יבוּץ ָ ּג ֻליּוֹת ְל ַא ַחר ִ ּב ְר ַּכת
ּ לוֹמר ִק
ַ ו ָּמה ָרא ּו
ַה ׁ ּ ָשנִים – דִּ ְכ ִתיב ״וְ ַא ֶּתם ָה ֵרי יִ ְ ׂש ָר ֵאל
יִש ָר ֵאל
ׂ ְ ַﬠנְ ּ ְפ ֶכם ִּת ֵּתנ ּו ו ֶּפ ְריְ ֶכם ִּת ְ ׂשא ּו ְל ַﬠ ִּמי
–  וְ ֵכיוָ ן ׁ ֶש ִּנ ְת ַק ְ ּבצ ּו ָ ּג ֻליּוֹת.ִּכי ֵק ְרב ּו ָלבוֹא״
 ״וְ ָא ׁ ִש ָיבה: ׁ ֶש ֶּנ ֱא ַמר,נַﬠ ֶ ׂשה דִּ ין ָ ּב ְר ׁ ָש ִﬠים
ֲ
יָ ִדי ָﬠ ַליִ ְך וְ ֶאצְ רוֹף ַּכ ּבוֹר ִסיגָ יִ ְך״ ו ְּכ ִתיב
.אשוֹנָ ה״
ׁ ״וְ ָא ׁ ִש ָיבה ׁש ְוֹפ ַטיִ ךּ ְּכ ָב ִר

The Gemara asks: And why did they see fit to institute that one
says the blessing of the ingathering of the exiles after the blessing
of the years? As it is written: “And you, O mountains of Israel,
you shall shoot forth your branches, and yield your fruit to My
people Israel; for they will soon be coming” (Ezekiel : ), which
indicates that the ingathering of the exiles will follow after Eretz
Yisrael is blessed with bountiful produce. And once the exiles have
been gathered, judgment will be meted out to the wicked, as it is
stated: “And I will turn my hand against you and purge away your
dross as with lye” (Isaiah : ),N and immediately after it is written:
“And I will restore your judges as at first” (Isaiah : ). For this
reason the blessing of the restoration of judges comes after the
blessing of the ingathering of the exiles.

NOTES

And I will…purge away your dross as with
lye – וְ ֶאצְ רוֹף ַּכ ּבוֹר ִסיגָ יִ ְך: Some write that the Gemara
also alludes to the continuation of the verse: “And I will
take away all your impurities [bedilayikh],” as bedilayikh
can also mean: Those who separate themselves from
you, i.e., sectarians, and the suppression of separatist
sects is the central theme of the following blessing.

 וְ ֵכיוָ ן ׁ ֶש ַּנ ֲﬠ ָ ׂשה דִּ ין ִמן ָה ְר ׁ ָש ִﬠים – ָּכל ּוAnd once judgment is meted out to the wicked, the transgressors,
: ׁ ֶש ֶּנ ֱא ַמר,כוֹלל זֵ ִדים ִﬠ ָּמ ֶהם
ֵ ְ ו,וֹש ִﬠים
ְ  ַה ּפi.e., the heretics and sectarians, will cease to be. Consequently,
.וֹש ִﬠים וְ ַח ָּט ִאים יַ ְחדָּ יו )יִ ְכלוּ(״
ְ ׁ  ״וְ ׁ ֶש ֶבר ּפthe next blessing is that of the heretics, and one includes evildoers
with them, as it is stated: “And the destruction of the transgressors and of the sinners shall be together, and they that forsake
the Lord shall cease to be” (Isaiah : ). The “transgressors and
sinners” are the evildoers, and “they that forsake the Lord” are the
heretics.
רוֹמ ֶמת ֶק ֶרן
ֶ וֹש ִﬠים – ִמ ְת
ְ וְ ֵכיוָ ן ׁ ֶש ָּכל ּו ַה ּפ
ﬠ ֵּ דִּ ְכ ִתיב ״וְ ָכל ַק ְרנֵי ְר ׁ ָש ִﬠים ֲאגַ ד,צַ דִּ ִיקים
כוֹלל ֵ ּג ֵירי ַה ֶ ּצ ֶדק
ֵ ְ ו,רוֹמ ְמנָ ה ַק ְרנוֹת צַ דִּ יק״
ַ ְּת
״מ ּ ְפנֵי ׁ ִש ָיבה ָּתקוּם
ִ  ׁ ֶש ֶּנ ֱא ַמר,ִﬠם ַה ַ ּצדִּ ִיקים
יה ״וְ ִכי יָ ג ּור
ְ וְ ָה ַד ְר ָּת ּ ְפנֵי זָ ֵקן״ ו ְּס ִמ
ּ יך ֵל
.ִא ְּת ֶכם ֵ ּגר״

