Perek XIII
Daf 111 Amud a
“They shall be taken to Babylonia and there they shall remain
אוֹתם
ָ ״ב ֶב ָלה יו ָּבא ּו וְ ׁ ָש ָּמה יִ ְהי ּו ַﬠד יוֹם ּ ָפ ְק ִדי
ָּ
. וְ ַר ִ ּבי זֵ ָירא – ַההוּא ִ ּב ְכ ֵלי ׁ ָש ֵרת ְּכ ִתיב.נְאם ה׳״
ֻ until the day that I recall them, said the Lord” ( Jeremiah : ).
Based on that verse, Rav Yehuda held that since the Babylonian
exile was imposed by divine decree, permission to leave Babylonia
for Eretz Yisrael could be granted only by God. The Gemara asks:
And how does Rabbi Zeira interpret that verse? The Gemara
answers that Rabbi Zeira maintains that that verse is written
about the Temple service vessels, and it does not refer to the
Jewish people, as the previous verse states: “Thus says the Lord
of Hosts, the God of Israel, concerning the vessels that remain in
the house of the Lord” ( Jeremiah : ). Consequently, Rabbi
Zeira sought to ascend to Eretz Yisrael.
״ה ׁ ְש ַ ּב ְﬠ ִּתי
ִ  ְּכ ִתיב ְק ָרא ַא ֲח ִרינָ א: וְ ַרב יְ הו ָּדהThe Gemara asks: And how does Rav Yehuda respond to this
 ֶא ְת ֶכם ְ ּבנוֹת יְ רו ׁ ָּש ַליִ ם ִ ּבצְ ָבאוֹת אוֹ ְ ּב ַאיְ לוֹתargument? The verse is clearly referring to the Temple vessels, not
to the people. The Gemara answers that another verse is written:
.ַה ּ ָ ׂש ֶדה״ וגו׳
“I adjure you, O daughters of Jerusalem, by the gazelles and by
the hinds of the field, that you not awaken or stir up love, until
it please” (Song of Songs : ). Rabbi Yehuda derived from here
that no act of redemption should be performed until a time
arrives when it pleases God to bring about the redemption.
.חוֹמה
ָ  ַההוּא ׁ ֶשלּ ֹא יַ ֲﬠל ּו יִ ְ ׂש ָר ֵאל ְ ּב: וְ ַר ִ ּבי זֵ ָיראAnd Rabbi Zeira maintains that the oath mentioned in that verse
 וְ ַר ִ ּבי.״ה ׁ ְש ַ ּב ְﬠ ִּתי״ ַא ֲח ִרינָ א ְּכ ִתיב
ִ : וְ ַרב יְ הו ָּדהmeans that the Jews should not ascend to Eretz Yisrael as a
wall,N i.e., en masse, whereas individuals may immigrate as they
:זֵ ָירא
wish. The Gemara asks: And what does Rav Yehuda reply to this?
The Gemara answers that this command is derived from another
verse in which “I adjure you” (Song of Songs : ) is written. The
Gemara asks: And how does Rabbi Zeira explain the repetition
of this oath in these verses?
ּ ָ ַההוּא ִמ
.יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א
ֵ יה ְל ִכ ְד ַר ִ ּבי
ּ יב ֵﬠי ֵל
–  ׁ ָשל ֹׁש ׁ ְשבוּעוֹת ַה ָּלל ּו ָל ָּמה? ַא ַחת:דְּ ָא ַמר
יﬠ  וְ ַא ַחת – ׁ ֶש ִה ׁ ְש ִ ּב,חוֹמה
ָ ׁ ֶשלּ ֹא יַ ֲﬠל ּו יִ ְ ׂש ָר ֵאל ְ ּב
דוֹש ָ ּברו ְּך הוּא ֶאת יִ ְ ׂש ָר ֵאל ׁ ֶש ּל ֹא יִ ְמ ְרד ּו
ׁ ַה ָ ּק
דוֹש
ׁ יﬠ ַה ָ ּק  וְ ַא ַחת – ׁ ֶש ִה ׁ ְש ִ ּב,עוֹלם
ָ ְ ּבאו ּּמוֹת ָה
ָ ּברו ְּך הוּא ֶאת ַהגּ וֹיִ ם ׁ ֶש ּל ֹא יִ ׁ ְש ַּת ְﬠ ְ ּבד ּו ָ ּב ֶהן
.יוֹתר ִמדַּ אי
ֵ ְ ּביִ ְ ׂש ָר ֵאל

The Gemara explains: That verse is necessary for that which was
taught by Rabbi Yosei, son of Rabbi Ĥanina, who said: Why are
these three oaths (Song of Songs : , : , : ) needed? One, so
that the Jews should not ascend to Eretz Yisrael as a wall, but
little by little. And another one, that the Holy One, Blessed be
He, adjured the Jews that they should not rebel against the rule
of the nations of the world. And the last one is that the Holy
One, Blessed be He, adjured the nations of the world that they
should not subjugate the Jews excessively.

NOTES

The Jews should not ascend as a wall – ׁ ֶש ּל ֹא יַ ֲﬠל ּו
חוֹמה
ָ יִ ְ ׂש ָר ֵאל ְ ּב: Rashi explains that they should not
immigrate all together, in a forceful manner. Others maintain that this refers to a literal wall, i.e., they
should not engage in rebuilding the walls and the
fortifications of the country without permission from
the ruling authorities (Maharsha).
That they should not reveal the secret – ׁ ֶש ּל ֹא יְגַ ּל ּו
את ַה ּסוֹד:ֶ Some explain that this refers to the secrets
of the intercalation of the calendar (Rashi in his first
interpretation; Rabbeinu Tam). The Ritva indicates
that his text actually contained the phrase: The secret
of the intercalation of the calendar, and he states, citing Rabbeinu Tam, that this must not be revealed to
gentiles. Others interpret this statement homiletically,
that one should not reveal the secret of these oaths
to the nations of the world (Eshel Avraham).
BACKGROUND

To reveal the secret – לגַ לּ וֹת ֶאת ַה ּסוֹד:ְ Most commentaries explain that this refers to secrets of the Torah,
either secrets regarding the meaning of the Torah
itself, which were exclusively for Jews, or the secrets
of the calculation of the calendar, i.e., traditions and
details that are not part of the basic calculations but
are essential for the intercalation of the calendar.
However, it is possible that this refers to other secrets
that are not necessarily connected to the Torah. On
an inscription discovered at Ein Gedi a curse is pronounced upon one who reveals the city’s secrets.
This possibly refers to matters of security, e.g., secret
routes into the city and the like. Alternatively, the
Gemara might be speaking of professional secrets,
as it is stated elsewhere that Jewish artisans who
revealed their professional trade secrets would be
ousted from their trades, while those who kept trade
secrets were allowed to remain in their professions.

ְ ״אם ָּת ִﬠיר ּו וְ ִאם ְּת
ִ : וְ ַרב יְ הו ָּדהAnd how does Rav Yehuda respond? It is written: “That you
.עוֹררוּ״ ְּכ ִתיב
: וְ ַר ִ ּבי זֵ ָיראnot awaken or stir up love” (Song of Songs : ), which serves
to amplify and include a prohibition against Jews immigrating
to Eretz Yisrael. The Gemara asks: And how does Rabbi Zeira
explain the extra emphasis of this phrase?
ּ ָ ִמ
 ׁ ֵש ׁש ׁ ְשבוּעוֹת: דְּ ָא ַמר,יה ְל ִכ ְד ַר ִ ּבי ֵלוִ י
ּ יב ֵﬠי ֵל
 ׁ ֶשלּ ֹא: ִא ָּינ ְך,ַה ָּלל ּו ָל ָּמה? ְּת ָל ָתא – ָהנֵי דַּ ֲא ָמ ַרן
 וְ ׁ ֶשלּ ֹא, וְ ׁ ֶש ּל ֹא יְ ַר ֲחק ּו ֶאת ַה ֵ ּקץ,יְגַ לּ ּו ֶאת ַה ֵ ּקץ
.יְגַ לּ ּו ַה ּסוֹד ְלגוֹיִ ם

״בצְ ָבאוֹת אוֹ ְ ּב ַאיְ לוֹת ַה ּ ָ ׂש ֶדה״ ָא ַמר ַר ִ ּבי
ִּ
:יִש ָר ֵאל
ׂ ְ דוֹש ָ ּברוּךְ הוּא ְל
ׁ  ָא ַמר ָל ֶהם ַה ָ ּק:ֶא ְל ָﬠזָ ר
,ימין ֶאת ַה ׁ ּ ְשב ּו ָﬠה – מו ָּטב
ִ ְִאם ַא ֶּתם ְמ ַקיּ
וְ ִאם ָלאו – ֲאנִי ַמ ִּתיר ֶאת ְ ּב ַ ׂש ְר ֶכם ִּכצְ ָבאוֹת
.ו ְּכ ַאיְ לוֹת ַה ּ ָ ׂש ֶדה

The Gemara explains: He needs this phrase for that which was
taught by Rabbi Levi, who said: These six oaths, i.e., the aforementioned three verses containing oaths, each of which contains
the phrase “That you not awaken or stir up,” why are they necessary? Three are those that we said and explained above. The
other three oaths are as follows: That those who know should
not reveal the end of days; and that they should not distance
the end of days by saying that it is still distant; and that they
should not reveal the secretNB of the Jews to the nations.

