 ָה ָכא ְ ּב ַמאי,ימא ֵ ּבית ׁ ַש ַּמאי
ָ ֲא ִפילּ ּו ֵּת
ָﬠ ְס ִקינַן – ְּכגוֹן ׁ ֶש ָּנ ְד ָרה ִהיא וְ ִקיֵּ ים ָל ּה
נוֹתן
ֵ  הוּא: וְ ָק ָס ְב ִרי ֵ ּבית ׁ ַש ַּמאי.הוּא
: ו ֵּבית ִה ֵּלל ָס ְב ִרי.ֶיה
ָ ֶאצְ ַ ּבע ֵ ּבין ׁ ִש ּינ
.ֶיה
ָ ִהיא נָ ְתנָ ה ֶאצְ ַ ּבע ֵ ּבין ׁ ִש ּינ

The Gemara rejects this suggestion: Even if you say that the mishna
is also in accordance with the opinion of Beit Shammai, here we
are dealing with a case where she made this vow and her husband
ratified it for her by refraining from nullifying it. Beit Shammai
maintain that in that case it is considered as if he had placed his
finger between her teeth, i.e., he caused the vow to be in eﬀect,
meaning that in that case the responsibility lies with him. Since
he declined the opportunity to nullify the vow, her obligation to
nurse is canceled. Beit Hillel maintain that in that case she put
her finger between her own teeth, i.e., she caused the vow to
remain in eﬀect. Consequently, although he ratified her vow, the
responsibility rests on her, and for this reason her obligation is
not annulled.

, ַּתנְיָא,וְ נִ ְפ ְלג ּו ִ ּב ְכתו ָ ּּבה ְ ּב ָﬠ ְל ָמא! וְ עוֹד
.נִיקה
ָ  ֵאינָ ּה ֵמ:אוֹמ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
נִיתין דְּ ָלא ְּכ ֵבית
ִ  ַמ ְת,ֶא ָּלא ְמ ַח ַּו ְור ָּתא
.ׁ ַש ַּמאי

The Gemara asks: If so, that the dispute is about who is responsible
when a woman vows and her husband ratifies the vow, and it is not
specifically about her obligation to nurse her child, then let them
dispute about a marriage contract in general, with regard to
whether or not a woman is entitled to payment for her marriage
contract if she vows to prohibit her husband from deriving benefit
from her. And furthermore, it is taught in a baraita that Beit
Shammai explicitly say with regard to all women, not specifically
in the context of vows: She does not need to nurse if she does not
want to. Rather, it is clear that the mishna is not in accordance
with the opinion of Beit Shammai.

.״אם ָהיָ ה ַמ ִּכ ָיר ּה״
ִ The Gemara above quotes a baraita where it is taught that if the
baby recognized her, her husband can compel her to continue
nursing even after she is divorced, but he must pay her for
nursing.

Perek V
Daf 60 Amud a
ַﬠד ַּכ ָּמה? ָא ַמר ָר ָבא ָא ַמר ַרב יִ ְר ְמיָ ה
, ׁ ְשל ׁ ָֹשה ֳח ָד ׁ ִשים:ַ ּבר ַא ָ ּבא ָא ַמר ַרב
 וְ ַר ִ ּבי, ׁ ְשל ׁ ִֹשים יוֹם:ּו ׁ ְשמו ֵּאל ָא ַמר
, ֲח ִמ ׁ ּ ִשים יוֹם:יוֹחנָ ן
ָ יִ צְ ָחק ָא ַמר ַר ִ ּבי
 ֲה ָל ָכה:ימי ַ ּבר ַא ַ ּביֵ י
ִ ָא ַמר ַרב ׁ ִש
.יוֹחנָן
ָ ְּכ ַר ִ ּבי יִ צְ ָחק ׁ ֶש ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי
יוֹחנָן – ָּכל ַחד וְ ַחד
ָ ִ ּב ׁ ְש ָל ָמא ַרב וְ ַר ִ ּבי
 ִּכי ַהאי, ֶא ָּלא ִל ׁ ְשמו ֵּאל.יה
ּ ִּכי חו ְּר ֵפ
?ַ ּגוְ ונָ א ִמי ַמ ׁ ְש ְּכ ַח ְּת ָל ּה

The Gemara asks: How old does the child have to beH so that one
can assume that he already recognizes his mother? Rava said that
Rav Yirmeya bar Abba said that Rav said: Three months, and
Shmuel said: Thirty days, and Rabbi Yitzĥak said that Rabbi
Yoĥanan said: Fifty days. Rav Shimi bar Abaye said: The halakha
is in accordance with what Rabbi Yitzĥak said in the name of
Rabbi Yoĥanan. The Gemara asks: Granted, Rav and Rabbi
Yoĥanan are in dispute with regard to the diﬀerence between fifty
days and three months, as it is possible that each baby varies
according to its intelligence, as one baby is suﬃciently developed
at fifty days, while another knows his mother at only three months.
However, according to Shmuel, can you find a case like this, a
one-month-old baby who recognizes his mother?

 ָלא:ִּכי ֲא ָתא ָר ִמי ַ ּבר יְ ֶחזְ ֵקאל ֲא ַמר
ְּתצַ יְּ ִתינְ ה ּו ְל ָהנֵי ְּכ ָל ֵלי דְּ ָכיֵ יל יְ הו ָּדה
 ָה ִכי ֲא ַמר.יה דִּ ׁ ְשמו ֵּאל
ּ ָא ִחי ִמ ׁ ּ ְש ֵמ
. ָּכל זְ ַמן ׁ ֶש ַּמ ִּכ ָיר ּה:ׁ ְשמו ֵּאל

The Gemara relates: When Rami bar Yeĥezkel came from Eretz
Yisrael, he said: Do not listen to, i.e., do not accept, those
principles that my brother Yehuda said in the name of Shmuel,
as Shmuel did not establish a particular time with regard to
this matter. Rather, this is what Shmuel said: Whenever he
recognizes her,B i.e., there is no fixed age at which this occurs. One
must check each baby to see whether he recognizes his mother.

HALAKHA

How old does the child have to be – ﬠד ַּכ ָּמה:ַ If a child has
begun to nurse from his mother, one cannot separate him
from her due to the possible danger involved. There is no precise stage at which this applies, as it depends on whether the
child recognizes his mother, in accordance with the opinion
of Shmuel as quoted by Rami bar Yeĥezkel. There are, however,
authorities who rule in accordance with Rabbi Yitzĥak, following the ruling of the Gemara (Rif; Rosh). The Rema writes that
some authorities maintain that if a child began to nurse from
a wet nurse, she can be compelled to continue to nurse him
if he recognizes her and resists nursing from another woman
(Rambam Sefer Nashim, Hilkhot Ishut 21:16; Shulĥan Arukh, Even
HaEzer 82:5).

BACKGROUND

Whenever he recognizes her – כל זְ ַמן ׁ ֶש ַּמ ִּכ ָיר ּה:ָּ There are several stages of human recognition observed among babies.
According to contemporary studies, a newborn can recognize
his mother’s voice, a capability acquired in the womb, and his
mother’s scent. At the age of approximately one month an
infant begins to demonstrate a certain level of recognition of
other people. At about eight weeks a baby may demonstrate

signs of interest and aﬀection toward people he recognizes,
and his preference for his mother stands out significantly from
about six months. These general parameters vary to some
extent from child to child; some develop slightly earlier and
some later. This type of recognition is present in blind children
as well, primarily through the sense of smell.
. פרק ה׳ דף ס. KeTUBoT . Perek V . 60a
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 ֲא ַמר.יה דִּ ׁ ְשמו ֵּאל
ּ ַה ִהיא דַּ ֲא ַתאי ְל ַק ֵּמ
, ֲאזַ ל. זִ יל ְ ּב ַד ָק ּה:יוֹסף
ֵ ימי ַ ּבר
ִ ִּיה ְל ַרב ד
ּ ֵל
יה ִל ְב ָרה
ֵ ׁ ְּאוֹת ָב ּה ְ ּב ָד ֵרי ד
ְ
ּ  ּו ׁ ְש ַק ֵל,נָשי
–  ִּכי ָמ ָטא ְלגַ ָ ּב ּה.ּיה ֲﬠ ַליְ יהו
ּ וְ ָק ְמ ַהדַּ ר ֵל
 ְּכ ַב ׁ ְש ַּתנְ ִהי ְל ֵﬠינָ ּה,ֲהוַ ת ָקא ַמ ְסוֵ י ְל ַא ּ ָפ ּה
 קוּם דְּ ִרי, נְ ַטף ֵﬠינַיִ ְך: ֲא ַמר ָל ּה.ֵיה
ּ ִמ ּינ
: סו ָּמא ְמנָ א יָ ַדע? ֲא ַמר ַרב ַא ׁ ִשי. ְְ ּב ִריך
.יחא ו ְּב ַט ֲﬠ ָמא
ָ ְ ּב ֵר

The Gemara relates: A certain divorcée came before Shmuel,P as
she did not wish to nurse her son. He said to Rav Dimi bar Yosef:
Go and check her, i.e., verify whether the child recognizes his
mother. He went, placed her in a row of women, and took her
son in his arms and passed him near them to see how the child
would react. When the child reached her, he looked at her face
with joy, and she averted her eyes from him, as she did not want
to look at him. He said to her: Lift up your eyes, get up and take
your son, as it is obvious that he knows you. The Gemara asks: If
this is so, then how does a blindH baby know and recognize his
mother? Rav Ashi said: Through smell and through the taste of
her milk.

