יוֹתר
ֵ  ָ ּגדוֹל ַּת ְלמוּד ּת ָוֹרה:יוֹסף
ֵ ָא ַמר ַרב
ּ ָ  דְּ ֵמ ִﬠ.ֵמ ַה ָ ּצ ַלת נְ ָפ ׁשוֹת
יה
ּ יק ָרא ָח ׁ ֵשיב ֵל
.ְל ָמ ְרדֳּ ַכי ָ ּב ַתר ַא ְר ָ ּב ָﬠה ו ְּל ַב ּסוֹף ָ ּב ַתר ֲח ִמ ׁ ּ ָשה
ּ ָ ֵמ ִﬠ
ּﬠ ״א ׁ ֶשר ָ ּבא ּו ִﬠם זְ רו ָ ּּב ֶבל יֵ שו
ֲ יק ָרא ְּכ ִתיב
נְ ֶח ְמיָ ה ְ ׂש ָריָ ה ְר ֵﬠ ָליָ ה ָמ ְרדֳּ ַכי ִ ּב ְל ׁ ָשן״ ו ְּל ַב ּסוֹף
ﬠ נְ ֶח ְמיָ ה ״ה ָ ּב ִאים ִﬠם זְ רו ָ ּּב ֶבל יֵ ש ּו
ַ ְּכ ִתיב
.ֲﬠזַ ְריָ ה ַר ַﬠ ְמיָ ה נַ ְח ָמנִי ָמ ְרדֳּ ַכי ִ ּב ְל ׁ ָשן״

Rav Yosef said: Studying Torah is greater than saving lives,N
as initially, when listing the Jewish leaders who came to Eretz
Yisrael, Mordecai was mentioned after four other people, but at
the end he was listed after five. This is taken to indicate that his
involvement in governmental aﬀairs instead of in Torah study
lowered his stature one notch. The Gemara proves this: At first
it is written: “Who came with Zerubbabel, Jeshua, Nehemiah,
Seraiah, Reelaiah, Mordecai, Bilshan” (Ezra : ); but in the end
in a later list it is written: “Who came with Zerubbabel, Jeshua,
Nehemiah, Azariah, Raamiah, Nahmani, Mordecai, Bilshan”
(Nehemiah : ).

ָ ית
ֵ ָא ַמר ַרב וְ ִא
:ימא ַרב ׁ ְשמו ֵּאל ַ ּבר ַמ ְר ָּתא
,יוֹתר ִמ ִ ּבנְיַ ן ֵ ּבית ַה ִּמ ְקדָּ ׁש
ֵ ָ ּגדוֹל ַּת ְלמוּד ּת ָוֹרה
ׁ ֶש ָּכל זְ ַמן ׁ ֶש ָ ּברוּךְ ֶ ּבן נֵ ִריָּ ה ַקיָּ ים – ל ֹא ִה ּנִיחוֹ
.ֶﬠזְ ָרא וְ ָﬠ ָלה

Rav said, and some say that Rav Shmuel bar Marta said: Studying Torah is greater and more important that building the
Temple. A proof of this is that for as long as Baruch ben Neriah
was aliveN in Babylonia, Ezra, who was his disciple, did not leave
him and go up to Eretz Yisrael to build the Temple.

ָא ַמר ַר ָ ּבה ָא ַמר ַרב יִ צְ ָחק ַ ּבר ׁ ְשמו ֵּאל ַ ּבר
יוֹתר ִמ ְּכבוֹד ָאב
ֵ  ָ ּגדוֹל ַּת ְלמוּד ּת ָוֹרה:ַמ ְר ָּתא
אוֹתן ׁ ָשנִים ׁ ֶש ָהיָ ה יַ ֲﬠקֹב ָא ִבינ ּו
ָ  ׁ ֶש ָּכל,וָ ֵאם
: דְּ ָא ַמר ָמר.נֶﬠ ׁנַש
ֱ ְ ּב ֵבית ֵﬠ ֶבר ל ֹא

Rabba said that Rav Yitzĥak bar Shmuel bar Marta said: Studying Torah is greater and more important than honoring one’s
father and mother, and a proof of this is that for all those years
that our father Jacob spent in the house of Eber and studied
Torah there he was not punished for having neglected to fulfill
the mitzva of honoring one’s parents. As the Master said:

NOTES

Greater than saving lives – יוֹתר ֵמ ַה ָ ּצ ַלת נְ ָפ ׁשוֹת:
ֵ The
Gemara is not indicating that saving lives is less important than studying Torah; rather, since Mordecai had
already saved the Jews, a number of Sages were angry
with him for continuing to be involved in aﬀairs of
state with the intention of preventing further danger
to Jews, as in this regard the study of Torah should take
precedence (Rishon LeTziyyon).
For as long as Baruch ben Neriah was alive – ָּכל זְ ַמן
ש ָ ּברו ְּך ֶ ּבן נֵ ִריָּ ה ַקיָּ ים:
ֶ ׁ A midrash explains that Baruch himself was of advanced age and was consequently unable
to go up to Eretz Yisrael (see Maharsha).

Perek I
Daf 17 Amud a
נוֹתיו ׁ ֶשל יִ ׁ ְש ָמ ֵﬠאל – ְּכ ֵדי ְליַ ֵחס
ָ ָל ָּמה נִ ְמנ ּו ְש
 דִּ ְכ ִתיב ״וְ ֵא ֶּלה ׁ ְשנֵי ַחיֵּ י.נוֹתיו ׁ ֶשל יַ ֲﬠקֹב
ָ ָ ּב ֶהן ְש
יִ ׁ ְש ָמ ֵﬠאל ְמ ַאת ׁ ָשנָ ה ו ׁ ְּשל ׁ ִֹשים ׁ ָשנָ ה וְ ׁ ֶש ַבע
–  ַּכ ָּמה ָק ׁ ִש ׁיש יִ ׁ ְש ָמ ֵﬠאל ִמיִּ צְ ָחק.ׁ ָשנִים״
 דִּ ְכ ִתיב ״וְ ַא ְב ָרם ֶ ּבן ׁ ְשמוֹנִים,יסר ׁ ְשנִין
ַ ַא ְר ֵ ּב
ׁ ָשנָ ה וְ ׁ ֵש ׁש ׁ ָשנִים ְ ּב ֶל ֶדת ָהגָ ר ֶאת יִ ׁ ְש ָמ ֵﬠאל
 ו ְּכ ִתיב ״וְ ַא ְב ָר ָהם ֶ ּבן ְמ ַאת ׁ ָשנָ ה,ְל ַא ְב ָרם״
 ו ְּכ ִתיב ״וְ יִ צְ ָחק.ְ ּב ִה ָּו ֶלד לוֹ ֵאת יִ צְ ָחק ְ ּבנוֹ״
 ַ ּבר ַּכ ָּמה ֲהוָ ה.אוֹתם״
ָ ֶ ּבן ׁ ִש ׁ ּ ִשים ׁ ָשנָ ה ְ ּב ֶל ֶדת
יִ ׁ ְש ָמ ֵﬠאל ִּכ ְד ִא ְתיְ ִליד יַ ֲﬠקֹב – ַ ּבר ׁ ִש ְב ִﬠים
.נֵיה – ׁ ִש ִּתין ו ְּת ָלת
ָ ׁ ְ ַּכ ָּמה ּ ַפי,וְ ַא ְר ָ ּב ָﬠה
ּ ישן ִמ ׁ ּ ְש

Why were the years of Ishmael mentionedN in the Torah? For
what purpose were we told the life span of that wicked man? In
order to reckon through them the years of Jacob. As it is written: “And these are the years of the life of Ishmael, a hundred
and thirty-seven years” (Genesis : ). How much older was
Ishmael than Isaac? Fourteen years. As it is written: “And
Abram was eighty-six years old when Hagar bore Ishmael to
Abram” (Genesis : ). And it is written: “And Abraham
was a hundred years old when his son Isaac was born to him”
(Genesis : ). And it is written with regard to Jacob and Esau:
“And Isaac was sixty years old when she bore them” (Genesis
: ). Based on these verses, how old was Ishmael when Jacob
was born? Seventy-four. How many of his years remained
then until his death? Sixty-three, as Ishmael died at the age of a
hundred and thirty-seven.