Mosaic found in Ein Gedi pronouncing a curse upon one who reveals
the city’s secrets

§ The Gemara discusses a phrase in the verse cited above. “I
adjure you, O daughters of Jerusalem, by the gazelles and by
the hinds of the field” (Song of Songs : ). Rabbi Elazar said:
The Holy One, Blessed be He, said to the Jewish people: If
you fulfill the oath, it is good, and if not, I will abandon your
flesh and all will devour you like the gazelles and like the hinds
of the field.
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HALAKHA

Anyone who resides in Eretz Yisrael dwells, etc. – ָּכל ַהדָּ ר
יִש ָר ֵאל ׁ ָשרוּי וכו׳
ׂ ְ ב ֶא ֶרץ:ּ ְ All those who live in Eretz Yisrael have
their sins forgiven, as stated by Rabbi Elazar (Rambam Sefer
Shofetim, Hilkhot Melakhim 5:11).
Anyone who is buried in Eretz Yisrael – ָּכל ַה ָ ּקבוּר ְ ּב ֶא ֶרץ
יִ ְ ׂש ָר ֵאל: All those who are buried in Eretz Yisrael achieve
atonement. The spot where the dead are laid to rest is
likened to the altar of atonement, as stated by Rav Anan
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).
One who was absorbed while alive is not similar, etc. –
קוֹל ְט ּתוֹ ֵמ ַחיִּ ים וכו׳
ַ וֹמה
ֶ ּאינוֹ ד:
ֵ The verse “You shall die in
an unclean land” (Amos 7:17) teaches that one who was
absorbed by Eretz Yisrael only after he died cannot be compared to a person who actually lived there, in accordance
with the opinion of Rabbi Elazar. Nevertheless, the greatest
of the Sages would bring their dead to Eretz Yisrael for
burial, as can be derived from the instructions of Jacob and
Joseph (Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).
It is prohibited to leave Babylonia, etc. – ָאסוּר ָלצֵ את ִמ ָ ּב ֶבל
וכו׳: Just as it is prohibited to leave Eretz Yisrael for other
lands, so too, it is prohibited to leave Babylonia, as it is
stated: “They shall be carried to Babylon and there they
shall be” (Jeremiah 27:22). Some commentaries maintain
that according to the opinion of the Rambam even Eretz
Yisrael is included in the list of prohibited destinations
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:12, and Kesef
Mishne there).

 ָּכל ַהדָּ ר ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ֹאמר ׁ ָש ֵכן
ַ  ׁ ֶש ֶּנ ֱא ַמר ״ו ַּבל י,ׁ ָשרוּי ְ ּבל ֹא ָﬠוֹן
 ָא ַמר.יּוֹשב ָ ּב ּה נְשׂ וּא ָﬠוֹן״
ֵ ׁ ָח ִל ִיתי ָה ָﬠם ַה
סוֹב ֵלי ֲח ָל ִאים
ְ  ֲאנַן ְ ּב:יה ָר ָבא ְל ַרב ַא ׁ ִשי
ּ ֵל
.ַמ ְתנִינַן ָל ּה

Rabbi Elazar said: Anyone who resides in Eretz Yisrael dwellsH
without transgression, as it is stated: “And the inhabitant shall
not say: I am sick; the people that dwell there shall be forgiven
their iniquity” (Isaiah : ). Rava said to Rav Ashi: We learned
this promise with regard to those who suﬀer from sickness.
The phrase “I am sick” indicates that they are the ones who are
forgiven their sins.

–  ָּכל ַה ָ ּקבוּר ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל:ָא ַמר ַרב ָﬠנָן
 ְּכ ִתיב ָה ָכא,ח ְּכ ִאילּ ּו ָקבוּר ַּת ַחת ַה ִּמזְ ֵ ּב
״מזְ ַ ּבח ֲא ָד ָמה ַּת ֲﬠ ֶ ׂשה ִלי״ ו ְּכ ִתיב ָה ָתם
ִ
.״וְ ִכ ּ ֶפר ַא ְד ָמתוֹ ַﬠ ּמוֹ״

Rav Anan said: Anyone who is buried in Eretz YisraelH is considered as though he is buried beneath the altar. It is stated here:
“An altar of earth [adama] you shall make for Me” (Exodus
: ), and it is stated there: “For He does avenge the blood
of His servants, and renders vengeance to His adversaries, and
atones for the land of [admato] His people” (Deuteronomy
: ). This teaches that one who is buried in the earth of Eretz
Yisrael is considered as though he is buried beneath the altar in
the Temple.

עו ָּּלא ֲהוָ ה ָרגִ יל דַּ ֲהוָ ה ָס ֵליק ְל ֶא ֶרץ
 ָאת ּו.יה ְ ּבחוּץ ָל ָא ֶרץ
ּ  נָ ח נַ ְפ ׁ ֵש,יִ ְ ׂש ָר ֵאל
 ַאנְ ְּת: ֲא ַמר,יה ְל ַר ִ ּבי ֶא ְל ָﬠזָ ר
ּ ָא ְמר ּו ֵל
 ָא ְמר ּו.״ﬠל ֲא ָד ָמה ְט ֵמ ָאה ָּתמוּת״
ַ עו ָּּלא
וֹמה
ֶ ּ ֵאינוֹ ד: ָא ַמר ָל ֶהם. ֲארוֹנוֹ ָ ּבא:לוֹ
.קוֹל ְט ּתוֹ ְל ַא ַחר ִמ ָיתה
ַ קוֹל ְט ּתוֹ ֵמ ַחיִּ ים ְל
ַ

§ The Gemara relates: Ulla

NOTES

So too, is it prohibited to leave Babylonia – ָּכ ְך ָאסוּר
לצֵ את ִמ ָ ּב ֶבל:ָ Rashi explains that this is because Babylonia
was a place of Torah (see Meiri). Others contend that if this
was the reason for the prohibition, when the schools of
Babylonia closed, then that country should no longer have
any advantage over other locations; conversely, this principle should apply to other places of Torah (Rabbi Ya’akov
Emden). However, the Rambam indicates that the source of
the prohibition is the special decree “They shall be carried
to Babylon and there they shall be” (Jeremiah 27:22).
BACKGROUND

Bei Kuvei – בי ּכו ֵּבי:ּ ֵ Bei Kuvei was a village six parasangs,
about 24 km, from Pumbedita.
Astonia – א ְס ּתוֹנְיָא:ַ Some maintain that this is not the name
of place but a term derived from the Persian ōstān, meaning
province. Accordingly, it means the city that was host to
the seat of the regional government. Based on the context,
other commentaries suggest that it refers to the city Firuz
Shabur, which was near Pumbedita.

P

was accustomed to ascend to Eretz
Yisrael from time to time. However, he died outside of Eretz
Yisrael. They came and said to Rabbi Elazar that Ulla had passed
away. He said: Woe for you Ulla, as through you a verse was
fulfilled: “You shall die in an unclean land” (Amos : ). They
said to him: But his coﬃn is coming for burial in Eretz Yisrael.
He said to them: Even so, one who was absorbed by the soil of
Eretz Yisrael while he was yet alive is not similarH to one who
was absorbed only after death.

יה יְ ָב ָמה ֵ ּבי
ּ  ַההוּא ַ ּג ְב ָרא דְּ נָ ְפ ָלה ֵלThe Gemara relates with regard to a certain man from Eretz
 ָא ַמר,יה דְּ ַר ִ ּבי ֲחנִינָ א
ּ  ֲא ָתא ְל ַק ֵּמ, חוֹזָ ָאהYisrael that a yevama, i.e., a woman whose childless husband died
and left a surviving brother, happened before him, the surviving
?יַב ָמ ּה
ּ ְ יחת ו ְּל
ַ  ַמה ּו ְל ֵמ:יה
ּ ֵל
brother, for levirate marriage. This yevama was living in the district
of Bei Ĥoza’a, far away in southeast Babylonia. The man came
before Rabbi Ĥanina and said to him: What is the halakha as
to whether I may descend to Babylonia to enter into levirate
marriage with this woman?
ְנָשא ּכו ִּתית ו ֵּמת – ָ ּברוּך
ׂ ָ  ָא ִחיו:יה
ּ  ָא ַמר ֵלRabbi Ĥanina said to him: His brother married a Samaritan
? וְ הוּא יֵ ֵרד ַא ֲח ָריו, ַה ָּמקוֹם ׁ ֶש ֲה ָרגוֹwoman [kutit] and died. Rabbi Ĥanina described the man’s late
brother in these terms because he had left Eretz Yisrael to marry,
and for the same reason he called his wife a Samaritan. Blessed
be the Omnipresent who killed him. And yet the brother wishes
to follow in his footsteps and descend after him? Better that he
stay in Eretz Yisrael.
 ְּכ ׁ ֵשם:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
– ׁ ֶש ָאסוּר ָלצֵ את ֵמ ֶא ֶרץ יִ ְ ׂש ָר ֵאל ְל ָב ֶבל
.ָּכךְ ָאסוּר ָלצֵ את ִמ ָ ּב ֶבל ִל ׁ ְש ָאר ֲא ָרצוֹת
ּ  ֲא ִפ:ּיוֹסף דְּ ָא ְמ ִרי ַּת ְרוַ יְ יהו
יל ּו
ֵ ַר ָ ּבה וְ ַרב
 ַההוּא דְּ נָ ַפק.יתא ְל ֵבי ּכו ֵּבי
ָ ִמ ּפו ְּמ ְ ּב ִד
.יוֹסף
ֵ יה ַרב
ּ  ׁ ַש ְמ ֵּת,ִמ ּפו ְּמ ְ ּב ִד ָיתא ְל ֵבי ּכו ֵּבי
ָ ַההוּא דְּ נָ ַפק ִמ ּפו ְּמ ְ ּב ִד
– יתא ְל ַא ְס ּתוֹנְיָא
 ִאי ָ ּב ֵﬠי ַהאי צו ְּר ָבא: ֲא ַמר ַא ַ ּביֵ י.ׁ ְש ֵכיב
.ֵמ ַר ָ ּבנַן ֲהוָ ה ַחיֵּ י

§ Rav Yehuda said that Shmuel said: Just as it is prohibited to
leave Eretz Yisrael and go to Babylonia, so too, is it prohibited
to leave BabyloniaHN for any of the other lands. Rabba and Rav
Yosef both say: Even to go from Pumbedita to Bei Kuvei,B which
is located beyond the border of Babylonia proper, is not permitted.
The Gemara relates: A certain man left Pumbedita to live in Bei
Kuvei, and Rav Yosef excommunicated him. A certain man left
Pumbedita to live in Astonia,B which also lay beyond the borders
of Babylonia proper, and he died. Abaye said: Had this Torah
scholar wanted, he would still be alive, as he could have stayed
in Babylonia.

