PERSONALITIES

Nakdimon ben Guryon – נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן: Nakdimon ben
Guryon, whose Hebrew name was Boni, was one of the wealthiest residents of Jerusalem in the generation of the destruction
of the Second Temple. The Gemara recounts that he gave large
sums for communal causes, and a great miracle befell him in the
merit of his eﬀorts (Ta’anit 19b–20a). In this light, the Gemara’s
incredulity concerning the deficiencies of his philanthropic
record is well understood.
Elsewhere, the Gemara relates that Nakdimon ben Guryon
and two other exceptionally wealthy individuals undertook
to provide all the needs of Jerusalem for twenty years, when
the city was under Roman siege. However, all his stores were
destroyed by the infighting of Jewish groups inside the city.
The loss of his property was so complete that his daughter was
reduced to utter destitution and hunger.

?וְ נַ ְקדִּ ימוֹן ֶ ּבן גּ ו ְּריוֹן ָלא ֲﬠ ַבד צְ ָד ָקה
 ָא ְמר ּו ָﬠ ָליו ַﬠל נַ ְקדִּ ימוֹן ֶ ּבן:וְ ָה ַתנְ יָ א
 ְּכ ׁ ֶש ָהיָ ה יוֹצֵ א ִמ ֵ ּביתוֹ ְל ֵבית,גּ ּו ְריוֹן
 ְּכ ֵלי ֵמ ָילת ָהי ּו,ַה ִּמ ְד ָר ׁש

The recorded incident implies that Nakdimon lost all of his
wealth after having failed to use it for acts of kindness. The
Gemara asks: And did not Nakdimon ben GuryonP perform
charity? Isn’t it taught in a baraita: They said about Nakdimon
ben Guryon that when he would leave his home to go to the
study hall, there were fine woolen garments his attendants
would

 ו ָּב ִאין ֲﬠנִיִּ ים ו ְּמ ַק ּ ְפ ִלין,יﬠין ַּת ְח ָּתיו
ִ ַמ ִ ּצ
 ִל ְכבוֹדוֹ:ימא
ָ יב ֵﬠית ֵא
ּ ָ אוֹתן ֵמ ַא ֲח ָריו! ִא
ָ
 ִּכ ְד ָב ֵﬠי:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא,הוּא דַּ ֲﬠ ַבד
:ינָשי
ֵ ׁ  ִּכ ְד ָא ְמ ִרי ֱא.יﬠ ַבד ָלא ֲﬠ ַבד
ֲ יה ְל ֶמ
ּ ֵל
.יחנָ א
ֲ ְלפוּם ַ ּג ְמ ָלא ׁ ִש

spread underneath him to walk on, and with his blessing, the
poor would come and fold them up from behind him for
themselves? Clearly he gave abundant charity. The Gemara
oﬀers two possible explanations: If you wish, say that he acted
that way for his own honor, to demonstrate that he considered
the exorbitant expense trivial. And if you wish, say that as he
should have done, he did not do. As people say, according to
the camel is the burden. The stronger the camel, the heavier
the load it must bear. Even if he gave altruistically, Nakdimon
ben Guryon did not give as much as he was expected to give.

: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ְ ּב ַר ִ ּבי צָ דוֹק,ַּתנְ יָ א
יה
ָ ית
ִ ֶא ְר ֶאה ְ ּבנֶ ָח ָמ ה ִא ם ל ֹא ְר ִא
עוֹרים ִמ ֵ ּבין ַט ְל ֵפיי
ִ ׁ ֶש ָהיְ ָתה ְמ ַל ֶ ּק ֶטת ְ ׂש
יה ִמ ְק ָרא זֶ ה
ָ אתי ָﬠ ֶל
ִ  ָק ָר,סו ִּסים ְ ּב ַﬠ ּכוֹ
״אם ל ֹא ֵת ְד ִﬠי ָלךְ ַהיָּ ָפה ַ ּב ּנ ׁ ִָשים צְ ִאי
ִ
,יּוֹתיִ ךְ ״
ַ ָלךְ ְ ּב ִﬠ ְק ֵבי ַה ּצֹאן ו ְּר ִﬠי ֶאת ְ ּג ִד
ּ ְ ַאל ִּת ְק ֵרי
ּ ְ יּוֹתיִ ךְ ״ ֶא ָּלא
ַ ״ג ִד
.יּוֹתיִ ךְ ״
ַ ִ״גו

It is taught in a baraita (Tosefta : ) with regard to the daughter
of Nakdimon ben Guryon: Rabbi Elazar, son of Rabbi Tzadok,
said in the form of an oath: I pray that I will not see the consolation of the Jewish people if I did not see her gathering barley
kernels from between the hooves of horses in Akko. I recited
this verse about her: “If you know not, O you fairest among
women, go your way forth by the footsteps of the flock and
feed your kids, beside the shepherds’ tents” (Song of Songs : ).
Do not read it as “your kids [gediyotayikh]” but rather read it
as your bodies [geviyotayikh]. This woman is compelled to
follow the sheep to the pastures in order to sustain her own
body from the leftovers of their food.

:יוֹחנָן
ָ ָא ַמר ַרב ׁ ֶש ֶמן ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
 וַ ֲה ֵרי,נִיסה לוֹ זָ ָהב – ׁ ָש ִמין אוֹתוֹ
ָ ִה ְכ
 ַהזָּ ָהב ֲה ֵרי הוּא:ית ֵיבי
ִ  ֵמ.הוּא ְּכ ׁ ָשוְ ויוֹ
, ַמאי ָלאו – ְּכ ֵכ ִלים ׁ ֶשל ֶּכ ֶסף.ְּכ ֵכ ִלים
 דְּ ָלא, ְּכ ֵכ ִלים ׁ ֶשל זָ ָהב,דְּ ָפ ְח ֵתי! ָלא
!יה
ּ ָ  ִאם ֵּכן ְּכ ֵכ ָליו ִמ.ּ ָפ ְח ֵתי
ּ יב ֵﬠי ֵל

§ The Gemara returns to the topic of how the groom records

Perek VI
Daf 67 Amud a
NOTES

Gold, the court appraises it and it is according to its value –
 ׁ ָש ִמין אוֹתוֹ וַ ֲה ֵרי הוּא ְּכ ׁ ָשוְ ויוֹ,זָ ָהב: Commentaries debate what is
indicated by the generic term gold. Rashi claims that it refers
to pieces of gold metal that are not used for jewelry, money, or
any other purpose. Consequently, the gold is appraised based
on its actual market value. By contrast, others, based on Rabbeinu Ĥananel, interpret gold as gold jewelry, which does not
generally depreciate from usage (Tosafot). Consequently, it is
treated like other gold utensils that are appraised based on their
actual market value.
Like silver vessels, which diminish –  דְּ ָפ ְח ֵתי,כ ֵכ ִלים ׁ ֶשל ֶּכ ֶסף:ְּ The
Rashba and others understood Rashi as saying the diminishment of which the Gemara speaks is the reduction calculated
at the time of the appraisal, in the manner of all utensils. Others
explain that the Gemara speaks of physical deterioration of the
silver utensils, which occurs over the course of use (Rabbeinu
Ĥananel).

the bride’s dowry in the marriage contract: Rav Shemen bar
Abba said that Rabbi Yoĥanan said: If she brings him gold
in her dowry, the court appraises it, and it is recorded in the
marriage contract according to its value,N without additions
or subtractions. The Gemara raises an objection from that
which was taught in a baraita: The halakha is that the gold is
like utensils and not like cash for purposes of the dowry. The
Gemara qualifies its objection: What, is it not that gold is like
silver vessels, which diminish,NB so that they resemble all other
goods in the dowry whose values are reduced in the marriage
contract? The Gemara responds: No, the intent is that gold is
like utensils of gold, which do not diminish. The Gemara
asks: If so, the baraita should have stated that gold is like its
own utensils, which would demonstrate that gold is appraised
according to its true value. Evidently, then, this is not true of
gold.
BACKGROUND

Like silver vessels, which diminish –  דְּ ָפ ְח ֵתי,כ ֵכ ִלים ׁ ֶשל ֶּכ ֶסף:ְּ
Although silver is a noble metal, which does not easily react
with other materials, when it comes into contact with hydrogen sulfide (H₂S), found at low concentrations in the air, it
becomes covered with a black, very thin layer of silver sulfide
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(Ag₂S). When the silver is cleaned, this layer is scratched and
removed altogether. Therefore, in contrast to the case of a
utensil made of gold, which is resistant to this form of chemical reaction, the weight of a silver utensil itself is gradually
reduced over time.

 דִּ ינָ ֵרי, זָ ָהב – ֲה ֵרי הוּא ְּכ ֵכ ִלים: ַּתנְיָא,וְ עוֹד
 ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן.זָ ָהב – ֲה ֵרי ֵהן ִּכ ְכ ָס ִפים
 ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶש ּל ֹא:אוֹמר
ֵ
יאל
ֵ ַ ּג ְמ ִל
. וַ ֲה ֵרי ֵהן ְ ּב ׁ ָשוְ ויֵ ֶהן,אוֹתן
ָ פוֹר ָטן – ׁ ָש ִמין
ְ ְל
ימא
ָ יאל ַא ַהיָּ יא? ִא ֵיל
ֵ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ַא ֵּס ָיפא – ִמ ְּכ ָלל דְּ ַת ָּנא ַק ָּמא ָס ַבר ֲא ִפילּ ּו
פוֹר ָטן? ָהא ָלא
ְ ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶש ּל ֹא ְל
!נָ ְפ ִקי

And moreover, one can ask: It is taught in a baraita (Tosefta : )
that the halakha is that gold is like utensils and that gold dinars
are like silver coins. Rabban Shimon ben Gamliel says: In a
place where people were accustomed not to exchange them, the
court appraises them, and they are recorded at their appraised
worth, no more or less. The Gemara clarifies: To which clause is
Rabban Shimon ben Gamliel referring, when he comments that
they are not exchanged? If we say he is commenting on the latter
clause concerning the gold dinars, by inference it may be understood that the first tanna holds that gold dinars have the same
status as cash, even in a place where people were accustomed
not to exchange them. But they are not used and do not function
as liquid money in a place where they are not exchanged. Why,
then, does the husband need to raise the value as though they were
functional cash?

