 ֲא ָבל, הוּא ֵאינוֹ ָ ׂש ׂש: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ רRabbi Elazar said that this is how the matter is to be understood:
״כן
ׂ  ֲא ֵח ִרים ֵמ ִ ׂשIndeed, God Himself does not rejoice over the downfall of the
ֵּ : דִּ ְכ ִתיב, וְ ַדיְ ָקא נַ ִמי.יש
. ׁ ְש ַמע ִמ ָּינ ּה,ּש״
ׂ יש״ וְ ָלא ְּכ ִתיב ״יָ ׂשו
ׂ  יָ ִ ׂשwicked, but He causes others to rejoice. The Gemara comments:
One can learn from the language of the verse as well, as it is written:
“So the Lord will rejoice [ken yasis]” (Deuteronomy : ). And it
is not written yasus,N the grammatical form of the verb meaning: He
will rejoice. Rather, it is written yasis. The grammatical form of this
verb indicates that one causes another to rejoice. Consequently, these
words are understood to mean that God will cause others to rejoice.
The Gemara concludes: Indeed, learn from it that this is the case.
ית ָחא
ְ ַר ִ ּבי ַא ָ ּבא ַ ּבר ָּכ ֲהנָ א ּ ְפ ַתח ָל ּה ּ ִפ
״ל ָא ָדם ׁ ֶש ּטוֹב
ְ :ְל ַהאי ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכא
ְל ָפנָיו נָ ַתן ָח ְכ ָמה וְ ַד ַﬠת וְ ִ ׂש ְמ ָחה״ – זֶ ה
חוֹטא נָ ַתן ִﬠנְיָ ן ֶל ֱאסוֹף
ֵ  ״וְ ַל,ָמ ְרדֳּ ַכי ַה ַ ּצדִּ יק
״ל ֵתת ְלטוֹב ִל ְפנֵי
ָ ,וְ ִל ְכנוֹס״ – זֶ ה ָה ָמן
: דִּ ְכ ִתיב,ָה ֱאל ִֹהים״ – זֶ ה ָמ ְרדֳּ ַכי וְ ֶא ְס ֵּתר
.״וַ ָּת ֶ ׂשם ֶא ְס ֵּתר ֶאת ָמ ְרדֳּ ַכי ַﬠל ֵ ּבית ָה ָמן״

Rabbi Abba bar Kahana introduced this passage with an introduction from here. The verse states with regard to God’s reward to the
righteous: “He gives to a man that is good in His sight wisdom, and
knowledge, and joy” (Ecclesiastes : ). The Gemara explains that
this verse is referring to the righteous Mordecai. With regard to
the next part of the verse: “But to the sinner He gives the task of
gathering and heaping up,” this is referring to Haman. The conclusion of the verse states: “That he may give it to one who is good
before God” (Ecclesiastes : ). This is Mordecai and Esther, as it
is written: “And Esther set Mordecai over the house of Haman”
(Esther : ).

ְ ַר ָ ּבה ַ ּבר
ית ָחא ְל ַהאי
ְ עוֹפ ָרן ּ ְפ ַתח ָל ּה ּ ִפ
 ״וְ ַ ׂש ְמ ִּתי ִּכ ְס ִאי ְ ּב ֵﬠ ָילם:ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכא
״מ ֶלךְ ״ – זוֹ
ֶ .וְ ַה ֲא ַב ְד ִּתי ִמ ׁ ּ ָשם ֶמ ֶלךְ וְ ָ ׂש ִרים״
. ״וְ ָ ׂש ִרים״ – זֶ ה ָה ָמן וַ ֲﬠ ֶ ׂש ֶרת ָ ּבנָיו,וַ ׁ ְש ִּתי

Rabba bar Oferan introduced this passage with an introduction
from here: “And I will set my throne in Elam, and destroy from
there the king and the princes, says the Lord” ( Jeremiah : ).
“The king” who was destroyed; this is referring to Vashti. “And the
princes”; this is referring to Haman and his ten sons.

NOTES

So the Lord will rejoice [ken yasis], and it is not written yasus – ּש
ׂ יש וְ ָלא ְּכ ִתיב יָ ׂשו
ׂ יָש
ׂ ִ כן:ֵּ The verb yasis can
be intransitive or causative, meaning that it can be
translated either as: He will rejoice, or: He will cause
another to rejoice. However, yasus is always causative,
and therefore it always implies the latter. For this reason, the Gemara uses the word yasus to indicate how
yasis should be understood (Ĥida; Maĥzik Berakha).

ימי ַ ּבר יִ צְ ָחק ּ ְפ ַתח ָל ּה ּ ִפ ְית ָחא ְל ַהאי
ִ ִּ ַרב דRav Dimi bar Yitzĥak introduced this passage with an introduction
: ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכאfrom here:
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“For we are bondmen; yet our God has not forsaken us in our
״כי ֲﬠ ָב ִדים ֲאנַ ְחנ ּו ו ְּב ַﬠ ְבדו ֵּתנ ּו ל ֹא ֲﬠזָ ָבנ ּו
ִּ
, ֱאל ֵֹהינ ּו וַ יַּ ט ָﬠ ֵלינ ּו ֶח ֶסד ִל ְפנֵי ַמ ְל ֵכי ָפ ַרס״bondage, but has extended mercy unto us in the sight of the
.ימ ַתי – ִ ּבזְ ַמן ָה ָמן
ָ  ֵאkings of Persia” (Ezra : ). When did this occur? In the time of
Haman.
ַר ִ ּבי ֲחנִינָ א ַ ּבר ּ ַפ ּ ָפא ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא
ֹאשנ ּו
ֵ ׁ נוֹש ְלר
ׁ ״ה ְר ַּכ ְב ָּת ֱא
ִ :ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכא
ימי
ֵ ״ב ֵא ׁש״ – ִ ּב
ּ ָ ,ָ ּבאנ ּו ָב ֵא ׁש ו ַּב ַּמיִ ם״
.ימי ַפ ְרעֹה
ֵ  ״ו ַּב ַּמיִ ם״ ִ ּב,נֶצר ָה ָר ׁ ָשע
ּ ַ נְ בו ַּכ ְד
.ימי ָה ָמן
ֵ יאנ ּו ָל ְרוָ יָ ה״ – ִ ּב
ֵ ִ״וַ ּתוֹצ

Rabbi Ĥanina bar Pappa introduced this passage with an introduction from here: The verse states: “You have caused men to ride
over our heads; we went through fireN and through water; but
You brought us out into abundance” (Psalms : ). “Through fire”;
this was in the days of the wicked Nebuchadnezzar, who cast the
righteous into the furnace. “And through water”; this was in the days
of Pharaoh, who decreed that all newborn males be cast into the
water. “But You brought us out into abundance”; this was in the
days of Haman, where abundant feasts played a pivotal role in their
peril and salvation.

ָ ַר ִ ּבי
יוֹחנָן ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא ּ ָפ ָר ׁ ָש ָתא
יִש ָר ֵאל
ׂ ְ  ״זָ ַכר ַח ְסדּ וֹ וֶ ֱאמוּנָ תוֹ ְל ֵבית:ֵמ ָה ָכא
,ָרא ּו ָכל ַא ְפ ֵסי ָא ֶרץ ֵאת יְ ׁשו ַּﬠת ֱאל ֵֹהינוּ״
ימ ַתי ָרא ּו ָכל ַא ְפ ֵסי ָא ֶרץ ֵאת יְ ׁשו ַּﬠת
ָ ֵא
.ימי ָמ ְרדֳּ ַכי וְ ֶא ְס ֵּתר
ֵ ֱאל ֵֹהינ ּו – ִ ּב

Rabbi Yoĥanan introduced this passage with an introduction from
here: The verse states: “He has remembered His mercy and His
faithfulness toward the house of Israel: All the ends of the earth
have seen the salvation of our God” (Psalms : ). When did all
the ends of the earth see the salvation of our God? In the days of
Mordecai and Esther, for their peril and salvation became known
through the letters sent throughout the empire.

NOTES

We went through fire – באנ ּו ָב ֵא ׁש:
ּ ָ The Maharsha
explains that “through fire” is referring to the burning of the Temple by Nebuchadnezzar. “And you
brought us out into abundance” is referring to Purim,
primarily because the miracle of Purim relates back
to a banquet with an abundance of wine, and Purim
is celebrated through the drinking of wine (Rabbi
Yoshiya Pinto; Maharsha).
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BACKGROUND

Persians – פ ְר ִסיִּ ים:ַ ּ Rav Yosef lived among the Persians and
was therefore familiar not only with their unique customs
with regard to eating and drinking, but also with their layers of flesh and long hair. There is evidence that unlike the
Babylonians, the Persians let the hair on their head grow
long, at times even braiding it onto their heads. The restlessness attributed here to the Persians may be indicative of their
being horseback riders, as their army was based largely on
their horses, especially their swiftness and mobility.
And they never rest like a bear – וְ ֵאין ָל ֶהם ְמנו ָּחה ְּכדוֹב: As
opposed to some animals mentioned in the Gemara whose
identification is questionable, it is clear that the animal referenced in the Gemara here is in fact a bear. Although bears
are heavy, as the Gemara here says that they are coated with
flesh, they are known to be restless and can run quite quickly.
Consequently, they are said to never rest.

