PERSONALITIES

Rami bar Ĥama – ר ִמי ַ ּבר ָח ָמא:ָ Rami, an abbreviation of
Rav Ami, bar Ĥama was a prominent fourth-generation
Babylonian amora. Even in his youth, he was considered
the outstanding disciple of Rav Ĥisda and eventually
married the latter’s daughter. Rami bar Ĥama also
studied under Rav Naĥman and Rav Sheshet, and even
engaged them in halakhic debate. He was known for
his fierce intellect and his masterful memory of the
oral tradition. He enjoyed a close relationship with his
younger friend and colleague Rava, and after Rami bar
Ĥama’s death Rava married his widow, the daughter of
Rav Ĥisda. The daughter of Rami bar Ĥama’s wife was the
mother of the amora Ameimar.
Rav Avya – רב ָאוְ יָ א:ַ A fourth-generation Babylonian
amora, Rav Avya was a prominent disciple of Rav Huna
but he also studied in Eretz Yisrael with Rabbi Ami and
Rabbi Yoĥanan. Rav Huna respected him greatly and
valued his comments and questions. He married the
sister of Rami bar Ĥama and some of his children became
amora’im themselves, the most famous of whom, Rav
Aĥa, son of Rav Avya, is quoted many times in the Talmud
as a disciple of Rav Ashi.

 ו ָּמה ָה ָתם דְּ ִד ְל ָמא ּ ָפ ֲח ֵתי – ָחיֵ ׁיש,ָה ׁ ְש ָּתא
 ָה ָכא דְּ וַ דַּ אי ָקא ּ ָפ ֲח ָתה – ל ֹא,יוֹסי
ֵ ַר ִ ּבי
ָּכל ׁ ֶש ֵּכן?! ָה ִכי ָה ׁ ְש ָּתא? ָה ָתם – ָלא יָ ְד ָﬠה
. ָה ָכא – יָ ְד ָﬠה וְ ָקא ָמ ֲח ָלה,דְּ ָת ֵחיל

Now that the meaning of the baraita has been clarified, the Gemara
asks: Just as there, in the case of movable property, where perhaps
it will be devalued, Rabbi Yosei is concerned that the wife might
not receive the full value of her marriage contract, here, where
it will definitely be devalued, is it not all the more so clear that
he would be concerned? The Gemara responds: How can these
cases be compared? There, she does not know if her marriage
contract will be devalued, and there is no reason to suppose that
she will waive his obligation to her. But here, she knows and she
waived it.

נְס ָיבא ְל ַרב
ִ יה דְּ ָר ִמי ַ ּבר ָח ָמא ֲהוַ ת
ּ  ַא ֲח ֵתThe Gemara relates: The sister of Rami bar ĤamaP was married to
P
, ָאוְ יָ אRav Avya.

Perek V
Daf 57 Amud a
,יוֹסף
ֵ יה דְּ ַרב
ּ  ָאת ּו ְל ַק ֵּמ. ִא ְיר ַּכס ְּכתו ָ ּּב ָת ּהHer marriage contract was lost, and the woman and her husband
 ָה ִכי ֲא ַמר ַרב יְ הו ָּדה ֲא ַמר:ּ ֲא ַמר ְלהוcame before Rav Yosef to ask what they should do. He said to
them: This is what Rav Yehuda said that Shmuel said: That ruling,
, זוֹ דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר:ׁ ְשמו ֵּאל
that if someone reduces his wife’s marriage contract by even a small
amount, their marriage amounts to licentious sexual intercourse,
is the statement of Rabbi Meir.N According to that opinion, the
husband and wife were forbidden to each other because she was not
in possession of a valid marriage contract.
 ַמ ׁ ְש ֶהא ָא ָדם ֶאת:אוֹמ ִרים
ְ ֲא ָבל ֲח ָכ ִמים
.ִא ׁ ְש ּתוֹ ׁ ְש ַּתיִ ם וְ ׁ ָשל ֹֹש ׁ ָשנִים ְ ּבל ֹא ְּכתו ָ ּּבה
 וְ ָהא ֲא ַמר ַרב נַ ְח ָמן ֲא ַמר:יה ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ירוֹתיו! ִאי
ָ ֵ ֲה ָל ָכה ְּכ ַר ִ ּבי ֵמ ִאיר ִ ּבגְ ז:ׁ ְשמו ֵּאל
. זִ יל ְּכתוֹב ָל ּה,ָה ִכי

But the Rabbis say: Since the woman relies on the fact that she
will eventually collect payment for her marriage contract, a man
may maintain his wife for as long as two or three years without
a written marriage contract. There is no urgent need to write a
new one, since the husband’s obligation remains intact. Abaye said
to him: But didn’t Rav Naĥman say that Shmuel said that the
halakha is in accordance with the opinion of Rabbi Meir with
regard to all of his decrees? Since Rabbi Meir’s statement about
marriage contracts was a form of decree, the halakha should be in
accordance with his opinion. Rav Yosef responded: If so, go and
write herH a new marriage contract.

NOTES

That ruling is the statement of Rabbi Meir – זוֹ דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר:
The Rivan explains that since Rabbi Meir is of the opinion that if
someone reduces the amount of the marriage contract it is as if
he engaged in licentious sexual intercourse, he would hold this
all the more so with regard to a woman who does not have a
marriage contract at all. Rabbi Aharon HaLevi further explains,
based on one of Rashi’s comments, that when one reduces the
amount of the marriage contract, although the stipulation is
null and void, Rabbi Meir believes that the woman does not feel

confident that she can collect the full sum in case of divorce.
Consequently, from her perspective, all sexual intercourse in this
marriage is licentious, as she is lacking the financial commitment
from her husband which is inherent in a proper marriage. This is
even truer when she is not in possession of a marriage contract
at all. Although she is entitled to receive payment even without
a written marriage contract because there is a stipulation of the
court obligating the husband to pay, she does not feel confident
that she can collect the money.

HALAKHA

Go and write her – זִ יל ְּכתוֹב ָל ּה: If someone wrote a marriage contract for his wife and it was lost or she waived her right to the payment for the marriage contract by writing a receipt stating that
he had paid her, he must write her another document for at least
the main sum of the marriage contract, as a man is prohibited
from living with his wife for even a short time without a marriage
contract. This ruling is in accordance with the opinion of Rabbi
Meir, as the halakha is in accordance with all of his decrees.
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The commentaries add that the ruling that the husband’s obligation to write a replacement document does not require him to
replace the additional sum of the marriage contract refers only
to a situation where the wife waived her rights. But if she lost her
marriage contract, he must write her a new document equivalent
to the first one, including any additional sum (Rambam Sefer
Nashim, Hilkhot Ishut 10:10; Shulĥan Arukh, Even HaEzer 66:3, and
Ĥelkat Meĥokek and Beit Shmuel there).