PERSONALITIES

Ulla – עו ָּּלא: Ulla was an amora of Eretz Yisrael and the most
important of the emissaries of the Sages. Apparently, his
full name was Ulla bar Yishmael. Ulla was a disciple of Rabbi
Yoĥanan and a regular messenger who brought the Torah of
Eretz Yisrael to Babylonia. He would likewise transfer innovative Torah ideas of the Babylonian Sages back to Eretz Yisrael.
Ulla would journey to and from the two countries frequently
and would even go from place to place to teach Torah. For this
reason Yalta, wife of Rav Naĥman, would call him mahadurei,
meaning peddler. Ulla was held in very high esteem by the
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Sages of Babylonia; Rav Ĥisda would call him: Our Sages who
come from Eretz Yisrael, and Rav Yehuda sent his son to Ulla to
learn from his customs. In the Jerusalem Talmud Ulla is usually
called by his full name, Rabbi Ulla bar Yishmael, or Ulla Naĥuta,
the one who descends. Many Sages of the next generation were
his disciples. Little is known of Ulla’s personal life, although it is
possible that the amora Rabba bar Ulla was his son. Ulla passed
away on one of his journeys to Babylonia, and he was brought
back to be buried in Eretz Yisrael.

–  ְּכ ׁ ֵש ִרין ׁ ֶש ְ ּב ָב ֶבל:ּיוֹסף דְּ ָא ַמר ַּת ְרוַ יְ יהו
ֵ ַר ָ ּבה וְ ַרב
–  ְּכ ׁ ֵש ִרין ׁ ֶש ִ ּב ׁ ְש ָאר ֲא ָרצוֹת,קוֹל ְט ָּתן
ַ ֶא ֶרץ יִ ְ ׂש ָר ֵאל
יוֹח ִסין – וְ ָה ָא ַמר
ֲ ימא ְל
ָ  ְל ַמאי? ִא ֵיל.קוֹל ְט ָּתן
ַ ָ ּב ֶבל
 וְ ֶא ֶרץ,יסה ְל ֶא ֶרץ יִ ְ ׂש ָר ֵאל
ָּ  ָּכל ָה ֲא ָרצוֹת ִﬠ:ָמר
.יסה ְל ָב ֶבל! ֶא ָּלא ְל ִﬠנְיַ ן ְקבו ָּרה
ָּ יִ ְ ׂש ָר ֵאל ִﬠ

Rabba and Rav Yosef both say: With regard to the worthy of
Babylonia, Eretz Yisrael absorbs them; with regard to the worthy of other lands, Babylonia absorbs them. The Gemara asks:
With regard to what matter did they issue this statement? If
we say that they were referring to matters of lineage, didn’t
the Master say: Lineage of residents of all lands are muddled
compared to that of Eretz Yisrael, and lineage of residents of
Eretz Yisrael is muddled compared to that of Babylonia. This
means that the lineage of Babylonians was purer than that of
the residents of Eretz Yisrael. Rather, they taught this with regard
to matters of burial, i.e., the worthy of Babylonia are buried in
Eretz Yisrael.

ּ  ָּכל ַהדָּ ר ְ ּב ָב ֶבל – ְּכ ִא:ָא ַמר ַרב יְ הו ָּדה
יל ּו דָּ ר
יוֹש ֶבת
ֶ ׁ  ׁ ֶש ֶּנ ֱא ַמר ״הוֹי צִ יּוֹן ִה ָּמ ְל ִטי,ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
 ָ ּב ֶבל ָלא ַחזְ יָ א, נָ ְק ִטינַן: ֲא ַמר ַא ַ ּביֵ י.ַ ּבת ָ ּב ֶבל״
 ִּת ְר ְ ּג ָמ ּה ַאה ּו ַ ּצל דְּ ִבנְ יָ ִמין וְ ָקר ּו.יח ֶח ְב ֵלי דְּ ָמ ׁ ִש
.״ק ְרנָ א דְּ ׁ ִשיזַ ְב ָּתא״
ַ יה
ּ ֵל

Rav Yehuda said: With regard to anyone who resides in Babylon,
it is as though he is residing in Eretz Yisrael, as it is stated: “Ho
Zion, escape, you who dwells with the daughter of Babylon”
(Zechariah : ). This verse equates the two countries. Abaye said:
We have a tradition that Babylonia will not see the pangs of
the Messiah, i.e., it will be spared the suﬀering that will be prevalent at the time of his arrival. Abaye interpreted this statement in
reference to the city of Hutzal deVinyaminB in Babylonia, and as
a result people call it Karna deShizavta, Horn of Salvation, as its
residents will not endure the travails of the time of the Messiah.

 ֵמ ִתים ׁ ֶש ְ ּבחוּץ ָל ָא ֶרץ ֵאינָ ם:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ׁ ֶש ֶּנ ֱא ַמר ״וְ נָ ַת ִּתי צְ ִבי ְ ּב ֶא ֶרץ ַחיִּ ים״ ֶא ֶרץ,ַחיִּ ים
–  ׁ ֶש ֵאין צִ ְביוֹנִי ָ ּב ּה,יה ַחיִּ ים
ָ ׁ ֶש ִ ּצ ְביוֹנִי ָ ּב ּה – ֵמ ֶת
.יה ַחיִּ ים
ָ ֵאין ֵמ ֶת

§ Rabbi Elazar said: The dead of the lands outside of Eretz
Yisrael will not come alive and be resurrected in the future, as it
is stated: “And I will set glory [tzvi] in the land of the living”
(Ezekiel : ). This teaches that with regard to a land which
contains My desire [tzivyoni], its dead will come alive; however,
with regard to a land which does not contain My desire, i.e.,
outside of Eretz Yisrael, its dead will not come alive.

 ״יִ ְחי ּו ֵמ ֶתיךָ נְ ֵב ָל ִתי:ְמ ִתיב ַר ִ ּבי ַא ָ ּבא ַ ּבר ֶמ ֶמל
יְ קוּמוּן״ ַמאי ָלאו ״יִ ְחי ּו ֵמ ֶתיךָ ״ – ֵמ ִתים ׁ ֶש ְ ּב ֶא ֶרץ
, ״נְ ֵב ָל ִתי יְ קוּמוּן״ – ֵמ ִתים ׁ ֶש ְ ּבחוּץ ָל ָא ֶרץ:יִש ָר ֵאל
ְׂ
נֶצר
ּ ַ ו ַּמאי ״וְ נָ ַת ִּתי צְ ִבי ְ ּב ֶא ֶרץ ַחיִּ ים״ – ַא ְּנבו ַּכד
יתינָ א ֲﬠ ַליְ יה ּו
ִ ְ ַמי: דְּ ָא ַמר ַר ֲח ָמנָ א,הוּא דִּ ְכ ִתיב
!ַמ ְל ָּכא דְּ ַק ִּליל ִּכי ַט ְביָ א

Rabbi Abba bar Memel raised an objection from a diﬀerent
verse: “Your dead shall live; my dead bodies shall arise” (Isaiah
: ). What, is it not the case that the phrase “Your dead shall
live” is referring to the dead of Eretz Yisrael, whereas the subsequent phrase “My dead bodies shall arise” is referring to the dead
of the lands outside of Eretz Yisrael? And if so, what is the meaning of the verse “And I will set glory [tzvi] in the land of the
living”? This verse is written with regard to Nebuchadnezzar, as
the Merciful One states: I will bring upon you a king who is as
swift as a deer [tzvi].

״נוֹתן
ֵ
 ַר ִ ּבי ִמ ְק ָרא ַא ֵחר ֲאנִי דּ ֵוֹר ׁש:יה
ּ ָא ַמר ֵל
 וְ ֶא ָּלא.הוֹל ִכים ָ ּב ּה״
ְ ּח ַל יה וְ רו
ָ נְש ָמה ָל ָﬠם ָﬠ ֶל
ָׁ
ָה ְכ ִתיב ״נְ ֵב ָל ִתי יְ קוּמוּן״? ַההוּא ִ ּבנְ ָפ ִלים הוּא
.דִּ ְכ ִתיב

Rabbi Elazar said to Rabbi Abba bar Memel: My teacher, I teach
it from a diﬀerent verse, as it is stated: “He gives breath to the
people upon it, and spirit to they who walk there” (Isaiah : ).
This indicates that the future resurrection is specifically for those
who dwell in Eretz Yisrael. Rabbi Abba retorted: But isn’t it written: “My dead bodies shall arise”? How do you interpret this
verse? Rabbi Elazar replied: That verse is not referring to those
living outside Eretz Yisrael; rather, it is written with regard to
stillborns, as they too will merit resurrection.

נְש ָמה ָל ָﬠם
ָ ׁ ״נוֹתן
ֵ  ַהאי,וְ ַר ִ ּבי ַא ָ ּבא ַ ּבר ֶמ ֶמל
יה ְל ִכ ְד ַר ִ ּבי
ּ ָ יה? ִמ
ָ ָﬠ ֶל
ּ יב ֵﬠי ֵל
ּ יה״ ַמאי ָﬠ ֵביד ֵל
נַﬠנִית
ֲ  ֲא ִפילּ ּו ׁ ִש ְפ ָחה ְּכ:ּ דְּ ָא ַמר ַר ִ ּבי ַא ָ ּבהו.ַּא ָ ּבהו
עוֹלם
ָ ׁ ֶש ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל מו ְּב ָטח ָל ּה ׁ ֶש ִהיא ַ ּבת ָה
יה״ ו ְּכ ִתיב ָה ָתם
ָ ״ל ָﬠם ָﬠ ֶל
ָ  ְּכ ִתיב ָה ָכא,ַה ָ ּבא
וֹמה
ֶ ּ״שב ּו ָל ֶכם ּפֹה ִﬠם ַה ֲחמוֹר״ – ַﬠם ַהד
ְׁ
.ַל ֲחמוֹר

The Gemara asks: And what does Rabbi Abba bar Memel do
with this verse “He gives breath to the people upon it”? The
Gemara answers: He requires that verse for that which was taught
by Rabbi Abbahu. As Rabbi Abbahu said: Even a Canaanite
maidservant in Eretz Yisrael is assured a place in the Worldto-Come. It is written here: “To the people [la’am] upon it,”
and it is written there: “Abide you here with [im] the donkey”
(Genesis : ). This verse in Genesis is traditionally interpreted
to mean: A people [am] that is similar to a donkey, from which
it may be inferred that even the members of this people merit a
share in the world to come.

