NOTES

The son of Harhas – בן ַח ְר ַחס:ּ ֶ Although the description of Huldah as being married to “the son of Tikvah,
the son of Harhas” is really a description of her husband Shallum’s lineage, nevertheless the Gemara
interprets it to be describing Huldah. The reason for
this exposition is that nowhere else does the Bible
mention the lineage of a woman who is referred to
by the name of her husband. Therefore, mentioning an unknown person like Harhas as a point of
lineage for Huldah’s husband does not add to the
understanding of her husband’s background, and
the information must be understood as teaching
something else, in this case about Huldah’s deeds
(Maharsha).
Descended from Rahab – יָ צְ א ּו ֵמ ָר ָחב: The fact that
priests and prophets descended from Rahab is a
matter of interest because it is prohibited for a priest
to marry a convert, especially one who was a harlot.
A number of commentaries also discuss how Rahab,
a member of the Canaanite people, was permitted
to marry a Jewish man, albeit a non-priest, after
her conversion (see Tosafot and ge’onim). The Petaĥ
Einayim and others explain that Joshua married her
due to heavenly instruction.

 חו ְּלדָּ ה ִמ ְ ּבנֵי ָבנָיו ׁ ֶשל: ָא ַמר ַרב נַ ְח ָמןFurthermore, Rav Naĥman said: Huldah was a descendant of Joshua.
״בן ַח ְר ַחס״
ּ ֶ  ְּכ ִתיב ָה ָכא.ﬠ ָהיְ ָתה הוֹש
ֻ ׁ ְ יAn allusion to this is written here: “Huldah the prophetess, the wife
the son of Tikvah, the son of Harhas [ĥarĥas]” ( Kings
.״ב ִת ְמנַ ת ֶח ֶרס״
ּ ְ  ו ְּכ ִתיב ָה ָתםof Shallum,
: ),N and it says elsewhere with regard to Joshua: “And they
buried him in the border of his inheritance in Timnath-heres [ĥeres]”
( Judges : ), therefore intimating that there is a certain connection
between them.
:יה ַרב ֵﬠינָ א ָס ָבא ְל ַרב נַ ְח ָמן
ִ ֵא
ּ ית ֵיב
יאים וְ ֵהם ּכ ֲֹהנִים יָ צְ א ּו
ִ ׁ ְשמוֹנָ ה נְ ִב
, ָ ּברו ְּך, נֵ ִריָּ ה: וְ ֵא ּל ּו ֵהן,ֵמ ָר ָחב ַהזּוֹנָ ה
, ִח ְל ִקיָּ ה, יִ ְר ְמיָ ה, ַמ ְח ֵסיָ ה,ּו ְ ׂש ָריָ ה
 ַאף:אוֹמר
ֵ  ַר ִ ּבי יְ הו ָּדה. וְ ׁ ַשלּ וּם,ֲחנַ ְמ ֵאל
נֶיה ׁ ֶשל ָר ָחב
ָ יאה ִמ ְ ּבנֵי ָב
ָ חו ְּלדָּ ה ַה ְּנ ִב
״בן ִּת ְקוָ ה״
ּ ֶ  ְּכ ִתיב ָה ָכא.ַהזּוֹנָ ה ָהיְ ָתה
!״את ִּת ְקוַ ת חוּט ַה ׁ ּ ָשנִי״
ֶ ו ְּכ ִתיב ָה ָתם

Rav Eina the Elder raised an objection from a baraita to Rav Naĥman’s
teaching. The baraita indicates that Huldah was in fact a descendant of
Rahab, and seemingly not of Joshua: Eight prophets, who were also
priests, descended from RahabN the prostitute, and they are: Neriah;
his son Baruch; Seraiah; Mahseiah; Jeremiah; his father, Hilkiah;
Jeremiah’s cousin Hanamel; and Hanamel’s father, Shallum. Rabbi
Yehuda said: So too, Huldah the prophetess was a descendant of
Rahab the prostitute, as it is written here with regard to Huldah: “The
son of Tikvah,” and it is written elsewhere in reference to Rahab’s escape
from the destruction of Jericho: “This cord of [tikvat] scarlet thread”
( Joshua : ).

: ֵﬠינָ א ָס ָבא! וְ ָא ְמ ִרי ָל ּה:יה
ּ ֲא ַמר ֵל
ּ ַפ ְתיָ א או ָּּכ ָמא! ִמינֵי ו ִּמ ָּינ ְך ִּת ְס ַּתיֵּ ים
.ﬠ הוֹש
ֻ ׁ ְׁ ְש ַמ ֲﬠ ָתא; דְּ ִא ַ ּיגיְ ָירא וּנְ ָס ָב ּה י
ﬠ? וְ ָה ְכ ִתיב יהוֹש
ֻ ׁ יה זַ ְר ָﬠא ִל
ּ ו ִּמי ָהו ּו ֵל
ﬠ ְ ּבנוֹ״! ָ ּבנֵי – ָלא ָהו ּו הוֹש
ֻ ׁ ְ״נוֹן ְ ּבנוֹ י
.יה
ּ  ְ ּבנָ ָתן – ָהו ּו ֵל,יה
ּ ֵל

Rav Naĥman responded to Eina the Elder and said to him: Eina the
Elder, and some say that he said to him: Blackened pot, i.e., my colleague
in Torah, who has toiled and blackened his face in Torah study, from me
and from you the matter may be concluded, i.e., the explanation lies in
a combination of our two statements. For Rahab converted and married
Joshua, and therefore Huldah descended from both Joshua and Rahab.
The Gemara raises a diﬃculty: But did Joshua have any descendants?
But isn’t it written in the genealogical list of the tribe of Ephraim: “Nun
his son, Joshua his son” Chronicles : )? The listing does not continue any further, implying that Joshua had no sons. The Gemara answers:
Indeed, he did not have sons, but he did have daughters.

Perek I
Daf 15 Amud a
NOTES

One’s name and his father’s name – שמוֹ וְ ׁ ֵשם ָא ִביו:
ְׁ
As prophets were well known in their own right,
there is no reason to mention a prophet’s father
other than to indicate that the latter was also a
prophet (Maharsha).
It is known that he was from Jerusalem – ּﬠ ְ ּביָ דו
שהוּא ִמירו ׁ ָּש ַליִ ם:
ֶ ׁ The Maharsha explains that there is
an indication to this from a psalm, as it speaks of the
praise of Jerusalem: “And of Zion it shall be said: This
man and that man was born in her” (Psalms 87:5),
signifying that famous people were born there.
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 ֶא ָּלא,יפ ְר ׁ ִשי
ְ  ִ ּב ׁ ְש ָל ָמא ִאינְ ה ּו – ִמThe Gemara asks in reference to the eight prophets descended from
? ַא ְב ֲה ַתיְּ יה ּו ְמ ַנָלןRahab: Granted, with regard to them, it is explicit, i.e., the four sons
recorded in the list were certainly prophets, as the Bible states this explicitly: Jeremiah was a prophet, his student Baruch was one of the sons of
the prophets, his cousin Hanamel came to him at the word of God
(see Jeremiah, chapter ), and Seraiah was his student. But as for their
fathers, Hilkiah, Neriah, Shallum, and Mahseiah, from where do we
derive that they were prophets?
 ָּכל ָמקוֹם: דְּ ָא ַמר עו ָּּלא.ִּכ ְדעו ָּּלא
ּﬠ ׁ ֶש ׁ ּ ְשמוֹ וְ ׁ ֵשם ָא ִביו ִ ּבנְ ִביאוּת – ְ ּביָ דו
 ׁ ְשמוֹ וְ ל ֹא ׁ ֵשם.ׁ ֶשהוּא נָ ִביא ֶ ּבן נָ ִביא
ﬠ ׁ ֶשהוּא נָ ִביא וְ ל ֹא ֶ ּבן ָא ִביו – ְ ּביָ ד ּו
ּﬠ פוֹר ׁש – ְ ּביָ דו
ָ  ׁ ְשמוֹ וְ ׁ ֵשם ִﬠירוֹ ְמ.נָ ִביא
 ׁ ְשמוֹ וְ ל ֹא ׁ ֵשם,אוֹת ּה ָה ִﬠיר
ָ ׁ ֶשהוּא ֵמ
.ּﬠ ׁ ֶשהוּא ִמירו ׁ ָּש ַליִ ם ִﬠירוֹ – ְ ּביָ דו

The Gemara answers: As taught by Ulla, as Ulla said: Wherever one’s
name and his father’s nameN are mentioned with regard to prophecy, it
is known that he was a prophet the son of a prophet, and therefore his
father’s name is also mentioned. And wherever his name is mentioned
but not his father’s name, it is known that he was a prophet but not
the son of a prophet. Similarly, wherever his name and the name of
his city are specified, it is known that he was from that particular city,
and wherever his name is mentioned but not the name of his city, it is
known that he was from Jerusalem.N

 ָּכל ׁ ֶש ַּמ ֲﬠ ָ ׂשיו ו ַּמ ֲﬠ ֶ ׂשה:נִיתא ָּתנָ א
ָ ְ ּב ַמ ְת
 ו ֵּפ ֵרט ְלךָ ַה ָּכתוּב,בוֹתיו ְסת ּו ִמין
ָ ֲא
 ְּכגוֹן ״דְּ ַבר ה׳,ְ ּב ֶא ָחד ֵמ ֶהן ְל ׁ ֶש ַבח
ֲא ׁ ֶשר ָהיָ ה ֶאל צְ ַפנְ יָ ה ֶ ּבן ּכ ּו ׁ ִשי ֶ ּבן
ﬠ ׁ ֶשהוּא צַ דִּ יק ֶ ּבן ְ ּג ַד ְליָ ה״ – ְ ּביָ ד ּו
 וְ ָכל ׁ ֶש ּ ֵפ ֵרט ְלךָ ַה ָּכתוּב ְ ּב ֶא ָחד.צַ דִּ יק
יﬠי
ִ  ְּכגוֹן ״וַ יְ ִהי ַ ּבח ֶֹד ׁש ַה ׁ ּ ְש ִב,ֵמ ֶהן ִלגְ נַ אי
– יש ָמע״
ָ ׁ יִש ָמ ֵﬠאל ֶ ּבן נְ ַתנְיָה ֶ ּבן ֱא ִל
ְ ׁ ָ ּבא
.ּﬠ ׁ ֶשהוּא ָר ׁ ָשע ֶ ּבן ָר ׁ ָשע ְ ּביָ דו

It was taught in a baraita: With regard to anyone whose actions and the
actions of his ancestors are obscured and not explained, and the verse
mentioned one of them favorably, for example, the way in which Zephaniah the prophet is introduced: “The word of the Lord which came to
Zephaniah the son of Cushi, the son of Gedaliah” (Zephaniah : ), it is
known that not only was he a righteous man, he was also the son of a
righteous man. And conversely, whenever the verse mentioned one of
them unfavorably, for example, in the verse that introduces Ishmael as
the one who killed Gedaliah, which states: “And it came to pass in the
seventh month that Ishmael the son of Nethaniah, the son of Elishama”
( Jeremiah : ), it is known that not only was he a wicked man, he was
also the son of a wicked man.