 זָ ָהב: וְ ָה ִכי ָק ָא ַמר,ישא
ָ ׁ ֶא ָּלא ָלאו – ַא ֵר
 ַמאי ֵּכ ִלים – ֵּכ ִלים ׁ ֶשל,ֲה ֵרי הוּא ְּכ ֵכ ִלים
 ֲה ֵרי:אוֹמר
ֵ יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל,ֶּכ ֶסף
הוּא ְּכ ִדינָ ִרין ׁ ֶשל זָ ָהב ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶשלּ ֹא
?פוֹר ָטן
ְ ְל

Rather, is it not that Rabban Shimon ben Gamliel commented
on the first clause of the baraita, and this is what the baraita is
saying: The halakha is that gold is like utensils. What is meant
by the ambiguous term utensils? Utensils of silver. Rabban
Shimon ben Gamliel qualifies this ruling and says: The halakha
is that it is like gold dinars, whose value remains constant, in a
place where they are accustomed not to exchange it or use it
for business. In any event, the opinion of the first tanna in this
baraita, that gold is treated like silver utensils, contradicts the
previous assertion that gold must have the status of gold utensils,
not silver utensils.

. ו ְּדנָ ְפ ִקי ַﬠל יְ ֵדי ַהדְּ ָחק,עוֹלם ַא ֵּס ָיפא
ָ  ְל,ָלא
–  ֵּכיוָ ן דְּ נָ ְפ ִקי:יפ ְלגִ י; ָמר ָס ַבר
ַ ּ ו ְּב ָהא ָק ִמ
 ֵּכיוָ ן דְּ ָלא נָ ְפ ִקי: ו ָּמר ָס ַבר,ַמ ׁ ְש ַ ּב ִחינַ ן ָל ּה
.ֶא ָּלא ַﬠל יְ ֵדי ַהדְּ ָחק – ָלא ַמ ׁ ְש ַ ּב ִחינַן ָל ּה

The Gemara responds: No, actually it must be that Rabban
Shimon ben Gamliel commented on the latter clause of the
baraita, which deals with gold dinars, and they are not exchanged
because they are used as cash only with diﬃculty. They are not
typically used for business, but they could be used when necessary.
And consequently, they disagree about this: One Sage, the first
tanna, holds since they are used when necessary, we increase the
value of gold dinars for the wife in the dowry, and the husband
writes an increased sum in the marriage contract. And one Sage,
Rabban Shimon ben Gamliel, holds since they are used for
commerce only with diﬃculty, we do not increase the value of
gold dinars for her. According to this interpretation, the first
opinion can still subscribe to the notion that gold pieces, like gold
utensils, are appraised at their actual value.

 ּכו ָּּל ּה ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן:ימא
ָ יב ֵﬠית ֵא
ּ ָ ִא
:יח ְּס ָרא וְ ָה ִכי ָק ָתנֵי
ַ  וְ ַח ּסו ֵּרי ִמ,יאל ִהיא
ֵ ַ ּג ְמ ִל
 דִּ ינָ ֵרי זָ ָהב ֲה ֵרי ֵהן,זָ ָהב ֲה ֵרי הוּא ְּכ ֵכ ִלים
 ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּב ָמקוֹם.ִּכ ְכ ָס ִפים
 ֲא ָבל ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶשלּ ֹא,פוֹר ָטן
ְ ׁ ֶש ָּנ ֲהג ּו ְל
,אוֹתם וַ ֲה ֵרי ֵהן ְ ּב ׁ ָשוְ ויֵ ֶהן
ָ פוֹר ָטן – ׁ ָש ִמין
ְ ְל
 ׁ ֶש ַר ָ ּבן ׁ ִש ְמעוֹן.יאל
ֵ דִּ ְב ֵרי ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
 ְ ּב ָמקוֹם ׁ ֶש ָּנ ֲהג ּו ׁ ֶש ּל ֹא:אוֹמר
ֵ יאל
ֵ ֶ ּבן ַ ּג ְמ ִל
.אוֹתם וַ ֲה ֵרי ֵהן ְ ּב ׁ ָשוְ ויֵ ֶהן
ָ פוֹר ָטן – ׁ ָש ִמין
ְ ְל

If you wish, say instead that the entire baraita is in accordance
with the opinion of Rabban Shimon ben Gamliel, and the baraita
is incomplete and this is what it is teaching: The halakha is that
a piece of gold is like utensils and gold dinars are like money. In
what case is this statement said? In a place where the people
were accustomed to exchange the dinars. However, in a place
where the people were accustomed not to exchange the dinars,
the court appraises their worth, and they are recorded at their
appraised worth. This is the statement of Rabban Shimon ben
Gamliel, as Rabban Shimon ben Gamliel says: In a place where
the people were accustomed not to exchange them, the court
appraises their worth, and they are recorded at their appraised
worth.

NOTES

With smashed gold fragments – יכא
ָ ב ַד ֲה ָבא ּ ְפ ִר:
ּ ְ Rashi
explains that collections of small pieces of gold and gold
dust also depreciate simply because their components
are occasionally lost due to their small size. Therefore,
the Gemara compares them to silver utensils, which
also depreciate. However, Tosafot and others indicate
that these do not depreciate in and of themselves, and
consequently the baraita compares them to gold utensils,
which do not depreciate.

.יה! ַק ׁ ְשיָ א
ּ ָ  ְּכ ֵכ ָליו ִמ, ִמ ָּכל ָמקוֹםThe contradiction from this baraita has been resolved, but in any
ּ יב ֵﬠי ֵל
–  ָה ָכא ְ ּב ַמאי ָﬠ ְס ִקינַ ן:ימא
ָ יב ֵﬠית ֵא
ּ ָ  ִאcase, a diﬃculty remains: If the status of gold is similar to that of
gold utensils and it is appraised at its actual value, the baraita
. ִ ּב ְמ ָמ ָלא: ַרב ַא ׁ ִשי ֲא ַמר.יכא
ָ ְ ּב ַד ֲה ָבא ּ ְפ ִר
should have stated that gold is like its own utensils and not
simply like any utensils. The Gemara answers: The language is
diﬃcult. If you wish, say the following answer instead: With
what are we dealing here? With smashed gold fragments.N Rav
Ashi said: We are dealing with granules of gold. Certainly, then,
they are not treated as gold utensils, but the novel element of
the baraita is that they have the status of regular utensils and not
of gold dinars.
. פרק ו׳ דף סז. KeTUBoT . Perek VI . 67a

13

NOTES

Arabian camels – ג ַמ ִּלים ׁ ֶשל ֲﬠ ָר ְביָ א:ּ ְ Rashi explains that
with respect to most of the items described here, the
Gemara seeks to demonstrate that these movable items
are treated like money. Consequently, when a woman
brings any of these items into the marriage, the husband
must add 50 percent of their value in the marriage contract.
Shita Mekubbetzet notes that Rashi’s explanation is quite
reasonable, since the Gemara flows nicely according to
it. However, most other commentaries, including Rav
Natronai Gaon, Talmidei HaRamban, and Rabbeinu Tam,
cited in Tosafot, maintain that since these items were the
primary means of commerce in their respective locations,
they are treated like land. As such, the Gemara rules that
a woman may collect her marriage contract from them.
According to this opinion, this discussion serves as the
primary basis for the ordinance instituted by the ge’onim
that a marriage settlement may be collected from movable
property and not only from land.
Money pouches in Meĥoza – א ְרנָ ֵקי דִּ ְמחוֹזָ א:
ַ According
to Rashi, these were purses used to hold cash. Although
there was active commerce in Meĥoza, the economy
relied primarily upon real estate, and not upon specific
movable goods, for the guarantee of loans. By contrast,
the Meiri explains that pouches were a chief product of
Meĥoza. They were used for commerce, similar to the
sacks of Kimĥonya and the other goods mentioned in
the Gemara.
BACKGROUND

Arabian camels – ג ַמ ִּלים ׁ ֶשל ֲﬠ ָר ְביָ א:ּ ְ A small number of
sources indicate that there were Jewish settlements in Arabia in the talmudic period. From the Gemara’s statement
here, it would seem that the local Jews earned a living in
consonance with most of the other locals and that camels
were their foremost property. Arabian Jewish communities
continued to exist in Khaybar and other places for many
generations after the talmudic period.
Rodya – רוֹדיָא:
ְ There are diﬀerent opinions concerning the
location of Rodya. Some claim that it refers to the island
of Rhodes next to Greece, while others suggest that the
intention here is the Babylonian city of Ρόδος, Rhodos.
LANGUAGE

נְטוֹכיָ א ֲה ֵרי
ְ  ְ ּב ָ ׂש ִמים ׁ ֶשל ַא:ָא ַמר ַר ִ ּבי יַ ַּנאי
 ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי.ֵהן ִּכ ְכ ָס ִפים
 ְ ּג ַמ ִּלים ׁ ֶשל ֲﬠ ָר ְביָ א ִא ׁ ּ ָשה:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
.גּ ָוֹבה ּ ָפ ְרנָ א ֵמ ֶהם