§ The Gemara relates that when Rav Dimi came

ימי ֲא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י
ִ ִִּּכי ֲא ָתא ַרב ד
:ﬠ ֶ ּבן ֵלוִ י ִמ ׁ ּשוּם ַ ּבר ַק ּ ָפ ָרא הוֹש
ֻ ׁ ְֲא ַמר ַר ִ ּבי י
 ֲא ָבל ַ ּב ּסוֹף – ְל ִד ְב ֵרי,לוֹקת ַ ּב ְּת ִח ָּלה
ֶ ַמ ֲח
 ֵ ּבין:יוֹחנָן ֲא ַמר
ָ  וְ ַר ִ ּבי.מוֹח ֶלת
ֶ ַה ּכֹל ֵאינָ ּה
,ּ ֲא ַמר ַר ִ ּבי ַא ָ ּבהו.לוֹקת
ֶ ְ ּבזוֹ ו ֵּבין ְ ּבזוֹ ַמ ֲח
:יוֹחנָ ן
ָ ֵיה דְּ ַר ִ ּבי
ַ ּ ְל ִד ִידי ִמ
ּ יפ ְר ׁ ָשא ִלי ִמ ּינ
ﬠ ֶ ּבן ֵלוִ י ָלא ּ ָפ ְלגִ ינַ ן הוֹש
ֻ ׁ ְדַּ ֲאנָ א וְ ַר ִ ּבי י
.ַא ֲה ָד ֵדי

from Eretz
Yisrael to Babylonia, he said that Rabbi Shimon ben Pazi said
that Rabbi Yehoshua ben Levi said in the name of bar Kappara:
This dispute between Rabbi Yehuda and Rabbi Yosei concerning
whether one may make a verbal stipulation with a woman to
reduce her marriage contract is referring only to the beginning
of the process.N But with regard to the end, all agree that she
cannot waive her rightsN by verbal confirmation alone, and she
must instead write a receipt. And Rabbi Yoĥanan said: Both in
this case and in that case there is a dispute. Rabbi Abbahu said:
This was explained to me personally by Rabbi Yoĥanan himself,
who said: Rabbi Yehoshua ben Levi and I do not actually disagree with one another. We merely used diﬀerent language to
express the same halakha.

– ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַמאי ַ ּב ְּת ִח ָּלה דְּ ָק ֲא ַמר ַר ִ ּבי י
 וְ ִכי.יאה
ָ  ו ַּמאי סוֹף – סוֹף ִ ּב,ְּת ִח ַּלת חו ּ ָּפה
.לוֹקת
ֶ ָק ָא ִמינָ א ֲאנָ א ֵ ּבין ְ ּבזוֹ ו ֵּבין ְ ּבזוֹ ַמ ֲח
 דְּ ִהיא ְּת ִח ַּילת,ְּת ִח ַּלת חו ּ ָּפה וְ סוֹף חו ּ ָּפה
.יאה
ָ ִ ּב

What is the meaning of the term: To the beginning, which
Rabbi Yehoshua ben Levi said? It is referring to the beginning
of the wedding ceremony. And what is meant by the end? It is
referring to the end of intercourse; Rabbi Yehoshua ben Levi’s
opinion is that after the marriage has been consummated, Rabbi
Yehuda and Rabbi Yosei agree that the wife cannot relinquish her
rights verbally. And when I said that both in this case and in
that case there is a dispute, I was referring to the beginning of
the wedding ceremony and the end of the wedding ceremony,
which is also the beginning of the time designated for intercourse. Consequently, according to Rav Dimi, Rabbi Yehoshua
ben Levi and Rabbi Yoĥanan agree that the dispute between
Rabbi Yehuda and Rabbi Yosei applies only until the consummation of the marriage. After that point, all agree that she cannot
waive her rights verbally.

ִּכי ֲא ָתא ָר ִבין ֲא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י
:ﬠ ֶ ּבן ֵלוִ י ִמ ׁ ּשוּם ַ ּבר ַק ּ ָפ ָרא הוֹש
ֻ ׁ ְֲא ַמר ַר ִ ּבי י
 ֲא ָבל ַ ּב ְּת ִח ָּלה – דִּ ְב ֵרי,לוֹקת ְל ַב ּסוֹף
ֶ ַמ ֲח
 ֵ ּבין ְ ּבזוֹ:יוֹחנָ ן ֲא ַמר
ָ  וְ ַר ִ ּבי.מוֹח ֶלת
ֶ ַה ּכֹל
 ְל ִד ִידי:ּ ֲא ַמר ַר ִ ּבי ַא ָ ּבהו.לוֹקת
ֶ ו ֵּבין ְ ּבזוֹ ַמ ֲח
 דַּ ֲאנָ א וְ ַר ִ ּבי:יוֹחנָן
ָ ֵיה דְּ ַר ִ ּבי
ּ ִמ ּ ַיפ ְר ׁ ָשא ִלי ִמ ּינ
 ַמאי,ﬠ ֶ ּבן ֵלוִ י ָלא ּ ָפ ְלגִ ינַ ן ַא ֲה ָד ֵדי הוֹש
ֻ ׁ ְי
ﬠ ֶ ּבן ֵלוִ י – סוֹף הוֹש
ֻ ׁ ְְל ַב ּסוֹף דַּ ֲא ַמר ַר ִ ּבי י
 וְ ִכי. ו ַּמאי ְּת ִח ָּלה – ְּת ִח ַּלת חו ּ ָּפה,חו ּ ָּפה
– לוֹקת
ֶ ָק ָא ִמינָ א ֲאנָ א ֵ ּבין ְ ּבזוֹ ֵ ּבין ְ ּבזוֹ ַמ ֲח
ָ ְּת ִח ַּלת ִ ּב
.יאה
ָ יאה וְ סוֹף ִ ּב

When Ravin came from Eretz Yisrael, he reported this matter
diﬀerently than Rav Dimi did: Rabbi Shimon ben Pazi said that
Rabbi Yehoshua ben Levi said in the name of bar Kappara:
This dispute is referring only to the end of the process, but
with regard to the beginning, all agree that she can waive her
rights verbally. And Rabbi Yoĥanan said: Both in this case
and in that case there is a dispute. Rabbi Abbahu said: This
was explained to me personally by Rabbi Yoĥanan himself,
who said: I and Rabbi Yehoshua ben Levi do not disagree with
one another. What is the meaning of: The end, which Rabbi
Yehoshua ben Levi said? The end of the wedding ceremony.
And what is the meaning of the beginning? The beginning of
the wedding ceremony. And when I said that both in this
case and in that case there is a dispute, I was referring to the
beginning of intercourse and the end of intercourse.

B

BACKGROUND

When Rav Dimi came – ימי
ִ ִּכי ֲא ָתא ַרב ד:ִּ Rav Dimi and
Ravin were among the Sages who would travel between
Eretz Yisrael and Babylonia, primarily to transmit the
Torah of Eretz Yisrael to the Torah centers of the Diaspora,
although occasionally for business reasons as well. Many
questions, particularly those concerning the statements of
Sages from Eretz Yisrael, remained unresolved in Babylonia
until such travelers arrived and elucidated the halakha, the
novel expression, or the unique circumstances pertaining
to a particular statement that required clarification.

NOTES

This dispute is referring only to the beginning of the process – לוֹקת ַ ּב ְּת ִח ָּלה
ֶ מ ֲח:ַ There are two main approaches to
understanding the Gemara’s discussion. According to Rashi,
the debate here revolves around the dispute between Rabbi
Yehuda and Rabbi Yosei in the aforementioned baraita about a
verbal stipulation to reduce the marriage contract (see Ritva and
Meiri). However, according to the Rivan, the Rashba, and Rabbi
Aharon HaLevi, Rabbi Yehoshua ben Levi and Rabbi Yoĥanan are
discussing the dispute between Rabbi Meir and Rabbi Yehuda
in the mishna, which pertains to a case where the wife writes a
receipt. It appears that according to the Jerusalem Talmud, the
discussion is referring to the debate between Rabbi Meir and
Rabbi Yehuda.

