יט ָﬠא
ְ  וְ ָהא ׁ ַש ּ ִפיר ָח ׁ ֵשיב? ִאיה ּו נַ ִמי ִמThe Gemara asks: But he calculated properly; why then did this
ימנֵי ֵמ ָח ְרבוֹת
ְ יה ְל ִמ
ּ ָ  דְּ ִא, ָט ֵﬠיhappen? The Gemara answers: He too erred in his calculation,
ּ יב ֵﬠי ֵל
. יְ רו ׁ ָּש ַליִ םfor he should have counted from the destruction of Jerusalem
at the time of the exile of Zedekiah and not from the first exile of
Jehoiachin.
 ִאיה ּו,(יסר
ָ )ח ֵד
ֲ סוֹף סוֹף ַּכ ָּמה ְ ּבצֵ ַירן
יה
ָ  ְ ּב ַא ְר ֵ ּב,יסר
ָ ַּכ ָּמה ָמ ַלךְ – ַא ְר ֵ ּב
ּ יסר דִּ ֵיד
!יבנֵי ֵ ּבית ַה ִּמ ְקדָּ ׁש
ְ יה ְל ִמ
ּ ָ ִא
ּ יב ֵﬠי ֵל
אדיִ ן ְ ּב ֵט ַילת ֲﬠ ִב ַידת
ַ ״ב
ּ ֵ :ַא ָּל ָּמה ְּכ ִתיב
:ֵ ּבית ֱא ָל ָהא דִּ י ִ ּבירו ׁ ָּש ֵלם״! ָא ַמר ָר ָבא
.ּׁ ָשנִים ְמקו ָּטעוֹת ָהוו

The Gemara asks: Ultimately, how many years were lacking? Eleven,
for the exile of Zedekiah took place eleven years after that of
Jehoiachin. How many years did Ahasuerus reign as king? Fourteen.
Indeed, in his fourteenth year, then, the Temple should have been
built. If so, why is it written: “Then the work of the House of God,
which is in Jerusalem, ceased; so it ceased until the second year of
the reign of Darius, king of Persia” (Ezra : ), which indicates
that the Temple was not built during the entire reign of Ahasuerus?
Rava said: The years reckoned were partial years. To complete
the seventy years, it was necessary to wait until the second year of
the rule of Darius , when indeed the Temple was built.

Perek I
Daf 12 Amud a
, וְ עוֹד ׁ ָשנָ ה ַא ֶח ֶרת ְל ָב ֶבל: ַּתנְיָא נַ ִמי ָה ִכיThis is also taught in a baraita, as an indication that the years
.ימ ּה
ָ  וְ ָﬠ ַמד דָּ ְריָ וֶ ׁש וְ ִה ׁ ְש ִלcounted were only partial years: And when Belshazzar was killed,
there was still another year left for Babylonia before the reckoning
of the seventy years was completed. And then Darius arose and
completed it. Although seventy years were previously counted
according to Belshazzar’s count, from the exile of Jehoiakim, because
the years were only partial, there was still one year left in order to
complete those seventy years.
 ַאף דָּ נִ יֵּ אל ָט ָﬠה ְ ּב ַהאי:ָא ַמר ָר ָבא
״ב ׁ ְשנַ ת ַא ַחת ְל ָמ ְלכוֹ
ּ ִ : דִּ ְכ ִתיב,חו ׁ ְּש ְ ּבנָ א
 ִמדְּ ָק ָא ַמר,ינוֹתי ַ ּב ְּס ָפ ִרים״
ִ ֲאנִי דָּ נִיֵּאל ִ ּב
.ינוֹתי״ – ִמ ְּכ ָלל דְּ ָט ָﬠה
ִ ״ב
ִּ

Rava said: Daniel also erred in this calculation, as it is written: “In
the first year of his reign, I, Daniel, meditated in the books over
the number of the years, whereof the word of the Lord came to
Jeremiah the prophet, that He would accomplish for the desolations
of Jerusalem seventy years” (Daniel : ). From the fact that he said
“I meditated,” a term indicating recounting and calculating, it can
be inferred that he had previously erred.

: ִמ ָּכל ָמקוֹם ָק ׁש ּו ְק ָר ֵאי ַא ֲה ָד ֵדי; ְּכ ִתיבThe Gemara comments: In any case, the verses contradict each
other with regard to how the seventy years should be calculated. In
״ל ָח ְרבוֹת
ְ :״מלאוֹת ְל ָב ֶבל״ ו ְּכ ִתיב
ְ
one
verse it is written: “After seventy years are accomplished for
!יְ רו ׁ ָּש ַלִם״
Babylonia I will remember [efkod] you, and perform My good word
toward you, in causing you to return to this place” ( Jeremiah : ),
which indicates that the seventy years should be counted from
the Babylonian exile. And in another verse it is written: “That he
would accomplish for the desolations of Jerusalem seventy years”
(Daniel : ), indicating that the seventy years are calculated from
the destruction of Jerusalem.
 וְ ַהיְ ינ ּו. ִל ְפ ִק ָידה ְ ּב ָﬠ ְל ָמא:ָא ַמר ָר ָבא
״כֹה ָא ַמר ּכ ֶוֹר ׁש ֶמ ֶל ְך ּ ָפ ַרס
ּ :דִּ ְכ ִתיב
ּכֹל ַמ ְמ ְלכוֹת ָה ָא ֶרץ נָ ַתן ִלי ה׳ ֱאל ֵֹהי
ַה ׁ ּ ָש ָמיִ ם וְ הוּא ָפ ַקד ָﬠ ַלי ִל ְבנוֹת לוֹ ַביִ ת
.ִ ּבירו ׁ ָּש ַלִם״
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Rava said in response: The seventy years that “are accomplished for
Babylonia” were only for being remembered [lifekida], as mentioned in the verse, allowing the Jews to return to Eretz Yisrael but
not to build the Temple. And this is as it is written with regard to
Cyrus’s proclamation permitting the Jewish people’s return to Eretz
Yisrael, in the seventieth year of the Babylonian exile: “Thus says
Cyrus king of Persia: The Lord, God of heaven, has given me all
the kingdoms of the earth; and He has charged [pakad] me to
build Him a house in Jerusalem” (Ezra : ). The verse makes use of
the same root, peh-kuf-dalet, heralding the return to Jerusalem to
build the Temple, but not its actual completion.

 ַמאי,דָּ ַר ׁש ַרב נַ ְח ָמן ַ ּבר ַרב ִח ְסדָּ א
כוֹר ׁש
ֶ ״כֹה ָא ַמר ה׳ ִל ְמ ׁ ִשיחוֹ ְל
ּ :דִּ ְכ ִתיב
יח  וְ ִכי ּכ ֶוֹר ׁש ָמ ׁ ִש,ימינוֹ״
ִ ֲא ׁ ֶשר ֶה ְחזַ ְק ִּתי ִב
דוֹש ָ ּברוּךְ הוּא
ׁ יה ַה ָ ּק
ּ ָהיָה? ֶא ָּלא ֲא ַמר ֵל
 ֲאנִי,קוֹבל ֲאנִי ְלךָ ַﬠל ּכ ֶוֹר ׁש
ֵ :יח ְל ָמ ׁ ִש
.יּוֹתי״
ַ ָא ַמ ְר ִּתי ״הוּא ְיִבנֶ ה ֵ ּב ִיתי וִ ַיק ֵ ּבץ ָ ּג ֻל
.״מי ָב ֶכם ִמ ָּכל ַﬠ ּמוֹ…וְ יַ ַﬠל״
ִ :וְ הוּא ָא ַמר

Apropos its mention of Cyrus, the Gemara states that Rav Naĥman
bar Rav Ĥisda interpreted homiletically a verse concerning Cyrus:
What is the meaning of that which is written: “Thus says the Lord
to His anointed, to Cyrus, whose right hand I have held” (Isaiah
: ), which seemingly is referring to Cyrus as God’s anointed? Now
was Cyrus God’s anointed one, i.e., the Messiah, that the verse
should refer to him in this manner? Rather, the verse should be
understood as God speaking to the Messiah with regard to Cyrus:
The Holy One, Blessed be He, said to the Messiah: I am complaining to you about Cyrus,N who is not acting in accordance with what
he is intended to do. I had said: “He shall build My House and
gather My exiles” (see Isaiah : ),N but he did not carry this out.
Rather, he said: “Whoever is among you of all His people…let
him go up to Jerusalem” (Ezra : ). He gave permission to return
to Israel, but he did no more than that.

ֵ
:״חיל ּ ָפ ַרס ּו ָמ ַדי ַה ּ ַפ ְר ְּת ִמים״ ו ְּכ ִתיב
:״ל ַמ ְל ֵכי ָמ ַד י ּו ָפ ָרס״! ָא ַמ ר ָר ָבא
ְ
–  ִאי ִמ ּינַן ַמ ְל ֵכי:ַא ְתנוּיֵ י ַא ְתנ ּו ַ ּב ֲה ָד ֵדי
 וְ ִאי ִמ ּינַיְ יכ ּו ַמ ְל ֵכי ִמ ּינַן,ִמ ּינַיְ יכ ּו ִא ּ ַיפ ְר ֵכי
.ִא ּ ַיפ ְר ֵכי

§ The Gemara returns to its interpretations of verses in the Megilla.
The Megilla mentions that among those invited to the king’s feast
were: “The army of Persia and Media,B the nobles and princes
of the provinces” (Esther : ), and it is written near the conclusion
of the Megilla: “In the book of chronicles of the kings of Media
and Persia” (Esther : ).N Why is Persia mentioned first at the
beginning of the Megilla, while later in the Megilla, Media is mentioned first? Rava said in response: These two peoples, the Persians
and the Medes, stipulated with each other, saying: If the kings
will come from us, the ministers will come from you; and if the
kings will come from you, the ministers will come from us. Therefore, in reference to kings, Media is mentioned first, whereas in
connection with nobles and princes, Persia is given priority.

