ﬠ הוֹש
ֻ ׁ ְָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי י
. ָא ִביו ִמ ִ ּבנְ יָ ִמין וְ ִא ּמוֹ ִמיהו ָּדה:ֶ ּבן ֵלוִ י
, ִמ ׁ ְש ּ ָפחוֹת ִמ ְת ָ ּגרוֹת זוֹ ְ ּבזוֹ:וְ ַר ָ ּבנַן ָא ְמ ִרי
 ֲאנָ א ָ ּג ֵרים:אוֹמ ֶרת
ֶ
ִמ ׁ ְש ּ ַפ ַחת יְ הו ָּדה
יה דָּ וִ ד
ּ  דְּ ָלא ְק ַט ֵל,דְּ ִמ ְתיָ ֵליד ָמ ְרדֳּ ַכי
: ו ִּמ ׁ ְש ּ ַפ ַחת ִ ּבנְיָ ִמין ָא ְמ ָרה,ְל ׁ ִש ְמ ִﬠי ֶ ּבן ֵ ּג ָרא
.ִמ ַּינאי ָק ָא ֵתי

Rabba bar bar Ĥana said that Rabbi Yehoshua ben Levi said an
alternative explanation: Mordecai’s father was from the tribe of
Benjamin, and his mother was from the tribe of Judah. Therefore,
he was both a Yemini, a Benjamite, and a Yehudi, from the tribe of
Judah. And the Rabbis say that the dual lineage is due to a dispute:
The families competed with each other over which tribe could take
credit for Mordecai. The family of Judah would say: I caused the
birth of Mordecai, as only because David did not kill Shimei, the
son of Gera, when he cursed him (see Samuel, chapter ) was
it possible for Mordecai to be born later from his descendants. And
the family of Benjamin said in response: In the end he came from
me, as he in fact was from Benjamin’s tribe.

ְנֶסת יִ ְ ׂש ָר ֵאל ָא ְמ ָרה ְל ִא ָידך
ֶ  ְּכ: ָר ָבא ָא ַמרRava said: The Congregation of Israel at the time said this from
 ְרא ּו ֶמה ָﬠ ָ ׂשה ִלי יְ הו ִּדי ו ַּמה ׁ ִש ֵּילם:יסא
ָ  ִ ּגthe opposite perspective, not as a boast, but as a complaint, remark–  ֶמה ָﬠ ָ ׂשה ִלי יְ הו ִּדי, ִלי יְ ִמינִיing: See what a Judean has done to me and how a Benjamite has
repaid me. What a Judean has done to me is referring to
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the responsibility of Judah, as David did not kill Shimei, although
he was liable to the death penalty. The grave consequences of
this failure included that Mordecai was born from him,N and it was
he against whom Haman was jealous, leading Haman to issue a
decree against all of the Jewish people. And how a Benjamite has
repaid me is referring to the fact that Saul, who was from the tribe
of Benjamin, did not kill the Amalekite king Agag immediately,
from whom Haman was later born, and he caused suﬀering to the
Jewish people.

,עוֹלם ִמ ִ ּבנְיָ ִמן ָק ָא ֵתי
ָ  ְל:יוֹחנָן ֲא ַמר
ָ ַר ִ ּבי
יה יְ הו ִּדי – ַﬠל ׁשוּם ׁ ּ ֶש ָּכ ַפר
ּ וְ ַא ַּמאי ָק ֵרי ֵל
בוֹדה זָ ָרה
ָ  ׁ ֶש ָּכל ַה ּכ ֵוֹפר ַ ּב ֲﬠ.בוֹדה זָ ָרה
ָ ַ ּב ֲﬠ
ּג
יתי ו ְּב ִרין
ַ ״א
ִ  ְּכ ִד ְכ ִתיב,נִ ְק ָרא יְ הו ִּדי
.יְ הו ָּד ִאין״ וגו׳

Rabbi Yoĥanan said a diﬀerent explanation of the verse: Actually,
Mordecai came from the tribe of Benjamin. Why, then, was he
referred to as Yehudi? On account of the fact that he repudiated
idol worship, for anyone who repudiates idolatryN is called
Yehudi. It is understood here in the sense of yiĥudi, one who declares
the oneness of God, as it is written: “There are certain Jews
[Yehuda’in]N whom thou hast appointed over the aﬀairs of the
province of Babylonia, Shadrach, Meshach, and Abed-Nego; these
men, O king, have not regarded you: They serve not your gods, nor
worship the golden image which you have set up” (Daniel : ).
These three individuals were in fact Hananiah, Mishael, and Azariah,
who were not all from the tribe of Judah but are referred to as
Yehuda’in because they repudiated idol worship.

NOTES

That Mordecai was born from him – ֵיה ָמ ְרדֳּ ַכי
ּ דְּ ִא ְתיְ ִליד ִמ ּינ: The
Rosh Yosef explains that both the positive and the negative
associations concerning Mordecai’s lineage were indeed correct.
Initially, as the Jewish people were in danger partly due to the
actions of Mordecai, they blamed him for their troubles and
fought over which tribe should be blamed for Mordecai. After
the salvation, the families competed with each other as to who
could be credited with Mordecai.
For anyone who repudiates idolatry – בוֹדה זָ ָרה
ָ ש ָּכל ַה ּכ ֵוֹפר ַ ּב ֲﬠ:
ֶׁ
This interpretation is derived from the resemblance of the word
Yehudi, Jew, with yiĥudi, one who has complete faith in the unity
and singularity of God. For this reason, the midrash calls one who
repudiates idolatry a Yehudi. The Maharsha adds that the name

Yehuda, Judah, contains all the letters of God’s explicit, ineﬀable
name, and it is therefore used as a term indicating one’s belief
in God. The Meiri states further that one who repudiates idolatry
acts as a complete Jew and is thereby referred to as a Yehudi,
based on the established principle that if one repudiates idolatry
it is considered as if he accepted the entire Torah.
There are certain Jews – גּ ו ְּב ִרין יְ הו ָּד ִאין: According to the text
recorded in Ein Ya’akov, Hananiah, Mishael, and Azarya were not
from the tribe of Judah, as this is a matter of dispute in the Talmud
(see Tosafot). The Maharsha writes that according to all opinions,
the phrase “there are certain Jews” stated here is not meant to
associate them with the tribe of Judah, but rather to indicate their
commitment to the Jewish faith.
. פרק א׳ דף יג. Megilla . Perek I . 13a
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NOTES

All of your words are one – כל דְּ ָב ֶריךָ ֶא ָחד:ָּ This is written here primarily to indicate the previously stated idea
that the term Yehudi is assigned to one who repudiates
idolatry. However, there is a secondary indication as well,
related to the exegesis of the names, as stated earlier
with regard to the exegesis of “the son of Jair, the son of
Shimei.” In general, as the book of Chronicles provides a
large amount of information, specifically with regard to
what would seem to be insignificant facts about genealogy, coupled with numerous divergences from the
other books of the Bible, the Sages interpreted a large
amount of the verses symbolically or euphemistically.
This idea goes so far with some commentaries that a
number of midrashic works seem to maintain that with
regard to the book of Chronicles, homiletic interpretation
may take precedence over its simple meaning (see Rabbi
Tzvi Hirsch Chajes).
To wash herself from the idols of her father’s house –
יה
ָ ל ְרחוֹץ ִמ ִ ּג ּילו ֵּלי ֵ ּבית ָא ִב:ִ The Turei Even explains that this
was not immersion for the sake of conversion; rather,
her abandoning her father’s idols is symbolically called
immersion, for she purified herself from the impurity of
idol worship.
Let Caleb who rebelled…come – יָ בֹא ָּכ ֵלב ׁ ֶש ָּמ ַרד: The
ge’onim understood that this midrash interprets the
names of Caleb’s children as well, for the Caleb mentioned in the book of Chronicles is Caleb, the son of
Hezron, while the Caleb who was one of the spies was
Caleb, the son of Jephunneh.
That he went into exile on his own – ש ָ ּג ָלה ֵמ ַﬠצְ מוֹ:
ֶ ׁ The
Maharsha explains that the repetitious language of the
verse: “Who had been exiled…with the exiles that had
been exiled” (Esther 2:6) indicates that he went into
exile alone and later joined up with the other exiles (see
Tosafot).

ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י ִּכי ֲהוָ ה ּ ְפ ַתח ְ ּב ִד ְב ֵרי
, ָּכל דְּ ָב ֶריךָ ֶא ָחד ֵהם:ַהיָּ ִמים ֲא ַמר ָה ִכי
 ״וְ ִא ׁ ְש ּתוֹ ַהיְּהו ִּדיָּה.דוֹר ׁ ָשן
ְ יוֹד ִﬠין ְל
ְ וְ ָאנ ּו
יָ ְל ָדה ֶאת יֶ ֶרד ֲא ִבי גְ דוֹר וְ ֶאת ֶח ֶבר
נוֹח
 ָיאל ֲא ִבי ז
ֵ ֲא ִבי ׂשוֹכוֹ וְ ֶאת יְ קו ִּת
וְ ֵא ֶּלה ְ ּבנֵי ִ ּב ְתיָ ה ַבת ּ ַפ ְרעֹה ֲא ׁ ֶשר ָל ַקח
.ָמ ֶרד״

ַא ַּמאי ָק ֵרי ָל ּה ״יְ הו ִּדיָּ ה״ – ַﬠל ׁשוּם
ָ ׁ ֶש ָּכ ְפ ָרה ַ ּב ֲﬠ
 דִּ ְכ ִתיב ״וַ ֵּת ֶרד,בוֹדה זָ ָרה
 וְ ָא ַמר,ַ ּבת ּ ַפ ְרעֹה ִל ְרחוֹץ ַﬠל ַהיְּ אוֹר״
 ׁ ֶשיָּ ְר ָדה ִל ְרחוֹץ ִמ ִ ּגילּ ו ֵּלי ֵ ּבית:יוֹחנָן
ָ ַר ִ ּבי
.יה
ָ ָא ִב