But with regard to the end, all agree that she cannot waive
her rights – מוֹח ֶלת
ֶ א ָבל ַ ּב ּסוֹף ְל ִד ְב ֵרי ַה ּכֹל ֵאינָ ּה:ֲ Rashi explains the
reason for the distinction between the beginning of the process
and the end. At the beginning, before the marriage is finalized, a
verbal stipulation is eﬀective. But at the end, when the marriage
has already taken eﬀect, the wife can waive her rights only via
a written document.
The Rivan gives a diﬀerent interpretation: If the husband
made a stipulation with his wife prior to the marriage, it is possible that she wholeheartedly agreed to the stipulation and
waived her right to the rest of the money. However, at the end
of the process, since her husband had originally committed to
pay her two hundred dinars but then reduced it, this retroactively redefines their marital relationship as licentious sexual
intercourse. Alternatively, once she sees that her husband has
reduced her marriage contract after the fact, she is no longer
confident that she will receive the remaining amount.
. פרק ה׳ דף נז. KeTUBoT . Perek V . 57a
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HALAKHA

One gives a virgin twelve months – נוֹתנִין ִל ְבתו ָּלה ׁ ְשנֵים
ְ
חוֹד ׁש
ֶ ﬠ ָ ׂשר:ָ If one betrothed a woman and waited several
years before requesting to marry her, if she is still a young
woman, she is given twelve months from the date of his
request to prepare all her needs and then she must get
married (Rambam Sefer Nashim, Hilkhot Ishut 10:17; Shulĥan
Arukh, Even HaEzer 56:1).
Just as one gives a woman – כ ׁ ֵשם ׁ ֶשנּ ְוֹתנִין ְל ִא ׁ ּ ָשה:ְּ Just as a
woman is given time to prepare for the marriage after the
husband requested to marry her, a man receives time to
prepare himself for marriage if the woman requests that
he marry her. He is given the same amount of time as she
would be. In a case where she would have twelve months
to prepare, he also has twelve months; in a case where
she would have thirty days, then he too has thirty days.
The later authorities also quote the opinion of the Rosh
and the Tur, based on the Jerusalem Talmud, that just as
there is a distinction between a virgin and a widow there
is also a distinction between a bachelor and a widower. A
bachelor gets twelve months to prepare from the time
his betrothed requests to marry, even if he is marrying a
widow. A widower has thirty days to prepare from the time
his betrothed requests to marry, even if he marries a virgin.
However, according to the Be’er Heitev, nowadays, due to
changes in the method of preparing for marriage, no one
is given so much time to prepare, and the ruling depends
on how the judges view the matter (Rambam Sefer Nashim,
Hilkhot Ishut 10:18; Shulĥan Arukh, Even HaEzer 56:2).
In the case of a widow, thirty days – ל ַא ְל ָמנָ ה ׁ ְשל ׁ ִֹשים יוֹם:ְ
One who betroths a woman who has previously been
married must give her thirty days from the date that he
requests to marry her in order to prepare for the marriage.
The widow referred to here is only a widow from marriage,
not one who was widowed from her betrothed (Rambam
Sefer Nashim, Hilkhot Ishut 10:17 and Maggid Mishne there;
Shulĥan Arukh, Even HaEzer 56:1).
May partake of his food – אוֹכלוֹת ִמ ׁ ּ ֶשלּ וֹ:
ְ If the time that the
husband was given has passed and he has not married the
woman, he is still obligated to provide for her sustenance
(Rambam Sefer Nashim, Hilkhot Ishut 10:19; Shulĥan Arukh,
Even HaEzer 56:3).
BACKGROUND

She may partake of teruma – אוֹכלוֹת ִ ּב ְתרו ָּמה:
ְ Whenever
the term teruma appears without qualification, it is referring to the great teruma. The Torah commands that one
must give the priest “the first fruit of your grain, of your
wine, and of your oil” (Deuteronomy 18:4, and see Numbers
18:12), and the Sages extended the scope of this mitzva,
which applies only in Eretz Yisrael, to include all produce.
Teruma is sacred and may be eaten only by a priest and
his household while they are in a state of ritual purity (see
Leviticus 22:9–15). The discussion in the mishna reflects
diﬀering opinions with regard to when a woman from a
non-priestly family is considered to have become part of
her husband’s household for the purposes of partaking in
teruma, as will be explained by the Gemara.

:ּ ִאי ָלאו דַּ ֲא ַמר ַר ִ ּבי ַא ָ ּבהו:ֲא ַמר ַרב ּ ַפ ּ ָפא
יוֹחנָן דַּ ֲאנָ א
ָ ֵיה דְּ ַר ִ ּבי
ּ ְל ִד ִידי ִמ ּ ַיפ ְר ׁ ָשא ִלי ִמ ּינ
 ֲהוָ ה,ﬠ ֶ ּבן ֵלוִ י ָלא ּ ָפ ְלגִ ינַן ַא ֲה ָד ֵדי הוֹש
ֻ ׁ ְוְ ַר ִ ּבי י
– ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְיוֹחנָ ן וְ ַר ִ ּבי י
ָ  ַר ִ ּבי:ָא ִמינָ א
,ימי וְ ָר ִבין – ָלא ּ ְפ ִליגִ י
ִ ִּ ַרב ד,ּ ְפ ִליגִ י

Consequently, according to Ravin, Rabbi Yehoshua ben Levi
and Rabbi Yoĥanan agree that at the time of the of the wedding
ceremony the wife can verbally waive her rights, and the dispute
of the tanna’im is referring to the time after the ceremony,
which is also the beginning of the time for consummation of
the marriage. Rav Pappa said: Had Rabbi Abbahu not said:
This was explained to me personally by Rabbi Yoĥanan himself, that I, i.e. Rabbi Yoĥanan, and Rabbi Yehoshua ben Levi
do not disagree with one another, I, i.e., Rav Pappa, would
have said that the way to understand the various texts is that
Rabbi Yoĥanan and Rabbi Yehoshua ben Levi do disagree
with one another, whereas Rav Dimi and Ravin do not disagree with one another, but rather they both cited the same
tradition from Eretz Yisrael.

