Perek VII
Daf 77 Amud a
 וְ ָהנֵי. וְ נִ ְכ ּ ֶפה – ְּכמו ִּמין ׁ ֶש ְ ּב ֵס ֶתר דָּ ֵמיAnd an epilepticB is considered like a hidden blemish,H for
יﬠ  ֲא ָבל ָלא ְק ִב,יה זְ ַמן
ּ יﬠ ֵל  ִמ ֵּילי – דִּ ְק ִבit is possible that nobody is aware of her ailment. The Gemara
comments: And this applies only if the sickness comes at regular
.יה – ְּכמו ִּמין ׁ ֶש ְ ּבגָ לוּי דָּ ֵמי
ּ ֵל
intervals, as the woman and her family can conceal her illness.
But if the attacks do not appear at regular intervals and can
occur at any time, this is considered like a visible blemish, as
it is impossible that her condition is unknown to others.
מתני׳ ָה ִא ׁיש ׁ ֶשנּ ְוֹלד ּו ּבוֹ מו ִּמין – ֵאין
 ָא ַמר ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן.ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא
 ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְ ּבמו ִּמין:יאל
ֵ ַ ּג ְמ ִל
דוֹלים – ּכ ִוֹפין
ִ  ֲא ָבל ְ ּבמו ִּמין ַה ְ ּג,ַה ְּק ַט ּנִים
.אוֹתוֹ ְלהוֹצִ יא

mishna

In the case of a man who developed blemishesH after marriage, the court does not
N
force him to divorce his wife. Rabban Shimon ben Gamliel said:
In what case is this statement said? It is said with regard to minor
blemishes. However, with regard to major blemishes, which will
be defined later in the Gemara, the court does force him to
divorce her.

gemara

Rav Yehuda teaches the mishna in accor ִחיָּ יא ַ ּבר ַרב,ּנוֹלדו
ְ :גמ׳ ַרב יְ הו ָּדה ָּתנֵי
dance with the version quoted above: The
נוֹלד ּו – ָּכל ׁ ֶש ֵּכן
ְ  ַמאן דְּ ָא ַמר.ּ ָהיו:ָּתנֵי
man developed blemishes after marrying his wife. Conversely,
,ּ ַמאן דְּ ָא ַמר ָהיו.יב ָלה
ּ ְ  דְּ ָק ָס ְב ָרה וְ ִק,ּ ָהיוĤiyya bar Rav teaches: The man had blemishes prior to the
.נוֹלד ּו – ָלא
ְ  ֲא ָבלmarriage. The Gemara clarifies the diﬀerence between the two
opinions: The one who says that the man who developed
blemishes after marriage does not have to divorce his wife says that
the same halakha applies all the more so to one who had
blemishes beforehand, as she was aware of them and accepted
them. However, the one who says that the mishna is referring
to one who had blemishes prior to his marriage would say that
only in that case he is not compelled to divorce her, but if they
developed after the marriage this is not the halakha, as she did not
marry him under such conditions.
 ַ ּב ֶּמה:יאל
ֵ  ָא ַמר ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל,ְּתנַן
 ֲא ָבל,דְּ ָב ִרים ֲאמו ִּרים – ְ ּבמו ִּמין ְק ַט ּנִים
.דוֹלים – ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא
ִ ְ ּבמו ִּמין ְ ּג
נוֹלד ּו – ַהיְ ינ ּו
ְ ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר
 ֶא ָּלא.דוֹלים ִל ְק ַט ּנִים
ִ דְּ ׁ ָשאנֵי ֵ ּבין ְ ּג
דוֹלים ַמה
ִ ְל ַמאן דְּ ָא ַמר ָהי ּו – ַמה ִּלי ְ ּג
!יב ָלה
ּ ְ ִּלי ְק ַט ּנִים? ָהא ָס ְב ָרה וְ ִק

We learned in the mishna: Rabban Shimon ben Gamliel said: In
what case is this statement said? This is said with regard to minor
blemishes, but with regard to major blemishes the court forces
him to divorce her. The Gemara poses a question: Granted,
according to the one who says that the correct version is: Developed blemishes, this is the reason that there is a diﬀerence
between major and minor blemishes, as only major blemishes are
grounds for divorce. But according to the one who says that the
correct version is: Had blemishes, what diﬀerence is it to me
whether they were major blemishes, and what diﬀerence is it to
me whether they were minor ones? Either way, she was aware of
them and accepted them.

 וְ ַﬠ ְכ ׁ ָשיו,כוֹלה ְל ַק ֵ ּבל
ָ ְִּכ ְסבו ָּרה ִהיא ׁ ֶשיּ
 וְ ֵא ּל ּו ֵהן מ ּו ִמין.כוֹלה ְל ַק ֵ ּבל
ָ ְֵאין י
:יאל
ֵ דוֹלים? ּ ֵפ ַיר ׁש ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ִ ְ ּג
נִש ְ ּב ָרה
ְ ׁ ְ ו, נִ ְק ְט ָﬠה יָ דוֹ,נִיס ֵמית ֵﬠינוֹ
ְ []כגוֹן
ְּ
.ַרגְ לוֹ

The Gemara answers: In the case of major blemishes she can claim
that she initially thought that she could acceptN a husband with
such blemishes, but now that she is married she realizes that
she cannot accept such an arrangement. The Gemara inquires:
And what are these major blemishes of a husband that Rabban
Shimon ben Gamliel considers grounds for divorce? Rabban
Shimon ben Gamliel explained: For example, if his eye was
blinded, or his hand cut oﬀ, or his leg broken.

BACKGROUND

Epileptic – נִ ְכ ּ ֶפה: An epileptic’s attacks are usually sudden,
unprovoked, and unpredictable. However, there are situations where seizures may be connected to particular times
or events. For example, there are epileptics who experience
seizures only while sleeping. It is also possible for seizures
to occur in greater frequency during particular points in a
female epileptic’s menstrual cycle.
HALAKHA

An epileptic is considered like a hidden blemish – נִ ְכ ּ ֶפה
כמו ִּמין ׁ ֶש ְ ּב ֵס ֶתר דָּ ֵמי:ְּ With regard to an epileptic woman, if
the disease aﬀects her at regular intervals it is like a hidden
blemish, but if it happens at unpredictable moments it is
considered a visible blemish. Rabbeinu Yeruĥam contends
that concerning an illness such as epilepsy or halitosis,
although they are visible blemishes, it makes no diﬀerence whether or not the town had a bathhouse (Rambam
Sefer Nashim, Hilkhot Ishut 25:2; Shulĥan Arukh, Even HaEzer
39:4, and in the comment of Rema; 117:5; 154:5, and in the
comment of Rema).
A man who developed blemishes – ה ִא ׁיש ׁ ֶשנּ ְוֹלד ּו ּבוֹ מו ִּמין:ָ
If a man developed blemishes after his marriage, even
such major ones as the loss of a hand or a leg, he is not
forced to divorce his wife, in accordance with the Rabbis
in the mishna and as ruled by Rava. The Rema writes that
according to the Tur and the Rosh, this applies only to one
hand or foot, but if both hands or feet were cut oﬀ, or if
he was blinded in both eyes, he is forced to divorce her
(Rambam Sefer Nashim, Hilkhot Ishut 25:11; Shulĥan Arukh,
Even HaEzer 154:4).

NOTES

The court does not force him to divorce – אין ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא:ֵ
The Nimmukei Yosef cites an opinion that even though the court
does not force the man to divorce his wife and pay out the marriage contract, if she wishes to be divorced without payment of
the marriage contract, he is forced to comply. This appears to
follow the opinion that in general a woman who is repulsed by
her husband does not have to stay with him.

She initially thought that she could accept – ִּכ ְסבו ָּרה ִהיא
כוֹלה ְל ַק ֵ ּבל
ָ ְשיּ:
ֶ ׁ This reasoning seems to run counter to the opinion of the Rabbis in the next mishna. This point is addressed in
the Jerusalem Talmud, and the conclusion there is that Rabban
Shimon ben Gamliel follows the opinion of Rabbi Meir in the
next mishna. The Rashba and the Ritva maintain that since he
did not make an explicit stipulation in this regard, the claim is
accepted. Others contend that in practice such a claim from the
wife is not accepted (Ramah; Mishne LaMelekh).
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HALAKHA

These are the defects for which we force him to
divorce her – וֹפין אוֹתוֹ ְלהוֹצִ יא
ִ א ּל ּו ׁ ֶש ּכ:
ֵ If a husband
developed one of these blemishes, namely a bad odor
from his mouth or nose, or if he became a gatherer of
dog excrement or a miner who hews copper from its
source, he is forced to divorce his wife and give her the
payment of her marriage contract. He is compelled to
divorce his wife only if this is what she wants, but if she
wishes to remain with him she can choose to do so. If
he had stipulated with her in advance, he is not forced
to give her a divorce. The halakha follows the opinion
of the Rabbis in the mishna, not Rabbi Meir (Rambam
Sefer Nashim, Hilkhot Ishut 25:11; Shulĥan Arukh, Even
HaEzer 154:1).