 ָהיָ ה יַ ֲﬠקֹב ָא ִבינ ּו ְ ּב ׁ ָש ָﬠה ׁ ֶש ִּנ ְת ָ ּב ֵר ְך:וְ ַתנְ יָ א
 וּבוֹ ַ ּב ּ ֶפ ֶרק ֵמת,ֵמ ָא ִביו ֶ ּבן ׁ ִש ׁ ּ ִשים וְ ׁ ָשל ֹׁש ׁ ָשנָ ה
 דִּ ְכ ִתיב ״וַ יַּ ְרא ֵﬠ ָ ׂשו ִּכי ֵב ַר ְך״ וגו׳,יִ ׁ ְש ָמ ֵﬠאל
״וַ יֵּ ֶל ְך ֵﬠ ָ ׂשו ֶאל יִ ׁ ְש ָמ ֵﬠאל וַ יִּ ַ ּקח ֶאת ַמ ֲח ַלת
יִש ָמ ֵﬠאל ֲאחוֹת נְ ָביוֹת״ ִמ ַּמ ׁ ְש ַמע ׁ ֶש ֶּנ ֱא ַמר
ְ ׁ ַ ּבת
ﬠ ׁ ֶש ִהיא ֲאחוֹת יוֹד
ֵ ״בת יִ ׁ ְש ָמ ֵﬠאל״ ֵאינִי
ַּ
,נְ ָביוֹת? ְמ ַל ֵּמד ׁ ֶש ִּקידְּ ׁ ָש ּה יִ ׁ ְש ָמ ֵﬠאל ּו ֵמת
.יא ּה נְ ָביוֹת ָא ִחיה
ָ וְ ִה ּ ִ ׂש

And it was taught in a baraita: Jacob our father was sixty-three
years old at the time he was blessed by his father, and at that
same time Ishmael died. How is it known that these two events
occurred at the same time? As it is written: “When Esau saw
that Isaac had blessed Jacob…then Esau went to Ishmael and
took for a wife Mahalath, the daughter of Ishmael, Abraham’s
son, the sister of Nebaioth” (Genesis : – ). From the fact that
it is stated: “the daughter of Ishmael,” do I not know that she
was the sister of Nebaioth? For what purpose then does the verse
say this explicitly? This teaches that Ishmael betrothed her to
EsauN and in the meantime he died, and Nebaioth her brother
married her oﬀ. Therefore, special mention is made of Nebaioth.
Consequently, it is understood that Jacob was sixty-three years
old when he received his blessing and left his father’s house.

NOTES

Why were the years of Ishmael mentioned – ָל ָּמה
נוֹתיו ׁ ֶשל יִ ׁ ְש ָמ ֵﬠאל
ָ נִ ְמנ ּו ְש: Rashi explains the Gemara’s
question as: Why count the life span of a wicked man?
The Turei Even, however, questions this understanding,
as there are opinions that state that Ishmael repented,
dying a righteous man (see Maharsha), and according to Rashi’s reasoning it would then be worthy of
mention. Therefore, he oﬀers an alternative interpretation, explaining simply that there are other righteous
men whose life spans are not mentioned in the Torah.
Therefore, the Gemara is questioning why Ishmael was
singled out for special mention.
This teaches that Ishmael betrothed her to Esau –
מ ַל ֵּמד ׁ ֶש ִּקידְּ ׁ ָש ּה יִ ׁ ְש ָמ ֵﬠאל:ְ This is derived from the
language of the verse, as it says: “And Esau went to
Ishmael” in order to marry his daughter. Yet when
mentioning the actual marriage it states: “The sister of
Nebaioth,” indicating that it was Nebaioth who actually
married her oﬀ. Evidently, the verse is meant to teach
us that Ishmael betrothed his daughter to Esau, but
died before the actual marriage took place, and his
son Nebaioth gave her over in marriage (Maharsha).
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NOTES

Eber died…two years – ת…ש ֵּתי ׁ ָשנִים
ְ ׁ ﬠ ֶבר ֵמ:ֵ Seemingly, this additional piece of information is not
essential to the rest of the story line. However, it is
mentioned for a reason, as it indicates that Jacob did
not remain studying under Eber until the latter’s death
sixteen years later, but rather, he completed his studies
two years prior to Eber’s death (Rabbi Yoshiya Pinto;
see Rosh Yosef ).
He then was in Bethel for six months – ו ְּב ֵבית ֵאל ָﬠ ָ ׂשה
ש ׁ ּ ָשה ֳח ָד ׁ ִשים:
ִ ׁ The Maharsha explains why the Gemara
finds it necessary to mention that Jacob brought
oﬀerings while in Bethel: Jacob suﬀered many trials
and tribulations during the first eighteen months,
including the incident with Dina, which would make
it understandable that he would bring oﬀerings upon
his arrival in Bethel. Nevertheless, he was faulted for
not leaving Bethel earlier and was therefore punished
for the entire two years he was not involved in honoring his father.

יסר ַﬠד דְּ ִמ ְתיְ ִליד
ַ  וְ ַא ְר ֵ ּב,ׁ ִש ִּתין ו ְּת ָל ת
יוֹסף
ֵ ְ ו ְּכ ִתיב ״ו.יוֹסף – ָהא ׁ ִש ְב ִﬠין וְ ׁ ִש ְב ָﬠה
ֵ
ֶ ּבן ׁ ְשל ׁ ִֹשים ׁ ָשנָ ה ְ ּב ָﬠ ְמדוֹ ִל ְפנֵי ַפ ְרעֹה״ – ָהא
–  ׁ ַשב דְּ ָ ׂש ְב ָﬠא וְ ַת ְר ֵּתי דְּ ַכ ְפנָ א,ְמ ָאה ו ׁ ְּש ַבע
,ית ַסר
ְ ָהא ְמ ָאה וְ ׁ ִש

If we calculate these sixty-three years and the fourteen until Joseph
was born, this means that Jacob should have been seventy-seven
at the time of Joseph’s birth. And it is written: “And Joseph was
thirty years old when he stood before Pharaoh” (Genesis : ).
This indicates that Jacob should have then been at least a hundred
and seven years old when Joseph was thirty. Add the seven years of
plenty and the two of famine, and this would then indicate that
Jacob should have been a hundred and sixteen years old when he
arrived in Egypt in the second year of the famine.

ֹאמר ּ ַפ ְרעֹה ֶאל יַ ֲﬠקֹב ַּכ ָּמה יְ ֵמי
ֶ ו ְּכ ִתיב ״וַ יּ
ֹאמר יַ ֲﬠקֹב ֶאל ּ ַפ ְרעֹה יְ ֵמי ׁ ְשנֵי
ֶ  וַ י. ָׁ ְשנֵי ַחיֶּ יך
ְמגו ַּרי ׁ ְשל ׁ ִֹשים ו ְּמ ַאת ׁ ָשנָ ה״ ְמ ָאה וְ ׁ ִש ְית ַסר
!ָהוְ יָ ין

But it is written: “And Pharaoh said to Jacob, How many are
the days of the years of your life? And Jacob said to Pharaoh, The
days of the years of my sojournings are a hundred and thirty
years” (Genesis : – ). Jacob indicated that he was a hundred
and thirty-three when he arrived in Egypt, which is diﬀerent from
the hundred and sixteen years calculated previously. Where are the
missing fourteen years from Jacob’s lifetime?

 ַא ְר ַ ּבע ֶﬠ ְ ׂש ֵרה ׁ ְשנִין דַּ ֲהוָ ה:ֶא ָּלא ׁ ְש ַמע ִמ ָּינ ּה
 ָהיָ ה: דְּ ַתנְיָא.ְּ ּב ֵבית ֵﬠ ֶבר – ָלא ֲח ׁ ִשיב ְלהו
יַ ֲﬠקֹב ְ ּב ֵבית ֵﬠ ֶבר מו ְּט ָמן ַא ְר ַ ּבע ֶﬠ ְ ׂש ֵרה
 ֵﬠ ֶבר ֵמת ְל ַא ֵחר ׁ ֶשיָּ ַרד יַ ֲﬠקֹב ָא ִבינ ּו.ׁ ָשנָ ה
 יָ צָ א ִמ ׁ ּ ָשם ו ָּבא.ַל ֲא ַרם נַ ֲה ַריִ ם ׁ ְש ֵּתי ׁ ָשנִים
 ְּכ ׁ ֶש ָﬠ ַמד ַﬠל ַה ְ ּב ֵאר, נִ ְמצָ א.לוֹ ַל ֲא ַרם נַ ֲה ַריִ ם
.ֶ ּבן ׁ ִש ְב ִﬠים וְ ׁ ֶש ַבע ׁ ָשנָ ה

Rather, learn from here that the fourteen years that Jacob spent in
the house of Eber are not counted here. As it is taught in a baraita:
Jacob was studying in the house of Eber for fourteen years while
in hiding from his brother Esau. If we were to calculate the life spans
recorded in the Torah, we would find that Eber died when Jacob
was seventy-nine years old, two yearsN after Jacob our father went
down to Aram-naharaim, to the house of Laban. When Jacob left
after completing his studying there, he then went immediately to
Aram-naharaim. Therefore, when Jacob stood at the well upon his
arrival in Aram-naharaim, he was seventy-seven years old.