§ Apropos the preceding discussion concerning the appraisal of

– וֹת ֵבי דְּ ֵבי ִמ ְכ ֵסי
ְ  ָהנֵי ּת:ֲא ַמר ַרב ּ ַפ ּ ִפי
 וַ ֲא ַמר ַרב ּ ַפ ּ ִפי.ִא ׁ ּ ָשה גּ ָוֹבה ּ ָפ ְרנָ א ֵמ ֶהם
רוֹדיָא וְ ַא ׁ ְש ֵלי דְּ ִק ְמחוֹנְיָא ִא ׁ ּ ָשה
ְ ְָּהנֵי ַ ׂש ֵ ּקי ד
 ֵמ ֵר ׁיש ֲהוָ ה: ֲא ַמר ָר ָבא,גּ ָוֹבה ּ ָפ ְרנָ א ֵמ ֶהן
ָא ִמינָ א ָהנֵי ַא ְרנָ ֵקי דִּ ְמחוֹזָ א ִא ׁ ּ ָשה גּ ָוֹבה
 ַמאי ַט ֲﬠ ָמא – ַא ְס ַמ ְכ ַּתיְ יה ּו,ּ ָפ ְרנָ א ֵמ ֶהם
, ֵּכיוָ ן דַּ ֲחזַ אי דְּ ׁ ָש ְק ֵלי ְלה ּו וְ נָ ְפ ֵקי,ֲּﬠ ַליְ יהו
:וְ ִכי ַמ ׁ ְש ְּכ ֵחי ַא ְר ָﬠא זַ ְ ּבנֵי ְ ּבה ּו – ָא ִמינָ א
.ַא ְס ַמ ְכ ַּתיְ יה ּו ַא ַא ְר ָﬠא הוּא

Similarly, Rav Pappi said: With regard to those robes in
Bei Mikhsei, a woman may collect her marriage settlement
from them because they use dresses for commerce. And Rav
Pappi said: With regard to these sacks in RodyaB and ropes in
Kimĥonya, a woman may collect her marriage settlement from
them. Rava said: Initially, I would have said that concerning
those money pouches [arnakei]L in Meĥoza,N a woman may
collect her marriage settlement from them. What is the reason?
They rely on them, and they serve the commercial function
served by real estate in other places. Once I saw that they take
them and the pouches are used, and when they find land they
buy it with them and do not retain them, I said that they too rely
on land. The money pouches are used in a fluid manner, but these
pouches do not serve the same role served by real estate.

מתני׳ ַה ַּמ ּ ִ ׂשיא ֶאת ִ ּב ּתוֹ ְס ָתם ל ֹא
נִיס ּה
ָ  ּ ָפ ַסק ְל ַה ְכ.יִ ְפחוֹת ָל ּה ֵמ ֲח ִמ ׁ ּ ִשים זוּז
נִיס ָּנה
ֶ ֹאמר ַה ַ ּב ַﬠל – ְּכ ׁ ֶש ַא ְכ
ַ ֲﬠרו ָּּמה – ל ֹא י
 ֶא ָּלא ְמ ַכ ֶּס ָה,יתי ֲא ַכ ֶּס ָּנה ִ ּב ְכסו ִּתי
ִ ְל ֵב
 וְ ֵכן ַה ַּמ ּ ִ ׂשיא ֶאת.יה
ָ עוֹד ּה ְ ּב ֵבית ָא ִב
ָ ְו
תוֹמה – ל ֹא יִ ְפחוֹת ָל ּה ֵמ ֲח ִמ ׁ ּ ִשים
ָ ְַהי
אוֹת ּה ְל ִפי
ָ נְסין
ִ  ִאם יֵ ׁש ַ ּב ִּכיס – ְמ ַפ ְר,זוּז
.בוֹד ּה
ָ ְּכ

objects used for commerce, the Gemara cites a series of related
comments. Rabbi Yannai said: With regard to spices in Antioch,
they are like money. Since in Antioch they would conduct business with spices, they should be treated like cash when a woman
brings them in her dowry. Similarly, Rabbi Shmuel bar Naĥmani
said that Rabbi Yoĥanan said: Concerning camels in Arabia,NBH
a woman may collect the amount of her marriage settlementL
from them. Since they conduct business using camels in Arabia,
the camels are consequently given the status that money has in
other places.

mishna

With regard to one who marries oﬀ his
daughter with the terms of the dowry
unspecified,H he must not give her less than fifty dinars. If the
bride’s father pledged to bring her into the marriage bare,H by
saying that he refuses to give her anything, the husband should
not say: When I bring her into my house, I will clothe her with
my clothing, but not beforehand. Rather, he must clothe her
while she is yet in her father’s house, and she enters the marriage
with the clothing in hand. And similarly, with regard to a charity
administrator who marries oﬀ an orphan girl,H he must not give
her less than fifty dinars. If there are suﬃcient resources in the
charity fund, the charities provide even more for her, furnishing
a dowry and her other needs according to her dignity.

Marriage settlement [parna] – פ ְרנָ א:ָ ּ From the Greek
φερνή, fernē, meaning dowry. However, as the term is
used here by the Sages, it apparently includes the money
that the wife receives in her marriage settlement.
Money pouches [arnakei] – א ְרנָ ֵקי:
ַ From the Greek

ἀρνακίς, arnakis, a garment made from leather. As used
by the Sages, the term refers to a pouch or purse, perhaps
made from leather, used for holding coins.

Money pouch like those used in ancient Rome
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HALAKHA

Arabian camels – ג ַמ ִּלים ׁ ֶשל ֲﬠ ָר ְביָא:ּ ְ The ge’onim instituted that a
woman may collect her marriage contract even from movable
property, since at that time most Jews did not own land but
relied financially on movable property. This ordinance spread
among all Jewish communities, and the marriage contracts are
written accordingly, with respect to the main sum, the additional
sum, and all other conditions recorded in the marriage contract,
except for the provision for her sons (see 50b).
Many early commentaries note that one can already discern
the basis for this ordinance in the Gemara’s stance concerning
camels and the other movable property it enumerates (Maggid
Mishne). The ge’onim simply expanded the concept from specific
examples and established a broad regulation (Rambam Sefer
Nashim, Hilkhot Ishut 16:7; Shulĥan Arukh, Even HaEzer 100:1).

(Rambam Sefer Nashim, Hilkhot Ishut 20:1; Shulĥan Arukh, Even
HaEzer 58:1).
He pledged to bring her into the marriage bare – נִיס ּה
ָ ּ ָפ ַסק ְל ַה ְכ
ﬠרו ָּּמה:ֲ If the father stipulated that he would bring her into marriage bare, the husband should not say: When I bring her into
my house I will clothe her. Rather, he clothes her while she is
still in her father’s house. This ruling is in accordance with the
mishna (Rambam Sefer Nashim, Hilkhot Ishut 20:2; Shulĥan Arukh,
Even HaEzer 58:2).

One who marries oﬀ an orphan girl – תוֹמה
ָ ְה ַּמ ּ ִ ׂשיא ֶאת ַהי:ַ When
a charity administrator marries oﬀ an orphan girl, he must give
her at least fifty dinars of provincial coins, which sum equals six
and one quarter standard dinars. If the charity has more funds
available, she is to be given an amount that befits her stature.
One who marries oﬀ his daughter unspecified –  ַה ַּמ ּ ִ ׂשיא ֶאתIt stands to reason that the sums delineated were stipulated
ב ּתוֹ ְס ָתם:ּ ִ The Sages said that one should give some of his prop- only for their time and that nowadays these matters follow
erty to his daughter when he marries her oﬀ, and this is what local contemporary practice. The authorities write that if the
the Sages meant by the term: Provide. If someone marries oﬀ his charity fund does not have the stipulated baseline sum, the
daughter without specifying a diﬀerent amount for her dowry, administrators must take out loans. However, there is no need to
he is required to provide her with no less than the clothing that borrow in order to give a higher amount to a woman who would
the court allocates to the bride of a pauper. This is the sum for otherwise receive more (Shakh, based on Beit Yosef; Rambam
a father who is poor, but one who is wealthy should add to the Sefer Zera’im, Hilkhot Mattenot Aniyyim 8:16; Shulĥan Arukh, Yoreh
amount according to his wealth. This ruling follows the mishna De’a 250:2, 253:2).