:יוֹחנָן
ָ  ַר ִ ּבי ַא ָ ּבא ַ ּבר יַ ֲﬠקֹב ָא ַמר ַר ִ ּבי, ִא ְּת ַמרIt was stated: Rabbi Abba bar Yaakov said that Rabbi Yoĥanan
 ָר ָבא ָא ַמר.יאל
ֵ  ֲה ָל ָכה ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִלsaid: The halakha is in accordance with the opinion of Rabban
Shimon ben Gamliel. Rava said that Rav Naĥman said: The
. ֲה ָל ָכה ְּכ ִד ְב ֵרי ֲח ָכ ִמים:ַרב נַ ְח ָמן
halakha is in accordance with the statement of the Rabbis that
there is no diﬀerence between minor and major blemishes.
יוֹחנָן ָה ִכי? וְ ָהא ָא ַמר ַר ָ ּבה ַ ּבר
ָ ו ִּמי ָא ַמר ַר ִ ּבי
 ְ ּב ָכל ָמקוֹם ׁ ֶש ׁ ּ ָשנָ ה:יוֹחנָן
ָ ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
יאל ְ ּב ִמ ׁ ְשנָ ֵתנ ּו – ֲה ָל ָכה
ֵ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
! חוּץ ֵמ ָﬠ ֵרב וְ צַ יְ דָּ ן ו ְּר ָאיָ ה ַא ֲחרוֹנָ ה,ְּכמוֹתוֹ
.יוֹחנָן
ָ יבא דְּ ַר ִ ּבי
ּ ָ  וְ ַא ִּל,ּמוֹר ֵאי נִינְ הו
ָ ָא

One aﬄicted with boils – מו ֵּּכה ׁ ְש ִחין: If a man became
aﬄicted with boils, he is forced to divorce his wife
even if she does not request to leave him, as physical
contact with his wife makes his flesh rot away (Rambam
Sefer Nashim, Hilkhot Ishut 25:12; Shulĥan Arukh, Even
HaEzer 154:1).
He had a brother who was also a tanner – ָהיָ ה לוֹ ָאח
בו ְּר ִסי:ּ If a woman’s husband had one of the blemishes
for which he is forced to divorce her, and he died and
she happened before his brother, who had the very
same blemish, for levirate marriage, she can say that
she could live with her husband in this manner but not
with his brother. He must therefore perform ĥalitza
with her and pay out her marriage contract (Rambam
Sefer Nashim, Hilkhot Ishut 25:13; Shulĥan Arukh, Even
HaEzer 154:2, 165:4).
BACKGROUND

One who has a polyp – ב ַﬠל ּפ ִוֹל ּיפוֹס:
ּ ַ In our days
polyps are classified as growths, usually non-malignant,
which develop around various mucous membranes
of the body. It is possible that the mishna is referring
to a chronic infection of the nasal sinuses or the tonsils, which causes a foul odor to emit from the nose
or mouth.
Gatherer – מ ַק ֵּמץ:ְ There is a dispute in the Tosefta as to
whether this refers to a small-scale tanner, who deals
with hides only in small amounts and works alone, or
a gatherer of dog excrement. Until very recent times,
animal hides were softened by placing animal excrement in the water in which the skins were soaked, as
the release of enzymes from the excrement would have
a softening eﬀect.
Melder of copper – חוֹשת
ֶ ׁ ְמ ָצ ֵרף נ:ְ Even though clumps
of copper are occasionally found in a metallic state,
most copper deposits appear in the form of various
metal sulfides. It is the job of the melder of copper to
separate the sulfur from the copper, a process that creates a foul odor. People involved in this work at regular
intervals will find this bad smell absorbed in their clothing and bodies.

 מו ֵּּכה:מתני׳ וְ ֵאלּ ּו ׁ ֶש ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא
 וְ ַה ְמ ָצ ֵרף, וְ ַה ְמ ַק ֵּמץ, ו ַּב ַﬠל ּפ ִוֹל ּיפוֹס,ׁ ְש ִחין
 ֵ ּבין ׁ ֶש ָהי ּו ַﬠד ׁ ֶש ּל ֹא. וְ ַה ּב ּו ְר ִסי,חוֹשת
ֶ ׁ ְנ
 וְ ַﬠל ּכו ָּּלן.ּנוֹלדו
ְ ִישא ּו
ׂ ְ ּ  ו ֵּבין ִמ ׁ ּ ֶש ּנ,ּנִישאו
ְׂ ּ
, ַאף ַﬠל ּ ִפי ׁ ֶש ִה ְתנָ ה ִﬠ ָּמ ּה:ָא ַמר ַר ִ ּבי ֵמ ִאיר
ָ ְי
יתי ׁ ֶש ֲאנִי
ִ ִ ְסבו ָּרה ָהי:ֹאמר
ַ כוֹלה ִהיא ׁ ֶש ּת
.כוֹלה ְל ַק ֵ ּבל
ָ ְ וְ ַﬠ ְכ ׁ ָשיו ֵאינִי י,כוֹלה ְל ַק ֵ ּבל
ָ ְי

, ְמ ַק ֶ ּב ֶלת ִהיא ַﬠל ָּכ ְר ָח ּה:אוֹמ ִרים
ְ וַ ֲח ָכ ִמים
 ַמ ֲﬠ ֶ ׂשה. ִמ ּ ְפנֵי ׁ ֶש ְּמ ַמ ְּקתוֹ,חוּץ ִמ ּמו ֵּּכה ׁ ְש ִחין
ְ ּבצִ ידוֹן ְ ּבבו ְּר ִסי ֶא ָחד ׁ ֶש ֵּמת וְ ָהיָ ה לוֹ ָאח
:ֹאמר
ַ כוֹלה ִהיא ׁ ֶש ּת
ָ ְ י: ָא ְמר ּו ֲח ָכ ִמים.ּבו ְּר ִסי
 ו ְּלךָ ֵאינִי,כוֹלה ְל ַק ֵ ּבל
ָ ְיתי י
ִ ְִל ָא ִחיךָ ָהי
.כוֹלה ְל ַק ֵ ּבל
ָ ְי

״ב ַﬠל ּפ ִוֹל ּיפוֹס״? ָא ַמר ַרב יְהו ָּדה
ּ ַ גמ׳ ַמאי
נִיתא
ָ  ְ ּב ַמ ְת.חוֹטם
ֶ יח ַה  ֵר:ָא ַמר ׁ ְשמו ֵּאל
,יפ ָכא
ְ  ַרב ַא ִסי ַמ ְתנֵי ִא.יח ַה ּ ֶפה  ֵר:ָּתנָ א
יה
ָ ו ַּמ ַּנח ָ ּב ּה ִס
ּ  ׁ ְשמו ֵּאל ָלא ּ ָפ ֵסיק ּפו ֵּמ:ימנָ א
.יה ּ ִפ ְיר ִקין
ּ ִמ ּכו ֵּּל

The Gemara poses a question: And did Rabbi Yoĥanan actually
say so, that the halakha follows Rabban Shimon ben Gamliel? But
Rabba bar bar Ĥanna said that Rabbi Yoĥanan said: Wherever
Rabban Shimon ben Gamliel taught in our Mishna, the halakha
is in accordance with him, apart from three cases: The halakha of
a guarantor (Bava Batra b); the halakha he stated with regard
to the divorce case in Sidon (Gittin a); and the latter of his disputes with the Rabbis with regard to the halakhot of evidence
(Sanhedrin a). Since Rabbi Yoĥanan issued a statement that
the halakha is in accordance with Rabban Shimon ben Gamliel in
all but three exceptional cases, why would it be necessary for him
to issue a special ruling in the present discussion? The Gemara
answers: They are amora’im, and they disagree with regard to the
opinion of Rabbi Yoĥanan. Rabbi Abba bar Yaakov maintains that
Rabbi Yoĥanan did not issue a general directive, but rather provided
a separate ruling for each case.

mishna

And these are the defects for which the
court forces him to divorce her:H One
H
aﬄicted with boils; or one who has a polyp;B or one who works
as a gatherer,B or one who works as a melder of copper,B or one
who works as a tanner of hides, all of whose work involves handling
foul-smelling materials. Whether he had these defects before they
got married, or whether they developed after they got married,
the court forces them to divorce. And with regard to all of these,
Rabbi Meir said: Even though he stipulated with her ahead of
time that he suﬀers from this particular ailment or this is his line of
work, she can nevertheless demand a divorce and say: I thought I
could accept this issue but now I realize I cannot accept it.

And the Rabbis say: If she initially agreed she must accept it
against her will, apart from a situation in which her husband is
aﬄicted with boils. In that case the Rabbis concede that he must
divorce her, because the disease consumes his fleshN when they
engage in marital relations. The mishna relates an additional
account: An incident occurred in Sidon involving a certain
tanner who died childless, and he had a brother who was also a
tanner.H This brother was required to enter into levirate marriage
with the widow. The Sages said: She can say: I could accept living
with a tanner for your brother but I cannot accept it for you, and
therefore he must perform ĥalitza with her.

gemara

The Gemara inquires about several unclear
terms which appear in the mishna: What
is one who has a polyp? Rav Yehuda said that Shmuel said: This
is one who has a foul odor of the nose. It was taught in a baraita:
A polyp is a foul odor of the mouth. Rav Asi teaches the reverse,
that Shmuel is the one who said a polyp is odor of the mouth. And
he provided a mnemonic device for his opinion: Shmuel did not
close his mouth from our entire chapter, meaning that he studied
it and commented on it extensively. This statement was formulated
in a way that contains a hint that Shmuel’s opinion involves the
mouth.