 ו ַּמאי, ַמאי סוֹף דְּ ָק ָא ַמר ָר ִבין – סוֹף חו ּ ָּפהI would have explained it in the following manner: What is the
.יאה
ָ ימי – ְּת ִח ַּלת ִ ּב
ִ ִּ ְּת ִח ָּלה דְּ ָק ָא ַמר ַרב דmeaning of the word end, which Ravin said? It is referring to
the end of the wedding ceremony. And what is the meaning of
the word beginning, which Rav Dimi said? It is referring to the
beginning of the time designated for intercourse, which begins
at the end of the wedding ceremony. It would then follow that
Rabbi Yehoshua ben Levi and Rabbi Yoĥanan disagreed about
the explanation of the dispute between Rabbi Yehuda and Rabbi
Yosei, whereas Rav Dimi and Ravin both said the same thing.
? ַמאי ָקא ַמ ׁ ְש ַמע ָלןWhat is Rav Pappa teaching us? Since he accepts Rabbi Abbahu’s statement, he acknowledges that his alternate way of reading the sources is not correct. What, then, is the point of telling
us that he would have explained Rabbi Yehoshua ben Levi’s and
Rabbi Yoĥanan’s words diﬀerently?
מוֹר ֵאי
ָ  דִּ ְפ ִליגִ י ְּת ֵרי ֲא: ָהא ָקא ַמ ׁ ְש ַמע ָלןThe Gemara explains: It teaches us this: If we were discussing
מוֹר ֵאי
ָ  וְ ָלא ּ ְפ ִליגִ י ְּת ֵרי ֲא,ּ ַא ַּט ֲﬠ ָמא דְּ נַ ְפ ׁ ַשיְ יהוthe meaning of an amoraic dispute about which we have diﬀerent traditions, it is better to explain that two amora’im disagree
.מוֹרא
ָ יבא דְּ ַחד ָא
ּ ָ ַא ִּל
with regard to their own reasons and not that two amora’im
disagree according to the opinion of another amora, as it is
more plausible to say that there is a dispute about logical reasoning than that there is a dispute about the correct transmission
of a halakhic tradition. Consequently, had Rabbi Abbahu not
declared that he was told otherwise by Rabbi Yoĥanan, it would
have been preferable to explain that there is a logical dispute
between Rabbi Yehoshua ben Levi and Rabbi Yoĥanan, rather
than saying that the dispute is about the details of the tradition
received by Rav Dimi and Ravin.
חוֹד ׁש
ֶ נוֹתנִין ִל ְבתו ָּלה ׁ ְשנֵים ָﬠ ָ ׂשר
ְ מתני׳
ִמ ׁ ּ ֶש ְּת ָב ָﬠ ּה ַה ַ ּב ַﬠל ְל ַפ ְרנֵס ֶאת ַﬠצְ ָמ ּה ו ְּכ ׁ ֵשם
נוֹתנִין ְל ִא ׁיש ְל ַפ ְרנֵס ֶאת
ְ ְׁ ֶשנּ ְוֹתנִין ְל ִא ׁ ּ ָשה ָּכך
יﬠ זְ ַמן וְ ל ֹא  ִה ִ ּג.ַﬠצְ מוֹ ו ְּל ַא ְל ָמנָ ה ׁ ְשל ׁ ִֹשים יוֹם
.אוֹכלוֹת ִ ּב ְתרו ָּמה
ְ ְאוֹכלוֹת ִמ ׁ ּ ֶשלּ וֹ ו
ְ נִישא ּו
ְׂ ּ

mishna

One gives a virgin twelve monthsH
from the time the husband asked to
marry her after having betrothed her, in order to prepare herself with clothes and jewelry for the marriage. And just as one
gives a womanH this amount of time, so too does one give a
man an equivalent period of time to prepare himself, as he
too needs time to prepare for the marriage. However, in the
case of a widow, who already has items available from her
previous marriage, she is given only thirty daysH to prepare. If
the appointed time for the wedding arrived and they did not
get married due to some delay on the part of the husband, then
the woman may partake of his food.H And if her husband is a
priest, she may partake of teruma,B even if she is an Israelite
woman.

.נוֹתנִין ָל ּה ַה ּכֹל ְּתרו ָּמה
ְ :אוֹמר
ֵ  ַר ִ ּבי ַט ְרפוֹןThe tanna’im disagree about the permission granted to a priest
 ֶמ ֱחצָ ה חו ִּּלין ו ֶּמ ֱחצָ ה:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבאto sustain his betrothed with teruma before she is married to
him. Rabbi Tarfon says: He may give her all of her required
.ְּתרו ָּמה
sustenance from teruma. During her periods of impurity, e.g.,
menstruation, when she cannot partake of teruma, she may sell
the teruma to a priest and use the proceeds to buy non-sacred
food. Rabbi Akiva says: He must give her half of her needs from
non-sacred food and half may be from teruma, so that she can
eat from the non-sacred food when she is ritually impure.
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 ָﬠ ְ ׂש ָתה.ַהיָּ ָבם ֵאינוֹ ַמ ֲא ִכיל ִ ּב ְתרו ָּמה
 וְ ׁ ִש ׁ ּ ָשה,ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים ִ ּב ְפנֵי ַה ַ ּב ַﬠל
 וַ ֲא ִפילּ ּו ּכו ָּּלן ִ ּב ְפנֵי,ֳח ָד ׁ ִשים ִ ּב ְפנֵי ַהיָּ ָבם
 אוֹ,ַה ַ ּב ַﬠל ָח ֵסר יוֹם ֶא ָחד ִ ּב ְפנֵי ַהיָּ ָבם
ּכו ָּּלן ִ ּב ְפנֵי ַהיָּ ָבם ָח ֵסר יוֹם ֶא ָחד ִ ּב ְפנֵי
.אוֹכ ֶלת ִ ּב ְתרו ָּמה
ֶ ַה ַ ּב ַﬠל – ֵאינָ ּה

The mishna continues: A priest who is a yavam, i.e., his brother died
childless after betrothing a woman, does not enable his yevama to
partakeH of teruma by virtue of her relationship with him. If she
had completed six monthsN of the twelve-month wait for marriage
under the aegis of the husband, and then he died, and she waited
six more months under the aegis of the yavam; or even if she
completed all of the necessary time under the aegis of the husband
except for one day that she was under the aegis of the yavam; or
if she completed all of the necessary time under the aegis of the
yavam except for one day that she was under the aegis of the
husband, she still may not partake of teruma.

HALAKHA

A yavam does not enable his yevama to partake – ַה ָיָּבם
אינוֹ ַמ ֲא ִכיל:ֵ An Israelite widow waiting for her yavam who
is a priest to perform levirate marriage may not partake of
teruma (Rambam Sefer Zera’im, Hilkhot Terumot 8:1, 8:5).

 ֵ ּבית דִּ ין ׁ ֶשל ַא ֲח ֵר ֶיהן.אשוֹנָ ה
ׁ  זוֹ ִמ ׁ ְשנָ ה ִרThis set of rulings, concerning the permission granted a betrothed
:ּ ָא ְמרוwoman whose wedding date has arrived to partake of teruma, is in
accordance with the initial version of the mishna. However, a court
that convened after them, in a later generation, said:
NOTES

If she had completed six months – ﬠ ְ ׂש ָתה ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים:ָ Rashi Torah law or rabbinic decree, the husband had not enabled
explains that essentially there is no diﬀerence whether she spent the wife to partake of teruma. In such a case, even if the yavam
six months under the aegis of the husband, or even if she spent is a priest, she may not partake of teruma until she enters into
twelve months under the aegis of the husband and then began the actual levirate marriage. But if the situation is such that she
to partake of teruma before he died, as the principle is that her would have been able to partake of teruma once the appointed
relationship with the yavam does not enable her to partake of time for marriage with the husband arrived, then she may also
teruma at all.
partake of teruma due to the yavam. According to this opinion,
Rabbeinu Tam and the Ramban maintain that when the the sources that maintain that a yavam does not enable the
Sages said that a yavam does not enable his yevama to partake yevama to partake of teruma at all are following the final version
of teruma, they were referring only to a case where, due to of the mishna.