Bear running

ֵר ׁיש ָל ִק ׁיש ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא ּ ָפ ָר ׁ ָש ָתא
מוֹשל ָר ׁ ָשע
ֵ ׁ נוֹהם וְ דוֹב ׁש ֵוֹקק
ֵ ״א ִרי
ֲ :ֵמ ָה ָכא
נֶצר
ֵ ״א ִרי
ֲ .ַﬠל ַﬠם דָּ ל״
ּ ַ נוֹהם״ – זֶ ה נְ בו ַּכ ְד
,״ﬠ ָלה ַא ְריֵ ה ִמ ּסו ְ ּּבכוֹ״
ָ :יה
ּ  דִּ ְכ ִתיב ֵ ּב,ָה ָר ׁ ָשע
:יה
ׁ ֵ״דוֹב ׁש ֵוֹקק״ – זֶ ה ֲא ַח ׁ ְשו
ּ  דִּ ְכ ִתיב ֵ ּב,רוֹש
״וַ ֲאר ּו ֵחיוָ ה ָא ֳח ִרי ִתנְיָ ינָ ה דָּ ְמיָ ה ְלדוֹב״ וְ ָתנֵי
וֹתין
ִ אוֹכ ִלין וְ ׁש
ְ  ׁ ֶש, ֵא ּל ּו ּ ַפ ְר ִסיִּ ים:יוֹסף
ֵ ַרב
 ו ְּמגַ דְּ ִלין ֵ ׂש ָﬠר, ו ְּמסו ְּר ָ ּב ִלין ָ ּב ָ ׂשר ְּכדוֹב,ְּכדוֹב
. וְ ֵאין ָל ֶהם ְמנו ָּחה ְּכדוֹב,ְּכדוֹב

Reish Lakish introduced this passage with an introduction
from here: “As a roaring lion, and a ravenous bear, so is a
wicked ruler over a poor people” (Proverbs : ). “A roaring
lion”; this is the wicked Nebuchadnezzar, as it is written
about him: “The lion has come up from his thicket” ( Jeremiah : ). “A hungry bear”; this is Ahasuerus, as it is written
about him: “And behold, another beast, a second one, like
a bear” (Daniel : ). And Rav Yosef taught that these who
are referred to as a bear in the verse are the Persians.B They are
compared to a bear, as they eat and drink in large quantities
like a bear; and they are coated with flesh like a bear; and
they grow their hair long like a bear; and they never rest
like a bear,B whose manner it is to move about from place
to place.

“A wicked ruler”; this is Haman. “Over a poor people”;
״ﬠל ַﬠם דָּ ל״ – ֵאלּ ּו
ַ ,״מוֹשל ָר ׁ ָשע״ – זֶ ה ָה ָמן
ֵׁ
. ׁ ֶש ֵהם דַּ ִּלים ִמן ַה ִּמצְ וֹת, יִ ְ ׂש ָר ֵאלthis is the Jewish people, who are referred to in this manner
because they are poor in their observance of the mitzvot.
ַר ִ ּבי ֶא ְל ָﬠזָ ר ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא ּ ָפ ָר ׁ ָש ָתא
״ב ֲﬠצַ ְל ַּתיִ ם יִּ ַּמךְ ַה ְּמ ָק ֶרה ו ְּב ׁ ִש ְפלוּת
ּ ַ :ֵמ ָה ָכא
 ִ ּב ׁ ְש ִביל ַﬠצְ לוּת ׁ ֶש ָהיָ ה,יָ ַדיִ ם יִ ְדלוֹף ַה ָ ּביִ ת״
נַﬠ ֶ ׂשה
ֲ ,ָל ֶהם ְליִ ְ ׂש ָר ֵאל ׁ ֶשלּ ֹא ָﬠ ְסק ּו ַ ּב ּת ָוֹרה
 וְ ֵאין.דוֹש ָ ּברו ְּך הוּא ָמ ְך
ׁ ׂשוֹנְ אוֹ ׁ ֶשל ַה ָ ּק
 ״וְ ִאם ָמ ְך הוּא: ׁ ֶש ֶּנ ֱא ַמר,ָמ ְך ֶא ָּלא ָﬠנִי
דוֹש ָ ּברו ְּך
ׁ  וְ ֵאין ְמ ָק ֶרה ֶא ָּלא ַה ָ ּק,ֵמ ֶﬠ ְר ֶּכךָ ״
.יּוֹתיו״
ָ ״ה ְמ ָק ֶרה ַב ַּמיִ ם ֲﬠ ִל
ַ : ׁ ֶש ֶּנ ֱא ַמר,הוּא

Rabbi Elazar introduced this passage with an introduction
from here: “Through laziness the rafters [hamekare] sink in
[yimakh]; and through idleness of the hands the house
leaks” (Ecclesiastes : ). Rabbi Elazar interprets the verse
homiletically: Through the laziness of the Jewish people,
who did not occupy themselves with Torah study, the enemy
of the Holy One, Blessed be He, a euphemism for God
Himself, became poor [makh], so that, as it were, He was
unable to help them, as makh is nothing other than poor, as
it is stated: “But if he be too poor [makh] for the valuation”
(Leviticus : ). And the word mekare in the verse is
referring to no one other than the Holy One, Blessed be
He, as it is stated: “Who lays the beams [hamekare] of His
chambers in the waters” (Psalms : ).

ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא
״שיר ַה ַּמ ֲﬠלוֹת לו ֵּלי ה׳
ִ ׁ :ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכא
ֹאמר נָ א יִ ְ ׂש ָר ֵאל לו ֵּלי ה׳ ׁ ֶש ָהיָ ה
ַ ׁ ֶש ָהיָ ה ָלנ ּו י
. ְָלנ ּו ְ ּבקוּם ָﬠ ֵלינ ּו ָא ָדם״ – ָא ָדם וְ ל ֹא ֶמ ֶלך

Rav Naĥman bar Yitzĥak introduced this passage with an
introduction from here: “A song of ascents of David. If
not for the Lord Who was with us, let Israel now say; if not
for the Lord who was with us, when a man rose up against
us” (Psalms : – ). The verse speaks of “a man” who rose
up against us and not a king.N This occurred in the days of
Haman, as he, and not King Ahasuerus, was the chief enemy
of the Jewish people.

:ָר ָבא ּ ְפ ַתח ָל ּה ּ ִפ ְת ָחא ְל ָהא ּ ָפ ָר ׁ ָש ָתא ֵמ ָה ָכא
״ב ְרבוֹת צַ דִּ ִיקים יִ ְ ׂש ַמח ָה ָﬠם ו ִּב ְמ ׁשוֹל ָר ׁ ָשע
ִּ
– ״ב ְרבוֹת צַ דִּ ִיקים יִ ְ ׂש ַמח ָה ָﬠם״
ּ ִ ,יֵ ָאנַ ח ָﬠם״
 ״וְ ָה ִﬠיר ׁשו ׁ ָּשן: דִּ ְכ ִתיב,זֶ ה ָמ ְרדֳּ ַכי וְ ֶא ְס ֵּתר
 ״ו ִּב ְמ ׁשוֹל ָר ׁ ָשע יֵ ָאנַ ח,צָ ֲה ָלה וְ ָ ׂש ֵמ ָחה״
 ״וְ ָה ִﬠיר ׁש ּו ׁ ָשן: דִּ ְכ ִתיב,ָﬠם״ – זֶ ה ָה ָמן
.בוֹכה״
ָ ָנ

Rava introduced this passage with an introduction from
here: “When the righteous are on the increase, the people
rejoice; but when the wicked man rules, the people mourn”
(Proverbs : ). “When the righteous are on the increase,
the people rejoice”; this is Mordecai and Esther, as it is
written: “And the city of Shushan rejoiced and was glad”
(Esther : ). “But when the wicked man rules, the people
mourn”; this is Haman, as it is written: “But the city of
Shushan was perplexed” (Esther : ).

NOTES

A man and not a king – א ָדם וְ ל ֹא ֶמ ֶל ְך:ָ Several explanations are
oﬀered for the significance of the distinction between a king
and a man. One idea is that because a king is concerned with
the stability of his kingdom, he will usually be cautious and
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therefore resistant to decimating a complete nation from within
it. Haman, however, was a regular man, not a king, and therefore
he wasn’t concerned with threats to the throne and attempted
to destroy all of the Jews within the kingdom (Or Ĥadash).

״כי ִמי גּ וֹי ָ ּגדוֹל
ִּ : ַרב ַמ ָּתנָ ה ֲא ַמר ֵמ ָה ָכאRav Mattana said his introduction from here: “For what nation
N
 ַרב ַא ׁ ִשי.רוֹבים ֵא ָליו״
ִ  ֲא ׁ ֶשר לוֹ ֱאל ִֹהים ְקis there so great, that has God so near to them” (Deuteronomy
: ), as to witness the great miracles in the days of Mordecai
.נִסה ֱאל ִֹהים״ וגו׳
ָּ ֲא ַמר ֵמ ָה ָכא; ״אוֹ ֲה
and Esther? Rav Ashi said his introduction from here: The verse
states: “Or has God venturedN to go and take Him a nation
from the midst of another nation?” (Deuteronomy : ), as in the
times of Esther, God saved the Jewish people who were scattered
throughout the Persian Empire.
 וַ יי וְ ִהי: ָא ַמר ַרב.רוֹש״
ׁ ֵימי ֲא ַח ׁ ְשו
ֵ  § ״וַ יְ ִהי ִ ּבThe Gemara returns to its interpretation of the book of Esther.
ָאוֹיְביך
ֶ  ״וְ ִה ְת ַמ ַּכ ְר ֶּתם ׁ ָשם ְל: ֲה ָדא דִּ ְכ ִתיבThe verse states: “And it came to pass [vayhi] in the days of
N
. ַל ֲﬠ ָב ִדים וְ ִל ׁ ְש ָפחוֹת״ וגו׳Ahasuerus” (Esther : ). Rav said: The word vayhi may be understood as if it said vai and hi, meaning woe and mourning. This is
as it is written: “And there you shall sell yourselves to your
enemies for bondsmen and bondswomen, and no man shall
buy you” (Deuteronomy : ). The repetitive nature of the verse,
indicating that no one will be willing to buy you for servitude,
but they will purchase you in order to murder you, indicates a
doubly horrific situation, which is symbolized by the dual term
vayhi, meaning woe and mourning.
 ״ ל ֹא ְמ ַא ְס ִּתים וְ ל ֹא:ּו ׁ ְשמ ּו ֵא ל ָא ַמר
ימי
ֵ  ״ל ֹא ְמ ַא ְס ִּתים״ – ִ ּב,גְ ַﬠ ְל ִּתים ְל ַכלּ ָוֹתם״
,נֶצר
ֵ  ״וְ ל ֹא גְ ַﬠ ְל ִּתים״ ִ ּב,יְ וָ ונִים
ּ ַ ימי נְ בו ַּכ ְד
יתי
ִ ״ל ָה ֵפר ְ ּב ִר
ְ ,ימי ָה ָמן
ֵ וֹתם״ – ִ ּב
ָ ״ל ַכ ּל
ְ
״כי ֲאנִי ה׳
ֵ ִא ָּתם״ – ִ ּב
ִּ ,ימי ּ ַפ ְר ִסיִּ ים
.ימי גוֹג ו ָּמגוֹג
ֵ יהם״ – ִ ּב
ֶ ֱאל ֵֹה

And Shmuel said his introduction from here: “And yet for all that,
when they are in the land of their enemies, I will not reject them,
nor will I abhor them, to destroy them utterly, and to break
My covenant with them; for I am the Lord their God” (Leviticus
: ). Shmuel explains: “I will not reject them”; this was in
the days of the Greeks. “Nor will I abhor them”; this was in the
days of Vespasian.N “To destroy them utterly”; this was in the
days of Haman. “To break My covenant with them”; this was
in the days of the Persians. “For I am the Lord their God”; this
is in the days of Gog and Magog.