§ Incidental to the exposition of the word Yehudi as one who repudiates idolatry, the Gemara relates that when Rabbi Shimon ben Pazi
introduced his exposition of the book of Chronicles, he addressed
the book of Chronicles and said as follows: All of your words are
one,N and we know how to expound them. This introduction made
reference to the fact that the book of Chronicles cannot always be
interpreted literally but requires exposition, as the same individual
might be called by various diﬀerent names, as in the following verse:
“And his wife HaYehudiyya bore Jered the father of Gedor, and
Heber the father of Soco, and Jekuthiel the father of Zanoah. And
these are the sons of Bithiah the daughter of Pharaoh, whom
Mered took” Chronicles : ).
Why is she, who we are told at the end of the verse was Pharaoh’s
daughter Bithiah, referred to as Yehudiyya? Because she repudiated
idol worship, as it is written: “And the daughter of Pharaoh came
down to wash herself in the river” (Exodus : ), and Rabbi Yoĥanan
said: She went down to wash and purify herself from the idols of
her father’s house.N

ָלוֹמר ְלך
ַ !יה
ֵ  ״יָ ְל ָדה״? וְ ָהא ַר ּבוּיֵ י ַר ִ ּבThe Gemara understands that all the names referred to in the verse as
ּ ית
יתוֹמה ְ ּבתוֹךְ ֵ ּביתוֹ
ָ ִ ׁ ֶש ָּכל ַה ְמגַ דֵּ ל יָ תוֹם וchildren of Pharaoh’s daughter refer to Moses, as it will soon explain.
. ַמ ֲﬠ ֶלה ָﬠ ָליו ַה ָּכתוּב ְּכ ִאילּ ּו יְ ָלדוֹThe Gemara asks: Pharaoh’s daughter bore Moses? But didn’t she
merely raise him? Rather, it is telling you that with regard to anyone
who raises an orphan boy or girl in his house, the verse ascribes
him credit as if he gave birth to him.
 וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹ,״יֶ ֶרד״ – זֶ ה מ ׁ ֶֹשה
.יֶ ֶרד – ׁ ֶשיָּ ַרד ָל ֶהם ְליִ ְ ׂש ָר ֵאל ָמן ְ ּביָ ָמיו
,יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל
ֶ צוֹת
ֵ ״ ְ ּגדוֹר״ – ׁ ֶש ָ ּג ַדר ּ ִפ ְר
יהן
ֶ יבר ֶאת יִ ְ ׂש ָר ֵאל ַל ֲא ִב
ּ ֵ ״ח ֶבר״ – ׁ ֶש ִח
ֶ
 ״סוֹכוֹ״ – ׁ ֶש ּנ ֲַﬠ ָ ׂשה ָל ֶהם.ׁ ֶש ַ ּב ׁ ּ ָש ַמיִ ם
יאל״ – ׁ ֶש ִּקו ּו
ֵ  ״יְ קו ִּת.ְליִ ְ ׂש ָר ֵאל ְּכסו ָּּכה
נִיח
 ְנוֹח״ – ׁ ֶש ִהז
 ָ ״ז.יִ ְ ׂש ָר ֵאל ָל ֵאל ְ ּביָ ָמיו
.יהן ׁ ֶשל יִ ְ ׂש ָר ֵאל
ֶ ֹנוֹת
ֵ ֲﬠו

The Gemara explains how all the names in fact are referring to Moses:
“Jered”; this is Moses, and why was he called Jered? Because manna
came down [yarad] for the Jewish people in his days. He was
also called “Gedor” because he fenced in [gadar] the breaches of
the Jewish people. He was called “Heber” because he connected
[ĥibber] the Jewish people to their Father in Heaven. He was
called “Soco” because he was for the Jewish people like a shelter
[sukka] and shield. He was called “Jekuthiel” because the Jewish
people trusted in God [kivu laEl] in his days. Lastly, he was called
“Zanoah” because he caused the iniquities of the Jewish people to
be disregarded [hizniaĥ].

 ָאב,תוֹרה
ָ ״א ִבי ֲא ִבי ֲא ִבי״ – ָאב ְ ּב
ֲ The Gemara notes that the words “father of ” appear three times in that
. ָאב ִ ּבנְ ִביאוּת, ְ ּב ָח ְכ ָמהsame verse: “And his wife Hajehudijah bore Jered the father of Gedor,
and Heber the father of Soco, and Jekuthiel the father of Zanoah.”
This teaches that Moses was a father to all of the Jewish people in three
respects: A father in Torah, a father in wisdom, and a father in
prophecy.
ה…א ׁ ֶשר ָל ַקח ֶמ ֶרד״
ֲ
ָ״וְ ֵא ֶּלה ְ ּבנֵי ִ ּב ְתי
וְ ִכי ֶמ ֶרד ׁ ְשמוֹ? וַ ֲהל ֹא ָּכ ֵלב ׁ ְשמוֹ! ָא ַמר
 יָ בֹא ָּכ ֵלב ׁ ֶש ָּמ ַרד:דוֹש ָ ּברוּךְ הוּא
ׁ ַה ָ ּק
 וַ יִּ ּ ָ ׂשא ֶאת ַ ּבת ּ ַפ ְרעֹה,ַ ּב ֲﬠצַ ת ְמ ַר ְ ּג ִלים
.יה
ָ ׁ ֶש ָּמ ְר ָדה ְ ּבגִ לּ ו ֵּלי ֵבית ָא ִב

The aforementioned verse stated: “And these are the sons of Bithiah
the daughter of Pharaoh, whom Mered took.” The Gemara asks: Was
Bithiah’s husband’s name Mered? Wasn’t his name Caleb? Rather,
the verse alludes to the reason that Caleb married Bithiah. The Holy
One, Blessed be He, said: Let Caleb, who rebelled [marad] against
the advice of the spies, comeN and marry the daughter of Pharaoh,
who rebelled against the idols of her father’s home.

ֲ § The Gemara resumes its explanation of the book of Esther. The
: ָא ַמר ָר ָבא.״א ׁ ֶשר ָהגְ ָלה ִמירו ׁ ָּש ַליִ ם״
. ׁ ֶש ָ ּג ָלה ֵמ ַﬠצְ מוֹverse states with regard to Mordecai: “Who had been exiled from
Jerusalem” (Esther : ). Rava said: This language indicates that he
went into exile on his own,N not because he was forced to leave
Jerusalem. He knew that he would be needed by those in exile, and
therefore he consciously left Jerusalem to attend to the needs of his
people.
,אוֹמן ֶאת ֲה ַד ָּסה״ ָק ֵרי ָל ּה ֲה ַד ָּסה
ֵ ״וַ ִיְהי
 ַר ִ ּבי ֵמ ִאיר, ַּתנְ יָ א.וְ ָק ֵרי ָל ּה ֶא ְס ֵּתר
 וְ ָל ָּמה נִ ְק ָרא ׁ ְש ָמ ּה, ֶא ְס ֵּתר ׁ ְש ָמ ּה:אוֹמר
ֵ
יקים ׁ ֶש ִּנ ְק ְרא ּו
ִ ֲִּה ַד ָּסה – ַﬠל ׁ ֵשם ַה ַ ּצד
עוֹמד
ֵ אוֹמר ״וְ הוּא
ֵ  וְ ֵכן הוּא,ֲה ַד ִּסים
.ֵ ּבין ַה ֲה ַד ִּסים״
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The verse states: “And he had brought up Hadassah, that is, Esther”
(Esther : ). She is referred to as “Hadassah” and she is referred to
as “Esther.” What was her real name? It is taught in a baraita that
the Sages diﬀered in their opinion as to which was in fact her name
and which one was a description: Rabbi Meir says: Esther was her
real name. Why then was she called Hadassah? On account of the
righteous, who are called myrtles [hadassim], and so it states: “And
he stood among the myrtles [hahadassim]” (Zechariah : ).

 וְ ָל ָּמה נִ ְק ֵראת, ֲה ַד ָּסה ׁ ְש ָמ ּה:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדהRabbi Yehuda diﬀers and says: Hadassah was her real name.
,יה
ָ  ׁ ְש ָמ ּה ֶא ְס ֵּתר – ַﬠל ׁ ֵשם ׁ ֶש ָהיְ ָתה ַמ ְס ֶּת ֶרת דְּ ָב ֶרWhy then was she called Esther? Because she concealed
.״אין ֶא ְס ֵּתר ַמ ֶ ּג ֶדת ֶאת ַﬠ ָּמ ּה״ וגו׳
ֵ [ ׁ ֶש ֶּנ ֱא ַמרmasteret] the truth about herself, as it is stated: “Esther had
not yet made known her kindred nor her people” (Esther : ).
 וְ ָל ָּמה נִ ְק ֵראת, ֲה ַד ָּסה ׁ ְש ָמ ּה:אוֹמר
ֵ ַר ִ ּבי נְ ֶח ְמיָ ה
אוֹת ּה ַﬠל
ָ קוֹרין
ִ עוֹלם
ָ ֶא ְס ֵּתר – ׁ ֶש ָהי ּו או ּּמוֹת ָה
 ֶא ְס ֵּתר ל ֹא ֲארו ָּּכה:אוֹמר
ֵ  ֶ ּבן ַﬠזַּ אי.ׁשוּם ִא ְס ַּת ַהר
 ַר ִ ּבי. ַּכ ֲה ַד ָּסה,וְ ל ֹא ְק ָצ ָרה ָהיְ ָתה ֶא ָּלא ֵ ּבינוֹנִית
,רוֹקת ָהיְ ָתה
ֶ  ֶא ְס ֵּתר יְ ַר ְק:ﬠ ֶ ּבן ָק ְר ָחה ָא ַמר הוֹש
ֻ ׁ ְי
.יה
ָ וְ חוּט ׁ ֶשל ֶח ֶסד ָמ ׁשוּךְ ָﬠ ֶל

Rabbi Neĥemya concurs and says: Hadassah was her real name.
Why then was she called Esther? This was her non-Hebrew
name, for owing to her beauty the nations of the world called
her after Istahar,L Venus. Ben Azzai says: Esther was neither
tall nor short, but of average size like a myrtle tree, and therefore
she was called Hadassah, the Hebrew name resembling that
myrtle tree. Rabbi Yehoshua ben Korĥa said: Esther was called
Hadassah because she was greenish, having a pale complexion
like a myrtle, but a cord of Divine grace was strung around her,
endowing her with a beautiful appearance.