 וְ ָל ָּמה, ַמ ְל ָא ִכי זֶ ה ָמ ְרדֳּ ַכי:ָא ַמר ַרב נַ ְח ָמן
נִ ְק ָרא ׁ ְשמוֹ ַמ ְל ָא ִכי – ׁ ֶש ָהיָ ה ִמ ׁ ְשנֶ ה
ּש ָריָ ה ֶ ּבן
ׂ ְ  ו, ָ ּברוּךְ ֶ ּבן נֵ ִריָּ ה:ית ִיבי
ִ  ֵמ. ְְל ֶמ ֶלך
, וְ ַח ַ ּגי, ו ָּמ ְרדֳּ ַכי ִ ּב ְל ׁ ָשן, וְ ָדנִ יֵּ אל,ַמ ֲﬠ ֵ ׂשיָ ה
זְ ַכ ְריָ ה ו ַּמ ְל ָא ִכי – ּכו ָּּלן נִ ְתנַ ְ ּבא ּו ִ ּב ׁ ְשנַ ת
.ׁ ְש ַּתיִ ם ְל ָד ְריָ וֶ ׁש! ְּתיו ְּב ָתא

Rav Naĥman said: Malachi the prophet is in fact Mordecai, and why
was he called Malachi? To indicate that he was second to the king
[melekh], as Mordecai was appointed such, as is recorded at the end
of the Megilla. The Gemara raises an objection from the following
baraita: Baruch, the son of Neriah; Seraiah, the son of Mahseiah;
Daniel; Mordecai; Bilshan; Haggai; Zechariah; and Malachi; all
prophesied in the second year of the reign of Darius. The fact that
the baraita mentions Mordecai and Malachi separately indicates that
they were two diﬀerent people. The Gemara concludes: This is indeed
a conclusive refutation.

 ַמ ְל ָא ִכי:ﬠ ֶ ּבן ָק ְר ָחה יְהוֹש
ֻ ׁ  ָא ַמר ַר ִ ּבי,ַּתנְיָא
. ַמ ְל ָא ִכי ׁ ְשמוֹ:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים,זֶ ה ֶﬠזְ ָרא
 ִמ ְס ַּת ְ ּב ָרא ְּכ ַמאן דַּ ֲא ַמר:ָא ַמר ַרב נַ ְח ָמן
 דִּ ְכ ִתיב ִ ּבנְ ִביאוּת,ַמ ְל ָא ִכי זֶ ה ֶﬠזְ ָרא
נֶﬠ ְ ׂש ָתה
ֶ תוֹﬠ ָבה
ֵ ְ״בגְ ָדה יְ הו ָּדה ו
ּ ָ :ַמ ְל ָא ִכי
ְביִ ְ ׂש ָר ֵאל ו ִּבירו ׁ ָּש ָלִם ִּכי ִח ֵּלל יְ הו ָּדה ק ֶֹד ׁש
,ה׳ ֲא ׁ ֶשר א ֵֹהב ו ָּב ַﬠל ַ ּבת ֵאל נֵ ָכר״

It is taught in a baraita: Rabbi Yehoshua ben Korĥa said: Malachi is
in fact Ezra. And the Rabbis say otherwise: Malachi was his real name,
and it was not merely another name for Ezra or another prophet. Rav
Naĥman said: It stands to reason that indeed, they are one and the
same person, like the opinion of the one who said that Malachi is
Ezra, since there is a similarity between them, as it is stated in Malachi’s prophecy: “Judah has dealt treacherously, and a disgusting
thing has been done in Israel and in Jerusalem; for Judah has profaned the sanctity of the Lord which he loved, and has married the
daughter of a strange god” (Malachi : ).

 דִּ ְכ ִתיב,נָשים גוֹיוֹת – ֶﬠזְ ָרא
ִ ׁ ו ַּמאן ַא ְפ ֵריש
ֹאמר
ֶ יאל ִמ ְ ּבנֵי ֵﬠ ָילם וַ יּ
ֵ ״וַ יַּ ַﬠן ׁ ְש ַכנְיָה ֶבן יְ ִח
וֹשב
ֵ ׁ ְּל ֶﬠזְ ָרא ֲאנַ ְחנ ּו ָמ ַﬠ ְלנ ּו ֵבאל ֵֹהינ ּו וַ נ
.נָשים נָ ְכ ִריּוֹת״
ִׁ

And who was the one that removed the foreign women who were
married to Jews? It was Ezra, as it is written: “And Shecaniah the
son of Jehiel, one of the sons of Elam, answered and said unto Ezra:
We have broken faith with our God, and have married foreign
women of the peoples of the land” (Ezra : ). It therefore appears that
Malachi was one of Ezra’s names, as the Bible describes them both as
confronting an intermarriage epidemic.

יפיּוֹת ָהי ּו
ִ נָשים יְ ֵפ
ִ ׁ  ַא ְר ַ ּבע:ָּתנ ּו ַר ָ ּבנַ ן
. ָר ָחב( וְ ֶא ְס ֵּתר, ָ ׂש ָרה )וַ ֲא ִביגַ יִ ל:עוֹלם
ָ ָ ּב
– רוֹקת ָהיְ ָתה
ֶ ו ְּל ַמאן דַּ ֲא ַמר ֶא ְס ֵּתר יְ ַר ְק
.ַמ ּ ֵפיק ֶא ְס ֵּתר ו ְּמ ַﬠיֵּ יל וַ ׁ ְש ִּתי

To complete the discussion about the prophetesses, the Gemara cites
a baraita in which the Sages taught: There were four women of
extraordinary beautyN in the world: Sarah, and Abigail, Rahab, and
Esther. And according to the one who said that Esther was greenish
in color, lacking natural beauty, only that a cord of divine grace was
strung around her, remove Esther from the list and insert Vashti in
her place, for she was indeed beautiful.

 יָ ֵﬠל, ָר ָחב ִ ּב ׁ ְש ָמ ּה זִ ְּינ ָתה:ָּתנ ּו ַר ָ ּבנַ ן
יכל ַ ּבת
ַ  ִמ, ֲא ִביגַ יל ִ ּבזְ ִכ ָיר ָת ּה,קוֹל ּה
ָ ְ ּב
 ָּכל: ָא ַמר ַר ִ ּבי יִ צְ ָחק.ית ּה
ָ ָׁ ָשאוּל ִ ּב ְר ִאיּ
 ֲא ַמר.נִיק ִרי
ְ אוֹמר ָר ָחב ָר ָחב – ִמיָּ ד
ֵ ָה
 ֲאנָ א ָא ִמינָ א ָר ָחב ָר ָחב:יה ַרב נַ ְח ָמן
ּ ֵל
–  ִּכי ָק ָא ֵמינָ א:יה
ְ וְ ָלא ִא
ּ יכ ּ ַפת ִלי! ֲא ַמר ֵל
.יוֹד ָﬠ ּה ו ְּב ַמ ִּכ ָיר ּה
ְ ְ ּב

The Sages taught in a baraita: Rahab aroused impure thoughts by
her name,N i.e., the mere mention of her name would inspire lust for
her; Yael, by her voice; Abigail, by remembering her; Michal, the
daughter of Saul, by her appearance. Similarly, Rabbi Yitzĥak said:
Anyone who says Rahab, Rahab, immediately experiences a seminal
emission due to the arousal of desire caused by Rahab’s great beauty.
Rav Naĥman said to him: I say: Rahab, Rahab, and it does not aﬀect
me. Rabbi Yitzchak said to Rav Naĥman: When I said this, I was
specifically referring to one who knows her personally and recognizes
her beauty. Only for one who has met Rahab in person is the mere
mention of her name capable of arousing lust.

NOTES

There were four woman of extraordinary beauty –
יפיּוֹת
ִ נָשים יְ ֵפ
ִ ׁ א ְר ַ ּבע:
ַ Some explain that this is mentioned to indicate how dangerous their beauty
was for others, as all who were enticed by their
beauty experienced calamity (see Iyyun Ya’akov and
Maharsha).
Rahab aroused impure thoughts by her name –
ר ָחב ִ ּב ׁ ְש ָמ ּה זִ ְּינ ָתה:ָ The verses that mention these various women refer to their enticing characteristic.
With regard to Rahab, whose name aroused others,
it states: “Whose name was Rahab” (Joshua 2:1).
With regard to Yael, the verse refers to her speech:
“And she said to him, turn in, my lord, turn in to me,
fear not” (Judges 4:18). With regard to Abigail, the
memory of her was enticing, it states: “Then remember your handmaid” (I Samuel 25:31). With regard to
Michal, whose appearance was arousing, it states:
“Michal the daughter of Saul appeared through the
window” (II Samuel 6:16; see Maharsha). The Noda
Bihuda explains that this talmudic statement was
mentioned in order to teach that each one of these
characteristics carries with it potential for arousal,
and one must therefore be cautious with regard to
them.
All that was done – נַﬠ ָ ׂשה
ֲ כל ֲא ׁ ֶשר:ָּ According to
some interpretations, Mordecai cried out because
he was aware of aspects of the decree that others
were not. Rashi, in his commentary on the Megilla,
explains that Mordecai cried out because it was
revealed to him that even Heaven had agreed to
this decree (see Arugot HaBosem).
BACKGROUND

That she began to menstruate – ש ּ ֵפ ְיר ָסה נִדָּ ה:
ֶ ׁ It is
not uncommon for psychological trauma to cause
an irregular flow of menstrual blood, even in women
with a relatively regular cycle.