ימי
ֵ  ״ל ֹא ְמ ַא ְס ִּתים״ – ִ ּב:נִיתא ָּתנָ א
ָ ְ ּב ַמ ְת
 ׁ ֶש ֶה ֱﬠ ַמ ְד ִּתי ָל ֶהם דָּ נִיֵּ אל ֲחנַ נְיָ ה,ַּכ ְ ׂשדִּ ים
ימי
ֵ  ״וְ ל ֹא גְ ַﬠ ְל ִּתים״ – ִ ּב,יש ֵאל וַ ֲﬠזַ ְריָ ה
ָ ׁ ִמ
, ׁ ֶש ֶה ֱﬠ ַמ ְד ִּתי ָל ֶהם ׁ ִש ְמעוֹן ַה ַ ּצדִּ יק,יְ וָ ונִים
, ּו ַמ ִּת ְתיָ ה ּכ ֵֹהן ָ ּגדוֹל,וְ ַח ׁ ְשמוֹנַ אי ו ָּבנָיו
 ׁ ֶש ֶה ֱﬠ ַמ ְד ִּתי,ימי ָה ָמן
ֵ וֹתם״ – ִ ּב
ָ ״ל ַכ ּל
ְ
יתי
ִ ״ל ָה ֵפר ְ ּב ִר
ְ ,ָל ֶהם ָמ ְרדֳּ ַכי וְ ֶא ְס ֵּתר
 ׁ ֶש ֶה ֱﬠ ַמ ְד ִּתי ָל ֶהם,רוֹמיִּ ים
ִ ימי
ֵ ִא ָּתם״ – ִ ּב
״כי ֲאנִי ה׳
ִּ ,ׁ ֶשל ֵ ּבית ַר ִ ּבי וְ ַח ְכ ֵמי דּ וֹרוֹת
 ׁ ֶש ֵאין ָּכל,יהם״ – ֶל ָﬠ ִתיד ָלבוֹא
ֶ ֱאל ֵֹה
.כוֹלה ִל ׁ ְשלוֹט ָ ּב ֶהם
ָ ְאו ָּּמה וְ ָל ׁשוֹן י

An alternative understanding was taught in a baraita: “I will not
reject them”; this was in the days of the Chaldeans, when I
appointed for them Daniel,N Hananiah, Mishael, and Azariah
to pray on their behalf. “Nor will I abhor them”; this was in the
days of the Greeks, when I appointed Shimon HaTzaddikP for
them, and the Hasmonean and his sons,B and Mattithiah the
High Priest. “To destroy them utterly”; this was in the days
of Haman, when I appointed for them the righteous leaders
Mordecai and Esther. “To break My covenant with them”; this
was in the days of the Romans,N when I appointed for them
the Sages of the house of Rabbi Yehuda HaNasi and the Sages of
other generations. “For I am the Lord their God”; this will be
in the future, when no nation or people of a foreign tongue will
be able to subjugate them further.

תוֹר ׁיש ּו
ִ  ״וְ ִאם ל ֹא: ַר ִ ּבי ֵלוִ י ֲא ַמר ֵמ ָה ָכאRabbi Levi said his introduction from here: “But if you will
.יוֹש ֵבי ָה ָא ֶרץ״
ְ ׁ  ֶאתnot drive out the inhabitants of the land from before you, then
it shall come to pass, that those whom you allow to remain of them
shall be as thorns in your eyes” (Numbers : ). King Saul’s failure
to completely annihilate Amalek allowed for the existence of
his descendant Haman, who acted as a thorn in the eyes of Israel
during the Purim episode.
 ״וְ ָהיָ ה ַּכ ֲא ׁ ֶשר: ַר ִ ּבי ִחיָּ יא ֲא ַמר ֵמ ָה ָכאRabbi Ĥiyya said his introduction from here, the continuation of
.יתי ַל ֲﬠ ׂשוֹת ָל ֶהם ֶא ֱﬠ ֶ ׂשה ָל ֶכם״
ִ  דִּ ִּמthe previously cited verse: “And it shall come to pass, that as I
thought to do unto them, so I shall do unto you” (Numbers
: ). Prior to the miracle of Purim, the Jewish people were subject to the punishment that the Torah designated for its enemies,
because they did not fulfill God’s commandments.

BACKGROUND

The Hasmonean and his sons – ח ׁ ְשמוֹנַ אי ו ָּבנָיו:ַ The source
and meaning of the name Hasmonean is unclear. And although
the entire dynasty is referred to in Jewish sources as the house
of Hasmonean, its origin is unknown. The Gemara here appears

NOTES

For what nation is there so great – כי ִמי גּ וֹי ָ ּגדוֹל:ִּ Some
explain that this homily is indicating that although the
Jews are scattered and divided, they still have “God so
near to them” (Maharsha). Others explain that the focus of
the statement is the conclusion of that same verse: “As the
Lord our God is whenever we call upon Him,” for it relates
how the Jews called out to God and were answered (Sefat
Emet).
Or has God ventured, etc. – נִסה ֱאל ִֹהים וגו׳
ָּ אוֹ ֲה: The
meaning is that the Purim redemption was similar to
the redemption from Egypt, which is the subject of this
verse. Both were redemptions of “a nation from the midst
of another nation,” in the sense that both redemptions
involved a reversal of fortune for the two nations involved.
In Egypt, a body of water that had been the means to
drown Jewish babies became the means to drown the
Egyptian pursuers of Israel. Similarly, in the case of Purim,
lots were cast to pick a day for the destruction of Israel.
This day ended up becoming a day of annihilation for
many of Israel’s enemies (Maharsha).
And it came to pass in the days of Ahasuerus – ימי
ֵ וַ יְ ִהי ִ ּב
רוֹש
ׁ ֵא ַח ׁ ְשו:ֲ Some understand that this explanation of Rav’s
served as his introduction to the Megilla, connecting it
with the verse in Deuteronomy that he cites (Turei Even).
That verse, which says: “And there you shall sell yourselves
to your enemies for bondsmen and bondswomen, and
no man shall buy you,” correlates with Esther’s statement
in the Megilla: “But if we had been sold for bondsmen
and bondswomen I would have held my peace” (Esther
7:4). The Jews of the time would gladly have sold themselves as slaves to escape death, but there was no buyer
(Maharsha).
In the days of Vespasian – נֶצר
ֵ ב:ּ ִ The Hebrew text
ּ ַ ימי נְ בו ַּכ ְד
reads Nebuchadnezzar, but the English translation reads
Vespasian, in order to reflect the original version of the
text. To avoid oﬀending the Romans, the censor removed
the phrase: In the days of Vespasian, a Roman emperor,
and replaced it with the less provocative Nebuchadnezzar.
When I appointed for them Daniel – ׁ ֶש ֶה ֱﬠ ַמ ְד ִּתי ָל ֶהם
דָּ נִיֵּאל: The Gemara is apparently noting individuals in
various generations who were not only righteous but
also respected by the gentile governments and thereby
awarded a certain measure of authority to defend the
Jewish people from their enemies (Rid).
In the days of the Romans – רוֹמיִּ ים
ִ ימי
ֵ ב:ּ ִ The Hebrew text
reads: Persians, but the English translation reads Romans,
in order to reflect the original version of the text, which
was altered by the censor in order to avoid oﬀending
the Romans.
PERSONALITIES

Shimon HaTzaddik – ש ְמעוֹן ַה ַ ּצדִּ יק:
ִ ׁ There were two High
Priests, a grandfather and grandson, who were both
named Shimon ben Ĥonyo. It is unclear which one of
them is referred to as Shimon HaTzaddik, and it is possible that both shared this epithet. Shimon HaTzaddik
was one of the last members of the Great Assembly, and
he is the first individual known by name in the chain of
transmission of the Oral Law. Many stories of his righteousness appear throughout the Mishna and Talmud.
Unique words of praise for him were uttered by his contemporary, Shimon ben Sira, who said that he was: The
greatest of his brothers and the splendor of his people;
who is concerned for his people and strengthens them in
times of trouble…How splendid he is as he looks out from
the Temple, and as he emerges from the inner chamber
behind the curtain, like a star of light between trees, like
a full moon during a Festival (Sefer Ben Sira 49).

to diﬀerentiate between Hasmonean and Mattithiah, perhaps
indicating that Hasmonean is a nickname for Shimon ben
Mattithiah, whose descendants were the Hasmonean kings for
generations.
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NOTES

Ahasuerus – רוֹש
ׁ ֵא ַח ׁ ְשו:
ֲ The Maharal explains that the
homiletic interpretation of the king’s name is due to the
fact that the Megilla’s opening verse states: “And it came
to pass in the days of Ahasuerus,” without referring to
him by his title of king. The impression is that the Megilla
is indicating that its purpose is not merely to recount
historical events, but to demonstrate that even the name
of the king is significant for understanding the unfolding
of the story (Or Ĥadash).
This is Ahasuerus – רוֹש
ׁ ֵהוּא ֲא ַח ׁ ְשו: The commentaries
note that the Gemara emphasizes that the word hu
appears in reference to all these wicked individuals to
indicate that although there is reason to believe that
they changed their ways and improved their character,
in truth they remained who they were. For instance,
although Ahasuerus ultimately protected the Jews, in
truth he essentially remained Ahasuerus the wicked.
Similarly, although King Ahaz was in danger and witnessed miracles, he did not change. In a similar vein, the
word hu used in reference to righteous individuals, such
as Abraham, Moses, and David, indicates that they were
righteous from beginning to end, as their greatness did
not lead them to arrogance (Maharsha).