And once the heretics cease to be, the horn, i.e., the glory, of
the righteous will be exalted, as it is written: “All the horns of
the wicked will I cut oﬀ; but the horns of the righteous shall be
exalted” (Psalms : ). Therefore, after the blessing of the heretics,
one says the blessing about the righteous. And he includes the
righteous converts along with the righteous, as it is stated: “You
shall rise up before the hoary head, and honor the face of the
elder” (Leviticus : ), and adjacent to this it is stated: “And if
a stranger sojourns with you” (Leviticus : ). An “elder” is one
with Torah wisdom and a “stranger” is one who has converted to
Judaism.

,רוֹמ ֶמת ַק ְרנָ ם – ִ ּביר ּו ׁ ָש ַליִ ם
ֶ יכן ִמ ְת
ָ  וְ ֵהAnd where will the horns of the righteous be exalted? In Jeru״ש ֲאל ּו ׁ ְשלוֹם יְ ר ּו ׁ ָש ִָלם יִ ׁ ְש ָלי ּו
ַ ׁ  ׁ ֶש ֶּנ ֱא ַמרsalem, as it is stated: “Pray for the peace of Jerusalem; they who
.ֹוה ָביִ ךְ ״
ֲ  אlove you shall prosper” (Psalms : ). “They who love you” are
the righteous. Therefore, the blessing of the rebuilding of Jerusalem
is placed after the blessing of the righteous.
: ׁ ֶש ֶּנ ֱא ַמר, וְ ֵכיוָ ן ׁ ֶש ִּנ ְבנֵית יְ רו ׁ ָּש ַליִ ם ָ ּבא דָּ וִ דAnd once Jerusalem is rebuilt, the Messiah, scion of the house of
David, will come, as it is stated:

Perek II
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״א ַחר יָ ׁשוּב ּו ְ ּבנֵי יִ ְ ׂש ָר ֵאל ו ִּב ְק ׁש ּו ֶאת ה׳
ַ
 וְ ֵכיוָ ן ׁ ֶש ָ ּבא.יהם וְ ֶאת דָּ וִ ד ַמ ְל ָּכם״
ֶ ֱאל ֵֹה
יאוֹתים
ִ  ׁ ֶש ֶּנ ֱא ַמר ״וַ ֲה ִב,אתה ְּת ִפ ָּלה
ָ דָּ וִ ד – ָ ּב
.ֶאל ַהר ָק ְד ׁ ִשי וְ ִ ׂש ַּמ ְח ִּתים ְ ּב ֵבית ְּת ִפ ָּל ִּתי״

בוֹדה
ָ וְ ֵכיוָ ן ׁ ֶש ָ ּבאת ְּת ִפ ָּלה – ָ ּבאת ֲﬠ
יהם ְל ָרצוֹן ַﬠל
ֶ יהם וְ זִ ְב ֵח
ֶ ״עוֹלוֹת
ֵ
ׁ ֶש ֶּנ ֱא ַמר
אתה
ָ בוֹדה – ָ ּב
ָ  וְ ֵכיוָ ן ׁ ֶש ָ ּבאת ֲﬠ.ִמזְ ְ ּב ִחי״
.ח ּת ָוֹדה יְ ַכ ְ ּב ָדנְ נִי״ ״זוֹב
ֵ  ׁ ֶש ֶּנ ֱא ַמר,ּת ָוֹדה