 ַמאי,נַﬠ ָ ׂשה״
ֲ  § ״ו ָּמ ְרדֳּ ַכי יָ ַדע ֶאת ָּכל ֲא ׁ ֶשרThe Gemara returns to its explanation of the verses of the book of
.רוֹש
ׁ ֵ ָ ּג ַב ּה ָה ָמן ֵמ ַא ֲח ׁ ְשו: ֲא ַמר? ַרב ָא ַמרEsther. The verse states: “When Mordecai perceived all that was
N
ָּ  ָ ּג ַבר ַמ ְל ָּכא ִﬠ: ּו ׁ ְשמ ּו ֵאל ֲא ַמרdone, Mordecai rent his clothes, and put on sackcloth with ashes, and
יל ָאה
went out into the midst of the city, and cried with a loud and bitter cry”
.ִמ ַּמ ְל ָּכא ַּת ָּת ָאה
(Esther : ). The Gemara asks: What did Mordecai say when he cried
out? Rav said: He said that Haman has risen above Ahasuerus, for
he saw that Haman had become even stronger than Ahasuerus himself,
and that he controlled all aﬀairs of the empire. And Shmuel said:
The upper King has prevailed over the lower king, saying this euphemistically and insinuating just the opposite. In other words, it would
appear that Ahasuerus, the lower king, has prevailed over the higher
King, God in Heaven, Who desires good for the Jewish people.
? ַמאי ״וַ ִּת ְת ַח ְל ַחל״, ״וַ ִּת ְת ַח ְל ַחל ַה ַּמ ְל ָּכה״The verse states: “Then the queen was exceedingly distressed”
: וְ ַר ִ ּבי יִ ְר ְמיָה ָא ַמר, ׁ ֶש ּ ֵפ ְיר ָסה נִדָּ ה:[ ָא ַמר ַרבvatitĥalĥal] (Esther : ). The Gemara asks: What is the meaning
B
.יה
ָ  ׁ ֶשהוּצְ ְר ָכה ִלנְ ָק ֶבof vatitĥalĥal? Rav said: This means that she began to menstruate
out of fear, as the cavities, ĥalalim, of her body opened. And Rabbi
Yirmeya said: Her bowels were loosened, also understanding the
verse as referring to her bodily cavities.
. פרק א׳ דף טו. Megilla . Perek I . 15a
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NOTES

Hathach is Daniel – ה ָת ְך זֶ ה דָּ נִ יֵּ אל:ֲ The Maharsha explains that this is derived from the fact that
Hathach appears to be trusted by both Esther and
Mordecai, seemingly indicating that he was a Jew.
In the book of Daniel (1:18–21), Daniel is mentioned
as one of the king’s Jewish chamberlains during the
time of the Persian Empire.
One does not bring back a sad report – ֵאין ְמ ׁ ִש ִיבין
ﬠל ַה ַ ּק ְל ָק ָלה:ַ It is generally viewed as proper conduct
not to hasten to be the bearer of bad news. Esther’s
rejection of Mordecai’s request to take immediate
action was an unfavorable piece of information, and
therefore, Hathach did not deliver the news personally (Manot HaLevi).
LANGUAGE

An ordinary person [hedyot] – ה ְדיוֹט:ֶ From the Greek
ἰδιώτης, idiotès, meaning a simple man who lacks
any oﬃcial position. Here it is used in the context
of an ordinary man without any specific spiritual
achievement, one not known for his righteousness.

 ֲה ָת ְך: ״וַ ִּת ְק ָרא ֶא ְס ֵּתר ַל ֲה ָת ְך״ ָא ַמר ַרבThe verse states: “Then Esther called for Hathach, one of the king’s
–  וְ ָל ָּמה נִ ְק ָרא ׁ ְשמוֹ ֲה ָת ְך, זֶ ה דָּ נִ יֵּ אלchamberlains, whom he had appointed to attend upon her” (Esther
: ). Rav said: Hathach is in fact the prophet Daniel.N And why was
 ׁ ֶש ָּכל: ו ׁ ְּשמו ֵּאל ָא ַמר.ֶש ֲח ָתכוּה ּו ִמ ְ ּגדו ָּלתוֹ
he called Hathach? Because he was cut down [ĥatakh] from his
.ִד ְב ֵרי ַמ ְלכוּת נֶ ְח ָּת ִכין ַﬠל ּ ִפיו
greatness during Ahasuerus’s reign, as he was demoted from his high
position. Previously he had served as a senior minister, and now he
had become Esther’s steward. And Shmuel expounded the name
Hathach as derived from ĥatakh in the opposite sense, as he said:
Daniel was called Hathach because all the aﬀairs of the kingdom
were decided [neĥtakhin] by his word.
״ל ַד ַﬠת ַמה זֶּ ה וְ ַﬠל ַמה זֶּ ה״ ָא ַמר ַר ִ ּבי
ָ
 ׁ ֶש ָּמא ָﬠ ְבר ּו יִ ְ ׂש ָר ֵאל ַﬠל: ׁ ָש ְל ָחה לוֹ:יִ צְ ָחק
״מזֶּ ה
ִ  דִּ ְכ ִתיב ָ ּב ֶהן,תוֹרה
ָ ֲח ִמ ׁ ּ ָשה חו ְּמ ׁ ֵשי
.ו ִּמזֶּ ה ֵהם ְּכתו ִּבים״

The verse continues to relate that Esther sent Hathach to Mordecai
after hearing about the decree: “To know what this [zeh] was, and
why it [zeh] was” (Esther : ). Rabbi Yitzĥak said that Esther sent
a message to Mordecai, saying: Perhaps the Jews have transgressed
the five books of the Torah, as it is written with regard to the two
tablets: “On this [zeh] side and on the other [zeh] side were they
written” (Exodus : ).

 וְ ִאילּ ּו, ״וַ יַּ ִ ּגיד ּו ְל ָמ ְר ֳד ַכי ֵאת דִּ ְב ֵרי ֶא ְס ֵּתר״The verse states: “And they told Esther’s words to Mordecai” (Esther
: ), but he, Hathach himself, did not go to tell him directly. The
יה – ִמ ָּכאן ׁ ֶש ֵאין
ּ ִאיה ּו ָלא ֲאזַ ל ְלגַ ֵ ּב
Gemara
explains: From here we see that one does not bring back a
.ְמ ׁ ִש ִיבין ַﬠל ַה ַ ּק ְל ָק ָלה
sad report.N If one has nothing positive to say, it is best for him to
remain silent. This explains why Hathach himself did not report the
information to Mordecai, and Esther’s words had to be delivered by
other messengers.
״ל ְך ְּכנוֹס ֶאת ָּכל ַהיְּ הו ִּדים״ וגו׳ ַﬠד
ֵ
 ׁ ֶשלּ ֹא: ָא ַמר ַר ִ ּבי ַא ָ ּבא,״א ׁ ֶשר ל ֹא ַכדָּ ת״
ֲ
–  ׁ ֶש ְ ּב ָכל יוֹם וְ יוֹם ַﬠד ַﬠ ְכ ׁ ָשיו,ַּכדָּ ת ָהיָ ה
 ״וְ ַכ ֲא ׁ ֶשר ָא ַב ְד ִּתי. וְ ַﬠ ְכ ׁ ָשיו – ְ ּב ָרצוֹן,ְ ּבאוֹנֶס
ָא ָב ְד ִּתי״ – ְּכ ׁ ֵשם ׁ ֶש ָא ַב ְד ִּתי ִמ ֵ ּבית ַא ָ ּבא
. ָאוֹבד ִמ ְּמך
ַ ְָּכך

Esther sent a message to Mordecai: “Go, gather together all the Jews
who are present in Shushan, and fast for me, and neither eat nor drink
for three days, night and day; I also and my maidens will fast likewise,
and so will I go in to the king, not according to the custom” (Esther
: ). Rabbi Abba said: It will not be according to my usual custom,
for every day until now when I submitted myself to Ahasuerus it was
under compulsion, but now I will be submitting myself to him of my
own free will. And Esther further said: “And if I perish, I perish”
(Esther : ). What she meant was: Just as I was lost to my father’s
house ever since I was brought here, so too, shall I be lost to you, for
after voluntarily having relations with Ahasuerus, I shall be forever
forbidden to you.

 ׁ ֶש ֶה ֱﬠ ִביר יוֹם: ״וַ יַּ ֲﬠבוֹר ָמ ְרדֳּ ַכי״ ָא ַמר ַרבThere is a dispute with regard to the meaning of the verse: “So Morde: ו ׁ ְּשמו ֵּאל ֲא ַמר.אשוֹן ׁ ֶשל ּ ֶפ ַסח ְ ּב ַת ֲﬠנִית
ׁ  ִרcai passed [vaya’avor]” (Esther : ). Rav said: This means that he
. דַּ ֲﬠ ַבר ַﬠ ְרקו ָּמא דְּ ַמיָּ אpassed the first day of Passover as a fast day, understanding the word
vaya’avor in the sense of sin [aveira], as by doing so he transgressed
the obligation to rejoice on the Festival. And Shmuel said: It means
that he crossed over [avar] a stream in order to bring the message
to all.
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ישי וַ ִּת ְל ַ ּב ׁש ֶא ְס ֵּתר
ִ ׁ ״וַ יְ ִהי ַ ּביּוֹם ַה ׁ ּ ְש ִל
יה! ָא ַמר
ּ ָ  ִ ּבגְ דֵּ י ַמ ְלכוּת ִמ,ַמ ְלכוּת״
ּ יב ֵﬠי ֵל
 ְמ ַל ֵּמד:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ְּכ ִתיב ָה ָכא,ח ַה ּק ֶֹד ׁש ׁ ֶש ְּל ָב ׁ ַש ָּת ּה ר ּו
ּח ָל ְב ׁ ָשה ֶאת ״וַ ִּת ְל ַ ּב ׁש״ ו ְּכ ִתיב ָה ָתם ״וְ רו
.ֲﬠ ָמ ַ ׂשי״

The verse states: “And it came to pass on the third day, that Esther
clothed herself in royalty” (Esther : ). The Gemara asks: It should
have said: Esther clothed herself in royal garments. Rabbi Elazar
said that Rabbi Ĥanina said: This teaches that she clothed herself
with a divine spirit of inspiration, as it is written here: “And she
clothed herself,” and it is written elsewhere: “And the spirit clothed
Amasai” Chronicles : ). Just as there the reference is to the spirit
of divine inspiration, so too here, the term royalty is referring to the
spirit of divine inspiration.