הוֹלךְ ַﬠד ֶﬠ ְ ׂש ִרים
ֵ ְ יוֹנֵ ק ִּתינוֹק ו:ָּתנ ּו ַר ָ ּבנַן
 ִמ ָּכאן וְ ֵא ָיל ְך – ְּכיוֹנֵ ק,וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש
ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי י.יﬠזֶ ר
ֶ  דִּ ְב ֵרי ַר ִ ּבי ֱא ִל,ׁ ֶש ֶקץ
 ּ ֵפ ַיר ׁש, ֲא ִפילּ ּו ַא ְר ַ ּבע וְ ָח ֵמ ׁש ׁ ָשנִים:אוֹמר
ֵ
–  וְ ָחזַ ר,ְל ַא ַחר ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש
.ְּכיוֹנֵ ק ׁ ֶש ֶקץ

§ Apropos the period of time during which a child nurses, the

. ִמ ָּכאן וְ ֵא ָיל ְך ְּכיוֹנֵ ק ׁ ֶש ֶקץ:ָא ַמר ָמר
 יָ כוֹל יְ ֵהא ֲח ֵלב ְמ ַה ְּל ֵכי ׁ ְש ַּתיִ ם:ו ְּר ִמינְ ִהי
 ׁ ֶש ֵה ַק ְל ָּת, ו ַּמה ְ ּב ֵה ָמה: וְ ִדין הוּא,ָט ֵמא
, ֶה ְח ַמ ְר ָּת ַ ּב ֲח ָל ָב ּה – ָא ָדם,ְ ּב ַמ ָ ּג ָﬠ ּה
ׁ ֶש ֶה ְח ַמ ְר ָּת ְ ּב ַמ ָ ּגעוֹ – ֵאינוֹ דִּ ין ׁ ֶש ַּת ְח ִמיר
?ַ ּב ֲח ָלבוֹ

Gemara continues to debate diﬀerent aspects of this matter. The
Sages taught in a baraita: A child may continue to nurseH until
the age of twenty-four months, and from this point forward, if
he continues to nurse, he is like one who nurses from a nonkosher animal, as a woman’s milk is forbidden to anyone other
than a small child; this is the statement of Rabbi Eliezer. Rabbi
Yehoshua says: A child may continue to nurse even for four or
five years, and this is permitted. However, if he ceased,H i.e., was
weaned, after twenty-four months and then resumed nursing,
he is like one who nurses from a non-kosher animal.
The Master said in the baraita: From this point forward he is
like one who nurses from a non-kosher animal. The Gemara
raises a contradiction from a baraita: One might have thought
that the milk of bipeds, i.e., humans, would be non-kosher like
that of a non-kosher animal, based on a logical derivation: Just
as with regard to a non-kosher animal, where you were lenient
with regard to its contact, meaning that it does not render people
or items impure through contact when it is alive, you were stringent with regard to its milk, which is prohibited, even more so
should this be true with regard to a person. An a fortiori inference
would indicate that with regard to a person, where you were
stringent about contact, as people can render other people and
objects impure even when they are alive, one should be stricter.
So isn’t it logical that you should be stringent with regard to
his milk?

PERSONALITIES

Shmuel – שמו ֵּאל:
ְ ׁ Shmuel was a first-generation amora who
was born and ultimately passed away in Neharde’a. A child
prodigy, he was famous not only for his Torah knowledge, but
for his secular learning as well. The Gemara is replete with
stories of his expertise in such areas as language, medicine,
astronomy, and the natural sciences.
Shmuel traveled to Eretz Yisrael to study with the students of
Rabbi Yehuda HaNasi. The Gemara records that he treated Rabbi
Yehuda HaNasi’s eye ailment there, and that Rabbi Yehuda
HaNasi regretted that he was unable to find an opportunity to
ordain him. After his return to Babylonia, Shmuel was appointed
as one of the judges of the community in the Diaspora.

Together with his colleague Rav, Shmuel raised the standard
of Torah study in Babylonia to an advanced level that prompted
thousands of students to remain there rather than travel to
attend the academy in Eretz Yisrael. Shmuel viewed Babylonia
as second in sanctity to Eretz Yisrael and ruled that it is prohibited to leave it to travel to other locations in the Diaspora. He
also established a close friendship with King Shapur I of Persia,
a benevolent monarch who was tolerant of religious diversity
in his kingdom.
Shmuel lived to an advanced age, leaving behind two
daughters, both of whom were famous for their wisdom and
modesty.

HALAKHA

A blind baby – סו ָּמא: Even if a child is blind, one does not accordance with the opinion of Rabbi Yehoshua (Rambam
separate him from his mother, as he is able to recognize her Sefer Kedusha, Hilkhot Ma’akhalot Assurot 3:5; Shulĥan Arukh,
by taste and smell, according to the statement of Rav Ashi Yoreh De’a 81:7).
(Rambam Sefer Nashim, Hilkhot Ishut 21:16; Shulĥan Arukh, Even
If he ceased – פ ַיר ׁש:ֵ ּ If a child weans before the age of twentyHaEzer 82:5).
four months, he may be returned to nursing, even if he had
A child may continue to nurse – הוֹל ְך
ֵ ְיוֹנֵ ק ִּתינוֹק ו: If a child been weaned for a lengthy period. However, after twentycontinues to nurse and does not cease at any point dur- four months, he cannot be returned to nursing after weaning
ing this time, he may nurse until he is four years old if he (Rambam Sefer Kedusha, Hilkhot Ma’akhalot Assurot 3:4; Shulĥan
is healthy, or five years old if he is weak. This ruling is in Arukh, Yoreh De’a 81:7).
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״את ַה ָ ּג ָמל ִּכי ַמ ֲﬠ ֵלה
ֶ :לוֹמר
ַ ַּת ְלמוּד
 וְ ֵאין ֲח ֵלב,ֵ ּג ָרה הוּא״ – הוּא ָט ֵמא
. ֶא ָּלא ָטהוֹר,ְמ ַה ְּל ֵכי ׁ ְש ַּתיִ ם ָט ֵמא
יָ כוֹל אוֹצִ יא ֶאת ֶה ָח ָלב ׁ ֶש ֵאינוֹ ׁ ָשוֶ ה
 וְ ל ֹא אוֹצִ יא ֶאת ַהדָּ ם ׁ ֶשהוּא,ַ ּב ּכֹל
לוֹמר ״הוּא״ הוּא
ַ ׁ ָשוֶ ה ַ ּב ּכֹל – ַּת ְלמוּד
, וְ ֵאין דַּ ם ְמ ַה ְּל ֵכי ׁ ְש ַּתיִ ם ָט ֵמא,ָט ֵמא
.ֶא ָּלא ָטהוֹר

This is as the verse states: “But this you shall not eat, of those that
only chew the cud, or of those that only part the hoof; the camel,
because it chews the cud but does not part the hoof, it is impure for
you” (Leviticus : ). The somewhat superfluous word “it” teaches
that it alone is impure, but the milk of bipedsH is not impure; rather,
it is kosher. Furthermore, one might have thought that I should
exclude the milk of humans from the prohibition against consumption, as this issue does not apply equally to everyone, since only
women produce milk, but I should not exclude from the prohibition
human blood,H which does apply equally to everyone. Consequently, the verse states “it” with regard to a camel, to say that it
alone is impure, whereas the blood of bipedsN is not impure, but
rather is kosher.

ישה
ָ ׁ  ֲא ִפילּ ּו ִמצְ וַ ת ּ ְפ ִר: וְ ָא ַמר ַרב ׁ ֵש ׁ ֶשתAnd Rav Sheshet said about this ruling: There is not even a rabbinic
N
! ֵאין ּבוֹcommand to refrain from consuming human milk. Therefore,
this presents a contradiction to the statement that a child who
nurses beyond a certain age is like one who nurses from a nonkosher animal.