NOTES

The disease consumes his flesh – מ ַמ ְּקתוֹ:ְּ Rabbeinu Yona, cited in
the Shita Mekubbetzet, explains that the Rabbis concede to Rabbi
Meir that in the case of the man aﬄicted with boils, he is forced
to divorce his wife. This case is diﬀerent from the other defects
in that the condition continually worsens, and therefore she can
claim that she thought she could accept his condition but now
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she realizes that she cannot. He also points out that this case is
diﬀerent from the other defects in that even if the woman does
not wish to be divorced, the court forces him to divorce her unless
they agree to refrain from being secluded together, because
marital relations are dangerous for him, as explained later in the
Gemara (77b).

: ַמאי ְמ ַק ֵּמץ? ָא ַמר ַרב יְ הו ָּדה.״וְ ַה ְמ ַק ֵּמץ״
–  ְמ ַק ֵּמץ:ית ֵיבי
ִ  ֵמ.צוֹאת ְּכ ָל ִבים
ַ זֶ ה ַה ְמ ַק ֵ ּבץ
:נִיתין
ִ יק ׁ ֵשי ָל ְך ַמ ְת
ְ  ִּת,יך
ְ  ו ְּל ַט ֲﬠ ִמ.זֶ ה ּבו ְּר ִסי
!חוֹשת וְ ַה ּבו ְּר ִסי
ֶ ׁ ְַה ְמ ַק ֵּמץ וְ ַה ְמ ָצ ֵרף נ

The mishna taught, in the list of defects for which the husband is
forced to divorce his wife: Or one who works as a gatherer. The
Gemara asks: What is the meaning of a gatherer? Rav Yehuda
said: This is referring to one who gathers dog excrement for use
in tanning. The Gemara raises an objection from a baraita: A
gatherer, this is a tanner. The Gemara responds: And according
to your reasoning, the mishna itself should present a diﬃculty
for you, as it states: One who works as a gatherer, or one who
works as a melder of copper, or one who works as a tanner of
hides, which indicates that the mishna holds that the gatherer and
the tanner are not the same.

נִיתין ָלא ַק ׁ ְשיָ א – ָּכאן ְ ּבבו ְּר ִסי
ִ ִ ּב ׁ ְש ָל ָמא ַמ ְת
 ֶא ָּלא ְל ַרב יְ הו ָּדה. ָּכאן ְ ּבבו ְּר ִסי ָק ָטן,ָ ּגדוֹל
 ְמ ַק ֵּמץ – זֶ ה: דְּ ַתנְ יָ א.ַק ׁ ְשיָ א! ַּת ָּנ ֵאי ִהיא
צוֹאת
ַ  זֶ ה ַה ְמ ַק ֵּמץ:אוֹמ ִרים
ְ
 וְ יֵ ׁש,ּב ּו ְר ִסי
.ְּכ ָל ִבים

The Gemara explains: Granted, the mishna is not diﬃcult, as
one can say that here, where the tanner is listed separately from
the one who gathers, it is referring to a large-scale tanner, and
there, when the baraita states that a gatherer is a tanner, it is
speaking of a small-scale tanner.N But according to Rav Yehuda
it is diﬃcult. The Gemara answers: It is a dispute between
tanna’im, as it is taught in a baraita: A gatherer, this is a tanner,
and some say: This is one who gathers dog excrement. Rav
Yehuda follows this latter opinion.

 ַמאי ְמ ָצ ֵרף.חוֹשת וְ ַה ּבו ְּר ִסי״
ֶ ׁ ְ״וְ ַה ְמ ָצ ֵרף נ
 ַר ָ ּבה. ַח ׁ ְש ֵלי דו ֵּדי:חוֹשת? ַרב ַא ׁ ִשי ֲא ַמר
ֶ ׁ ְנ
חוֹשת
ֶ ׁ ְ זֶ ה ַה ְמ ַח ֵּת ְך נ:ַ ּבר ַ ּבר ָחנָ ה ֲא ַמר
ּ ָ ֵמ ִﬠ
:יה דְּ ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה
ֵ ָ ַּתנְיָא ְּכו.יקרוֹ
ּ ות
ּ ָ חוֹשת ֵמ ִﬠ
.יקרוֹ
ֶ ׁ ְֵאיזֶ ה ּו ְמ ָצ ֵרף – זֶ ה ַה ְמ ַח ֵּתךְ נ

The mishna teaches: And a coppersmith and a tanner. The
Gemara poses a question: What is the meaning of a coppersmith? Rav Ashi said: A kettle smith, that is, one who beats
copper in order to make kettles; his handling of copper leaves him
with a bad odor. Rabba bar bar Ĥanna said: This is one who
hews copper from its source in the ground. The Gemara comments: It is taught in a baraita in accordance with the opinion
of Rabba bar bar Ĥanna: Who is a coppersmith? This is one
who hews copper from its source.

– ״אינִי זָ ן וְ ֵאינִי ְמ ַפ ְרנֵס״
ֵ אוֹמר
ֵ  ָה:ָא ַמר ַרב
 ֲא ָמ ָר ּה, ֲאזַ ל ַר ִ ּבי ֶא ְל ָﬠזָ ר.יוֹצִ יא וְ יִ ֵּתן ְּכתו ָ ּּבה
 ַא ְכסו ּּה: ָא ַמר.יה דִּ ׁ ְשמו ֵּאל
ּ ִל ׁ ְש ַמ ְﬠ ָּתא ַק ֵּמ
–  ַﬠד ׁ ֶש ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא,ַ ׂש ֲﬠ ֵרי ְל ֶא ְל ָﬠזָ ר
!יִ ְכ ּפוּה ּו ָלזוּן

 ִּכי ָס ֵליק. ֵאין ָא ָדם דָּ ר ִﬠם נָ ָח ׁש ִ ּב ְכ ִפ ָיפה:וְ ַרב
,יה ְל ַר ִ ּבי ִ ּבנְיָ ִמין ַ ּבר יֶ ֶפת
ּ ַר ִ ּבי זֵ ָירא ַא ׁ ְש ַּכ ֵח
 ֲא ַמר.יוֹחנָן
ָ יה דְּ ַר ִ ּבי
ּ דְּ יָ ֵתיב וְ ָק ָא ַמר ָל ּה ִמ ׁ ּ ְש ֵמ
. ַﬠל דָּ א ַא ְכסו ּּה ַ ׂש ֲﬠ ִרין ְל ֶא ְל ָﬠזָ ר ְ ּב ָב ֶבל:יה
ּ ֵל

 ֵאין ְמ ַﬠ ּ ִ ׂשין:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב ַא ִסי
יה דִּ ׁ ְשמו ֵּאל
ּ  ִּכי ָא ְמ ִר ָית ּה ַק ֵּמ.ֶא ָּלא ִל ְפסוּלוֹת
 וּגְ ר ּו ׁ ָשה, ְּכגוֹן ַא ְל ָמנָ ה ְלכ ֵֹהן ָ ּגדוֹל:ָא ַמר
 ַמ ְמזֶ ֶרת ּונְ ִתינָ ה,וַ ֲחל ּו צָ ה ְלכ ֵֹהן ֶה ְד יוֹט
 ֲא ָבל. ַ ּבת יִ ְ ׂש ָר ֵאל ְלנָ ִתין ו ְּל ַמ ְמזֵ ר,ְליִ ְ ׂש ָר ֵאל
נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה ִﬠ ָּמ ּה ֶﬠ ֶ ׂשר ׁ ָשנִים וְ ל ֹא
ָׂ
.יָ ְל ָדה – ֵאין ּכ ִוֹפין אוֹתוֹ

§ As the mishna discusses situations in which the court forces
the husband to divorce his wife, the Gemara mentions a similar
case. Rav said: A husband who says: I will not sustain my wife
and I will not provide a livelihood for her,H must divorce her
and give her the payment of her marriage contract. Rabbi
Elazar went and recited this halakha before Shmuel. Shmuel
said: Feed [akhsuha] barley,L animal fodder, to Elazar. In other
words, he has spoken nonsense, as rather than forcing him to
divorce her, it would be better for them to force him to sustain
his wife.
The Gemara asks: And how does Rav respond to this argument?
He bases his ruling on the principle that a person does not
reside in a basket, i.e., in close quarters, with a snake. In other
words, a woman cannot share her life with a man who provides
for her needs only when compelled to do so by the court. The
Gemara relates: When Rabbi Zeira ascended to Eretz Yisrael,
he found Rabbi Binyamin bar Yefet sitting and reciting this
halakha of Rav’s in the name of Rabbi Yoĥanan. He said to
him: On account of this matter they fed Elazar with barley in
Babylonia.