יוֹסף
ֵ , נִ ְמצָ א:יﬠ ׁנַש – דְּ ַתנְיָא
ֲ ו ְּמ ַנָלן דְּ ָלא ִמ
ׁ ֶש ּ ֵפ ַיר ׁש ֵמ ָא ִביו ֶﬠ ְ ׂש ִרים ו ׁ ְּש ַּתיִ ם ׁ ָשנָ ה ְּכ ׁ ֵשם
 דְּ יַ ֲﬠקֹב ְּת ָל ִתין.ׁ ֶש ּ ֵפ ַיר ׁש יַ ֲﬠקֹב ָא ִבינ ּו ֵמ ָא ִביו
יסר דַּ ֲהוָ ה ְ ּב ֵבית
ַ  ַא ְר ֵ ּב:יתא ָהוְ יָ ין! ֶא ָּלא
ָּ וְ ׁ ִש
.ֵּﬠ ֶבר ָלא ֲח ׁ ִשיב ְלהו

And from where do we derive that Jacob was not punished for the
fourteen years that he was in the house of Eber, during which time
he failed to fulfill the mitzva of honoring one’s parents? As it is
taught in a baraita: It turns out that Joseph was away from his
father for twenty-two years, just as Jacob our father was away
from his own father for that same period of time. According to the
previous calculation, however, the baraita is diﬃcult, as Jacob was
absent for thirty-six years. Rather, conclude from here that the
fourteen years that he was in the house of Eber are not counted,
as he was not punished for them.

!סוֹף סוֹף דְּ ֵבית ָל ָבן ֶﬠ ְ ׂש ִרין ׁ ְשנִין ָהוְ יָ ין
אוֹר ָחא ַּת ְר ֵּתין
ְ  ִמ ׁ ּשוּם דְּ ִא ׁ ְש ַּת ִהי ְ ּב,ֶא ָּלא
 יָ צָ א ֵמ ֲא ַרם נַ ֲה ַריִ ם ו ָּבא לוֹ: דְּ ַתנְיָ א.ׁ ְשנִין
,חוֹד ׁש
ֶ  וְ ָﬠ ָ ׂשה ׁ ָשם ׁ ְשמוֹנָ ה ָﬠ ָ ׂשר,ְל ֻס ּכוֹת
וֹתה וַ יִּ ֶבן לוֹ ָ ּביִ ת
ָ נָסע ֻס ּכ
ַ ׁ ֶש ֶּנ ֱא ַמר ״וְ יַ ֲﬠקֹב
 ו ְּב ֵבית ֵאל ָﬠ ָ ׂשה.ו ְּל ִמ ְקנֵ ה ּו ָﬠ ָ ׂשה ֻס ּכוֹת״
.ׁ ִש ׁ ּ ָשה ֳח ָד ׁ ִשים וְ ִה ְק ִריב זְ ָב ִחים

The Gemara raises an objection: But ultimately, Jacob was in
Laban’s house for only twenty years. Why, then, is he faulted for
being away from his father for twenty-two years? Rather, he was
punished because on his journey back from Aram-naharaim he
tarried another two years before returning home to his parents, as
it is taught in a baraita: Jacob left Aram-naharaim and came to
Sukkot, and spent eighteen months there, as it is stated: “And
Jacob journeyed to Sukkot, built himself a house, and made
booths [sukkot] for his cattle” (Genesis : ). The Gemara understands this verse to mean that first he made booths [Sukkot], to live
in during the summer, and then he built a house in the winter, and
afterward he again made booths [sukkot] during the next summer,
indicating that he must have been there for eighteen months. He
then was in Bethel for six months,N and he brought oﬀerings,
totaling two years in all. In this way, all the various calculations of
years are reconciled.
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Perek II
Daf 17 Amud a
– ﬠ מתני׳ ַה ּק ֵוֹרא ֶאת ַה ְּמגִ ָּילה ְל ַמ ְפ ֵר
 ְק ָר ָא ּה ַּת ְרגּ וּם, ְק ָר ָא ּה ַﬠל ּ ֶפה.ל ֹא יָ צָ א
אוֹת ּה
ָ קוֹרין
ִ  ֲא ָבל.ְ ּב ָכל ָל ׁשוֹן – ל ֹא יָ צָ א
וֹﬠז ׁ ֶש ׁ ּ ָש ַמע ַא ׁ ּשו ִּרית
ֵ ּ וְ ַהל,וֹﬠזוֹת ְ ּב ַל ַﬠז
ֲ ַּלל
.יָ צָ א

mishna

NOTES

With regard to one who reads the Megilla
out of order,NH reading a later section first,
and then going back to the earlier section, he has not fulfilled
his obligation. If he read it by heart,H or if he read it in Aramaic
translation or in any other languageN that he does not understand,
he has not fulfilled his obligation. However, for those who speak
a foreign language, one may read the Megilla in that foreign
language. And one who speaks a foreign language who heard
the Megilla read in Ashurit, i.e., in Hebrew, has fulfilled his
obligation.

One who reads the Megilla out of order – ַה ּק ֵוֹרא ֶאת
ﬠ  ַה ְּמגִ ָּילה ְל ַמ ְפ ֵר: Some explain these halakhot as being not
only derived from the verses cited in the Gemara, but as
based on the requirement of reading the Megilla and
thereby publicizing the Purim miracle. If one reads the
Megilla out of order, the understanding of the events is
impaired. Similarly, when one recites the Megilla without
reading it from a written text, it appears as the telling of
a mere tale, not as reading an incident that is fitting to be
publicized with precise wording (Mikhtam).

 ָהיָ ה. ו ִּמ ְתנַ ְמנֵ ם – יָ צָ א, ְק ָר ָא ּה ֵסירוּגִ יןIf one read the Megilla at intervals, pausing and resuming, or while
–  ִאם ִּכ ֵּוון ִל ּבוֹ, ו ַּמ ִ ּג ָיה ּה, דּ ְוֹר ָש ּה, ּכ ְוֹת ָב ּהhe is dozing oﬀ, he has fulfilled his obligation. If one was writing
. וְ ִאם ָלאו – ל ֹא יָ צָ א, יָ צָ אa Megilla, or expounding upon it, or correcting it, and he read all
its words as he was doing so, the following distinction applies: If he
had intent to fulfill his obligation with that reading he has fulfilled
his obligation, but if not, he has not fulfilled his obligation.

If he read it in Aramaic translation or in any other language – ק ָר ָא ּה ַּת ְר ּגוּם ְ ּב ָכל ָל ׁשוֹן:ְ Rashi explains later in the
discussion (18a) that the mishna here makes a distinction
between Aramaic and other languages, as though to say:
The Aramaic translation, which was known, accepted, and
used in synagogues, may not be used for reading the
Megilla, and all the more so other languages may not be
used (see Turei Even).

ָהיְ ָתה ְּכתו ָּבה ְ ּב ַסם ו ְּב ִס ְיק ָרא ו ְּבקוֹמוֹס
–  ַﬠל ַה ּנְיָ יר וְ ַﬠל ַהדִּ ְפ ְּת ָרא,ו ְּב ַקנְ ַקנְ ּתוֹם
, ַﬠד ׁ ֶש ְּת ֵהא ְּכתו ָּבה ַא ׁ ּשו ִּרית,ל ֹא יָ צָ א
. ו ִּב ְדיוֹ,ַﬠל ַה ֵּס ֶפר