 ו ֶּבן,ֹאש
ׁ  ָא ִחיו ׁ ֶשל ר: ָא ַמר ַרב,רוֹש״
ׁ ֵ״א ַח ׁ ְשו
ֲ
ׁ  ָא ִחיו ׁ ֶשל ר.ֹאש
ׁ ִ ּגילוֹ ׁ ֶשל ר
ֹאש – ָא ִחיו ׁ ֶשל
: ׁ ֶש ֶּנ ֱא ַמר,ֹאש
ׁ נֶצר ָה ָר ׁ ָשע ׁ ֶש ִּנ ְק ָרא ר
ּ ַ נְ בו ַּכ ְד
 ֶ ּבן ִ ּגילוֹ ׁ ֶשל.ישא דִּ י דַּ ֲה ָבא״
ָ ׁ ״אנְ ְּת הוּא ֵר
ַ
ּ ֵ  הוּא ָה ַרג – הוּא ִ ּב,ֹאש
 הוּא,יק ׁש ַל ֲהרוֹג
ׁ ר
ּ ֵ ֶה ֱח ִריב – הוּא ִ ּב
: ׁ ֶש ֶּנ ֱא ַמר,יק ׁש ְל ֲה ֲח ִריב
רוֹש ִ ּב ְת ִח ַּלת ַמ ְלכוּתוֹ
ׁ ֵ״ו ְּב ַמ ְלכוּת ֲא ַח ׁ ְשו
.יוֹש ֵבי יְ הו ָּדה וִ ירו ׁ ָּש ְלם״
ְ ׁ ָּכ ְתב ּו ִ ׂש ְטנָ ה ַﬠל

The Gemara continues with its explanation of the book of Esther,
beginning with a discussion of the name Ahasuerus.N Rav said:
The name should be viewed as a contraction: The brother of the
head [aĥiv shel rosh] and of the same character as the head
[ben gilo shel rosh]. Rav explains: The brother of the head, i.e.,
the brother of the wicked Nebuchadnezzar, who is called
“head,” as it is stated: “You are the head of gold” (Daniel : ).
Of the same character as the head, for he, Nebuchadnezzar,
killed the Jews, and he, Ahasuerus, sought to kill them. He
destroyed the Temple, and he sought to destroy the foundations for the Temple laid by Zerubbabel, as it is stated: “And in
the reign of Ahasuerus, in the beginning of his reign, they
wrote to him an accusation against the inhabitants of Judah
and Jerusalem” (Ezra : ), and he ordered that the construction
of the Temple cease.

יִש ָר ֵאל
ׂ ְ נֵיהם ׁ ֶשל
ֶ  ׁ ֶשהו ׁ ְּש ֲחר ּו ּ ְפ:ו ׁ ְּשמו ֵּאל ָא ַמר
 ּכֹל:יוֹחנָ ן ָא ַמר
ָ  וְ ַר ִ ּבי.ְ ּביָ ָמיו ְּכ ׁשו ֵּלי ְק ֵד ָרה
: וְ ַר ִ ּבי ֲחנִינָ א ָא ַמר.ֹאשוֹ
ׁ  ָאח ְלר:זּוֹכרוֹ ָא ַמר
ְ ׁ ֶש
 ״וַ יָּ ֶ ׂשם: ׁ ֶש ֶּנ ֱא ַמר,נַﬠ ׂש ּו ָר ׁ ִשין ְ ּביָ ָמיו
ֲ ׁ ֶש ַה ּכֹל
.רוֹש ַמס״
ׁ ֵַה ֶּמ ֶלךְ ֲא ַח ׁ ְשו

And Shmuel said: The name Ahasuerus should be understood
in the sense of black [shaĥor], as the face of the Jewish people
was blackened in his days like the bottom of a pot. And
Rabbi Yoĥanan said a diﬀerent explanation: Everyone who
recalled him said: “Woe upon his head” [aĥ lerosho]. And
Rabbi Ĥanina said: The name alludes to the fact that everyone
became poor [rash] in his days,B as it is stated: “And the king
Ahasuerus laid a tribute upon the land” (Esther : ).

רוֹש״ – הוּא ְ ּב ִר ׁ ְשעוֹ ִמ ְּת ִח ָּילתוֹ
ׁ ֵ״הוּא ֲא ַח ׁ ְשו
 ״הוּא ֵﬠ ָ ׂשו״ – הוּא ְ ּב ִר ׁ ְשעוֹ.וְ ַﬠד סוֹפוֹ
–  ״הוּא דָּ ָתן וַ ֲא ִב ָירם״,ִמ ְּת ִח ָּילתוֹ וְ ַﬠד סוֹפוֹ
ְ ״הוּא ַה ֶּמ ֶלך,סוֹפן
ָ ֵהן ְ ּב ִר ׁ ְש ָﬠן ִמ ְּת ִח ָּיל ָתן וְ ַﬠד
.ָא ָחז״ – הוּא ְ ּב ִר ׁ ְשעוֹ ִמ ְּת ִח ָּילתוֹ וְ ַﬠד סוֹפוֹ

The Gemara continues: “This is [hu] Ahasuerus” (Esther : );N
the term hu, this is, comes to teach that he remained as he was
in his wickedness from beginning to end. Similarly, wherever
the words “this is” appear in this manner, the verse indicates
that the individual under discussion remained the same from
beginning to end, for example: “This is [hu] Esau” (Genesis
: ); he remained in his wickedness from beginning to
end. “This is [hu] Dathan and Abiram” (Numbers : ); they
remained in their wickedness from beginning to end. “This is
[hu] the king Ahaz” ( Chronicles : ); he remained in his
wickedness from beginning to end.

״א ְב ָרם ה ּוא ַא ְב ָר ָהם״ – ה ּוא ְ ּבצִ ְד קוֹ
ַ
–  ״הוּא ַא ֲהרֹן ּומ ׁ ֶֹשה״,ִמ ְּת ִח ָּילתוֹ וְ ַﬠד סוֹפוֹ
 ״וְ ָדוִ ד הוּא.סוֹפן
ָ ֵהן ְ ּבצִ ְד ָקן ִמ ְּת ִח ָּיל ָתן וְ ַﬠד
,ַה ָ ּק ָטן״ – הוּא ְ ּב ַק ְטנוּתוֹ ִמ ְּת ִח ָּילתוֹ ַﬠד סוֹפוֹ
ְּכ ׁ ֵשם ׁ ֶש ְ ּב ַק ְטנוּתוֹ ִה ְק ִטין ַﬠצְ מוֹ ֵאצֶ ל ִמי
תוֹרה – ָּכךְ ְ ּב ַמ ְלכוּתוֹ ִה ְק ִטין
ָ ׁ ֶש ָ ּגדוֹל ִמ ֶּמנּ ּו ְ ּב
.ַﬠצְ מוֹ ֵאצֶ ל ִמי ׁ ֶש ָ ּגדוֹל ִמ ֶּמנּ ּו ְ ּב ָח ְכ ָמה

The Gemara continues: The word hu is also used to recognize
sustained righteousness. “Abram, this is [hu] Abraham”
Chronicles : ); this indicates that Abraham didn’t change,
as he remained in his righteousness from beginning to end.
Similarly, “This is [hu] Aaron and Moses” (Exodus : ); they
remained in their righteousness from the beginning of their
life to the end of their life. Similarly, with respect to David: “And
David, this was [hu] the youngest” Samuel : ), indicates
that he remained in his humility from beginning to end. Just
as in his youth, when he was still an ordinary individual, he
humbled himself before anyone who was greater than him in
Torah, so too, in his kingship, he humbled himself before
anyone who was greater than him in wisdom.

 ָא ְמ ִרי ָל ּה. ׁ ֶש ָּמ ַלךְ ֵמ ַﬠצְ מוֹ:״ה ּמ ֶוֹלךְ ״ ָא ַמר ַרב
ַ
–  ָא ְמ ִרי ָל ּה ְל ׁ ֶש ַבח. וְ ָא ְמ ִרי ָל ּה ִלגְ נַ אי,ְל ׁ ֶש ַבח
,יה
ֵ ָינִיש דְּ ָח ׁ ֵשיב ְל ַמ ְל ָּכא ְּכו
ׁ דְּ ָלא ֲהוָ ה ִא
ּ ות
,וְ ָא ְמ ִרי ָל ּה ִלגְ נַ אי – דְּ ָלא ֲהוָ ה ָחזֵ י ְל ַמ ְלכו ָּתא
.יהב וְ ָקם
ַ ִּו ָּממוֹנָ א יְ ֵת ָירא הוּא ד

The next term in the opening verse: “Who reigned” (Esther : ),
is now interpreted. Rav said: This comes to teach that he
reigned on his own,B without having inherited the throne. Some
say this to his credit, and some say it to his disgrace. The
Gemara explains: Some say this to his credit, that there was
no other man as fit as him to be king. And some say it to his
disgrace, that he was not fit to be king, but he distributed large
amounts of money, and in that way rose to the throne.