,יה וְ ִא ָּמ ּה״
ָ ״כי ֵאין ָל ּה ָאב וָ ֵאם״ ״ו ְּבמוֹת ָא ִב
ִּ The verse initially states with regard to Esther: “For she had
,יה
ָ יב ַר ָּת ּה – ֵמת ָא ִב
ּ ְ  ִﬠ: ָל ָּמה ִלי? ָא ַמר ַרב ַא ָחאneither father nor mother” (Esther : ). Why do I need to be
. יְ ָל ַד ָּת ּה – ֵמ ָתה ִא ָּמ ּהtold in the continuation of the verse: “And when her father and
mother were dead, Mordecai took her for his own daughter”?
Rav Aĥa said: This repetition indicates that when her mother
became pregnant with her, her father died, and when she gave
birth to her, her mother died, so that she did not have a mother
or a father for even a single day.
יה וְ ִא ָּמ ּה ְל ָק ָח ּה ָמ ְרדֳּ ַכי לוֹ ְל ַבת״
ָ ״ו ְּבמוֹת ָא ִב
״ל ַבת״ ֶא ָּלא
ְ  ַאל ִּת ְק ֵרי:ָּתנָ א ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר
אוֹמר ״וְ ָל ָר ׁש ֵאין ּכֹל ִּכי ִאם
ֵ  וְ ֵכן הוּא,ְל ַביִ ת
ִּכ ְב ָ ׂשה ַא ַחת ְק ַט ָּנה ֲא ׁ ֶשר ָקנָ ה וַ יְ ַחיֶּ ָה וַ ִּתגְ דַּ ל
ֹאכל ו ִּמ ּכוֹסוֹ ִת ׁ ְש ֶּתה
ַ ִﬠ ּמוֹ וְ ִﬠם ָ ּבנָיו יַ ְחדָּ ו ִמ ּ ִפ ּתוֹ ת
ּ
ו ְּב ֵחיקוֹ ִת ׁ ְש ָּכב וַ ְּת ִהי לוֹ ְּכ ַבת״ ִמ ׁשוּם דִּ ְב ֵחיקוֹ
יה ְ)ל ַבת( ֶא ָּלא ְ)ל ַביִ ת( – ָה ִכי
ּ ִּת ׁ ְש ַּכב ֲהוַ ות ֵל
.נַ ִמי ְל ַביִ ת

The verse states: “And when her father and mother were dead,
Mordecai took her for his own daughter” (Esther : ). A tanna
taught a baraita in the name of Rabbi Meir: Do not read the
verse literally as for a daughter [bat], but rather read it as for a
home [bayit].N This indicates that Mordecai took Esther to be his
wife. And so it states: “But the poor man had nothing, except
one little ewe lamb, which he had bought and reared: And it
grew up together with him, and with his children; it did eat of
his bread, and drank of his own cup, and lay in his bosom, and
was like a daughter [kevat] to him” ( Samuel : ). The Gemara
questions: Because it lay in his bosom, it “was like a daughter
to him”? Rather, the parable in Samuel referenced the illicit
taking of another’s wife, and the phrase should be read: Like a
home [bayit] to him, i.e., a wife. So too, here, Mordecai took her
for a home, i.e., a wife.

 ׁ ֶש ָהיְ ָתה: ָא ַמר ָר ָבא. ״וְ ֵאת ׁ ֶש ַבע ַה ּנ ְָﬠרוֹת״ וגו׳The verse states: “And the seven maids chosen to be given her out
.יה״ וגו׳
ָ רוֹת
ֶ נַﬠ
ֲ  ״וַ יְ ׁ ַש ֶּנ ָה וְ ֶאת. מוֹנָ ה ָ ּב ֶהן יְ ֵמי ׁ ַש ָ ּבתof the king’s house” (Esther : ). Rava said: She would have a
. ׁ ֶש ֶה ֱא ִכ ָיל ּה ַמ ֲא ָכל יְ הו ִּדי: ָא ַמר ַרבseparate maid attend her each day, and she would count the days
of the week by them, so she was always aware when Shabbat was.
The verse continues: “And he advanced her and her maids to the
best place in the house of the women.” Rav said: The advancement in the verse signals that he fed her food of Jews, i.e., kosher
food.
. ׁ ֶש ֶה ֱא ִכ ָיל ּה ָק ְד ֵלי ַד ֲחזִ ֵירי: ו ׁ ְּשמו ֵּאל ָא ַמרAnd Shmuel said an alternative understanding: The advancement
was a well-intentioned act in that he fed her pig hinds,N thinking
she would view it as a delicacy, although in fact they were not
kosher.
אוֹמר
ֵ
 וְ ֵכן הוּא, זֵ ְרעוֹנִים:יוֹחנָ ן ָא ַמר
ָ  וְ ַר ִ ּביAnd Rabbi Yoĥanan said a third understanding: He gave her
נוֹתן ָל ֶהם
ֵ ְנוֹשא ֶאת ּ ַפת ָ ּבגָ ם…ו
ׂ ֵ  ״וַ יְּ ִהי ַה ֶּמ ְלצַ רvegetables, which did not pose a problem with regard to the
. זֵ ְרעוֹנִים״kosher laws. And so it states with regard to the kindness done for
Daniel and his associates: “So the steward took away their food
and the wine that they should drink; and gave them vegetables”
(Daniel : ).
? ַמאי ׁ ֶש ֶמן ַה ּמוֹר,״ש ׁ ּ ָשה ֳח ָד ׁ ִשים ְ ּב ׁ ֶש ֶמן ַה ּמוֹר״
ִׁ
 ַרב הוּנָ א ָא ַמר, ְס ַט ְּכ ּת:ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר
 ַר ִ ּבי יְ הו ָּדה, ַּתנְיָא.ׁ ֶש ֶמן זַ יִ ת ׁ ֶשלּ ֹא ֵה ִביא ׁ ְש ִל ׁיש
, ָאנְ ּ ַפ ִקינוֹן – ׁ ֶש ֶמן זַ יִ ת ׁ ֶשלּ ֹא ֵה ִביא ׁ ְש ִל ׁיש:אוֹמר
ֵ
יﬠר ו ְּמ ַﬠדֵּ ן
ָ וְ ָל ָּמה ָס ִכין אוֹתוֹ – ׁ ֶש ַּמ ׁ ּ ִשיר ֶאת ַה ּ ֵ ׂש
.ֶאת ַה ָ ּב ָ ׂשר

LANGUAGE

Istahar – א ְס ַּת ַהר:ִ Possibly from the Middle Persian
word astar, meaning star. Others explain that Istahar
is an Aramaic word meaning moon.
Setakt – ס ַט ְּכ ּת:ְ From the Greek στακτή, staktē,
referring to a fragrant oil that is derived from the
resin of the myrrh tree, such as the Commiphora
myrrha.

Common myrrh trees

Resin from a myrrh tree
Anpakinon – אנְ ּ ַפ ִקינוֹן:ָ From the Greek ὀμφάκινον,
omphakinon. One meanings of this word is oil from
unripe olives.
NOTES

Do not read: For a daughter, but rather: For a
home – אל ִּת ְק ֵרי ְל ַבת ֶא ָּלא ְל ַביִ ת:ַ The Ginzei HaMelekh
explains that this is derived from the words “took
her,” which indicate that Mordecai took Esther for
himself. The Nezer HaKodesh and Rabbi Yoshiya
Pinto explain that it is derived from the fact that
the term took usually indicates taking in marriage.
The Manot HaLevi explains at length that Esther was
not yet Mordecai’s actual wife. Mordecai intended
to marry her, though, and took her in for her to
later become his wife.
Pig [daĥazirei] hinds – ק ְד ֵלי ַד ֲחזִ ֵירי:ָ The Arukh has
a slightly diﬀerent text, deĥizri, meaning heads of
radishes and lettuce.

The verse states: “Six months with oil of myrrh” (Esther : ).
The Gemara asks: What is “oil of myrrh”? Rabbi Ĥiyya bar Abba
said: It is the aromatic oil called setakt.L Rav Huna said: It is
a cosmetic oil derived from olives that have not yet reached
one-third of their growth. It is similarly taught in a baraita:
Rabbi Yehuda says: AnpakinonL is the oil of olives that have not
reached one-third of their growth. And why is it smeared on the
body? Because it removes the hair and softens the skin.
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LANGUAGE

Taxes [karga] – כ ְר ָ ּגא:ַּ From the Middle Persian harg, meaning
duty or tribute. In the Talmud it normally refers to a poll tax.
Gifts [pardishenei] – ישנֵי
ְ ׁ פ ְר ִד:ַ ּ Apparently from the Middle Iranian pāδ-dāšn. It literally means a gift that is given in exchange
for a gift, but it can refer to any type of gift.
NOTES

He went and took advice from Mordecai – ָאזֵ יל ׁ ְש ַקל ֵﬠצָ ה
מ ָּמ ְרדְּ ַכי:ִ This is derived from the verse “And when the virgins
were gathered together the second time and Mordecai sat in
the king’s gate” (Esther 2:19), indicating that the gathering was
done due to Mordecai’s advice, as he sat in the king’s gate as
one of the king’s advisors (Re’aĥ Duda’im).

.״ב ֶﬠ ֶרב ִהיא ָב ָאה ו ַּב ּב ֶֹקר ִהיא ׁ ָש ָבה״
ָּ
 ִּמ ְ ּגנוּתוֹ ׁ ֶשל אוֹתוֹ ָר ׁ ָשע:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
 ׁ ֶשלּ ֹא ָהיָ ה ְמ ׁ ַש ֵּמ ׁש ִמ ָּטתוֹ,ָל ַמ ְדנ ּו ׁ ִש ְבחוֹ
.ַ ּביּוֹם

The verse states: “In the evening she went, and in the morning
she returned” (Esther : ). Rabbi Yoĥanan said: From the
implicit criticism of that wicked man, Ahasuerus, who cohabited with many women, we have incidentally learned his praise
as well, that he would not engage in sexual relations during
the day, but in a more modest fashion at night.