BACKGROUND

Hutzal deVinyamin – הו ַ ּּצל דְּ ִבנְ יָ ִמין: The city of
Hutzal was near Neharde’a, on the River Euphrates.
This was an ancient city, as the Talmud states that
it was walled in the days of Joshua and that it had
a Jewish population from the days of Jehoiachin. It
was called Hutzal deVinyamin, Hutzal of Benjamin,
because its original settlers were exiles from the
tribe of Benjamin. It has been said that the Divine
Presence rests on its synagogue. For many generations, Hutzal was an important center of Torah and
some of the last tanna’im were Hutzalites. Furthermore, in the times of the amora’im it Hutzal was
apparently home to an independent school where
several Sages studied.
HALAKHA

Anyone who walks four cubits, etc. – ָּכל ַה ְמ ַה ֵּל ְך
א ְר ַ ּבע ַא ּמוֹת וכו׳:
ַ Even one who merely walks four
cubits in Eretz Yisrael has earned for himself a place
in the World-to-Come, as stated by Rabbi Yoĥanan
(Rambam Sefer Shofetim, Hilkhot Melakhim 5:11).

הוֹל ִכים ָ ּב ּה״ – ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
ְ ּח ַל  ״וְ רוWith regard to the aforementioned verse “And spirit to they who
 ָּכל ַה ְמ ַה ֵּלךְ ַא ְר ַ ּבע ַא ּמוֹת ְ ּב ֶא ֶרץ:יוֹחנָן
ָ  ָא ַמר ַר ִ ּביwalk there” (Isaiah : ), Rabbi Yirmeya bar Abba said that
Rabbi Yoĥanan said: Anyone who walks four cubitsH in Eretz
.עוֹלם ַה ָ ּבא
ָ יִ ְ ׂש ָר ֵאל מו ְּב ָטח לוֹ ׁ ֶשהוּא ֶ ּבן ָה
Yisrael is assured of a place in the World-to-Come.
. פרק י״ג דף קיא. KeTUBoT . Perek XIII . 111a
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ו ְּל ַר ִ ּבי ֶא ְל ָﬠזָ ר צַ דִּ ִיקים ׁ ֶש ְ ּבחוּץ ָל ָא ֶרץ ֵאינָ ם
. ַﬠל יְ ֵדי ִ ּג ְלגּ וּל:יל ָﬠא
ְ ַחיִּ ים?! ָא ַמר ַר ִ ּבי ֶא
 ִ ּג ְלגּ וּל:ַמ ְת ִקיף ָל ּה ַר ִ ּבי ַא ָ ּבא ַס ָּלא ָר ָבא
ּ  ְמ ִח:יקים צַ ַﬠר הוּא! ָא ַמר ַא ַ ּביֵ י
ילוֹת
ִ ִַּל ַ ּצד
.נַﬠ ׂשוֹת ָל ֶהם ַ ּב ַ ּק ְר ַקע
ֲ

The Gemara asks: And according to the opinion of Rabbi Elazar,
will the righteous outside of Eretz Yisrael not come alive at the
time of the resurrection of the dead? Rabbi Ile’a said: They will
be resurrected by means of rolling, i.e., they will roll until they
reach Eretz Yisrael, where they will be brought back to life. Rabbi
Abba Salla Rava strongly objects to this: Rolling is an ordeal
that entails suﬀering for the righteous. Abaye said: Tunnels are
prepared for them in the ground, through which they pass to
Eretz Yisrael.

ַ ּנְש
ׂ ָ ״ו
אתנִי ִמ ִּמצְ ַריִ ם ו ְּק ַב ְר ַּתנִי ִ ּב ְקבו ָּר ָתם״
ﬠ ָהיָ ה יַ ֲﬠקֹב יוֹד
ֵ , דְּ ָב ִרים ְ ּבגוֹ:ָא ַמר ַק ְרנָ א
 וְ ִא ם ֵמ ִתים,ָא ִבינ ּו ׁ ֶש ַ ּצדִּ יק ָ ּג מ ּו ר ָה יָ ה
יח ֶאת ׁ ֶש ְ ּבחוּצָ ה ָל ָא ֶרץ ַחיִּ ים – ָל ָּמה ִה ְט ִר
.ָ ּבנָיו? ׁ ֶש ָּמא ל ֹא יִ זְ ֶּכה ִל ְמ ִחילּ וֹת

§ The verse states that Jacob commanded Joseph: “You shall
carry me out of Egypt and bury me in their burying-place”
(Genesis : ). Karna said: There are inner matters here, i.e.,
a secret meaning: Our Patriarch Jacob knew that he was
completely righteous, and if the dead of the lands outside of
Eretz Yisrael come alive, why did he trouble his sons to bring
him to Eretz Yisrael? The reason is that he was concerned lest he
not merit the tunnels.

יוֹסף ֶאת
ֵ אוֹמר ״וַ יַּ ׁ ְש ַ ּבע
ֵ ַּכיּוֹצֵ א ַ ּבדָּ ָבר ַא ָּתה
, דְּ ָב ִרים ְ ּבגוֹ: ָא ַמר ַר ִ ּבי ֲחנִינָ א.יִש ָר ֵאל״ וגו׳
ׂ ְ ְ ּבנֵי
,יוֹסף ְ ּב ַﬠצְ מוֹ ׁ ֶש ַ ּצדִּ יק ָ ּגמוּר ָהיָ ה
ֵ ﬠ ָהיָ ה יוֹד
ֵ
וְ ִאם ֵמ ִתים ׁ ֶש ְ ּבח ּוצָ ה ָל ָא ֶרץ ַחיִּ ים – ָל ָּמה
יח ֶאת ֶא ָחיו ַא ְר ַ ּבע ֵמאוֹת ּ ַפ ְר ָסה? ׁ ֶש ָּמא ִה ְט ִר
.ל ֹא יִ זְ ֶּכה ִל ְמ ִחילּ וֹת

On a similar note, you say: “And Joseph took an oath of the
children of Israel, saying: God will surely remember you, and
you shall carry up my bones from here” (Genesis : ). Rabbi
Ĥanina said: There are inner matters here. Joseph knew concerning himself that he was completely righteous, and if the
dead of the lands outside of Eretz Yisrael come alive, why did he
trouble his brothers to carry his coﬃn four hundreds parasangs
to Eretz Yisrael? The reason is that he was concerned lest he not
merit the tunnels.

ﬠ ָהיָ ה יַ ֲﬠקֹב יוֹד
ֵ :יה ֲאחו ִּהי ְל ַר ָ ּבה
ּ ׁ ָש ְלח ּו ֵל
מוֹסיף ָ ּב ּה
ִ  ִא ְיל ָפא.ׁ ֶש ַ ּצדִּ יק ָ ּגמוּר ָהיָ ה וכו׳
 ַמ ֲﬠ ֶ ׂשה ְ ּב ֶא ָחד ׁ ֶש ָהיָ ה ִמצְ ַט ֵﬠר ַﬠל:דְּ ָב ִרים
ּ ֵ ִא ׁ ּ ָשה ַא ַחת ו ִּב
 ֵּכיוָ ן ׁ ֶש ׁ ּ ָש ַמע,יק ׁש ֵל ֵירד
.ָּכזֹאת – ִ ּג ְל ֵ ּגל ְ ּב ַﬠצְ מוֹ ַﬠד יוֹם מוֹתוֹ

§ Rabba’s brothers sent him a letter to Babylonia from Eretz
Yisrael, in which they mentioned this idea that Jacob knew that
he was completely righteous, as detailed above. They continued
by writing that Ilfa adds matters to this statement: An incident
occurred involving one who was suﬀering through his love for
a certain woman he desired to marry, and he sought to descend
from Eretz Yisrael. When he heard this idea concerning the
tremendous significance of living in Eretz Yisrael, he suﬀered
without leaving the country until the day he died.

וֹמה
ֶ ּ ַאף ַﬠל ּ ִפי ׁ ֶש ָח ָכם ָ ּגדוֹל ַא ָּתה – ֵאינוֹ דRabba’s brothers further wrote in their letter: And although you
are a great Sage, one who studies by himself is not similar to
 ֵאין:ֹאמר
ַ  וְ ִאם ּת.וֹמד ֵמ ַר ּבוֹ
ֵ ּלוֹמד ֵמ ַﬠצְ מוֹ ַלל
ֵ
one who studies from his teacher, and therefore you should
.יוֹחנָן
ָ  ו ַּמנּ ּו – ַר ִ ּבי,ְלךָ ַרב – יֵ ׁש ְלךָ ַרב
come to Eretz Yisrael. And if you say that you do not have a
teacher in Eretz Yisrael, in fact you do have a teacher. And who
is he? He is Rabbi Yoĥanan.
עוֹלה – ִהזָּ ֵהר ִ ּב ׁ ְשל ׁ ָֹשה
ֶ וְ ִאם ֵאין ַא ָּתה
יש ָיבה – ׁ ֶשיְּ ׁ ִש ָיבה ָק ׁ ָשה
ִ ׁ  ַאל ַּת ְר ֶ ּבה ִ ּב:דְּ ָב ִרים
 וְ ַאל ַּת ְר ֶ ּבה ַ ּב ֲﬠ ִמ ָידה – ׁ ֶש ֲﬠ ִמ ָידה,ַל ַּת ְח ּתוֹנִיּוֹת
יכה
ָ יכה – ׁ ֶש ֲה ִל
ָ  וְ ַאל ַּת ְר ֶ ּבה ַ ּב ֲה ִל,ָק ׁ ָשה ַל ֵּלב
 ׁ ְש ִל ׁיש,יש ָיבה
ִ ׁ  ׁ ְש ִל ׁיש ִ ּב, ֶא ָּלא.ָק ׁ ָשה ָל ֵﬠינַיִ ם
. ְ ׁ ְש ִל ׁיש ְ ּב ִהילּ וּך,ַ ּב ֲﬠ ִמ ָידה

And if you do not ascend to Eretz Yisrael, be careful in three
matters: Do not sit excessively, as sitting is harmful with regard
to hemorrhoids; do not stand excessively, as standing is harmful with regard to heart trouble; and do not walk excessively, as
walking is harmful with regard to eye problems. Rather, divide
your time: One-third for sitting, one-third for standing, and
one-third for walking.