,עוֹשר ְּכבוֹד ַמ ְלכוּתוֹ״
ֶ ׁ ״ב ַה ְראוֹתוֹ ֶאת
ְּ
 ְמ ַל ֵּמד:יוֹסי ַ ּבר ֲח נִ ינָ א
ֵ ָא ַמר ַר ִ ּבי
 ״יְ ָקר: ְּכ ִתיב ָה ָכא,ׁ ֶש ָּל ַב ׁש ִ ּבגְ ֵדי ְכהו ָּּנה
״ל ָכבוֹד
ְ : ו ְּכ ִתיב ָה ָתם,ִּת ְפ ֶא ֶרת ְ ּגדו ָּּלתוֹ״
.ו ְּל ִת ְפ ָא ֶרת״

The verse states: “When he showed the riches of his glorious
[kevod] kingdom and the honor of his majestic [tiferet] greatness”
(Esther : ). Rabbi Yosei bar Ĥanina said: This teaches that
Ahasuerus wore the priestly vestments. Proof for this assertion
may be adduced from the fact that the same terms are written with
regard to the priestly vestments, as it is written here: “The riches
of his glorious [kevod] kingdom and the honor of his majestic
[tiferet] greatness.” And it is written there, with regard to the
priestly garments: “For glory [kavod] and for majesty [tiferet]”
(Exodus : ).

 ַרב,״ו ִּב ְמלאוֹת ַהיָּ ִמים ָה ֵא ֶּלה״ וגו׳
ּ ֵ  ֶמ ֶל ְך ּ ִפ:ו ׁ ְּשמו ֵּאל; ַחד ָא ַמר
,ח ָהיָ ה יק
 ַמאן דְּ ָא ַמר. ֶמ ֶלךְ ִט ּ ֵיפ ׁש ָהיָ ה:וְ ַחד ָא ַמר
ּ ֵ ֶמ ֶל ְך ּ ִפ
ח ָהיָ ה – ׁ ַש ּ ִפיר ֲﬠ ַבד דְּ ָק ֵריב יק
ימת
ַ יה ָּכל ֵא
ֵ  דִּ ְבנֵי ָמ,ישא
ָ ׁ ְר ִח ָיקא ְ ּב ֵר
ּ את
יפ ׁש
ֵ ּ  ו ַּמאן דְּ ָא ַמר ִט.ּדְּ ָב ֵﬠי ְמ ַפיֵּ יס ְלהו
יה
ֵ רוֹבי ְבנֵי ָמ
ֵ יה ִל ְק
ּ ָ ָהיָ ה – דְּ ִא
ּ את
ּ יב ֵﬠי ֵל
יה ָהנָ ךְ – ָהנֵי ָהו ּו
ָ ׁ ְ ּב ֵר
ּ  דְּ ִאי ָמ ְרד ּו ֵ ּב,ישא
.יה
ֵ ְָקי
ּ ימי ׁ ָש ַאל ּו ַ ּב ֲה ֵד

NOTES

I am complaining to you about Cyrus – קוֹבל ֲאנִי ְלךָ ַﬠל
ֵ
כ ֶוֹר ׁש:ּ According Rav Naĥman bar Rav Ĥisda’s interpretation, God said to the Messiah: I am complaining with
regard to Cyrus, for if he had acted accordingly, the
Second Temple would have been built diﬀerently, and
it would not have been destroyed. There wouldn’t have
been a last exile, and the coming of the Messiah would
have been sooner (Ĥiddushei Aggadot LaRashba).
I had said: He shall build My House and gather My
exiles – יּוֹתי
ַ יתי וִ ַיק ֵ ּבץ ָ ּג ֻל
ִ אנִי ָא ַמ ְר ִּתי הוּא ְיִבנֶ ה ֵ ּב:
ֲ This verse
appears with diﬀerent wording later in Isaiah: “He will
build My cities and send My exiles” (45:13). This is the text
quoted by Rashi, and it appears to be the correct wording
of the verse.
Of the kings of Media and Persia – ל ַמ ְל ֵכי ָמ ַדי ו ָּפ ָרס:ְ The
Maharsha and the Turei Even explain, based on Ester Rabba,
that the essential question is: Why is Persia preceding
Media in some verses and vice versa in other verses?
BACKGROUND

Persia and Media – פ ַרס ו ָּמ ַדי:ָ ּ Although the Persian Empire
began with Cyrus’s decisive victory over the Median
Empire, in truth Cyrus brought about a situation in which
there were two nations sharing the throne. He appointed
Medes to prominent positions in the country, even among
the ranks of the highest authorities. Statues from the
period include soldiers of the king of Persia lined up in
pairs, one Persian and one Median.

Carving of Persian soldiers

The verse states: “And when these days were fulfilled, the king
made a feast for all the people that were present in Shushan the
capital” (Esther : ). Rav and Shmuel disagreed as to whether this
was a wise decision. One said: Ahasuerus arranged a feast for the
residents of Shushan, the capital, after the feast for foreign dignitaries that preceded it, as mentioned in the earlier verses, indicating
that he was a clever king. And the other one said: It is precisely
this that indicates that he was a foolish king. The one who said that
this proves that he was a clever king maintains that he acted well
when he first brought close those more distant subjects by inviting
them to the earlier celebration, as he could appease the residents
of his own city whenever he wished. And the one who said that
he was foolish maintains that he should have invited the residents
of his city first, so that if those faraway subjects rebelled against
him, these who lived close by would have stood with him.B

BACKGROUND

ּ ֵ מ ֶל ְך ּ ִפ:ֶ This dispute
Clever or foolish king – יפ ׁש
ֵ ּ ח אוֹ ֶמ ֶל ְך ִט יק
concerning Ahasuerus’s reputation still exists among historians
today. His character, as it appears from the lines of the book of
Esther, and more so from the midrash, is that of an unbalanced
man who is easily influenced by his advisors and chamberlains,
unstable and controlled by the women of his palace.
In addition, the Greeks he fought against, and to whom
he suﬀered a number of defeats, vilified him in several ways.
Their description of him is quite negative. However, Ahasuerus

succeeded in the early years of his rule, until his mind was put
at ease, as mentioned earlier (11b). He quelled severe rebellions
in Egypt and Babylonia and proved his militaristic abilities in
these wars. His grandiose initiative to build Persepolis and other
cities with enormous buildings demonstrates his ingenuity and
cleverness, although it appears that a large portion of the assets
that he amassed through intense taxation were used entirely
for this purpose. Therefore, it is diﬃcult to reach a uniformed
classification of his character and achievements.
. פרק א׳ דף יב. Megilla . Perek I . 12a
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NOTES

He said to them, Say the answer yourselves – ָא ַמר ָל ֶהם
א ְמר ּו ַא ֶּתם:
ִ Many commentaries question this exchange.
Apparently, if the students asked, they did not know the
answer. If so, why did Rabbi Shimon ask them for their
answer? Some explain that their central question was:
Why did the Jewish people deserve to be destroyed? They
understood that the people had sinned, yet they couldn’t
understand why they were punished so severely. For this
reason, Rabbi Shimon replied: Say yourselves at least what
you do understand; explain the reason you feel that they
deserve any punishment (Maharam Schiﬀ; see Rabbi
Yoshiya Pinto).
In the work Ginzei HaMelekh there is an interesting
explanation provided, relating the discussion here to the
dispute recorded later (19a) with regard to which part of the
Megilla must be read on Purim. Rabbi Shimon maintains
that the Megilla is read only from the chapter that begins
with “On that night” (Esther, chapter 6), and therefore he is
not as concerned with what occurred in the initial chapters
of the Megilla. His students, however, maintain that the
Megilla should be read in its entirety, as they view the
beginning of the Megilla as essential to the unfolding of
the story. Therefore, the students asked Rabbi Shimon what
is indicated in the latter chapters of the Megilla regarding
the cause for Israel’s danger. Rabbi Shimon responded to
his students, that they who are of the opinion that the
beginning of the Megilla is essential, should be the ones
to explain what is detailed in the initial chapters as a reason
for the impending destruction?
They partook of the feast of that wicked one – ִמ ּ ְפנֵי ׁ ֶש ֶּנ ֱהנ ּו
מ ְּסעוּדָּ תוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע:ִ Apparently, the Jewish people ate
forbidden foods. Secondly, the Gemara mentions earlier
that Ahasuerus held the feast as an act of disbelief in Jeremiah’s prophecy, expressing his certainty that the Jews
would never return to the Temple. The Jews’ participation
in the party lent support to Ahasuerus’s convictions, and it
was therefore a desecration of God’s name (Rabbi Yoshiya
Pinto).
Only for appearance – א ָּלא ְל ָפנִים:ֶ The Maharsha explains
that the Jewish people’s prostration before the idols was
only out of fear, and thereby it was an act with only the
outer appearance of idol worship. Therefore, the Holy One,
Blessed be He, treated them accordingly and only gave the
appearance that He would decimate them. In fact, His heart
was as true to them as theirs was to Him.
Many holes [ĥarei ĥarei] – ח ֵרי ָח ֵרי:ָ This explanation of the
word ĥur indicates that Ahasuerus used porous fabric as
partitions, so that the attendees at his party could all see
each other. Alternatively, the word ĥur come from ĥerut,
freedom, and it indicated that the partygoers wore clothes
worthy of free men (Arukh).