.יטי
ֵ  ֲח ִמ ׁ ּ ִשים ז ּוזֵ י ּ ְפ ׁ ִש:גמ׳ ֲא ַמר ַא ַ ּביֵ י
–  ִאם יֵ ׁש ַ ּב ִּכיס:ִמ ַּמאי – ִמדְּ ָק ָתנֵי ֵס ָיפא
 ַמאי: וְ ָא ְמ ִרינַן.בוֹד ּה
ָ אוֹת ּה ְל ִפי ְכ
ָ נְסין
ִ ְמ ַפ ְר
 וְ ִאי. ַא ְרנָ ִקי ׁ ֶשל צְ ָד ָקה:ִּכיס? ָא ַמר ַר ֲח ָבה
ָס ְל ָקא דַּ ְﬠ ִּתין ֲח ִמ ׁ ּ ִשים זוּזֵ י ַמ ָּמ ׁש – ִאם יֵ ׁש
ַ ּב ִּכיס ַּכ ָּמה יָ ֲה ִבינַן ָל ּה? ֶא ָּלא ׁ ְש ַמע ִמ ָּינ ּה
.יטי
ֵ ֲח ִמ ׁ ּ ִשים זוּזֵ י ּ ְפ ׁ ִש

– יתוֹמה ׁ ֶש ָ ּבא ּו ְל ִה ְת ּ ַפ ְרנֵס
ָ ִ יָ תוֹם ו:ָּתנ ּו ַר ָ ּבנַן
נְסין
ִ  וְ ַא ַחר ָּכךְ ְמ ַפ ְר,תוֹמה
ָ ְנְסין ֶאת ַהי
ִ ְמ ַפ ְר
 ִמ ּ ְפנֵי ׁ ֶש ָה ִא ׁיש דַּ ְר ּכוֹ ַל ֲחזוֹר ַﬠל,ֶאת ַהיָּ תוֹם
 יָ תוֹם. וְ ֵאין ִא ׁ ּ ָשה דַּ ְר ָּכ ּה ַל ֲחזוֹר,ַה ּ ְפ ָת ִחים
יתוֹמה
ָ
ִו

gemara

Abaye said: The fifty dinars mentioned
in the mishna is referring to fifty provincial dinars, each of which is worth one-eighth the amount of a
standard dinar. From where do I know that this is so? From the
fact that the latter clause teaches: If there are suﬃcient resources
in the charity fund, the charities provide more for her, furnishing
a dowry and her other needs according to her dignity. And we
say: What is this fund? Raĥava said: The charity fund. And if it
enters our minds to say that the mishna is referring to fifty actual,
i.e., standard, dinars, if there are suﬃcient resources in the fund,
how many standard dinars do we give him? Fifty standard dinars
is already a sizable sum to distribute as charity. Rather, conclude
from this comment that the mishna is referring to fifty provincial
dinars.

HALAKHA

An orphan boy and an orphan girl who have come –
יתוֹמה ׁ ֶש ָ ּבא ּו
ָ
ִיָ תוֹם ו: If an orphan boy and an orphan girl
require charity, the girl is given priority to receive food
or clothing. A woman is similarly prioritized over a man
(Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 8:15;
Shulĥan Arukh, Yoreh De’a 251:8).

The Sages taught: Concerning an orphan boy and an orphan girl
who have comeH and appealed to be supported by the charity
fund, the distributors provide for the orphan girl first and afterward they provide for the orphan boy. This is because it is the
way of a man to circulate about the entryways to ask for charity,
and it is not a woman’s way to circulate for charity. Therefore, her
need is greater. Concerning an orphan boy and orphan girl

Perek VI
Daf 67 Amud b
תוֹמה
ָ ְיאין ֶאת ַהי
ִ ָשא – ַמ ּ ִ ׂש
ׂ ֵ  ׁ ֶש ָ ּבא ּו ִל ּינwho have come to appeal to the charity fund to be marriedH oﬀ,
 ִמ ּ ְפנֵי,יאין ֶאת ַהיָּ תוֹם
ִ  וְ ַא ַחר ָּכ ְך ַמ ּ ִ ׂשthe administrators marry oﬀ the orphan girl first and afterward
they marry oﬀ the orphan boy, because the humiliation of a
.וֹש ָת ּה ׁ ֶשל ִא ׁ ּ ָשה ְמרו ָ ּּבה ִמ ׁ ּ ֶשל ִא ׁיש
ְ ׁ ׁ ֶש ּב
woman who is not married is greater than that of an unmarried
man.
ישא – ׂש ְוֹכ ִרין לוֹ
ׂ ָ ּ  יָ תוֹם ׁ ֶש ָ ּבא ִל:ָּתנ ּו ַר ָ ּבנַן
,יﬠין לוֹ ִמ ָּטה וְ ָכל ְּכ ֵלי ַּת ׁ ְש ִמ ׁישוֹ
ִ ַ ּביִ ת ו ַּמ ִ ּצ
 ׁ ֶש ֶּנ ֱא ַמר ״דֵּ י,יאין לוֹ ִא ׁ ּ ָשה
ִ וְ ַא ַחר ָּכךְ ַמ ּ ִ ׂש
 ״דֵּ י ַמ ְחסוֹרוֹ״ – זֶ ה.יֶח ַסר לוֹ״
ְ ַמ ְחסוֹרוֹ ֲא ׁ ֶשר
.״א ׁ ֶשר יֶ ְח ַסר״ – זֶ ה ִמ ָּטה וְ ׁ ֻש ְל ָחן
ֲ .ַה ַ ּביִ ת
״א ֱﬠ ֶ ׂשה
ֶ אוֹמר
ֵ  וְ ֵכן הוּא,״לוֹ״ – זוֹ ִא ׁ ּ ָשה
.לוֹ ֵﬠזֶ ר ְּכנֶ גְ דּ וֹ״

The Sages taught: Concerning an orphan boy who has come
to marry,H the community tries its utmost to provide for all of
his needs. The charities rent a house for him, arrange for him a
bed and all his utensils, and thereafter they marry him a wife,
as it is stated: “But you shall surely open your hand to him, and
shall surely lend him suﬃcient for his deficiencyH in that which
is deficient for him” (Deuteronomy : ). With regard to the
phrase “suﬃcient for his deficiency,” this is referring to the house.
“Which is deficient”; this is referring to a bed and table. “For him
[lo]”; this is referring to a wife. And similarly the verse states: “I
will make him [lo] a helpmate for him” (Genesis : ), when
God created a wife for Adam.
HALAKHA

Suﬃcient for his deficiency – דֵּ י ַמ ְחסוֹרוֹ: It is a mitzva to give a
poor individual a sum commensurate with his needs, both for
regular support and for any of his particular additional needs. If
he requires special foods, they must be provided for him. Similarly,
if one grew accustomed to certain luxuries during his time of
wealth, they are provided for him if he feels that he needs them.
This includes even a horse upon which to ride and a servant to
run before it. Although there is an obligation to provide a poor
An orphan boy who has come to marry – ישא
ׂ ָ ּ יָ תוֹם ׁ ֶש ָ ּבא ִל: With man with the luxuries from his previous lifestyle that he now
regard to an orphan boy who appeals for financial aid in getting lacks, the community has no responsibility to make him wealthy
married, a house is rented for him, a bed and all other furnish- (Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 7:3; Shulĥan
ings are prepared for him, and then his wedding is financed. Arukh, Yoreh De’a 250:1).
This ruling is in accordance with the baraita cited in the Gemara
(Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 7:4; Shulĥan
Arukh, Yoreh De’a 250:1).
An orphan boy and an orphan girl who have come to be married – ָשא
ׂ ֵ יתוֹמה ׁ ֶש ָ ּבא ּו ְל ִה ּינ
ָ
ִיָ תוֹם ו: If the charity fund is marrying
oﬀ an orphan boy and an orphan girl, the charity tends first to
the needs of the orphan girl, and only thereafter to the needs of
the orphan boy. This follows the baraita quoted in the Gemara
(Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 8:16; Shulĥan
Arukh, Yoreh De’a 251:8).
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NOTES

Even a horse upon which to ride – א ִפ ּיל ּו סוּס ִל ְר ּכוֹב ָﬠ ָליו:
ֲ
Some say that the Gemara is referring specifically to a pauper who comes from a wealthy family and was previously
accustomed to these benefits (Talmidei Rabbeinu Yona).
Significantly, it was said in the name of the ge’onim that the
obligation to provide luxuries, such as a horse and servant,
applies only to a pauper whose financial decline is not public
knowledge. Therefore, he receives these privileges so that his
reputation is maintained. But once his condition becomes
widely known, he is not entitled to anything more than other
paupers.
Pampered himself – יה
ּ ל ַפנּ ו ֵּקי נַ ְפ ׁ ֵש:ְ Throughout this discussion in the Gemara, there seems to be some inconsistency
with regard to the quantity and quality of aid that should
be given to any one pauper. To resolve this inconsistency,
several commentaries present a basic distinction between
two kinds of paupers. In the case of someone who has been
indulged with extravagancies and luxuries from a very young
age, missing something to which he has grown accustomed
is categorized as his deficiency, and it should be provided for
him. However, the same cannot be said of an opportunist
who seeks to take advantage of the community’s support
to satiate his cravings for extra comforts.
BACKGROUND

Mil – מיל:ִ A mil is a unit of distance related to, but not identical to, the Roman mile, from which it received its name. One
mil equals 2,000 cubits. This is equivalent to 960 m according
to Rav Ĥayyim Na’e, and 1,150 m according to the Ĥazon Ish.