עוֹלם
ָ  ְל:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ׁ ֶש ֲה ֵרי, ַָאל ְּת ִהי ִ ּב ְר ַּכת ֶה ְדיוֹט ַק ָּלה ְ ּב ֵﬠינֶיך
דוֹלי ַהדּ וֹר ֵ ּב ְרכוּם ׁ ְשנֵי ֶה ְדיוֹטוֹת
ֵ ְׁ ְשנֵי ג
. דָּ וִ ד וְ ָדנִ יֵּ אל: וְ ֵא ּל ּו ֵהן,ימה ָ ּב ֶהן
ָ ְוְ נִ ְת ַקיּ
ֹאמר
ֶ  דִּ ְכ ִתיב ״וַ יּ,יה ֲא ַרוְ נָ ה
ּ דָּ וִ ד – דְּ ָב ְר ֵכ
יה
ּ  דָּ נִיֵּאל – דְּ ָב ְר ֵכ.ֲא ַרוְ נָ ה ֶאל ַה ֶּמ ֶלךְ ״ וגו׳
יה
ֱ  דִּ ְכ ִתיב,דָּ ְריָ וֶ ׁש
ּ ״א ָל ָהךְ דִּ י ַאנְ ְּת ּ ָפ ַלח ֵל
.ִ ּב ְת ִד ָירא הוּא יְ ׁ ֵשיזְ ִב ָּינךְ ״

Apropos a statement that Rabbi Elazar said that Rabbi Ĥanina said,
the Gemara records other such statements: And Rabbi Elazar further
said that Rabbi Ĥanina said: One should never regard the blessing
of an ordinary person [hedyot]L as light in your eyes, as two of the
great men of their generations received blessings from ordinary
people and those blessings were fulfilled in them. And they were
David and Daniel. David, for Araunah blessed him, as it is written:
“And Araunah said to the king, May the Lord your God accept you”
( Samuel : ), and it was fulfilled. Daniel, for Darius blessed him,
as it is written: “Your God Whom you serve continually, He will
rescue you” (Daniel : ), and this too was fulfilled when Daniel was
saved from the lions’ den.

 ַאל:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ׁ ֶש ֲה ֵרי, ְָּת ִהי ִק ְל ַלת ֶה ְדיוֹט ַק ָּלה ְ ּב ֵﬠינֶיך
״ה ֵּנה הוּא ָל ְך
ִ ימ ֶל ְך ִק ֵּלל ֶאת ָ ׂש ָרה
ֶ ֲא ִב
ְּכסוּת ֵﬠינַיִ ם״ וְ נִ ְת ַקיֵּ ים ְ ּבזַ ְר ָﬠ ּה ״וַ יְ ִהי ִּכי
.זָ ֵקן יִ צְ ָחק וַ ִּת ְכ ֶהין ָ ֵﬠינָיו״

And Rabbi Elazar further said that Rabbi Ĥanina said: One
should not regard the curse of an ordinary person as light in
your eyes, for Abimelech cursed Sarah, saying: “Behold, it is
to you a covering of the eyesN to all that are with you” (Genesis
: ), and indeed this was fulfilled in her descendant, as it is
stated: “And it came to pass, that when Isaac was old, and
his eyes were dim, so that he could not see” (Genesis : ).
Abimelech’s curse of covered eyes was fulfilled through her son
Isaac’s blindness.

 ּבֹא:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
דוֹש ָ ּברו ְּך הוּא
ׁ ו ְּר ֵאה ׁ ֶש ּל ֹא ְּכ ִמדַּ ת ַה ָ ּק
ִמדַּ ת ָ ּב ָ ׂשר וָ ָדם; ִמדַּ ת ָ ּב ָ ׂשר וָ ָדם ָא ָדם
,תוֹכ ּה ַמיִ ם
ָ נוֹתן ְל
ֵ ְׁש ֵוֹפת ְק ֵד ָרה וְ ַא ַחר ָּכך
נוֹתן ַמיִ ם וְ ַא ַחר
ֵ – דוֹש ָ ּברוּךְ הוּא
ׁ ֲא ָבל ַה ָ ּק
 ְל ַקיֵּ ים ַמה ׁ ֶש ֶּנ ֱא ַמר,וֹפת ַה ְּק ֵד ָרה
ֵ ָּכ ְך ׁש
.״לקוֹל ִּת ּתוֹ ֲהמוֹן ַמיִ ם ַ ּב ׁ ּ ָש ַמיִ ם״
ְ

And Rabbi Elazar further said that Rabbi Ĥanina said: Come
and see that the attribute of the Holy One, Blessed be He,
is unlike the attribute of a man of flesh and blood; for it is
the attribute of flesh and blood that a man places the pot on
the fire and then puts in the water. However, the Holy One,
Blessed be He, first puts in the water and then places the pot
on the fire, to fulfill that which is stated: “At the sound of His
giving a multitude of waters in the heavens” ( Jeremiah : ),
which he explains as follows: First God set the multitudes of
water in place, and afterward He created the heavens to hold the
water.

 ָּכל:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
אוֹמרוֹ ֵמ ִביא ְ ּגאו ָּּלה
ְ אוֹמר דָּ ָבר ְ ּב ׁ ֵשם
ֵ ָה
ְֹאמר ֶא ְס ֵּתר ַל ֶּמ ֶלך
ֶ  ״וַ ּת: ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ ָל
.ְ ּב ׁ ֵשם ָמ ְרדֳּ ַכי״

And Rabbi Elazar further said that Rabbi Ĥanina said: Whoever reports a saying in the name of he who said it brings
redemption to the world. As it is stated with respect to the
incident of Bigthan and Teresh: “And Esther reported it to
the king in the name of Mordecai” (Esther : ), and this
eventually brought redemption, as Mordecai was later rewarded
for saving the king’s life, paving the way for the miraculous
salvation.

 צַ דִּ יק:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ָמ ׁ ָשל ְל ָא ָדם ׁ ֶש ָא ְב ָדה.ָא ַבד – ְלדוֹרוֹ ָא ַבד
 ָּכל ָמקוֹם ׁ ֶש ִהיא – ַמ ְר ָ ּג ִלית,לוֹ ַמ ְר ָ ּג ִלית
. ל ֹא ָא ְב ָדה ֶא ָּלא ְל ַב ְﬠ ָל ּה,ׁ ְש ָמ ּה

And Rabbi Elazar further said that Rabbi Ĥanina said: When
a righteous man passes from this earth and is lost,N he is lost
only for the rest of his generation, who is now deprived of him,
not for the righteous individual himself. This is similar to a man
who has lost a pearl.B The pearl does not care if it is lost, as
wherever it is found, it is still a pearl; it is lost only to its owner.

 ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,״וְ ָכל זֶ ה ֵאינֶ נּ ּו ׁשֹוֶ ה ִלי״
 ְ ּב ׁ ָש ָﬠה ׁ ֶש ָר ָאה ָה ָמן ֶאת:ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ָּכל זֶ ה:יוֹשב ְ ּב ׁ ַש ַﬠר ַה ֶּמ ֶלךְ ָא ַמר
ֵ ׁ ָמ ְרדֳּ ַכי
 דְּ ָא ַמר ַרב.ֵאינוֹ ׁשֹוֶ ה ִלי ִּכ ְד ַרב ִח ְסדָּ א
 זֶ ה ָ ּבא ִ ּב ְפרוֹזְ ּבו ִּלי וְ זֶ ה ָ ּבא:ִח ְסדָּ א

Haman said: “Yet all this avails me nothing” (Esther : ).
Rabbi Elazar said that Rabbi Ĥanina said: When Haman saw
Mordecai sitting at the king’s gate he said: Yet all this avails
me nothing. This may be understood as was suggested by Rav
Ĥisda, for Rav Ĥisda said: This one, Mordecai, came as one
with the heritage of a rich man [perozebuli],L whereas that one,
Haman, came

NOTES

Covering of the eyes – כסוּת ֵﬠינַיִ ם:ְּ Some explain Abimelech’s
curse symbolically. Abimelech was angry at Sarah for tricking
him, and therefore cursed her that the same should also
happen to her descendants. Abimelech’s curse came true
when Isaac was tricked by his family when blessing his sons
(Yefe Toar).
When a righteous man is lost – צַ דִּ יק ָא ַבד: The Iyyun Ya’akov
explains that this remark was said at Isaac’s eulogy, as the
essence of the eulogy was not over the death of Isaac, since
his soul, like a diamond impervious to damage, was not lost.
The purpose of the eulogy was to make known what his loss
meant for that generation.
BACKGROUND

Pearl – מ ְר ָ ּג ִלית:ַ A pearl is a hard object produced within the
soft tissue of a living shelled mollusk. Just like the shell of a
clam, a pearl is made up of calcium carbonate that has been
deposited in concentric layers. The ideal pearl is perfectly
round and smooth, but many other shapes of pearls occur.
The finest-quality natural pearls have been highly valued
as gemstones and objects of beauty since antiquity, and
because of this the word pearl has become a metaphor for
something fine and valuable.

Pearl in oyster
LANGUAGE

A rich man [perozebuli] – פרוֹזְ ּבו ִּלי:ְ ּ The Aramaic usage of
this word is a matter of dispute, though it is possibly based
on the Greek term used in Egypt, προβολή, probolh, meaning producer or originator of a document of indebtedness.
However, this explanation does not adequately explain the
letter zayin in this word.
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ִ  ִ ּב ְפרוֹזְ ּבas one with the heritage of a poor man [perozeboti],L as Mordeּ  וְ ָקר ּו ֵל: ֲא ַמר ַרב ּ ַפ ּ ָפא.וֹטי
. ַﬠ ְבדָּ א דְּ ִמזְ ַד ַ ּבן ְ ּב ַט ְל ֵמיcai had been Haman’s slave master and was aware of Haman’s
lowly lineage. Rav Pappa said: And he was called: The slave
who was sold for a loaf of bread.N

LANGUAGE

Poor man [perozeboti] – וֹטי
ִ פרוֹזְ ּב:ְ ּ From the Greek
πρεσβευτής, presbeutès, indicating a petitioner. This definition would lead to the opposite understanding of the Gemara,
as Haman is the one who has come with his perozebuli, his bill
of sale, and Mordecai is the petitioner, the one who comes
with the claims of the perozeboti.