If one reads from a Megilla that was written not with ink but with
sam or with sikra or with komos or with kankantom, or from a
Megilla that was written not on parchment but on neyar or on
diftera, a kind of unprocessed leather, he has not fulfilled his obligation. He does not fulfill his obligation unless he reads from a
Megilla that is written in Ashurit,N i.e., in the Hebrew language and
using the Hebrew script, upon parchment and with ink.H

gemara

It was taught in the mishna that one who
 דַּ ֲא ַמר:גמ׳ ְמנָ א ָהנֵי ִמ ֵּילי? ֲא ַמר ָר ָבא
reads the Megilla out of order has not ful״כ ְכ ָת ָבם וְ ִכזְ ַמ ָּנם״ ַמה זְ ַמ ָּנם
ִּ ְק ָרא
filled his obligation. The Gemara asks: From where are these mat.ﬠ ָלא ﬠ ָלא – ַאף ְּכ ָת ָבם ְל ַמ ְפ ֵר  ְל ַמ ְפ ֵרters derived? Rava said: The verse states concerning Purim: “That
they should unfailingly observe these two days according to their
writing, and according to their appointed timesN every year”
(Esther : ), and the word “times” is referring to the two days of
Purim, the fourteenth and the fifteenth of Adar. And we learn by
way of analogy: Just as their appointed times cannot be out of
order, as the fifteenth of Adar cannot possibly come before the
fourteenth, so too, their writing must not be out of order.
יבה ָה ָכא? ֲﬠ ִ ׂשיָּ יה
ָ יאה ְּכ ִת
ָ ִמ ֵידי ְק ִר
עוֹשים ֶאת ׁ ְשנֵי
ׂ ִ ״ל ְהיוֹת
ִ  דִּ ְכ ִתיב,ְּכ ִת ָיבה
 דִּ ְכ ִתיב ״וְ ַהיָּ ִמים:ַהיָּ ִמים״! ֶא ָּלא ֵמ ָה ָכא
ית ַק ׁש זְ ִכ ָירה
ְ נַﬠ ִ ׂשים״ ִא
ֲ ְָה ֵא ֶּלה נִ זְ ָּכ ִרים ו
ﬠ ָלא – ַאף  ַמה ֲﬠ ִ ׂשיָּ יה ְל ַמ ְפ ֵר,ַל ֲﬠ ִ ׂשיָּ יה
.ﬠ ָלא זְ ִכ ָירה ְל ַמ ְפ ֵר

The Gemara rejects this derivation: Is reading written here at all?
It is “observing” that is written here in this verse, not reading, as it
is written: “That they should unfailingly observe these two days
according to their writing, and according to their appointed times.”
Rather, the proof is from here, as it is written: “And that these
days should be remembered and observed throughout every generation” (Esther : ). Remembering is juxtaposed to observing,
indicating: Just as observing cannot be out of order,N as was
derived from the words “That they should unfailingly observe
these two days according to their writing, and according to their
appointed times,” so too, remembering, by reading the Megilla,
may not be out of order.

Written in Ashurit – כתו ָּבה ַא ׁ ּשו ִּרית:ְּ Most of the commentaries and halakhic authorities maintain that the
term here refers to both the language and the script, i.e.,
the Megilla must be written in Ashurit script and in the
Hebrew language. However, some maintain that it is referring specifically to the script and means that even if the
Megilla is written in a diﬀerent language for those who
speak that language, it must be transliterated into Ashurit
script (see Penei Yehoshua).
According to their writing and according to their
appointed times – כ ְכ ָת ָבם וְ ִכזְ ַמ ָּנם:ִּ In the Jerusalem Talmud the words “according to their writing” is adduced
as a source for all of the halakhot of the mishna, that the
Megilla must be read “according to writing” and not out
of order, not by heart, and not in a diﬀerent language.
Just as keeping [asiyya] cannot be out of order – ַמה
ﬠ ָלא ﬠ ִ ׂשיָּ יה ְל ַמ ְפ ֵר:ֲ The commentaries disagree in their
explanation of this phrase. Some explain that just as it
is not possible that the fifteenth of Adar precede the
fourteenth, so is it prohibited to change the order of the
reading (Rid; Ran). Others, who translate asiyya as doing,
explain that in general it is impossible, when undertaking
a task, to do later that which must, due to the nature of
the task, be done first (Rambam’s Commentary on the
Mishna). The Turei Even interprets it to mean that just as
people in a walled city celebrate Purim the day after those
in an unwalled city, and this order is never reversed, so too,
the order of the remembrance of Purim, i.e., the reading
of the Megilla, is never reversed.

,יאת ׁ ְש ַמע
ַ  וְ ֵכן ִ ּב ְק ִר, וְ ֵכן ַ ּב ַה ֵּלל: § ָּתנָ אThe Sages taught in a baraita: This halakha of not reading out of
H
. ו ַּב ְּת ִפ ָּלהorder applies also to hallel, and also to the recitation of Shema,
and also to the Amida prayer, meaning that to fulfill one’s obligation
he must recite the text of each of these in order.

HALAKHA

Reads the Megilla out of order – ﬠ  ּק ֵוֹרא ֶאת ַה ְּמגִ ָּילה ְל ַמ ְפ ֵר: One
who reads the Megilla out of order, e.g., skips a verse and reads it
later, does not fulfill his obligation (Shulĥan Arukh, Oraĥ Ĥayyim
690:6).
If he read it by heart – ק ָר ָא ּה ַﬠל ּ ֶפה:ְ One fulfills his obligation
to read the Megilla only if he reads it or hears it being read from

the written text but not if he recites it by heart (Shulĥan Arukh, Reading hallel out of order – ﬠ  ַה ֵּלל ְל ַמ ְפ ֵר: One who recites
Oraĥ Ĥayyim 690:3).
hallel out of order does not fulfill his obligation. This pertains to
one who changes the order of the verses within the individual
What is a valid Megilla – מה ִהיא ְמגִ ָּילה ְּכ ׁ ֵש ָרה:ַ A Megilla may paragraphs, not to one who recites an entire paragraph out of
be written only with ink and on either regular parchment or its designated place. Some say one should also be stringent
gevil parchment, like a Torah scroll (Shulĥan Arukh, Oraĥ Ĥayyim if he alters the order of the paragraphs (Mishna Berura; Kaf
691:1).
HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 422:6).
. פרק ב׳ דף יז. Megilla . Perek II . 17a
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From where do we derive that hallel may not be recited
out of order – ה ֵּלל ְמ ַנָלן:ַ The Jerusalem Talmud also oﬀers a
proof to this from the verse “From the rising of the sun until
its setting”; however, it adds there that the structure of hallel
itself is written in correspondence to the order of events, as
at first it discusses the exodus from Egypt and afterward
continues to the present time and to the future redemption.
HALAKHA

Reciting the Shema out of order – ﬠ יאת ׁ ְש ַמע ְל ַמ ְפ ֵר
ַ  ְק ִר: One
who recites the Shema out of order by changing the order
of the verses within the individual paragraphs does not fulfill
his obligation. However, if he recites an entire paragraph
out of order, although one should not do so ab initio, he
has fulfilled his obligation, because the paragraphs are not
written adjacent to one another in the Torah (Shulĥan Arukh,
Oraĥ Ĥayyim 64:1).

״מ ִּמזְ ָרח
ִ  דִּ ְכ ִתיב: ַה ֵּלל ְמ ַנָלן? – ַר ָ ּבה ָא ַמרThe Gemara asks: From where do we derive that hallel may not
N
 ״זֶ ה:יוֹסף ָא ַמר
ֵ  ַרב. ׁ ֶש ֶמ ׁש ַﬠד ְמבוֹאוֹ״be recited out of order? Rabba said: As it is written in hallel:
,“ ַהיּוֹם ָﬠ ָ ׂשה ה׳״From the rising of the sun until its setting the Lord’s name is to
be praised” (Psalms : ). Just as the sunrise and sunset cannot
be reversed, so too, hallel may not be recited out of order. Rav
Yosef said: It is derived from the verse in hallel that states: “This
is the day that the Lord has made” (Psalms : ); just as the
day follows a certain order, so too, hallel must be recited in its
proper order.
,בוֹר ְך״
ָ  ״יְ ִהי ׁ ֵשם ה׳ ְמ:ַרב ָאוְ יָ א ָא ַמר
ימא ַרב ַא ָחא
ָ ית
ֵ  וְ ִא,וְ ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
״מ ַﬠ ָּתה וְ ַﬠד
ֵ : ָא ַמר ֵמ ָה ָכא,ַ ּבר יַ ֲﬠקֹב
.עוֹלם״
ָ

Rav Avya said: It is derived from the verse in hallel: “Blessed be
the name of the Lord” (Psalms : ), indicating that the blessing
of God must “be” just as it is written. Rav Naĥman bar Yitzĥak
said, and some say that it was Rav Aĥa bar Ya’akov who said: It
is derived from here, the end of the aforementioned verse: “From
now and for evermore” (Psalms : ), i.e., it should be like time,
which cannot be reversed.