ׁ ָש ַאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ׁ ִש ְמעוֹן ַ ּבר
יהן ׁ ֶשל
ֶ  ִמ ּ ְפנֵי ָמה נִ ְת ַחיְּ יב ּו שׂ וֹנְ ֵא:יוֹחאי
ַ
יִ ְ ׂש ָר ֵאל ׁ ֶש ְ ּבאוֹתוֹ ַהדּ וֹר ְּכ ָליָ ה? ָא ַמר
 ִמ ּ ְפנֵי: ִא ְמר ּו ַא ֶּתם! ָא ְמר ּו לוֹ:ָל ֶהם
 ִאם.ׁ ֶש ֶּנ ֱהנ ּו ִמ ְּסעוּדָּ תוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע
עוֹלם ּכוּלּ וֹ
ָ  ׁ ֶש ְ ּב ָכל ָה,ֵּּכן ׁ ֶש ְ ּב ׁשו ׁ ָּשן ָיֵה ְרגו
 ֱאמוֹר ַא ָּתה! ָא ַמר:ַאל יֵ ָה ְרגוּ! ָא ְמר ּו לוֹ
. ִמ ּ ְפנֵי ׁ ֶש ִה ׁ ְש ַּת ֲחו ּו ְלצֶ ֶלם:ָל ֶהם

The students of Rabbi Shimon bar YoĥaiP asked him: For what
reason were the enemies of Jewish people, a euphemism for the
Jewish people themselves when exhibiting behavior that is not in
their best interests, in that generation deserving of annihilation?
He, Rabbi Shimon, said to them: Say the answer to your question
yourselves.N They said to him: It is because they partook of the
feast of that wicked one,N Ahasuerus, and they partook there of
forbidden foods. Rabbi Shimon responded: If so, those in Shushan
should have been killed as punishment, but those in the rest of
the world, who did not participate in the feast, should not have
been killed. They said to him: Then you say your response to our
question. He said to them: It is because they prostrated before
the idol that Nebuchadnezzar had made, as is recorded that the
entire world bowed down before it, except for Hananiah, Mishael,
and Azariah.

? וְ ִכי ַמ ּ ׂשוֹא ּ ָפנִים יֵ ׁש ַ ּבדָּ ָבר:ָא ְמר ּו לוֹ
–  ֵהם ל ֹא ָﬠ ׂש ּו ֶא ָּלא ְל ָפנִים:ָא ַמר ָל ֶהם
דוֹש ָ ּברוּךְ הוּא ל ֹא ָﬠ ָ ׂשה ִﬠ ָּמ ֶהן
ׁ ַאף ַה ָ ּק
״כי ל ֹא
ִּ : וְ ַהיְ ינ ּו דִּ ְכ ִתיב,ֶא ָּלא ְל ָפנִים
.ִﬠ ָּנה ִמ ִּל ּבוֹ״

They said to him: But if it is true that they worshipped idols and
therefore deserved to be destroyed, why was a miracle performed
on their behalf? Is there favoritism expressed by God here? He
said to them: They did not really worship the idol, but pretended
to do so only for appearance,N acting as if they were carrying out
the king’s command to bow before the idol. So too, the Holy One,
Blessed be He, did not destroy them but did act angry with them
only for appearance. He too merely pretended to desire to destroy
them, as all He did was issue a threat, but in the end the decree was
annulled. And this is as it is written: “For He does not aﬄict from
His heart willingly” (Lamentations : ), but only for appearances’
sake.

;״ב ֲחצַ ר ִ ּג ַּנת ִ ּב ַיתן ַה ֶּמ ֶלךְ ״ ַרב ו ׁ ְּשמו ֵּאל
ַּ
 ָה ָראוּי, ָה ָראוּי ְל ָחצֵ ר – ְל ָחצֵ ר:ַחד ָא ַמר
יתן
ָ יתן – ְל ִב
ָ  ָה ָראוּי ְל ִב,ְלגִ ָּינה – ְלגִ ָּינה
יבן ְ ּב ָחצֵ ר – וְ ל ֹא
ָ הוֹש
ִׁ
:וְ ַחד ָא ַמר
 ַﬠד, ְ ּבגִ ינָ ה – וְ ל ֹא ֶה ֱחזִ ָיק ָתן,ֶה ֱחזִ ָיק ָתן
נִיתא
ָ  ְ ּב ַמ ְת.נִיסן ְל ִב ָיתן וְ ֶה ֱחזִ ָיק ָתן
ָ ׁ ֶש ִה ְכ
 ו ָּפ ַתח ָל ֶהם ׁ ְשנֵי,הוֹש ָיבן ְ ּב ָחצֵ ר
ִ ׁ :ָּתנָ א
.יתן
ָ ְפ ָת ִחים ֶא ָחד ְלגִ ָּינה וְ ֶא ָחד ְל ִב

The verse states: “In the court of the garden of the king’s palace”
(Esther : ). Rav and Shmuel disagreed with regard to how to
understand the relationship between these three places: Court,
garden, and palace: One said: The guests were received in diﬀerent
places. One who, according to his stature, was fit for the courtyard
was brought to the courtyard; one who was fit for the garden
was brought to the garden; and one who was fit for the palace
was brought to the palace. And the other one said: He first sat
them in the courtyard, but it did not hold them, as they were too
numerous. He then sat them in the garden, but it did not hold
them either, until he brought them into the palace and it held
them. A third understanding was taught in a baraita: He sat them
in the courtyard and opened two entranceways for them, one to
the garden and one to the palace.

 ַמאי חוּר? ַרב,״חוּר ַּכ ְר ּ ַפס ו ְּת ֵכ ֶלת״
 ֵמ ָילת: ו ׁ ְּשמו ֵּאל ָא ַמר, ָח ֵרי ָח ֵרי:ֲא ַמר
״כ ְר ּ ַפס״ ָא ַמר ַר ִ ּבי
ַּ .יﬠ ָל ֶהם ְל ָבנָ ה ִה ִ ּצ
. ָּכ ִרים ׁ ֶשל ּ ַפ ִּסים:יוֹסי ַ ּבר ֲחנִינָ א
ֵ

The verse states: “There were hangings of ĥur, karpas, and sky blue”
(Esther : ). The Gemara asks: What is ĥur? Rav said: A fabric
fashioned with many holes [ĥarei ĥarei],N similar to lace. And
Shmuel said: He spread out for them carpets of white wool, as the
word ĥavar means white. And what is karpas? Rabbi Yosei bar
Ĥanina said: Cushions [karim] of velvet [pasim].

PERSONALITIES

Rabbi Shimon bar Yoĥai – יוֹחאי
ַ ר ִ ּבי ׁ ִש ְמעוֹן ַ ּבר:ַ Rabbi Shimon bar
Yoĥai was one of the greatest tanna’im of the generation prior to
the redaction of the Mishna. Rabbi Shimon was the preeminent
student of Rabbi Akiva, and he considered himself Rabbi Akiva’s
spiritual heir. Rabbi Akiva had a great deal of respect for his
student and said: It is enough for you that I and your Creator
recognize your strength. Rabbi Shimon’s greatness was manifest
in his mastery of both halakha and aggada, and his statements
can be found on all topics in every tractate of the Talmud.
The halakha is not always ruled in accordance with Rabbi
Shimon bar Yoĥai’s opinion, especially in disputes with Rabbi
Yosei and Rabbi Yehuda. Nevertheless, the halakha follows
his opinion with regard to several core issues. He had his own
unique method of deriving halakha from the Torah, as he factored in the rationale of the verse and inferred halakhic conclusions from the Bible based on the spirit and purpose of the law.
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Rabbi Shimon traveled to Rome as an emissary of the people,
but he harbored profound enmity toward the Romans. He made
no attempt to conceal his feelings of disgust for Rome and
was therefore sentenced to death and forced into hiding for
many years.
He was an ascetic by nature. He was very exacting, and he
was famous in his generation for his righteousness and his
performance of miracles. There are many anecdotes related
in the Talmud about miraculous acts he performed. The Sifrei,
a collection of halakhic derivations on Numbers and Deuteronomy, was developed in his study hall. He is also credited with
having authored the fundamental kabbalistic work, the Zohar.
His greatest students were Rabbi Yehuda HaNasi; Rabbi Shimon
ben Yehuda; and his son, Rabbi Elazar ben Rabbi Shimon, who
was also among the most prominent tanna’im.

״ﬠל ְ ּג ִל ֵילי ֶּכ ֶסף וְ ַﬠ ּמו ֵּדי ׁ ֵש ׁש ִמ ּטוֹת
ַ
:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה, ַּתנְיָא.זָ ָהב וָ ֶכ ֶסף״
–  ָה ָראוּי ְלזָ ָהב,ָה ָראוּי ְל ֶכ ֶסף – ְל ֶכ ֶסף
 ִאם ֵּכן: ָא ַמר לוֹ ַר ִ ּבי נְ ֶח ְמיָ ה.ְלזָ ָהב
: ֶא ָּלא,ַא ָּתה ַמ ִּטיל ִקנְ ָאה ַ ּב ְּסעו ָּדה
.יהן ׁ ֶשל זָ ָהב
ֶ ֵהם ׁ ֶשל ֶּכ ֶסף וְ ַרגְ ֵל

The verse states: “On silver rods and pillars of marble; the couches
were of gold and silver” (Esther : ). It is taught in a baraita: Rabbi
Yehuda says: Some couches were of gold and others of silver. One
who, according to his stature, was fit for silver sat on a couch of silver,
and one who was fit for gold sat on one of gold. Rabbi Neĥemya
said to him: This was not done. If so, you would cast jealousy into
the feast, for the guests would be envious of each other. Rather, the
couches themselves were made of silver, and their feet were made
of gold.