“Afterward the children of Israel shall return, and seek the Lord
their God and David their king” (Hosea : ), and consequently,
the blessing of the kingdom of David follows the blessing of the
building of Jerusalem. And once the scion of David comes, the time
for prayer will come,N as it is stated: “I will bring them to My
sacred mountain and make them joyful in My house of prayer”
(Isaiah : ). Therefore, the blessing of hearing prayer is recited after
the blessing of the kingdom of David.
And after prayer comes, the Temple service will arrive, as it is
stated in the continuation of that verse: “Their burnt-oﬀerings
and their sacrifices shall be accepted on My altar” (Isaiah : ).
The blessing of restoration of the Temple service follows the blessing
of hearing prayer. And when the Temple service comes, with it
will also come thanksgiving,N as it is stated: “Whoever sacrifices
a thanks-oﬀering honors Me” (Psalms : ), which teaches
that thanksgiving follows sacrifice. Therefore, the blessing of thanksgiving follows the blessing of restoration of the Temple service.

NOTES

And once the scion of David comes, prayer will
come – אתה ְּת ִפ ָּלה
ָ וְ ֵכיוָ ן ׁ ֶש ָ ּבא דָּ וִ ד ָ ּב: According to the
Meiri, this means that the coming of the Messiah is the
realization of our most essential prayers.
When the Temple service comes, with it will also
ָ בוֹדה ָ ּב
ָ באת ֲﬠ:ּ ָ
come thanksgiving [toda] – אתה ּת ָוֹדה
Some explain that here thanksgiving refers to the
thanks-oﬀering described in Leviticus 7:12, in that it is
among the various kinds of sacrifices and services in
the Temple (see Meiri). Others explain that here toda
means confession, not thanksgiving, and the Gemara
is saying that the Temple service and confession go
hand in hand, as when one brings an oﬀering he also
confesses his sins (Maharsha).
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NOTES

Why did they see fit that one says grant peace after the
Priestly Benediction – לוֹמר ִ ׂשים ׁ ָשלוֹם ַא ַחר ִ ּב ְר ַּכת
ַ ו ָּמה ָרא ּו
כ ֲֹהנִים:ּ Some explain that the Gemara asks why it would not
have been more logical to conclude the Amida with the
Priestly Benediction and to entirely omit the blessing of:
Grant peace. The Gemara answers that since the passage in
the Torah of the Priestly Benediction concludes with God’s
blessing, which is peace, the Sages likewise instituted a
blessing for peace after the Priestly Benediction (see Ritva).
Only for one who can declare all His praise – ְל ִמי ׁ ֶשיָּ כוֹל
יﬠ ָּכל ְּת ִה ָּלתוֹ ל ַה ׁ ְש ִמ:ְ Rashi explains this to mean that anyone
who cannot declare all of God’s praises, i.e., any human
being, should not even attempt to do so. This concept is
explicitly mentioned in tractate Berakhot (33b) as well. However, some explain that here the Gemara means something
else: One who praises God beyond the set formula runs
the risk of erroneously saying something that is not truly
praise. Therefore, only one who is a great scholar and who
can be certain that he will say only appropriate praises may
add to the formula established by the Sages (see Jerusalem
Talmud; Turei Even).

לוֹמר ִ ּב ְר ַּכת ּכ ֲֹהנִים ַא ַחר
ַ ּו ָמה ָרא ּו
הוֹד ָאה – דִּ ְכ ִתיב ״וַ יִּ ּ ָ ׂשא ַא ֲהרֹן ֶאת יָ ָדיו
ָ
ֶאל ָה ָﬠם וַ ָיְב ֲר ֵכם וַ יֵּ ֶרד ֵמ ֲﬠשוֹת ַה ַח ָּטאת
.עוֹלה וְ ַה ׁ ּ ְש ָל ִמים״
ָ וְ ָה

And why did they see fit to institute that one says the Priestly
Benediction after the blessing of thanksgiving? As it is written:
“And Aaron lifted up his hand toward the people and blessed
them, and he came down from sacrificing the sin-oﬀering,
and the burnt-oﬀering, and the peace-oﬀerings” (Leviticus
: ), teaching that the Priestly Benediction follows the sacrificial
service, which includes the thanks-oﬀering.