נוֹחה
ָ יְש ָיבה ׁ ֶש ֵאין ִﬠ ָּמה ְס ִמ ָיכה – ֲﬠ ִמ ָידה
ִ ׁ  ָּכלRabba’s brothers oﬀered him more advice in their letter: With
: ֲﬠ ִמ ָידה ָס ְל ָקא דַּ ְﬠ ָּת ְך? וְ ָה ָא ְמ ַר ְּת.ימ ָּנה
ֶ  ֵהregard to any sitting that is without support, i.e., an object on
which to lean, standing is more comfortable than that position.
 יְ ׁ ִש ָיבה:ֲﬠ ִמ ָידה ָק ׁ ָשה ַל ֵּלב! ֶא ָּלא
The Gemara asks: Can it enter your mind that standing is better
than sitting? Didn’t you say that standing is harmful with regard
to heart trouble? Rather, with regard to sitting

Perek XIII
Daf 111 Amud b
 ֲﬠ ִמ ָידה ׁ ֶשיֵּ ׁש ָ ּב ּה,יכה
ָ  ׁ ֶש ֵאין ָ ּב ּה ְס ִמwithout support, standing with a support, i.e. an object against
.ימ ָּנה
ֶ נוֹחה ֵה
ָ יכה
ָ  ְס ִמwhich one can lean, is better than it.
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אוֹש ְﬠיָ א ָא ְמר ּו
ַ ׁ ְ יִ צְ ָחק וְ ׁ ִש ְמעוֹן ו:ּוְ ֵכן ָא ְמרו
. ֲה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה ִ ּב ְפ ָרדוֹת:דָּ ָבר ֶא ָחד
–  ּ ִפ ְרדָּ ה ׁ ֶש ָּת ְב ָﬠה:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה,דְּ ַתנְיָא
 ֶא ָּלא,יﬠין ָﬠ ֶל ָיה ל ֹא סוּס וְ ל ֹא ֲחמוֹר
ִ ֵאין ַמ ְר ִ ּב
.ִמינָ ּה

And so too, the brothers said to Rabba: Yitzĥak, Shimon, and
Oshaya all said the same statement: The halakha is in accordance with the opinion of Rabbi Yehuda with regard to female
mules.H As it is taught in a baraita that Rabbi Yehuda says:
With regard to a female mule in heat,B one may not mate a horse
or a donkey with her, due to the prohibition against crossbreeding of livestock. Rather, one mates her with one of her kind,
another mule.

 יִ צְ ָחק – זֶ ה ַר ִ ּבי:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
 ׁ ִש ְמעוֹן – זֶ ה ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן,יִ צְ ָחק נַ ּ ָפ ָחא
אוֹש ֲﬠיָ א – זֶ ה
ַ ׁ . ֵר ׁיש ָל ִק ׁיש: וְ ָא ְמ ִרי ָל ּה.ּ ָפזִ י
.אוֹש ֲﬠיָ א ְ ּב ַר ִ ּבי
ַ ׁ ַר ִ ּבי

Rav Naĥman bar Yitzĥak said, in explanation of this last statement of Rabba’s brothers: Yitzĥak is to be identified with Rabbi
Yitzĥak Nappaĥa; Shimon is Rabbi Shimon ben Pazi. And
some say that he is Reish Lakish, i.e., Rabbi Shimon ben Lakish.
Oshaya is Rabbi Oshaya, son of Rabbi Yehuda HaNasi.

, ַﬠ ֵּמי ָה ֲא ָרצוֹת ֵאינָן ַחיִּ ים:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
: ַּתנְיָא נַ ִמי ָה ִכי.יִחיוּ״ וגו׳
ְ ״מ ִתים ַ ּבל
ֵ ׁ ֶש ֶּנ ֱא ַמר
לוֹמר
ַ  יָ כוֹל ַל ּכֹל – ַּת ְלמוּד,״מ ִתים ַ ּבל יִ ְחיוּ״
ֵ
 ִ ּב ְמ ַר ּ ֶפה ַﬠצְ מוֹ ִמדִּ ְב ֵרי,ְ״ר ָפ ִאים ַ ּבל יָ קוּמוּ״
.ּת ָוֹרה ַה ָּכתוּב ְמ ַד ֵ ּבר

§ Rabbi Elazar said: The common, uneducated people will
not come alive in the future, as it is stated: “The dead live not”
(Isaiah : ). In other words, those who were already considered dead in their lifetimes will not come back to life afterward
either. This idea is also taught in a baraita: “The dead live not”;
one might have thought that this is referring to everyone, i.e.,
none of the dead will live again. Therefore, the verse states: “The
shades [refa’im] rise not” (Isaiah : ). This teaches that the
verse is speaking of one who weakens [merapeh] himself from
matters of Torah.

נִיחא ְל ָמ ַריְ יה ּו
ָ  ָלא:יוֹחנָ ן
ָ יה ַר ִ ּבי
ּ ָא ַמר ֵל
 ַההוּא ִ ּב ְמ ַר ּ ֶפה ַﬠצְ מוֹ,דְּ ָא ְמ ַר ְּת ְלה ּו ָה ִכי
 ִמ ְק ָרא:יה
ָ ַל ֲﬠ
ּ  ָא ַמר ֵל.בוֹדה זָ ָרה הוּא דִּ ְכ ִתיב
ָ״כי ַטל אוֹרוֹת ַט ֶּליך
ִּ  דִּ ְכ ִתיב,ַא ֵחר ֲאנִי דּ ֵוֹר ׁש
 ָּכל ַה ִּמ ׁ ְש ַּת ֵּמ ׁש ְ ּבאוֹר,וָ ָא ֶרץ ְר ָפ ִאים ַּת ּ ִפיל״
 וְ ָכל ׁ ֶש ֵאין,ּת ָוֹרה – אוֹר ּת ָוֹרה ְמ ַחיֵּ יה ּו
ִמ ׁ ְש ַּת ֵּמ ׁש ְ ּבאוֹר ּת ָוֹרה – ֵאין אוֹר ּת ָוֹרה
.ְּמ ַחיֵּ יהו

Rabbi Yoĥanan said to Rabbi Elazar: Their master, i.e. God, is
not pleased that you say this of ordinary Jews. Rather, that verse
is written about one who weakens himself and succumbs to
idol worship. Those who commit this great sin do not merit to
be resurrected in the future. Rabbi Elazar said to him: I teach it
from a diﬀerent verse, as it is written: “For Your dew is as the
dew of light, and the earth shall bring to life the shades” (Isaiah
: ). Rabbi Elazar explains: Anyone who uses the light of
Torah, which is called the dew of light, the light of Torah will
revive him; and anyone who does not use the light of Torah,
the light of Torah will not revive him.

, ַר ִ ּבי:יה
ּ  ָא ַמר ֵל,יה דְּ ָק ִמצְ ָט ֵﬠר
ּ ֵֵּכיוָ ן דְּ ָחזְ י
אתי ָל ֶהן ַּת ָ ּקנָ ה ִמן ַה ּת ָוֹרה ״וְ ַא ֶּתם
ִ ָָמצ
,ַהדְּ ֵב ִקים ַ ּבה׳ ֱאל ֵֹה ֶיכם ַחיִּ ים ּכו ְּּל ֶכם ַהיּוֹם״
״כי
ִּ וְ ִכי ֶא ְפ ׁ ָשר ְל ִד ּבו ֵּקי ַ ּב ׁ ּ ְש ִכינָ ה? וְ ָה ְכ ִתיב
!אוֹכ ָלה״
ְ ה׳ ֱאל ֶֹהיךָ ֵא ׁש

Since Rabbi Elazar saw that Rabbi Yoĥanan was grieved over
the distress of common, uneducated people, he said to him: My
teacher, I have found for them a remedy from the Torah so that
they will merit life in the World-to-Come, as it states: “But You
who cleave to the Lord your God, are alive every one of you
this day” (Deuteronomy : ). But is it possible to cleave to the
Divine Presence? Isn’t it written: For the Lord your God is a
devouring fire” (Deuteronomy : )?

, ָּכל ַה ַּמ ּ ִ ׂשיא ִ ּב ּתוֹ ְל ַת ְל ִמיד ָח ָכם,ֶא ָּלא
,עוֹשה ּ ְפ ַר ְק ַמ ְטיָ א ְל ַת ְל ִמ ֵידי ֲח ָכ ִמים
ׂ ֶ וְ ָה
וְ ַה ְמ ַה ֶּנה ַּת ְל ִמ ֵידי ֲח ָכ ִמים ִמ ְּנ ָכ ָסיו – ַמ ֲﬠ ֶלה
.ָﬠ ָליו ַה ָּכתוּב ְּכ ִאילּ ּו ִמדַּ ֵ ּבק ַ ּב ׁ ּ ְש ִכינָ ה

Rather, this verse teaches that anyone who marries his daughter
to a Torah scholar, and one who conducts business [perakmatya]L on behalf of Torah scholars, by investing their money,
and one who utilizes his wealth to benefit Torah scholars with
his property in some other way, the verse ascribes him credit
as though he is cleaving to the Divine Presence.H

BACKGROUND

A female mule in heat – פ ְרדָּ ה ׁ ֶש ָּת ְב ָﬠה:ִ ּ The Torah prohibits many types of mixtures, including mating diﬀerent species of animals together (see Leviticus 19:19).The
oﬀspring of a horse and a donkey, equus mullus, will either
be a mule, if its mother was a female horse, or a hinny, if
its mother was a female donkey. Mules are strong, hardworking animals, which have served as work and pack
animals for thousands of years. Hinnies are generally
smaller than mules and are relatively uncommon. A mule
can be either male or female, but although externally it
appears to have fully formed sexual organs, a mule is
infertile because it has an odd number of chromosomes.