״וַ ְּת ִהי ֶא ְס ֵּתר נ ֵ ֹׂשאת ֵחן״ ָא ַמר ַר ִ ּבי
 ְמ ַל ֵּמד ׁ ֶש ְּל ָכל ֶא ָחד וְ ֶא ָחד:ֶא ְל ָﬠזָ ר
 ״וַ ִּת ָּל ַקח ֶא ְס ֵּתר.נִ ְד ְמ ָתה לוֹ ְּכאו ָּּמתוֹ
רוֹש ֶאל ֵ ּבית ַמ ְלכוּתוֹ
ׁ ֵֶאל ַה ֶּמ ֶלךְ ֲא ַח ׁ ְשו
ַ ּבח ֶֹד ׁש ָה ֲﬠ ִ ׂש ִירי הוּא ח ֶֹד ׁש ֵט ֵבת״ – יֶ ַרח
.ׁ ֶש ֶּנ ֱהנֶ ה גּ וּף ִמן ַהגּ וּף

The verse states: “And Esther obtained favor in the sight of all
those who looked upon her” (Esther : ). Rabbi Elazar said:
This teaches that she appeared to each and every one as if she
were a member of his own nation, and therefore she obtained
favor in the eyes of all. The next verse states: “So Esther was
taken to King Ahasuerus into his royal house in the tenth
month, which is the month Tevet” (Esther : ). It was by act
of divine providence that Esther was taken to Ahasuerus in a
cold winter month, in which the body takes pleasure in the
warmth of another body, and therefore she found favor in his
eyes.

״וַ יֶּ ֱא ַהב ַה ֶּמ ֶלךְ ֶאת ֶא ְס ֵּתר ִמ ָּכל ַה ּנ ׁ ִָשים
.וַ ִּת ּ ָ ׂשא ֵחן וָ ֶח ֶסד ְל ָפנָיו ִמ ָּכל ַה ְ ּבתוּלוֹת״
ּ ֵ  ִ ּב:ָא ַמר ַרב
– יק ׁש ִל ְטעוֹם ַט ַﬠם ְ ּבתו ָּלה
. ַט ַﬠם ְ ּבעו ָּלה – ַט ַﬠם,ָט ַﬠם

The verse states: “And the king loved Esther more than all
the women, and she obtained grace and favor in his sight
more than all the virgins” (Esther : ). Rav said: This double
language indicates that if he wanted to taste in her the taste of
a virgin during intercourse, he tasted it, and if he wanted to
experience the taste of a non-virgin, he tasted it, and therefore
he loved her more than all the other women.

״וַ יַּ ַﬠ ׂש ַה ֶּמ ֶל ְך ִמ ׁ ְש ֶּתה גָ דוֹל״ ֲﬠ ַבד
–  דָּ ֵלי ַּכ ְר ָ ּגא,יה
ּ ִמ ׁ ְש ַּתיָּ א – וְ ָלא ָ ּג ְליָ א ֵל
ישנֵי – וְ ָלא
ְ ׁ  ׁ ְש ַדר ּ ַפ ְר ִד,יה
ּ וְ ָלא ָ ּג ְליָ א ֵל
,יה
ּ ָ ּג ְליָ א ֵל

The verse states: “Then the king made a great feast for all his
princes and his servants, even Esther’s feast” (Esther : ). The
Gemara explains that this was part of an attempt to have Esther
reveal her true identity. He made a great feast in her honor, but
she did not reveal her identity to him. He lowered the taxes
[karga]L in her name, but still she did not reveal it to him. He
sent gifts [pardishenei]L to the ministers in her name, but even
so she did not reveal it to him.

 ָאזֵ יל.״ו ְּב ִה ָ ּק ֵבץ ְ ּבתוּלוֹת ׁ ֵשנִית״ וגו׳
 ֵאין ִא ׁ ּ ָשה: ֲא ַמר.ׁ ְש ַקל ֵﬠצָ ה ִמ ָּמ ְרדְּ ַכי
ִמ ְת ַק ּנ ְָאה ֶא ָּלא ְ ּביֶ ֶרךְ ֲח ֵב ְיר ָּת ּה – וַ ֲא ִפילּ ּו
״אין ֶא ְס ֵּתר
ֵ  דִּ ְכ ִתיב,יה
ּ ָה ִכי ָלא ָ ּג ְליָ א ֵל
.מוֹל ְד ָּת ּה״ וגו׳
ַ ַמ ֶ ּג ֶדת

The verse states: “And when the virgins were gathered together
the second time and Mordecai sat in the king’s gate” (Esther
: ). The Gemara explains: The reason Ahasuerus gathered
the women together was that he went and took advice from
MordecaiN as to what he should do to get Esther to reveal her
identity. Mordecai said to him: As a rule, a woman is jealous
only of the thigh of another woman. Therefore, you should take
for yourself additional women. But even so she did not reveal
her origins to him, as it is written: “Esther had not yet made
known her kindred nor her people” (Esther : ).

 ַמאי דִּ ְכ ִתיב:ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר

§ Rabbi Elazar said: What is the meaning of that which is
written:

Perek I
Daf 13 Amud b
NOTES

He withdraws not His eyes from the righteous – ל ֹא יִגְ ַרע
מ ַ ּצדִּ יק ֵﬠינָיו:ִּ Some explain that this means that the Holy One,
Blessed be He, watches over not only the righteous but also
their descendants (see Sefat Emet).
Was he her father’s brother – יה הוּא
ָ וְ ִכי ֲא ִחי ָא ִב: The Turei
Even explains that although the term brother is used many
times in the Bible to reflect a relationship that isn’t necessarily
one of a blood brother, the fact that the verse states: “That
he was her father’s brother, and that he was Rebecca’s son”
indicates that the term “brother” must be teaching something
else here. As the verse explains the exact relationship, i.e., that
he is Rebecca’s son, the mention of “her father’s brother” must
be an indication that Jacob is similar to him.

272

Megilla . perek I . 13b . :פרק א׳ דף יג

“ ״ל ֹא יִגְ ַרע ִּמ ַ ּצדִּ יק ֵﬠינָיו״ ִ ּב ְ ׂש ַכר צְ נִיעותHe withdraws not His eyes from the righteous;N but with
 ׁ ֶש ָהיְ ָתה ָ ּב ּה ְ ּב ָר ֵחל – זָ ְכ ָתה וְ יָ צָ א ִמ ֶּמ ָּנהkings upon the throne He establishes them forever, and they
 ו ִּב ְ ׂש ַכר צְ נִ יעוּת ׁ ֶש ָה יָ ה ּב וֹ, ׁ ָשא ּולare exalted” ( Job : )? This teaches that in reward for the
modesty shown by Rachel she merited that Saul, who was
.ְ ּב ׁ ָשאוּל – זָ ָכה וְ יָ צָ את ִמ ֶּמנּ ּו ֶא ְס ֵּתר
also modest, should descend from her, and in reward for
the modesty shown by Saul, he merited that Esther should
descend from him.
ו ַּמאי צְ נִיעוּת ָהיְ ָתה ָ ּב ּה ְ ּב ָר ֵחל – דִּ ְכ ִתיב
.יה הוּא״
ָ ״וַ יַּ ֵ ּגד יַ ֲﬠקֹב ְל ָר ֵחל ִּכי ֲא ִחי ָא ִב
יה הוּא? וַ ֲהל ֹא ֶ ּבן ֲאחוֹת
ָ וְ ִכי ֲא ִחי ָא ִב
!יה הוּא
ָ ָא ִב

The Gemara explains: What was the modesty shown by
Rachel? It is as it is written: “And Jacob told Rachel that
he was her father’s brother, and that he was Rebecca’s
son” (Genesis : ). It may be asked: Was he, Jacob, in fact
her father’s brother?N But wasn’t he the son of her father’s
sister?

 ִמינְ ְס ָבא ִלי? ֲא ַמ ָרה:ֶא ָּלא ֲא ַמר ָל ּה
, ַא ָ ּבא ַר ָּמ ָאה הוּא,ּ ִמיהו. ִאין:יה
ּ ֵל
 ֲא ַמר ָל ּה ָא ִחיו ֲאנָ א.יה
ּ וְ ָלא יָ ְכ ַל ְּת ֵל
 ו ִּמי ׁ ָש ֵרי ְלצַ דִּ ֵיקי:יה
ּ  ֲא ַמ ָרה ֵל.ְ ּב ַר ָּמאוּת
״ﬠם
ִ , ִאין:ִל ְסגוּיֵ י ְ ּב ַר ָּמיו ָּתא? ֲא ַמר ָל ּה
.נָ ָבר ִּת ָּת ָבר וְ ִﬠם ִﬠ ֵ ּק ׁש ִּת ַּת ּ ָפל״

Rather, it must be understood that when Jacob met Rachel, he said
to her: Will you marry me? She said to him: Yes, but my father,
Laban, is a swindler, and you will not be able to outwit him. Jacob
alleviated her fears, as he said to her that he is her father’s brother,
referring not to their familial aﬃliation but rather to his ability to deal
with her father on his level, as if to say: I am his brother in deception.
She said to him: But is it really permitted for the righteous to be
involved in deception? He said to her: Yes, it is permitted when
dealing with deceptive individuals, as the verse states: “With the
pure you will show yourself pure, and with the perverse you will
show yourself subtle” ( Samuel : ), indicating that one should
deal with others in the manner appropriate for their personality.