יאת ׁ ְש ַמע
ַ  ְק ִר:יאת ׁ ְש ַמע – דְּ ַתנְיָ א
ַ ְק ִר
:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים,ִּכ ְכ ָת ָב ּה דִּ ְב ֵרי ַר ִ ּבי
 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי? ָא ַמר.ְ ּב ָכל ָל ׁשוֹן
:ְק ָרא

From where do we know one has not fulfilled his obligation of
reciting the Shema if he recited it out of order?H As it is taught
in a baraita: The recital of the Shema must be as it is written, i.e.,
in Hebrew; this is the statement of Rabbi Yehuda HaNasi. But
the Rabbis say: It may be recited in any language. The Gemara
asks: What is the reason of Rabbi Yehuda HaNasi? The verse
states:

Perek II
Daf 17 Amud b
NOTES

Hear in any language – ש ַמע ְ ּב ָכל ָל ׁשוֹן:
ְ ׁ Some explain that
as the word “hear” is in the singular, the implication is that
every person in Israel should hear the words in any language
that he understands (Sefat Emet).
HALAKHA

Hear in any language – ש ַמע ְ ּב ָכל ָל ׁשוֹן:
ְ ׁ Although it is preferable to recite the Shema in Hebrew (Baĥ), the halakha is in
accordance with the Sages, that it is permitted to read the
Shema in any language. However, one must take care to
avoid making errors in the language he chooses and to read
as precisely as in Hebrew. Nowadays, for several reasons, e.g.,
that we are not confident as to the veracity of the translation
into other languages, the Shema should be read only in
Hebrew (Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 62:2).
Making the Shema audible – יאת ׁ ְש ַמע
ַ ה ׁ ְש ָמ ַﬠת ְק ִר:ַ One who
reads the Shema must hear what his mouth says ab initio.
However, if he did not recite it audibly he has fulfilled his
obligation, as the halakha is in accordance with the Sages.
Even so, he must enunciate the words, not merely think
them (Shulĥan Arukh, Oraĥ Ĥayyim 62:3).
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? וְ ַר ָ ּבנַן ַמאי ַט ְﬠ ָמא.ּ“ ״וְ ָהיוּ״ – ַ ּב ֲהוָ יָ ָתן יְ הוAnd these words…shall be” (Deuteronomy : ), teaching that
״ש ַמע״ – ְ ּב ָכל ָל ׁשוֹן ׁ ֶש ַא ָּתה
ְ ׁ  ָא ַמר ְק ָראthese words, the words of the Shema, always “shall be” as they
.ﬠ וֹמ
ֵ  ׁשare, i.e., in the Hebrew language. The Gemara asks: And as for the
Sages, what is the reason for their opinion? The verse states:
“Hear, O Israel” (Deuteronomy : ), which could also be translated, “Understand, O Israel,” indicating that you may recite these
words in any languageNH that you hear, i.e., understand.
״ש ַמע״! ַההוּא
ְ ׁ  ָהא ְּכ ִתיב,וְ ַר ִ ּבי נַ ִמי
ּ ָ ִמ
 ַה ׁ ְש ַמע ְל ָאזְ נֶיךָ ַמה ׁ ּ ֶש ַא ָּתה:יה
ּ יב ֵﬠי ֵל
: וְ ַר ָ ּבנַן ָס ְב ִרי ְּכ ַמאן דְּ ָא ַמר. ָמוֹצִ יא ִמ ּ ִפיך
– יﬠ ְל ָאזְ נוֹ ַה ּק ֵוֹרא ֶאת ׁ ְש ַמע וְ ל ֹא ִה ׁ ְש ִמ
.יָ צָ א

The Gemara asks: And according to Rabbi Yehuda HaNasi as
well, isn’t it indeed written, “hear”? What does he learn from
this word, if not that the Shema may be recited in any language?
The Gemara answers: This word is necessary to teach something
else: Make heard to your ears what your mouth is saying,H i.e.,
the Shema must be recited audibly, not merely thought in one’s
heart. The Gemara asks: And how do the Sages know this? The
Gemara explains: They hold like the one who said that if one
recites the Shema but does not make it audible to his ears, he
has nevertheless fulfilled his obligation.

יב ֵﬠי
ּ ָ  ָה ְכ ִתיב ״וְ ָהיוּ״! ַההוּא ִמ,וְ ַר ָ ּבנַן נַ ִמי
 ׁ ֶש ּל ֹא, וְ ַר ִ ּבי.ﬠ יה ׁ ֶש ּל ֹא יִ ְק ָרא ְל ַמ ְפ ֵר
ּ ֵל
יה? ִמדְּ ָב ִרים
ּ ﬠ ְמנָ א ֵל יִ ְק ָרא ְל ַמ ְפ ֵר
״הדְּ ָב ִרים״
ַ  וְ ַר ָ ּבנַ ן ״דְּ ָב ִרים״.״הדְּ ָב ִרים״
ַ
.ָּלא ַמ ׁ ְש ַמע ְלהו

The Gemara asks: And according to the Sages as well, isn’t it
indeed written, “And these words shall be”? What do they learn
from this, if not that the Shema must be recited in Hebrew? The
Gemara answers: That word is necessary to teach that one
must not recite the words of the Shema out of order, but they
“shall be” as they are, in the proper order. The Gemara asks: And
from where does Rabbi Yehuda HaNasi learn that one must
not recite the Shema out of order? The Gemara answers: He
derives it from the fact that the verse does not say just: Words,
but “the words,” referring to specific words, which teaches that
they must be recited in their proper order without any variation.
The Gemara asks: And what do the Sages learn from the phrase
“the words”? The diﬀerence between words and “the words” is
inconsequential according to them.

ימא ָק ָס ַבר ַר ִ ּבי ָּכל ַה ּת ָוֹרה ּכו ָּּלה
ָ ֵל
 דְּ ִאי ָס ְל ָקא,ְ ּב ָכל ָל ׁשוֹן נֶ ֶא ְמ ָרה
– דַּ ֲﬠ ָת ְך ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה
?ָל ָּמה ִלי ְל ִמ ְכ ַּתב ״וְ ָהיוּ״

The Gemara analyzes the dispute: Shall we say that Rabbi Yehuda
HaNasi maintains that the entire Torah may be recited in any
language?N As, if it enters your mind to say that the entire Torah
may be recited only in the sacred tongue, Hebrew, and not in any
other language, why do I need the Torah to write “and these words
shall be” with respect to the Shema? Why would I think that the
Shema is diﬀerent from the rest of the Torah?

״ש ַמע״
ְ ׁ  ָס ְל ָקא דַּ ֲﬠ ָת ְך,יך
ְ  ִאצְ ְט ִרThe Gemara rejects this argument: There is no proof from here, as
. ְּכ ַר ָ ּבנַן – ָּכ ַתב ַר ֲח ָמנָ א ״וְ ָהיוּ״even if the Torah must generally be recited in Hebrew it is nevertheless necessary to specify the matter here, since without such specification it might have entered your mind to say that in this context
“hear” means understand, as maintained by the Sages, and that the
Shema may be recited in any language. Therefore the Merciful One
writes in the Torah, “and these words shall be,” to teach us that
the Shema may be recited only in the original Hebrew.
ימא ָק ָס ְב ִרי ַר ָ ּבנַ ן ָּכל ַה ּת ָוֹרה
ָ ֵל
 דְּ ִאי ָס ְל ָקא,ִ ּב ְל ׁשוֹן ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה
דַּ ֲﬠ ָתךְ ְ ּב ָכל ָל ׁשוֹן נֶ ֶא ְמ ָרה – ָל ָּמה ִלי
?״ש ַמע״
ְ ׁ ְל ִמ ְכ ַּתב

The Gemara suggests: Shall we say then that the Sages maintain that
the entire Torah must be recited specifically in the sacred tongue,
Hebrew? As, if it enters your mind to say that the entire Torah may
be recited in any language, why do I need the Torah to write “hear”
with respect to the Shema? Why would one think that the Shema is
diﬀerent from the rest of the Torah?

 ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א,יך
ְ  ִאיצְ ְט ִרThe Gemara rejects this argument: Even if the Torah may generally
 ״וְ ָה י ּו ״ ְּכ ַר ִ ּבי – ָּכ ַתב ַר ֲח ָמ נָ אbe recited in any language, it was nevertheless necessary to specify
.״ש ַמע״
ְ ׁ the matter here. Without such specification it could enter your mind
to say that the words “and these words shall be” teach that the Shema
may be recited only in Hebrew, as asserted by Rabbi Yehuda HaNasi.
Therefore the Merciful One writes the word “hear” in the Torah, to
teach us that the Shema may be recited in any language.
 ׁ ִש ְמעוֹן:ְּת ִפ ָּלה ְמנָ א ָלן? דְּ ַתנְ יָ א
ַה ּ ַפ ּק ּו ִלי ִה ְסדִּ יר ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרה
יאל ַﬠל ַה ֵּס ֶדר
ֵ ְ ּב ָרכוֹת ִל ְפנֵי ַר ָ ּבן ַ ּג ְמ ִל
 וְ ָא ְמ ִרי ָל ּה,יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי.ְ ּב ְיַבנֶ ה
 ֵמ ָאה וְ ֶﬠ ְ ׂש ִרים:נִיתא ָּתנָ א
ָ ְ ּב ַמ ְת
ְּ יאים ִּת
יקנ ּו
ִ זְ ֵקנִים ו ָּב ֶהם ַּכ ָּמה נְ ִב
.ׁ ְשמוֹנֶ ה ֶﬠ ְ ׂש ֵרה ְ ּב ָרכוֹת ַﬠל ַה ֵּס ֶדר