§ The Gemara continues to discuss cases in which a husband is
compelled to divorce his wife. Rav Yehuda said that Rav Asi said:
The court forces men to divorce their wives only if they were
married to women unfit to marry them.H When I recited this
halakha before Shmuel, he said: This applies to cases such as, for
example, a widow married to a High Priest, a divorcée or a
yevama who underwent ĥalitza [ĥalutza] married to a common
priest, a daughter born from an incestuous or adulterous
relationship [mamzeret], or a Gibeonite woman married to an
Israelite, or a daughter of an Israelite married to a Gibeonite or
to a mamzer. In all of these cases the marriage is prohibited by
Torah law. But if someone married a woman and stayed with
her for ten years and she did not give birth,N although he is
guilty of neglecting the mitzva to be fruitful and multiply, the
court does not force him to divorce her.

NOTES

A large-scale and a small-scale tanner – בו ְּר ִסי ָ ּגדוֹל וְ ָק ָטן:ּ
Rashi indicates that a large-scale tanner, who deals with
many hides, is worse oﬀ than a small-scale tanner, as the
latter has less hides in his tannery and therefore does not
emit such a foul odor. The Ritva’s explanation states the
opposite, that a small-scale tanner must perform all the
tanning himself, whereas the large-scale tanner merely
supervises his many employees, and therefore does not
smell quite as bad.
But if someone married a woman and stayed with
her for ten years and she did not give birth – ֲא ָבל
נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה ִﬠ ָּמ ּה ֶﬠ ֶ ׂשר ׁ ָשנִים וְ ל ֹא יָ ְל ָדה:
ׂ ָ Rashi explains
that he is not forced to divorce her because he does not
actually violate a prohibition by maintaining her as his
wife; he can fulfill the mitzva to be fruitful and multiply
by marrying an additional wife. The ruling that he must
divorce her is merely an enactment of the Sages, as it
is uncommon for a man to marry a second woman in
addition to his existing wife. The Birkat Avraham writes
that neglecting the mitzva to be fruitful and multiply is
not similar to the neglect of any other positive mitzva.
Normally he is compelled to fulfill the mitzva using all
means at the court’s disposal. However, in this case the
performance of the mitzva is not fully under his control,
as even if he marries another woman there is no guarantee that she will bear children. And if she does, she
might not have the requisite one boy and one girl for
the fulfillment of this mitzva in the proper manner.
HALAKHA

I will not sustain my wife and I will not provide a livelihood for her – אינִי זָ ן וְ ֵאינִי ְמ ַפ ְרנֵס:ֵ If a husband does not
wish to sustain his wife, he is forced to do so. If the court
is unable to compel him to sustain her, for example if he
has no money and is unwilling to work, he is forced to
divorce her immediately and give her the payment of
her marriage contract, if this solution is acceptable to her.
The halakha is in accordance with Shmuel, as the discussion of the Gemara follows his opinion. It is noted in the
Beit Shmuel that some authorities rule in accordance
with Rav, and therefore, if she refuses to live with him as
long as he does not provide her with a livelihood, she is
not considered a rebellious wife (Rambam Sefer Nashim,
Hilkhot Ishut 12:4; Shulĥan Arukh, Even HaEzer 154:3).
The court forces men to divorce their wives only if
they were married to women unfit to marry them –
אין ְמ ַﬠ ּ ִ ׂשין ֶא ָּלא ִל ְפסוּלוֹת:ֵ Whoever marries a woman forbidden to him, such as a priest marrying a divorcée, a
ĥalala, or a woman who has had sexual relations with a
man forbidden to her by the Torah [zona]; or any Jew of
fit lineage who marries a mamzeret, is forced to divorce
her (Rambam Sefer Kedusha, Hilkhot Issurei Bia 17:7;
Shulĥan Arukh, Even HaEzer 6:1).
LANGUAGE

Feed [akhsuha] barley – א ְכסו ּּה ַ ׂש ֲﬠ ֵרי:
ַ Similar to the
Hebrew word kesisa, meaning gnawing raw food,
akhsuha refers to the consumption of something in an
unusual manner, such as chewing on unground barley.
The Rivan cites an alternative reading of avsuha, which
means to force-feed him like an animal.
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HALAKHA

If someone married a woman…and she did not
give birth – נָשא ִא ׁ ּ ָשה…וְ ל ֹא יָ ְל ָדה:
ׂ ָ If a man was married to a woman for ten years without her bearing
children, he is forced to divorce her and give her
payment of the marriage contract, in accordance
with Rav Taĥalifa. In places where it is permitted, he
may instead marry an additional woman instead
of divorcing his present wife. The Rama cites an
opinion that this halakha applies only if he had no
viable oﬀspring. However, if he had a child, even if
he has not yet fulfilled the mitzva to be fruitful and
multiply, he is not compelled to divorce her (Rivash).
Nowadays, the halakhic practice is never to force
a man to divorce his wife in such cases (Rambam
Sefer Nashim, Hilkhot Ishut 15:7; Shulĥan Arukh, Even
HaEzer 154:10).

 ֲא ִפילּ ּו:ימי ָא ַמר ׁ ְשמו ֵּאל
ִ וְ ַרב ַּת ֲח ִל ָיפא ַ ּבר ֲא ִב
– נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה ִﬠ ָּמ ּה ֶﬠ ֶ ׂשר ׁ ָשנִים וְ ל ֹא יָ ְל ָדה
ָׂ
: ֵא ּל ּו ׁ ֶש ּכ ִוֹפין אוֹתוֹ ְלהוֹצִ יא: ְּתנַן.ּכ ִוֹפין אוֹתוֹ
, ִ ּב ׁ ְש ָל ָמא ְל ַרב ַא ִסי. ו ַּב ַﬠל ּפ ִוֹל ּיפוֹס,מו ֵּּכה ׁ ְש ִחין
 ֶא ָּלא ְל ַרב.אוֹריְ ָיתא – ָלא ָק ָתנֵי
ַ ְּ ד,דְּ ַר ָ ּבנַן – ָק ָתנֵי
נָשא ִא ׁ ּ ָשה וְ ׁ ָש ָהה
ׂ ָ ימי – ִל ְיתנֵי
ִ ַּת ֲח ִל ָיפא ַ ּבר ֲא ִב
!ִﬠ ָּמ ּה ֶﬠ ֶ ׂשר ׁ ָשנִים וְ ל ֹא יָ ְל ָדה ּכ ִוֹפין אוֹתוֹ

And Rav Taĥalifa bar Avimi said that Shmuel said: Even in the
case of someone who married a woman and stayed with her for
ten years and she did not give birth,H the court forces him to
divorce her, as he is in violation of a positive mitzva. The Gemara
poses a question: We learned in the mishna: And these are the
defects for which the court forces him to divorce his wife: One
aﬄicted with boils or one who has a polyp. Granted, according
to Rav Asi, only cases in which the court compels a divorce by
rabbinic law are taught in the mishna, but those that are by Torah
law, such as a widow married to a High Priest, are not taught.
However, according to Rav Taĥalifa bar Avimi, let the mishna
also teach that if he married a woman and stayed with her for
ten years and she did not give birth, the court forces him to
divorce her, as this is also a rabbinic enactment.

–  ָהא, ָהא – ְ ּב ִמ ֵּילי: ָלא ַק ׁ ְשיָ א:ֲא ַמר ַרב נַ ְח ָמן
ֵ ְ ּב ׁש
״ב ְד ָב ִרים ל ֹא
ּ ִ : ַמ ְת ִקיף ָל ּה ַר ִ ּבי ַא ָ ּבא.וֹטי
 ָהא וְ ָהא: ֶא ָּלא ֲא ַמר ַר ִ ּבי ַא ָ ּבא.יִ ָּו ֶסר ָﬠ ֶבד״
,וֹטי
ֵ ְ ּב ׁש

Rav Naĥman said: This is not diﬃcult, as in this case the mishna
discusses someone who is forced to divorce his wife by verbal
means alone, but in that case it is referring to compelling him by
beating him with rods.H Although the court does compel a man
to divorce his wife if she has not had children, the court does
so only by speaking with him. Rabbi Abba strongly objects to
this: Can there be a halakha of coercion by verbal means alone?
But the verse states: “A servant will not be corrected by words”
(Proverbs : ). Rather, Rabbi Abba said: Both this and that
are referring to coercion by beating him with rods,
HALAKHA

With rods – וֹטי
ֵ ב ׁש:ּ ְ Whenever the Sages ruled that the husband
must divorce his wife he is forced to do so, even by beating him with
rods. Some maintain that if the Gemara does not state: The court
forces him to divorce, but merely says: He must divorce, this means
he is not compelled by striking him with rods, but the court simply
tells him that he is in violation of rabbinic law and is a criminal. The
Rema writes, based on the Rosh, that, as this is a matter of dispute
among the halakhic authorities, one should be stringent and not
use rods, in order to avoid the question of a forced bill of divorce.
Physical coercion should be employed only if he married a woman
forbidden to him.