NOTES

The slave who was sold for bread – ﬠ ְבדָּ א דְּ ִמזְ ַד ַ ּבן ְ ּב ַט ְל ֵמי:ַ Both
here as well as subsequently (16a), the Talmud makes reference
to an aggadic midrash that is not found in the Talmud but
appears in several works of midrashim. The aggada relates that
Haman was initially a barber and a bathhouse attendant who
later rose to became one of Ahasuerus’s ministers. Ahasuerus

sent him and Mordecai as army oﬃcers to the battlefront.
Haman enjoyed himself while away and squandered all of his
money. Unable to support himself, and hungry for bread, he
was compelled to sell himself as a slave to Mordecai. Although
Haman rose to greatness upon his return, he wanted to destroy
Mordecai, who held his bill of servitude (see Manot HaLevi).
: פרק א׳ דף טו. Megilla . Perek I . 15b
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NOTES

To the gate, this is referring to the Torah scholars who
arrive early – ימין
ִ  ֵא ּל ּו ַת ְל ִמ ֵידי ֲח ָכ ִמים ׁ ֶש ַּמ ׁ ְש ִּכ,ש ְﬠ ָרה:
ָ ׁ The
Maharsha in tractate Sanhedrin explains that Torah scholars are like gatekeepers for the synagogues and study halls,
as they open and lock the gates.
These also reel through wine –  ַ ּגם ֵא ֶּלה ַ ּביַּ יִ ן ׁ ָשג ּו: It appears
from Rashi that even the Torah scholars had unduly partaken of wine. Others explain that although the Torah
scholars did not partake of the wine, the majority of the
people did. Nevertheless, the Torah scholars bear communal responsibility and are held responsible for the
community’s actions (see Rabbi Yoshiya Pinto).
An action done due to circumstances beyond one’s
control as one done willingly – אוֹנֶס ְּכ ָרצוֹן: The commentaries discuss the various ramifications that stem from
this Gemara; see, among others, Responsa Shevut Ya’akov
and Noda Bihuda in their discussion of this issue. They suggest that even though Esther willingly went to Ahasuerus,
nevertheless, her actions should still be viewed as having
been done under duress, since she did so without any
desire other than to save the Jews (see Iyyun Ya’akov).
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Megilla . perek I . 15b . :פרק א׳ דף טו

״וְ ָכל זֶ ה ֵאינֶ נּ ּו ׁשֹוֶ ה ִלי״ – ְמ ַל ֵּמד ׁ ֶש ָּכל ְ ּגנָ זָ יו
 ו ְּב ׁ ָש ָﬠה,ׁ ֶשל אוֹתוֹ ָר ׁ ָשע ֲחקו ִּקין ַﬠל ִל ּבוֹ
יוֹשב ְ ּב ׁ ַש ַﬠר ַה ֶּמ ֶל ְך
ֵ ׁ רוֹאה ֶאת ָמ ְרדֳּ ַכי
ֶ ׁ ֶש
.״כל זֶ ה ֵאינֶ נּ ּו ׁשֹוֶ ה ִלי״
ָּ :ָא ַמר

Haman’s previously quoted statement: “Yet all this avails me
nothing” (Esther : ), teaches that all the treasures of that
wicked one were engraved on his heart, and when he saw
Mordecai sitting at the king’s gate, he said: As long as Mordecai
is around, all this that I wear on my heart avails me nothing.

 ָﬠ ִתיד:וְ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר ַר ִ ּבי ֲחנִינָ א
ֹאש ָּכל
ׁ דוֹש ָ ּברוּךְ ה ּוא ִל ְהיוֹת ֲﬠ ָט ָרה ְ ּבר
ׁ ַה ָ ּק
״ביּוֹם ַההוּא ְיִהיֶה ה׳
ּ ַ : ׁ ֶש ּנ ֱֶא ַמר,צַ דִּ יק וְ צַ דִּ יק
״ל ֲﬠ ֶט ֶרת
ַ  ַמאי.[צְ ָבאוֹת ַל ֲﬠ ֶט ֶרת צְ ִבי״ ]וגו׳
עוֹשין צִ ְביוֹנוֹ
ׂ ִ צְ ִבי וְ ִלצְ ִפ ַירת ִּת ְפ ָא ָרה״ – ָל
 יָ כוֹל ַל ּכֹל – ַּת ְלמוּד.וְ ַל ְמצַ ּ ִפין ִּת ְפ ַא ְר ּתוֹ
״ל ׁ ְש ָאר ַﬠ ּמוֹ״ – ְל ִמי ׁ ֶש ֵּמ ִ ׂשים ַﬠצְ מוֹ
ִ לוֹמר
ַ
.ְּכ ׁ ִש ַיריִ ם

And Rabbi Elazar further said that Rabbi Ĥanina said: In the
future, the Holy One, Blessed be He, will be a crown on the
head of each and every righteous man. As it is stated: “In that
day shall the Lord of hosts be for a crown of glory, and for a
diadem of beauty, to the residue of His people” (Isaiah : ).
What is the meaning of “for a crown of glory [tzevi], and for a
diadem [velitzefirat] of beauty”? A crown for those that do His
will [tzivyono] and a diadem for those that await [velamtzapin]
His glory. One might have thought that this extends to all such
individuals. Therefore, the verse states: “To the residue of his
people,” to whoever regards himself as a remainder, i.e., small
and unimportant like residue. But whoever holds himself in high
esteem will not merit this.

יוֹשב
ֶ ׁ  ו ְּל,ּח ִמ ׁ ְש ּ ָפט״ – זֶ ה ַהדָּ ן ֶאת יִ צְ רוֹ ״ו ְּלרו
.ַﬠל ַה ִּמ ׁ ְש ּ ָפט״ – זֶ ה ַהדָּ ן דִּ ין ֱא ֶמת ַל ֲא ִמ ּתוֹ
״מ ׁ ִש ֵיבי
ְ .״וְ ִלגְ בו ָּרה״ – זֶ ה ַה ִּמ ְת ַ ּג ֵ ּבר ַﬠל יִ צְ רוֹ
נוֹתנִין ְ ּב ִמ ְל ַח ְמ ָּת ּה
ְ ְוֹש ִאין ו
ׂ ְ ִּמ ְל ָח ָמה״ – ׁ ֶשנ
[]אלּ ּו ַת ְל ִמ ֵידי ֲח ָכ ִמים
ֵ ״ש ְﬠ ָרה״
ָ ׁ .ׁ ֶשל ּת ָוֹרה
נֵסיּוֹת ו ְּב ָב ֵּתי
ִ ימין ו ַּמ ֲﬠ ִר ִיבין ְ ּב ָב ֵּתי ְכ
ִ ׁ ֶש ַּמ ׁ ְש ִּכ
.ִמ ְד ָר ׁשוֹת

Apropos the quotation from Isaiah, the Gemara explains the
following verse, which states: “And for a spirit of justice to him
that sits in judgment and for strength to them that turn back the
battle to the gate” (Isaiah : ). “And for a spirit of justice”; this
is referring to one who brings his evil inclination to trial and
forces himself to repent. “To him that sits in judgment”; this is
referring to one who judges an absolutely true judgment. “And
for strength”; this is referring to one who triumphs over his evil
inclination. “Them that turn back the battle”; this is referring
to those that give and take in their discussion of halakha in the
battle of understanding the Torah. “To the gate”; this is referring
to the Torah scholars who arrive earlyN and stay late at the
darkened gates of the synagogues and study halls.

:דוֹש ָ ּברוּךְ הוּא
ׁ ָא ְמ ָרה ִמדַּ ת ַהדִּ ין ִל ְפנֵי ַה ָ ּק
?ּעוֹלם! ַמה ּנ ׁ ְִש ַּתנּ ּו ֵא ּל ּו ֵמ ֵא ּלו
ָ ִר ּבוֹנוֹ ׁ ֶשל
 יִ ְ ׂש ָר ֵאל ָﬠ ְסק ּו:דוֹש ָ ּברוּךְ הוּא
ׁ ָא ַמר ָל ּה ַה ָ ּק
.עוֹלם ל ֹא ָﬠ ְסק ּו ַ ּב ּת ָוֹרה
ָ  או ּּמוֹת ָה,ַ ּב ּת ָוֹרה

The Gemara continues with an episode associated with a verse
in Isaiah. The Attribute of Justice said before the Holy One,
Blessed be He: Master of the Universe, how are these, referring
to the Jewish people, diﬀerent from those, the other nations of
the world, such that God performs miracles only on behalf of
the Jewish people? The Holy One, Blessed be He, said to it: The
Jewish people occupied themselves with Torah, whereas the
other nations of the world did not occupy themselves with
Torah.

…ּ ״ ַ ּגם ֵא ֶּלה ַ ּביַּ יִ ן ׁ ָשג ּו ו ַּב ׁ ּ ֵש ָכר ָּתעו:יה
ּ ֲא ַמר ֵל
,יה ָּנם
ִ ״פקוּ״ ֶא ָּלא ֵ ּג
ָ ּ  ֵאין,יליָּ ה״
ִ ּ ָפק ּו ּ ְפ ִל
,ׁ ֶש ֶּנ ֱא ַמר ״וְ ל ֹא ִת ְהיֶ ה זֹאת ְלךָ ְלפו ָּקה״
 ׁ ֶש ֶּנ ֱא ַמר ״וְ נָ ַתן,״פ ִל ִיליָּ ה״ ֶא ָּלא דַּ יָּ ינִין
ְ ּ וְ ֵאין
.ִ ּב ְפ ִל ִילים״

The Attribute of Justice said to Him: “These also reel through
wine,N and stagger through strong drink; the priest and the
prophet reel through strong drink, they are confused because of
wine, they stagger because of strong drink; they reel in vision,
they stumble [paku] in judgment [peliliyya]” (Isaiah : ). The
word paku in this context is referring only to Gehenna, as it
is stated: “That this shall not be a cause of stumbling [puka]
to you” Samuel : ), and the word peliliyya here is referring
only to judges, as it is stated: “And he shall pay as the judges
determine [bifelilim]” (Exodus : ). The response of the Attribute of Justice was essentially that the Jewish people have also
sinned and are consequently liable to receive punishment.