HALAKHA

Milk of bipeds – ח ֵלב ְמ ַה ְּל ֵכי ׁ ְש ַּתיִ ם:ֲ Human milk that has
been removed into a vessel is permitted for consumption.
According to the Rema, who cites the Beit Yosef, it is permitted even if it has been removed into one’s hand. However,
an adult who nursed directly from a woman’s breast is like
one who nursed from a non-kosher animal. He receives
lashes for rebelliousness, according to the Gemara’s conclusion (Rambam Sefer Kedusha, Hilkhot Ma’akhalot Assurot
3:4; Shulĥan Arukh, Yoreh De’a 81:7).
Human blood – דָּ ם: If human blood has been removed
from the body, it is prohibited to eat it due to the appearance of transgression. Consequently, if one bit into a loaf
of bread and blood came out of his mouth onto the bread,
he must scrape the blood oﬀ the bread and throw it away;
the bread can then be eaten. However, if there is blood
between one’s teeth, since it has not yet been removed
from the body, it can be sucked and swallowed (Rambam
Sefer Kedusha, Hilkhot Ma’akhalot Assurot 6:2; Shulĥan Arukh,
Yoreh De’a 66:10).

 ָהא – דְּ ָלא, ָלא ַק ׁ ְשיָ א; ָהא – דְּ ָפ ֵר ׁישThe Gemara answers: This is not diﬃcult, as this statement that the
. ּ ָפ ֵר ׁישmilk is permitted is referring to when it has been removed from the
woman’s body, and that statement, that the milk is forbidden, is
referring to when it has not been removed.N Fundamentally, human
milk is a permitted substance. However, it is prohibited by rabbinic
law for anyone other than a very young child to nurse directly from
a woman’s breasts, and one who does so is considered like one who
consumes milk from a non-kosher animal.
 דָּ ם ׁ ֶש ַﬠל ַ ּג ֵ ּבי: ִּכ ְד ַתנְיָא. וְ ַחלּ ו ָּפא ְ ּב ָדםAnd the opposite applies to blood: Human blood that has been
–  ׁ ֶש ֵ ּבין ַה ׁ ּ ִש ּינַיִ ם,אוֹכלוֹ
ְ ְ ִּכ ָּכר – גּ ְוֹררוֹ וremoved from the body is forbidden, but if it has not yet been
removed, it is permitted. As it is taught in a baraita: If some human
.חוֹש ׁש
ֵ ׁ מוֹצְ צוֹ וְ ֵאינוֹ
blood was on a loaf of bread, one scrapes oﬀ the blood and then
he may eat the bread. Since the blood was detached from the body,
it is forbidden by rabbinic law, but if blood was between the teeth,
he may suck it and swallow it without concern, as the blood is
permitted if it has not been removed from the body.
ּ  ֲא ִפ:אוֹמר
יל ּו
ֵ ﬠ הוֹש
ֻ ׁ ְ ַר ִ ּבי י,ָא ַמר ָמר
 ַר ִ ּבי, וְ ָה ַתנְ יָ א.ַא ְר ַ ּבע וְ ָח ֵמ ׁש ׁ ָשנִים
ּ  ֲא ִפ:אוֹמר
ילתוֹ ַﬠל
ָ יל ּו ֲח ִב
ֵ
ﬠ הוֹש
ֻ ׁ ְי
.ְּכ ֵת ָיפיו! ִא ִידי וְ ִא ִידי ַחד ׁ ִשיעו ָּרא הוּא
.ﬠ הוֹש
ֻ ׁ ְ ֲה ָל ָכה ְּכ ַר ִ ּבי י:יוֹסף
ֵ ָא ַמר ַרב

The Master said in the aforementioned baraita: Rabbi Yehoshua
says: A child may continue to nurse even for four or five years. But
isn’t it taught in a diﬀerent baraita: Rabbi Yehoshua says: Even if
he can carry his package on his shoulder he can continue to nurse?
The Gemara answers: This is not a contradiction, since both this and
that are one, the same, measure, and the diﬀerence between them
is only semantic. Rav Yosef said: The halakha is in accordance with
the opinion of Rabbi Yehoshua.
NOTES

Blood of bipeds – דַּ ם ְמ ַה ְּל ֵכי ׁ ְש ַּתיִ ם: Most commentaries accept
the version of the text that appears in Torat Kohanim, which
does not mention human blood but rather flesh. According
to that version, the baraita teaches that human flesh is kosher.
The early authorities discussed this matter at length. It seems
that one of the principles behind the dispute on this matter is,
as described in the Ĥatam Sofer, a general question whether
man is viewed as a type of animal, as he too is called a “living
soul” like the animals (see Genesis 1:24, 2:7); if he is an animal,
since he does not have the identifying signs that distinguish
kosher animals, he is not kosher. Conversely, it could be argued
that the Torah delineated the defining signs of kosher animals
with regard to various categories of creatures, e.g., quadrupeds,
birds, and fish, and since man is not included in any of these
categories, there is no prohibition against consuming human
flesh.
The Rambam maintains that there is no prohibition against
consuming human flesh, but there is a positive mitzva derived
from the verse: “These are the living things that you may eat”
(Leviticus 11:2), which excludes human beings. The Ramban
questions this opinion, both because this derivation is not in
the Talmud and also because if there were a prohibition against
eating human flesh, then human milk and blood should also
have been included in the prohibition, just as is the case with

non-kosher animals. Therefore, he argues that it is permitted to
consume flesh from a living person, but he concedes that for
other reasons there is a prohibition against eating or deriving
any benefit from the flesh of a human corpse and that this
prohibition is accepted by all authorities.
Rabbeinu Crescas Vidal writes that there are diﬀerences of
opinion with regard to human flesh. Some say that it is prohibited to eat it, since a person is not ritually slaughtered (see Ri
HaLavan). Others saying it is permitted, since humans do not
require ritual slaughter. The Ritva, also quoted in the Nimmukei
Yosef, accepts the version in the Torat Kohanim, according to
which human flesh is excluded from the prohibition against
consuming non-kosher meat, but he writes that this is prohibited other reasons: There is a prohibition against deriving
benefit from a dead person, and flesh from a living person is
prohibited due to the prohibition against eating the limb of a
living animal. Only in specific cases, such as fish and locusts,
which the Torah specifically permitted, does the prohibition
against eating the limb of a living animal not apply.
Rabbi Aharon HaLevi writes that the version in our Gemara is
the correct version, according to which the exemption derived
from the verse is referring only to human blood, whereas with
regard to flesh, the fundamental prohibition based on the a
fortiori inference delineated in the Gemara remains in force.

He maintains that there are two exclusions in Leviticus 11:4,
based on the words “this” and “it,” to exclude the blood and
milk of humans, but flesh remains prohibited by the a fortiori
inference. According to this opinion, there is no principle that
the blood, milk, or other objects that come from a non-kosher
animal are not kosher. These halakhot are learned from specific
derivations in each case, and they refer only to animals and not
to human beings.
ּ ֲא ִפ
There is not even a rabbinic command to refrain – יל ּו
ישה ֵאין ּבוֹ
ָ ׁ מצְ וַ ת ּ ְפ ִר:ִ Rashi explains the statement of Rav Sheshet
in relation to human milk. The Rivan explains that it indicates
that it is permissible to swallow one’s own blood that may have
come out from in between the teeth, as there is no requirement
to refrain from consuming blood that has not been removed
from the body.
That statement is referring to when it has not been
removed – הא דְּ ָלא ּ ָפ ֵר ׁיש:ָ The Sages ruled that it is prohibited
for anyone other than a small infant to drink a woman’s milk
directly from her body. If it were permitted, people might mistakenly conclude that the milk of a non-kosher animal is also
permitted. However, once the milk has been removed and it is
no longer obvious where it came from, it is permitted (Rivan;
Talmidei Rabbeinu Yona).
. פרק ה׳ דף ס. KeTUBoT . Perek V . 60a
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Naĥum of Galia – נַ חוּם ִא ׁיש ַ ּג ְליָ א: This sage is mentioned only
here and it seems that he was one of the later tanna’im. Based
on his moniker it appears that he was from Gaul, a region in
southern Europe that stretched from the northern part of Italy
through France and that included parts of present-day Belgium,
Luxembourg, Netherlands, Switzerland and Germany.

ח יוֹנֵ ק ֵ ּגוֹנ:אוֹמר
ֵ  ַר ִ ּבי ָמ ִרינוּס,ַּתנְיָא
 ַמאי ַט ֲﬠ ָמא – יוֹנֵ ק.ָח ָלב ְ ּב ׁ ַש ָ ּבת
–  ו ִּב ְמקוֹם צַ ֲﬠ ָרא,ְמ ָפ ֵרק ִּכ ְל ַא ַחר יָ ד
 ֲה ָל ָכה:יוֹסף
ֵ  ָא ַמר ַרב.ָלא ָ ּגזְ ר ּו ַר ָ ּבנַן
.ְּכ ַר ִ ּבי ָמ ִרינוּס

On the same topic it is taught in a baraita: Rabbi Marinos says:
One who is coughing due to an illness that requires milk but did
not have milk available may suck milk directly from an animal’s
uddersH on Shabbat, although milking is a prohibited labor on
Shabbat. What is the reason? Sucking the milk in this way constitutes an act of extractingN in an unusual manner. Although milking is an example of the labor of extracting, a subcategory of the
primary category of threshing, it is prohibited by Torah law only
when the labor is performed in its typical manner. One who nurses
from an animal is extracting the milk in an unusual manner. Such
labor is prohibited by rabbinic law, but in a situation involving
pain, like one who is coughing, the Sages did not issue a decree.
Rabbi Yosef said: The halakha is in accordance with the opinion
of Rabbi Marinos.