When physical coercion is not used, he is not excommunicated
either (Mordekhai), but the court has the right to apply other measures as a means of coercion, such as prohibiting commercial transactions with him (Sha’arei Dura; Maharik), banning the circumcision
and burial of his sons (Teshuvot Binyamin Ze’ev), and other methods
of coercion to which the court has access. The Rivash says that all of
these means of coercion apply to coercing a man to give his wife
a bill of divorce, but the methods of striking with rods and excommunication may be used in order to force him to fulfill any of his
legal obligations (Rambam Sefer Nashim, Hilkhot Ishut 15:7; Shulĥan
Arukh, Even HaEzer 154:21).
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HALAKHA

I will live with him under the supervision of
witnesses – יה ְ ּב ָס ֲה ֵדי
ּ דָּ יֵ ְירנָ א ַ ּב ֲה ֵד: In the case of a
man who developed blemishes for which he is
forced to divorce his wife, if she prefers to stay with
him, she may do so. However, if he is aﬄicted with
boils, the court does not allow them to live together,
as the disease consumes his flesh. If the wife still
does not want a divorce and oﬀers to set up witnesses to make sure they are not secluded together,
her oﬀer is accepted. Conversely, if the wife is childless, and certainly if she is forbidden to him, even
if she says she will not be alone with him without
witnesses, her proposal is not accepted (Rambam
Sefer Nashim, Hilkhot Ishut 25:12, 15:7; Shulĥan Arukh,
Even HaEzer 154:1, 10).

.יה״ – ׁ ָש ְב ִקינַן ָל ּה
ָ  ִּכי ָא ְמ ָרה,ָה ָתם
ּ ״הוֵ ינָ א ַ ּב ֲה ֵד
– יה״
ָ  ַאף ַﬠל ַ ּגב דְּ ָא ְמ ָרה,ָה ָכא
ּ ״הוֵ ינָ א ַ ּב ֲה ֵד
 דְּ ַאף ַﬠל ַ ּגב, וַ ֲה ֵרי מו ֵּּכה ׁ ְש ִחין.ָלא ׁ ָש ְב ִקינַן ָל ּה
: דִּ ְתנַן,יה״ ָלא ׁ ָש ְב ִקינַן ָל ּה
ָ דְּ ָא ְמ ָרה
ּ ״הוֵ ינָ א ַ ּב ֲה ֵד
! וְ ָק ָתנֵי,חוּץ ִמ ּמו ֵּּכה ׁ ְש ִחין ִמ ּ ְפנֵי ׁ ֶש ְּמ ַמ ְּקתוֹ

but there, with regard to the blemishes specified in the mishna,
if she says: I want to be with him, we leave her alone with him
and do not force a divorce, whereas here, in the case of a woman
who has not given birth, even though she says: I want to be with
him, we do not leave her alone, as her husband is neglecting the
mitzva to be fruitful and multiply. The Gemara raises a diﬃculty:
But there is the case of a husband aﬄicted with boils, where even
though she says: I want to be with him, we do not leave her
alone with him. As we learned in the mishna: Apart from a
situation where her husband is aﬄicted with boils, because it
consumes his flesh. And yet this halakha is taught in the same
mishna as the others, which indicates that our above analysis is
incorrect.

– יה ְ ּב ָס ֲה ֵדי״
ּ  ִּכי ָא ְמ ָרה ״דָּ יֵ ְירנָ א ַ ּב ֲה ֵד, ָה ָתםThe Gemara answers: Even so, there is a diﬀerence between these
 ַאף ַﬠל ַ ּגב דְּ ָא ְמ ָרה ״דָּ יֵ ְירנָ א, ָה ָכא, ׁ ָש ְב ִקינַן ָל ּהcases, as there, with regard to a man with boils, if she says: I am
willing to live with him under the supervision of witnesses; that
.יה ְ ּב ָס ֲה ֵדי״ – ָלא ׁ ָש ְב ִקינַן ָל ּה
ּ ַ ּב ֲה ֵד
is, I will not seclude myself with him but I will nevertheless remain
his wife, we leave her alone. However, here, even though she
says: I will live with him under the supervision of witnesses,H we
do not leave her alone, but rather force him to divorce her.
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 ָ ׂשח ִלי זָ ֵקן ֶא ָחד:יוֹסי
ֵ  ָא ַמר ַר ִ ּבי,ַּתנְיָא
 ֶﬠ ְ ׂש ִרים וְ ַא ְר ָ ּב ָﬠה:נְשי יְ ר ּו ׁ ָש ַליִ ם
ֵ ׁ ֵמ ַא
: וְ כו ָּּלן – ָא ְמר ּו ֲח ָכ ִמים,מו ֵּּכי ׁ ְש ִחין ֵהן
אתן ָק ׁ ֶשה
ָ  ו ַּב ֲﬠ ֵלי ָר,ַּת ׁ ְש ִמ ׁיש ָק ׁ ֶשה ָל ֶהן
 ִה ִּקיז דָּ ם: ִמ ַּמאי ָהוֵ י? דְּ ַתנְ יָ א.ִמ ּכו ָּּלן
 ִה ִּקיז ּו,יתיְ ִקין
ָ ִימ ׁש – ָהוְ יָ ין לוֹ ָ ּבנִים ו
ֵּ וְ ׁ ִש
ימ ׁש ּו – ָהוְ יָ ין לוֹ ָ ּבנִים ַ ּב ֲﬠ ֵלי
ְּ נֵיהם וְ ׁ ִש
ֶ ׁ ְש
 ָלא ֲא ָמ ַרן ֶא ָּלא: ֲא ַמר ַרב ּ ַפ ּ ָפא.אתן
ָ ָר
–  ֲא ָבל ָט ֵﬠים ִמ ֵידי,דְּ ָלא ָט ֵﬠים ִמ ֵידי
.ֵלית ָלן ָ ּב ּה

It is taught in a baraita: Rabbi Yosei said: A certain Elder from
among the residents of Jerusalem told me that there are twentyfour types of patients aﬄicted with boils, and with regard to all of
them the Sages said that sexual relations are harmful to them, and
those aﬄicted with ra’atan,B a severe skin disease characterized by
extreme weakness and trembling, are harmed even more than all
of the others. The Gemara asks: From where and how does this
disease come about? The Gemara answers: As it is taught in a
baraita: One who let blood and immediately afterward engaged in
sexual relations will have weak [vitaykin]L children. If both of
them let blood and then engaged in sexual relations, he will have
children aﬄicted with ra’atan. Rav Pappa said in response: We
said this only if he did not taste anything between bloodletting
and intercourse, but if he tasted something we have no problem
with it, as it is not dangerous.

יבי
ֵ ְ וְ ָד י, יה
ָ ַמאי ִס
ּ ֵיה ? דַּ ְל ָפן ֵﬠינ
ּ ֵימנ
 ו ְּרמ ּו,יה
ּ יה ִר ָירא ִמ ּפו ֵּמ
ּ  וְ ַאיְ ֵתי ֵל,יה
ּ נְ ִח ֵיר
ָּ דִּ ְיד ֵבי ִﬠ
יה? ֲא ַמר
ּ  ו ַּמאי ָאסו ֵּת.יה
ּ ֵילו
, ִ ּג ְיר ָדא דֶּ ֱאגוֹזָ א,לוֹדנָ א
ָ ְ ו, ּ ִפ ָילא:ַא ַ ּביֵ י
 ו ַּמ ְת ַח ָלא,וְ גִ ְיר ָדא דְּ ַא ׁ ְש ּ ָפא ו ְּכ ִליל ַמ ְל ָּכא
 וְ ׁ ָש ֵליק ְלה ּו ַ ּב ֲה ֵדי.יק ָלא סו ְּּמ ָקא
ְ דְּ ִד
 וְ ִאי.ישא
ָ ׁ יה ְל ֵב ָיתא דְּ ׁ ֵש
ּ  ו ְּמ ַﬠיֵּ יל ֵל,ֲה ָד ֵדי
יה
ָ ׁ יתא דְּ ׁ ֵש
ָ יכא ֵ ּב
ָּ ָלא ִא
ּ ישא – ְמ ַﬠיֵּ יל ֵל
.יחא
ָ יתא דְּ ׁ ַשב ִל ְבנֵי וְ ָא ִר
ָ ְל ֵב

The Gemara inquires: What are the symptoms of ra’atan? His eyes
water, his nose runs, drool comes out of his mouth, and flies rest
upon him. The Gemara further inquires: And what is his cure to
remove the insect found in his head, which is associated with this
illness? Abaye said: One takes pilaL and ladanum [lodana],BL which
are types of grasses; and the ground shell of a nut;N and shavings
of smoothed hides;N and artemisia [kelil malka];B and the calyx
of a red date palm. And one cooks them together and brings the
patient into a marble house,B i.e., one that is completely sealed. And
if there is no marble house available, the one performing the treatment brings the patient into a house whose walls have the thickness
of seven bricks and one small brick.
BACKGROUND

Ladanum – לוֹדנָ א:
ָ Apparently this is the sap of a species of the
plant called cistus. The cistus is an evergreen bush with simple,
creased flowers that is found all over Israel. Cistus flowers are
large and white or pink, depending on the particular species, and
at the end of the summer the fruits ripen into a uniquely shaped
capsule. Cistus sap has been widely used since ancient times as a
common medicine. Nowadays it is mainly used as an ingredient
in cosmetics and perfumes.