 ״דֵּ י ַמ ְחסוֹרוֹ״ – ַא ָּתה ְמצ ּו ֶּוה:ָּתנ ּו ַר ָ ּבנַן
 וְ ִאי ַא ָּתה ְמצ ּו ֶּוה ָﬠ ָליו,ָﬠ ָליו ְל ַפ ְרנְסוֹ
״א ׁ ֶשר יֶ ְח ַסר לוֹ״ – ֲא ִפילּ ּו סוּס
ֲ .ְל ַﬠ ׁ ּ ְשרוֹ
 ָא ְמר ּו. וְ ֶﬠ ֶבד ָלרוּץ ְל ָפנָיו,ִל ְר ּכוֹב ָﬠ ָליו
ָﬠ ָליו ַﬠל ִה ֵּלל ַהזָּ ֵקן ׁ ֶש ָּל ַקח ְל ָﬠנִי ֶ ּבן
 וְ ֶﬠ ֶבד,טוֹבים ֶא ָחד סוּס ִל ְר ּכוֹב ָﬠ ָליו
ִ
 ּ ַפ ַﬠם ַא ַחת ל ֹא ָמצָ א ֶﬠ ֶבד.ָלרוּץ ְל ָפנָיו
.ָלרוּץ ְל ָפנָיו – וְ ָרץ ְל ָפנָיו ׁ ְשל ׁ ָֹשה ִמ ִילין

Concerning this issue, the Sages taught: “Suﬃcient for his deficiency”; this teaches that you are commanded with respect to
the pauper to support him, but you are not commanded with
respect to him to make him wealthy, as the obligation encompasses only that which he lacks, as indicated by the word deficient.
However, the verse also states: “Which is deficient for him”; this
includes even a horse upon which to rideN and a servant to run
in front of him for the sake of his stature, if necessary. For someone accustomed to these advantages, their absences constitute a
true deficiency, not an extravagant indulgence. The Gemara relates:
They said about Hillel the ElderP that he obtained for a poor
person of noble descent a horse upon which to ride and a
servant to run in front of him. One time he did not find a servant
to run in front of him, and Hillel himself ran in front of him
for three mil,B to fulfill the dictate “which is deficient for him.”

נְשי ָ ּג ִליל ָה ֶﬠ ְליוֹן
ֵ ׁ  ַמ ֲﬠ ֶ ׂשה ְ ּב ַא:ָּתנ ּו ַר ָ ּבנַן
טוֹבים ֶא ָחד ִמ ִ ּצ ּיפ ִוֹרי
ִ ׁ ֶש ָּל ְקח ּו ְל ָﬠנִי ֶ ּבן
יט ָרא ָ ּב ָ ׂשר
ְ  ִל.יט ָרא ָ ּב ָ ׂשר ְ ּב ָכל יוֹם
ְ ִל
יט ָרא
ְ  ִל:ַמאי ְרבו ָּתא? ָא ַמר ַרב הוּנָ א
:ימא
ָ יב ֵﬠית ֵא
ּ ָ  וְ ִא.ָ ּב ָ ׂשר ִמ ׁ ּ ֶשל עוֹפוֹת
: ַרב ַא ׁ ִשי ֲא ַמר.יט ָרא ָ ּב ָ ׂשר ַמ ָּמ ׁש
ְ ְ ּב ִל
יוֹמא ֲהוָ ה
ָ  ְ ּב ָכל,ָה ָתם ְּכ ָפר ָק ָטן ָהיָ ה
.יה
ּ ַמ ְפ ְס ֵדי ֵחיוָ ָתא ַא ְמטו ְּל ֵּת

The Sages taught: There was an incident involving the people
of the Upper Galilee, who bought for a poor person of noble
descent from the city of Tzippori a litraL of meat every day. The
Gemara asks: If they provided him with the reasonable ration of a
litra of meat, what is the novelty in this incident? Why does it
bear repeating? Rav Huna said: It was a litra of meat of poultry,
which is very expensive. And if you wish, say instead that for
the weight of a litra of coins, they bought him actual red meat.
The price of ordinary meat was so expensive that they had to pay
the exorbitant price of a litra of coins. Rav Ashi said they did
not spend a litra of coins for him. Rather, there, in the Galilee,
it was a small village, and every day they would lose an entire
animal just for him. They would slaughter an animal daily, simply
to provide him with fresh meat, although there was otherwise
no market for such a plentiful supply of meat in the village.

,יה דְּ ַר ִ ּבי נְ ֶח ְמיָ ה
ּ ַההוּא דַּ ֲא ָתא ְל ַק ֵּמ
:יה
ֵ  ַ ּב ֶּמה ַא ָּתה:יה
ּ סוֹﬠד? ֲא ַמר ֵל
ּ ֲא ַמר ֵל
 ְרצוֹנְ ךָ ׁ ֶש ְּתגַ ְל ֵ ּגל.ְ ּב ָב ָ ׂשר ׁ ָש ֵמן וְ יַ יִ ן יָ ׁ ָשן
– ִﬠ ִּמי ַ ּב ֲﬠ ָד ׁ ִשים? ִ ּג ְל ֵ ּגל ִﬠ ּמוֹ ַ ּב ֲﬠ ָד ׁ ִשים
. אוֹי לוֹ ָלזֶ ה ׁ ֶש ֲה ָרגוֹ נְ ֶח ְמיָ ה: ָא ַמר.וָ ֵמת
 אוֹי לוֹ ִלנְ ֶח ְמיָ ה ׁ ֶש ֲה ָרגוֹ ָלזֶ ה,ַאדְּ ַר ָ ּבה
 ִאיה ּו הוּא דְּ ָלא,יה! ֶא ָּלא
ּ ָ ִמ
ּ יב ֵﬠי ֵל
.יה ּכו ֵּּלי ַהאי
ּ ָ ִא
ּ יה ְל ַפנּ ו ֵּקי נַ ְפ ׁ ֵש
ּ יב ֵﬠי ֵל

The Gemara relates another incident concerning charity. A certain
person came before Rabbi Neĥemya to request charity. He said
to him: On what do you normally dine? He said to him: I usually
dine on fatty meat and aged wine. Rabbi Neĥemya asked him: Is
it your wish to belittle yourself and partake together with me in
a meal of lentils, which is my regular food? He partook with
him of lentils, and he died, since he was not accustomed to this
food. Rabbi Neĥemya said: Woe to this one who was killed
by Neĥemya. The Gemara wonders: On the contrary, Rabbi
Neĥemya should have said: Woe to Neĥemya who killed this
one. The Gemara responds: Rather, Rabbi Neĥemya meant that
it was he, the pauper, who should not have pampered himself N
so much. The poor man was to blame for his own death. His excessive indulgence rendered him incapable of digesting simple foods
such as lentils.

LANGUAGE

Litra – יט ָרא
ְ ל:ִ From the Greek λίτρα, litra, which is variously
used as a measure of volume or weight, or as the name of
a coin. The volume of a litra is less than 300 cubic cm and is
therefore a very small amount of meat. Even as a measure
of weight, a Greek litra is a moderate 327 g. The weight of a
litra of silver coins, however, is a very large sum of money.

PERSONALITIES

Hillel the Elder – ה ֵּלל ַהזָּ ֵקן:ִ Hillel the Elder and his colleague
Shammai were the last of the zugot, the pairs of tanna’im who
led the Sanhedrin throughout much of the Second Temple
period. Hillel served as Nasi of the Sanhedrin, and Shammai
was the president of the court, approximately one hundred
years prior to the destruction of the Temple, at the beginning
of Herod’s reign.
As individuals, Hillel and Shammai had markedly diﬀerent
personalities. Hillel was easygoing and accommodating in his
approach to himself and to others, championing pleasantness and avoiding conflict wherever possible. Shammai took
a more exacting approach, scrutinizing people’s motives and
actions. Each founded a school, Beit Hillel and Beit Shammai
respectively, and the schools continued to operate many years
after their founders’ passing. Notably, Hillel and Shammai themselves disagreed in only three or four matters of halakha, but
their schools, over time, were known to diﬀer in many areas
of halakha.
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According to tradition, Hillel began his studies as an impoverished student engaged in menial labor to earn money to
pay the entrance fee to attend the lectures of Shemaya and
Avtalyon. Ultimately his achievements and influence were so
great that the Gemara likens Hillel to Ezra the Scribe, crediting
him with reestablishing Torah during a period in history when
it was in danger of being forgotten (Sukka 20a).
Hillel’s disciples were also recognized for their distinction,
reflecting his success as a teacher. According to the Gemara,
Hillel the Elder had eighty students. Thirty were worthy to
have the Divine Presence rest upon them in the manner that it
rested upon Moses; thirty were worthy to have the sun stand
still for them, as it did for Joshua; and twenty fell in between
these two standards. The greatest among them was Yonatan
ben Uziel, and the youngest was Rabban Yoĥanan ben Zakkai
(Sukka 28a).

 ַ ּב ֶּמה: ָא ַמר לוֹ.יה דְּ ָר ָבא
ּ ַההוּא דַּ ֲא ָתא ְל ַק ֵּמ
גוֹלת ּ ְפטו ָּמה וְ יַ יִ ן
ֶ ְ ְ ּב ַת ְרנ:סוֹﬠד? ָא ַמר לוֹ
ֵ ַא ָּתה
?יבו ָּרא
ּ ִיש ְּת ְלדו ֲּח ָקא דְּ צ
ַ ׁ ְ וְ ָלא ָחי:יה
ָׁ
ּ  ֲא ַמר ֵל.יָשן
 ַא ּט ּו ִמדִּ ְידה ּו ָק ָא ֵכ ְילנָ א? ִמדְּ ַר ֲח ָמנָ א:יה
ּ ֲא ַמר ֵל
״ﬠינֵי כֹל ֵא ֶליךָ יְ ַ ׂש ֵ ּבר ּו
ֵ : דְּ ָתנֵינָ א,ָק ָא ֵכ ְילנָ א
ּ ְ ,נוֹתן ָל ֶהם ֶאת ָא ְכ ָלם ְ ּב ִﬠ ּתוֹ״
ֵ וְ ַא ָּתה
״ב ִﬠ ָּתם״
 ְמ ַל ֵּמד ׁ ֶש ָּכל ֶא ָחד,״ב ִﬠ ּתוֹ״
ּ ְ ל ֹא נֶ ֱא ַמר ֶא ָּלא
ָ דוֹש ָ ּברוּךְ הוּא ּ ַפ ְר
ׁ נוֹתן ַה ָ ּק
ֵ וְ ֶא ָחד
.נָסתוֹ ְ ּב ִﬠ ּתוֹ

The Gemara relates another story. A certain person came before
Rava to request charity. He said to him: On what do you normally
dine? He said to him: On a fattened hen and aged wine. He
said to him: And were you not concerned for causing a burden
to the community by expecting such opulent foods? He said to
him: Is that to say that it is from their funds that I eat? I eat from
the support of the Merciful One. This would seem to be a reasonable argument, as we already learned that in the verse “the eyes
of all wait for You, and You give them their food in its time”
(Psalms : ), the phrase: At their time, is not stated, rather “in
its time.” This teaches that the Holy One, Blessed be He, gives
each and every one his personally appropriate sustenance at
its proper time, and the community is merely His agent in discharging His will. Therefore, the man is justified in maintaining
his standard.