:יה
ּ  ו ַּמאי ַר ָּמיו ָּתא? ֲא ַמ ָרה ֵל: ֲא ַמר ָל ּהJacob then said to her: What is the deception that he will plan to
 וְ ָלא,ישא ִמ ַּינאי
ָ ׁ  ִאית ִלי ַא ְח ָּתא דִּ ְק ׁ ִשcarry out and I should be prepared for? Rachel said to him: I have a
.ימנִים
ָ  ָמ ַסר ָל ּה ִס.נְסיב ִלי ִּמ ַק ָּמ ּה
ֵ  ִמsister who is older than I, and he will not marry me oﬀ before her,
and will try to give you her in my place. So Jacob gave her certain
distinguishing signs that she should use to indicate to him that she
was actually Rachel and not her sister.
 ָה ׁ ְש ָּתא: ֲא ַמ ָרה,יליָ א
ְ ִּכי ְמ ָטא ֵל
.נִיה ָל ּה
ֲ  ְמ ַס ְר ִּתינְ ה ּו,יכ ְס ָפא ַא ְח ַּתאי
ַּ ִמ
וְ ַהיְ ינ ּו דִּ ְכ ִתיב ״וַ יְּ ִהי ַב ּב ֶֹקר וְ ִה ֵּנה ִהיא
 ִמ ְּכ ָלל דְּ ַﬠד ָה ׁ ְש ָּתא ָלאו ֵל ָאה,ֵל ָאה״
ימנִין ׁ ֶש ְּמ ָס ָר ּה
ָ וֹך ִס
ְ  ִמ ּת:ִהיא?! ֶא ָּלא
.ָר ֵחל ְל ֵל ָאה ָלא ֲהוָ ה יָ ַדע ַﬠד ָה ׁ ְש ָּתא
.יכךְ זָ ְכ ָתה וְ יָ צָ א ִמ ֶּמ ָּנה ׁ ָשאוּל
ָ ְל ִפ

When the wedding night arrived, and Laban planned to switch the
sisters, Rachel said to herself: Now my sister will be embarassed,N
for Jacob will ask her for the signs and she will not know them. So
she gave them to her. And this is as it is written: “And it came to
pass, that in the morning, behold, it was Leah” (Genesis : ).
Does this imply by inference that until now she was not Leah?
Rather, due to the distinguishing signs that Rachel had given to
Leah, he did not know until now, when it was light outside, that she
was Leah. Therefore, Rachel merited that Saul should descend
from her, due to her act of modesty in not revealing to Jacob that she
had shown the signs to Leah.

ו ַּמה צְ נִיעוּת ָהיְ ָתה ְ ּב ׁ ָשאוּל – דִּ ְכ ִתיב
״וְ ֶאת דְּ ַבר ַה ְּמלו ָּכה ל ֹא ִה ִ ּגיד לוֹ ֲא ׁ ֶשר
ָא ַמר ׁ ְשמו ֵּאל״ – זָ ָכה וְ יָ צְ ָאת ִמ ֶּמנּ ּו
דוֹש
ׁ  ְּכ ׁ ֶש ַה ָ ּק: וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר.ֶא ְס ֵּתר
וֹסק
ֵ וֹסק ְ ּגדו ָּלה ְל ָא ָדם – ּפ
ֵ ָ ּברוּךְ הוּא ּפ
,ְל ָבנָיו וְ ִל ְבנֵי ָבנָיו ַﬠד סוֹף ָּכל ַהדּ וֹרוֹת
(יּוֹש ֵיבם ָלנֶצַ ח וַ יִגְ ָ ּבהוּ״ )וגו׳
ִ ׁ ַׁ ֶש ֶּנ ֱא ַמר ״ו
דוֹש ָ ּברו ְּך
ׁ וְ ִאם ִה ִ ּגיס דַּ ְﬠ ּתוֹ – ַה ָ ּק
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ִאם ֲאסו ִּרים,הוּא ַמ ׁ ְש ּ ִפילוֹ
.ַ ּבזִּ ִּקים״ וגו׳

And what was the modesty shown by Saul? As it is written: “But
of the matter of the kingdom, of which Samuel spoke, he did
not tell him” Samuel : ). Saul expressed his modesty by not
revealing Samuel’s promise that he would be king, and thereby
merited that Esther would descend from him. Similarly, Rabbi
Elazar said: When the Holy One, Blessed be He, assigns greatness
to a person, He assigns it to his sons and to his son’s sons for all
generations, as it is stated: “He withdraws not his eyes from the
righteous; but with kings upon the throne He establishes them
forever, and they are exalted” ( Job : ). And if he becomes
arrogant due to this, the Holy One, Blessed be He, lowers him in
order to humble him, as it is stated in the next verse: “And if they
are bound in chains, and are held in cords of aﬄiction, then He
declares unto them their work, and their transgressions, that they
have behaved proudly” ( Job : – ).

.עוֹשה״
ׂ ָ ״וְ ֶאת ַמ ֲא ָמר ָמ ְרדֳּ ַכי ֶא ְס ֵּתר
 ׁ ֶש ָהיְ ָתה ַמ ְר ָאה דַּ ם:ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה
״כ ֲא ׁ ֶשר ָהיְ ָתה ְב ָא ְמנָ ה
ַּ .נִ דָּ ה ַל ֲח ָכ ִמים
ּ
יה
ִ ימא
ָ  ָא ַמר ַר ָ ּבה ַ ּבר ִל.ִא ּתוֹ״
ּ )מ ׁ ְש ֵמ
עוֹמ ֶדת ֵמ ֵחיקוֹ ׁ ֶשל
ֶ דְּ ַרב( ׁ ֶש ָהיְ ָתה
יוֹש ֶבת ְ ּב ֵחיקוֹ
ֶ ׁ ְטוֹב ֶלת ו
ֶ ְרוֹש ו
ׁ ֲֵא ַח ׁ ְשו
.ׁ ֶשל ָמ ְרדֳּ ַכי

§ The Gemara returns to its exposition of the Megilla. The verse

יוֹשב ְ ּב ׁ ַש ַﬠר
ֵ ׁ ״ביָּ ִמים ָה ֵהם ו ָּמ ְרדֳּ ַכי
ַּ
ַה ֶּמ ֶל ְך ָקצַ ף ִ ּבגְ ָתן וָ ֶת ֶר ׁש״ ָא ַמר ַר ִ ּבי
 ִה ְקצִ יף:יוֹחנָן
ָ ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
דוֹש ָ ּברו ְּך הוּא ָאדוֹן ַﬠל ֲﬠ ָב ָדיו
ׁ ַה ָ ּק
,יוֹסף
ֵ –  ּו ַמנּ ּו,ַל ֲﬠ ׂשוֹת ְרצוֹן צַ דִּ יק
.נַﬠר ִﬠ ְב ִרי״ וגו׳
ַ ׁ ֶש ֶּנ ֱא ַמר ״וְ ׁ ָשם ִא ָּתנ ּו

NOTES

Now my sister will be embarrassed – יכ ְס ָפא
ַּ ָה ׁ ְש ָּתא ִמ
א ְח ַּתאי:ַ Many wonder where the modesty is in Rachel’s
actions, as it seemed that she gave Leah the signs out
of a desire to prevent her sister from being embarrassed.
One of the many explanations is that her modesty was
expressed in her not revealing to her father that Jacob
had secretly shown her signs to prevent the switch. Had
she done so, Laban may not have tried to have Leah take
her place (Iyyun Ya’akov).
For Esther adhered to the words of Mordecai – וְ ֶאת
עוֹשה
ׂ ָ מ ֲא ָמר ָמ ְרדֳּ ַכי ֶא ְס ֵּתר:ַ Due to the fact that the verse
states: “The words of Mordecai,” rather than: The commands of Mordecai, it is understood that she followed
the halakhot that Mordecai taught in his public lectures
with regard to marriage, as well as other halakhot (Rabbi
Yoshiya Pinto; Iyyun Ya’akov; see also Targum).

states: “For Esther adhered to the words of Mordecai,N as she did
when she was brought up with him” (Esther : ). Rabbi Yirmeya
said: This teaches that she would show discharges of her menstrual
blood to the Sages to inquire whether she was pure or impure. The
verse continues: “As she did when she was brought up with him”
(Esther : ). Rabba bar Lima said in the name of Rav: This means
that she maintained a relationship with Mordecai, as she would arise
from the lap of Ahasuerus, immerse herself in a ritual bath, and sit
in the lap of Mordecai.
The Megilla continues: “In those days, while Mordecai sat in the
king’s gate, two of the king’s chamberlains, Bigthan and Teresh, of
those that guarded the doors, became angry, and sought to lay hands
on the king Ahasuerus” (Esther : ). Rabbi Ĥiyya bar Abba said
that Rabbi Yoĥanan said: The Holy One, Blessed be He, caused a
master to become angry with his servants in order to fulfill the will
of a righteous man. And who is this? It is Joseph, as it is stated in
the chief butler’s account of how Pharaoh had become angry with
him and with the chief baker and sent them to jail: “And there was
with us there a young man, a Hebrew” (Genesis : ).
: פרק א׳ דף יג. Megilla . Perek I . 13b
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BACKGROUND

Tarsians and the Tarsian language – ט ְר ִסיִּ ים וְ ָל ׁשוֹן טו ְּר ִסי:ַ It
is not known what language was spoken in Tarsus in that
period. However, since it was previously Hittite territory it
can be assumed that the Tarsian language was a dialect of
the Hittite language. As the Tarsian language is not similar
to most of the other languages spoken in the Persian Empire,
speakers of Tarsian were able to assume that no one would
understand their conversation.
NOTES