Artemisia [kelil malka] – כ ִליל ַמ ְל ָּכא:ְּ According to Asaf HaRofeh,
kelil malka is a plant from the genus Artemisia, certain types of
which are found in Israel. These plants grow on plains and in
sandy areas and bear small flowers. An essential oil extracted
from some kinds of artemisia has been widely used as a medicine
since ancient times.

BACKGROUND

Those aﬄicted with ra’atan – אתן
ָ ב ֲﬠ ֵלי ָר:
ּ ַ This disease,
mentioned in the Talmud and various midrashim, has not
been definitively identified, and there are several theories
as to its nature. However, the most likely explanation is
that it refers to Hansen’s disease, colloquially known as
leprosy, which is distinct from the biblical disease commonly translated this way and discussed at length in the
Talmud.
Hansen’s disease appears in diﬀerent forms, one of
which is in line with the description here in the Talmud. In
addition to a severe toughening of the skin which causes
a loss of feeling in that area or to the entire limb, the ailment also causes a great deal of mucus to flow from the
nose. For various reasons, in later stages this illness causes
serious wounds and gangrene, which rots away the external limbs. The disease is infectious but it requires close,
prolonged contact for contagion to occur. Nevertheless,
due to the severity of this illness and the inability of those
in talmudic times to treat it, they were extremely careful
about any kind of contact, not only direct contact with
the infected patient but even with flies that touched the
secretions of those aﬄicted with the disease, or anything
they may have touched.
The matter of the insect in the brain, however, is not at
all clear in this context. It might be connected to a diﬀerent disease brought about by parasites. Various types of
parasites, such as hookworms, travel from place to place
in the body and can cause serious damage to the aﬄicted.
LANGUAGE

Weak [vitaykin] – וִ ָיתיְ ִקין: The source of this word and its
precise meaning are unclear. According to Rav Binyamin
Musafia it comes from the Greek φθισικός, phthisikos,
meaning one who is sick with a degenerative illness, primarily tuberculosis. Others assert that it is derived from
the Greek ἑκτικός, hektikos, which, among its various
meanings, refers to one who is sick with a dangerous
illness, or tuberculosis.
Pila – פ ָילא:ִ ּ Apparently from the Greek φύλλον, fullon,
meaning vegetable or grass. In addition to being a general term, it is also the name of specific plants, such as
those belonging to the genus Mercurialis. Some claim that
the Sages were referring to laurel leaves.
Ladanum [lodana] – לוֹדנָ א:
ָ From the Greek λάδανον,
ladanon, or the Latin laudanum, which refers to the sap
extracted from this plant. Some assert that its original
derivation is the Hebrew word lot (see Genesis 43:11).
NOTES

The ground shell of a nut [de’egoza] – ג ְיר ָדא דֶּ ֱאגוֹזָ א:ּ ִ
Rashi and other commentaries explain this in accordance
with our reading of the text. The Arukh presents an alternate version of the text which reads de’azga, meaning
pieces of glass.

Artemisia capsules

And shavings of smoothed hides [de’ashpa] – וְ גִ ְיר ָדא
דְּ ַא ׁ ְש ּ ָפה: According to the alternate version of the text
which reads de’ashpekha, this refers to the material that
cobblers, ushphakhim, shave oﬀ of the leather.

Cistus bush with owers

Marble house – ישא
ָ ׁ יתא דְּ ׁ ֵש
ָ ב:
ּ ֵ The Gemara here and other
sources imply that this was a building designated for surgical procedures. It is possible that a structure of this kind was
used because it was closed oﬀ and relatively free of external
contamination.
Artemisia owers
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NOTES

Attach himself to them – יכ ַר ְך ְ ּבה ּו
ְ מ:ִ According to Rashi
and the Rivan this means that he would cling to them
when he studied without concern, as he relied on the
merit of the Torah to protect him from illness. Rabbi Yaakov
Emden and the author of Ahavat Eitan state that as he was
occupied with the public mitzva of teaching Torah he was
not worried that he might be harmed. Although there is a
principle that one may not rely on a miracle in an obviously
dangerous situation, there is an exception for one engaged
in the performance of a public mitzva. In contrast, the Ritva
maintains that Rabbi Yehoshua ben Levi would stay close
to them at all times, not only when learning Torah, in accordance with the principle discussed in tractate Sota (21a) that
the Torah protects those who occupy themselves with it
even when they are not involved in its study.
If it bestows grace – אם ֵחן ַמ ֲﬠ ָלה:
ִ The Maharam Schiﬀ
explains that if the Torah actively provides grace, it will
certainly not cause people to lose their grace. Since those
aﬄicted with ra’atan are extremely repulsive, as explained
earlier, God will certainly ensure that those who study Torah
will not end up in such a state.

 ַﬠד,יה
ֵ ׁ יה ְּת ָלת ֵמ ָאה ָּכ ֵסי ַﬠל ֵר
ֵ ְו
ּ יש
ּ נָטיל ֵל
.יה
ֵ  וְ ָק ַרע ְל,יה
ֵ ְּדְּ ַר ְפיָא ַא ְר ִﬠ ָיתא ד
ּ מוֹח
ּ מוֹח
 ו ַּמ ְד ֵלי ָּכל ַחד,ו ַּמיְ ֵיתי ַא ְר ַ ּבע ַט ְר ֵפי דְּ ָא ָסא
 וְ ַק ֵּלי, וְ ׁ ָש ֵקיל ִ ּבצְ ָב ָתא.ּמוֹתיב ַחד
ִ ַּכ ְר ָﬠא ו
.יה
ּ ֵ דְּ ִאי ָלא – ֲה ַדר ִﬠ ָּילו.יה
ּ ֵל

And the one performing the treatment pours three hundred cups
of this mixture on the patient’s head until his skull is soft, and
then he tears open the patient’s skull to expose his brain, and
brings four myrtle leaves and lifts up each time one foot of the
insect that is found on the patient’s brain, and places one leaf
under each foot of the insect so as to prevent it from attempting
to cling to his brain when it is forcibly removed, and subsequently
takes it with tweezers. And he then burns the insect, because if
he does not burn it, it will return to him.

 ִהזָּ ֲהר ּו ִמזְּ בו ֵּבי ׁ ֶשל ַ ּב ֲﬠ ֵלי:יוֹחנָן
ָ ַמ ְכ ִריז ַר ִ ּבי
,יה
ָ ָר
ּ  ַר ִ ּבי זֵ ָירא ָלא ֲהוָ ה יָ ֵתיב ְ ּבזִ ֵיק.אתן
 ַר ִ ּבי ַא ִמי,יה
ּ ַר ִ ּבי ֶא ְל ָﬠזָ ר ָלא ָﬠיֵ יל ְ ּב ָא ֳה ֵל
יﬠי דְּ ַה ִהיא
ֵ וְ ַר ִ ּבי ַא ִסי ָלא ָהו ּו ָא ְכ ֵלי ִמ ֵ ּב
יכ ַרךְ ְ ּבה ּו
ְ ﬠ ֶ ּבן ֵלוִ י ִמ הוֹש
ֻ ׁ ְ ַר ִ ּבי י.בוֹאה
ָ ְמ
״איֶּ ֶלת ֲא ָה ִבים
ַ : ֲא ַמר,וְ ָﬠ ֵסיק ַ ּב ּת ָוֹרה
– יה
ָ לוֹמ ֶד
ְ וְ יַ ֲﬠ ַלת ֵחן״ ִאם ֵחן ַמ ֲﬠ ָלה ַﬠל
?ַאגּ וּנֵי ָלא ַמגְ נָ א

Rabbi Yoĥanan would announce: Be careful of the flies found
on those aﬄicted with ra’atan, as they are carriers of the disease.
Rabbi Zeira would not sit in a spot where the wind blew from
the direction of someone aﬄicted with ra’atan. Rabbi Elazar
would not enter the tent of one aﬄicted with ra’atan, and Rabbi
Ami and Rabbi Asi would not eat eggs from an alley in which
someone aﬄicted with ra’atan lived. Conversely, Rabbi Yehoshua
ben LeviP would attach himself to themN and study Torah, saying as justification the verse: “The Torah is a loving hind and a
graceful doe” (Proverbs : ). If it bestows graceN on those who
learn it, does it not protect them from illness?