 צִ ינּ וֹר:אוֹמר
ֵ  נַ חוּם ִא ׁיש ַ ּג ְליָ א,ַּתנְיָא
ׁ ֶש ָﬠל ּו ּבוֹ ַק ׁ ְש ַק ׁ ּ ִשין – ְמ ַמ ֵﬠ ָיכן ְ ּב ַרגְ לוֹ
 ַמאי.חוֹש ׁש
ֵ ׁ נְﬠא ְ ּב ׁ ַש ָ ּבת וְ ֵאינוֹ
ָ ְִ ּבצ
,ַט ֲﬠ ָמא – ְמ ַת ֵ ּקן ִּכ ְל ַא ַחר יָ ד הוּא
.ו ִּב ְמקוֹם ּ ְפ ֵס ָידא ָלא ָ ּגזְ ר ּו ָ ּב ּה ַר ָ ּבנַן
 ֲה ָל ָכה ְּכנַ חוּם ִא ׁיש:יוֹסף
ֵ ָא ַמר ַרב
.ַ ּג ְליָ א

A ruling similar to the previous halakha is taught in a baraita:
Naĥum of GaliaP says: If a drainage pipe is blocked by weeds
[kashkashin]LH and grass, preventing water from running through
the pipe, one may crush them with his foot in private on Shabbat
without concern that he is performing the labor of preparing a
vessel. The Gemara explains: What is the reason for this leniency?
This is an example of repairing a vessel in an unusual manner,
since it is uncommon to fix an item without using a tool or one’s
hands. Performing labor in an unusual manner is ordinarily prohibited by rabbinic decree, but in a situation involving financial
loss, the Sages did not issue a decree. Rabbi Yosef said: The
halakha is in accordance with the opinion of Naĥum of Galia.

,ּ ֵפ ַיר ׁש ְל ַא ַחר ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש
 וְ ַכ ָּמה? ָא ַמר ַרב.וְ ָחזַ ר – ְּכיוֹנֵ ק ׁ ֶש ֶקץ
:יְ הו ָּדה ַ ּבר ֲח ִב ָיבא ָא ַמר ׁ ְשמו ֵּאל
 ָּתנֵי ַרב, ִא ָּיכא דְּ ָא ְמ ִרי.ׁ ְשל ׁ ָֹשה יָ ִמים
:יה דִּ ׁ ְשמו ֵּאל
ּ יְ הו ָּדה ַ ּבר ֲח ִב ָיבא ַק ֵּמ
.ׁ ְשל ׁ ָֹשה יָ ִמים

The Gemara continues discussing the aforementioned baraita,
which states: If the child ceased nursing after twenty-four months
and then resumed, he is like one who nurses from a non-kosher
animal. The Gemara asks: How long must he cease nursing to be
considered weaned?H Rav Yehuda bar Ĥaviva said that Shmuel
said: Three days. There are those who say that this was not an
amoraic statement, but rather a baraita that is taught by Rav
Yehuda bar Ĥaviva before Shmuel: Weaning takes eﬀect after
three days.

LANGUAGE

Weeds [kashkashin]– ק ׁ ְש ַק ׁ ּ ִשין:ַ These weeds, which are usually removed by weeding and uprooting, kishkush in Hebrew,
consist of stubble and plants. Some commentaries explain that
they are grass roots.

ְ ֵמינֶ ֶקת ׁ ֶש ֵּמת ַ ּב ְﬠ ָל ּה ְ ּבתוֹך: § ָּתנ ּו ַר ָ ּבנַןThe Gemara discusses other halakhot relating to nursing. The
 ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש – ֲה ֵרי זוֹ ל ֹאSages taught: A nursing woman whose husband died within
twenty-four months of her child’s birth may not be betrothed
,ָשא
ׂ ֵ  וְ ל ֹא ִּת ּינ,ִּת ְת ָא ֵרס
and may not get married

HALAKHA

One who is coughing may suck milk directly from an
animal’s udders – ח יוֹנֵ ק ָח ָלב ֵגּ וֹנ: One who is coughing and
needs to drink milk is permitted to nurse from an animal on
Shabbat, as in situations of pain the Sages did not prohibit this.
Rabbeinu Tam, the Rosh, and the Tur maintain that if one has
no ailment other than hunger pangs, it is prohibited to nurse
from an animal on Shabbat, in accordance with the opinion
of Abba Shaul in tractate Yevamot that this is permitted only
on a Festival (Rambam Sefer Zemanim, Hilkhot Shabbat 21:14;
Shulĥan Arukh, Oraĥ Ĥayyim 328:33).
If a drainage pipe is blocked by weeds – צִ ינּ וֹר ׁ ֶש ָﬠל ּו ּבוֹ
ק ׁ ְש ַק ׁ ּ ִשים:ַ If a pipe that conveys water from the roof becomes
clogged up with weeds and grass that prevent the water from
flowing out, and consequently the water stays on the roof and
leaks into the house, one may crush the obstructions with his
foot in private. Some say that although it is preferable to crush
the weeds in private, if this is not possible it may even be done

publicly (Beur Halakha). Since this is a rabbinic prohibition
and it is being done in an unusual manner, the Sages made
an exception in a case where loss is involved, in accordance
with Naĥum of Galia and Rav Yosef’s ruling (Shulĥan Arukh,
Oraĥ Ĥayyim 336:9).
How long must he cease nursing to be considered
weaned – …כ ָּמה
ַּ פ ַיר ׁש:ֵ ּ A child who is older than twenty-four
months and did not nurse for three days may not be returned
to nursing, according to the Gemara’s conclusion. This halakha
applies if he stopped nursing while healthy. But if he stopped
due to an illness that prevented him from nursing, he may
be returned to nursing. If there is some danger involved, he
may be returned to nursing, even if he had been weaned
for a long time (Rosh, based on Jerusalem Talmud; Rambam
Sefer Kedusha, Hilkhot Ma’akhalot Assurot 3:5; Shulĥan Arukh,
Yoreh De’a 81:7).

NOTES

Extracting – מ ָפ ֵרק:ְ The labor of extracting is not enumerated
among the thirty-nine labors prohibited on Shabbat. Rashi
explains that extracting is a subcategory of threshing, as it
involves removing edible contents from an inedible container.
Tosafot question this interpretation, based on the Gemara elsewhere (Shabbat 75a), where it says that the labor of threshing
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applies only to objects that grew from the ground. Because
of this question, Rabbeinu Tam explains that the extracting
discussed in the case of milking is actually a subcategory
of the labor of smoothing (see Tosafot on Shabbat 73b), and
Rabbi Shimshon of Saens explains that it is a subcategory
of shearing.

Perek V
Daf 60 Amud b
 וְ ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ַﬠד ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש
 ָא ַמר ַר ִ ּבי נָ ָתן.יְ הו ָּדה ַמ ִּתיר ִ ּב ׁ ְשמוֹנָ ה ָﬠ ָ ׂשר ח ֶֹד ׁש
 ֵהן ֵהן דִּ ְב ֵרי ֵ ּבית, ֵהן ֵהן דִּ ְב ֵרי ֵ ּבית ׁ ַש ַּמאי:יוֹסף
ֵ ַ ּבר
 ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה:אוֹמ ִרים
ְ  ׁ ֶש ֵ ּבית ׁ ַש ַּמאי.ִה ֵּלל
. ׁ ְשמוֹנָ ה ָﬠ ָ ׂשר ח ֶֹד ׁש:אוֹמ ִרים
ְ  ו ֵּבית ִה ֵּלל,ח ֶֹד ׁש

until twenty-four months from the day the child was born. The
reason for this decree is to protect the child. If she remarries she
may become pregnant and may not be able to continue nursing,
but her second husband will not be obligated to support the
child who is not his son. This is the statement of Rabbi Meir.
And Rabbi Yehuda permits getting married after eighteen
months. Rabbi Natan bar Yosef said: These words are the
same as the statement of Beit Shammai, and those words are
the same as the statement of Beit Hillel, i.e., this is an ancient
dispute, as Beit Shammai say: Twenty-four months, and Beit
Hillel say: Eighteen months.