: ַחד ָא ַמר, ַרב ו ׁ ְּשמו ֵּאל,״מהוֹד ּו וְ ַﬠד ּכו ּׁש״
ֵ
,עוֹלם
ָ  וְ כ ּו ׁש ְ ּבסוֹף ָה,עוֹלם
ָ הוֹד ּו ְ ּבסוֹף ָה
,ימי
ִ ְ הוֹד ּו וְ כו ּׁש ַ ּג ֵ ּבי ֲה ָד ֵדי ָהו ּו ָקי:וְ ַחד ָא ַמר
ְּכ ׁ ֵשם ׁ ֶש ָּמ ַלךְ ַﬠל הוֹד ּו וְ כו ּׁש – ָּכךְ ָמ ַלךְ ִמ ּסוֹף
.עוֹלם וְ ַﬠד סוֹפוֹ
ָ ָה

The opening verse continues that Ahasuerus reigned “from
Hodu to Cush.”B Rav and Shmuel disagreed about its meaning.
One said: Hodu is a country at one end of the world, and Cush
is a country at the other end of the world. And one said: Hodu
and Cush are situated next to each other, and the verse means
to say as follows: Just as Ahasuerus reigned with ease over the
adjacent countries of Hodu and Cush, so too, he reigned with
ease from one end of the world to the other.

BACKGROUND

That everyone became poor in his days – נַﬠ ׂש ּו
ֲ ׁ ֶש ַה ּכֹל
ר ׁ ִשין ְ ּביָ ָמיו:ָ Ahasuerus collected an inordinate amount of
taxes to finance his wars and to meet the expenses of his
vast building projects, as mentioned by Greek historians
from that period.
That he reigned on his own – ש ָּמ ַלךְ ֵמ ַﬠצְ מוֹ:
ֶ ׁ If Ahasuerus
is indeed the king referred to by the Greeks as Xerxes I,
then the Gemara’s intention would seem to be that
although he was not the eldest of Darius’s sons, he was
nevertheless appointed king in place of his older brother.
From Hodu to Cush – מהוֹד ּו וְ ַﬠד ּכו ּׁש:ֵ It appears that
the dispute here centers on the meaning of the word
Cush. The question is whether it refers to the land of Cush,
located in Africa, south of Egypt, or to the nation of the
Cushite people, which arose at the time in the western
section of India.
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״כי הוּא
ֵ ַּכיּוֹצֵ א ְ ּב ָד ָבר ַא ָּתה
ִּ :אוֹמר
רוֹדה ְ ּב ָכל ֵﬠ ֶבר ַה ָּנ ָהר ִמ ִּת ְפ ַסח וְ ַﬠד
ֶ
 ִּת ְפ ַסח: ַחד ָא ַמר: ַרב ו ׁ ְּשמו ֵּאל,ַﬠזָּ ה״
 וְ ַחד,עוֹלם
ָ עוֹלם וְ ַﬠזָּ ה ְ ּבסוֹף ָה
ָ ְ ּבסוֹף ָה
 ִּת ְפ ַסח וְ ַﬠזָּ ה ַ ּב ֲה ֵדי ֲה ָד ֵדי ָהו ּו:ָא ַמר
ִ ְָקי
 ְּכ ׁ ֵשם ׁ ֶש ָּמ ַל ְך ַﬠל ִּת ְפ ַסח וְ ַﬠל,ימי
.עוֹלם ּכוּלּ וֹ
ָ ַﬠזָּ ה – ָּכךְ ָמ ַלךְ ַﬠל ָּכל ָה

On a similar note, you say with regard to Solomon: “For he had
dominion over all the region on this side of the river, from
Tiphsah even to Gaza” Kings : ), and also with regard to this
Rav and Shmuel disagreed. One said: Tiphsah is at one end of
the world, whereas Gaza is at the other end of the world. And
one said: Tiphsah and Gaza are situated next to each other,
and the verse means to say as follows: Just as Solomon reigned
with ease over the adjacent Tiphsah and Gaza, so too, he reigned
with ease over the entire world.

״ש ַבע וְ ֶﬠ ְ ׂש ִרים ו ֵּמ ָאה ְמ ִדינָ ה״ ָא ַמר
ֶׁ
, ִ ּב ְת ִח ָּילה ָמ ַל ְך ַﬠל ׁ ֶש ַבע:ַרב ִח ְסדָּ א
ְ ו ְּל ַב ּסוֹף ָמ ַלך,ו ְּל ַב ּסוֹף ָמ ַלךְ ַﬠל ֶﬠ ְ ׂש ִרים
 ״ ּו ׁ ְשנֵי ַחיֵּ י, ֶא ָּלא ֵמ ַﬠ ָּתה.ַﬠל ֵמ ָאה
ַﬠ ְמ ָרם ׁ ֶש ַבע ו ׁ ְּשל ׁ ִֹשים ו ְּמ ַאת ׁ ָשנָ ה״
יה? ׁ ָשאנֵי ָה ָכא דִּ ְק ָרא
ּ ַמאי דָּ ְר ׁ ַש ְּת ֵ ּב
״מהוֹד ּו וְ ַﬠד
ֵ : ִמ ְּכ ִדי ְּכ ִתיב,יְ ֵת ָירא הוּא
״ש ַבע וְ ֶﬠ ְ ׂש ִרים ו ֵּמ ָאה ְמ ִדינָ ה״
ֶ ׁ ,ּכו ּׁש״
.ָל ָּמה ִלי? ׁ ְש ַמע ִמ ָּינ ּה ִל ְד ָר ׁ ָשה

The opening verse continues, stating that Ahasuerus reigned
“over seven and twenty and a hundred provinces” (Esther : ).
Rav Ĥisda said: This verse should be understood as follows: At
first he reigned over seven provinces; and then he reigned over
twenty more; and finally he reigned over another hundred. The
Gemara asks: However, if that is so, with regard to the similarly
worded verse: “And the years of the life of AmramN were seven
and thirty and a hundred years” (Exodus : ), what would you
expound from it? The Gemara answers: It is diﬀerent here, in
the book of Esther, as this part of the verse is entirely superfluous.
Since it is already written: “From Hodu to Cush,” why then do
I need “Seven and twenty and a hundred provinces”? Rather,
learn from here that these words come for this exposition, to
teach that Ahasuerus did not begin to reign over all of them at the
same time.

 וְ ֵאלּ ּו, ׁ ְשל ׁ ָֹשה ָמ ְלכ ּו ְ ּב ִכ ּ ָיפה:ָּתנ ּו ַר ָ ּבנַן
. וּנְ בו ַּכ ְדנֶצַ ר,רוֹש
ׁ ֵ וַ ֲא ַח ׁ ְשו, ַא ְח ָאב:ֵהן
״חי ה׳ ֱאל ֶֹהיךָ ִאם
ַ :ַא ְח ָאב – דִּ ְכ ִתיב
יֶ ׁש ּגוֹי ו ַּמ ְמ ָל ָכה ֲא ׁ ֶשר ל ֹא ׁ ָש ַלח ֲאדוֹנִי
ְ וְ ִאי ָלא דַּ ֲהוָ ה ָמ ֵליך,ׁ ָשם ְל ַב ֶ ּק ׁ ְשךָ ״ וגו׳
?ּיכי ָמצֵ י ַמ ׁ ְש ַ ּבע ְלהו
ִ ֲﬠ ַליְ יה ּו – ֵה

§ Apropos the discussion of the kingdoms of Ahasuerus and

 ״וְ ָה יָ ה ַה גּ וֹי:נְ ב ּו ַכ ְד נֶ ַ ּצר דִּ ְכ ִתיב
וְ ַה ַּמ ְמ ָל ָכה ֲא ׁ ֶשר ל ֹא יִ ֵּתן ֶאת ַצ ָּוארוֹ
רוֹש – ָהא
ׁ ְֵ ּבעוֹל ֶמ ֶל ְך ָ ּב ֶבל״ ֲא ַח ׁ ְשו
.דַּ ֲא ַמ ַרן

NOTES

And the years of the life of Amram – ו ׁ ְּשנֵי ַחיֵּ י ַﬠ ְמ ָרם: Although,
when enumerating the years of the other individuals in the
Gemara, the division of years into separate phases could indicate changes that they underwent during diﬀerent periods in
their lives, the Gemara in Shabbat (55b) teaches that Amram
was completely righteous throughout his lifetime. Therefore,
the Gemara proves from the fact that the years of Amram’s
life were divided in that manner that a phased rendering of
one’s age is not necessarily indicative of change in the course
of one’s life (Haggahot Tiferet LeMoshe).
Ruled over the entire world – מ ְלכ ּו ְ ּב ִכ ּ ָיפה:ָ The Gemara mentions the vast empires of these kings to indicate that the rulers
who reigned over the Jewish people were not small kings
with limited power. The Gemara teaches that they were great
rulers whose reign over the Jewish people does not imply a
lessening of Israel’s honor. Mentioning the extent of these
kings’ empires also indicates that their interactions with Israel
not only aﬀected the Jewish people but impacted the entire
world (Ĥatam Sofer).
BACKGROUND

Ruled over the entire world [kippa] – מ ְלכ ּו ְ ּב ִכ ּ ָיפה:ָ The term
kippa refers to kippat hashamayim, the celestial sphere. In other
words, it refers to those who ruled over the parts of the earth
that are found under the celestial sphere.

Solomon, the Gemara cites a baraita in which the Sages taught:
Three men ruled over the entire world,NB and they were Ahab,
and Ahasuerus, and Nebuchadnezzar. The Gemara explains:
Ahab, as it is written in the words of Obadiah, servant of Ahab, to
Elijah: “As the Lord your God lives, there is no nation or kingdom where my master has not sent to seek you, and they said:
He is not there; and he made the kingdom and nation swear, that
they had not found you” Kings : ). And if he did not reign
over them, how could he have made them swear? Apparently,
then, he reigned over the entire world.
Nebuchadnezzar also ruled over the whole world, as it is written:
“And it shall come to pass, that the nation and the kingdom
that not serve this same Nebuchadnezzar, the king of Babylonia,
and that will not put their neck under the yoke of the king of
Babylonia, that nation will I visit, says the Lord, with the sword,
and with the famine, and with the pestilence, until I have consumed them by his hand” ( Jeremiah : ). Ahasuerus also ruled
the world, as we have said above.