Perek V
Daf 57 Amud b
אוֹכ ֶלת ִ ּב ְתר ּו ָמה ַﬠד
ֶ
 ֵאין ָה ִא ׁ ּ ָשהA woman may not partake of teruma until she has actually entered
H
. ׁ ֶש ִּת ָּכנֵס ַלחו ּ ָּפהthe wedding canopy.

gemara

The Gemara asks: From where are these
:גמ׳ ְמנָ א ָהנֵי ִמ ֵּילי? ֲא ַמר ַרב ִח ְסדָּ א
matters derived,N that a virgin is given
יה וְ ִא ָּמ ּה ֵּת ׁ ֵשב
ָ ֹאמר ָא ִח
ֶ דַּ ֲא ַמר ְק ָרא ״וַ יּ
twelve months to prepare for her wedding? Rav Ĥisda said it is
. ַה ּנ ֲַﬠ ָרה ִא ָּתנ ּו יָ ִמים אוֹ ָﬠ ׂשוֹר״based on the fact that the verse states with regard to Rebecca: “And
her brother and mother said: Let the damsel abide with us for
days, or ten” (Genesis : ).
– יוֹמי
ֵ ימא ְּת ֵרי
ָ יל
ֵ  ִא.ַמאי ״יָ ִמים״
ׁ ִמ ׁ ְש ָּת ֵﬠי ִא
 ְּת ֵרי:יה
ּ ינִיש ָה ִכי? ָא ְמר ּו ֵל
יה ֲﬠ ָ ׂש ָרה
ל
ֵ
ו
ּ
ר
מ
ְ
א
ָ
.א
ל
ָ
:ּ
ו
ה
יוֹמי – ֲא ַמר ְל
ֵ
ּ
 דִּ ְכ ִתיב,יוֹמי?! ֶא ָּלא ַמאי ״יָ ִמים״ – ׁ ָשנָ ה
ֵ
.״יָ ִמים ִּת ְהיֶ ה גְ או ָּּלתוֹ״

HALAKHA

A woman may not partake of teruma until she has actually entered the wedding canopy – אוֹכ ֶלת
ֶ ֵאין ָה ִא ׁ ּ ָשה
ב ְתרו ָּמה ַﬠד ׁ ֶש ִּת ָּכנֵס ַלחו ּ ָּפה:ּ ִ By Torah law, an Israelite woman
who is betrothed to a priest is allowed to partake of teruma
from the time of her betrothal, but the Sages prohibited
her from doing so until she enters the marriage canopy
(Rambam Sefer Zera’im, Hilkhot Terumot 6:3).

The Gemara first analyzes the language of the verse: What is the
meaning of “days”? If we say two days, the minimum number
justifying the use of the plural, does a person really speak like this?
Rebecca’s relatives said to Abraham’s servant that they wanted her
to stay for two days, after which he said to them no, as he did not
want to wait even that long. If so, is it possible that after that they
said to him that they wanted her to stay for ten days? Consequently,
it is impossible to explain the word “days” as two days and “ten” as
ten days. Rather, what is the meaning of “days”? It means: A year,
as it is written: “For days he shall have redemption” (Leviticus
: ), and there it is explained that “days” is referring to a year.
Consequently, in the verse “And her brother and mother said:
Let the damsel abide with us for days, or ten” (Genesis : ),
“days” refers to a year, and “ten” refers to a shorter period of similar
magnitude, i.e. ten months, in order to prepare for her wedding.
NOTES

From where are these matters derived – מנָ א ָהנֵי ִמ ֵּילי:ְ The Ritva
and Nimmukei Yosef state that this is not an actual derivation
from a verse, but rather a mere support for the matter. Consequently, the verse provides support only for the case of a virgin,
whereas with regard to a widow the source is logical reasoning;
it is obvious that she cannot prepare herself adequately in less

than a month. The Nimmukei Yosef adds that one can perhaps
adduce support from the verse for the halakha pertaining to
a widow as well, since the Gemara originally thought that the
word “days” implied a month, which is the amount of time
allotted for a widow’s preparations.
: פרק ה׳ דף נז. KeTUBoT . Perek V . 57b
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BACKGROUND

Minor girl – ק ַט ָּנה:ְ According to Torah law,
a father has the legal authority to marry his
daughter oﬀ while she is a minor girl. Nevertheless, the Sages decreed that it is prohibited to do so. The father is instructed to wait
until his daughter is mature enough to decide
on her own whom she would like to marry
(Kiddushin 41a). If a girl’s father is no longer alive,
her mother or brothers are given the authority
to marry her oﬀ with her consent, although
this betrothal is valid by rabbinic law, not
Torah law, and as a result, a number of halakhic
distinctions apply.
It is clear that marriages of minor girls did
sometimes take place in Jewish communities,
both during the talmudic period and also at
later times. However, the extent of such marriages is not known and probably varied greatly
in diﬀerent locales and time periods. Often,
these marriages were conducted due to dire
circumstances, such as in the case of orphans or
other situations of extreme economic distress
(Tosafot).

 דָּ נִין:״ﬠד ח ֶֹד ׁש יָ ִמים״? ָא ְמ ִרי
ַ  דִּ ְכ ִתיב,ימא ח ֶֹד ׁש
ָ  וְ ֵאThe Gemara asks: And let us say that “days” means a month, as it
 וְ ֵאין דָּ נִין ״יָ ִמים״ ְס ָתם, ״יָ ִמים״ ְס ָתם ִמ״יָּ ִמים״ ְס ָתםis written: “But a whole month of days” (Numbers : ), and
the verse about Rebecca might then have meant that her family
.ִמ״יָּ ִמים״ ׁ ֶש ֶּנ ֱא ַמר ָ ּב ֶהן ״ח ֶֹד ׁש״
wanted to wait for a month, or at least for ten days. They say: One
derives the meaning of an unspecified use of the term “days”
from another unspecified instance of the term “days,” which
means a year. And one does not derive the meaning of an unspecified use of the term “days” from an instance of the term “days,”
about which the term “month” is stated. Consequently, it can be
derived from the verse that the ordinary amount of time required
for a virgin to prepare for marriage is twelve months.
יה
ָ  ֵ ּבין ִהיא ו ֵּבין ָא ִב, ְק ַט ָּנה: ָּתנָ א,ָא ַמר ַר ִ ּבי זֵ ָירא
 ֶא ָּלא,יהי – ָמצֵ י ְמ ַﬠ ְּכ ָבא
ִ  ִ ּב ׁ ְש ָל ָמא ִא.כוֹלין ְל ַﬠ ֵּכב
ִ ְי
יה
ָ נִיחא ָל ּה – ָא ִב
ָ יהי
ִ  ִאי ִא,יה
ָ ָא ִב
ּ יה ַמאי נָ ְפ ָקא ֵל
ימ ְר ָדא
ְ  ְל ָמ ָחר ִמ, ָה ׁ ְש ָּתא ָלא יָ ְד ָﬠה:ִמ ָּינ ּה? ָס ַבר
. וְ ָא ְתיָ א וְ נָ ְפ ָלה ִﬠ ָּילוַ אי,וְ נָ ְפ ָקא