My post and your post – ָמ ׁ ְש ַמ ְר ִּתי ו ִּמ ׁ ְש ַמ ְר ְּתך:ִ Rabbeinu
Ĥananel explains simply that they were not at watch at the
same hour, as each one took a shift for a diﬀerent part of the
night. Some write that each wanted to assure himself that
the other would not betray him, so they changed their shifts
in order to cause both to be punished if they were caught
(Rannu LeYa’akov; see Rashi and Rav Ya’akov Emden).
The Holy One, Blessed be He, created a remedy for the
blow – דוֹש ָ ּברו ְּך הוּא ְרפו ָּאה ְל ַמ ָּכה
ׁ ב ָרא ַה ָ ּק:
ּ ָ Although this
decree came about only due to the sins of the Jewish people,
and God doesn’t usually show favoritism by providing unfair
benefits for the undeserving, He still prepared a remedy for
the Jewish people, as He knows that when the Jews are faced
with calamity they repent and return to Him. Therefore, the
decree was in fact only a warning and a test to see their reaction, and God took care that they would not be hurt from it by
preparing a remedy for the blow (Gevul Binyamin).
He did not know that…he was also born on the seventh of
Adar – ר…נוֹלד
ַ
ﬠ ׁ ֶש ְ ּב ׁ ִש ְב ָﬠה ַ ּב ֲא ָד יוֹד
ֵ ל ֹא ָהיָ ה: Apparently, Haman
was aware of the date of Moses’ death, as it can be clearly
calculated from the Torah. The Torah states that there were
thirty days of mourning for Moses (Deuteronomy 34:8), followed by three days of preparation for the journey into the
land of Israel (Joshua 1:13), whereupon the people crossed
the Jordan, on the tenth of Nisan (Joshua 4:19). The death of
Moses was consequently on the seventh of Adar. Although it
is not explicit in the Torah that Moses was born on the same
date as he died, it is known through the tradition that the
Holy One, Blessed be He, completes the years of the righteous.
Therefore, Haman was aware of the date of Moses’ death, but
not of his birth (Maharsha).
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,דוֹנֵיהן ַל ֲﬠ ׂשוֹת נֵס ַל ַ ּצדִּ יק
ֶ  ֲﬠ ָב ִדים ַﬠל ֲאSimilarly, the Holy One, Blessed be He, also caused servants to
 דִּ ְכ ִתיב ״וַ יִּ וָ ַדע ַהדָּ ָבר, ּו ַמנּ ּו – ָמ ְרדֳּ ַכיbecome angry with their master in order to perform a miracle
. ְל ָמ ְרדֳּ ַכי״ וגו׳for another righteous man. And who is he? It is Mordecai, as
with regard to the plot to kill the king it is written: “And the
matter became known to Mordecai” (Esther : ).
 ִ ּבגְ ָתן וָ ֶת ִֶר ׁש ׁ ְשנֵי ַט ְר ִסיִּ ים:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
אוֹמ ִרים
ְ ְ ו, וְ ָהי ּו ְמ ַס ּ ְפ ִרין ִ ּב ְל ׁשוֹן טו ְּר ִסי,ָּהוו
,ִּמיּוֹם ׁ ֶש ָ ּבאת זוֹ ל ֹא ָר ִאינ ּו ׁ ֵשינָ ה ְ ּב ֵﬠינֵינו
 וְ ֵהן.נַטיל ֶא ֶרס ַ ּב ֵס ֶפל ְּכ ֵדי ׁ ֶשיָּ מוּת
ִּ ְּבֹא ו
ְ ׁ יוֹד ִﬠין ִּכי ָמ ְרדֳּ ַכי ִמ
ְ ל ֹא ָהי ּו
יּוֹש ֵבי ִל ׁ ְש ַּכת
.ﬠ ְ ּב ׁ ִש ְב ִﬠים ָל ׁשוֹן יוֹד
ֵ ַה ָ ּגזִ ית ָהיָ ה וְ ָהיָ ה

The Gemara explains how the matter became known to him.
Rabbi Yoĥanan said: Bigthan and Teresh were two Tarsians,
and they would talk with one another in the Tarsian language.B
They said: From the day that Esther arrived we have not slept,
as Ahasuerus has been with Esther all night, and he has been
busying us with his demands. Come, let us cast poison in the
goblet from which he drinks so that he will die. But they did
not know that Mordecai was one of those who sat on the
Sanhedrin, which convened in the Chamber of Hewn Stone,
and that he knew seventy languages, a necessity for members
of the Sanhedrin.

ָ וַ ֲהל ֹא ֵאין ִמ ׁ ְש ַמ ְר ִּתי ו ִּמ ׁ ְש ַמ ְר ְּתך:ָא ַמר לוֹ
 ֲאנִי ֶא ְשמוֹר ִמ ׁ ְש ַמ ְר ִּתי:ׁ ָשוָ ה? ָא ַמר לוֹ
 וְ ַהיְ ינ ּו דִּ ְכ ִתיב ״וַ ֻיְב ַ ּק ׁש ַהדָּ ָבר. ָו ִּמ ׁ ְש ַמ ְר ְּתך
.וַ יִ ָּמצֵ א״ – ׁ ֶשלּ ֹא נִ ְמצְ א ּו ְ ּב ִמ ׁ ְש ַמ ְר ָּתן

While planning their plot, one of them said to the other: But
my post and your post are not identical. How then can one of
us leave our position to succeed in our plot to poison the king?
The other one said to him: I will guard both my post and your
post.N And this is as it is written with regard to the king’s verifying Mordecai’s revelation of the plan to kill the king: “And when
inquiry was made of the matter, it was found to be so” (Esther
: ); it was discovered that they were not both found at their
posts.

)א ַחר ַמאי( ָא ַמר
ַ ,״א ַחר ַהדְּ ָב ִרים ָה ֵא ֶּלה״
ַ The verse describes when the rest of the events of the Megilla
דוֹש ָ ּברו ְּך הוּא
ׁ  ַא ַחר ׁ ֶש ָ ּב ָרא ַה ָ ּק: ָר ָבאoccurred: “After these events did King Ahasuerus promote
. ְרפו ָּאה ְל ַמ ָּכהHaman” (Esther : ). The Gemara asks: After what particular
events? Rava said: Only after the Holy One, Blessed be He,
created a remedy for the blowN and set in place the chain of
events that would lead to the miraculous salvation was Haman
appointed, setting the stage for the decree against the Jews to be
issued.
דוֹש ָ ּברו ְּך
ׁ  ֵאין ַה ָ ּק:דְּ ָא ַמר ֵר ׁיש ָל ִק ׁיש
הוּא ַמ ֶּכה ֶאת יִ ְ ׂש ָר ֵאל ֶא ָּלא ִאם ֵּכן ּב ֵוֹרא
ָּ ָל ֶהם ְרפו ָּאה ְּת ִח
״כ ָר ְפ ִאי
ְּ  ׁ ֶש ֶּנ ֱא ַמר,ילה
ה ֲﬠוֹן ֶא ְפ ַריִ ם״ – ֲא ָבלָ ְְליִ ְ ׂש ָר ֵאל וְ נִ ג
אוֹתן וְ ַא ַחר
ָ  ַמ ֶּכה,ם ֵאינוֹ ֵּכןעוֹ
ָ או ּּמוֹת ָה
 ׁ ֶש ֶּנ ֱא ַמר ״וְ נָ גַ ף ה׳,ָּכךְ ּב ֵוֹרא ָל ֶהם ְרפו ָּאה
.ֶאת ִמצְ ַריִ ם נָ גוֹף וְ ָרפוֹא״

Rava explains: As Reish Lakish said: The Holy One, Blessed
be He, does not strike at the Jewish people unless He has
already created a remedy for them beforehand, as it is stated:
“When I would have healed Israel, then the iniquity of
Ephraim was uncovered” (Hosea : ). But this is not so with
regard to the nations of the world. With them, God first strikes
them and only afterward does He create a remedy, as it is
stated: “And the Lord shall smite Egypt, smiting and healing”
(Isaiah : ).

לוֹח יָ ד ְ ּב ָמ ְרדֳּ ַכי ְל ַבדּ וֹ״
 ״וַ יִּ ֶבז ְ ּב ֵﬠינָיו ִל ׁ ְש
ָּ ָא ַמר ָר ָבא ִ ּב ְת ִח
,ילה ְ ּב ָמ ְרדֳּ ַכי ְל ַבדּ וֹ
 ו ְּל ַב ּסוֹף, ו ַּמנּ ּו – ַר ָ ּבנַן,ו ְּל ַב ּסוֹף ְ ּב ַﬠם ָמ ְרדֳּ ַכי
.ְ ּב ָכל ַהיְּ הו ִּדים

The verse states: “But it seemed contemptible in his eyes to
lay his hand on Mordecai alone; for they had made known
to him the people of Mordecai; wherefore Haman sought to
destroy all the Jews that were throughout the whole kingdom
of Ahasuerus, even the people of Mordecai” (Esther : ). Rava
said: At first he wanted to lay his hands on Mordecai alone,
and in the end on the people of Mordecai. And who were
the people of Mordecai? They were the Sages, i.e., Mordecai’s
special people. And ultimately he sought to bring harm on all
the Jews.

 ֵּכיוָ ן ׁ ֶש ָּנ ַפל:״ה ּ ִפיל ּפוּר הוּא ַה ּג ָוֹרל״ ָּתנָ א
ִ
,דוֹלה
ָ ְחוֹד ׁש ֲא ָדר ָ ׂש ַמח ִ ׂש ְמ ָחה ג
ֶ ּפוּר ְ ּב
. נָ ַפל ִלי ּפוּר ְ ּביֶּ ַרח ׁ ֶש ֵּמת ּבוֹ מ ׁ ֶֹשה:ָא ַמר
ﬠ ׁ ֶש ְ ּב ׁ ִש ְב ָﬠה ַ ּב ֲא ָדר ֵמת יוֹד
ֵ וְ ל ֹא ָהיָ ה
.נוֹלד
ַ ו ְּב ׁ ִש ְב ָﬠה ַ ּב ֲא ָדר

The verse states: “They cast pur, that is, the lot” (Esther : ). A
Sage taught the following baraita: Once the lot fell on the
month of Adar, he, Haman, greatly rejoiced, for he saw this as
a favorable omen for the execution of his plans. He said: The
lot has fallen for me in the month that Moses died, which
is consequently a time of calamity for the Jewish people. But
he did not know that not only did Moses die on the seventh
of Adar, but he was also born on the seventh of Adar,N and
therefore it is also a time of rejoicing for the Jewish people.