:יה ְל ַמ ְל ַאךְ ַה ָּמוֶ ת
ּ  ָא ְמר ּו ֵל,ִּכי ֲהוָ ה ׁ ְש ֵכיב
,יה
ּ  ֲאזַ ל ִא ְית ֲחזִ י ֵל.יה
ּ יה ְרעו ֵּת
ּ זִ יל ֲﬠ ֵביד ֵל
:יה
ּ  ַא ֲחוֵ י ִלי דּ ו ְּכ ַּתאי! ֲא ַמר ֵל:יה
ּ ָא ַמר ֵל
 דִּ ְל ָמא, ַהב ִלי ַס ִּכינָ ְך:יה
ּ  ָא ַמר ֵל.ְל ַחיֵּ י
.יה
ֲ אוֹר ָחא – יָ ֲה ָבה
ְ ְמ ַב ֲﬠ ַתת ִלי ְ ּב
ּ נִיה ֵל
.יה
ּ  ָקא ַמ ֲחוֵ י ֵל,יה
ּ ֵ דַּ ְלי,ִּכי ְמ ָטא ְל ָה ָתם
.יסא
ָ ׁ ְשוַ ור נָ ַפל ְל ַההוּא ִ ּג

When Rabbi Yehoshua ben Levi was on the verge of dying, they
said to the Angel of Death: Go and perform his bidding, as he
is a righteous man and deserves to die in the manner he sees fit.
The Angel of Death went and appeared to him. Rabbi Yehoshua
ben Levi said to him: Show me my place in paradise. He said to
him: Very well. Rabbi Yehoshua ben Levi said to him: Give me
your knife that you use to kill mortals, lest you frighten me on
the way. He gave it to him. When he arrived there, in paradise,
he lifted Rabbi Yehoshua so he could see his place, and he showed
it to him. Rabbi Yehoshua jumped and fell into that other side,
thereby escaping into paradise.

:יה
ֵ יה ְ ּב ַק ְרנָ א דִּ גְ ִל
ּ  ָא ַמר ֵל.יה
ּ ימ
ּ נַ ְק ֵט
 ֲא ַמר קו ְּד ׁ ָשא.ִ ּב ׁ ְשבו ֲּﬠ ָתא דְּ ָלא ָא ֵתינָ א
– ית ׁ ּ ֵשיל ַא ׁ ּ ְשבו ֲּﬠ ָתא
ַּ  ִאי ִא:יך הוּא
ְ ְ ּב ִר
:יה
ֲ  ִאי ָלא – ָלא,נִיה ַדר
ֲ
ּ  ֲא ַמר ֵל.נִיה ַדר
.יה
ּ ַהב ִלי ַס ִּכינָ אי! ָלא ֲהוָ ה ָקא יָ ֵהיב ֵל
,יה
ֲ  ַהב:יה
ּ נִיה ֵל
ּ נָ ְפ ָקא ַ ּבת ָק ָלא וְ ָא ְמ ָרה ֵל
 ַמ ְכ ִריז ֵא ִליָּ ה ּו.יתא
ָ ָית ְ ּב ָﬠא ְל ִב ְרי
ְ דְּ ִמ
 ּ ַפנּ ּו ָמקוֹם, ּ ַפנּ ּו ָמקוֹם ְל ַבר ִליוַ אי:יה
ּ ַק ֵּמ
!ְל ַבר ִליוַ אי

The Angel of Death grabbed him by the corner of his cloak.
Rabbi Yehoshua ben Levi said to him: I swear that I will not
come with you. The Holy One, blessed be He, said: If he ever in
his life requested dissolution concerning an oath he had taken,
he must return to this world with the Angel of Death, as he can
have his oath dissolved this time also. If he did not ever request
dissolution of an oath, he need not return. Since Rabbi Yehoshua
had in fact never requested dissolution of an oath, he was allowed
to stay in paradise. The Angel of Death said to him: At least
give me my knife back. However, he did not give it to him, as he
did not want any more people to die. A Divine Voice emerged
and said to him: Give it to him, as it is necessary to kill the
created beings; death is the way of the world. Elijah the Prophet
announced before him: Make way for the son of Levi, make
way for the son of Levi.

PERSONALITIES

Rabbi Yehoshua ben Levi – ﬠ ֶ ּבן ֵלוִ י יְהוֹש
ֻ ׁ ר ִ ּבי:ַ One of the greatest
amora’im of the first generation in Eretz Yisrael, Rabbi Yehoshua
ben Levi was, according to some opinions, the son of Levi ben
Sisi, one of the outstanding students of Rabbi Yehuda HaNasi.
Apparently, Rabbi Yehoshua ben Levi himself was one of Rabbi
Yehuda HaNasi’s younger students. Many halakhic disputes are
recorded between him and Rabbi Yoĥanan, who was apparently
his younger disciple-colleague. In general, the halakha is ruled
in accordance with the opinion of Rabbi Yehoshua ben Levi,
even against Rabbi Yoĥanan, who was the leading authority
at that time.
Rabbi Yehoshua ben Levi was also a renowned teacher of
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aggada. Because of the great esteem in which he was held,
aggadic statements in his name are cited at the end of the six
orders of the Mishna.
A great deal is told of his piety and sanctity; he is regarded as
one of the most righteous men who ever lived. He was famous
as a worker of miracles, as one to whom Elijah the Prophet
appeared, and as one whose prayers were always answered.
He taught many students. All of the Sages of the succeeding
generation were Rabbi Yehoshua ben Levi’s students to some
degree and all cite Torah pronouncements in his name. His
son, Rabbi Yosef, was also a Torah scholar and married into the
family of the Nasi.

יוֹחאי דַּ ֲהוָ ה
ַ יה ְל ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
ּ ֲאזַ ל ַא ׁ ְש ַּכ ֵח
:יה
ּ  ֲא ַמר ֵל.יָ ֵתיב ַﬠל ְּת ָלת ָﬠ ָ ׂשר ַּת ְכ ְט ֵקי ּ ִפיזָּ א
 נִ ְר ֲא ָתה. ֵהן:יה
ּ ַא ְּת הוּא ַ ּבר ִליוַ אי? ֲא ַמר ֵל
 ִאי ַא ָּתה, ִאם ֵּכן. ֵהן:יה
ּ ֶק ׁ ֶשת ְ ּביָ ֶמיךָ ? ֲא ַמר ֵל
 ֶא ָּלא. דְּ ָלא ֲהוַ אי ִמ ֵידי, וְ ָלא ִהיא.ַ ּבר ִליוַ אי
. ָלא ַא ֲחזִ יק ִטיבו ָּתא ְלנַ ְפ ׁ ַשאי:ָס ַבר

Rabbi Yehoshua ben Levi went and found in paradise Rabbi
Shimon ben YoĥaiP sitting on thirteen golden stools [takhtekei].L Rabbi Shimon ben Yoĥai said to him: Are you the son
of Levi? He said to him: Yes. Rabbi Shimon said to him:
Was a rainbow ever seen in your days? He said: Yes. Rabbi
Shimon retorted: If so, you are not the son of Levi, as he is a
completely righteous man. During the lifetimes of completely
righteous people no rainbows are visible, as they are a sign that
the world deserves to be destroyed by a flood; whereas the
merit of the righteous protects the world from such things. The
Gemara comments: And that is not so, for there was no rainbow seen at all during the lifetime of Rabbi Yehoshua, but he
thought: I do not want to take credit for myself by presenting
myself as such a righteous person.

 ִּכי.ינֵיה ֲהוָ ה
ּ ַר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ָפא ׁש ּו ׁ ְש ִב
יה ְל ַמ ְל ַא ְך
ּ  ָא ְמר ּו ֵל,יה
ּ ֲהוָ ה ָקא נַיְ ָחא נַ ְפ ׁ ֵש
יה
ּ  ֲאזַ ל ְלגַ ֵ ּב.יה
ּ יה ְרעו ֵּת
ּ  זִ יל ֲﬠ ִביד ֵל:ַה ָּמוֶ ת
 ׁ ְש ַב ִקי ְּת ָל ִתין יוֹם:יה
ְ וְ ִא
ּ  ֲא ַמר ֵל.יה
ּ ית ֲחזִ י ֵל
 ַא ׁ ְש ֵרי ִמי ׁ ֶש ָ ּבא: דְּ ָא ְמ ִרי,ַﬠד דְּ נִ ֲה ַדר ַּת ְלמו ַּדאי
 ְל ָב ַתר ְּת ָל ִתין.יה
ּ  ׁ ְש ַב ֵק.ְל ָכאן וְ ַת ְלמוּדוֹ ְ ּביָ דוֹ
 ַא ֲחוֵ י ִלי:יה
ְ יוֹמין ֲאזַ ל ִא
ִ
ּ  ֲא ַמר ֵל.יה
ּ ית ֲחזִ י ֵל
 ַהב ִלי:יה
ּ  ֲא ַמר ֵל. ְל ַחיֵּ י:יה
ּ  ֲא ַמר ֵל.דּ ו ְּכ ַּתאי
 ֲא ַמר.אוֹר ָחא
ְ  דִּ ְל ָמא ְמ ַב ֲﬠ ַתת ִלי ְ ּב,ַס ִּכינָ ְך
?יﬠ ַבד ִלי
ֱ  ְּכ ַח ְב ָרךְ ָ ּב ֵﬠית ְל ֶמ:יה
ּ ֵל

The Gemara relates a similar incident: Rabbi Ĥanina bar
Pappa was a friend of the Angel of Death and would see him
frequently. When Rabbi Ĥanina was on the verge of dying,
they said to the Angel of Death: Go and perform his bidding.
He went before him and appeared to him. He said to the
angel: Leave me for thirty days until I have reviewed my
studies, for they say: Happy is he who comes here, to paradise, with his learning in his hand. He left him, and after
thirty days he again went and appeared to him. He said to
the Angel of Death: Show me my place in paradise. He said
to him: Very well. Rabbi Ĥanina said to him: Give me your
knife, lest you frighten me on the way. The Angel of Death
said to him: Do you wish to do to me as your friend Rabbi
Yehoshua ben Levi did, and escape?