 ָא ַמר.נִימית״
ִ ״וַ ַּת ֲﬠמֹד ַ ּב ֲחצַ ר ֵ ּבית ַה ֶּמ ֶלךְ ַה ּ ְפ
– יﬠה ְל ֵבית ַה ְ ּצ ָל ִמים
ָ  ֵּכיוָ ן ׁ ֶש ִה ִ ּג:ַר ִ ּבי ֵלוִ י
״א ִלי ֵא ִלי
ֵ : ָא ְמ ָרה,ימ ָּנה ׁ ְש ִכינָ ה
ֶ נִס ַּת ְּל ָקה ֵה
ְ
ָל ָּמה ֲﬠזַ ְב ַּתנִי״ ׁ ֶש ָּמא ַא ָּתה דָּ ן ַﬠל ׁשוֹגֵ ג
?ְּכ ֵמזִ יד וְ ַﬠל אוֹנֶס ְּכ ָרצוֹן

§ The Gemara returns to its explanation of the verses of the
Megilla. The verse states with regard to Esther: “And she stood
in the inner court of the king’s house” (Esther : ). Rabbi
Levi said: Once she reached the chamber of the idols, which
was in the inner court, the Divine Presence left her. She
immediately said: “My God, my God, why have You forsaken
me?” (Psalms : ). Perhaps it is because You judge an unintentional sin as one performed intentionally, and an action
done due to circumstances beyond one’s control as one done
willingly.N

 ׁ ֶש ֶּנ ֱא ַמר,אתיו ֶּכ ֶלב
ִ אוֹ ׁ ּ ֶש ָּמא ַﬠל ׁ ֶש ְּק ָר
.״ה ִ ּצ ָילה ֵמ ֶח ֶרב נַ ְפ ׁ ִשי ִמיַּ ד ֶּכ ֶלב יְ ִח ָיד ִתי״
ַ
יﬠנִי
ֵ ״הוֹש
ִׁ
 ׁ ֶש ֶּנ ֱא ַמר,ָחזְ ָרה ו ְּק ָר ַא ּת ּו ַא ְריֵ ה
.ִמ ּ ִפי ַא ְריֵ ה״

Or perhaps You have left me because in my prayers I called
Haman a dog,N as it is stated: “Deliver my soul from the sword;
my only one from the hand of the dog” (Psalms : ). She at
once retracted and called him in her prayers a lion, as it is stated
in the following verse: “Save me from the lion’s mouth” (Psalms
: ).

״וַ יְ ִהי ִכ ְראוֹת ַה ֶּמ ֶלךְ ֶאת ֶא ְס ֵּתר ַה ַּמ ְל ָּכה״
 ׁ ְשל ׁ ָֹשה ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
יהּ  ֶא ָחד ׁ ֶש ִהגְ ִ ּב:אוֹת ּה ׁ ָש ָﬠה
ָ נִ זְ דַּ ְּמנ ּו ָל ּה ְ ּב
 וְ ֶא ָחד ׁ ֶש ָּמ ׁ ַשךְ חוּט ׁ ֶשל ֶח ֶסד,אר ּה
ָ ֶאת ַצ ָּו
. וְ ֶא ָחד ׁ ֶש ָּמ ַתח ֶאת ַה ׁ ּ ַש ְר ִביט,יה
ָ ָﬠ ֶל

The verse states: “And so it was, that when the king saw Esther
the queen standing in the court, that she obtained favor in his
sight; and the king held out to Esther the golden scepter that was
in his hand” (Esther : ). Rabbi Yoĥanan said: Three ministering angelsN happened to join her at that time: One that raised
up her neck, so that she could stand erect, free of shame; one that
strung a cord of divine grace around her, endowing her with
charm and beauty; and one that stretched the king’s scepter.B

 ׁ ְש ֵּתי ַא ּמוֹת ָהיָ ה:וְ ַכ ָּמה? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה
: וְ ָא ְמ ִרי ָל ּה,וְ ֶה ֱﬠ ִמידוֹ ַﬠל ׁ ְש ֵּתים ֶﬠ ְ ׂש ֵרה
 ַﬠל ֶﬠ ְ ׂש ִרים: וְ ָא ְמ ִרי ָל ּה,ַﬠל ׁ ֵש ׁש ֶﬠ ְ ׂש ֵרה
 וְ ֵכן. ַﬠל ׁ ִש ׁ ּ ִשים:נִיתא ָּתנָ א
ָ  ְ ּב ַמ ְת.וְ ַא ְר ַ ּבע
 וְ ֵכן,ַא ָּתה מוֹצֵ א ְ ּב ַא ָּמ ָת ּה ׁ ֶשל ַ ּבת ּ ַפ ְרעֹה
״ש ּינֵי
ִ ׁ  דִּ ְכ ִתיב.ַא ָּתה מוֹצֵ א ְ ּב ׁ ִש ּינֵי ְר ׁ ָש ִﬠים
 ַאל: וְ ָא ַמר ֵר ׁיש ָל ִק ׁיש,ְר ׁ ָש ִﬠים ׁ ִש ַ ּב ְר ָּת״
ּ ַ ִּת ְק ֵרי ׁ ִש ַ ּב ְר ָּת ֶא ָּלא ׁ ְש ִר
 ַר ָ ּבה ַ ּבר.יב ְב ָּת
 ׁ ֶש ׁ ּ ָש ַמע,עוֹפ ָרן ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי ֶא ְל ָﬠזָ ר
ְ
.אתיִ ם
ַ  ָמ: וְ ַר ּבוֹ ֵמ ַר ּבוֹ,ֵמ ַר ּבוֹ

How much was it stretched? Rabbi Yirmeya said: The scepter
was two cubits, and he made it twelve cubits. And some say
that he made it sixteenN cubits, and yet others say twenty-four
cubits. It was taught in a baraita: He made it sixty cubits. And
similarly you find with the arm of Pharaoh’s daughter, which
she stretched out to take Moshe. And so too, you find with the
teeth of the wicked, as it is written: “You have broken the teeth
of the wicked” (Psalms : ), with regard to which Reish Lakish
said: Do not read it as “You have broken [shibbarta],” but as:
You have enlarged [sheribavta].N Rabba bar Oferan said in the
name of Rabbi Elazar, who heard it from his teacher, who in
turn heard it from his teacher: The scepter was stretched two
hundred cubits.

״מה
ַ ֹאמר ָל ּה ַה ֶּמ ֶלךְ ״ ְל ֶא ְס ֵּתר ַה ַּמ ְל ָּכה
ֶ ״וַ יּ
 וְ ֵת ָﬠ ׂש״ ֲחצִ י,ַ ּב ָק ׁ ָש ֵתךְ ַﬠד ֲחצִ י ַה ַּמ ְלכוּת
 וְ ל ֹא דָּ ָבר,ַה ַּמ ְלכוּת וְ ל ֹא ָּכל ַה ַּמ ְלכוּת
 ו ַּמאי נִיה ּו – ִ ּבנְיַ ן ֵ ּבית,ׁ ֶשחוֹצֵ ץ ַל ַּמ ְלכוּת
.ַה ִּמ ְקדָּ ׁש

The verse states: “Then the king said to her” (Esther : ), to
Esther the queen, “What is your wish, even to half the kingdom,
it shall be performed” (Esther : ). The Gemara comments that
Ahasuerus intended only a limited oﬀer: Only half the kingdom,
but not the whole kingdom, and not something that would
serve as a barrier to the kingdom, as there is one thing to which
the kingdom will never agree. And what is that? The building of
the Temple; if that shall be your wish, realize that it will not be
fulfilled.

 ָּתנ ּו.ן…אל ַה ִּמ ׁ ְש ֶּתה״
ֶ ״יָ בֹא ַה ֶּמ ֶל ְך וְ ָה ָמ
ימנָ ה ֶאת
ְּ ִ ָמה ָר ֲא ָתה ֶא ְס ֵּתר ׁ ֶשזּ:ַר ָ ּבנַ ן
 ּ ַפ ִחים ָט ְמנָ ה:אוֹמר
ֵ ָה ָמן? ַר ִ ּבי ֶא ְל ָﬠזָ ר
,נֵיהם ְל ָפח״
ֶ ״יְהי ׁ ֻש ְל ָחנָ ם ִל ְפ
ִ  ׁ ֶש ֶּנ ֱא ַמר,לוֹ

The verse states that Esther requested: “If it seem good unto the
king, let the king and Haman come this day to the banquet
that I have prepared for him” (Esther : ). The Sages taught in a
baraita: What did Esther see to invite Haman to the banquet?
Rabbi Elazar says: She hid a snare for him,N as it is stated: “Let
their table become a snare before them” (Psalms : ), as she
assumed that she would be able to trip up Haman during the
banquet.