 ֲא ָבנִים:״ב ַהט וְ ׁ ֵש ׁש״ ָא ַמר ַר ִ ּבי ַא ִסי
ּ ַ The verse continues: “Upon a pavement of bahat and marble” (Esther
 וְ ֵכן הוּא,יהן
ֶ חוֹטטוֹת ַﬠל ַ ּב ֲﬠ ֵל
ְ  ׁ ֶש ִּמ ְת: ). Rabbi Asi said with regard to the definition of bahat: These are
stones that ingratiate themselvesN with their owners, as they are
נוֹססוֹת ַﬠל
ְ ״א ְבנֵי נֵ זֶ ר ִמ ְת
ַ אוֹמר
ֵ
precious stones that people are willing to spend large amounts of
.ַא ְד ָמתוֹ״
money to acquire. And similarly, it states elsewhere that the Jewish
people will be likened to precious stones: “And the Lord their God
shall save them in that day as the flock of His people; for they shall be
as “the stones of a crown, glittering over His land” (Zechariah : ).
 דָּ ֵרי דָּ ֵרי:סוֹח ֶרת״ ַרב ֲא ַמר
ָ ְ״וְ ַדר ו
טוֹבה יֵ ׁש ִ ּב ְכ ַר ֵּכי
ָ  ֶא ֶבן:ו ׁ ְּשמו ֵּאל ֲא ַמר
הוֹש ָיב ּה ְ ּב ֶא ְמצַ ע
ִ ׁ ,ַהיָּ ם וְ ָד ָרה ׁ ְש ָמ ּה
 דְּ ֵבי.ְסעו ָּדה ו ְּמ ִא ָירה ָל ֶהם ְּכצָ ֳה ַריִ ם
 ׁ ְש ָ ּק ָרא דְּ רוֹר ְל ָכל:ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ָּתנָ א
.חוֹרה
ָ ַ ּב ֲﬠ ֵלי ְס

The verse concludes: “And dar and soĥaret” (Esther : ). Rav said:
Dar means many rows [darei darei] around. Similarly, soĥaret is
derived from seĥor seĥor, around and around, meaning that the floor
was surrounded with numerous rows of bahat and marble stones. And
Shmuel said: There is a precious stone in the seaports, and its name
is dara, and Ahasuerus placed it in the center of the feast, and it
illuminated the festivities for them as the sun illuminates the world
at midday. He explains that the word soĥaret is derived from tzohar, a
light. A scholar from the school of Rabbi Yishmael taught a baraita:
This means that he proclaimed a remission for all the merchants,
absolving them from paying their taxes, understanding that the word
dar derives from deror, freedom, and soĥaret from soĥer, merchant.

״וְ ַה ׁ ְשקוֹת ִ ּב ְכ ֵלי זָ ָהב וְ ֵכ ִלים ִמ ֵּכ ִלים
יה! ָא ַמר
ּ ָ ״מ ׁשו ּּנִים״ ִמ
ְ ׁשוֹנִים״
ּ יב ֵﬠי ֵל
: יָ צְ ָתה ַ ּבת קוֹל וְ ָא ְמ ָרה ָל ֶהם:ָר ָבא
אשוֹנִים ָּכל ּו ִמ ּ ְפנֵי ֵכ ִלים וְ ַא ֶּתם
ׁ ִר
ׁשוֹנִים ָ ּב ֶהם?! ״וְ יֵ ין ַמ ְלכוּת ַרב״ ָא ַמר
 ְמ ַל ֵּמד ׁ ֶש ָּכל ֶא ָחד וְ ֶא ָחד ַה ׁ ְש ֵקה ּו:ַרב
.ימנּ ּו ְ ּב ׁ ָשנִים
ֶ יַ יִ ן ׁ ֶש ָ ּגדוֹל ֵה

The verse states: “And they gave them drink in vessels of gold, the
vessels being diverse [shonim] from one another” (Esther : ). The
Gemara asks: Why does the verse use the term shonim to express
that they are diﬀerent? It should have said the more proper term
meshunim. Rava said: A Divine Voice issued forth and said to them:
The early ones, referring to Belshazzar and his people, were destroyed
because they used these vessels, the vessels of the Temple, and yet
you use them again [shonim]? The verse continues: “And royal wine
in abundance [rav]” (Esther : ). Rav said: This teaches that each
and every guest at the feast was poured well-aged wine that was older
[rav] than himself in years.

)אין אוֹנֵ ס(״ ַמאי
ֵ ״וְ ַה ׁ ּ ְש ִתיָּ ה ַכדָּ ת
״כדָּ ת״? ָא ַמר ַר ִ ּבי ָחנָ ן ִמ ׁ ּש ּום ַר ִ ּבי
ַ
 ַמה דָּ ת ׁ ֶשל, ַּכדָּ ת ׁ ֶשל ּת ָוֹרה:ֵמ ִאיר
 ַאף,ּת ָוֹרה – ֲא ִכ ָילה ְמרו ָ ּּבה ִמ ׁ ּ ְש ִתיָּ ה
ְסעו ָּדתוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע – ֲא ִכ ָילה
.ְמרו ָ ּּבה ִמ ׁ ּ ְש ִתיָּ ה

The verse states: “And the drinking was according to the law; none
did compel” (Esther : ). The Gemara asks: What is the meaning of
“according to the law”? Rabbi Ĥanan said in the name of Rabbi
Meir: The drinking was according to the law of the Torah. Just as,
according to the law of the Torah, with regard to oﬀerings, the food
sacrificed on the altar is greater in quantity than the drink, for the
wine libation is quantitatively much smaller than the sacrificial oﬀerings it accompanies, so too, at the feast of that wicked man, the food
was greater in quantity than the drink.

: ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,״א ין אוֹנֵ ס״
ֵ
ְמ ַל ֵּמד ׁ ֶש ָּכל ֶא ָחד וְ ֶא ָחד ִה ׁ ְש ָקה ּו
״ל ֲﬠ ׂשוֹת ִּכ ְרצוֹן ִא ׁיש
ַ .ִמיֵּ ין ְמ ִדינָ תוֹ
 ַל ֲﬠ ׂשוֹת ִּכ ְרצוֹן: ָא ַמר ָר ָבא,וָ ִא ׁיש״
״א ׁיש
ִ  ָמ ְרדֳּ ַכי – דִּ ְכ ִתיב,ָמ ְרדֳּ ַכי וְ ָה ָמן
.״א ׁיש צַ ר וְ אוֹיֵב״
ִ  ָה ָמן,יְ הו ִּדי״

The verse states: “None did compel” (Esther : ). Rabbi Elazar said:
This teaches that each and every guest at the feast was poured a drink
from wine of his own country, so that he would feel entirely free,
as if he were in his home country. The verse continues: “That they
should do according to every man’s pleasure” (Esther : ). Rava
commented on the literal meaning of the verse, which is referring to
two men, a man and a man [ish va’ish], and said: The man and man
whom they should follow indicates that they should do according
to the wishes of Mordecai and Haman.N The two of them served as
butlers at the feast, and they were in charge of distributing the wine.
Why is the verse interpreted in this way? Mordecai is called “man,”
as it is written: “There was a certain Jewish man [ish] in Shushan
the castle, whose name was Mordecai, the son of Jair” (Esther : ).
And Haman is also called man, as it states: “A man [ish] who is an
adversary and an enemy, this evil Haman” (Esther : ).

NOTES

That ingratiate themselves [shemitĥotetot] –
חוֹטטוֹת
ְ ש ִּמ ְת:
ֶ ׁ This expression is explained in various ways.
Some maintain that the Hebrew phrase shemitĥotetot
connotes pleasure (Arukh). Others explain that it means
that a man lowers himself before the stones, in that he
will do anything to procure them (Rabbeinu Gershom
Maor HaGola). Perhaps this phrase indicates sin, in the
sense that it is prohibited for a private individual to have
such precious stones in his possession. He must relinquish them to the monarchy, and if he does not relinquish
them, he is executed (Rabbeinu Ĥananel).
According to the wishes of Mordecai and Haman –
כ ְרצוֹן ָמ ְרדֳּ ַכי וְ ָה ָמן:ִּ The simple meaning is that the feast
was according to everyone’s wishes, even two enemies,
e.g. Mordecai and Haman. The Maharsha explains that
Mordecai intended that all of the feast be in accordance
with halakha, and Haman wanted the opposite (see
Rabbi Yoshiya Pinto and Ein Ya’akov).
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ַּ
נָשים
ִ ׁ ״גם וַ ׁ ְש ִּתי ַה ַּמ ְל ָּכה ָﬠ ְ ׂש ָתה ִמ ׁ ְש ֵּתה
יב ֵﬠי
ּ ָ  ֵ ּבית ַה ּנ ׁ ִָשים ִמ,ֵ ּבית ַה ַּמ ְלכוּת״
נֵיהן ִל ְד ַבר ֲﬠ ֵב ָירה
ֶ  ׁ ְש:יה! ָא ַמר ָר ָבא
ּ ֵל
 ִאיה ּו ְ ּב ָק ֵרי:ינָשי
ֵ ׁ  ַהיְ ינ ּו דְּ ָא ְמ ִרי ֱא.ּנִ ְת ַּכ ְּוונו
יה
ּ וְ ִא ְּת ֵת