יﬠ; ְל ִד ְב ֵרי  ֲאנִי ַא ְכ ִר:יאל
ֵ ָא ַמר ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ָשא
ׂ ֵ אוֹמר ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש – מו ֶּּת ֶרת ִל ּינ
ֵ ָה
אוֹמר ִ ּב ׁ ְשמוֹנָ ה
ֵ  ְל ִד ְב ֵרי ָה,ְ ּב ֶﬠ ְ ׂש ִרים וְ ֶא ָחד ח ֶֹד ׁש
ָשא ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
ׂ ֵ ָﬠ ָ ׂשר ח ֶֹד ׁש – מו ֶּּת ֶרת ְל ִה ּנ
נֶﬠ ָּכר ֶא ָּלא ְל ַא ַחר ׁ ְשל ׁ ָֹשה
ְ  ְל ִפי ׁ ֶש ֵאין ֶה ָח ָלב,ח ֶֹד ׁש
.ֳח ָד ׁ ִשים

Rabban Shimon ben Gamliel said: I will decide. According
to the one who says twenty-four months, she may marry after
twenty-one months, since even if she gets pregnant, for the
first three months of pregnancy she can still continue to nurse.
According to the one who says eighteen months, she may
marry after fifteen months, since the milk becomes spoiled
due to pregnancyB only after three months.

: וְ ָא ַמר ָמר עו ְּק ָבא. ֲה ָל ָכה ְּכ ַר ִ ּבי יְהו ָּדה:ָא ַמר עו ָּּלא
ִלי ִה ִּתיר ַר ִ ּבי ֲחנִינָ א ָל ֵ ׂשאת ְל ַא ַחר ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
 ֲא ַמר,יה דְּ ַא ַ ּביֵ י
ֵ  ֲא ִר.ח ֶֹד ׁש
ּ יה דְּ ַא ַ ּביֵ י ֲא ָתא ְל ַק ֵּמ
ּ יס
יא ֵרס ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר ח ֶֹד ׁש? ֲא ַמר
ָ  ַמה ּו ֵל:יה
ּ ֵל
 ֲח ָדא – דְּ ַר ִ ּבי ֵמ ִאיר וְ ַר ִ ּבי יְ הו ָּדה ֲה ָל ָכה ְּכ ַר ִ ּבי:יה
ּ ֵל
 ֵ ּבית ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל – ֲה ָל ָכה ְּכ ֵבית: וְ עוֹד,יְהו ָּדה
 וַ ֲא ַמר ָמר, ֲה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה: וַ ֲא ַמר עו ָּּלא,ִה ֵּלל
 ִלי ִה ִּתיר ַר ִ ּבי ֲחנִינָ א ָל ֵ ׂשאת ְל ַא ַחר ֲח ִמ ׁ ּ ָשה:עו ְּק ָבא
.יא ֵרס
ָ  ָּכל ׁ ֶש ֵּכן דְּ ַא ְּת ֵל,ָﬠ ָ ׂשר ח ֶֹד ׁש

Ulla said: The halakha is in accordance with the opinion of
Rabbi Yehuda. And Mar Ukva said: Rabbi Ĥanina allowed
me to marry a nursing woman after fifteen months. It is related
that Abaye’s tenant farmer came before AbayeP to ask a question. He said to him: What is the halakha with regard to
betrothing a nursing woman after fifteen months? Abaye said
to him: One reason it is permitted is that in disputes between
Rabbi Meir and Rabbi Yehuda, the halakha is in accordance
with Rabbi Yehuda. And furthermore, this is actually a dispute
between earlier tanna’im, and when Beit Shammai and Beit
Hillel dispute, the halakha is in accordance with Beit Hillel.
And in addition, Ulla said: The halakha is in accordance with
Rabbi Yehuda. And Mar Ukva said: Rabbi Ĥanina allowed
me to marry after fifteen months, and therefore all the more
so you are permitted to betroth her, as you are only betrothing
and not marrying her.

 ַרב ו ׁ ְּשמו ֵּאל:יה
ֵ יה דְּ ַרב
ּ יוֹסף ֲא ַמר ֵל
ּ ִּכי ֲא ָתא ְל ַק ֵּמ
יכה ְל ַה ְמ ִּתין ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה
ָ  צְ ִר:ּדְּ ָא ְמ ִרי ַּת ְרוַ יְ יהו
 חוּץ ִמיּוֹם ׁ ֶשנּ ַוֹלד ּבוֹ וְ חוּץ ִמיּוֹם ׁ ֶש ִּנ ְת ָא ְר ָסה,ח ֶֹד ׁש
 ּ ַפ ְר ָסא: וְ ָא ְמ ִרי ָל ּה,יה ְּת ָל ָתא ּ ַפ ְר ֵסי
ּ  ְר ַהט ַ ּב ְת ֵר.ּבוֹ
.יה
ּ  וְ ָלא ַא ְד ְר ֵכ,ְ ּב ָח ָלא

When Abaye came before Rav Yosef and told him of the
incident, Rav Yosef said to him in response: Rav and Shmuel
both say: She must wait twenty-four monthsH before even
becoming betrothed, excluding the day that the child was
born and excluding the day she became betrothed. When
Abaye heard this, he ran three parasangs after his tenant farmer,
and some say that he ran one parasang [parsa]L through
sand. He wanted to inform him that he should not rely on the
leniency, but rather he should act in accordance with Rav and
Shmuel, who prohibited the betrothal, but he did not succeed
in catching up to him.

BACKGROUND

The milk becomes spoiled due to pregnancy –
נֶﬠ ָּכר
ְ ה ָח ָלב:ֶ During pregnancy, diﬀerent hormones
are released in a woman’s body. Besides prolactin,
which induces milk production, there are also other
hormones, progesterone and estrogen, that suppress its production, and were once used to curb
milk production in women who did not want to
nurse. These hormones generally lead to a reduction
or even cessation of milk production in pregnant
women, although this does not happen in all cases.
Additionally, one must take into account that as long
as the fetus is growing, the mother’s body gives it
precedence in terms of allocating the available
resources. Consequently, if a woman is not eating a
rich diet, her milk may cease shortly after the onset
of pregnancy.
HALAKHA

She must wait twenty-four months – צְ ִר ָיכה ְל ַה ְמ ִּתין
ﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה ח ֶֹד ׁש:ֶ The Sages decreed that one
should not marry or betroth a woman who is pregnant with or nursing another man’s child, until the
child is twenty-four months old, excluding the day
of birth and the day of betrothal (Beit Yosef ). The
Rema cites the glosses of the Mordekhai, in which
it is stated that these months follow the pattern of
the year, whether they are full months or incomplete months. Some say that one must add the extra
month in a leap year (Terumat HaDeshen; see Pitĥei
Teshuva; Rambam Sefer Nashim, Hilkhot Geirushin
11:25–26; Shulĥan Arukh, Even HaEzer 13:11).
LANGUAGE

Parasang [parsa] – פ ְר ָסא:ַ ּ In the ancient world, this
was the word for a Persian mile, a measurement that
was adopted in a number of languages, including
Greek, Syriac, and, in this case, the Jewish dialect
of Aramaic. Apparently, the word comes from the
Middle Iranian frasax. In the talmudic system of
measurement, one parsa equals four mil, approximately 5 km.

PERSONALITIES

Abaye – א ַ ּביֵ י:ַ One of the outstanding Sages of the Talmud, Abaye
was a fourth-generation Babylonian amora. It is possible that his
real name was Naĥmani or Kilil and that Abaye was a nickname.
Abaye was orphaned at an early age and raised by his paternal
uncle, Rabba. Abaye’s foster mother, who was the nursemaid who
assisted his uncle in raising him, impressed upon him many life lessons that he quotes in her name. There are several incidents related
in the Gemara that illustrate his intelligence even as a child, including some where Rabba tests his knowledge. Although Rabba was a
priest and the head of his yeshiva, he lived in poverty, as did Abaye.
Abaye was the primary student of Rabba and also of Rav Yosef.
After Rav Yosef’s death, Abaye succeeded him as the head of the
yeshiva in Pumbedita. He celebrated the study of Torah and would
announce a celebration for the scholars whenever one of them
completed a tractate. Growing up in his uncle’s home, he was aware
of the diﬃculties of scholars who were without financial means.