, ְבוֹדה! ָלא ָס ְל ָקא דַּ ֲﬠ ָתך
ָ קוֹדם ֲﬠ
ֶ ימא
ָ  ֵאThe Gemara asks: But the cited verse indicates that Aaron blessed
 ִמי. דִּ ְכ ִתיב ״וַ יֵּ ֶרד ֵמ ֲﬠשוֹת ַה ַח ָּטאת״ וְ גו׳the people and then sacrificed the oﬀerings. Should we not then
.״מ ֲﬠשוֹת״ ְּכ ִתיב
ֵ ״ל ֲﬠ ׂשוֹת״
ַ  ְּכ ִתיבsay the Priestly Benediction before the blessing of the Temple
service? The Gemara answers: It should not enter your mind
to say this, as it is written: “And he came down from sacrificing
the sin-oﬀering.” Is it written that he came down to sacrifice
the oﬀerings, implying that after blessing the people Aaron
came down and sacrificed the oﬀerings? No, it is written, “from
sacrificing,” indicating that the oﬀerings had already been
sacrificed.
ְ  וְ ֵלThe Gemara asks: If, as derived from this verse, the Priestly Beneבוֹדה! ָלא ָס ְל ָקא
ָ ימ ָר ּה ַא ַחר ָה ֲﬠ
ֵ  דִּ ְכ ִתיב, ְ דַּ ֲﬠ ָתךdiction follows the sacrificial service, the Priestly Benediction
.ח ּת ָוֹדה״ ״זוֹב
should be said immediately after the blessing of restoration of
the Temple service, without the interruption of the blessing
of thanksgiving. The Gemara rejects this argument: It should
not enter your mind to say this, as it is written: “Whoever
sacrifices a thanks-oﬀering honors Me,” from which we learn
that thanksgiving follows sacrifice, as already explained.
! ְסמוֹךְ ַא ַהאי, ַמאי ָחזֵ ית דְּ ָס ְמ ַכ ְּת ַא ַהאיThe Gemara asks: What did you see to rely on this verse and
הוֹד ָאה ֲח ָדא ִמ ְּיל ָתא
ָ ְבוֹדה ו
ָ  ֲﬠ, ִמ ְס ַּת ְ ּב ָראjuxtapose thanksgiving with sacrifice? Rely rather on the other
. ִהיאverse, which indicates that it is the Priestly Benediction that
should be juxtaposed with the sacrificial service. The Gemara
answers: It stands to reason to have the blessing of thanksgiving
immediately following the blessing of the sacrificial service,
since the sacrificial service and thanksgiving, which are closely
related conceptually, are one matter.
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״שים ׁ ָשלוֹם״ ַא ַחר ִ ּב ְר ַּכת
ׂ ִ לוֹמר
ַ ו ָּמה ָרא ּו
ּכ ֲֹהנִים – דִּ ְכ ִתיב ״וְ ָ ׂשמ ּו ֶאת ׁ ְש ִמי ַﬠל ְ ּבנֵי
דוֹש
ׁ  ְ ּב ָר ָכה דְּ ַה ָ ּק.יִ ְ ׂש ָר ֵאל וַ ֲאנִי ֲא ָב ֲר ֵכם״
 ׁ ֶש ֶּנ ֱא ַמר ״ה׳ ָיְב ֵרך,ָ ּברו ְּך הוּא – ׁ ָשלוֹם
.ֶאת ַﬠ ּמוֹ ַב ׁ ּ ָשלוֹם״

And why did they see fit to institute that one says the blessing
beginning with the words: Grant peace, after the Priestly
Benediction?N As it is written immediately following the Priestly
Benediction: “And they shall put My name upon the children
of Israel, and I will bless them” (Numbers : ). The Priestly
Benediction is followed by God’s blessing, and the blessing of
the Holy One, Blessed be He, is peace, as it is stated: “The Lord
blesses His people with peace” (Psalms : ).