The verse states: “Also Vashti the queen made a feast for the
women, in the royal house, which belonged to King Ahasuerus”
(Esther : ). The Gemara questions why she held the feast in the
royal house, a place of men, rather than in the women’s house,
where it should have been. Rava said in response: The two of
them had sinful intentions. Ahasuerus wished to fornicate with
the women, and Vashti wished to fornicate with the men. This
explains the folk saying that people say: He with pumpkins and
his wife

Perek I
Daf 12 Amud b
NOTES

He with pumpkins and his wife with zucchinis – ִאיה ּו
יה ְ ּבבוּצִ ינֵי
ּ ב ָק ֵרי וְ ִא ְּת ֵת:ּ ְ The central point is that a man and
his wife usually act in the same fashion. Rashi explains
that just as Ahasuerus wished to exhibit his wife’s
beauty to everyone, she similarly intended to show oﬀ
her beauty. Others explain the particulars of this idiom,
that if a man will have immoral relations under the wide
pumpkin leaves, his wife will act similarly, but under zucchinis, in a more observable and public fashion (HaKotev;
see Arukh).
On the seventh day – יﬠי
ִ ביּוֹם ַה ׁ ּ ְש ִב:
ּ ַ There is nothing
distinctive about the seventh day of the feast to make
it worthy of special mention, therefore the verse must
be discussing the seventh day of the week, Shabbat. On
Shabbat, the diﬀerence between the feasting of the Jews
and the other nations was most apparent (see Maharsha).
Provided that she be naked – ו ִּב ְל ַבד ׁ ֶש ְּת ֵהא ֲﬠרו ָּמה: This
interpretation is hinted to in the verse, as it states that
Vashti should be brought “wearing the royal crown”
(Esther 1:11), which is understood to mean that she should
be wearing nothing else (Re’aĥ Duda’im).
And fashioned her a tail – וְ ָﬠ ָ ׂשה ָל ּה זָ נָ ב: A number of
commentaries explain that the term tail doesn’t necessarily indicate an actual tail, as the term is used to refer
to numerous forms of abnormal growth. This additional
growth was suﬃcient to convince Vashti that she did not
wish to go and expose herself publicly (Arukh; Ĥiddushei
Aggadot LaRashba).
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. ְ ּבבוּצִ ינֵיwith zucchinis,N indicating that often a man and his wife engage in
similar actions.
יﬠי ְּכטוֹב ֵלב ַה ֶּמ ֶלךְ ַ ּביָּ יִ ן״ ַא ּט ּו
ִ ״ביּוֹם ַה ׁ ּ ְש ִב
ַּ
יה ְ ּב ַח ְמ ָרא? ָא ַמר
ּ ַﬠד ָה ׁ ְש ָּתא ָלא ַטב ִל ֵ ּב
 ׁ ֶשיִּ ְ ׂש ָר ֵאל,יﬠי ׁ ַש ָ ּבת ָהיָ ה
ִ  יוֹם ַה ׁ ּ ְש ִב:ָר ָבא
תוֹרה
ָ  ַמ ְת ִח ִילין ְ ּב ִד ְב ֵרי,וֹתין
ִ אוֹכ ִלין וְ ׁש
ְ
עוֹלם
ָ  ֲא ָבל או ּּמוֹת ָה.ו ְּב ִד ְב ֵרי ִת ׁ ְש ָ ּבחוֹת
וֹתין – ֵאין ַמ ְת ִח ִילין ֶא ָּלא
ִ אוֹכ ִלין וְ ׁש
ְ ׁ ֶש
.ְ ּב ִד ְב ֵרי ִת ְיפלוּת

The verse states: “On the seventh day,N when the heart of the king
was merry with wine” (Esther : ). The Gemara asks: Is that to
say that until now his heart was not merry with wine? Did it take
seven days for him to achieve merriment? Rava said: The seventh
day was Shabbat, when the diﬀerence between the Jewish people
and the gentiles is most apparent. On Shabbat, when the Jewish
people eat and drink, they begin by occupying themselves with
words of Torah and words of praise for God. But the nations of
the world, when they eat and drink, they begin only with words
of licentiousness.

 ַה ָּלל ּו,וְ ֵכן ִ ּב ְסעוּדָּ תוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע
:אוֹמ ִרים
ְ  וְ ַה ָּלל ּו, ָמ ִדיוֹת נָ אוֹת:אוֹמ ִרים
ְ
 ְּכ ִלי:רוֹש
ׁ ֵ ָא ַמר ָל ֶהם ֲא ַח ׁ ְשו.ּ ַפ ְר ִסיוֹת נָ אוֹת
ׁ ֶש ֲאנִי ִמ ׁ ְש ַּת ֵּמ ׁש ּבוֹ ֵאינוֹ ל ֹא ָמ ַדיִ י וְ ל ֹא
?אוֹת ּה
ָ  ְרצוֹנְ ֶכם ִל ְר.א ַּכ ְ ׂש ִדייָּ ּ ַפ ְר ִסי ֶא
. ו ִּב ְל ַבד ׁ ֶש ְּת ֵהא ֲﬠרו ָּמה, ִאין:ָא ְמר ּו לוֹ

The Gemara continues to detail what occurred at the feast. So too,
at the feast of that wicked man, Ahasuerus, when the men began
to converse, some said: The Median women are the most beautiful, while others said: The Persian women are the most beautiful.
Ahasuerus said to them: The vessel that I use, i.e., my wife, is
neither Median nor Persian, but rather Chaldean. Do you wish
to see her? They said to him: Yes, provided that she be naked,N
for we wish to see her without any additional adornments.

ֵ ׁ ֶש ְ ּב ִמדָּ ה ׁ ֶש ָא ָדם
.מוֹד ִדין לוֹ
ְ מוֹדד ָ ּב ּה
יאה
ָ  ֵּמד ׁ ֶש ָהיְ ָתה וַ ׁ ְש ִּתי ָה ְר ׁ ָש ָﬠה ְמ ִבַ ְמ
עוֹשה
ׂ ָ ְיטן ֲﬠרו ּּמוֹת ו
ָ ְ ּבנוֹת יִ ְ ׂש ָר ֵאל ו ַּמ ְפ ׁ ִש
״א ַחר
ַ  ַהיְ ינ ּו דִּ ְכ ִתיב,אכה ְ ּב ׁ ַש ָ ּבת
ָ ָ ּב ֶהן ְמ ָל
וֹך ֲח ַמת ַה ֶּמ ֶל ְך
ְ ַהדְּ ָב ִרים ָה ֵא ֶּלה ְּכ ׁש
ׁ ֲֵא ַח ׁ ְשו
רוֹש זָ ַכר ֶאת וַ ׁ ְש ִּתי וְ ֵאת ֲא ׁ ֶשר
ָ ָﬠ ָ ׂש ָתה וְ ֵאת ֲא ׁ ֶשר נִ גְ זַ ר ָﬠ ֶל
יה״ ְּכ ׁ ֵשם
.יה
ָ ׁ ֶש ָﬠ ְ ׂש ָתה – ָּכךְ נִ גְ זַ ר ָﬠ ֶל

The Gemara comments: Vashti was punished in this humiliating
way for it is with the measure that a man measures to others that
he himself is measured. In other words, God punishes individuals
in line with their transgressions, measure for measure. This teaches
that the wicked Vashti would take the daughters of Israel, and
strip them naked, and make them work on Shabbat. Therefore, it
was decreed that she be brought before the king naked, on Shabbat.
This is as it is written: “After these things, when the wrath of King
Ahasuerus was appeased, he remembered Vashti, and what she
had done, and what was decreed against her” (Esther : ). That
is to say, just as she had done with the young Jewish women, so it
was decreed upon her.