The Gemara in tractate Berakhot (35b) relates that he testified that
many were successful following the path of Rabbi Yishmael, who
instructed his students to plow, plant, and harvest in the appropriate time, and that only very few were successful following the path
of Rabbi Shimon bar Yoĥai, who taught that one should devote
himself entirely to Torah and ignore worldly concerns. In addition
to Abaye’s prominence as a Torah scholar, he was known for his
righteousness and his acts of kindness.
Abaye’s exchanges and halakhic arguments with Rabba and,
even more so, with Rav Yosef, can be found throughout the Talmud. However, his disputes with his colleague Rava are especially
significant. Their disputes, known as the discussions of Abaye and
Rava, are examples of profound and edifying disputes, and they
are among the foundations of the Babylonian Talmud. In these
disputes, with six exceptions, the halakha is ruled in accordance
with the opinion of Rava.
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NOTES

Even an egg in kutaĥ – יﬠ ָתא ְ ּבכו ְּת ָחא
ֲ א ִפילּ ּו ֵ ּב:ֲ Kutaĥ
was a type of popular Babylonian dip made from
sour milk and bread crumbs. The Rivan understands
that the issue under discussion is simply whether
one may eat an egg in kutaĥ. However, Tosafot and
several other early authorities cite and endorse the
explanation of the Arukh that this does not refer to
ordinary eggs, as everyone knows that there is no
prohibition against eating eggs with milk, but rather
to fully formed eggs found inside a chicken after it
was slaughtered. Although these eggs were inside
the chicken at the time of slaughter, they are not
considered meat and may be eaten with dairy foods.
Some question this interpretation: If that is what the
Gemara meant, the matter is not simple, and this
case should not be cited as a paradigm of a simple
question. The Ritva answers that this halakha was
commonly known at the time, as is apparent from
tractate Beitza.
BACKGROUND

Kutaĥ – כו ְּת ָחא:ּ Kutaĥ was a dip made from sour milk
and bread crumbs and eaten on bread or as an appetizer. This food was particularly popular in Babylonia
and was therefore known as Babylonian kutaĥ. It was
made with moldy bread, whey, and salt.
Exilarch – ר ׁיש ָ ּגלו ָּתא:ֵ The Exilarch, who was descended from the kings of the house of David, was recognized by the Jews as the heir to the throne of Judah
(see Genesis 49:10) and entrusted with broad oﬃcial
powers. He was the leader of the Jews of the Persian
Empire and their representative to the authorities,
who regarded him as a member of a royal dynasty.
Consequently, the Exilarch was held in high esteem
within the Persian court. During various periods, he
even ranked third in the royal hierarchy.

 ֲא ִפילּ ּו: ַהאי ִמ ְּיל ָתא דַּ ֲאמוּר ַר ָ ּבנַן:ֲא ַמר ַא ַ ּביֵ י
ינִיש ִ ּב ְמקוֹם
ׁ יש ֵרי ִא
ְ ׁ יﬠ ָתא ְ ּבכו ְּת ָחא ָלא ִל
ֲ ֵ ּב
 ֶא ָּלא,יחזֵ י ְּכ ַא ְפ ֵקירו ָּתא
ֱ יה – ָלא ִמ ׁ ּשוּם דְּ ֶמ
ּ ַר ֵ ּב
 דְּ ָהא.ימ ָרא
ְ יﬠא ִמ ְּיל ָתא ְל ֵמ
ָ ְִמ ׁ ּשוּם דְּ ָלא ִמ ְס ַּתיּ
,יה ְל ָהא דְּ ַרב ּו ׁ ְשמו ֵּאל
ּ ֲאנָ א ֲהוָ ה ָ ּג ֵמ ְירנָ א ֵל
.ימר
ַ יﬠא ִלי ִמ ְּיל ָתא ְל ֵמ
ָ ְֲא ִפילּ ּו ָה ִכי – ָלא ִמ ְס ַּתיּ

Abaye said that he learned from this situation that which the
Sages said: A person should not permit even eating an egg
in kutaĥ,NB a dish made with milk, in his teacher’s vicinity.H
This this is a very simple ruling, as an egg is not meat and may
unquestionably be eaten with milk. There are no stringencies
that apply to this case, but nevertheless one should not rule even
on such a halakha in his teacher’s vicinity. Abaye explained that
this is not because it appears disrespectful to teach halakha in
one’s teacher’s vicinity, as this is a simple matter that does not
require great knowledge of halakha, rather because he will not
be successful in saying the matter correctly. An illustration of
this principle is what just happened, since I had learned this
halakha of Rav and Shmuel, and even so I was unsuccessful
in saying it correctly, as I ruled in the vicinity of my teacher,
Rav Yosef.

 אוֹ,ּ אוֹ ְ ּג ָמ ַל ּתו, נָ ְתנָ ה ְ ּבנָ ּה ְל ֵמינֶ ֶקת:ָּתנ ּו ַר ָ ּבנַן
 ַרב ּ ַפ ּ ָפא וְ ַרב הוּנָ א.ָשא ִמיָּ ד
ׂ ֵ ֵמת – מו ֶּּת ֶרת ִל ּינ
יﬠ ַבד עו ְּב ָדא ִּכי ָהא
ֲ ﬠ ְסבוּר ְל ֶמ יְהוֹש
ֻ ׁ יה דְּ ַרב
ּ ְ ּב ֵר
 ְ ּב ִד ִידי ֲהוָ ה: ָא ְמ ָרה ְלה ּו ַה ִהיא ַס ְב ָּתא.נִיתא
ָ ַמ ְת
. וַ ֲא ַסר ִלי ַרב נַ ְח ָמן,עו ְּב ָדא

§ The Sages taught: If a woman gave her child to a wet nurse

H

during the waiting period, or weaned him, or the child died, she
is permitted to marry immediately. It is related that Rav Pappa
and Rav Huna, son of Rav Yehoshua, thought to act in accordance with this baraita. However, a certain old woman said to
them: There was an incident in which I was involved with regard
to this issue and Rav Naĥman prohibited it for me.

! ִאינִי?! וְ ָהא ַרב נַ ְח ָמן ׁ ְש ָרא ְלה ּו ְל ֵבי ֵר ׁיש ָ ּגלו ָּתאThe Gemara asks: Is that so? Didn’t Rav Naĥman permit this
B
.ּ דְּ ָלא ַה ְד ֵרי ְ ּבהו, ׁ ָשאנֵי ֵ ּבי ֵר ׁיש ָ ּגלו ָּתאfor the members of the Exilarch’s household? The Gemara
answers: The Exilarch’s household is diﬀerent, since people
employed by them do not renege out of fear of the consequences.
Consequently, if a woman from that household arranges a wet
nurse for her child, it is certain that the wet nurse will keep her
commitment, whereas with other people there is a danger that if
the mother remarries the child might be left without anyone to
feed him.
 וְ ַא ּתוּן ָלא ִּת ְס ְ ּברו ָּה ֵמ ָהא:ֲא ַמר ְלה ּו ַרב ּ ַפ ּ ִפי
,יה
ָ  ֲה ֵרי ׁ ֶש ָהיְ ָתה ְרדו ָּפה ֵל ֵילךְ ְל ֵבית ָא ִב:דְּ ַתנְיָא
 אוֹ ׁ ֶש ָהיָ ה,אוֹ ׁ ֶש ָהיָ ה ָל ּה ַּכ ַﬠס ְ ּב ֵבית ַ ּב ְﬠ ָל ּה
 אוֹ ׁ ֶש ָה ַלךְ ַ ּב ְﬠ ָל ּה,ַ ּב ְﬠ ָל ּה ָחבו ּׁש ְ ּב ֵבית ָה ֲאסו ִּרין
,חוֹלה
ֶ  אוֹ ׁ ֶש ָהיָ ה ַ ּב ְﬠ ָל ּה זָ ֵקן אוֹ,ִל ְמ ִדינַ ת ַהיָּ ם
, ו ְּק ַט ָּנה, ַאיְ ילוֹנִית, וּזְ ֵקנָ ה,אוֹ ׁ ֶש ָהיְ ָתה ֲﬠ ָק ָרה
ַ וְ ַה ַּמ ּ ֶפ ֶלת ַא ַחר ִמ
 וְ ׁ ֶש ֵאינָ ּה ְראוּיָ ה,יתת ַ ּב ְﬠ ָל ּה
,ֵל ֵילד – ּכו ָּּלן צְ ִריכוֹת ְל ַה ְמ ִּתין ׁ ְשל ׁ ָֹשה ֳח ָד ׁ ִשים
.דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר

Rav Pappi said to Rav Pappa and Rav Huna, son of Rav Yehoshua:
And do you not maintain that such a marriage is prohibited from
that which is taught in a baraita: If a woman frequently went to
her father’s house and had been there for a long time; or she had
been angry with her husband and separated from him while still
in his house; or her husband had been incarcerated in prison;
or her husband had gone overseas; or her husband had been
old or ill; or if she was a barren woman, or elderly, or a sexually
underdeveloped woman, or a minor girl; or if she had miscarried after the death of her husband; or if she was unfit to
give birth for any other reason, although in any of these cases
there is no concern that she might be pregnant, they must all wait
at least three months.H The Sages said that a woman must wait
for three months between marriages, so there would be no doubt
as to who is the father of any child she may give birth to, and they
did not distinguish between diﬀerent women with regard to this
decree. This is the statement of Rabbi Meir.