יכא
ֵ ְ ַאי:יה
ָּ  וַ ֲחזִ י ִמי ִא,יתי ֵס ֶפר ּת ָוֹרה
ּ ֲא ַמר ֵל
:יה
ְ ַיה דְּ ָלא ִקיּ
ּ  ֲא ַמר ֵל.יה
ּ ימ ֵּת
ּ ִמ ֵידי דִּ ְכ ִתיב ֵ ּב
ַ אתן וְ ִא
ָ יכ ְר ַכ ְּת ְ ּב ַב ֲﬠ ֵלי ָר
?יﬠ ַס ְק ְּת ַ ּב ּת ָוֹרה
ַּ ִמי ִא
ּ וַ ֲא ִפ
יה
ּ יה – ַא ְפ ֵסיק ֵל
ּ  ִּכי נָ ח נַ ְפ ׁ ֵש,יל ּו ָה ִכי
 וּגְ ִמ ִירי דְּ ָלא,יה ְל ָﬠ ְל ָמא
ּ ַﬠ ּמו ָּדא דְּ נו ָּרא ֵ ּבין דִּ ֵיד
 אוֹ,ַמ ְפ ִסיק ַﬠ ּמו ָּדא דְּ נו ָּרא ֶא ָּלא ְל ַחד ְ ּב ָד ָרא
.ִל ְת ֵרין ְ ּב ָד ָרא

He said to him: Bring a Torah scroll and see: Is there anything written in it that I have not fulfilled? I am therefore
worthy of entering Paradise alive, as did Rabbi Yehoshua ben
Levi. He said to him: But did you attach yourself to those
aﬄicted with ra’atan and study Torah, as he did? The Gemara
comments: And even so, despite the fact that he was not equal
to Rabbi Yehoshua ben Levi, when he passed away a pillar
of fire separated him from everyone. And it is learned as a
tradition that a pillar of fire separates in this manner only for
one in a generation or for two in a generation.

LANGUAGE

Stools [takhtekei] – ת ְכ ְט ֵקי:ַּ Related to the Middle Persian
taxtaga, which means a throne.

PERSONALITIES

Rabbi Shimon ben Yoĥai – יוֹחאי
ַ ר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן:ַ Rabbi Shimon ben
Yoĥai is among the greatest tanna’im of the generation prior to
the redaction of the Mishna. Rabbi Shimon was the preeminent
student of Rabbi Akiva and he considered himself Rabbi Akiva’s
spiritual heir. Rabbi Shimon’s greatness was manifest in his mastery of both halakha and aggada, and his statements can be
found on all topics in every tractate of the Talmud. Although
halakha is not always ruled in accordance with Rabbi Shimon
ben Yoĥai’s opinion, especially in disputes with Rabbi Yosei and
Rabbi Yehuda, with regard to several core issues, the halakha
is in accordance with his opinion. Rabbi Shimon had his own,
unique method of deriving halakha from the Torah: He factored
in the rationale of the verse and inferred halakhic conclusions
from the Bible based on the spirit and purpose of the halakha.

Rabbi Shimon traveled to Rome as an emissary of the Jewish
people but he harbored profound enmity toward the Romans.
Because he made no attempt to conceal his feelings, he was
sentenced to death in absentia by the Romans and forced into
hiding for many years. He was an ascetic by nature who was very
exacting, and was famous in his generation for his righteousness
and his performance of miracles. There are many anecdotes
related in the Talmud about miraculous acts that he performed.
The Sifrei, a collection of halakhic derivations from the books
of Numbers and Deuteronomy, was developed in his study hall.
He is also the primary figure in the fundamental book of kabbala,
the Zohar. His greatest students were Rabbi Yehuda HaNasi;
Rabbi Shimon ben Yehuda; and his son, Rabbi Elazar ben Rabbi
Shimon, who was also among the most prominent tanna’im.
: פרק ז׳ דף עז. KeTUBoT . Perek VII . 77b
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BACKGROUND

Beets [teradin] – ת ָר ִדין:ְּ Teradin in this context refers to beets,
Beta vulgaris cicla, which are generally called silka in the
Talmud. This plant is an annual garden vegetable from the
Chenopodiaceae family. Its large, fleshy leaves grow up to
15–30 cm in length and are edible when cooked. Their taste
is similar to that of spinach. Nowadays, the leaves are also
used as bird food.
Hizmei – היזְ ֵמי:ִ This is probably the bush Ononis antiquorum L.
from the Papilionaceae family, more commonly known at the
tall spiny rest-harrow. It is a small, thorny bush whose height
is 25–70 cm and is commonly found in fields and riverbeds.
The leaves of the plant are usually clover-shaped and its side
branches are thorny and tend to branch out.

 ֲﬠ ֵ ׂשה: ֲא ַמר,יה ַר ִ ּבי ַא ֶל ְּכ ַסנְ דְּ ַרי
ּ ָק ֵרב ְלגַ ֵ ּב
 ֲﬠ ֵ ׂשה. ָלא ַא ׁ ְש ַ ּגח.ִ ּב ׁ ְש ִביל ְּכבוֹד ֲח ָכ ִמים
 ֲﬠ ֵ ׂשה.ִ ּב ׁ ְש ִביל ְּכבוֹד ָא ִביךָ ! ָלא ַא ׁ ְש ַ ּגח
 ֲא ַמר.יס ַּת ַּלק
ְ ִ ּב ׁ ְש ִביל ְּכבוֹד ַﬠצְ ְמךָ ! ִא
)א ִפילּ ּו
ֲ  ְל ַא ּפו ֵּקי ִמ ַּמאן דְּ ָלא ִקיֵּ ים:ַא ַ ּביֵ י
:יה ַרב ַאדָּ א ַ ּבר ַמ ָּתנָא
ּ  ֲא ַמר ֵל.(אוֹת ַא ַחת
יה ַמ ֲﬠ ֶקה
ּ  דְּ ָלא ִאית ֵל,ְל ַא ּפ ּו ֵקי ִמ ָּמר
 וְ ַה ִהיא,יהוָ ה ֲהוָ ה
ֲ  ִמ, וְ ָלא ִהיא.יה
ּ ְל ִאיגְ ֵר
.יה זִ ָיקא
ּ ֵׁ ַש ְﬠ ָּתא הוּא דְּ ׁ ָש ְדי

Due to the pillar of fire they could not go near Rabbi Ĥanina bar
Pappa to attend to his burial. Rabbi Alexandri approached him
and said: Make the pillar of fire disappear in honor of the Sages.
He did not pay attention to him. He said: Make it go away in
honor of your father. Again he did not pay attention to him.
Finally he said: Make it go away in your own honor, at which
point the pillar disappeared. Abaye said: The purpose of the
pillar of fire is to exclude him from the company of those who
have not fulfilled even one letter of the Torah. Rav Adda bar
Mattana said to him: It comes to exclude him from the Master
himself, who does not have a guardrail for his roof. Rav Adda
bar Mattana took this opportunity to rebuke Abaye. The Gemara
comments: And that is not so as he in fact did have a guardrail,
but the wind had just blown it oﬀ at that time.

אתן
ָ  ִמ ּ ְפנֵי ָמה ֵאין ַ ּב ֲﬠ ֵלי ָר:ָא ַמר ַר ִֵ ּבי ֲחנִינָ א
וֹתין
ִ  וְ ׁש,אוֹכ ִלין ְּת ָר ִדין
ְ ְ ּב ָב ֶבל – ִמ ּ ְפנֵי ׁ ֶש
 ִמ ּ ְפנֵי:יוֹחנָ ן
ָ  ָא ַמר ַר ִ ּבי.ׁ ֵש ָכר ׁ ֶשל ִהיזְ ֵמי
אוֹכ ִלין
ְ צוֹר ִﬠין ְ ּב ָב ֶבל – ִמ ּ ְפנֵי ׁ ֶש
ָ ָמה ֵאין ְמ
.רוֹחצִ ין ְ ּב ֵמי ְפ ָרת
ֲ ְ ו,וֹתין ׁ ֵש ָכר
ִ  וְ ׁש,ְּת ָר ִדין

Rabbi Ĥanina said: For what reason are there no people
aﬄicted with ra’atan in Babylonia? Because the Babylonians
eat beets [teradin]B and drink beer made from the hizmeiB
plant. Rabbi Yoĥanan said: For what reason are there no
lepers in Babylonia? Because they eat beets, drink beer, and
bathe in the waters of the Euphrates, all of which are good for
the body.

הדרן עלך המדיר את אשתו
Tall spiny rest-harrow
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