 ִמ ְּכ ִדי ּ ְפ ִריצָ ָתא,״וַ ְּת ָמ ֵאן ַה ַּמ ְל ָּכה וַ ׁ ְש ִּתי״
נֵיהן ִל ְד ַבר ֲﬠ ֵב ָירה
ֶ  ׁ ְש: דַּ ֲא ַמר ָמר,ֲהוַ אי
 ַמאי ַט ְﬠ ָמא ָלא ֲא ַתאי? ָא ַמר,ּנִ ְת ַּכ ְּוונו
 ְמ ַל ֵּמד ׁ ֶש ּ ָפ ְר ָחה ָ ּב ּה:יוֹסי ַ ּבר ֲחנִינָ א
ֵ ַר ִ ּבי
יאל
ֵ ]בא ַ ּג ְב ִר
ּ ָ :נִיתא ָּתנָ א
ָ  ְ ּב ַמ ְת.ָצ ַר ַﬠת
[.וְ ָﬠ ָ ׂשה ָל ּה זָ נָ ב

The verse states: “But the queen Vashti refused to come” (Esther
: ). The Gemara asks: Since she was immodest, as the Master
said above: The two of them had sinful intentions, what is the
reason that she did not come? Rabbi Yosei bar Ĥanina said: This
teaches that she broke out in leprosy, and therefore she was
embarrassed to expose herself publicly. An alternative reason for
her embarrassment was taught in a baraita: The angel Gabriel
came and fashioned her a tail.N

יה ּכו ֵּּלי
ּ ״וַ יִּ ְקצֹף ַה ֶּמ ֶלךְ ְמאֹד״ ַא ַּמאי דָּ ְל ָקה ֵ ּב
יה
ּ  ַ ּבר ַאהו ִּריָּ ֵיר:יה
ּ  ׁ ְש ָל ָחה ֵל:ַהאי? ֲא ַמר ָר ָבא
דְּ ַא ָ ּבא! ַא ָ ּבא ָל ֳק ֵבל ַא ְל ּ ָפא ַח ְמ ָרא ׁ ְש ֵתי וְ ָלא
 ִמיָּ ד.יה
ּ  וְ ַההוּא ַ ּג ְב ָרא ִא ׁ ְש ַּת ֵּטי ְ ּב ַח ְמ ֵר,ְרוֵ י
.״וַ ֲח ָמתוֹ ָ ּב ֲﬠ ָרה בוֹ״

– ֹאמר ַה ֶּמ ֶל ְך ַל ֲח ָכ ִמים״ ַמאן ֲח ָכ ִמים
ֶ ״וַ יּ
יּוֹד ִﬠין ְל ַﬠ ֵ ּבר ׁ ָשנִים
ְ ״יוֹד ֵﬠי ָה ִﬠ ִּתים״ – ׁ ֶש
ְ ,ַר ָ ּבנַן
:ּ דַּ יְ ינו ָּה ִלי! ֲא ַמרו:ּ ֲא ַמר ְלהו.וֹﬠ ֳח ָד ׁ ִשים וְ ִל ְק ּב
 ְק ַט ָל ּה – ְל ָמ ָחר ּ ָפ ֵסיק:יה
ָ ?נַﬠ ֵביד
ֲ ֵה ִיכי
ּ נֵימא ֵל
–  ׁ ְש ַב ָק ּה:יה
ָ .יה ו ָּב ֵﬠי ָל ּה ִמ ּינַן
ּ נֵימא ֵל
ּ יה ַח ְמ ֵר
ּ ֵל
 ִמיּוֹם ׁ ֶש ָח ַרב: ָא ְמר ּו לוֹ.ָקא ְמזַ ְלזְ ָלה ְ ּב ַמ ְלכו ָּתא
נִיט ָלה ֵﬠצָ ה
ְּ ֵ ּבית ַה ִּמ ְקדָּ ׁש וְ גָ ִלינ ּו ֵמ ַא ְרצֵ נ ּו
 זִ יל.יוֹד ִﬠין ָלדוּן דִּ ינֵי נְ ָפ ׁשוֹת
ְ  וְ ֵאין ָאנ ּו,ִּמ ֶּמנּ ו
 דְּ יָ ְת ִבי ְ ּבדו ְּכ ַתיְ יה ּו ְּכ ַח ְמ ָרא,ּמוֹאב
ָ ְלגַ ֵ ּבי ַﬠ ּמוֹן ו
.יה
ּ ֵדְּ יָ ֵתיב ַﬠל דּ ו ְּר ַדי

מוֹאב
ָ ״ש ֲאנָ ן
ַ ׁ  דִּ ְכ ִתיב:יה
ּ וְ ַט ְﬠ ָמא ֲא ַמר ּו ֵל
ִמ ּנְעו ָּריו וְ ׁש ֵוֹקט הוּא ֶאל ׁ ְש ָמ ָריו וְ ל ֹא הו ַּרק
ִמ ְּכ ִלי ֶאל ֶּכ ִלי ו ַּבגּ ָוֹלה ל ֹא ָה ָלךְ ַﬠל ֵּכן ָﬠ ַמד
 ִמיָּ ד ״וְ ַה ָ ּקרוֹב ֵא ָליו.ַט ְﬠמוֹ ּבוֹ וְ ֵריחוֹ ל ֹא נָ ָמר״
.ַּכ ְר ׁ ְשנָ א ׁ ֵש ָתר ַא ְד ָמ ָתא ַת ְר ׁ ִש ׁיש״

The verse continues: “Therefore the king was very wrathful, and
his anger burned in him” (Esther : ). The Gemara asks: Why
did his anger burn in him so greatly merely because she did not
wish to come? Rava said: Vashti not only refused to come, but she
also sent him a message by way of a messenger: You, son of my
father’s stableman [ahuriyyarei].L Belshazzar, my father, drank
wine against a thousand menN and did not become inebriated,
as the verse in Daniel ( : ) testifies about him: “Belshazzar the
king made a great feast to a thousand of his lords, and drank wine
before the thousand”; and that man, referring euphemistically to
Ahasuerus himself, has become senseless from his wine. Due to
her audacity, immediately “his anger burned in him” (Esther : ).
The following verse states: “Then the king said to the wise men,
who knew the times” (Esther : ). The Gemara asks: Who are
these wise men? These wise men are the Sages of the Jewish people,
who are referred to as those “who knew the times,” for they know
how to intercalate years and fix the months of the Jewish calendar.
Ahasuerus said to them: Judge her for me. The Sages said in their
hearts: What should we do? If we say to him: Kill her, tomorrow
he will become sober and then come and demand her from us. If
we say to him: Let her be, she has scorned royalty, and that cannot
be tolerated. Consequently, they decided not to judge the matter,
and they said to him as follows: From the day that the Temple was
destroyed and we have been exiled from our land, counsel and
insight have been removed from us, and we do not know how to
judge capital cases, as they are exceptionally diﬃcult. Go to the
people of Ammon and Moab,N who have remained permanently
settled in their places like wine that is settled on its lees, and so
their minds are settled as well.
And they provided a good reason when they spoke to him, as
they proved that one who is settled retains his reasoning: For it
is written: “Moab has been at ease from his youth, and he has
settled on his lees, and has not been emptied from vessel to vessel,
neither has he gone into exile; therefore his taste has remained
in him, and his scent is not changed” ( Jeremiah : ). Ahasuerus
immediately acted on their advice and asked his advisors, as it
is written: “And next to him was Carshena, Shethar, Admatha,
Tarshish, Meres, Marsena, and Memucan” (Esther : ).

LANGUAGE

Stableman [ahuriyyarei] – יה
ּ בר ַאהו ִּריָּ ֵיר:ּ ַ From the
Middle Persian āxwaryār, as āxwarr means stable,
and the suﬃx -ār acts as an agent, indicating a
stableman. It is obvious that Ahasuerus was not
actually the stableman of Vashti’s father. However,
since Vashti belonged to the royal Babylonian
family, and Ahasuerus descended from the royal
Aĥmanidat dynasty, which was subservient to them,
he is referred to as a stableman of the Babylonian
king.
NOTES

Drank wine against a thousand men – ָל ֳק ֵבל ַא ְל ּ ָפא
ח ְמ ָרא ׁ ְש ֵתי:ַ This phrase, which also appears in Daniel
5:1, is diﬃcult to understand literally. It is interpreted
to mean that Belshazzar would drink against the
greatest of a thousand drinkers. Another interpretation is that the word thousand, alpa, being similar
to the word aluf, an ox, is used here to imply that
he would drink large quantities of wine in the way
that an ox drinks water (Tosefot HaRosh).
Go to Ammon and Moab – ּמוֹאב
ָ זִ יל ְלגַ ֵ ּבי ַﬠ ּמוֹן ו:
The Sages knew that Ahasuerus was an unstable
king and therefore feared giving him advice. Consequently, they decided to avoid doing so. Furthermore, they advised him to seek the counsel
of Ammon and Moab, who hated the Jews, so that
they bear the responsibility for the king’s actions
(see Rabbi Yoshiya Pinto).
This entire verse – כל ּ ָפסוּק זֶ ה:ָּ It was not necessary
for the text to list the names of the oﬃcers and wise
men, as it would have been suﬃcient to mention
that Ahasuerus listened to the advice of his counsel.
Therefore, the names are interpreted as referring
to both the greatness of the Jewish people and
their future troubles (see Gevul Binyamin and Re’aĥ
Duda’im).
Prepared to bring calamity – מו ָּכן ְלפו ְּר ָﬠנוּת:ּ Rashi
explains that it means prepared to be hung. The
Maharsha explains that he was ready to cause
calamity for all, first for Vashti and later for the Jews.