– אוֹמ ִרים ָאבוֹת
ְ  ִמ ּנַיִ ן ׁ ֶש:ָּתנ ּו ַר ָ ּבנַן
 ו ִּמ ּנַיִ ן,״הב ּו ַלה׳ ְ ּבנֵי ֵא ִלים״
ָ ׁ ֶש ֶּנ ֱא ַמר
ּ
״הב ּו
ָ אוֹמ ִרים ְגבוּרוֹת – ׁ ֶש ֶּנ ֱא ַמר
ְ ׁ ֶש
אוֹמ ִרים
ְ  ו ִּמ ּנַיִ ן ׁ ֶש,ַלה׳ ָּכבוֹד וָ עוֹז״
״הב ּו ַלה׳ ְּכבוֹד
ָ ְקדו ׁ ּּשוֹת – ׁ ֶש ֶּנ ֱא ַמר
.ׁ ְשמוֹ ִה ׁ ְש ַּת ֲחו ּו ַלה׳ ְ ּב ַה ְד ַרת ק ֶֹד ׁש״

– לוֹמר ִ ּבינָ ה ַא ַחר ְקדו ׁ ָּּשה
ַ ו ָּמה ָרא ּו
דוֹש יַ ֲﬠקֹב
ׁ ׁ ֶש ֶּנ ֱא ַמר ״וְ ִה ְקדִּ ׁיש ּו ֶאת ְק
ְוְ ֶאת ֱאל ֵֹהי יִ ְ ׂש ָר ֵאל יַ ֲﬠ ִריצוּ״ ו ְּס ִמיך
 ו ָּמה.ּח ִ ּבינָ ה״ תוֹﬠי רו
ֵ יה ״וְ יָ ְדע ּו
ּ ֵל
– לוֹמר ְּת ׁשו ָּבה ַא ַחר ִ ּבינָ ה
ַ ָרא ּו
.דִּ ְכ ִתיב ״ו ְּל ָבבוֹ ִיָבין וָ ׁ ָשב וְ ָר ָפא לוֹ״

§ The baraita cited previously taught that the halakha against reciting
a text out of order applies to the Amida prayer as well. The Gemara
asks: From where do we derive this? As it is taught in a baraita:
Shimon HaPakuliL arranged the eighteen blessings of the Amida
prayer before Rabban Gamliel in their fixed order in Yavne,B which
indicates that there is a specific order to these blessings that must not
be changed. Rabbi Yoĥanan said, and some say that it was taught
in a baraita: A hundred and twenty Elders,N i.e., the Men of the
Great Assembly, and among them several prophets, established the
eighteen blessings of the Amida in their fixed order,N which also
shows that the order of these blessings may not be changed.
The Gemara proceeds to explain this order: The Sages taught in a
baraita: From where is it derived that one says the blessing of the
Patriarchs, the first blessing of the Amida? As it is stated: “Ascribe
to the Lord, mighty ones” (Psalms : ), which means that one
should mention before the Lord the mighty ones of the world, i.e.,
the Patriarchs. And from where is it derived that one then says the
blessing of mighty deeds? As it is stated in the continuation of
that verse: “Ascribe to the Lord glory and strength” (Psalms : ).
And from where is it derived that one then says the blessing of holiness? As it is stated in the next verse: “Give to the Lord the glory
due to His name; worship the Lord in the beauty of holiness”
(Psalms : ).
The Gemara continues: And why did they see fit to institute to say
the blessing of understanding after the blessing of holiness? As it is
stated: “They shall sanctify the Holy One of Jacob, and shall revere
the God of Israel” (Isaiah : ), and adjacent to that verse it is
written: “They also that erred in spirit shall come to understanding” (Isaiah : ). This shows that it is proper for the theme of
understanding to follow the theme of God’s holiness. And why did
they see fit to institute to say the blessing of repentance after the
blessing of understanding? As it is written: “And they will understand with their heart, repent, and be healed” (Isaiah : ), showing that the theme of repentance properly follows the theme of
understanding.

NOTES

The entire Torah may be recited in any language – ָּכל
ה ּת ָוֹרה ּכו ָּּלה ְ ּב ָכל ָל ׁשוֹן נֶ ֶא ְמ ָרה:ַ According to Rashi, as understood by Tosafot, this is referring to the public reading of the
Torah. Tosafot point out, however, that reading the Torah is
not mandated by Torah law, except for the remembrance of
Amalek, Parashat Zakhor (Deuteronomy 25:17–19; see 18a).
They therefore explain that the Gemara is referring to various biblical passages that are mandated by Torah law to be
recited on certain occasions, such as the passage concerning
the sota. The Rashba also cites this answer, and adds that it
is possible to explain that the Gemara is indeed referring to
Parashat Zakhor.
In tractate Sota (33a), Tosafot cite a diﬀerent explanation
in the name of Rabbeinu Ĥananel: The Gemara is referring
to the question of whether it is permitted to write a Torah
scroll in other languages, an issue that is debated by the
tanna’im in the first chapter of the tractate. Some explain
that the Gemara is in fact referring to reading the Torah and
that it is following the opinion that public Torah readings
were already instituted by Moses. Moreover, some maintain
that there is a mitzva by Torah law to read relevant passages
on Shabbat and festivals (see Ritva). Still others explain that
the discussion here concerns the prohibition against reciting
Torah verses without reading them from a text and addresses
the question of whether this applies only to Hebrew or to
other languages as well (Re’aĥ Duda’im; Sefat Emet).
A hundred and twenty Elders – מ ָאה וְ ֶﬠ ְ ׂש ִרים זְ ֵקנִים:ֵ This
refers to the Men of the Great Assembly, who lived in the
early days of the Second Temple, and according to tradition numbered one hundred and twenty. There were
several prophets counted in their number, such as Haggai,
Zechariah, and Malachi. The question is raised in the Gemara
later (18a) that if the Amida blessings were already established in ancient times, why was it necessary for Shimon
HaPakuli to arrange them again in his day? The answer given
there is that the formulation of the blessings of the Amida
had been forgotten and he arranged them once again. The
ge’onim write that during the First Temple period only the first
three blessings were recited, and this practice was continued
in the Temple itself in Second Temple times. The Men of the
Great Assembly expanded this into eighteen blessings, and it
was further expanded at a later time into nineteen.
In their fixed order – ﬠל ַה ֵּס ֶדר:ַ There is a midrash that explains
that the order of the eighteen blessings was instituted to
correspond to incidents that occurred during eighteen progressive generations in the history of the Jewish people. For
example, the blessing of the Patriarchs corresponds to events
that occurred to Abraham, and so on until the time of the
messianic redemption (cited in Tanya Rabbati).
LANGUAGE

HaPakuli – ה ּ ַפ ּקו ִּלי:ַ From the Greek φάκελος, fakelos, meaning bundle or envelope. It appears that this Sage was named
after his occupation, and that he was a merchant in balls of
linen thread or towels.
BACKGROUND