יה
ּ  דְּ ָלא ַחזְ יָ א ֵל,יה דְּ ָר ָבא
ּ ַאדְּ ָה ִכי ֲא ַתאי ַא ְח ֵת
גוֹלת ּ ְפטו ָּמה וְ יַ יִ ן
ֶ ְיה ַּת ְרנ
ְ ְּת ֵל
ּ  וְ ָא ְתיָ א ֵל,יס ֵרי ׁ ְשנֵי
, ְנַﬠנֵ ִתי ָלך
ֲ :יה
ּ  ַמאי דְּ ַק ָּמא? ֲא ַמר ֵל: ֲא ַמר.יָ ׁ ָשן
.קוּם ֱאכוֹל

In the meantime, while they were talking, Rava’s sister, who had
not seen him for thirteen years, came. And as a gift, she brought
him a fattened hen and aged wine. Rava said to himself: What
is this that happened in front of me that suddenly I am brought
food that I do not usually eat? He then understood that this was a
providential response to what he had earlier said to the man. Rava
said to him: I have responded [na’aneti]L to your contention.
Arise and eat.

נוֹתנִין
ְ –  ֵאין לוֹ וְ ֵאינוֹ רוֹצֶ ה ְל ִה ְת ּ ַפ ְרנֵס:ָּתנ ּו ַר ָ ּבנַן
נוֹתנִין לוֹ ְל ׁשוּם
ְ ְ וְ חוֹזְ ִרין ו,לוֹ ְל ׁשוּם ַה ְלוָ ָאה
:אוֹמ ִרים
ְ
 וַ ֲח ָכ ִמים. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ַמ ָּתנָ ה
נוֹתנִין לוֹ ְל ׁשוּם
ְ ְ וְ חוֹזְ ִרין ו,נוֹתנִין לוֹ ְל ׁשוּם ַמ ָּתנָ ה
ְ
 ְל ׁשוּם ַמ ָּתנָ ה? ָהא ָלא ׁ ָש ֵקיל! ָא ַמר.ַה ְלוָ ָאה
.וֹח לוֹ ְל ׁשוּם ַמ ָּתנָ ה  ִל ְפ ּת:ָר ָבא

§ The Sages taught: If an individual does not have suﬃcient

נוֹתנִין לוֹ ְל ׁשוּם
ְ – יֵ ׁש לוֹ וְ ֵאינוֹ רוֹצֶ ה ְל ִה ְת ּ ַפ ְרנֵס
 חוֹזְ ִרין וְ נִ ְפ ָר ִﬠין.ּ וְ חוֹזְ ִרין וְ נִ ְפ ָר ִﬠין ִמ ֶּמנּ ו,ַמ ָּתנָ ה
 ְל ַא ַחר:ימנּ וּ? ּת ּו ָלא ׁ ָש ֵקיל! ָא ַמר ַרב ּ ַפ ּ ָפא
ֶ ֵה
 יֵ ׁש לוֹ וְ ֵאינוֹ רוֹצֶ ה:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן.יתה
ָ ִמ
 ֵאין לוֹ וְ ֵאינוֹ רוֹצֶ ה.ְל ִה ְת ּ ַפ ְרנֵס – ֵאין נִ זְ ָק ִקין לוֹ
, ָה ֵבא ַמ ׁ ְש ּכוֹן וְ טוֹל:אוֹמ ִרים לוֹ
ְ – ְל ִה ְת ּ ַפ ְרנֵס
.ּח דַּ ְﬠ ּתוֹ ָﬠ ָליו ְּכ ֵדי ׁ ֶש ָּתזו

If he has suﬃcient funds of his own but does not want to support
himself H by his own funds without the assistance of charity, the
charities give him aid as a gift, and then they go back and collect
the debt from him. The Gemara asks: How can the administrators
of the fund go back and collect from him? Would their eﬀorts
not be in vain, as subsequently he would not take their support,
knowing that he would still have to pay for it? Rav Pappa said:
The charities collect the accrued debt from his estate only after his
death. The baraita continues: Rabbi Shimon says, disputing the
opinion of the Rabbis: If he has suﬃcient funds and does not
want to be supported by his own means, they do not get involved
with him, as the community is not obligated to support him. If he
does not have and does not want to be supported from charity,
the charities say to him: Bring collateral and take a loan, so that
his mindset should be raised for him, with the false impression
that he is not receiving a handout.

״ה ֲﬠ ֵבט״ – זֶ ה ׁ ֶש ֵאין לוֹ וְ ֵאינוֹ רוֹצֶ ה
ַ :ָּתנ ּו ַר ָ ּבנַן
 וְ חוֹזְ ִרין,וֹתנִים לוֹ ְל ׁשוּם ַה ְלוָ ָאה
ְ ְּל ִה ְת ּ ַפ ְרנֵס ׁ ֶשנ
יטנּ וּ״ – זֶ ה ׁ ֶשיֵּ ׁש
ֶ ״ת ֲﬠ ִב
ַּ .נוֹתנִין לוֹ ְל ׁשוּם ַמ ָּתנָ ה
ְ ְו
וֹתנִין לוֹ ְל ׁשוּם
ְ ּ ׁ ֶשנ,לוֹ וְ ֵאינוֹ רוֹצֶ ה ְל ִה ְת ּ ַפ ְרנֵס
,יתה
ָ ימנּ ּו ְל ַא ַחר ִמ
ֶ ַמ ָּתנָ ה וְ חוֹזְ ִרין וְ נִ ְפ ָר ִﬠין ֵה
.דִּ ְב ֵרי ַר ִ ּבי יְ הו ָּדה

The Gemara cites a dispute related to the previous discussions. The
Sages taught in a baraita with regard to the double expression in
the Torah: “You shall open your hand to him [ha’avet ta’avitenu]”
(Deuteronomy : ). “Ha’avet”; this is referring to one who does
not have funds and does not want to be supported by charity.
The policy is that the charities provide him funds as a loan and
go back and give the funds to him as a gift. “Ta’avitenu”; this is
referring to one who has means and does not want to support
himself. The policy is that the charities provide money as a gift,
and then they go back and collect from his estate after his death.
This is the statement of Rabbi Yehuda.

means of support and does not want to be supportedH from
charity funds, the charities provide him funds as a loan in a dignified manner, and then they go back and give the funds to him as
a gift;N this is the statement of Rabbi Meir. And the Rabbis
say: They give him funds as a gift, and then they go back and
give the funds to him as a loan. The Gemara wonders about the
Rabbis’ ruling: How can we give it as a gift? After all, he does not
want to take it as a gift. The Gemara answers that Rava said: The
Rabbis’ instruction is to begin discussions with him by oﬀering
the assistance as a gift. If he refuses, the charities give it to him as
a loan, but they treat it as a gift and refrain from attempting to
collect a debt.

LANGUAGE

I have responded [na’aneti] – נַﬠנֵ ִתי:
ֲ The Sages used
the phrase na’aneti lakh as an expression of apology.
Rashi apparently interprets the term as related to
the word ana, meaning responded or spoke, as if
to say: I said too much. Others explain that the term
relates to the word inui, meaning suﬀering, with the
implication: I have sinned before you.
HALAKHA

And he does not want to be supported – וְ ֵאינוֹ רוֹצֶ ה
ל ִה ְת ּ ַפ ְרנֵס:ְ If a pauper requires charity but refuses
to accept money from the charity fund, then the
charity administrators employ artifice. Money is
presented to him as a gift or as a loan, so that he
will agree to take aid on his preferred terms. This ruling follows the opinion of the Rabbis in the baraita
(Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 7:9;
Shulĥan Arukh, Yoreh De’a 253:9).
One who has funds but does not want to support
himself – יֵש לוֹ וְ ֵאינוֹ רוֹצֶ ה ְל ִה ְת ּ ַפ ְרנֵס:
ׁ If a wealthy person starves himself because he is overly frugal, his
appeals for charitable aid are not approved. This ruling is in accordance with Rabbi Shimon’s statement
and the opinion of the Rabbis as recorded later in
the Gemara (Rambam Sefer Zera’im, Hilkhot Mattenot
Aniyyim 7:9; Shulĥan Arukh, Yoreh De’a 253:10).
NOTES

Give the funds to him as a gift – נוֹתנִין לוֹ ְל ׁשוּם
ְ
מ ָּתנָ ה:ַ The Rabbis reject Rabbi Meir’s opinion, as
they suspect that the pauper will refuse an outright
loan, since he does not have the means to pay it
back. For this reason, the charity first oﬀers him a
gift (Ayelet Ahavim).
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BACKGROUND

Hinge of the door – צִ ינּ ָוֹרא דְּ ַד ׁ ּ ָשא: Apparently
there was a hole in the threshold into which the
outer hinge of the door was inserted. For convenient insertion and removal of the door, there was
a slot adjacent to this hinge, through which it was
also possible to pass small items into the house.
HALAKHA

To toss…for him into the hinge of the door –
…בצִ ינּ ָוֹרא דְּ ַד ׁ ּ ָשא
ּ ְ יה
ּ דְּ ׁ ָש ֵדי ֵל: One of the highest levels
of charity is giving anonymously, so that the recipient does not know the identity of the donor, as
in the case of Mar Ukva, who left the money at
the entrance to the house (Rambam Sefer Zera’im,
Hilkhot Mattenot Aniyyim 10:9; Shulĥan Arukh, Yoreh
De’a 249:8).