HALAKHA

In his teacher’s vicinity – יה
ּ ב ְמקוֹם ַר ֵ ּב:ּ ִ It is prohibited to rule in the
vicinity of one’s teacher, within a distance of three parasangs. One
who does so is liable to be punished with death at the hand of
Heaven, as explained in tractate Eiruvin (63a). The Rema writes that
this is prohibited in the vicinity of one’s preeminent teacher, even
if one asked permission from his teacher (Rambam Sefer HaMadda,
Hilkhot Talmud Torah 5:2; Sefer Shofetim, Hilkhot Sanhedrin 20:9;
Shulĥan Arukh, Yoreh De’a 242:4).
She gave her child to a wet nurse – נָ ְתנָ ה ְ ּבנָ ּה ְל ֵמינֶ ֶקת: Even if
a woman gave her child to a wet nurse or weaned him within
twenty-four months, and even if the wet nurse vowed publicly
not to renege, the mother is prohibited from marrying. This is
because the halakha is in accordance with Rabbi Meir’s opinion
with regard to all of his decrees, and there is a concern that people
will mistakenly permit a woman’s remarriage in a case in which
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a wet nurse has not taken a vow (Rosh). Some say that in a case
where the wet nurse took a vow, if the mother got married she
does not need to get divorced (Rema, citing Mordekhai), according
to the ruling of Rav Naĥman and the conclusion of the Gemara
(Rambam Sefer Nashim, Hilkhot Geirushin 11:27; Shulĥan Arukh, Even
HaEzer 13:11).
Wait at least three months – ל ַה ְמ ִּתין ׁ ְשל ׁ ָֹשה ֳח ָד ׁ ִשים:ְ Widows and
divorcées are prohibited from marrying or betrothing another
man within ninety days of their husband’s passing. This is in order
to determine whether or not the woman is pregnant from her
previous husband. According to the rabbinic decree, this applies
even where there is no concern that she might be pregnant, e.g., a
woman who is incapable of conceiving or one who was widowed
or divorced after betrothal (Rambam Sefer Nashim, Hilkhot Geirushin
11:18–19; Shulĥan Arukh, Even HaEzer 13:1).

 וְ ָא ַמר.ָשא ִמיָּ ד
ׂ ֵ יא ֵרס וְ ִל ּינ
ָ יוֹסי ַמ ִּתיר ֵל
ֵ  ַר ִ ּביHowever, Rabbi Yosei permits all the aforementioned women to
 ֲה ָל ָכה ְּכ ַר ִ ּבי ֵמ ִאיר: ַרב נַ ְח ָמן ָא ַמר ׁ ְשמו ֵּאלbe betrothed and to marry immediately, since there is no concern
that they may be pregnant. And Rav Naĥman said that Shmuel said:
!ירוֹתיו
ָ ִֵ ּבגְ ז
The halakha is in accordance with the opinion of Rabbi Meir with
regard to all of his decrees. In every place where Rabbi Meir was
stringent so as to avoid possibility of error, the halakha is in accordance with his opinion. Consequently, this ruling should apply also
to a nursing mother who wishes to remarry; the restriction should
apply equally to a woman who had given her child to a wet nurse, or
who had weaned him, or whose child had died.
–  ֵמת: וְ ִה ְל ְכ ָתא. ָלאו ַאדַּ ְﬠ ִּתין:יה
ּ ָא ְמ ִרי ֵל
: ָמר ַ ּבר ַרב ַא ׁ ִשי ֲא ַמר. ְ ּג ָמ ַל ּת ּו – ָאסוּר,מו ָּּתר
ּ ֲא ִפ
,יה
ּ  דִּ ְל ָמא ָק ְט ָלה ֵל,יל ּו ֵמת נַ ִמי ָאסוּר
.יה
ּ  ֲהוָ ה עו ְּב ָדא וַ ֲח ַּנ ְק ֵּת.וְ ָאזְ ָלא ּו ִמ ַּינ ְס ָבא
ָ  ַה ִהיא ׁש,וְ ל ֹא ִהיא
 דְּ ָלא ָﬠ ְב ֵדי,וֹטה ֲהוַ אי
.ּנָשי דְּ ָחנְ ָקן ֵ ּבנַיְ יהו
ֵׁ

They answered him: The matter was not in our mind, meaning
that we had forgotten this principle. Nevertheless, the Gemara concludes: The halakha is that if a nursing mother’s child died, the
mother is permitted to marryH immediately, but if she had weaned
him, she is prohibited from marrying, lest she forcibly wean him
prematurely. Mar bar Rav Ashi said: Even if the child died, she is
also prohibited from marrying, because if it were permitted when
the child dies, there would be concern that she might kill him and
then go and get married. It is related that there was an incident
where a woman strangled her child for this reason. The Gemara
concludes that that is not so, i.e., this incident does not aﬀect
the halakha. That woman was insane, and since women do not
ordinarily strangle their children, one need not be concerned about
this happening.

 ֲה ֵרי ׁ ֶש ָּנ ְתנ ּו ָל ּה ֵ ּבן ְל ָהנִיק – ֲה ֵרי:ָּתנ ּו ַר ָ ּבנַ ן
.זוֹ ל ֹא ֵּתנִיק ִﬠ ּמוֹ ל ֹא ְ ּבנָ ּה וְ ל ֹא ֶ ּבן ֲח ֶב ְר ָּת ּה
ֶ – ימ ָﬠא
ְ ּ ָפ ְס ָק ּה ִק
ֹאכל
ַ  ל ֹא ּת,אוֹכ ֶלת ַה ְר ֵ ּבה
.ִﬠ ּמוֹ דְּ ָב ִרים ָה ָר ִﬠים ֶל ָח ָלב

§ The Sages taught: If someone gave a child to a wet nurse, and

!?יב ֲﬠיָא
ּ ָ  ֶ ּבן ֲח ֶב ְר ָּת ּה ִמ,ָה ׁ ְש ָּתא ְ ּבנָ ּה ָא ְמ ַר ְּת ָלא
ָּ  ְ ּבנָ ּה הוּא דְּ ָחיֵ יס ִﬠ:ימא
ָ ַמה ּו דְּ ֵת
– יה
ּ ֵילו
 ִאי ָלאו, ֲא ָבל ֶ ּבן ֲח ֶב ְר ָּת ּה,יה ְט ֵפי
ּ ְמ ַמצְ יָ א ֵל
ָ דַּ ֲהוָ ה ָל ּה
 ָקא,יה
ּ מוֹתר – ָלא ֲהוָ ה ְמ ַמצְ יָ א ֵל
.ַמ ׁ ְש ַמע ָלן

The Gemara asks about this baraita: Now that you said that she
may not nurse her own child together with her client’s child, is it
necessary to say that she cannot nurse another woman’s child? The
Gemara answers: Lest you say that the prohibition is limited to her
child, as there is a concern that since she favors him, she will feed
him more milk than the other child, but with regard to another
woman’s child, if she did not have surplus milk she would not feed
him, and therefore it should be permitted, the baraita therefore
teaches us not to distinguish between the cases.

she agreed to nurse him for payment, she may not nurse her own
child or another woman’s child together with him, in order that she
not take away milk from the child she is being paid to nurse. Even if
she fixed a small allowance for food with the payment for nursing,
she must nevertheless eat large quantitiesH so that she will have
enough milk. And she may not eat together with him, i.e., while she
is nursing the child, things that are bad for her milk.

יכא? ֲא ַמר
ָ  ֵמ ֵה,אוֹכ ֶלת ַה ְר ֵ ּבה
ֶ ימ ָﬠא
ְ  ּ ָפ ְס ָק ּה ִקThe baraita said that even if she fixed a small allowance for food,
. ִמ ׁ ּ ֶש ָּל ּה: ַרב ׁ ֵש ׁ ֶשתshe must eat large quantities. The Gemara asks: From where
should she get this food if the allowance cannot cover it? Rav
Sheshet said: From her own funds. Because she accepted an obligation to nurse the child, she must take the necessary steps to fulfill
her obligation.

HALAKHA

If the child died, she is permitted to marry –  מו ָּּתר,מת:ֵ If a nursing
mother’s child died, she may get married, and there is no concern that she might kill the child in order to be allowed to remarry.
Similarly, if the child weaned in her husband’s lifetime, or she could
not nurse her child at all, or if she gave her child to a wet nurse
three months before her husband’s death and did not nurse him
at all during this period, she is permitted to marry immediately
(Rambam Sefer Nashim, Hilkhot Geirushin 11:27; Shulĥan Arukh, Even
HaEzer 13:11).

Even if she fixed a small allowance for food, she must eat large
quantities – אוֹכ ֶלת ַה ְר ֵ ּבה
ֶ ,ימ ָﬠא
ְ פ ְס ָק ּה ִק:ָ ּ As long as a woman is nursing her child, her husband must provide her with foods that improve
her milk output. If she does not receive more food, she must add
additional food from her own funds, if she has property of her own.
The Shulĥan Arukh quotes the Rambam, who writes that if it was
agreed to provide her with the appropriate foods and she wishes to
eat more food or other foods, her husband cannot deny her these
foods because they might be dangerous to her child, since her own
personal needs prevail over her child’s needs. The Ra’avad disagrees
and says that he can deny her these foods (Rambam Sefer Nashim,
Hilkhot Ishut 21:11; Shulĥan Arukh, Even HaEzer 80:11–12).
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LANGUAGE

Garden cress [taĥlei] – ת ְח ֵלי:ַּ This is the Aramaic term for
Lepidium sativum, the vegetable known in Hebrew as ĥalim.
It is a garden vegetable used in salads.
Brine [moninei] – מוֹנִינֵי: The Arukh explains that moninei
is brine, particularly fish brine, but the term can also be
used to refer to locust brine. It appears to be Aramaic, a
shortened form of mei nunei, meaning fish water.