Yavne – יַבנֶ ה:
ְ An ancient city, Yavne is identified as the
biblical city of Yavne’el in the region of the tribal lands of
Judah. It is just over a kilometer from the coast and almost
due west of Jerusalem. After the destruction of the Temple,
Yavne became an important Torah center and the seat of
the Sanhedrin. It appears that Yavne had been a center of
Torah study even before the Temple was destroyed, but
it attained prominence only after the destruction of the
Temple, when Rabban Yoĥanan ben Zakkai reestablished the
Sanhedrin there. Until the bar Kokheva revolt, Yavne was the
spiritual center of the entire Jewish population in Eretz Yisrael.
The Yavne Yeshiva, initially headed by Rabban Yoĥanan ben
Zakkai and later by Rabban Gamliel II of Yavne, attracted
many of the greatest Torah scholars of that era, and many
ordinances were instituted there to maintain Jewish religious
and spiritual life after the destruction of the Temple.
: פרק ב׳ דף יז. Megilla . Perek II . 17b
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!ימא ְרפו ָּאה ַ ּב ְת ָר ּה דִּ ְת ׁשו ָּבה
ָ  ִאי ָה ִכי ֵלThe Gemara asks: If so, that the sequence of blessings is based on
 דִּ ְכ ִתיב ״וְ יָ ׁשוֹב ֶאל ה׳, ָלא ָס ְל ָקא דַּ ֲﬠ ָת ְךthis verse, let us say that the blessing of healing should be said
.לוֹח״
  וִ ַיר ֲח ֵמה ּו וְ ֶאל ֱאל ֵֹהינ ּו ִּכי יַ ְר ֶ ּבה ִל ְסafter the blessing of repentance. Why, then, is the next blessing
in the Amida the blessing of forgiveness and not the blessing of
healing? The Gemara explains: This cannot enter your mind, as it
is written: “And let him return to the Lord, and He will have
compassion upon him; and to our God, for He will abundantly
pardon” (Isaiah : ), which shows that the theme of repentance
should be followed by that of forgiveness.
 ְסמוֹךְ ַא ָהא! ָּכ ַתב,ו ַּמאי ָחזֵ ית דְּ ָס ְמ ַכ ְּת ַא ָהא
רוֹפא
ֵ ח ְל ָכל ֲﬠוֹנֵיְ ִכי ָה סוֹל
ֵ ״ה
ַ :ְק ָרא ַא ֲח ִרינָ א
.וֹאל ִמ ׁ ּ ַש ַחת ַחיָּ יְ ִכי״
ֵ ְּל ָכל ַּתחלו ָּאיְ ִכי ַהג
יחה
ָ ימ ָרא דִּ גְ או ָּלה ּו ְרפו ָּאה ָ ּב ַתר ְס ִל
ְ ְל ֵמ
– וֹ״! ַההוּא ִהיא? וְ ָה ְכ ִתיב ״וָ ׁ ָשב וְ ָר ָפא
 ֶא ָּלא ְרפו ָּאה,ָלאו ְרפו ָּאה דְּ ַת ֲחלו ִּאים ִהיא
.יחה ִהיא
ָ דִּ ְס ִל

The Gemara poses a question: But what did you see to rely on this
verse? Rely on the other verse, which juxtaposes repentance to
healing. The Gemara answers: Another verse, in which it is written:
“Who forgives all your iniquities, Who heals all your diseases,
Who redeems your life from the pit” (Psalms : – ), proves that
the theme of healing should follow that of forgiveness. The Gemara
asks: Is that verse coming to say that the blessings of redemption
and healing should be placed following the blessing of forgiveness?
But isn’t it written: “Repent, and be healed” (Isaiah : ), which
suggests that repentance should be followed by healing? The
Gemara answers: That verse is referring not to the literal healing
from illness, but rather to the figurative healing of forgiveness,
and therefore this verse too supports the sequence of forgiveness
following repentance.

יﬠית? ָא ַמר
ִ לוֹמר ְ ּגאו ָּּלה ַ ּב ׁ ּ ְש ִב
ַ ו ָּמה ָרא ּו
,יﬠית
ִ וֹך ׁ ֶש ֲﬠ ִת ִידין ִל ָ ּיג ֵאל ַ ּב ׁ ּ ְש ִב
ְ  ִמ ּת:ָר ָבא
: וְ ָה ָא ַמר ַמר.יﬠית
ִ יכ ְך ְק ָבעו ָּה ַ ּב ׁ ּ ְש ִב
ָ ְל ִפ
,יﬠית – ִמ ְל ָחמוֹת
ִ  ַ ּב ׁ ּ ְש ִב,ַ ּב ׁ ּ ִש ׁ ּ ִשית – קוֹלוֹת
 ִמ ְל ָח ָמה נַ ִמי.יﬠית ֶ ּבן דָּ וִ ד ָ ּבא
ִ ְ ּבמוֹצָ ֵאי ׁ ְש ִב
.ַא ְת ַח ְל ָּתא דִּ גְ או ָּלה ִהיא

The Gemara continues: And why did they see fit to institute to say
the blessing of redemption as the seventh blessing? Rava said:
Since there is a tradition that the Jewish people are destined to be
redeemed in the seventh yearN of the Sabbatical cycle, consequently, they fixed redemption as the seventh blessing. But didn’t
the Master say in a baraita: In the sixth year of the Sabbatical cycle
in the days of the arrival of the Messiah, heavenly sounds will be
heard; in the seventh year there will be wars; and upon the conclusion of the seventh year, in the eighth year, the son of David, the
Messiah, will come? The redemption will take place not during the
seventh year but after it. The Gemara answers: Nevertheless, the
war that takes place during the seventh year is also the beginning
of the redemption process, and it is therefore correct to say that
Israel will be redeemed in the seventh year.

לוֹמר ְרפו ָּאה ַ ּב ׁ ּ ְש ִמינִית? ָא ַמר
ַ  ּו ָמה ָרא ּוThe Gemara continues: And why did they see fit to institute that
N
ָּ וֹך ׁ ֶש ִּנ ְּתנָ ה ִמ
,ילה ַ ּב ׁ ּ ְש ִמינִית
ְ  ִמ ּת: ַר ִ ּבי ַא ָחאone says the blessing of healing as the eighth blessing? Rabbi Aĥa
. ְל ִפ ָיכךְ ְק ָבעו ָּה ַ ּב ׁ ּ ְש ִמינִית, ׁ ֶש ְ ּצ ִר ָיכה ְרפו ָּאהsaid: Since circumcision was assigned to the eighth day of life, and
circumcision requires healing, consequently, they established
healing as the eighth blessing.
– יﬠית
ִ לוֹמר ִ ּב ְר ַּכת ַה ׁ ּ ָשנִים ַ ּב ְּת ׁ ִש
ַ ו ָּמה ָרא ּו
,יﬠי ׁ ְש ָﬠ ִרים
ֵ  ְּכנֶ גֶ ד ַמ ְפ ִק:ָא ַמר ַר ִ ּבי ֲא ֶל ְּכ ַסנְ דְּ ִרי
–  וְ ָדוִ ד ִּכי ֲא ָמ ָר ּה,רוֹﬠ ָר ׁ ָשע״
 ְ״שבוֹר ז
ְ ׁ :דִּ ְכ ִתיב
.יﬠית ֲא ָמ ָר ּה
ִ ַ ּב ְּת ׁ ִש

And why did they see fit to institute that one says the blessing of
bountiful years as the ninth blessing? Rabbi Alexandri said: This
blessing was instituted in reference to those who raise the prices
of food. We pray for rain so that the price of produce will not rise as
a result of shortages, as it is written: “Break the arm of the wicked”
(Psalms : ), referring to the wicked, who practice deception and
extort the poor. And when David expressed this request, he
expressed it in the ninth psalm. Although today it is considered the
tenth psalm, the first and second psalms are actually counted as one,
and therefore this is the ninth psalm. Therefore, the blessing of the
years was fixed as the ninth blessing.

NOTES

To be redeemed in the seventh year – יﬠית
ִ ל ָ ּיג ֵאל ַ ּב ׁ ּ ְש ִב:ִ Rashi
explains that this prayer of redemption is not referring to the Jewish people’s complete redemption in the future, but is a request for
redemption from all misfortunes that aﬄict them in any generation.
It indeed appears that the blessing of redemption is a general
request for salvation from misfortune, both individual and collective,
which explains its place in the Amida as a general prayer, before
the series of blessings relating to the future messianic redemption
(Zikkaron BaSefer).
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And why did they see fit to institute that one says healing as the
eighth blessing – לוֹמר ְרפו ָּאה ַ ּב ׁ ּ ְש ִמינִית
ַ ו ָּמה ָרא ּו: The Ritva writes that
although it has been demonstrated that there is no earlier possible
place for the blessing of healing, as there are other blessings that
must precede it, the Gemara’s question is: Why was it not fixed
further on, after the blessing of years?

יבוּץ ָ ּג ֻליּוֹת ְל ַא ַחר ִ ּב ְר ַּכת
ּ לוֹמר ִק
ַ ו ָּמה ָרא ּו
ַה ׁ ּ ָשנִים – דִּ ְכ ִתיב ״וְ ַא ֶּתם ָה ֵרי יִ ְ ׂש ָר ֵאל
יִש ָר ֵאל
ׂ ְ ַﬠנְ ּ ְפ ֶכם ִּת ֵּתנ ּו ו ֶּפ ְריְ ֶכם ִּת ְ ׂשא ּו ְל ַﬠ ִּמי
–  וְ ֵכיוָ ן ׁ ֶש ִּנ ְת ַק ְ ּבצ ּו ָ ּג ֻליּוֹת.ִּכי ֵק ְרב ּו ָלבוֹא״
 ״וְ ָא ׁ ִש ָיבה: ׁ ֶש ֶּנ ֱא ַמר,נַﬠ ֶ ׂשה דִּ ין ָ ּב ְר ׁ ָש ִﬠים
ֲ
יָ ִדי ָﬠ ַליִ ְך וְ ֶאצְ רוֹף ַּכ ּבוֹר ִסיגָ יִ ְך״ ו ְּכ ִתיב
.אשוֹנָ ה״
ׁ ״וְ ָא ׁ ִש ָיבה ׁש ְוֹפ ַטיִ ךּ ְּכ ָב ִר

The Gemara asks: And why did they see fit to institute that one
says the blessing of the ingathering of the exiles after the blessing
of the years? As it is written: “And you, O mountains of Israel,
you shall shoot forth your branches, and yield your fruit to My
people Israel; for they will soon be coming” (Ezekiel : ), which
indicates that the ingathering of the exiles will follow after Eretz
Yisrael is blessed with bountiful produce. And once the exiles have
been gathered, judgment will be meted out to the wicked, as it is
stated: “And I will turn my hand against you and purge away your
dross as with lye” (Isaiah : ),N and immediately after it is written:
“And I will restore your judges as at first” (Isaiah : ). For this
reason the blessing of the restoration of judges comes after the
blessing of the ingathering of the exiles.