, יֵ ׁש לוֹ וְ ֵאינוֹ רוֹצֶ ה ְל ִה ְת ּ ַפ ְרנֵס:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמיםThe baraita continues: And the Rabbis say: If he has money and
– יטנּ וּ״
ֶ ״ת ֲﬠ ִב
ַּ  וְ ֶא ָּלא ָמה ֲאנִי ְמ ַקיֵּ ים. ֵאין נִזְ ָק ִקין לוֹdoes not want to support himself, they do not get involved with
him. The baraita asks: How then do I uphold the double expres.דִּ ְ ּב ָרה ּת ָוֹרה ִּכ ְל ׁשוֹן ְ ּבנֵי ָא ָדם
sion “ha’avet ta’avitenu”? The baraita answers: The Torah spoke
in the language of men, and the double form does not have
halakhic significance.
 דַּ ֲהוָ ה ָרגִ יל,יה
ּ ָמר עו ְּק ָבא ֲהוָ ה ַﬠנְיָא ְ ּב ׁ ִש ָיבבו ֵּת
.יה ַא ְר ָ ּב ָﬠה זוּזֵ י ְ ּבצִ ינּ ָוֹרא דְּ ַד ׁ ּ ָשא
ָ ָּכל
ּ יוֹמא דְּ ׁ ָש ֵדי ֵל
יחזֵ י ַמאן ָק ָﬠ ֵביד ִ ּבי ַההוּא
ֱ  ִאיזִ יל ֶא:יוֹם ֶא ָחד ֲא ַמר
ָ  ַההוּא.ִטיבו ָּתא
יה ְל ָמר עו ְּק ָבא ְל ֵבי
ּ יוֹמא נָ גְ ָהא ֵל
.יה
ד
ֵ
ה
ֲ
ב
ּ
ַ
ו
ּ
ה
ית
ְ
ב
ֵ
ְּ ָא ְתיָ א ד,ִמ ְד ָר ׁ ָשא
ּ

The Gemara recounts another incident related to charity. Mar
UkvaP had a pauper in his neighborhood, and Mar Ukva was
accustomed every day to toss four dinars for him into the slot
adjacent to the hinge of the door.BH One day the poor person
said: I will go and see who is doing this service for me. That
day Mar Ukva was delayed in the study hall, and his wife came
with him to distribute the charity.

יה ְל ַד ׁ ּ ָשא – נָ ַפק
ּ ֵּכיוָ ן דְּ ַחזְ יו ּּה דְּ ָקא ַמצְ ֵלי ֵל
 ָﬠיְ ֵילי ְל ַההוּא ַא ּתוּנָ א,יה
ּ  ְרהוּט ִמ ַ ּק ֵּמ.ַּ ּב ְת ַריְ יהו
יה
ְ  ֲהוָ ה ָקא ִמ,דַּ ֲהוָ ה ְ ּגרו ָּפה נו ָּרא
ּ יק ַליִ ין ַּכ ְר ֵﬠ
ְ ׁ ְשקוֹל ַּכ ְר ֵﬠיך:ּיתהו
ְ יה דְּ ֵב
ּ  ָא ְמ ָרה ֵל.דְּ ָמר עו ְּק ָבא
 ֲאנָ א:יה
ֵ
ּ  ָא ְמ ָרה ֵל.יה
ּ  ֲח ַל ׁש דַּ ְﬠ ֵּת.אוֹתיב ַא ַּכ ְר ַﬠאי
.יתי
ִ ָ ו ִּמ ַ ּק ְר ָבא ַא ַהנְי,יתא
ָ יה דְּ ֵב
ְ ׁ ְש ִכ
ּ יחנָ א ְ ּבגַ ֵּו

When the people in the poor man’s house saw that someone was
turning the door, the pauper went out after them to see who it
was. Mar Ukva and his wife ran away from before him so that he
would not determine their identity, and they entered a certain
furnace whose fire was already raked over and tempered but was
still burning. Mar Ukva’s legs were being singed, and his wife
said to him: Raise your legs and set them on my legs, which are
not burned. Understanding that only his wife was spared from
burns, because she was more worthy, Mar Ukva became distraught. By way of explanation, she said to him: I am normally
found inside the house, and when I give charity, my assistance
is ready and immediate, insofar as I distribute actual food items.
Since you distribute money, which is not as readily helpful, my
aid is greater than yours.

טוֹביָּה ֲא ַמר
ִ ו ַּמאי ּכו ֵּּלי ַהאי? דַּ ֲא ַמר ָמר זו ְּט ָרא ַ ּבר
 וְ ָא ְמ ִרי ָל ּה ָא ַמר ַרב הוּנָ א ַ ּבר ִ ּביזְ נָ א ָא ַמר ַר ִ ּבי,ַרב
יוֹחנָן ִמ ׁ ּשוּם
ָ  וְ ָא ְמ ִרי ָל ּה ָא ַמר ַר ִ ּבי,ׁ ִש ְמעוֹן ֲח ִס ָידא
נוֹח לוֹ ְל ָא ָדם ׁ ֶשיִּ ְמסוֹר ַﬠצְ מוֹ
 :יוֹחי
ַ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
. וְ ַאל יַ ְל ִ ּבין ּ ְפנֵי ֲח ֵברוֹ ָ ּב ַר ִ ּבים,ְלתוֹךְ ִּכ ְב ׁ ַשן ָה ֵא ׁש
.״היא מוּצֵ את״
ִ  דִּ ְכ ִתיב.ְמנָ א ָלן – ִמ ָּת ָמר

The Gemara asks: And what is all this? Why did they go to such
extreme lengths to avoid being discovered? The Gemara answers:
It is as Mar Zutra bar Toviya said that Rav said, and some say
that Rav Huna bar Bizna said that Rabbi Shimon Ĥasida said,
and some say that Rabbi Yoĥanan said in the name of Rabbi
Shimon ben Yoĥai: It is preferable for a person to deliver himself into a fiery furnace so that he not whiten the face of, i.e.,
embarrass, his friend in public. From where do we derive this?
From the conduct of Tamar, as it is written: “And Judah said:
Bring her forth, and let her be burnt. When she was brought
forth, she sent to her father-in-law, saying: By the man, whose
these are, am I with child” (Genesis : – ). Although Tamar
was taken to be executed by burning, she privately and directly
appealed to Judah, rather than publicly identifying him as the
father of her unborn children and causing him embarrassment.

יה דַּ ֲהוָ ה ָרגִ יל
ּ ָמר עו ְּק ָבא ֲהוָ ה ַﬠנְיָא ְ ּב ׁ ִש ָיבבו ֵּת
יוֹמא
ָ יה ַא ְר ַ ּבע ֵמ ָאה זוּזֵ י ָּכל ַמ ֲﬠ ֵלי
ּ ְל ׁ ַשדּ ו ֵּרי ֵל
,יה
ֲ יוֹמא ַחד ׁ ָש ְד ִרינְ ה ּו
ָ .דְּ ִכ ּיפו ָּרא
ּ יה ְ ּביַ ד ְ ּב ֵר
ּ נִיה ֵל
 ַמאי ָחזֵ ית? ֲחזַ אי: ֲא ַמר. ְ ָלא צָ ִריך:יה
ּ ֲא ָתא ֲא ַמר ֵל
! ְמ ַפ ַּנק ּכו ֵּּלי ַהאי: ֲא ַמר,יה יַ יִ ן יָ ׁ ָשן
ּ דְּ ָקא ְמזַ ְּל ֵפי ֵל
.יה
ֲ ַﬠיְ ִיפינְ ה ּו וְ ׁ ַש ְד ִרינְ ה ּו
ּ נִיה ֵל

The Gemara relates another incident involving Mar Ukva. Mar
Ukva had another pauper in his neighborhood, and Mar Ukva
was accustomed to send to him four hundred dinars every year
on the eve of Yom Kippur. One day he sent the money to him
by the hand of his son. The son returned and said to him: The
poor individual does not need the charity. Mar Ukva said: What
did you see that prompted you to say this? He said to him: I saw
them spilling old wine on the ground for him, to give the room
a pleasant smell. Mar Ukva said: If he is pampered this much
and requires even this luxury, then he needs even more money.
He doubled the funds and sent them to him.

PERSONALITIES

Mar Ukva – מר עו ְּק ָבא:ָ Mar Ukva was the Exilarch during the first
generation of the Babylonian amora’im. He resided in the in the
town of Kafri, where he also held his rabbinic court. In addition to
his political oﬃce, which may not have carried the same weight
then as it did later, Mar Ukva was one of the prominent Sages of
his generation. He was principally a student of Shmuel, and was
regarded as the latter’s disciple-colleague.
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He is mentioned many times in the Talmud, and he engaged in
exchanges with the Sages of his generation. Later generations of
amora’im reported a number of his statements as well. He enjoyed
close correspondence with the Sages of Eretz Yisrael. He was noted
for his Torah knowledge as well as his piety in general, particularly
his acts of charity and kindness. It may be that the Sages Rav Natan
bar Mar Ukva and Mari bar Mar Ukva were his sons.