 ָּכל ּ ָפסוּק זֶ ה ַﬠל ׁשוּם ָק ְר ָ ּבנוֹת: ָא ַמר ַר ִ ּבי ֵלוִ יRabbi Levi said: This entire verseN listing the names of the king’s
: נֶ ֱא ַמרadvisors is stated on account of oﬀerings. Each name alludes to an
aspect of the sacrificial service that was unique to the Jewish people,
which the ministering angels mentioned as merit for the Jewish
people.
דוֹש
ׁ ״כ ְר ׁ ְשנָ א״ ָא ְמר ּו ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת ִל ְפנֵי ַה ָ ּק
ַּ
 ְּכלוּם ִה ְק ִריב ּו,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָ ּברו ְּך הוּא
ְל ָפנֶיךָ ָּכ ִרים ְ ּבנֵי ׁ ָשנָ ה ְּכ ֶד ֶרךְ ׁ ֶש ִה ְק ִריב ּו יִ ְ ׂש ָר ֵאל
ֵ ׁ ? ְָל ָפנֶיך
 ְּכלוּם ִה ְק ִריב ּו ְל ָפנֶיךָ ׁ ְש ֵּתי,״ש ָתר״
ח  ְּכלוּם ָ ּבנ ּו ְל ָפנֶיךָ ִמזְ ֵ ּב,״א ְד ָמ ָתא״
ַ ?ּת ִוֹרין
ָימ ׁש ּו ְל ָפנֶיך
ְּ  ְּכל ּום ׁ ִש,״ת ְר ׁ ִש ׁיש״
ַּ ?ֲא ָד ָמה
״ת ְר ׁ ִש ׁיש וְ ׁש ַֹהם
ַּ  דִּ ְכ ִתיב ְ ּבה ּו,ְ ּב ִבגְ ֵדי ְכהוּנָ ה
? ָ ְּכלוּם ֵמ ְירס ּו ְ ּב ָדם ְל ָפנֶיך,״מ ֶרס״
ֶ .וְ יָ ׁ ְש ֶפה״
? ָ ְּכל ּום ֵמ ְירס ּו ִ ּב ְמנָ חוֹת ְל ָפנֶיך,״מ ְר ְסנָ א״
ַ
? ָ ְּכלוּם ָה ִכינ ּו ׁ ֻש ְל ָחן ְל ָפנֶיך,״ממו ָּכן״
ְ

“Carshena”; the ministering angels said before the Holy One,
Blessed be He: Master of the Universe, did the gentiles ever
oﬀer before You lambs [karim] of the first year [shana], as the
Jewish people have oﬀered before You? “Shethar”; have they ever
oﬀered before You two turtledoves [shetei torim]? “Admatha”;
have they ever built before You an altar of earth [adama]?
“Tarshish”; have they ever ministered before You in the priestly
vestments, as it is written that on the fourth of the four rows
of precious stones contained on the breastplate were: “A beryl
[tarshish], an onyx, and a jasper” (Exodus : ). “Meres”; have
they ever stirred [meirsu] the blood of the oﬀerings before You?
“Marsena”; have they ever stirred [meirsu] the meal-oﬀering
before You? “Memucan”; have they ever prepared [hekhinu] the
table before You, on which the shewbread was placed?

 וְ ָל ָּמה. ְממו ָּכן זֶ ה ָה ָמן: ָּתנָ א,ֹאמר ְממו ָּכן״
ֶ  ״וַ יּThe verse states: “And Memucan said” (Esther : ). A Sage taught
 ָא ַמר. נִ ְק ָרא ׁ ְשמוֹ ְממו ָּכן – ׁ ֶש ּמו ָּכן ְלפו ְּר ָﬠנוּתin a baraita: Memucan is Haman. And why is Haman referred
Because he was prepared [mukhan] to bring
.ֹאש
ׁ קוֹפץ ָ ּבר
ֵ  ִמ ָּכאן ׁ ֶש ַה ֶה ְדיוֹט: ַרב ָּכ ֲהנָ אto as Memucan?
calamityN upon the Jewish people. Rav Kahana said: From here
we see that the common man jumps to the front and speaks first,
for Memucan was mentioned last of the king’s seven advisors, and
nevertheless he expressed his opinion first.
: פרק א׳ דף יב. Megilla . Perek I . 12b
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Commander [paredashekha] – פ ְרדַּ ׁ ְש ָכא:ַ ּ The exact etymology of the word is unclear. An alternative form reflected
in some manuscripts is pardakhsha, which may point to
the Middle Persian parda-kaš, meaning one who draws
the curtain.
NOTES

Crowned with honorary names – מו ְּכ ָּתר ְ ּבנִימוּסוֹ: Alternative texts, including those of the early authorities, state that
he was crowned with his names like an ornament, as he was
adorned with numerous titles. The Vilna Gaon explains that
Mordecai was called Yehudi, although he originated from
the tribe of Benjamin, as the small tribe of Benjamin was
part of the larger Judean empire, and they were exiled with
the tribe of Judah. Mordecai’s leadership over both tribes of
the exiled Judean empire earned him the title Yehudi.

:״ל ְהיוֹת ָּכל ִא ׁיש שׂ ֵוֹרר ְ ּב ֵביתוֹ״ ָא ַמר ָר ָבא
ִ The king sent out letters to the people of all his provinces, in
נִש ַּתיֵּ יר
ְ ׁ אשוֹנוֹת ל ֹא
ׁ  ִא ְל ָמ ֵלא ִאגְ רוֹת ָה ִרwhich it was written: “That every man shall wield authority
.יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל ָ ׂש ִריד ו ָּפ ִליט
ֶ  ִמ ּ ׂשוֹנְ ֵאin his own house and speak according to the language of his
people” (Esther : ). Rava said: Were it not for the first letters
sent by Ahasuerus, which everybody discounted, there would
not have been left among the enemies of the Jewish people, a
euphemism for the Jewish people themselves, a remnant or
a refugee. Since these first letters were the subject of ridicule,
people didn’t take the king seriously and did not immediately
act upon the directive of the later letters, calling for the Jewish
people’s destruction.
״ל ְהיוֹת ָּכל
ִ  ַמאי ַהאי דְּ ׁ ָש ֵדיר ָלן: ָא ְמ ִריThe Gemara continues. The reason that the first letters were
ּ יטא! ֲא ִפ
יל ּו
ָ  ִא ׁיש ׂש ֵוֹרר ְ ּב ֵביתוֹ״? ּ ְפ ׁ ִשnot taken seriously is that they who received them would
!יהוֵ י
ֱ יה ּ ַפ ְרדַּ ׁ ְש ָכא ֶל
ֵ  ָק ְר ָחה ְ ּב ֵבsay: What is this that he has sent us: “That every man shall
ּ ית
wield authority in his own house”? This is obvious; even
a lowly weaver is commander [paredashekha]L in his house.
If so, why then did the king find it necessary to make such a
proclamation?
 ַמאי: ״וְ יַ ְפ ֵקד ַה ֶּמ ֶל ְך ּ ְפ ִק ִידים״ ָא ַמר ַר ִ ּביThe verse describes Ahasuerus’s search for a new wife by stating:
״כל ָﬠרוּם יַ ֲﬠ ֶ ׂשה ְב ָד ַﬠת ו ְּכ ִסיל
ָּ “ דִּ ְכ ִתיבAnd let the king appoint oﬃcers in all the provinces of his
, יִ ְפר ֹׂש ִא ֶּו ֶלת״kingdom, that they may gather together all the fair young virgins
unto Shushan the castle” (Esther : ). Rabbi Yehuda HaNasi
said: What is the meaning of that which is written: “In everything a prudent man acts with knowledge, but a fool unfolds
his folly” (Proverbs : )? The verse highlights the diﬀerence
between two kings’ approaches to finding a wife.
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,״כל ָﬠר ּום יַ ֲﬠ ֶ ׂשה ְב ָד ַﬠת״ – זֶ ה דָּ וִ ד
ָּ
ֹאמר ּו לוֹ ֲﬠ ָב ָדיו יְּ ַב ְק ׁש ּו ַלאדֹנִי
ְ דִּ ְכ ִתיב ״וַ יּ
יה
ֲ ְַה ֶּמ ֶלך
ּ נַﬠ ָרה ְ ּבתו ָּלה״ ָּכל ַמאן דַּ ֲהוָ ה ֵל
רוֹש
ׂ  ״ו ְּכ ִסיל יִ ְפ.יה
ֲ ית ּה
ָ ְְ ּב ַר ָּתא – ַאי
ּ נִיה ֵל
 דִּ ְכ ִתיב ״וְ יַ ְפ ֵקד,רוֹש
ׁ ִֵא ֶּו ֶלת״ – זֶ ה ֲא ַח ׁ ְשו
יה
ּ  ָּכל ַמאן דַּ ֲהוָ ה ֵל.ַה ֶּמ ֶל ְך ּ ְפ ִק ִידים״
.ֵיה
ְ ְ ּב ַר ָּתא – ִא
ּ יט ְמ ָר ּה ִמ ּינ

“In everything a prudent man acts with knowledge”; this
statement is referring to David, who also sought a wife for
himself, as it is written: “And his servants said to him, Let
there be sought for my lord the king a young virgin” Kings
: ). Since he sought one maiden, whoever had a daughter
brought her to him, for everyone wanted his daughter to be
the king’s wife. With regard to the continuation of the verse:
“But a fool unfolds his folly” (Proverbs : ), this statement
is referring to Ahasuerus, as it is written: “And let the king
appoint oﬃcers” to seek out many maidens. Since it became
clear that the king would have relations with all of them, but in
the end he would choose only one as his bride, whoever had a
daughter hid her from him.

״א ׁיש יְ הו ִּדי ָהיָ ה ְ ּב ׁש ּו ׁ ַשן ַה ִ ּב ָירה״ וגו׳
ִ
 ַמאי ָק ָא ַמר? ִאי ִליחו ָּסא.״א ׁיש יְ ִמינִי״
ִ
יה וְ ָאזֵ יל ַﬠד ִ ּבנְיָ ִמין! ֶא ָּלא
ּ ָק ָא ֵתי – ְליַ ֲח ֵס
?ַמאי ׁ ְשנָ א ָהנֵי

The verse that initially describes Mordecai states: “There was a
certain Jew in Shushan the castle, whose name was Mordecai
the son of Jair the son of Shimei the son of Kish, a Benjamite”
(Esther : ). The Gemara asks: What is it conveying in the verse
by saying the names of Mordecai’s ancestors? If the verse in fact
comes to trace his ancestry, it should continue tracing his
lineage back all the way to Benjamin, the founder of his tribe.
Rather, what is diﬀerent about these names that they deserve
special mention?