 ו ֵּמ ֶהם,וְ ִכי ֵמ ַא ַחר דְּ ֵמ ָאה וְ ֶﬠ ְ ׂש ִרים זְ ֵקנִים
, ִּת ְּקנ ּו ְּת ִפ ָּלה ַﬠל ַה ֵּס ֶדר,יאים
ִ ַּכ ָּמה נְ ִב
ׁ ִש ְמעוֹן ַה ּ ַפ ּקו ִּלי ַמאי ִה ְסדִּ יר? ׁ ְש ָכחוּם
.וְ ָחזַ ר וְ ִסדְּ רוּם

The Gemara returns to the baraita cited at the beginning of
the discussion: Now, since the baraita teaches that a hundred
and twenty Elders, including many prophets, established the
Amida prayer in its fixed order, what is it that Shimon HaPakuli
arranged in a much later period of time, as related by Rabbi
Yoĥanan? The Gemara answers: Indeed, the blessings of the
Amida prayer were originally arranged by the hundred and twenty
members of the Great Assembly, but over the course of time
the people forgot them, and Shimon HaPakuli then arranged
them again.

ִמ ָּכאן וְ ֵא ָיל ְך ָאסוּר ְל ַס ּ ֵפר ְ ּב ׁ ִש ְבחוֹ ׁ ֶשל
: דְּ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,דוֹש ָ ּברו ְּך הוּא
ׁ ַה ָ ּק
יﬠ ״מי יְ ַמ ֵּלל ְ ּגבוּרוֹת ה׳ יַ ׁ ְש ִמ
ִ ַמאי דִּ ְכ ִתיב
–  ְל ִמי נָ ֶאה ְל ַמ ֵּלל ְ ּגבוּרוֹת ה׳,ָּכל ְּת ִה ָּלתוֹ״
.יﬠ ָּכל ְּת ִה ָּלתוֹ ְל ִמי ׁ ֶשיָּ כוֹל ְל ַה ׁ ְש ִמ

The Gemara comments: These nineteen blessings are a fixed
number, and beyond this it is prohibited for one to declare the
praises of the Holy One, Blessed be He, by adding additional
blessings to the Amida. As Rabbi Elazar said: What is the meaning of that which is written: “Who can utter the mighty acts of
the Lord? Who can declare all His praise?” (Psalms : )? It
means: For whom is it fitting to utter the mighty acts of the
Lord? Only for one who can declare all His praise.N And since
no one is capable of declaring all of God’s praises, we must suﬃce
with the set formula established by the Sages.

:יוֹחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
דוֹש ָ ּברוּךְ הוּא
ׁ ַה ְמ ַס ּ ֵפר ְ ּב ׁ ִש ְבחוֹ ׁ ֶשל ַה ָ ּק
: ׁ ֶש ֶּנ ֱא ַמר,עוֹלם
ָ נֶﬠ ָקר ִמן ָה
ֱ – יוֹתר ִמדַּ אי
ֵ
״היְ סו ּ ַּפר לוֹ ִּכי ֲא ַד ֵ ּבר ִאם ָא ַמר ִא ׁיש
ַ
.ִּכי ֻיְב ָּלע״

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: With regard to
one who excessively declares the praises of the Holy One, Blessed
be He, his fate is to be uprooted from the world, as it appears as if
he had exhausted all of God’s praises. As it is stated: “Shall it be
told to Him when I speak? If a man says it, he would be swallowed
up” ( Job : ). The Gemara interprets the verse as saying: Can
all of God’s praises be expressed when I speak? If a man would say
such a thing, he would be “swallowed up” as punishment.

,דְּ ַר ׁש ַר ִ ּבי יְ הו ָּדה ִא ׁיש ְּכ ַפר ִ ּג ּב ַוֹריָ א
 ַמאי:וְ ָא ְמ ִרי ָל ּה ִא ׁיש ְּכ ַפר גִ ּבוֹר ַחיִ ל
״לךָ ד ּו ִמיָּ ה ְת ִה ָּלה״ – ַס ָּמא
ְ דִּ ְכ ִתיב
ימי
ִ ִּ ִּכי ֲא ָתא ַרב ד.דְּ כו ָּּלה ַמ ׁ ְש ּתו ָּקא
, ִמ ָּלה – ְ ּב ֶס ַלע: ָא ְמ ִרי ְ ּב ַמ ַﬠ ְר ָבא:ֲא ַמר
.ַמ ׁ ְש ּתו ָּקא – ִ ּב ְת ֵרין