 ַאיְ ית ּו ִלי חו ׁ ְּש ְ ּבנַ אי:יה ֲא ַמר
ָ ִּכי ָקא
ּ נִיחא נַ ְפ ׁ ֵש
יה ׁ ִש ְב ַﬠת ַא ְל ֵפי
ּ  ַא ׁ ְש ַּכח דַּ ֲהוָ ה ְּכ ִתיב ֵ ּב.דִּ צְ ָד ָקה
אוֹר ָחא
ְ ְ ו, זְ וַ ַודאי ַק ִּל ֵילי: ֲא ַמר.יאנְ ֵקי
ַ דִּ ינָ ֵרי ִס
יכי
ִ  ֵה.מוֹנֵיה
יה ָמ
ּ
ּ יה ְל ַפ ְל ֵ ּג
ּ ֵ ָקם ַ ּבזְ ְ ּבז.ְר ִח ְיק ָתא
 ְ ּבא ּו ׁ ָשא,ָﬠ ֵבד ָה ִכי? וְ ָה ָא ַמר ַר ִ ּבי ֶא ְיל ַﬠאי
!חוֹמ ׁש
ֶ יוֹתר ֵמ
ֵ  ַה ְמ ַבזְ ֵ ּבז – ַאל ַיְבזְ ֵ ּבז:ִּה ְת ִקינו
ֵּ ָהנֵי ִמ
 ֲא ָבל, ׁ ֶש ָּמא יֵ ֵרד ִמ ְּנ ָכ ָסיו,ילי – ֵמ ַחיִּ ים
.יתה – ֵלית ָלן ָ ּב ּה
ָ ְל ַא ַחר ִמ

When Mar Ukva was dying, he said: Bring me my charity
records. He found that it was written there that he had given
seven thousand fine, siankei,L i.e., gold, dinars, to charity. He
said: My provisions are light, and the way is far. This meager
sum is insuﬃcient for me to merit the World-to-Come. He got up
and spent half of his remaining money on charity. The Gemara
asks: How did he do this? But didn’t Rabbi Ilai say: In Usha they
instituted: One who spends money on charity, he should not
spend more than one-fifthH of his money for this purpose. The
Gemara answers: This restriction on giving too much charity
applies only while he is alive, because perhaps he will descend
from his holdings and become destitute. Therefore, for his own
financial security, he should never distribute more than one-fifth.
But after death, we have no problem with it. One need not save
money in his estate anymore.

יה
ּ יה ו ׁ ְּש ֵדי ֵל
ּ  ַר ִ ּבי ַא ָ ּבא ֲהוָ ה צָ יֵ יר זוּזֵ י ְ ּבסו ָּד ֵרThe Gemara recounts more stories related to charity. Rabbi Abba
H
 ו ְּמצַ ֵּלי,יה ְל ֵבי ֲﬠנִ יֵּ י
ֵ  ַל ֲאwould wrap coins in his scarf and toss the money behind him
ּ  ו ַּמ ְמצֵ י נַ ְפ ׁ ֵש,יה
ּ חוֹר
over his shoulder. And he would place himself at the homes of
.ינֵיה ֵמ ַר ָּמ ֵאי
ּ ֵﬠ
the poor without being seen, so the poor could receive the aid
without being embarrassed. And he would incline his eyes just
enough so he could safeguard the handouts from swindlers who
might take the money dishonestly.
ַר ִ ּבי ֲחנִינָא ֲהוָ ה ַההוּא ַﬠנְיָא דַּ ֲהוָ ה ָרגִ יל ְל ׁ ַשדּ ו ֵּרי
יוֹמא ַחד
ָ .יה ַא ְר ָ ּב ָﬠה זוּזֵ י ָּכל ַמ ֲﬠ ֵלי ׁ ַש ְ ּב ָתא
ּ ֵל
ֲ ׁ ַש ְד ִרינְ ה ּו
 ֲא ַתאי ָא ְמ ָרה.ּיתהו
ְ יה ְ ּביַ ד דְּ ֵב
ּ נִיה ֵל
 ַמאי ָחזֵ ית? ׁ ְש ָמ ִﬠי דַּ ֲהוָ ה ָק ָא ְמ ִרי. ְ ָלא צָ ִריך:יה
ּ ֵל
,סוֹﬠד
ֵ  ַ ּב ֶּמה ַא ָּתה:יה
ּ ֵל

LANGUAGE

Siankei – יאנְ ֵקי
ַ ס:ִ The meaning of this word is unclear.
Some say that it is a weight or coin equaling half a
drachma, or 2.9 g of silver. Gold coins of this type are
mentioned in other sources.
HALAKHA

He should not spend more than one-fifth – זְבז
ּ ֵ ַאל ַיְב
חוֹמ ׁש
ֶ יוֹתר ֵמ:
ֵ A person should not give away more
than one-fifth of his property to charity, so that he
not ultimately require the assistance of others as well.
This principle is true while the donor is living. At the
time of his death, he may donate as much charity as
he desires, as the Gemara learns this from Mar Ukva’s
example (Shulĥan Arukh, Yoreh De’a 249:1, and in the
comment of Rema).
He would wrap coins…and toss the money behind
him – יה
ֵ יה ַל ֲא
ּ חוֹר
ּ הוָ ה צָ יֵ יר זוּזֵ י…ו ׁ ְּש ֵדי ֵל:ֲ One of the
higher levels of charity is giving in a way that the
benefactor does not know the identity of the recipient, similar to the method employed by Rabbi Abba.
However, this method is not as meritorious as giving
anonymously, as it is better for the identity of the
donor to remain unknown (Rambam Sefer Zera’im,
Hilkhot Mattenot Aniyyim 10:10; Shulĥan Arukh, Yoreh
De’a 249:9).

Rabbi Ĥanina knew a certain pauper and was accustomed to
send to him four dinars on every Shabbat eve. One day he sent
it in the hand of his wife. She came back home and said to him:
The man does not need charity. Rabbi Ĥanina asked her: What
did you see that prompted you to say this? She said to him: I
heard them saying to him inside the house: With what do you
normally dine:

Perek VI
Daf 68 Amud a
 ַהיְ ינ ּו דַּ ֲא ַמר:ִ ּב ְט ֵלי ֶכ ֶסף אוֹ ִ ּב ְט ֵלי זָ ָהב? ֲא ַמר
,טוֹבה ָל ַר ָּמ ִאין
ָ  ּבוֹא ּו וְ נַ ֲחזִ יק:ַר ִ ּבי ֶא ְל ָﬠזָ ר
 ׁ ֶש ֶּנ ֱא ַמר,חוֹט ִאין ְ ּב ָכל יוֹם
ְ ׁ ֶש ִא ְל ָמ ֵלא ֵהן ָהיִ ינ ּו
.״וְ ָק ָרא ָﬠ ֶליךָ ֶאל ה׳ וְ ָהיָ ה ְבךָ ֵח ְטא״

Silver, i.e., white, tablecloths [telei]NL or gold, i.e., colored, tablecloths? Clearly, then, they are not entitled to charity. Rabbi
Ĥanina said: This is what Rabbi Elazar said: Come and let us
appreciate the swindlers who ask for charity that they do not
need, because were it not for them, who command our attention
and receive our charity, we would be sinning every day in failing
to properly support the truly poor, as it is stated: “Beware that
there be not a base thought in your heart, saying: The seventh year,
the year of release, is at hand; and your eye be evil against your
needy brother, and you will not give him; and he cry to the Lord
against you, and it be sin in you” (Deuteronomy : ). Because
the swindlers take our money in the name of charity, we have an
excuse of sorts for failing to fully meet the needs of the truly poor.

LANGUAGE

Tablecloths [telei] – ט ֵלי:ְ The source of this word and
its precise meaning are not clear. Some say that it is
derived from the Greek τύ η, tulē, meaning bedding,
couch, cushion, or mattress. However, in this context
it seems to be a kind of utensil or tablecloth used
for a meal.

NOTES

Silver tablecloths, etc. – ב ְט ֵלי ֶכ ֶסף וכו׳:ּ ִ Rabbeinu Ĥananel writes
that the Gemara is referring to bowls of silver and gold, respectively.
However, Rashi and Tosafot explain that the Gemara is describing
tablecloths of a silvery white or a golden hue, based on a discussion elsewhere (Bava Metzia 78b). Others say that these articles are
tablecloths embroidered with silver or gold threads.
In any case, a number of commentaries explored why Rabbi
Ĥanina understood that his opulent beneficiaries were actually
unworthy of charity, in contrast to Mar Ukva, who in a similar
situation doubled his support. Tosafot indicate that under these
circumstances, the poor should be required to sell their expensive
items, because these items do not directly serve a person’s body.
This complements their opinion that the items in question are
tablecloths and not bowls, because bowls and other eating utensils

serve the body more directly and need not be sold. According to
others, they should have sold these utensils simply because they
had a large quantity of them, allowing them to choose which ones
they would use at a given meal. With such wealth, it is illegitimate
to collect charity (Shita Mekubbetzet; Ayelet Ahavim).
The Meiri oﬀers two additional explanations. One possibility
is that this family was collecting from the charity fund, of which
Rabbi Ĥanina was the administrator. Although an individual donor
has an obligation to help a pauper maintain his previous standard, the communal fund does not need to provide extra support.
Consequently, Rabbi Ĥanina understood that they should not be
receiving public funds. Alternatively, the Meiri suggests that the
family in question was not wealthy originally and was using the
support of the charity to amass great wealth.
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