Female horse with mule

Female donkey with hinny
LANGUAGE

Business [perakmatya] – פ ַר ְק ַמ ְטיָ א:ְ ּ From the Greek
πραγματεία, pragmateia, meaning conduct of business
or trade.

HALAKHA

The halakha is in accordance with Rabbi Yehuda with regard
to female mules – ה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה ִ ּב ְפ ָרדוֹת:ֲ With regard to animals born from crossbreeding of species, one may mate them
with each other, provided that their mothers are of the same
species. For example, a mule who was born to a female donkey
may be mated with a female mule who was also born to a female
donkey. If the mothers were from diﬀerent species, it is prohibited
to mate the two together. If one mated them regardless, he
is liable to be flogged. If he further mates the oﬀspring of the
forbidden mating with another animal whose mother was from
the same species, he is flogged again, in accordance with the

opinion of Rabbi Yehuda (Rambam Sefer Zera’im, Hilkhot Kilayim
9:6; Shulĥan Arukh, Yoreh De’a 297:6, 9).
Cleaving to the Divine Presence – מדַּ ֵ ּבק ַ ּב ׁ ּ ְש ִכינָ ה:ִ It is a mitzva
to cleave to Torah scholars and their students, to fulfill the verse:
“And to Him you shall cleave” (Deuteronomy 10:20). Therefore, one
must strive to marry the daughter of a Torah scholar, to eat and
drink in the company of Torah scholars, to help them invest their
money wisely, to engage in commerce with them, and to attach
oneself to them in all possible ways (Rambam Sefer HaMadda,
Hilkhot Deot 6:2; see Shulĥan Arukh, Even HaEzer 2:6).
: פרק י״ג דף קיא. KeTUBoT . Perek XIII . 111b
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NOTES

Will produce cakes – ש ּתוֹצִ יא ְ ּגלו ְּס ָקאוֹת:
ֶ ׁ The commentaries
explain that the world was originally intended to produce
food in this manner, but ever since the sin of Adam and Eve
the earth was cursed. When humanity is entirely rectified,
the earth will also bring forth all of its produce in a perfect
and complete form. Some maintain that these ideas are
symbolic descriptions of the great abundance in the world
which will allow people to work less and to spend more time
studying Torah (Introduction to Rambam’s Commentary on
the Mishna).
LANGUAGE

Cakes [geluskaot] –  ְ ּגלו ְּס ָקאוֹת: From the Greek κόλλιξ, kollix,
meaning loaf of bread or roll.
Fine wool clothing [meilat] – מ ַילת:ֵ Apparently of Greek
origin, although there are divergent opinions with regard to
the origin of this term. Some assert that its source is μαλλός,
mallos, meaning strand of wool, or it might be μηλωτή,
mēlotē, sheep’s wool. Others assert that it means thin, fine
wool, named after the city of its manufacture, Μί ητος,
Milētos. Based on the context, meilat is extra-fine wool taken
from lambs and sheep raised for this specific purpose.

״ל ַא ֲה ָבה ֶאת
ְ :אוֹמר
ֵ ַּכיּוֹצֵ א ַ ּבדָּ ָבר ַא ָּתה
ה׳ ֱאל ֶֹהיךָ …ו ְּל ָד ְב ָקה בוֹ״ וְ ִכי ֶא ְפ ׁ ָשר ְל ָא ָדם
 ָּכל ַה ַּמ ּ ִ ׂשיא,ִלידָּ ֵבק ַ ּב ׁ ּ ְש ִכינָ ה? ֶא ָּלא
עוֹשה ּ ְפ ַר ְק ַמ ְטיָ א
ׂ ֶ  וְ ָה,ִ ּב ּתוֹ ְל ַת ְל ִמיד ָח ָכם
 וְ ַה ְמ ַה ֶּנה ַּת ְל ִמ ֵיד י,ְל ַת ְל ִמ ֵיד י ֲח ָכ ִמים
ֲח ָכ ִמים ִמ ְּנ ָכ ָסיו – ַמ ֲﬠ ֶלה ָﬠ ָליו ַה ָּכתוּב
.ְּכ ִאילּ ּו ִמדַּ ֵ ּבק ַ ּב ׁ ּ ְש ִכינָ ה

On a similar note, you say: The verse states: “To love the
Lord your God, to hearken to His voice, and to cleave to
Him” (Deuteronomy : ). But is it possible for a person to
cleave to the Divine Presence? Rather, anyone who marries
his daughter to a Torah scholar, and one who conducts business on behalf of Torah scholars, and one who utilizes his
wealth to benefit Torah scholars with his property, the verse
ascribes him credit as though he is cleaving to the Divine
Presence.

 ֲﬠ ִת ִידין צַ דִּ ִיקים:יוֹסף
ֵ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר
 ׁ ֶש ֶּנ ֱא ַמר,עוֹלין ִ ּביר ּו ׁ ָש ַליִ ם
ִ ְׁ ֶש ְּמ ַבצְ ְ ּבצִ ין ו
״ﬠיר״
ִ  וְ ֵאין,״וְ יָ צִ יצ ּו ֵמ ִﬠיר ְּכ ֵﬠ ֶ ׂשב ָה ָא ֶרץ״
וֹתי ֶאל ָה ִﬠיר
ִ ּ ׁ ֶש ֶּנ ֱא ַמר ״וְ גַ נ,ֶא ָּלא יְ רו ׁ ָּש ַליִ ם
.ַהזֹּאת״

§ Rabbi Ĥiyya bar Yosef said: In the future, at the time of the

 ֲﬠ ִת ִידים צַ דִּ ִיקים:יוֹסף
ֵ וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר
.חוֹמר ֵמ ִח ָּטה
ֶ ָ ַקל ו,יהן
ֶ ׁ ֶשיַּ ַﬠ ְמד ּו ְ ּב ַמ ְל ּבו ׁ ֵּש
ַמה ִח ָּטה ׁ ֶש ִּנ ְק ְ ּב ָרה ֲﬠרו ָּמה – יוֹצְ ָאה ְ ּב ַכ ָּמה
יהן – ַﬠל
ֶ  ּצדִּ ִיקים ׁ ֶש ִּנ ְק ְ ּבר ּו ִ ּב ְלבו ׁ ֵּש,ְלבו ׁ ִּשין
.ַא ַחת ַּכ ָּמה וְ ַכ ָּמה

resurrection of the dead, the righteous will burst forth and
arise in Jerusalem, as it is stated: “And may they blossom out
of the city like the grass of the earth” (Psalms : ), and the
term “city” means nothing other than Jerusalem, as it is stated:
“For I will defend this city” ( Kings : ).
And Rabbi Ĥiyya bar Yosef said: In the future the righteous
will stand up from their graves in their clothes. This is derived
by an a fortiori inference from the example of wheat: Just as
wheat, which is buried naked, i.e., the seed alone is planted,
and yet it emerges from the ground with several layers of garb,
including straw and chaﬀ, in the case of the righteous, who are
buried fully clothed, all the more so do they come out of the
ground properly dressed.

 ֲﬠ ִת ָידה ֶא ֶרץ:יוֹסף
ֵ  וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּברAnd Rabbi Ĥiyya bar Yosef further said: In the future Eretz
NL
, יִ ְ ׂש ָר ֵאל ׁ ֶש ּתוֹצִ יא ְ ּגלו ְּס ָקאוֹת ו ְּכ ֵלי ֵמ ַילתYisrael will produce cakes [geluskaot] and fine wool clothing
L
[meilat] that will grow from the ground, as it is stated: “Let
.ׁ ֶש ֶּנ ֱא ַמר ״יְ ִהי ִפ ַּסת ַ ּבר ָ ּב ָא ֶרץ״
abundant [pissat] grain [bar] be in the land” (Psalms : ).
The term pissat is interpreted in a similar manner to ketonet
passim, Joseph’s valuable clothing of many colors, while bar can
mean bread.
ֹאש
ׁ  ״יְ ִהי ִפ ַּסת ַ ּבר ָ ּב ָא ֶרץ ְ ּבר:ָּתנ ּו ַר ָ ּבנַ ן
 ֲﬠ ִת ָידה ִח ָּטה ׁ ֶש ְּת ַת ֵּמר: ָא ְמר ּו,ָה ִרים״
ׁ עוֹלה ְ ּבר
ָ ְ ו,ַּכדֶּ ֶקל
ֹאמר
ַ  וְ ׁ ֶש ָּמא ּת.ֹאש ָה ִרים
לוֹמר ״יִ ְר ַﬠ ׁש
ַ יֵ ׁש צַ ַﬠר ְלקוֹצְ ָר ּה? ַּת ְלמוּד
דוֹש ָ ּברוּךְ הוּא ֵמ ִביא
ׁ ַּכ ְּל ָבנוֹן ּ ִפ ְריוֹ״ – ַה ָ ּק
 ו ַּמ ׁ ְש ָרה,יה
ָ נַש ָב ּה ָﬠ ֶל
ְ ׁ  ו ְּמ,ּח ִמ ֵ ּבית ְ ּגנָ זָ יו רו
 וְ ָא ָדם יוֹצֵ א ַל ּ ָ ׂש ֶדה ו ֵּמ ִביא,ֶאת ָס ְל ָּת ּה
נָסת
ַ נָסתוֹ ו ַּפ ְר
ָ  ו ִּמ ֶּמ ָּנה ּ ַפ ְר,יסת יָ דוֹ
ַּ ְמל ֹא ּ ִפ
.נְשי ֵ ּביתוֹ
ֵ ׁ ַא
 ֲﬠ ִת ָידה:ּ ָא ְמרו,״ﬠם ֵח ֶלב ִּכ ְליוֹת ִח ָּטה״
ִ
ִח ָּטה ׁ ֶש ְּת ֵהא ִּכ ׁ ְש ֵּתי ְּכ ָליוֹת ׁ ֶשל ׁשוֹר
 ׁ ֶש ֲה ֵרי ׁש ּו ָﬠל ִק ֵּינן, וְ ַאל ִּת ְת ַמ ּה.ַה ָ ּגדוֹל
יט ִרין
ְ  ו ׁ ְּש ָקלוּה ּו ו ָּמצְ א ּו ּבוֹ ׁ ִש ׁ ּ ִשים ִל,ְ ּב ֶל ֶפת
.יט ָרא ׁ ֶשל צִ ּפ ִוֹרי
ְ ְ ּב ִל