– ״בן יָ ִאיר״
ּ ֶ ;ּ ּכו ָּּלן ַﬠל ׁ ְשמוֹ נִ ְק ְראו:ָּתנָ א
,ינֵיהם ׁ ֶשל יִ ְ ׂש ָר ֵאל ִ ּב ְת ִפ ָּלתוֹ
ֶ ֶ ּבן ׁ ֶש ֵה ִאיר ֵﬠ
,״בן ׁ ִש ְמ ִﬠי״ – ֶ ּבן ׁ ֶש ׁ ּ ָש ַמע ֵאל ְּת ִפ ָּלתוֹ
ֶּ
״בן ִק ׁיש״ – ֶ ׂש ִה ִּק ׁיש ַﬠל ׁ ַש ֲﬠ ֵרי ַר ֲח ִמים
ֶּ
.וְ נִ ְפ ְּתח ּו לוֹ

The Gemara answers: A Sage taught the following baraita: All
of them are names by which Mordecai was called. He was
called “the son of Jair” because he was the son who enlightened
[heir] the eyes of all of the Jewish people with his prayers;
“the son of Shimei” because he was the son whom God heard
[shama] his prayers; “the son of Kish” because he knocked
[hikish] on the gates of mercy and they were opened to him.

,יה יְ הו ִּדי – ַא ְל ָמא ִמיהו ָּדה ָק ָא ֵתי
ּ ָק ֵרי ֵל
!יה יְ ִמינִי – ַא ְל ָמא ִמ ִ ּבנְיָ ִמין ָק ָא ֵתי
ּ וְ ָק ֵרי ֵל
 ָמ ְרדֳּ ַכי מו ְּכ ָּתר ְ ּבנִימוּסוֹ:ָא ַמר ַרב נַ ְח ָמן
.ָהיָ ה

The Gemara points out a contradiction: Mordecai is referred to
as a “Jew [Yehudi],” apparently indicating that he came from
the tribe of Judah, but in the continuation of the verse he is
called “Benjamite” [Yemini], which indicates that he came
from the tribe of Benjamin. Rav Naĥman said: Mordecai was
crowned with honorary names.N Yehudi is one such honorary
epithet, due to its allusion to the royal tribe of Judah, but it is not
referring to Mordecai’s tribal aﬃliation.

ﬠ הוֹש
ֻ ׁ ְָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי י
. ָא ִביו ִמ ִ ּבנְ יָ ִמין וְ ִא ּמוֹ ִמיהו ָּדה:ֶ ּבן ֵלוִ י
, ִמ ׁ ְש ּ ָפחוֹת ִמ ְת ָ ּגרוֹת זוֹ ְ ּבזוֹ:וְ ַר ָ ּבנַן ָא ְמ ִרי
 ֲאנָ א ָ ּג ֵרים:אוֹמ ֶרת
ֶ
ִמ ׁ ְש ּ ַפ ַחת יְ הו ָּדה
יה דָּ וִ ד
ּ  דְּ ָלא ְק ַט ֵל,דְּ ִמ ְתיָ ֵליד ָמ ְרדֳּ ַכי
: ו ִּמ ׁ ְש ּ ַפ ַחת ִ ּבנְיָ ִמין ָא ְמ ָרה,ְל ׁ ִש ְמ ִﬠי ֶ ּבן ֵ ּג ָרא
.ִמ ַּינאי ָק ָא ֵתי

Rabba bar bar Ĥana said that Rabbi Yehoshua ben Levi said an
alternative explanation: Mordecai’s father was from the tribe of
Benjamin, and his mother was from the tribe of Judah. Therefore,
he was both a Yemini, a Benjamite, and a Yehudi, from the tribe of
Judah. And the Rabbis say that the dual lineage is due to a dispute:
The families competed with each other over which tribe could take
credit for Mordecai. The family of Judah would say: I caused the
birth of Mordecai, as only because David did not kill Shimei, the
son of Gera, when he cursed him (see Samuel, chapter ) was
it possible for Mordecai to be born later from his descendants. And
the family of Benjamin said in response: In the end he came from
me, as he in fact was from Benjamin’s tribe.

ְנֶסת יִ ְ ׂש ָר ֵאל ָא ְמ ָרה ְל ִא ָידך
ֶ  ְּכ: ָר ָבא ָא ַמרRava said: The Congregation of Israel at the time said this from
 ְרא ּו ֶמה ָﬠ ָ ׂשה ִלי יְ הו ִּדי ו ַּמה ׁ ִש ֵּילם:יסא
ָ  ִ ּגthe opposite perspective, not as a boast, but as a complaint, remark–  ֶמה ָﬠ ָ ׂשה ִלי יְ הו ִּדי, ִלי יְ ִמינִיing: See what a Judean has done to me and how a Benjamite has
repaid me. What a Judean has done to me is referring to
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 דְּ ִא ְתיְ ִליד,יה דָּ וִ ד ְל ׁ ִש ְמ ִﬠי
ּ דְּ ָלא ְק ַט ֵל
ּ ַ  דְּ ִמ,ֵיה ָמ ְרדֳּ ַכי
 ו ַּמה.יה ָה ָמן
ּ יקנֵי ֵ ּב
ּ ִמ ּינ
ֵּ ׁ ִש
יה ׁ ָשאוּל
ּ ילם ִלי יְ ִמינִי – דְּ ָלא ְק ַט ֵל
 דִּ ְמצַ ֵﬠר,ֵיה ָה ָמן
ינ
מ
ִ
יד
ל
ִ
ְי
ת
ְ
א
ִ
ְּד
,ג
ַג
ַל ֲא
ּ
ּ
.ְליִ ְ ׂש ָר ֵאל

the responsibility of Judah, as David did not kill Shimei, although
he was liable to the death penalty. The grave consequences of
this failure included that Mordecai was born from him,N and it was
he against whom Haman was jealous, leading Haman to issue a
decree against all of the Jewish people. And how a Benjamite has
repaid me is referring to the fact that Saul, who was from the tribe
of Benjamin, did not kill the Amalekite king Agag immediately,
from whom Haman was later born, and he caused suﬀering to the
Jewish people.

,עוֹלם ִמ ִ ּבנְיָ ִמן ָק ָא ֵתי
ָ  ְל:יוֹחנָן ֲא ַמר
ָ ַר ִ ּבי
יה יְ הו ִּדי – ַﬠל ׁשוּם ׁ ּ ֶש ָּכ ַפר
ּ וְ ַא ַּמאי ָק ֵרי ֵל
בוֹדה זָ ָרה
ָ  ׁ ֶש ָּכל ַה ּכ ֵוֹפר ַ ּב ֲﬠ.בוֹדה זָ ָרה
ָ ַ ּב ֲﬠ
ּג
יתי ו ְּב ִרין
ַ ״א
ִ  ְּכ ִד ְכ ִתיב,נִ ְק ָרא יְ הו ִּדי
.יְ הו ָּד ִאין״ וגו׳

Rabbi Yoĥanan said a diﬀerent explanation of the verse: Actually,
Mordecai came from the tribe of Benjamin. Why, then, was he
referred to as Yehudi? On account of the fact that he repudiated
idol worship, for anyone who repudiates idolatryN is called
Yehudi. It is understood here in the sense of yiĥudi, one who declares
the oneness of God, as it is written: “There are certain Jews
[Yehuda’in]N whom thou hast appointed over the aﬀairs of the
province of Babylonia, Shadrach, Meshach, and Abed-Nego; these
men, O king, have not regarded you: They serve not your gods, nor
worship the golden image which you have set up” (Daniel : ).
These three individuals were in fact Hananiah, Mishael, and Azariah,
who were not all from the tribe of Judah but are referred to as
Yehuda’in because they repudiated idol worship.

NOTES

That Mordecai was born from him – ֵיה ָמ ְרדֳּ ַכי
ּ דְּ ִא ְתיְ ִליד ִמ ּינ: The
Rosh Yosef explains that both the positive and the negative
associations concerning Mordecai’s lineage were indeed correct.
Initially, as the Jewish people were in danger partly due to the
actions of Mordecai, they blamed him for their troubles and
fought over which tribe should be blamed for Mordecai. After
the salvation, the families competed with each other as to who
could be credited with Mordecai.
For anyone who repudiates idolatry – בוֹדה זָ ָרה
ָ ש ָּכל ַה ּכ ֵוֹפר ַ ּב ֲﬠ:
ֶׁ
This interpretation is derived from the resemblance of the word
Yehudi, Jew, with yiĥudi, one who has complete faith in the unity
and singularity of God. For this reason, the midrash calls one who
repudiates idolatry a Yehudi. The Maharsha adds that the name

Yehuda, Judah, contains all the letters of God’s explicit, ineﬀable
name, and it is therefore used as a term indicating one’s belief
in God. The Meiri states further that one who repudiates idolatry
acts as a complete Jew and is thereby referred to as a Yehudi,
based on the established principle that if one repudiates idolatry
it is considered as if he accepted the entire Torah.
There are certain Jews – גּ ו ְּב ִרין יְ הו ָּד ִאין: According to the text
recorded in Ein Ya’akov, Hananiah, Mishael, and Azarya were not
from the tribe of Judah, as this is a matter of dispute in the Talmud
(see Tosafot). The Maharsha writes that according to all opinions,
the phrase “there are certain Jews” stated here is not meant to
associate them with the tribe of Judah, but rather to indicate their
commitment to the Jewish faith.
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