Perek I
Daf 11 Amud b
ימן שסד״ך( וְ ת ּו ֵל ָּיכא? וְ ָהא ִא ָּיכא
ָ )ס
ִ After mentioning three kings who ruled over the world, the
.יה
ּ  ׁ ְשלֹמֹה! ָלא ְס ִליק ַמ ְלכו ֵּתGemara presents a mnemonic for the names of other kings that
will be discussed below: Shin, Solomon, i.e., Shlomo; samekh,
Sennacherib; dalet, Darius; kaf, Cyrus, i.e., Koresh. The Gemara
asks: But is there no other king besides those previously
mentioned who ruled over the entire world? But there is King
Solomon who ruled over the world and should be added to
the list. The Gemara answers: Solomon did not complete his
kingship,N as he left the throne during his lifetime, and therefore,
his name doesn’t appear on the list.

NOTES

Solomon did not complete his kingship – יה
ּ לא ְס ִליק ַמ ְלכו ֵּת:ָ
The Gemara relates an opinion that King Solomon ceased to
rule and went into exile, at which time he wrote the book
of Ecclesiastes (Gittin 68b). The Rabbis disagree there as
to whether he later returned to the throne or whether he
remained a commoner the rest of his life.
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NOTES

He ruled over the heavenly worlds – ש ָּמ ַלךְ ַﬠל ָה ֶﬠ ְליוֹנִים:
ֶׁ
Rashi writes that Solomon reigned over spirits and
demons (see Maharsha). However, even if Solomon
ruled over both the heavenly and earthly worlds, why
would that be reason not to mention him among the
others who ruled over the entire world? The Ĥiddushei
Aggadot LaRashba explains that the Gemara is stressing
that the kingship of Solomon was of a diﬀerent nature
and therefore cannot be compared with the others. The
Rashba elaborates further. He explains that Solomon’s
rule deserves separate mention, as he did not achieve
his reign over the world through victorious battles but
rather through his great wisdom. This wisdom also
enabled him to reign over the heavenly worlds.
After his mind was settled – יש ָבה דַּ ְﬠ ּתוֹ
ְ ּ ׁ ַל ַא ַחר ׁ ֶש ִּנ ְתי:ְ
Although the simple explanation is that prior to the
third year of his reign he was occupied with strengthening his authority and fighting oﬀ enemies, nevertheless,
he was also worried about the Jewish people’s redemption (see Or Ĥadash). The Ramban writes that Ahasuerus
thought that Cyrus’s permitting the return of the Jewish
people was suﬃcient to fulfill the prophecy, but the
Temple would not be rebuilt to its former grandeur.
Later authorities explain that for this reason Ahasuerus was not punished to the extent that Belshazzar
was, since he did not completely deny the prophecy’s
authenticity.
BACKGROUND

The provinces of Persia – מ ִדינוֹת ּ ָפ ַרס:ְ From the time of
Darius, and to an extent even in the days of Cyrus, the
Persian Empire was divided into ten regions, each of
which was the size of a country. At times, these regions
were divided into smaller provinces. For example, Judea,
referred to as Yehuda in tractate Ketubot, was a province
inside the greater region of Transjordan. The division
of the provinces and regions within the empire was
regularly subject to change. Cyrus was unsuccessful
in his conquest of Egypt, and therefore his kingdom
was smaller than that of Darius, as it did not include
even “all of the kingdoms of the earth” (Ezra 1:2) that
had been held in the past by the Persians. Darius succeeded in expanding the empire significantly. However,
near the end of his reign several provinces rebelled
against him. It would appear that during the early days
of Ahasuerus’s rule the Persian Empire was at its zenith.
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 ֶא ָּלא, ֶמ ֶלךְ וְ ֶה ְדיוֹט:נִיחא ְל ַמאן דַּ ֲא ַמר
ָ ָה
 ַמאי,ְל ַמאן דַּ ֲא ַמר ֶמ ֶל ְך וְ ֶה ְדיוֹט ו ֶּמ ֶל ְך
יתי
ִ ימר? ׁ ְשלֹמֹה ִמ ְּיל ָתא ַא ֲח ִר
ַ יכא ְל ֵמ
ָּ ִא
 ׁ ֶש ָּמ ַל ְך ַﬠל ָה ֶﬠ ְליוֹנִים וְ ַﬠל,יה
ּ ֲהוָ ה ֵ ּב
 ״וַ יֵּ ׁ ֶשב ׁ ְשלֹמֹה ַﬠל: ׁ ֶש ֶּנ ֱא ַמר,ַה ַּת ְח ּתוֹנִים
.ִּכ ֵּסא ה׳״

The Gemara asks: This works out well according to the one who
said that Solomon was first a king and then a commoner, never
returning to the throne. But according to the one who said that
he was first a king and then a commoner, and then afterward he
returned again to be a king, what can be said to explain why he is
not mentioned in the list of kings who ruled over the entire world?
The Gemara answers: There was something else about Solomon
that makes it impossible to compare him to the others, for he ruled
over the inhabitants of the heavenly worlds,N i.e., demons and spirits,
as well as the human inhabitants of the earthly worlds, as it is
stated: “Then Solomon sat upon the throne of the Lord as king”
Chronicles : ), which indicates that his reign extended even to
the heavenly worlds, with King Solomon sitting upon the throne of
the Lord, and therefore he cannot be compared to the others, who
merely ruled on earth.

״מי ְ ּב ָכל
ִ : דִּ ְכ ִתיב,וְ ָהא ֲהוָ ה ַסנְ ֵח ִריב
ֱאל ֵֹהי ָה ֲא ָרצוֹת ָה ֵא ֶּלה ֲא ׁ ֶשר ִה ִ ּציל ּו ֶאת
יכא יְ רו ׁ ָּש ַליִ ם דְּ ל ֹא
ָּ ַא ְרצָ ם ִמיָּ ִדי״! ָהא ִא
.ְּכ ָב ׁ ָש ּה

The Gemara asks further: But there was Sennacherib, who ruled
over the entire world, as it is written: “Who are they among all the
gods of these countries, that have delivered their country out of
my hand that the Lord should deliver Jerusalem out of my hand?”
(Isaiah : ). The Gemara answers: There is Jerusalem that he did
not conquer, as indicated in the verse.

 ״דָּ ְריָ וֶ ׁש ַמ ְל ָּכא:וְ ָהא ִא ָּיכא דָּ ְריָ וֶ ׁש דִּ ְכ ִתיב
ְּכ ַתב ְל ָכל ַﬠ ְמ ַמיָּ א או ַּּמיָּ א וְ ִל ׁ ּ ָשנַ יָּא דִּ י
ָדיְ ִירין ְ ּב ָכל ַא ְר ָﬠא ׁ ְש ָל ְמכוֹן יִ ְס ֵ ּגא״! ָהא
: דִּ ְכ ִתיב,ּיכא ׁ ֶש ַבע דְּ ל ֹא ָמ ַלךְ ֲﬠ ַליְ יהו
ָּ ִא
״ש ַפר ֳק ָדם דָּ ְריָ וֶ ׁש וַ ֲה ִקים ַﬠל ַמ ְלכו ָּתא
ְׁ
.ַל ֲא ַח ׁ ְשדַּ ְר ּ ְפנַ יָּא ְמ ָאה וְ ֶﬠ ְ ׂש ִרין״

The Gemara continues to ask: But there is Darius, as it is stated:
“Then King Darius wrote to all the peoples, nations, and languages
that dwell in all the earth: Peace be multiplied to you” (Daniel
: ). The Gemara answers: There are the seven provinces over
which he did not rule, as it is written: “It pleased Darius to set over
the kingdom a hundred and twenty satraps” (Daniel : ). It is
apparent from here that Darius did not rule over the entire world, for
his son Ahasuerus ruled over a hundred and twenty-seven provinces,
an additional seven.B

״כֹה ָא ַמר
ּ : דִּ ְכ ִתיב,יכא ּכ ֶוֹר ׁש
ָּ וְ ָהא ִא
ּכ ֶוֹר ׁש ֶמ ֶל ְך ּ ָפ ַרס ּכֹל ַמ ְמ ְלכוֹת ָה ָא ֶרץ
נָ ַתן ִלי ה׳״! ָה ָתם ִא ׁ ְש ַּת ּבו ֵּחי הוּא דְּ ָקא
.יה
ּ ִמ ׁ ְש ַּת ַ ּבח ְ ּבנַ ְפ ׁ ֵש

The Gemara raises another question: But there is Cyrus, as it is
written: “Thus says Cyrus, king of Persia: The Lord, God of heaven,
has given me all the kingdoms of the earth” (Ezra : ). The Gemara
answers: This is not proof that he ruled the world, for there he was
merely boasting about himself, although in fact there was no truth
to his words.

 ו ְּכ ִתיב,״ביָּ ִמים ָה ֵהם ְּכ ׁ ֶש ֶבת ַה ֶּמ ֶל ְך״
ַּ
 ָא ַמר.לש ְל ָמ ְלכוֹ״
ׁ ״ב ׁ ְשנַ ת ׁ ָש
ּ ִ :יה
ּ ַ ּב ְת ֵר
יש ָבה
ְ ּ ׁ ַ״כ ׁ ֶש ֶבת״ – ְל ַא ַחר ׁ ֶש ִּנ ְתי
ְּ  ַמאי:ָר ָבא
 ֲאנָ א, ֵ ּב ְל ׁ ַש ַ ּצר ִח ׁ ּ ֵשב וְ ָט ָﬠה: ֲא ַמר.דַּ ְﬠ ּתוֹ
.ָח ׁ ֵש ְיבנָ א וְ ָלא ָט ֵﬠינָ א

§ The second verse in Esther states: “In those days when the king
Ahasuerus sat on the throne of his kingdom” (Esther : ), implying
that the events to follow took place during the first year of his reign;
and one verse afterward it is written: “In the third year of his reign”
(Esther : ), indicating that it was the third year, not the first. Rava
said: There is no contradiction. What is the meaning of “when
he sat” [keshevet]? It is intended to indicate that he acted not immediately upon his rise to the throne, but rather after his mind was
settledN [shenityasheva], and he overcame his anxiety and worry
with regard to the redemption of the Jewish people. He said to
himself as follows: Belshazzar, the king of Babylonia, calculated
and erred with regard to the Jewish people’s redemption. I too will
calculate, but I will not err.