§ Rabbi Zeira said: It was taught in the Tosefta (Ketubot

וֹס ִקין ַﬠל ַה ְּק ַט ָּנה
ְ  ֵאין ּפ:ָא ַמר ַר ִ ּבי ַא ָ ּבא ַ ּבר ֵלוִ י
וֹס ִקין ַﬠל ַה ְּק ַט ָּנה
ְ  ֲא ָבל ּפ,יא ּה ְּכ ׁ ֶש ִהיא ְק ַט ָּנה
ָ ְל ַה ּ ִ ׂש
:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש.דוֹלה
ָ יא ּה ְּכ ׁ ֶש ִהיא ְ ּג
ָ ְל ַה ּ ִ ׂש
,ֵליחו ּׁש דִּ ְל ָמא ְמ ַﬠיְּ ָילא ּ ַפ ֲח ָדא ֵמ ָה ׁ ְש ָּתא וְ ָח ְל ׁ ָשה
.ָקא ַמ ׁ ְש ַמע ָלן

Rabbi Abba bar Levi said: One may not finalize an agreement
to marry a minor girlH in order to marry her while she is still a
minor, but one may finalize an agreement to marry a minor girl
in order to marry her when she becomes an adult woman. With
regard to the latter halakha, the Gemara asks: Isn’t that obvious?
If he will marry her when she becomes an adult woman, there
is nothing unusual about this case. The Gemara answers: Lest
you say that one should be concerned that she might become
afraid of marriage from making plans now, and this will cause her
resolve to weaken, and then even when she becomes an adult she
will maintain reservations about the matter, Rabbi Abba bar Levi
therefore teaches us that one need not be concerned about this.
One may finalize an agreement to marry her as an adult even when
she is a minor girl.

נוֹתנִין
ְ –  ָ ּבגְ ָרה יוֹם ֶא ָחד וְ נִ ְת ַקדְּ ׁ ָשה:ָא ַמר ַרב הוּנָ א
 ָ ּבגְ ָרה – ֲה ֵרי:ית ֵיבי
ִ  ֵמ.ָל ּה ׁ ְשל ׁ ִֹשים יוֹם ְּכ ַא ְל ָמנָ ה
, ַמאי ָלאו – ִּכ ְתבו ָּﬠה דִּ ְבתו ָּלה? ָלא,ִהיא ִּכ ְתבו ָּﬠה
.ִּכ ְתבו ָּﬠה דְּ ַא ְל ָמנָ ה

§ Rav Huna said: If she has reached her majority, even for just

 ַר ִ ּבי, ּבוֹגֶ ֶרת ׁ ֶש ׁ ּ ָש ֲה ָתה ׁ ְשנֵים ָﬠ ָ ׂשר ח ֶֹד ׁש:ָּתא ׁ ְש ַמע
– יה
ָ זוֹנוֹת
ֶ הוֹאיל וְ ַחיָּ יב ַ ּב ְﬠ ָל ּה ִ ּב ְמ
ִ :אוֹמר
ֵ יﬠזֶ ר
ֶ ֱא ִל
,חוֹד ׁש
ֶ  ּבוֹגֶ ֶרת וְ ׁ ֶש ׁ ּ ָש ֲה ָתה ׁ ְשנֵים ָﬠ ָ ׂשר:ימא
ָ יָ ֵפר! ֵא
– זוֹנוֹת ָיה
ֶ הוֹאיל ו ַּב ְﬠ ָל ּה ַחיָּ יב ִ ּב ְמ
ִ :אוֹמר
ֵ יﬠזֶ ר
ֶ ַר ִ ּבי ֱא ִל
.יָ ֵפר

The Gemara attempts another refutation of Rav Huna’s statement:
Come and hear a proof from a mishna (Nedarim b): If a grown
woman waited twelve months since betrothal and is still not
married, Rabbi Eliezer says: Since her husband is obligated to
provide for her sustenance, he may also nullify her vowsN (see
Numbers, chapter ). It can be inferred from this that the waiting
period for a grown woman is also twelve months. The Gemara
responds by emending the text of the mishna: Say that if a grown
woman waited thirty days or a young woman waited twelve
months, Rabbi Eliezer says: Since her husband is obligated to
provide for her sustenance, he may nullify her vows.

HALAKHA

With regard to a minor girl either she or her
father may delay – כוֹלין
ִ ְיה י
ָ ְק ַט ָּנה ֵ ּבין ִהיא ו ֵּבין ָא ִב
ל ַﬠ ֵּכב:ְ If the betrothed of a minor girl requests
to marry her, either she or her father may
delay the wedding until she grows older and
becomes a young woman. If the father wishes
her to marry and the daughter consents, the
husband may marry her, but it is not proper
to do so (Rambam Sefer Nashim, Hilkhot Ishut
10:16; Shulĥan Arukh, Even HaEzer 56:4).
One may not finalize an agreement to marry
a minor girl – וֹס ִקין ַﬠל ַה ְּק ַט ָּנה
ְ אין ּפ:ֵ It is prohibited for one to betroth his minor daughter to
a man until she comes of age and expresses
her desire to marry a particular person, as
explained in tractate Kiddushin (41a) and in
the Gemara here. The Rema, based on Tosafot
on tractate Kiddushin, writes that despite this
people were accustomed to betrothing their
minor daughters due to the hardships caused
by exile. Parents did not always have the basic
requirements of a wedding available, and were
not always able to find a suitable match for
their daughters, due to the small numbers of
Jews in their vicinity. Therefore, if parents found
an appropriate match for their daughter and
were able to fund the wedding, they would
marry her oﬀ at that point, due to fear that they
would not be able to do so later on. This was
the accepted practice, primarily during times of
hardship (Rambam Sefer Nashim, Hilkhot Ishut
3:19; Shulĥan Arukh, Even HaEzer 37:8).
NOTES

Rabbi Eliezer says…he may also nullify her
vows – אוֹמר…יָ ֵפר
ֵ יﬠזֶ ר
ֶ ר ִ ּבי ֱא ִל:ַ The halakha is not
in accordance with this opinion. Rather, a husband may not nullify his betrothed’s vows until
she enters the wedding canopy (see Meiri).
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: ) with
regard to a minor girl:B Either she or her father may delayH
the wedding until she has reached majority. The Gemara asks:
Granted, she, the girl herself, may delay the wedding if she feels
she is not ready, as she is the one who will be directly aﬀected, but
why should her father be allowed to delay her wedding? If it is
suitable for her to get married, what diﬀerence does it make to
her father? The Gemara answers: He thinks: Perhaps she agrees
to get married now because she does not fully know what she is
doing. But tomorrow, she will realize the marriage was a mistake,
rebel, and leave her husband, and then she will come back and
become a burden to me. Therefore, her father prefers that she wait
until she has reached majority and marry when she is completely
aware of what is involved.

one day, and then she is betrothed, she is given her thirty
days to prepare for her wedding, like a widow, since prior to
reaching adulthood she presumably had already prepared everything needed for her marriage. The Gemara raises an objection
from a baraita: If she grew up, she is similar to a betrothed
woman who has been asked to marry her betrothed. What, is it
not that she is similar to a virgin who has been asked to marry,
and she has twelve months to prepare? The Gemara answers: No,
it means that she is similar to a widow who has been asked to
marry her betrothed, who gets only thirty days to prepare. Only
young women who have not reached majority and who are virgins
get a year to prepare; after majority, all women, regardless of
whether they are virgins, get thirty days.