§ The Sages taught the following with regard to the verse “Let
abundant [pissat] grain be in the land upon the top of the
mountains” (Psalms : ). They said: In the future, wheat
will rise up, and grow tall like a palm tree, and ascend to the
top of the mountains. And lest you say that if wheat will grow
this tall its reaper will suﬀer discomfort, the same verse states:
“May his fruit rustle like Lebanon.” The Holy One, Blessed be
He, will bring a wind from His treasury and blow across, and
this will thereby induce the flour to fall from the stalks of wheat,
and a person will go out to the field and bring back a palmful
[pissat] of flour, from which he will provide his livelihood and
the livelihood of the members of his household.
It is stated: “With the kidney-fat of wheat” (Deuteronomy
: ). The Sages said: In the future, each and every kernel of
wheat will be as big as the two kidneys of the large ox. And do
not be surprised that this is possible, as there was an incident
involving a fox that nested inside a turnip,B and they weighed
this turnip, and they discovered that even discounting the space
dug out by the fox, it still weighed sixty litra, as measured by
the litra of Tzippori.
BACKGROUND

Turnip – ל ֶפת:ֶ Brassica rapa is a garden vegetable from the
mustard and cabbage family, Cruciferae. Its dark, thick, generally spherical roots are still eaten nowadays, primarily boiled.
Although turnip bulbs do not reach great sizes, usually just
1–2 kg, there are cases of bulbs of unusual proportions. There
is even documentation of a turnip bulb larger than 12 kg and
70 cm in length. It is possible for a fox to prepare a nest in a
turnip of this kind.

Large turnip
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יחין
ִ  ַמ ֲﬠ ֶ ׂשה ְ ּב ׁ ִש:יוֹסף
ֵ  ָא ַמר ַרב,ַּתנְ יָ א
,ִיח לוֹ ָא ִביו ׁ ְשל ׁ ָֹשה ַ ּבדֵּ י ַח ְרדָּ ל ְ ּב ֶא ָחד ׁ ֶש ִה ּנ
 וְ נִ ְמצְ א ּו ּבוֹ ִּת ׁ ְש ָﬠה ַק ִ ּבין,וְ נִ ְפ ׁ ַשח ֶא ָחד ֵמ ֶהן
 ָא ַמר.יככ ּו ּבוֹ סו ַּּכת יוֹצְ ִרין
ְּ  וְ ֵﬠצָ יו ִס,ַח ְרדָּ ל
 ֶק ַלח ׁ ֶשל ְּכרוּב:יפא
ָ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ַּת ֲח ִל
יוֹר ִדים ּבוֹ
ְ ְעוֹלים ו
ִ  וְ ָהיִ ינ ּו,ִיח ָלנ ּו ַא ָ ּבא ִה ּנ
.ְ ּבסו ָּּלם

Similarly, it is taught in a baraita that Rav Yosef said: There was
an incident which occurred in the village of Shiĥin, in Eretz
Yisrael, involving one whose father had left him three branches
of mustard,B one of which broke. And they discovered on this
one branch alone nine kav of mustard. And with the wood of
its large branches they roofed a booth for artisans. Similarly,
Rabbi Shimon ben Taĥlifa said: Father left us a cabbage stalk
and we would go up and down on it with a ladder, due to its
great height.

עוֹלם
ָ  ל ֹא ָּכ:ּ ָא ְמרו,״וְ ַדם ֵﬠנָ ב ִּת ׁ ְש ֶּתה ָח ֶמר״
עוֹלם ַהזֶּ ה – יֵ ׁש ּבוֹ
ָ עוֹלם ַה ָ ּבא; ָה
ָ ַהזֶּ ה ָה
עוֹלם ַה ָ ּבא – ֵמ ִביא
ָ  ָה, ְצַ ַﬠר ִל ְבצוֹר וְ ִל ְדרוֹך
ִיח ּה
ָ  ו ַּמ ּנ,ֲﬠנָ וָ ה ַא ַחת ְ ּב ָקרוֹן אוֹ ִ ּב ְס ִפינָ ה
,ימ ָּנה ְּכ ִפ ּטוּס ָ ּגדוֹל
ֶ  ו ִּמ ַּס ּ ֵפק ֵה,ְ ּבזָ וִ ית ֵ ּביתוֹ
 וְ ֵאין ְלךָ ָּכל.וְ ֵﬠצָ יו ַמ ִּס ִיקין ַּת ַחת ַה ַּת ְב ׁ ִשיל
,ֲﬠנָ ָבה וַ ֲﬠנָ ָבה ׁ ֶש ֵאין ָ ּב ּה ׁ ְשל ׁ ִֹשים ַ ּג ְר ֵבי יַ יִ ן
 ַאל ִּת ְק ֵרי,ׁ ֶש ֶּנ ֱא ַמר ״וְ ַדם ֵﬠנָ ב ִּת ׁ ְש ֶּתה ָח ֶמר״
.חוֹמר
ֶ ״ח ֶמר״ ֶא ָּלא
ָ

§ It is stated: “And from the blood of the grape you drank

 ַמאי דִּ ְכ ִתיב:ימי ֲא ַמר
ִ ִִּּכי ֲא ָתא ַרב ד
״אוֹס ִרי ַל ֶ ּג ֶפן ִﬠירֹה״ – ֵאין ְלךָ ָּכל ֶ ּג ֶפן וְ גֶ ֶפן
ְ
יך ַﬠיִ ר ַא ַחת
ְ ׁ ֶש ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל ׁ ֶש ֵאין צָ ִר
 ״וְ ַל ּ ׂש ֵוֹר ָקה ְ ּבנִי ֲאתוֹנוֹ״ – ֵאין ְלךָ ָּכל:ִל ְבצוֹר
ִא ַילן ְס ָרק ׁ ֶש ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל ׁ ֶש ֵאינוֹ מוֹצִ יא
 ֵאין:ֹאמר
ַ  וְ ׁ ֶש ָּמא ּת.ַמ ּ ׂשוֹי ׁ ְש ֵּתי ֲאתוֹנוֹת
,״כ ֵ ּבס ַ ּביַּ יִ ן ְלבו ּׁשוֹ״
ַ ּבוֹ יַ יִ ן – ַּת ְלמוּד
ִּ לוֹמר
ַ וְ ׁ ֶש ָּמא ּת
לוֹמר
ַ ֹאמר ֵאינוֹ ָאדוֹם – ַּת ְלמוּד
.״וְ ַדם ֵﬠנָ ב ִּת ׁ ְש ֶּתה ָח ֶמר״

LANGUAGE

Jug [pitus] – פ ּטוּס:ִ ּ From the Greek πίθος, pithos, meaning
a very large clay jug.
BACKGROUND

Jug [pitus] – פ ּטוּס:ִ ּ The pitus, or in Greek, pithos, was the
largest size of clay jug manufactured in the ancient world.
Some jugs of this kind that have survived to this day are
larger than a human being. The image depicts an ancient
pithos about 1.5 m tall. A large pithos would have weighed
close to two tons.

foaming wine” (Deuteronomy : ). The Sages said: The
World-to-Come is not like this world. In this world there is
suﬀering involved in picking grapes and in pressing them. By
contrast, in the World-to-Come one will bring one grape in a
wagon or on a boat and set it down in a corner of his house
and supply from it enough to fill about the amount of a large
jug [pitus],LB and with its wood one will kindle a fire under
a cooked dish. And every grape you have will produce no
less than thirty full jugs of wine, each with the capacity of a se’a.
As it is stated: “And from the blood of the grape you drank
foaming wine [ĥamer].” Do not read this term as ĥamer; rather,
read it as ĥomer, which is a measure equaling thirty se’a.

§ When Rav Dimi came from Eretz Yisrael to Babylonia, he
said: What is the meaning of that which is written: “Binding
his foal to the vine” (Genesis : ), which is interpreted as a
prophecy for the future? It means that every grapevineB you
have in Eretz Yisrael requires a foal to carry the load of its
harvest. The verse continues: “And his donkey’s colt to the
choice vine [soreka].” The Gemara explains: Every barren
[serak] tree you have in Eretz Yisrael will produce suﬃcient
fruit in the future to load upon two donkeys. And lest you say
that these trees do not contain wine, the same verse states: “He
washes his garments in wine.” And lest you say that the wine is
not red, the verse states: “And from the blood of the grape you
drank foaming wine” (Deuteronomy : ).

Pithos

BACKGROUND

Mustard – ח ְרדָּ ל:ַ Mustard is produced from several plants. It can
be from white mustard, Sinapis alba, black mustard, Brassica
nigra, or from a similar species. Generally, mustard is produced
from a mixture of seeds from these species. These plants all
come from the Cruciferae family, which grows wild in Eretz Yisrael. Black mustard has tangled branches and grows bunches of
large, crowded flowers. Its seeds are used in the production of
mustard spice. Black mustard is the largest plant of the Cruciferae
family in Eretz Yisrael. It normally grows from 0.5–2 m in height,
and in some uncommon cases can grow up to 5 m.