״כי ְל ִפי ְמל ֹאת ְל ָב ֶבל
ִּ :ַמאי ִהיא? דִּ ְכ ִתיב
: ו ְּכ ִתיב,ׁ ִש ְב ִﬠים ׁ ָשנָ ה ֶא ְפקוֹד ֶא ְת ֶכם״
״ל ַמ ְּלאוֹת ְל ָח ְרבוֹת יְ ר ּו ׁ ָש ַלם ׁ ִש ְב ִﬠים
ְ
,נֶצר
ּ ַ  ָח ׁשוּב ַא ְר ְ ּב ִﬠין וְ ָח ֵמ ׁש דִּ נְ בו ַּכ ְד.ׁ ָשנָ ה״
 וְ ַת ְר ֵּתי,רוֹד ְך
ַ וְ ֶﬠ ְ ׂש ִרים ו ְּת ָלת דֶּ ֱאוִ יל ְמ
 ַא ּ ֵפיק ָמאנֵי דְּ ֵבי.יה – ָהא ׁ ִש ְב ִﬠים
ּ דִּ ֵיד
.ַּמ ְקדְּ ׁ ָשא וְ ֶא ׁ ְש ַּת ֵּמ ׁש ְ ּבהו

The Gemara explains: What is this calculation? As it is written with
regard to Jeremiah’s prophecy of a return to Eretz Yisrael: “After
seventy years are accomplished for Babylonia I will remember
you and perform My good word toward you, enabling you to return
to this place” ( Jeremiah : ), and elsewhere it is written in a
slightly diﬀerent formulation: “In the first year of his reign, I, Daniel,
meditated in the books, over the number of the years, which the
word of the Lord came to Jeremiah the prophet, that He would
accomplish for the desolations of Jerusalem seventy years” (Daniel : ). He, Belshazzar, calculated as follows: Forty-five years of
Nebuchadnezzar, and twenty-three of Evil-merodach, and two of
his own, for a total of seventy years that had passed without redemption. He was therefore certain that Jeremiah’s prophecy would no
longer be fulfilled, and he therefore said: I will take out the vessels
of the Holy Temple and use them.

? ְ וּנְ בו ַּכ ְדנֶצַ ר ְמ ַנָלן דְּ ַא ְר ְ ּב ִﬠין וְ ָח ֵמ ׁש ׁ ְשנִין ָמ ַלךThe Gemara asks: From where do we derive that Nebuchadnezzar
 ָ ּגל ּו, ָ ּגל ּו ִ ּב ׁ ְשמוֹנֶ ה, ָ ּגל ּו ְ ּב ׁ ֶש ַבע: דְּ ָא ַמר ָמרreigned for forty-five years? As the Master said: They were exiled
N
. ָ ּגל ּו ִ ּב ְת ׁ ַשע ֶﬠ ְ ׂש ֵרה, ִ ּב ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרהin the seventh year; they were exiled in the eighth year; they
were exiled in the eighteenth year; and they were exiled in the
nineteenth year.
,יבו ּׁש יְהוֹיָ ִקים – ָ ּגלוּת יְהוֹיָ ִכין
ּ ָ ּגל ּו ְ ּב ׁ ֶש ַבע ְל ִכ
 ָ ּגל ּו ִ ּב ׁ ְשמוֹנֶ ה.ׁ ֶש ִהיא ׁ ְשמוֹנֶ ה ִלנְ בו ַּכ ְדנֶצַ ר
יב ּו ׁש יְ הוֹיָ ִקים ָ ּגלוּת צִ ְד ִקיָּ ה ּו
ּ ֶﬠ ְ ׂש ֵרה ְל ִכ
: דְּ ָא ַמר ָמר,ׁ ֶש ִהיא ְּת ׁ ַשע ֶﬠ ְ ׂש ֵרה ִלנְ בו ַּכ ְדנֶצַ ר
יב ׁש
ּ ֵ  ׁ ְשנִ יָּ ה ִּכ,יב ׁש נִינְ וֵ ה
ּ ֵ אשוֹנָ ה ִּכ
ׁ ׁ ָשנָ ה ִר
 ״וַ יְ ִהי ִ ּב ׁ ְשל ׁ ִֹשים וָ ׁ ֶש ַבע: ו ְּכ ִתיב,יְ הוֹיָ ִקים
ׁ ָשנָ ה ְלגָ לוּת יְ הוֹיָ ִכין ֶמ ֶל ְך יְ הו ָּדה ִ ּב ׁ ְשנֵים
נָשא
ׂ ָ ָﬠ ָ ׂשר ח ֶֹד ׁש ְ ּב ֶﬠ ְ ׂש ִרים וַ ֲח ִמ ׁ ּ ָשה ַלח ֶֹד ׁש
[]ב ׁ ְשנַ ת ַמ ְלכוּתוֹ
ּ ִ רוֹד ְך ֶמ ֶל ְך ָ ּב ֶבל
ַ ֱאוִ יל ְמ
ֹאש יְ הוֹיָ ִכין ֶמ ֶלךְ יְ הו ָּדה וַ יּוֹצֵ א אוֹתוֹ
ׁ ֶאת ר
.ִמ ֵ ּבית ַה ֶּכ ֶלא״

The Gemara explains: They were exiled in the seventh year after
Nebuchadnezzar’s subjugation of Jehoiakim, in what was known
as the exile of Jehoiachin, which was actually the eighth year of
Nebuchadnezzar’s reign. Then later they were exiled a second time
in the eighteenth year after the subjugation of Jehoiakim, in what
was known as the exile of Zedekiah, which was actually in the
nineteenth year of Nebuchadnezzar’s reign, as the Master said: In
the first year of his reign, Nebuchadnezzar conquered Nineveh;
in his second year he conquered Jehoiakim. And it is written:
“And it came to pass in the thirty-seventh year of the exile of
Jehoiachin, king of Judea, in the twelfth month, on the twentyfifth day of the month, that Evil-merodach, king of Babylonia, in
the first year of his reign, lifted up the head of Jehoiachin, king
of Judea, and brought him out of prison” ( Jeremiah : ).

ְּת ָמנֵי ו ְּת ָל ִתין וְ ׁ ֶש ַבע – ֲה ֵרי ַא ְר ְ ּב ִﬠין וְ ָח ֵמ ׁש
– ְרוֹדך
ַ  וְ ֶﬠ ְ ׂש ִרין ו ְּת ָלת דֶּ ֱאוִ יל ְמ.נֶצר
ּ ַ דִּ נְ בו ַּכ ְד
: ֲא ַמר.יה – ָהא ׁ ִש ְב ִﬠין
ּ  וְ ַת ְר ֵּתי דִּ ֵיד,ְ ּג ָמ ָרא
 ַא ּ ֵפיק ָמאנֵי,ָה ׁ ְש ָּתא וַ דַּ אי ּת ּו ָלא ִמ ּ ַיפ ְר ִקי
.ּדְּ ֵבי ַמ ְקדְּ ׁ ָשא וְ ֶא ׁ ְש ַּת ֵּמ ׁש ְ ּבהו

The Gemara calculates: Since Evil-merodach acted in the first year
of his reign, immediately after coming to power, it turns out that
Nebuchadnezzar ruled for eight years before he sent Jehoiachin into
exile, and thirty-seven years during which Jehoiachin was in prison.
This equals forty-five years of the reign of Nebuchadnezzar. And
the twenty-three years of Evil-merodach are known through tradition. And together with the two years of Belshazzar, this brings the
count of the years of exile to seventy. At that point Belshazzar said
to himself: Now for sure they will not be redeemed. Therefore, I
will take out the vessels of the Holy Temple and use them.

 ״וְ ַﬠל ָמ ֵרי:יה דָּ נִ יֵּ אל
ּ ַה יְ ינ ּו דְּ ָק ָא ַמר ֵל
יה
ֵ רוֹמ ְמ ָּת ו ְּל ָמאנַ יָּ א דִּ י ֵ ּב
ַ ׁ ְש ַמיָּ א ִה ְת
ּ יית
יליָ א
ְ יה ְ ּב ֵל
ּ ֵ : ו ְּכ ִתיב,ַה יְ ִתיו ָק ָד ָמ ְך ״
ּ ״ב
: ו ְּכ ִתיב,]כ ְ ׂשדָּ ִאי[״
ַּ אצר ַמ ְל ָּכא
ּ ַ ְק ִטיל ֵ ּב ְל ׁ ַש
״וְ ָד ְריָ וֶ ׁש ָמ ָד ָאה ַק ֵ ּבל ַמ ְלכו ָּתא ְּכ ַבר ׁ ְשנִין
.ׁ ִש ִּתין וְ ַת ְר ֵּתין״

This is that which Daniel said to him with regard to his impending
punishment for using the Temple’s vessels: “But you have lifted
yourself up against the Lord of heaven; and they have brought
the vessels of His House before you” (Daniel : ). And it is written further in the chapter: “In that night Belshazzar, the king of
the Chaldeans, was slain” (Daniel : ). This was the description
of Belshazzar’s mistaken calculation. And it states after the fall of
Belshazzar: “And Darius the Mede received the kingdom, being
about sixty-two years old” (Daniel : ).N