 ֵ ּבין, ַה ְמ ָא ֵרס ֶאת ַה ְ ּבת ּו ָלה:ָּתא ׁ ְש ַמע
 ו ֵּבין ׁ ֶש ָּת ְב ָﬠה,ׁ ֶש ְּת ָב ָﬠ ּה ַה ַ ּב ַﬠל וְ ִהיא ְמ ַﬠ ֶּכ ֶבת
נוֹתנִין ָל ּה ׁ ְשנֵים ָﬠ ָ ׂשר
ְ – ִהיא ו ַּב ַﬠל ְמ ַﬠ ֵּכב
 ֲא ָבל ל ֹא ִמ ׁ ּ ְש ַﬠת,יﬠה
ָ ח ֶֹד ׁש ִמ ׁ ּ ְש ַﬠת ְּת ִב
? ֵּכיצַ ד. ו ָּבגְ ָרה ֲה ֵרי ִהיא ִּכ ְתבו ָּﬠה.ֵאירו ִּסין
נוֹתנִין ָל ּה ׁ ְשנֵים
ְ – ָ ּבגְ ָרה יוֹם ֶא ָחד וְ נִ ְת ַקדְּ ׁ ָשה
 ְּתיו ְּב ָּתא. וְ ַל ֲארו ָּסה ׁ ְשל ׁ ִֹשים יוֹם,ָﬠ ָ ׂשר ח ֶֹד ׁש
.דְּ ַרב הוּנָ א! ְּתיו ְּב ָּתא

The Gemara attempts another refutation of Rav Huna’s statement:
Come and hear a baraita: If someone betrothed a virgin, whether
the husband asks to marry her and she delays the process because
she says that she requires more time or whether she asks to marry
him and the husband delays the process because he is not yet ready,
she is given twelve months from the time the request was issued
but not from the time of the betrothal, even if that was much
earlier, and a grown woman is similar to one who has been asked
to marry.H How is this so? If she has reached her majority for one
day, and she is then betrothed, she is given twelve months from
the day of her betrothal, because it is the same as the day of her
majority. One who was already a betrothed woman when she
reached majority is given thirty days. Therefore, the refutation of
the opinion of Rav Huna is a conclusive refutation.

,ַמאי וְ ַל ֲארו ָּסה ׁ ְשל ׁ ִֹשים יוֹם? ֲא ַמר ַרב ּ ַפ ּ ָפא
יה ׁ ְשנֵים
ָ  ּבוֹגֶ ֶרת ׁ ֶש ָﬠ ְבר ּו ָﬠ ֶל:ָה ִכי ָק ָא ַמר
נוֹתנִין ָל ּה
ְ –  וְ נִ ְת ַקדְּ ׁ ָשה,ָﬠ ָ ׂשר ח ֶֹד ׁש ְ ּב ַבגְ רוּת
.ׁ ְשל ׁ ִֹשים יוֹם ְּכ ַא ְל ָמנָ ה

The Gemara asks: What is meant by the words: And one who
was already a betrothed woman is given thirty days? Rav Pappa
said: This is what it is saying: With regard to a grown woman
who has been an adult for twelve months and is then betrothed,
she is given thirty days, like a widow, and not another twelve
months.

 דְּ ַבר: ָא ַמר עו ָּּלא.נִישאוּ״
ׂ ְ ּ יﬠ זְ ַמן וְ ל ֹא ״ה ִ ּג
ִ
,אוֹכ ֶלת ִ ּב ְתרו ָּמה
ֶ  ֲארו ָּסה ַ ּבת יִ ְ ׂש ָר ֵאל,ּת ָוֹרה
–  ִקנְיַ ן ַּכ ְס ּפוֹ״,ׁ ֶש ֶּנ ֱא ַמר ״וְ כ ֵֹהן ִּכי יִ ְקנֶ ה נֶ ֶפ ׁש
 ַמה ַּט ַﬠם ָא ְמר ּו.וְ ַהאי נַ ִמי ִקנְיַ ן ַּכ ְס ּפוֹ הוּא
אוֹכ ֶלת – ׁ ֶש ָּמא יִ ְמזְ ג ּו ָל ּה ּכוֹס ְ ּב ֵבית
ֶ ֵאינָ ּה
.חוֹת ּה
ָ יה וְ ַל ֲא
ָ  וְ ַת ׁ ְש ֶקה ְל ָא ִח,יה
ָ ָא ִב

§ The mishna states: If the appointed time for the wedding arrived

HALAKHA

A grown woman is similar to one who has
been asked to marry – בגְ ָרה ֲה ֵרי ִהיא ִּכ ְתבו ָּﬠה:
ּ ָ If
one requests to marry his betrothed after she has
reached adulthood, she is given twelve months from
the day that she reached majority. Similarly, if she
is betrothed during the first twelve months after
reaching majority, she has until the end of those
twelve months to prepare her wedding, even if he
requested an earlier wedding date. If the betrothal
or the request occur more than twelve months after
her majority, she is given only thirty days, as stated
in the baraita and in accordance with Rav Pappa, as
he is the later amora (Rambam Sefer Nashim, Hilkhot
Ishut 10:17; Shulĥan Arukh, Even HaEzer 56:1).

and they did not get married, she may partake of teruma. Ulla said:
By Torah law, the daughter of a non-priest betrothed to a priest
may partake of teruma immediately, even before the wedding date
arrives, as it is stated: “If a priest buy any soul, the acquisition of
his money, he may eat of it” (Leviticus : ), and this woman is
also an acquisition of his money through the betrothal. Therefore,
she is entitled to partake of teruma. What, then, is the reason the
Sages said that she may not partake? It is lest someone pour her
a cup of teruma wine while she is in her father’s house. Although
she may drink it as the betrothed of a priest, since she is still living
in her father’s house there is a concern that she will give her
brother or sister to drink from the wine, which is prohibited, as
they are non-priests.

נִישא ּו נַ ִמי! ָה ָתם
ׂ ְ ּ יﬠ זְ ַמן וְ ל ֹא  ִה ִ ּג, ִאי ָה ִכיThe Gemara asks: If so, then if the time arrived and they did not
.יחד ָל ּה
ֵ ַ דּ ו ְּכ ָּתא ְמיget married, there should also be concern that she might give it to
members of her family, as she is still in her father’s house. Why, then,
does the mishna say that she is permitted to partake of teruma at
that time? The Gemara answers: There, after the time for the wedding has arrived, he designates a specific place for her. Since her
husband is obligated to provide for her sustenance, he will want to
ensure that she receives her food in a particular place so that she
not use it to feed her family. This mitigates the concern that she may
inadvertently give it to her brother or sister to drink.
 ֶא ָּלא ֵמ ַﬠ ָּתה ָל ִקיט ּכ ֵֹהן ְליִ ְ ׂש ָר ֵאל ָלא ֵליכוּלThe Gemara asks: However, if that is so, then the halakha should
יה! ָה ׁ ְש ָּתא
ּ  דִּ ְל ָמא ָאת ּו ְל ֵמ ַיכל ַ ּב ֲה ֵד, ִ ּב ְתרו ָּמהalso be that a gleaner who is a priest and is employed by an Israelite may not partake of teruma, lest the other members of the
!?יה ָא ְכ ֵלי
ּ  ִמדִּ ֵיד,יה
ּ ִמדִּ ְידה ּו ָספ ּו ֵל
household come to eat with him from the teruma. The Gemara
rejects this: Now, even though the members of the Israelite household feed the priest from their food, as he is their employee, would
they eat from his food? They would not. Therefore, there is no
reason for concern and no reason to prohibit him from eating
teruma. This is Ulla’s opinion.
 ִמ ׁ ּש ּום: ַרב ׁ ְשמו ֵּאל ַ ּבר ַרב יְ הו ָּדה ֲא ַמרHowever, Rav Shmuel bar Rav Yehuda said: The reason for the
L
.ימפוֹן
ְ  ִסrabbinic decree is due to abrogation [simfon], cancellation of
the contract. It may become known after the betrothal that she
has blemishes that can retroactively annul the betrothal, and it
would then become apparent that she had partaken of teruma
unlawfully.
LANGUAGE