BACKGROUND

Scepter – ש ְר ִביט:
ַׁ

Relief from Persepolis of a Persian king holding his scepter

NOTES

Because I called Haman a dog – אתיו ֶּכ ֶלב
ִ ﬠל ׁ ֶש ְּק ָר:ַ The Maharsha
explains that Esther at first prayed to be saved from Haman, who
is a dog, and afterward she understood that she should also pray
for Ahasuerus, the lion, to have a change of heart, as he also
hated the Jewish people. Others explain that her whole prayer
related to Ahasuerus. At first she referred to him in her heart by
the dishonorable title of a dog, but then she realized afterward
that she should also refer to his position, and therefore prayed
again to be saved from the lion (see Ya’arot Devash).
Three ministering angels – של ׁ ָֹשה ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת:
ְ ׁ It has already
been pointed out that, as the Targum notes, Esther had been
fasting for three days and should have been weak and bent
over, disheveled, certainly not radiating beauty. The fact that
this did not happen was due to a divine miracle that showered
her with grace and straightened her posture (see Gal Naul and
Maharsha).
Twelve…sixteen, etc. – ה…ש ׁש ֶﬠ ְ ׂש ֵרה וגו׳
ֵ ׁ ש ֵּתים ֶﬠ ְ ׂש ֵר:
ְ ׁ The Ramat
Shmuel explains that each one of these numbers carries with

it a certain symbolism (see Or Ĥadash). The Maharsha writes
that there is a hint to these numbers in the verses, as there are
twelve words in this verse from “and the king held out” until the
end, there are sixteen words from the beginning of the verse
until “the golden scepter,” and there are twenty-four words in
the entire verse.
You have enlarged the teeth of the wicked – ׁ ִש ּינֵי ְר ׁ ָש ִﬠים
יב ְב ָּת
ּ ַ ש ִר:
ְ ׁ Some explain that immediately prior to the downfall
of the wicked they have a sudden, unexpected ascent, from the
word shirbuv, meaning extension, and it is from there that they
fall (Melo HaRo’im).
She hid a snare for him – פ ִחים ָט ְמנָ ה לוֹ:ַ ּ Some explain that she
intended to flatter Haman at the party, in order that he would
speak her praises in return. She did this so that the disparaging
remarks that she would later say about him would not be interpreted as a personal vendetta against him and would provide
a greater chance that the king would accept her words (Manot
HaLevi).
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NOTES

If your enemy be hungry give him bread to eat – ִאם
ר ֵﬠב ׂשוֹנַ ֲאךָ ַה ֲא ִכ ֵילה ּו ָל ֶחם:ָ One explanation understands
this statement based on the conclusion of the verse, which
is interpreted by some as describing the proper means of
coming to peace with one’s enemies by choosing to help
them rather than mistreat them (see Malbim on Proverbs
25:21). Esther thought that if all else failed, perhaps she
would be able to persuade Haman himself to change the
decree (see Manot HaLevi).
And how many are referred to as the multitude of his
sons – וְ ַכ ָּמה רוֹב ָ ּבנָיו: The Gemara asks how many sons
were in Haman’s multitude of sons because ten is not a
great number of sons, as several other individuals in the
Bible had more. Therefore, the Gemara explains that in
fact Haman had more sons but only ten of them were
hanged (Maharsha).

,יה ָל ְמ ָדה
ָ  ִמ ֵ ּבית ָא ִב:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
״אם ָר ֵﬠב ׂשוֹנַ ֲאךָ ַה ֲא ִכ ֵילה ּו
ִ ׁ ֶש ֶּנ ֱא ַמר
 ְּכ ֵדי ׁ ֶשלּ ֹא:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאיר,ָל ֶחם״ וגו׳
,יִ ּטוֹל ֵﬠצָ ה וְ יִ ְמרוֹד

Rabbi Yehoshua says: She learned to do this from the Jewish
teachings of her father’s house, as it is stated: “If your enemy be
hungry, give him bread to eat” (Proverbs : ).N Rabbi Meir says:
She invited him in order that he be near her at all times, so that he
would not take counsel and rebel against Ahasuerus when he
discovered that the king was angry with him.

 ְּכ ֵדי ׁ ֶשלּ ֹא יַ ִּכיר ּו ָ ּב ּה:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
 ְּכ ֵדי:אוֹמר
ֵ  ַר ִ ּבי נְ ֶח ְמיָ ה,ׁ ֶש ִהיא יְ הו ִּדית
ֹאמר ּו יִ ְ ׂש ָר ֵאל ָאחוֹת יֵ ׁש ָלנ ּו
ְ ׁ ֶש ּל ֹא י
.ְ ּב ֵבית ַה ֶּמ ֶלךְ וְ יָ ִסיח ּו דַּ ְﬠ ָּתן ִמן ָה ַר ֲח ִמים
 ְּכ ֵדי ׁ ֶשיְּ ֵהא ָמצוּי ָל ּה:אוֹמר
ֵ יוֹסי
ֵ ַר ִ ּבי
:אוֹמר
ֵ נַסיָ א
ְ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ְמ.ְ ּב ָכל ֵﬠת
.גּיש ַה ָּמקוֹם וְ יַ ֲﬠ ֶ ׂשה ָלנ ּו נֵס
ׁ או ַּלי יַ ְר

Rabbi Yehuda says: She invited Haman so that it not be found out
that she was a Jew, as had she distanced him, he would have become
suspicious. Rabbi Neĥemya says: She did this so that the Jewish
people would not say: We have a sister in the king’s house, and
consequently neglect their prayers for divine mercy. Rabbi Yosei
says: She acted in this manner, so that Haman would always be on
hand for her, as that would enable her to find an opportunity to
cause him to stumble before the king. Rabbi Shimon ben Menasya
said that Esther said to herself: Perhaps the Omnipresent will take
notice that all are supporting Haman and nobody is supporting the
Jewish people, and He will perform for us a miracle.

 ַא ְס ִ ּביר:אוֹמר
ֵ ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְַר ִ ּבי י
 ַר ָ ּבן.לוֹ ּ ָפנִים ְּכ ֵדי ׁ ֶשיֵּ ָה ֵרג הוּא וְ ִהיא
. ֶמ ֶל ְך ֲה ַפ ְכ ּ ְפ ָכן ָהיָ ה:אוֹמר
ֵ יאל
ֵ ַ ּג ְמ ִל
יכין ָאנ ּו
ִ  ֲﬠ ַדיִ ין צְ ִר:יאל
ֵ ָא ַמר ַר ִ ּבי ַ ּג ְמ ִל
יﬠזֶ ר ַה ּמ ָוֹד ִﬠי
ֶ  ַר ִ ּבי ֱא ִל, דְּ ַתנְיָא.מוֹד ִﬠי
ָ ְל
. ִקנְ ַא ּת ּו ַ ּב ּ ָ ׂש ִרים, ְ ִקנְ ַא ּת ּו ַ ּב ֶּמ ֶלך:אוֹמר
ֵ

Rabbi Yehoshua ben Korĥa says: She said to herself: I will act
kindly toward him and thereby bring the king to suspect that we
are having an aﬀair; she did so in order that both he and she would
be killed. Essentially, Esther was willing to be killed with Haman
in order that the decree would be annulled. Rabban Gamliel says:
Ahasuerus was a fickle king, and Esther hoped that if he saw Haman
on multiple occasions, eventually he would change his opinion
of him. Rabban Gamliel said: We still need the words of Rabbi
Eliezer HaModa’i to understand why Esther invited Haman to
her banquet. As it is taught in a baraita: Rabbi Eliezer HaModa’i
says: She made the king jealous of him and she made the other
ministers jealous of him, and in this way she brought about his
downfall.

 ַא ַ ּביֵ י,״ל ְפנֵי ׁ ֶש ֶבר ָ ּגאוֹן״
ִ :ַר ָ ּבה ָא ַמר
״בחו ָּּמם ָא ׁ ִשית
ּ ְ :ּוְ ָר ָבא דְּ ָא ְמ ִרי ַּת ְרוַ יְ יהו
יה ַר ָ ּבה ַ ּבר
ֶ ֶאת ִמ ׁ ְש ֵּת
ּ  ַא ׁ ְש ַּכ ֵח,יהם״ וגו׳
 ְּכ ַמאן ָחזְ יָ א:יה
ִ ֲאבו ּּה ֵל
ּ  ֲא ַמר ֵל,ּאליָּ הו
 ְּככו ְּּלה ּו:יה
ּ ֶא ְס ֵּתר וְ ָﬠ ְב ָדא ָה ִכי? ֲא ַמר ֵל
.מוֹר ֵאי
ָ ַּת ָּנ ֵאי ו ְּככו ְּּלה ּו ֲא

Rabba says: Esther invited Haman to her banquet in order to fulfill
that which is stated: “Pride goes before destruction” (Proverbs
: ), which indicates that in order to destroy the wicked, one must
first bring them to pride. It can be understood according to Abaye
and Rava, who both say that she invited Haman in order to fulfill
the verse: “When they are heated, I will make feasts for them, and
I will make them drunk, that they may rejoice, and sleep a perpetual
sleep” ( Jeremiah : ). The Gemara relates that Rabba bar AvuhP
once happened upon ElijahP the Prophet and said to him: In
accordance with whose understanding did Esther see fit to act
in this manner? What was the true reason behind her invitation?
He, Elijah, said to him: Esther was motivated by all the reasons
previously mentioned and did so for all the reasons previously
stated by the tanna’im and all the reasons stated by the amora’im.

״וַ יְ ַס ּ ֵפר ָל ֶהם ָה ָמן ֶאת ְּכבוֹד ָﬠ ׁ ְשרוֹ
וְ רוֹב ָ ּבנָיו״ וְ ַכ ָּמה רוֹב ָ ּבנָיו? ָא ַמר ַרב
,ּ וַ ֲﬠ ָ ׂש ָרה נִ ְתלו,ּ ֲﬠ ָ ׂש ָרה ֵמתו,ׁ ְשל ׁ ִֹשים
,וַ ֲﬠ ָ ׂש ָרה ְמ ַחזְּ ִרין ַﬠל ַה ּ ְפ ָת ִחים

The verse states: “And Haman recounted to them the glory of his
riches, and the multitude of his sons” (Esther : ). The Gemara
asks: And how many sons did he in fact have that are referred to as
“the multitude of his sons”?N Rav said: There were thirty sons; ten
of them died in childhood, ten of them were hanged as recorded
in the book of Esther, and ten survived and were forced to beg at
other people’s doors.