 ֲאנָ א ָח ׁ ֵש ְיבנָ א,יט ָﬠא ָט ֵﬠי
ְ  ִאיה ּו ִמ:ֲא ַמר
?״ל ַמ ְלכוּת ָ ּב ֶבל״
ְ : ִמי ְּכ ִתיב.וְ ָלא ָט ֵﬠינָ א
.״ל ָב ֶבל״ – ְלגָ לוּת ָ ּב ֶבל
ְ  ַמאי.״ל ָב ֶבל״ ְּכ ִתיב
ְ
.ּ ָח ׁ ֵשיב וְ ָﬠיֵ יל ִחילּ ו ַּפיְ יהו.ַּכ ָּמה ְ ּבצֵ ַירן – ְּת ָמנֵי
,כוֹר ׁש
ֶ ְ וְ ָח ֵמ ׁש דְּ ָד ְריָ וֶ ׁש ו,ֲח ָדא דְּ ֵב ְל ׁ ַש ַ ּצר
 ֵּכיוָ ן דַּ ֲחזֵ י דְּ ָמל ּו.יה ָהא ׁ ִש ְב ִﬠין
ּ וְ ַת ְר ֵּתי דִּ ֵיד
ְ ׁ ִש ְב ִﬠין וְ ָלא ִא
 ָה ׁ ְש ָּתא וַ דַּ אי: ֲא ַמר,יפרוֹק
 ַא ּ ֵפיק ָמאנֵי דְּ ֵבי ַמ ְקדְּ ׁ ָשא,ּת ּו ָלא ִמ ּ ַיפ ְר ִקי
ּ ֵ  ָ ּבא ָ ׂש ָטן וְ ִר.ּוְ ֶא ׁ ְש ַּת ֵּמ ׁש ְ ּבהו
ינֵיהן וְ ָה ַרג
ֶ יקד ֵ ּב
.ֶאת וַ ׁ ְש ִּתי

Ahasuerus said: He, Belshazzar, erred. I too will calculate, but I
will not err, thinking he understood the source of Belshazzar’s
mistake. Is it written: “Seventy years for the kingdom of Babylonia”? It is written: “Seventy years for Babylonia.” What is meant
by “for Babylonia”? These words are referring to the seventy years
for the exile of Babylonia. How many years are still lacking from
the seventy years? Eight years. He calculated, and inserted in their
stead one year of Belshazzar, and five years of Darius and Cyrus,
and two years of his own, bringing the total to seventy. Once he
saw that seventy years had been completed, and the Jewish people
were still not redeemed, he said: Now for sure they will not be
redeemed. Therefore, I will take out the vessels of the Temple
and use them.N What happened to him? As a punishment for what
he did, the Satan came and danced among them, and brought
confusion to his celebration until he killed Vashti.
NOTES

They were exiled in the seventh year – גל ּו ְ ּב ׁ ֶש ַבע:ּ ָ The Maharsha explains that these details are not relevant to the proofs
with regard to the period of Nebuchadnezzar’s reign. Rather,
once the Gemara clarifies the number of years of his rule, it also
explains other calculations. Some are calculated from the reign
of Nebuchadnezzar, and others from the exile of Jehoiachin,
which was concurrent with the conquering of Jehoiakim, as
both these incidents took place in the same year.
And Darius the Mede received the kingdom, being about

sixty-two years old –  וְ ָד ְריָ וֶ ׁש ָמ ָד ָאה ַק ֵ ּבל ַמ ְלכו ָּתא ְּכ ַבר ׁ ְשנִין ׁ ִש ִּתיןsels of the Temple were removed twice. At first, some of them
וְ ַת ְר ֵּתין: The Turei Even asks: Why is it necessary to count the were taken out during the exile of Jehoiachin, and these were
number of years of Darius’s rule here, as indeed some texts do the vessels that Belshazzar used. Later, after Cyrus allowed the
not mention this? He explains, based on Rashi’s commentary to Jews to return to the land to build the Temple, these vessels
the book of Daniel, that Darius was born in the same year that were returned. Other vessels were taken during the exile of
the exile of Jehoiachin began, and therefore his age is identical King Zedekiah and remained in the king’s treasury even after
to the number of years of that exile.
Cyrus permitted the Jews to return. It was these vessels that
Ahasuerus used, and these same vessels were later given to Ezra
I will take out the vessels of the Temple and use them –  ָמאנֵיthe Scribe by the king Artaxerxes, to be returned to the Temple
דְּ ֵבי ַמ ְקדְּ ׁ ָשא וְ ֶא ׁ ְש ַּת ֵּמ ׁש ְ ּבה ּו: The Ramban explains that the ves- upon his return (see Ezra 7:19).
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יט ָﬠא
ְ  וְ ָהא ׁ ַש ּ ִפיר ָח ׁ ֵשיב? ִאיה ּו נַ ִמי ִמThe Gemara asks: But he calculated properly; why then did this
ימנֵי ֵמ ָח ְרבוֹת
ְ יה ְל ִמ
ּ ָ  דְּ ִא, ָט ֵﬠיhappen? The Gemara answers: He too erred in his calculation,
ּ יב ֵﬠי ֵל
. יְ רו ׁ ָּש ַליִ םfor he should have counted from the destruction of Jerusalem
at the time of the exile of Zedekiah and not from the first exile of
Jehoiachin.
 ִאיה ּו,(יסר
ָ )ח ֵד
ֲ סוֹף סוֹף ַּכ ָּמה ְ ּבצֵ ַירן
יה
ָ  ְ ּב ַא ְר ֵ ּב,יסר
ָ ַּכ ָּמה ָמ ַלךְ – ַא ְר ֵ ּב
ּ יסר דִּ ֵיד
!יבנֵי ֵ ּבית ַה ִּמ ְקדָּ ׁש
ְ יה ְל ִמ
ּ ָ ִא
ּ יב ֵﬠי ֵל
אדיִ ן ְ ּב ֵט ַילת ֲﬠ ִב ַידת
ַ ״ב
ּ ֵ :ַא ָּל ָּמה ְּכ ִתיב
:ֵ ּבית ֱא ָל ָהא דִּ י ִ ּבירו ׁ ָּש ֵלם״! ָא ַמר ָר ָבא
.ּׁ ָשנִים ְמקו ָּטעוֹת ָהוו

The Gemara asks: Ultimately, how many years were lacking? Eleven,
for the exile of Zedekiah took place eleven years after that of
Jehoiachin. How many years did Ahasuerus reign as king? Fourteen.
Indeed, in his fourteenth year, then, the Temple should have been
built. If so, why is it written: “Then the work of the House of God,
which is in Jerusalem, ceased; so it ceased until the second year of
the reign of Darius, king of Persia” (Ezra : ), which indicates
that the Temple was not built during the entire reign of Ahasuerus?
Rava said: The years reckoned were partial years. To complete
the seventy years, it was necessary to wait until the second year of
the rule of Darius , when indeed the Temple was built.

Perek I
Daf 12 Amud a
, וְ עוֹד ׁ ָשנָ ה ַא ֶח ֶרת ְל ָב ֶבל: ַּתנְיָא נַ ִמי ָה ִכיThis is also taught in a baraita, as an indication that the years
.ימ ּה
ָ  וְ ָﬠ ַמד דָּ ְריָ וֶ ׁש וְ ִה ׁ ְש ִלcounted were only partial years: And when Belshazzar was killed,
there was still another year left for Babylonia before the reckoning
of the seventy years was completed. And then Darius arose and
completed it. Although seventy years were previously counted
according to Belshazzar’s count, from the exile of Jehoiakim, because
the years were only partial, there was still one year left in order to
complete those seventy years.
 ַאף דָּ נִ יֵּ אל ָט ָﬠה ְ ּב ַהאי:ָא ַמר ָר ָבא
״ב ׁ ְשנַ ת ַא ַחת ְל ָמ ְלכוֹ
ּ ִ : דִּ ְכ ִתיב,חו ׁ ְּש ְ ּבנָ א
 ִמדְּ ָק ָא ַמר,ינוֹתי ַ ּב ְּס ָפ ִרים״
ִ ֲאנִי דָּ נִיֵּאל ִ ּב
.ינוֹתי״ – ִמ ְּכ ָלל דְּ ָט ָﬠה
ִ ״ב
ִּ

Rava said: Daniel also erred in this calculation, as it is written: “In
the first year of his reign, I, Daniel, meditated in the books over
the number of the years, whereof the word of the Lord came to
Jeremiah the prophet, that He would accomplish for the desolations
of Jerusalem seventy years” (Daniel : ). From the fact that he said
“I meditated,” a term indicating recounting and calculating, it can
be inferred that he had previously erred.

: ִמ ָּכל ָמקוֹם ָק ׁש ּו ְק ָר ֵאי ַא ֲה ָד ֵדי; ְּכ ִתיבThe Gemara comments: In any case, the verses contradict each
other with regard to how the seventy years should be calculated. In
״ל ָח ְרבוֹת
ְ :״מלאוֹת ְל ָב ֶבל״ ו ְּכ ִתיב
ְ
one
verse it is written: “After seventy years are accomplished for
!יְ רו ׁ ָּש ַלִם״
Babylonia I will remember [efkod] you, and perform My good word
toward you, in causing you to return to this place” ( Jeremiah : ),
which indicates that the seventy years should be counted from
the Babylonian exile. And in another verse it is written: “That he
would accomplish for the desolations of Jerusalem seventy years”
(Daniel : ), indicating that the seventy years are calculated from
the destruction of Jerusalem.
 וְ ַהיְ ינ ּו. ִל ְפ ִק ָידה ְ ּב ָﬠ ְל ָמא:ָא ַמר ָר ָבא
״כֹה ָא ַמר ּכ ֶוֹר ׁש ֶמ ֶל ְך ּ ָפ ַרס
ּ :דִּ ְכ ִתיב
ּכֹל ַמ ְמ ְלכוֹת ָה ָא ֶרץ נָ ַתן ִלי ה׳ ֱאל ֵֹהי
ַה ׁ ּ ָש ָמיִ ם וְ הוּא ָפ ַקד ָﬠ ַלי ִל ְבנוֹת לוֹ ַביִ ת
.ִ ּבירו ׁ ָּש ַלִם״
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Rava said in response: The seventy years that “are accomplished for
Babylonia” were only for being remembered [lifekida], as mentioned in the verse, allowing the Jews to return to Eretz Yisrael but
not to build the Temple. And this is as it is written with regard to
Cyrus’s proclamation permitting the Jewish people’s return to Eretz
Yisrael, in the seventieth year of the Babylonian exile: “Thus says
Cyrus king of Persia: The Lord, God of heaven, has given me all
the kingdoms of the earth; and He has charged [pakad] me to
build Him a house in Jerusalem” (Ezra : ). The verse makes use of
the same root, peh-kuf-dalet, heralding the return to Jerusalem to
build the Temple, but not its actual completion.