NOTES

And I will…purge away your dross as with
lye – וְ ֶאצְ רוֹף ַּכ ּבוֹר ִסיגָ יִ ְך: Some write that the Gemara
also alludes to the continuation of the verse: “And I will
take away all your impurities [bedilayikh],” as bedilayikh
can also mean: Those who separate themselves from
you, i.e., sectarians, and the suppression of separatist
sects is the central theme of the following blessing.

 וְ ֵכיוָ ן ׁ ֶש ַּנ ֲﬠ ָ ׂשה דִּ ין ִמן ָה ְר ׁ ָש ִﬠים – ָּכל ּוAnd once judgment is meted out to the wicked, the transgressors,
: ׁ ֶש ֶּנ ֱא ַמר,כוֹלל זֵ ִדים ִﬠ ָּמ ֶהם
ֵ ְ ו,וֹש ִﬠים
ְ  ַה ּפi.e., the heretics and sectarians, will cease to be. Consequently,
.וֹש ִﬠים וְ ַח ָּט ִאים יַ ְחדָּ יו )יִ ְכלוּ(״
ְ ׁ  ״וְ ׁ ֶש ֶבר ּפthe next blessing is that of the heretics, and one includes evildoers
with them, as it is stated: “And the destruction of the transgressors and of the sinners shall be together, and they that forsake
the Lord shall cease to be” (Isaiah : ). The “transgressors and
sinners” are the evildoers, and “they that forsake the Lord” are the
heretics.
רוֹמ ֶמת ֶק ֶרן
ֶ וֹש ִﬠים – ִמ ְת
ְ וְ ֵכיוָ ן ׁ ֶש ָּכל ּו ַה ּפ
ﬠ ֵּ דִּ ְכ ִתיב ״וְ ָכל ַק ְרנֵי ְר ׁ ָש ִﬠים ֲאגַ ד,צַ דִּ ִיקים
כוֹלל ֵ ּג ֵירי ַה ֶ ּצ ֶדק
ֵ ְ ו,רוֹמ ְמנָ ה ַק ְרנוֹת צַ דִּ יק״
ַ ְּת
״מ ּ ְפנֵי ׁ ִש ָיבה ָּתקוּם
ִ  ׁ ֶש ֶּנ ֱא ַמר,ִﬠם ַה ַ ּצדִּ ִיקים
יה ״וְ ִכי יָ ג ּור
ְ וְ ָה ַד ְר ָּת ּ ְפנֵי זָ ֵקן״ ו ְּס ִמ
ּ יך ֵל
.ִא ְּת ֶכם ֵ ּגר״

And once the heretics cease to be, the horn, i.e., the glory, of
the righteous will be exalted, as it is written: “All the horns of
the wicked will I cut oﬀ; but the horns of the righteous shall be
exalted” (Psalms : ). Therefore, after the blessing of the heretics,
one says the blessing about the righteous. And he includes the
righteous converts along with the righteous, as it is stated: “You
shall rise up before the hoary head, and honor the face of the
elder” (Leviticus : ), and adjacent to this it is stated: “And if
a stranger sojourns with you” (Leviticus : ). An “elder” is one
with Torah wisdom and a “stranger” is one who has converted to
Judaism.

,רוֹמ ֶמת ַק ְרנָ ם – ִ ּביר ּו ׁ ָש ַליִ ם
ֶ יכן ִמ ְת
ָ  וְ ֵהAnd where will the horns of the righteous be exalted? In Jeru״ש ֲאל ּו ׁ ְשלוֹם יְ ר ּו ׁ ָש ִָלם יִ ׁ ְש ָלי ּו
ַ ׁ  ׁ ֶש ֶּנ ֱא ַמרsalem, as it is stated: “Pray for the peace of Jerusalem; they who
.ֹוה ָביִ ךְ ״
ֲ  אlove you shall prosper” (Psalms : ). “They who love you” are
the righteous. Therefore, the blessing of the rebuilding of Jerusalem
is placed after the blessing of the righteous.
: ׁ ֶש ֶּנ ֱא ַמר, וְ ֵכיוָ ן ׁ ֶש ִּנ ְבנֵית יְ רו ׁ ָּש ַליִ ם ָ ּבא דָּ וִ דAnd once Jerusalem is rebuilt, the Messiah, scion of the house of
David, will come, as it is stated:
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״א ַחר יָ ׁשוּב ּו ְ ּבנֵי יִ ְ ׂש ָר ֵאל ו ִּב ְק ׁש ּו ֶאת ה׳
ַ
 וְ ֵכיוָ ן ׁ ֶש ָ ּבא.יהם וְ ֶאת דָּ וִ ד ַמ ְל ָּכם״
ֶ ֱאל ֵֹה
יאוֹתים
ִ  ׁ ֶש ֶּנ ֱא ַמר ״וַ ֲה ִב,אתה ְּת ִפ ָּלה
ָ דָּ וִ ד – ָ ּב
.ֶאל ַהר ָק ְד ׁ ִשי וְ ִ ׂש ַּמ ְח ִּתים ְ ּב ֵבית ְּת ִפ ָּל ִּתי״

בוֹדה
ָ וְ ֵכיוָ ן ׁ ֶש ָ ּבאת ְּת ִפ ָּלה – ָ ּבאת ֲﬠ
יהם ְל ָרצוֹן ַﬠל
ֶ יהם וְ זִ ְב ֵח
ֶ ״עוֹלוֹת
ֵ
ׁ ֶש ֶּנ ֱא ַמר
אתה
ָ בוֹדה – ָ ּב
ָ  וְ ֵכיוָ ן ׁ ֶש ָ ּבאת ֲﬠ.ִמזְ ְ ּב ִחי״
.ח ּת ָוֹדה יְ ַכ ְ ּב ָדנְ נִי״ ״זוֹב
ֵ  ׁ ֶש ֶּנ ֱא ַמר,ּת ָוֹדה

“Afterward the children of Israel shall return, and seek the Lord
their God and David their king” (Hosea : ), and consequently,
the blessing of the kingdom of David follows the blessing of the
building of Jerusalem. And once the scion of David comes, the time
for prayer will come,N as it is stated: “I will bring them to My
sacred mountain and make them joyful in My house of prayer”
(Isaiah : ). Therefore, the blessing of hearing prayer is recited after
the blessing of the kingdom of David.
And after prayer comes, the Temple service will arrive, as it is
stated in the continuation of that verse: “Their burnt-oﬀerings
and their sacrifices shall be accepted on My altar” (Isaiah : ).
The blessing of restoration of the Temple service follows the blessing
of hearing prayer. And when the Temple service comes, with it
will also come thanksgiving,N as it is stated: “Whoever sacrifices
a thanks-oﬀering honors Me” (Psalms : ), which teaches
that thanksgiving follows sacrifice. Therefore, the blessing of thanksgiving follows the blessing of restoration of the Temple service.

NOTES

And once the scion of David comes, prayer will
come – אתה ְּת ִפ ָּלה
ָ וְ ֵכיוָ ן ׁ ֶש ָ ּבא דָּ וִ ד ָ ּב: According to the
Meiri, this means that the coming of the Messiah is the
realization of our most essential prayers.
When the Temple service comes, with it will also
ָ בוֹדה ָ ּב
ָ באת ֲﬠ:ּ ָ
come thanksgiving [toda] – אתה ּת ָוֹדה
Some explain that here thanksgiving refers to the
thanks-oﬀering described in Leviticus 7:12, in that it is
among the various kinds of sacrifices and services in
the Temple (see Meiri). Others explain that here toda
means confession, not thanksgiving, and the Gemara
is saying that the Temple service and confession go
hand in hand, as when one brings an oﬀering he also
confesses his sins (Maharsha).

. פרק ב׳ דף יח. Megilla . Perek II . 18a
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