 ַמאי.ֹאכל ִﬠ ּמוֹ דְּ ָב ִרים ָה ָר ִﬠים
ַ ל ֹא ּת
, וְ ָחזִ יז, ְּכגוֹן ְּכ ׁשוּת:נִינְ הוּ? ָא ַמר ַרב ָּכ ֲהנָ א
 ֲא ִפילּ ּו: ַא ַ ּביֵ י ֲא ַמר. וַ ֲא ָד ָמה,וְ ָדגִ ים ְק ַט ּנִים
 ֲא ִפילּ ּו ָק ָרא: ַרב ּ ַפ ּ ָפא ֲא ַמר.ָק ָרא וְ ַח ּבו ׁ ָּשא
ּ  ֲא ִפ: ַרב ַא ׁ ִשי ֲא ַמר.וְ כו ְּפ ָרא
יל ּו ַּכ ְמ ָּכא
 ִמ ּינַיְ יה ּו, ִמ ּינַיְ יה ּו ּ ָפ ְס ֵקי ַח ְל ָ ּבא.וְ ַה ְר ְסנָ א
.ָﬠ ְכ ִרי ַח ְל ָ ּבא

The baraita said: She may not eat together with him things
that are bad for her milk. The Gemara asks: What are these
foods that are detrimental for milk?B Rav Kahana said: For
example, hops; and young, green grain sprouts; small fish;
and soil. Abaye said: Even pumpkin and quince. Rav Pappa
said: Even pumpkin and palm branches with small, unripe dates.
Rav Ashi said: Even kutaĥ [kamka] and small fried fish. All
these items are bad, as some cause milk to dry up and some
cause milk to spoil.

,יחיָּ א – ָהו ּו ָל ּה ְ ּבנֵי נִ ְכ ּ ֵפי
ַ דִּ ְמ ׁ ַש ְּמ ׁ ָשא ֵ ּבי ֵר
דִּ ְמ ׁ ַש ְּמ ׁ ָשא ַﬠל ַא ְר ָﬠא – ָהו ּו ָל ּה ְ ּבנֵי
 דְּ ָד ְר ָכא ַﬠל ְר ָמא דַּ ֲח ָמ ָרא – ָהו ּו,ׁ ְשמו ֵּטי
 דְּ ָא ְכ ָלה ַח ְרדְּ ָלא – ָהו ּו,ָל ּה ְ ּבנֵי ִ ּג ְירדָּ נֵי
 דְּ ָא ְכ ָלה ַּת ְח ֵלי – ָהו ּו ָל ּה,ָל ּה ְ ּבנֵי זַ ְלזְ ָלנֵי
 דְּ ָא ְכ ָלה מוֹנִינֵי – ָהו ּו ָל ּה ְ ּבנֵי,ְ ּבנֵי דּ ו ְּל ָפנֵי
 דְּ ָא ְכ ָלה ַ ּג ְרגּ ּו ׁ ְש ָּתא – ָהו ּו,ְמצִ יצֵ י ֵﬠינָ א
יכ ָרא – ָהו ּו
ְ  דְּ ׁ ָש ְתיָ א ׁ ִש,כוֹﬠ ֵרי
ֲ ָל ּה ְ ּבנֵי ְמ
יש ָרא וְ ׁ ָש ְתיָ א
ׂ ְ  דְּ ָא ְכ ָלה ִ ּב,ָל ּה ְ ּבנֵי או ָּּכ ֵמי
ַח ְמ ָרא – ָהו ּו ָל ּה ְ ּבנֵי

The Gemara cites other possible consequences of a mother’s
behavior that could aﬀect her children: A woman who engages
in intercourse in a mill will have epileptic children; one who
engages in intercourse on the ground will have long-necked
children; one who steps on a donkey’s dung when pregnant will
have bald children; one who eats mustard during pregnancy will
haveB gluttonous children; one who eats garden cress [taĥlei]L
will have tearful children; one who eats fish brine [moninei]L
will have children with blinking eyes; one who eats soilNB will
have ugly children; one who drinks intoxicating liquor will
have black children; one who eats meat and drinks wine during
pregnancy will have children who are

NOTES

Soil –  ַ ּג ְר ּגו ׁ ְּש ָּתא: The word is of Aramaic origin and it generally refers to the earth used for making seals. It was a type
of quality clay used for seals on letters or parcels.

BACKGROUND

Foods that are detrimental for milk – דְּ ָב ִרים ָה ָר ִﬠים ֶל ָח ָלב: A
woman’s diet in general as well as certain specific foods that she
eats can aﬀect the quality of her milk and even have an eﬀect
on the taste of the milk.

Eating soil – א ִכ ַילת ֲא ָד ָמה:
ֲ Eating soil during pregnancy is a
known phenomenon, as pregnant women sometimes experience cravings for strange foods. At times, they can also suﬀer
from a compulsion to consume non-food items, a psychological
disorder known as pica. Cases have been reported of pregnant
One who eats…will have – ה…הו ּו ָל ּה ְ ּבנֵי
ָ דְּ ָא ְכ ָל: There is no spe- women eating earth, clay, sand, and other inedible substances.
cific scientific knowledge with regard to this subject, although However, certain types of earth may also be eaten for medicinal
it seems clear that a woman’s diet during pregnancy has an purposes. The type mentioned in the Gemara may serve to ease
eﬀect on the fetus. Other factors, such as alcohol and drugs, heartburn experienced during pregnancy.
certainly have a significant influence on the development of a
fetus, including its color and complexion.

Perek V
Daf 61 Amud a
BACKGROUND

Celery – כ ְר ּ ָפ ָסא:ַּ This is Apium graveolens, a garden vegetable used for flavoring and salads.
LANGUAGE

Coriander [kusbarta] – כו ְּס ַ ּב ְר ָּתא:ּ This is a plant used as a
spice, with characteristic flavor and aroma. It is known in
biblical Hebrew as gad and in Modern Hebrew as kusbar.

,יﬠי – ָהו ּו ָל ּה ְ ּבנֵי ֵﬠינָ נֵי
ֵ  דְּ ָא ְכ ָלה ֵ ּב,ְ ּב ִריֵ י
,דְּ ָא ְכ ָלה ַּכוְ ֵורי – ָהו ּו ָל ּה ְ ּבנֵי ִח ָּיננֵי
,דְּ ָא ְכ ָלה ַּכ ְר ּ ָפ ָסא – ָהו ּו ָל ּה ְ ּבנֵי זִ יוְ ָתנֵי
,יש ָרנֵי
ׂ ְ דְּ ָא ְכ ָלה ּכו ְּס ַ ּב ְר ָּתא – ָהו ּו ָל ּה ְ ּבנֵי ִ ּב
.יחנֵי
ָ דְּ ָא ְכ ָלה ֶא ְתרוֹגָ א – ָהו ּו ָל ּה ְ ּבנֵי ֵר
יה דְּ ׁ ָשבוֹר ַמ ְל ָּכא ָא ְכ ָלה ָ ּב ּה ִא ָּמ ּה
ּ ְ ּב ַר ֵּת
יה ֲאבו ּּה
ּ  וְ ָהו ּו ַמ ְּס ֵקי ָל ּה ְל ַק ֵּמ,ֶא ְתרוֹגָ א
.יחנֵי
ָ ְ ּב ֵר ׁיש ֵר

healthy; one who eats eggs will have large-eyed children;
one who eats fish will have graceful children; one who eats
celeryB will have beautiful children; one who eats coriander
[kusbarta]L will have corpulent children; and one who eats
etrogim will have sweet-smelling children. It is related with
regard to the daughter of King ShapurP of Persia, that her
mother ate etrogim while pregnant with her and they used to
place her in front of her father on top of all the spices, as she
was so fragrant.
PERSONALITIES

King Shapur – שבוֹר ַמ ְל ָּכא:
ָ ׁ King Shapur, or Shavor Malka, was
the name of several Persian kings. King Shapur I, the second king
of the Sassanid dynasty, who lived from 241–272 CE, was tolerant
of other faiths. There are many incidents related in the Talmud
that reflect his close relationship with the Jewish people, as well
as his love and appreciation for Jewish customs. In several places,
the Gemara describes his friendship with the amora Shmuel.
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King Shapur II, who lived from 303–380, was a zealous supporter of Zoroastrianism, a religion he tried to impose on the
minorities under his rule, especially Christians. During his reign,
the Jewish community suﬀered from oppressive taxes, levies,
and various decrees.