Seeds of black and white mustard

Mustard owers in a eld

Grapevine – ג ֶפן:ּ ֶ Grapevines can survive for a very long time
and grow to great sizes. Some grapevines have stems that reach
1.5 m in diameter, with a principal stem of over 40 m in length.
Vines of these prodigious sizes will also bear a large number
of clusters.
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לוֹמר
ַ ֹאמר ֵאינוֹ ְמ ַר ֶּוה – ַּת ְלמוּד
ַ וְ ׁ ֶש ָּמא ּת
– ֹאמר ֵאין ּבוֹ ַט ַﬠם
ַ  וְ ׁ ֶש ָּמא ּת,״ס ּותֹה״
״ח ְכ ִל ִילי ֵﬠינַיִ ם ִמיָּ יִ ן״ ָּכל
ַ לוֹמר
ַ ַּת ְלמוּד
ֹאמר
ַ  וְ ׁ ֶש ָּמא ּת. ִלי ִלי:אוֹמר
ֵ וֹﬠמוֹ
ֲ ֵחיךְ ׁ ֶש ּט
ָ ִל
נְﬠ ִרים יָ ֶפה וְ ִלזְ ֵקנִים ֵאינוֹ יָ ֶפה – ַּת ְלמוּד
ַ
״ל ֶבן
ְ  ַאל ִּת ְיק ֵרי,לוֹמר ״ו ְּל ֶבן ׁ ִש ּנַיִ ם ֵמ ָח ָלב״
.״ל ֶבן ׁ ָשנִים״
ְ ׁ ִש ּינַיִ ם״ ֶא ָּלא

And lest you say that this wine does not inebriate those who
drink it, the verse states: “And his vesture [suto] in the blood
of grapes” (Genesis : ). This verse indicates that these wines
will induce [mesit] a state of drunkenness. And lest you say
that this wine has no flavor, the verse states: “His eyes shall
be red [ĥakhlili] with wine” (Genesis : ). This unusual term
is read homiletically as follows: Each palate [ĥeikh] that tastes
it says: This is for me, for me [li li]. And lest you say that
the wine is good for the young but it is not good for the old,
the verse states: “And his teeth white [leven shinayim] with
milk” (Genesis : ). Do not read this expression as leven
shinayim; rather, read it as leven shanim, one of years, i.e., an
elderly person.

יה דִּ ְק ָרא ְ ּב ַמאי ְּכ ִתיב? ִּכי ֲא ָתא ַרב
ּ ּ ְפ ׁ ָש ֵט
 ָא ְמ ָרה ְּכנֶ ֶסת יִ ְ ׂש ָר ֵאל ִל ְפנֵי:ימי ֲא ַמר
ִ ִּד
 ְרמוֹז,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:דוֹש ָ ּברוּךְ הוּא
ׁ ַה ָ ּק
ָ וְ ַא ֲחוֵ י ִלי ׁ ִש ּינֶיך,ְ ּב ֵﬠינֶיךָ דִּ ְב ִסים ֵמ ַח ְמ ָרא
.דִּ ְב ִסים ֵמ ַח ְל ָבא

The Gemara asks: To what does the plain meaning of the
aforementioned verse refer? When Rav Dimi came from Eretz
Yisrael to Babylonia, he said: The congregation of Israel said
before the Holy One, Blessed be He: Master of the Universe:
Hint with Your eyes a love that is sweeter than wine, and show
me Your teeth through a smile that is sweeter than milk.

 דְּ ָא ַמר ַר ִ ּבי,יוֹחנָ ן
ָ יה ְל ַר ִ ּבי
ּ ְמ ַסיַּ יע ֵל
יוֹתר
ֵ  טוֹב ַה ַּמ ְל ִ ּבין ׁ ִש ּינַיִ ם ַל ֲח ֵבירוֹ:יוֹחנָן
ָ
 ׁ ֶש ֶּנ ֱא ַמר ״ו ְּל ֶבן ׁ ִש ּנַיִ ם,ִמ ַּמ ׁ ְש ֵקה ּו ָח ָלב
״ל ֶבן ׁ ִש ּינַיִ ם״ ֶא ָּלא
ְ  ַאל ִּת ְק ֵרי,ֵמ ָח ָלב״
.״ל ּבוּן ׁ ִש ּינַיִ ם״
ִ

The Gemara comments: This interpretation supports the opinion of Rabbi Yoĥanan. As Rabbi Yoĥanan said: One who
whitens his teeth to his friend by smiling at him is better than
one who gives him milk to drink, as it is stated: “And his teeth
white [leven shinayim] with milk” (Genesis : ). Do not
read this expression as leven shinayim; rather, read it as libbun
shinayim, the whitening of teeth. Likewise, the phrase: With
milk, can be read as: Than milk.

 § ַרב ִחיָּ יא ַ ּבר ַאדָּ א ַמ ְק ֵרי דַּ ְרדְּ ֵקי דְּ ֵר ׁישThe Gemara relates further stories concerning the great
.יוֹמי וְ ָלא ֲא ָתא
ֵ  ִא ּ ַיפ ַ ּגר ְּת ָל ָתא, ָל ִק ׁיש ֲהוָ הbounty of Eretz Yisrael. Rav Ĥiyya bar Adda was a school
teacher of Reish Lakish. On one occasion, Rav Ĥiyya bar Adda
? ַא ַּמאי ִא ּ ַיפ ְ ּג ַר ְּת:יה
ּ  ָא ַמר ֵל,ִּכי ֲא ָתא
was delayed for three days and did not come to teach the
children. When he finally came, Reish Lakish said to him: Why
were you delayed?
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,ִיח ִלי ַא ָ ּבא  דָּ ִלית ַא ַחת ִה ּנ:יה
ּ ָא ַמר ֵל
אשוֹן ׁ ְשל ֹׁש ֵמאוֹת
ׁ ו ָּבצַ ְר ִּתי ִמ ֶּמ ָּנה יוֹם ִר
 יוֹם ׁ ֵשנִי ָ ּבצַ ְר ִּתי,ֶא ׁ ְש ּכוֹלוֹת ֶא ׁ ְש ּכוֹל ְלגָ ָרב
ׁ ְשל ֹׁש ֵמאוֹת ֶא ׁ ְש ּכוֹלוֹת ׁ ְש ֵּתי ֶא ׁ ְש ּכוֹלוֹת
ישי ָ ּבצַ ְר ִּתי ִמ ֶּמ ָּנה ׁ ְשל ֹׁש
ִ ׁ  יוֹם ׁ ְש ִל,ְלגָ ָרב
,ֵמאוֹת ֶא ׁ ְש ּכוֹלוֹת ׁ ָשל ֹׁש ֶא ׁ ְש ּכוֹלוֹת ְלגָ ָרב
 ִאי ָלאו:יה
ֵ וְ ִה ְפ ַק ְר ִּתי
ּ  ָא ַמר ֵל.יוֹתר ֵמ ֶחצְ יָ ּה
.דְּ ִא ּ ַיפ ְ ּג ַר ְּת – ֲהוָ ה ָﬠ ְב ָדא ְט ֵפי

Rav Ĥiyya bar Adda said to him: Father left me one branch
of a grape vine, and I harvested from it on the first day three
hundred grape clusters, and each cluster yielded a quantity
of wine enough to fill a jug. On the second day I harvested
another three hundred grape clusters, and every two clusters
yielded enough wine to fill a jug. On the third day I once
again harvested three hundred grape clusters, and every three
clusters yielded enough to fill a jug, and I declared ownerless
more than half of it. Reish Lakish said to him: Had you not
delayed and thereby disrupted the Torah study of children, each
grape cluster would have produced more wine. Due to your
cancellation of Torah study, each cluster yielded progressively
less.

 ָחזַ נְ ה ּו,ָר ִמי ַ ּבר יְ ֶחזְ ֵקאל ִא ְיק ַלע ִל ְבנֵי ְ ּב ַרק
נָטיף
ֵ  וְ ָק,ְל ָהנְ ה ּו ִﬠיזֵּ י דְּ ָק ָא ְכ ָלן ּתו ֵּתי ְּת ֵאינֵי
,ּ וְ ַח ְל ָבא ָטיֵ יף ִמ ּנַיְ יהו,דּ ו ְּב ׁ ָשא ִמ ְּת ֵאינֵי
 ַהיְ ינ ּו ״זָ ַבת: ֲא ַמר.יﬠ ַרב ַ ּב ֲה ֵדי ֲה ָד ֵדי
ֲ ו ִּמ
.ָח ָלב ו ְּד ַב ׁש״

§ Rami bar Yeĥezkel happened to come to Benei Berak. He

 ִמלּ וּד ְלאוֹנוֹ:וֹס ַּתאי
ְ ָּא ַמר ַר ִ ּבי יַ ֲﬠקֹב ֶ ּבן ד
 ּ ַפ ַﬠם ַא ַחת ִקדַּ ְמ ִּתי ַ ּב ּנ ׁ ֶֶשף,ׁ ְשל ׁ ָֹשה ִמ ִילין
.וְ ָה ַל ְכ ִּתי ַﬠד ַק ְרסו ַּליי ִ ּב ְד ַב ׁש ׁ ֶשל ְּת ֵאינִים
 ְל ִד ִידי ֲחזִ י ִלי זָ ַבת ָח ָלב:ֲא ַמר ֵר ׁיש ָל ִק ׁיש
ילין
ִ ית ַסר ִמ
ְּ  וְ ָהוֵ י ׁ ִש,ו ְּד ַב ׁש ׁ ֶשל צִ ּפ ִוֹרי
: ֲא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה.ית ַסר ִמ ִילין
ְ ַא ׁ ּ ִש
ְל ִד ִידי ֲחזִ י ִלי זָ ַבת ָח ָלב ו ְּד ַב ׁש ׁ ֶשל ָּכל
,ֶא ֶרץ יִ ְ ׂש ָר ֵאל

Rabbi Ya’akov ben Dostai said: There are three mil from Lud
to Ono. Once I rose early in the morning and I walked in
ankle-deep honey oozing from fig trees. Reish Lakish said:
I myself saw a region called: The place flowing with milk
and honey by Tzippori, and it was an area that covered sixteen
by sixteen mil,
square mil. Rabba bar bar Ĥana said: I
myself saw the region flowing with milk and honey of all
Eretz Yisrael,

saw those goats that were grazing beneath a fig tree, and there
was honey oozing from the figs and milk dripping from the
goats, and the two liquids were mixing together. He said: This
is the meaning of the verse “A land flowing with milk and
honey” (Exodus : ).