PERSONALITIES

Rabba bar Avuh – ר ָ ּבה ַ ּבר ֲאבו ּּה:ַ Rabba bar Avuh, a secondgeneration Babylonian amora, was a close student of Rav, whose
teachings he often quotes. He lived and taught in the city of
Meĥoza. His student, Rav Naĥman, became his son-in-law and
continued to teach much of what he learned from his father-inlaw. Although Rabba bar Avuh was a member of the Exilarch’s
family, he remained poor throughout his life, as he did not want
to profit from his Torah knowledge. We find a number of stories
in the Talmud that describe his interactions with the Elijah the
Prophet, to whom he posed various questions. Rabba bar Avuh’s
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son, Rav Ĥama, was also a Sage, and two of his descendants
were the great ge’onim of Babylonia, Rav Sherira Gaon and Rav
Hai Gaon.
Elijah – א ִליָּה ּו:ֵ In many places in the Talmud and the Midrash,
Elijah the Prophet appears to people, especially to Sages, and
resolves their dilemmas. As it is stated in the Prophets (II Kings
2:11), Elijah did not die, and he continues to serve as an emissary
of God. On the one hand, he is the angel of the covenant. On
the other hand, he is an individual who alleviates problems in
the world.

אוֹתן ׁ ֶש ְּמ ַחזְּ ִרין ַﬠל ַה ּ ְפ ָת ִחים
ָ : וְ ַר ָ ּבנַן ָא ְמ ִריAnd the Rabbis say: Those that begged at other people’s doors
״ש ֵב ִﬠים ַ ּב ֶּל ֶחם
ׂ ְ  דִּ ְכ ִתיב, ׁ ִש ְב ִﬠים ָהוְ יָ אnumbered seventy, as it is written: “Those that were full, have
hired themselves out for bread” Samuel : ). Do not read it as:
.נִש ָּכרוּ״ ַאל ִּת ְק ֵרי ׁ ִש ְב ִﬠים ֶא ָּלא ְ ׂש ֵב ִﬠים
ְׂ
“Those that were full” [seve’im]; rather, read it as seventy [shivim],
indicating that there were seventy who “hired themselves out for
bread.”
אתיִ ם
ַ  ּכו ָּּל ן ָמ:וְ ָר ֵמי ַ ּבר ַא ָ ּבא ָא ַמר
 ״וְ רוֹב״, ׁ ֶש ֶּנ ֱא ַמר ״וְ רוֹב ָ ּבנָיו״,ּו ׁ ְּשמוֹנָ ה ָהוו
יסר ָהווּ! ָא ַמר ַרב
ַ אתן וְ ַא ְר ֵ ּב
ָ ימ ְט ִריָּ א ָמ
ַ ְִ ּבג
. ״וְ רֹב״ ְּכ ִתיב:נַ ְח ָמן ַ ּבר יִ צְ ָחק

And Rami bar Abba said: All of Haman’s sons together numbered
two hundred and eight, as it is stated: “And the multitude [verov]
of his sons.” The numerical value of the word verov equals two
hundred and eight, alluding to the number of his sons. The Gemara
comments: But in fact, the numerical value [gimatriyya]L of the
word verov equals two hundred and fourteen, not two hundred
and eight. Rav Naĥman bar Yitzĥak said: The word verov is written
in the Bible without the second vav, and therefore its numerical
value equals two hundred and eight.

.״ב ַּליְ ָלה ַההוּא נָ ְד ָדה ׁ ְשנַ ת ַה ֶּמ ֶל ְך״
ַּ
 נָ ְד ָדה ׁ ְשנַ ת ַמ ְל ּכוֹ:ָא ַמר ַר ִ ּבי ַּתנְ ח ּום
, נָ ְדד ּו ֶﬠ ְליוֹנִים: וְ ַר ָ ּבנַ ן ָא ְמ ִרי.עוֹלם
ָ ׁ ֶשל
ְ ׁ ְשנַ ת ַה ֶּמ ֶלך: ָר ָבא ָא ַמר.נָ ְדד ּו ַּת ְח ּתוֹנִים
.רוֹש ַמ ָּמ ׁש
ׁ ֲֵא ַח ׁ ְשו

The verse states: “On that night the sleep of the king was disturbed”
(Esther : ).N Rabbi Tanĥum said: The verse alludes to another king
who could not sleep; the sleep of the King of the universe, the Holy
One, Blessed be He, was disturbed. And the Sages say: The sleep
of the higher ones, the angels, was disturbed, and the sleep of the
lower ones, the Jewish people, was disturbed. Rava said: This
should be understood literally: The sleep of King Ahasuerus was
disturbed.

ְּ יה ִמ
: ָא ַמר,יה
ּ יל ָתא ְ ּב ַד ֲﬠ ֵת
ּ נָ ְפ ָלה ֵל
ת
ֵ
ְינ
מ
ִ
ְז
ִּד
ן
מ
ָּ ַמאי דְּ ַק
?יה ֶא ְס ֵּתר ְל ָה ָמן
ּ
ָּ דִּ ְל ָמא ֵﬠצָ ה ָקא ׁ ָש ְק ִלי ִﬠ
יה דְּ ַההוּא
ּ ֵילו
 ִאי ָה ִכי: ָה ַדר ָא ַמר.יה
ּ ַ ּג ְב ָרא ְל ִמ ְק ְט ֵל
מוֹדע
ַ  דַּ ֲהוָ ה,ָלא ֲהוָ ה ַ ּג ְב ָרא דְּ ָר ֵחים ִלי
ינִיש
ׁ יכא ִא
ָּ  דִּ ְל ָמא ִא:ִלי? ָה ַדר ָא ַמר
 ִמ ׁ ּשוּם,יה
ּ דַּ ֲﬠ ַבד ִ ּבי ִטיבו ָּתא וְ ָלא ּ ְפ ַר ֲﬠ ֵת
 ִמיָּ ד.ינָשי וְ ָלא ְמגַ ּל ּו ִלי
ֵ ׁ נְﬠי ֱא
ִ ימ
ְ ָה ִכי ִמ
ֹאמר ְל ָה ִביא ֶאת ֵס ֶפר ַהזִּ ְכרוֹנוֹת דִּ ְב ֵרי
ֶ ״וַ יּ
.ַהיָּ ִמים״

And this was the reason Ahasuerus could not sleep: A thought
occurred to him and he said to himself: What is this before us that
Esther has invited Haman? Perhaps they are conspiring against
that man, i.e., against me, to kill him. He then said again to himself:
If this is so, is there no man who loves me and would inform me
of this conspiracy? He then said again to himself: Perhaps there is
some man who has done a favor for me and I have not properly
rewarded him, and due to that reason people refrain from revealing to me information regarding such plots, as they see no benefit
for themselves. Immediately afterward, the verse states: “And he
commanded the book of remembrances of the chronicles to be
brought” (Esther : ).

LANGUAGE

Numerical value [gimatriyya] – ימ ְט ִריָּ א
ַ ִג: Many eﬀorts
have been made to find the precise source for this word.
It is probably derived from the Greek γεωμετρία, geometria, which was understood in the general sense as
referring to calculations, and is used in that sense in
rabbinic literature. From this it was applied more specifically to calculating the numerical value of the letters of
the alphabet.
NOTES

The sleep of the king was disturbed – נָד ָדה ׁ ְשנַ ת ַה ֶּמ ֶל ְך:
ְ
It has been explained that since no reason is provided
for why the king’s sleep was disturbed, it must certainly
have been brought about by the prayers of the higher
ones, i.e., the angels, and the lower ones, i.e., the Jewish
people. Similarly, it is understood that anywhere in the
Megilla where the word king appears alone, without
mentioning Ahasuerus, it refers to the King of all kings,
the Holy One, Blessed be He, which would indicate that
God’s so-called slumber was disturbed due to the decree
against the Jewish people. Others explain that the statement: The sleep of the higher ones was disturbed and
the sleep of the lower ones was disturbed, indicates that
the sleep of both Mordecai, who is known as the higher
one, and Haman, who is known as the lower one, were
disturbed on that night, each one for a diﬀerent reason
(Iyyun Ya’akov).

 ״וַ יִּ ְהי ּו נִ ְק ָר ִאים״ – ְמ ַל ֵּמד ׁ ֶש ִּנ ְק ָר ִאיםThe verse states: “And they were read before the king” (Esther : ).
״כ ָתב״ ִמ ָ ּב ֵﬠי
ֶ  ֵמ ֵא ֵילThe Gemara explains that this passive form: “And they were read,”
ְּ , ״וַ יִ ָּמצֵ א ָכתוּב״.יהן
יה! ְמ ַל ֵּמד
ּ  ֵלteaches that they were read miraculously by themselves. It further
says: “And it was found written [katuv]” (Esther : ). The Gemara
asks: Why does the Megilla use the word katuv, which indicates that
it was newly written? It should have said: A writing [ketav] was
found, which would indicate that it had been written in the past. The
Gemara explains: This teaches
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 ָא ַמר.וֹתב
ֵ יאל ּכ
ֵ מוֹחק וְ גַ ְב ִר
ֵ ׁ ֶש ׁ ּ ִש ְמ ׁ ַשי
 דָּ ַר ׁש ַר ִ ּבי ׁ ֵש ָילא ִא ׁיש ְּכ ַפר:ַר ִ ּבי ַא ִסי
 ו ַּמה ְּכ ָתב ׁ ֶש ְּל ַמ ָּטה ׁ ֶש ִּלזְ כו ָּתן:ְּת ַמ ְר ָּתא
יִש ָר ֵאל ֵאינוֹ נִ ְמ ָחק – ְּכ ָתב ׁ ֶש ְּל ַמ ֲﬠ ָלה
ׂ ְ ׁ ֶשל
?ל ֹא ָּכל ׁ ֶש ֵּכן

that Shimshai, the king’s scribe who hated the Jews (see Ezra : ),
was erasingN the description of Mordecai’s saving the king, and the
angel Gavriel was writing it again. Therefore, it was indeed being
written in the present. Rabbi Asi said: Rabbi Sheila, a man of the
village of Timarta, taught: If something written down below in
this world that is for the benefit of the Jewish people cannot be
erased, is it not all the more so the case that something written
up above in Heaven cannot be erased?
NOTES

That Shimshai was erasing – מוֹחק
ֵ ש ׁ ּ ִש ְמ ׁ ַשי:
ֶ ׁ The book of Ezra
states that Shimshai was the scribe who slandered the Jews in
order to prevent them from building the Temple. The Targum
relates that he was Haman’s son. The Midrash understands that

the account of Mordecai’s saving the king was erased because
of the language of the verse: “And it was found written,” which
indicates that the description needed to be found, as it was lost
beforehand, having been erased (Yalkut Shimoni).
. פרק א׳ דף טז. Megilla . Perek I . 16a
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