יכא
ָּ  ֵל:״יֶ ׁ ְשנוֹ ַﬠם ֶא ָחד״ ֲא ַמר ָר ָבא
:יה
ָ ׁ ישנָ א ִ ּב
ָ ּ ׁ דְּ יָ ַדע ִל
ּ  ֲא ַמר ֵל.ישא ְּכ ָה ָמן
 ִמ ְס ְּת ִפינָ א:יה
ְ ָּתא
ּ נִיכ ִלינְ הוּ! ֲא ַמר ֵל
יﬠ ֵביד ִ ּבי ְּכ ַד ֲﬠ ַבד
ֲ  דְּ ָלא ִל,ֶמ ֱאל ָֹהיו
.יה יָ ׁ ְשנ ּו ִמן ַה ִּמצְ וֹת
ּ  ֲא ַמר ֵל.ְ ּב ַק ָּמ ֵאי

Haman said to Ahasuerus: “There is [yeshno] one people scattered
abroad [mefuzar] and dispersed [meforad] among the peoples in
all the provinces of your kingdom; and their laws are diverse from
those of every people; nor do they keep the king’s laws; therefore
it does not profit the king to tolerate them” (Esther : ). Rava said:
There was none who knew how to slander like Haman, as in
his request to the king he included responses to all the reasons
Ahasuerus might be reluctant to destroy the Jewish people. He
said to Ahasuerus: Let us destroy them. Ahasuerus said to him:
I am afraid of their God, lest He do to me as He did to those
who stood against them before me. Haman said to him: They
have been asleep [yashnu] with respect to the mitzvot,N having
ceased to observe the mitzvot, and, therefore there is no reason
to fear.

:יה
ּ  ֲא ַמר ֵל. ִאית ְ ּבה ּו ַר ָ ּבנַן:יה
ּ  ֲא ַמר ֵלAhasuerus said to him: There are the Sages among them who
N
. ַﬠם ֶא ָחד ֵהןobserve the mitzvot. Haman said to him: They are one people,
i.e., they are all the same; nobody observes the mitzvot.
עוֹשה
ֶׂ
ֹאמר ָק ְר ָח ה ֲאנִ י
ַ ׁ ֶש ָּמא ּת
,ְ ּב ַמ ְלכו ְּתךָ – ְמפוּזָּ ִרין ֵהם ֵ ּבין ָה ַﬠ ִּמים
ֹאמר ִאית ֲהנָ ָאה ִמ ּינַיְ יה ּו
ַ ׁ ּ ֶש ָּמא ּת
עוֹשה
ׂ ָ  ִּכ ְפ ֵר ָידה זוֹ ׁ ֶש ֵאינָ ה,פוֹרד״
ָ ״מ
ְ
יכא ְמ ִדינָ ָתא
ַ  וְ ׁ ֶש ָּמא ּת.ּ ֵפירוֹת
ָּ ֹאמר ִא
״בכֹל ְמ ִדינוֹת
ּ ְ לוֹמר
ַ ִמ ּינַיְ יה ּו – ַּת ְלמוּד
.ַמ ְלכו ֶּתךָ ״

Haman continued with his next response as expressed in the verse:
Perhaps you will say that I am making a bald spot in your kingdom, i.e., you fear that if an entire nation is wiped out there will
be a desolate area within the kingdom. There is no need to worry,
though, as they are scattered [mefuzarin] among the peoples,
and eradicating them will not result in the creation of an unpopulated zone in the area where they had once lived. Furthermore,
perhaps you will say that there is benefit from them; but this
nation is meforad, like this barren mule [pereida] that cannot
bear oﬀspring,B and there is no benefit to be gained from them.
And perhaps you will say that there is at least a province that is
filled with them. Therefore the verse states that they are scattered
“in all the provinces of your kingdom” (Esther : ), and they do
not inhabit one place.

יהם ׁשוֹנוֹת ִמ ָּכל ָﬠם״ – דְּ ָלא
ֶ ״וְ ָד ֵת
נְס ִבי
ְ  וְ ָלא ִמ,נָס ִבי ִמ ּינַן
ְ  וְ ָלא,ָא ְכ ִלי ִמ ּינַן
– עוֹשים״
ׂ ִ  ״וְ ֶאת דָּ ֵתי ַה ֶּמ ֶלךְ ֵאינָ ם.ָלן
.דְּ ַמ ְפ ִקי ְלכו ָּּלא ׁ ַש ָּתא ִ ּב ׁ ְש ִה״י ּ ְפ ִה״י
ִיחם״ – דְּ ָא ְכל ּו
ָ ״וְ ַל ֶּמ ֶלךְ ֵאין ׁשֹוֶ ה ְל ַה ּנ
ּ  וַ ֲא ִפ.יה ְל ַמ ְלכוּת
יל ּו
ּ וְ ׁ ָשת ּו ו ְּמ ַבז ּו ֵל
– נוֹפל זְ בוּב ְ ּבכוֹסוֹ ׁ ֶשל ֶא ָחד ֵמ ֶהן
ֵ
ﬠ ֵ וְ ִאם ֲאדוֹנִי ַה ֶּמ ֶלךְ נוֹג.ּזוֹרקוֹ וְ ׁש ֵוֹתהו
ְ
חוֹבטוֹ ְ ּב ַק ְר ַקע
ְ – ְ ּבכוֹסוֹ ׁ ֶשל ֶא ָחד ֵמ ֶהן
.ּוֹתהו
ֵ וְ ֵאינוֹ ׁש

Haman continued: “And their laws are diverse from those of
every people” (Esther : ), as they do not eat from our food, nor
do they marry from our women, nor do they marry oﬀ their
women to us. “Nor do they keep the king’s laws” (Esther : ).
They spend the entire year in idleness, as they are constantly
saying: Shehi pehi, an acronym for: It is Shabbat today [Shabbat
hayom]; it is Passover today [Pesaĥ hayom].N The verse continues:
“Therefore it does not profit the king to tolerate them,” as they
eat and drink and scorn the throne. And a proof of this is that
even if a fly falls into the cup of one of them, he will throw the
fly out and drink the wine it fell into, but if my master the king
were to touch the glass of one of them, he would throw it to the
ground, and would not drink it, since it is prohibited to drink
wine that was touched by a gentile.

״אם ַﬠל ַה ֶּמ ֶל ְך טוֹב יִ ָּכ ֵתב ְל ַא ְ ּב ָדם
ִ
 ָא ַמר.וַ ֲﬠ ֶ ׂש ֶרת ֲא ָל ִפים ִּכ ַּכר ֶּכ ֶסף״ וגו׳
ּﬠ ִל ְפנֵי ִמי ׁ ֶש ָא ַמר  ָ ּגלוּי וְ יָ דו:ֵר ׁיש ָל ִק ׁיש
עוֹלם ׁ ֶש ָﬠ ִתיד ָה ָמן ִל ׁ ְשקוֹל
ָ וְ ָהיָ ה ָה
יכ ְך ִה ְקדִּ ים
ָ  ְל ִפ,ׁ ְש ָק ִלים ַﬠל יִ ְ ׂש ָר ֵאל
.יהן ִל ׁ ְש ָק ָליו
ֶ ׁ ִש ְק ֵל

Therefore, Haman concluded: “If it please the king, let it be written that they be destroyed, and I will weigh out ten thousand
talents of silver into the hands of those who have the charge of
the business, to bring it into the king’s treasuries” (Esther : ).
Reish Lakish said: It is revealed and known in advance to the
One Who spoke and the world came into being, that in the
future Haman was going to weigh out shekels against the Jewish
people; therefore, He arranged that the Jewish people’s shekels
that were given to the Temple precededN Haman’s shekels.

NOTES

They have been asleep [yashnu] with respect to the mitzvot – יָ ׁ ְשנ ּו ִמן ַה ִּמצְ וֹת: The fact that the unusual term yeshno
is used in place of the common form yesh is interpreted to
indicate yashnu, meaning: They have been asleep with respect
to their observance (Maharsha).
They are one people – ﬠם ֶא ָחד ֵהן:ַ Some write that although
the Sages were performing the mitzvot, nevertheless, they
were faulted for others’ non-observance, as Jews are one
people and are responsible for one another (Manot HaLevi).
It is Shabbat today, it is Passover today – ב ׁ ְש ִה״י ּ ְפ ִה״י:ּ ִ Most
of the commentaries explain this as initials indicating: Today is
Shabbat, or Shavuot; today is Passover. There is also a secondary meaning in the words themselves, which refer literally to
waiting and idleness.
He arranged that the Jewish people’s shekels preceded –
יהן
ֶ ה ְקדִּ ים ׁ ִש ְק ֵל:ִ The shekels are needed for the communal oﬀerings of the upcoming year, which begins on the first of Nisan,
and therefore it would be suﬃcient to begin collecting at the
end of the month of Adar. However, the Sages decreed that
the collection begin from the beginning of Adar, and in this
merit they were saved from Haman’s decree that was to be
established with shekels (Maharsha).
Half-shekels – ש ָק ִלים:
ְ ּ ׁ The half-shekel was an annual contribution to the Temple. All male Jews were required to annually
contribute a half-shekel to the Temple before the first day of
the month of Nisan, which was the first day of the new Temple
year. This money was used to cover the expenses of the Temple,
which included buying communal oﬀerings and paying for
repairs, and to maintain and repair the walls of Jerusalem.
From the beginning of the month of Adar, notice was served
to the public that the half-shekel contributions would soon be
due. The exact value of the half-shekel changed several times
over the course of the generations. Nowadays, toward the
end of the Fast of Esther on the thirteenth of Adar, before the
beginning of the holiday of Purim, people contribute to charity in commemoration of the half-shekel. The halakhot of the
half-shekel contributions made to the Temple are discussed
in tractate Shekalim.
BACKGROUND

Like this barren mule that cannot bear oﬀspring – ִּכ ְפ ֵר ָידה זוֹ
עוֹשה ּ ֵפירוֹת
ׂ ָ ש ֵאינָ ה:
ֶ ׁ The oﬀspring of a female horse and a male
donkey is a mule, or Equus mulus. Horses and donkeys are
diﬀerent species with diﬀerent numbers of chromosomes. A
mule can be either male or female, but even though externally
it appears to have fully formed sexual organs, it is infertile
because it has sixty-three chromosomes, a mixture of the
horse’s sixty-four and the donkey’s sixty-two. The diﬀerent
structure and number usually prevents the chromosomes
from pairing up properly and creating viable embryos, rendering most mules infertile.