Abrogation [simfon] – ימפוֹן
ְ ס:ִ Probably from the Greek σύμφωνον, ment. The Gemara uses the term to refer to the cancellation of an
symphonon, meaning agreement or the conditions of an agree- agreement due to non-fulfillment of the conditions.
: פרק ה׳ דף נז. KeTUBoT . Perek V . 57b
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HALAKHA

There is no abrogation with regard to slaves – ימפוֹן
ְ ִס
יכא
ּ ַ One who buys a slave or maidservant canָּ ב ֲﬠ ָב ִדים ֵל:
not nullify the sale if he discovers a blemish that does not
prevent them from performing their labors. This is because
he already saw any visible blemishes when he bought and
accepted them, and hidden blemishes are irrelevant, since
a slave is intended for work. However, if there is a blemish that prevents the slave from performing his work, this
is a mistaken acquisition, in accordance with the Gemara
(Rambam Sefer Kinyan, Hilkhot Mekhira 15:12; Shulĥan Arukh,
Ĥoshen Mishpat 232:10).

נְסה ַלחו ּ ָּפה וְ ל ֹא נִ ְב ֲﬠ ָלה
ָ  ִאי ָה ִכי נִ ְכThe Gemara asks: If so, if the rabbinic decree that prohibits a woman
 וַ ֲה ַדר, נַ ִמי! ָה ָתם ִמ ְיבדַּ ק ָ ּב ֵדיק ָל ּהbetrothed to a priest from partaking of teruma is due to concern for
possible abrogation of the marriage, then a woman who entered the
.ְמ ַﬠיֵּ יל
wedding canopy but has not yet engaged in sexual intercourse
should also be prohibited from partaking of teruma, as the husband
does not yet know whether she has blemishes. The Gemara answers:
There, in that situation, he investigates her through the agency
of his female relatives and only then enters the wedding canopy.
Consequently, there is no longer any concern about abrogation.
 ֶﬠ ֶבד ּכ ֵֹהן ׁ ֶש ְּל ָקחוֹ,ֶא ָּלא ֵמ ַﬠ ָּתה
ִמיִּ ְ ׂש ָר ֵאל ָלא ֵליכוּל ִ ּב ְתרו ָּמה ִמ ׁ ּשוּם
יכא; דְּ ִאי
ְ ימפוֹן! ִס
ְ ִס
ָּ ימפוֹן ַ ּב ֲﬠ ָב ִדים ֵל
–  וְ ִאי דְּ גַ ָּו ֵאי,יה
ּ דְּ ַא ָ ּב ָר ֵאי – ָהא ָק ֲחזֵ י ֵל
 וְ ׁ ֶש ַ ּב ֵּס ֶתר – ָלא,אכה ָקא ָ ּב ֵﬠי
ָ ִל ְמ ָל
 נִ ְמצָ א ַ ּג ָּנב אוֹ.יה
ְ ִא
ּ יכ ּ ַפת ֵל

The Gemara asks: However, if that is so, then according to this
rationale, a priest’s slave whom the priest purchased from an
Israelite should not partake of teruma, due to concern of abrogation. Perhaps the priest will discover a defect in the slave, resulting
in the retroactive cancellation of the acquisition and causing the
slave to return to his Israelite master after he had mistakenly eaten
teruma. The Gemara answers: There is no abrogation with regard
to slaves,H since no type of defect could cause the cancellation of
the transaction. The reason for this is that if the defect is external,
then he sees it at the point of sale and accepts it. And if the defect
is internal, since he needs him for labor, concealed defects do not
concern him. With regard to other types of defects, e.g., if he was
discovered to be a thief or

Perek V
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LANGUAGE

Gambler [kuvyustus] – קו ְּביו ְּסטוּס: From the Greek
κυβευτής, kubeutēs, meaning one who plays with dice,
a gambler. The defect is not only the amount of time he
wastes by being involved in gambling, but there is also the
possibility that he may lose money in the game and steal in
order to pay his debts.

– יכא
ָּ  ַמאי ִא. קו ְּביו ְּסטוּס – ִה ִ ּגיעוֹa gambler [kuvyustus],LHN it has come to him, meaning that the
–  ִל ְס ִטים ְמזוּיָ ין אוֹ מו ְּכ ָּתב ְל ַמ ְלכוּתseller has caught the buyer in a binding transaction, and he cannot
annul the sale due to this kind of defect, as these characteristics are
.ָּהנְ ה ּו ָק ָלא ִאית ְלהו
common in slaves. What is the halakha if it was discovered that the
slave was an armed bandit or that the king had signed his death
warrant, and there is a danger that the government will catch him
and execute him? These are serious and uncommon defects that in
principle could invalidate a sale. However, these defects generate
publicity.N In such unusual and severe circumstances, everyone
is aware of them. Therefore, it is assumed that the buyer knew
about them as well and nevertheless acquiesced to buy the slave.
Consequently, there is no reason to revoke the sale of a slave.
HALAKHA

A thief or a gambler – ג ָּנב אוֹ קו ְּביו ְּסטוּס:ּ ַ If one bought a slave
and discovered that the slave was an armed robber, this is considered a defect that makes him worthless, since the king will
presumably catch the slave and kill him. Similarly, if the slave
had been registered as belonging to the king, this is also a
defect that voids the transaction. However, if the slave is found

to be a thief or a kidnapper, the buyer cannot renege, since it
is presumed that slaves act in this way. The Rema writes that
discovering the slave to be a kidnapper is akin to finding out
that he is an armed robber. But if he turns out to be a gambler,
this does not void the transaction (Rambam Sefer Kinyan, Hilkhot
Mekhira 15:13; Shulĥan Arukh, Ĥoshen Mishpat 232:10).

NOTES

Gambler – קו ְּביו ְּסטוּס: This word is from Greek, and there is some
dispute among the commentaries about the meaning of the
word in the Gemara. Rabbeinu Gershom, Rashi, and the Rivan
explain that this is a kidnapper (see Rambam). Tosafot express
puzzlement at this interpretation and prefer the explanation of
Rabbeinu Ĥananel, that it means a gambler.
Generate publicity – ק ָלא ִאית ְלה ּו:ָ Rashi explains that since
matters like this generally become public knowledge, if one
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bought the slave regardless, it appears that he considered this
defect and accepted it. Consequently, he may not renege on
his transaction. However, Rabbeinu Tam, Rambam, and others
explain that if the buyer was unaware of such a major defect
or of any hidden blemish that could cause the slave to be idle
from work, such as epilepsy or skin boils, the transaction may
be annulled. In this case, however, the defect is common knowledge and therefore there is no concern that someone would
inadvertently buy such a slave (see Ra’avad).