יﬠין
ִ  ְ ּב ֶא ָחד ַ ּב ֲא ָדר ַמ ׁ ְש ִמ: וְ ַהיְ ינ ּו דִּ ְתנַןAnd this is as we learned in a mishna (Shekalim a): On the first
. ַﬠל ַה ׁ ּ ְש ָק ִלים וְ ַﬠל ַה ִּכ ְל ַאיִ םof Adar the court makes a public announcement about the contribution to the Temple of half-shekelsN that will soon be due, and
about the need to uproot forbidden mixtures of diverse kinds of
seeds from the fields now that they have begun to sprout. Therefore, it turns out that the Jewish people give the shekels on the first
of Adar, preceding the date of Haman’s planned destruction of the
Jewish people and his own collecting of shekels.
: פרק א׳ דף יג. Megilla . Perek I . 13b
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ֹאמר ַה ֶּמ ֶל ְך ְל ָה ָמן ַה ֶּכ ֶסף נָ תוּן ָל ְך
ֶ  ״וַ יּAhasuerus responded to Haman’s request: “And the king said
 ָא ַמר, וְ ָה ָﬠם ַל ֲﬠ ׂשוֹת ּבוֹ ְּכ ּטוֹב ְ ּב ֵﬠינֶיךָ ״to Haman: The silver is given to you; the people also, to do
: ַר ִ ּבי ַא ָ ּבאwith them as it seems good to you” (Esther : ). Rabbi Abba
said:

Perek I
Daf 14 Amud a
רוֹש וְ ָה ָמן ָל ָּמה ַהדָּ ָבר
ׁ ֵָמ ׁ ָשל דַּ ֲא ַח ׁ ְשו
 ְל ֶא ָחד ָהיָ ה לוֹ,וֹמה? ִל ׁ ְשנֵי ְבנֵי ָא ָדם
ֶ ּד
 ו ְּל ֶא ָחד ָהיָ ה לוֹ ָח ִריץ,ֵּּתל ְ ּבתוֹךְ ָ ׂש ֵדהו
 ִמי יִ ֵּתן ִלי: ַ ּב ַﬠל ָח ִריץ ָא ַמר.ְּ ּבתוֹךְ ָ ׂש ֵדהו
 ִמי יִ ֵּתן:ֵּתל זֶ ה ְ ּב ָד ִמים! ַ ּב ַﬠל ַה ֵּתל ָא ַמר
!ִלי ָח ִריץ זֶ ה ְ ּב ָד ִמים

The actions of Ahasuerus and Haman can be understood with a
parable; to what may they be compared? To two individuals, one
of whom had a mound in the middle of his field and the other of
whom had a ditch in the middle of his field,N each one suﬀering
from his own predicament. The owner of the ditch, noticing the
other’s mound of dirt, said to himself: Who will give me this
mound of dirt suitable for filling in my ditch; I would even be willing
to pay for it with money, and the owner of the mound, noticing
the other’s ditch, said to himself: Who will give me this ditch for
money, so that I may use it to remove the mound of earth from my
property?

 ָא ַמר לוֹ ַ ּב ַﬠל, ְליָ ִמים נִ זְ דַּ וְ וג ּו זֶ ה ֵאצֶ ל זֶ הAt a later point, one day, they happened to have met one another.
 ְמכוֹר ִלי ִּת ְילךָ ! ָא ַמר: ָח ִריץ ְל ַב ַﬠל ַה ֵּתלThe owner of the ditch said to the owner of the mound: Sell me
! וְ ַה ְלוַ אי,אוֹת ּה ְ ּב ִח ָּנם
ָ  טוֹל: לוֹyour mound so I can fill in my ditch. The mound’s owner, anxious
to rid himself of the excess dirt on his property, said to him: Take
it for free; if only you had done so sooner. Similarly, Ahasuerus
himself wanted to destroy the Jews. As he was delighted that Haman
had similar aspirations and was willing to do the job for him, he
demanded no money from him.
 ָא ַמר ַר ִ ּבי.״וַ יָּ ַסר ַה ֶּמ ֶל ְך ֶאת ַט ַ ּב ְﬠ ּתוֹ״
דוֹלה ֲה ָס ַרת ַט ַ ּב ַﬠת
ָ  ְ ּג:ַא ָ ּבא ַ ּבר ָּכ ֲהנָ א
יאים וְ ׁ ֶש ַבע
ִ יוֹתר ֵמ ַא ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנָ ה נְ ִב
ֵ
 ׁ ֶש ּכו ָּּלן,יִש ָר ֵאל
ׂ ְ נְ ִביאוֹת ׁ ֶש ִּנ ְתנַ ְ ּבא ּו ָל ֶהן ְל
ּ  וְ ִא,ל ֹא ֶה ֱחזִ יר ּום ַל ּמ ּו ָטב
יל ּו ֲה ָס ַרת
.ַט ַ ּב ַﬠת ֶה ֱחזִ ָיר ָתן ְלמו ָּּטב

§ The verse states: “And the king removed his ring from his hand”
(Esther : ). Rabbi Abba bar Kahana said: The removal of Ahasuerus’s ring for the sealing of Haman’s decree was more eﬀectiveN
than the forty-eight prophets and the seven prophetesses who
prophesied on behalf of the Jewish people. As, they were all
unable to return the Jewish people to the right way, but the
removal of Ahasuerus’s ring returned them to the right way, since
it brought them to repentance.

יאים
ִ  ַא ְר ָ ּב ִﬠים ּו ׁ ְשמוֹנָ ה נְ ִב:ָּתנ ּו ַר ָ ּבנַ ן
,וְ ׁ ֶש ַבע נְ ִביאוֹת נִ ְתנַ ְ ּבא ּו ָל ֶהם ְליִ ְ ׂש ָר ֵאל
הוֹתיר ּו ַﬠל ַמה ׁ ּ ֶש ָּכתוּב
ִ וְ ל ֹא ּ ָפ ֲחת ּו וְ ל ֹא
. חוּץ ִמ ִּמ ְק ָרא ְמגִ ָּילה,ַ ּב ּת ָוֹרה

The Sages taught in a baraita: Forty-eight prophetsN and seven
prophetesses prophesied on behalf of the Jewish people, and they
neither subtracted from nor addedN onto what is written in the
Torah, introducing no changes or additions to the mitzvot except
for the reading of the Megilla, which they added as an obligation
for all future generations.

NOTES

The parable of a mound and a ditch – מ ׁ ָשל ְל ֵתל ו ְּל ָח ִריץ:ָ Some
commentaries explain the deep meaning of the parable, that
it indicates that although both Ahasuerus and Haman hated
the Jews, they did so for diﬀerent reasons. Ahasuerus saw
them as a mound, viewing them as too large and successful, and therefore he wanted to destroy them. Haman, however, saw them as inferior, as a ditch that was lower than the
other nations. In this way the parable excellently explains their
two approaches (Bina LeIttim; Gevul Binyamin; Ĥatam Sofer).

Ĥananel, the list includes, among others: Moses; Aaron;
Assir, Elkana, and Abiasaph, who were sons of Korah; Joshua;
Pinehas; Samuel; Elkanah, his father; Gad; Nathan; Asaph;
Heman; Jeduthun; David; Ahijah the Shilonite; Shemaiah; Iddo
the seer; Azariah, the son of Oded; Hanani; Jehu, the son of
Hanani; Elijah; Micaiah, the son of Zephaniah; Jeremiah; Isaiah;
Ezekiel; Daniel; Baruch, the son of Neriah; Seraiah; Mordecai;
Bilshan; Hosea; Amos; Micah; Joel; Nahum; Haggai; Zechariah;
and Malachi.
Furthermore, there are a number of disputes in connecThe removal of Ahasuerus’s ring was more eﬀective – דוֹלה
ָ  ְ ּגtion with the actual lists, as Rashi himself mentions that he
יוֹתר
ֵ ה ָס ַרת ַט ַ ּב ַﬠת:ֲ Haman’s decree alone did not overly concern is certain about only forty six of the prophets, and is unsure
the Jews, as they were already aware that they had enemies. who the last two prophets are. Although Rashi mentions David
However, when the king agreed to give Haman his full backing and Solomon in the list, the Sefer Halakhot Gedolot does not.
and allowed him to do as he saw fit, the removal of the ring There is also a discussion about Daniel, as the Gemara says
proved to the Jews that they were facing a grave calamity that he is not counted among the prophets. Others remove
(Maharsha).
Mordecai and Seraiah from the list and in their place some list
Shem and Eber (Asara Ma’amarot); Eldad and Medad (Ramat
Forty-eight prophets – יאים
ִ א ְר ָ ּב ִﬠים ו ׁ ְּשמוֹנָ ה נְ ִב:
ַ Rashi pro- Shmuel); Elazar the son of Aaron, and Elihu the son of Barachel
vides a diﬀerent list of the prophets from that of Rabbeinu (Turei Even); Chenaniah, chief of the Levites; the elder prophet
Ĥananel, whose opinion is accepted by the Sefer Halakhot from Bethel; Zechariah, who had understanding in the vision
Gedolot and most later authorities. According to Rabbeinu of God; and Hanan the son of Igdaliah (Rav Ya’akov Emden). In
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the work Zikkaron BaSefer it is suggested to include Bari, the
father of Hosea, to whom a prophecy is attributed in the book
of Hosea.
Neither subtracted from nor added – הוֹתיר ּו
ִ ל ֹא ּ ָפ ֲחת ּו וְ ל ֹא:
Rashi explains that although there were other rabbinically
ordained positive mitzvot, such as the obligation to light
Hanukkah candles, they were enacted after prophecy ceased,
while Purim was established toward the end of the prophetic
era. See the Rambam’s discussion with regard to the prohibition against a prophet establishing halakha based on prophecy (Sefer HaMadda, Hilkhot Yesodei HaTorah 9:1–2). The Ran
elaborates on Rashi’s comment, explaining that although
there are numerous other rabbinic enactments, both positive
mitzvot and prohibitions, they are all intended to safeguard
Torah law, unlike reading the Megilla, which was enacted as
an independent mitzva by rabbinic law. Some note that the
Sefer Halakhot Gedolot lists reading the Megilla as one of the
613 mitzvot, seemingly viewing it as an actual addition to the
Torah (Zikhron Terua). Conversely, the Rid simply explains that
the prophets did not add public readings, other than reading
the Megilla.