The Gemara relates: Rabbi Yehuda, a man of Kefar Gibboraya,B
and some say he was a man of Kefar Gibboraya, taught: What is
the meaning of that which is written: “For You silence is praise”
(Psalms : )? The best remedy of all is silence, i.e., the optimum
form of praising God is silence. The Gemara relates: When Rav
Dimi cameB from Eretz Israel to Babylonia, he said: In the West,
Eretz Yisrael, they say an adage: If a word is worth one sela, silence
is worth two.N

? ְמ ַנָלן:״ק ָר ָא ּה ַﬠל ּ ֶפה ל ֹא יָ צָ א״ וכו׳
ְ
 ְּכ ִתיב, ָא ְתיָ א זְ ִכ ָירה זְ ִכ ָירה:ֲא ַמר ָר ָבא
ָה ָכא ״וְ ַהיָּ ִמים ָה ֵא ֶּלה נִ זְ ָּכ ִרים״ ו ְּכ ִתיב
 ַמה ְּל ַה ָּלן,״כתֹב זֹאת זִ ָּכרוֹן ַ ּב ֵּס ֶפר״
ְּ ָה ָתם
.ַ ּב ֵּס ֶפר – ַאף ָּכאן ַ ּב ֵּס ֶפר

§ It is taught in the mishna: If one read the Megilla by heart he has

יאה ִהיא? דִּ ְל ָמא
ָ ו ִּמ ַּמאי דְּ ַהאי זְ ִכ ָירה ְק ִר
,ִﬠיּ ּון ְ ּב ָﬠ ְל ָמא! – ָלא ָס ְל ָקא דַּ ֲﬠ ָת ְך
)דִּ ְכ ִתיב( ״זָ כוֹר״ יָ כוֹל ַ ּב ֵּלב? ְּכ ׁ ֶשהוּא
ֵ
אוֹמר ״ל ֹא ִת ׁ ְש ָּכח״ ֲה ֵרי ׁ ִש ְכ ַחת ַה ֵּלב
–  ָהא ָמה ֲאנִי ְמ ַקיֵּ ים ״זָ כוֹר״,ָאמוּר
.ַ ּב ּ ֶפה

The Gemara raises a question: But from where do we know that
this remembrance that is stated with regard to Amalek and to
the Megilla involves reading it out loud from a book? Perhaps
it requires merely looking into the book, reading it silently. The
Gemara answers: It should not enter your mind to say this, as it
was taught in a baraita: The verse states: “Remember what Amalek
did to you” (Deuteronomy : ). One might have thought that it
suﬃces for one to remember this silently, in his heart. But this
cannot be, since when it says subsequently: “You shall not forget”
(Deuteronomy : ), it is already referring to forgetting from the
heart. How, then, do I uphold the meaning of “remember”? What
does this command to remember add to the command to not forget?
Therefore, it means that the remembrance must be expressed out
loud, with the mouth.

not fulfilled his obligation. The Gemara asks: From where do we
derive this? Rava said: This is derived by means of a verbal analogy
between one instance of the term remembrance and another
instance of the term remembrance. It is written here, with regard
to the Megilla: “That these days should be remembered” (Esther
: ), and it is written elsewhere: “And the Lord said to Moses:
Write this for a memorial in the book, and rehearse it in the ears
of Joshua: That I will utterly blot out the remembrance of Amalek
from under the heavens” (Exodus : ). Just as there, with regard
to Amalek, remembrance is referring specifically to something written in a book, as it is stated, “in the book,” so too here, the Megilla
remembrance is through being written in a book.

BACKGROUND

Kefar Gibboraya – כ ַפר ִ ּג ּב ַוֹריָ א:ְּ Some claim that the reading should be Kefar Navorayya, or Navor Ĥayil, the name
of a place north of Safed, in which the ruins of an ancient
synagogue have been found.
When Rav Dimi came – ימי
ִ ִּכי ֲא ָתא ַרב ד:ִּ Rav Dimi was
one of the Sages who would often travel from Eretz Yisrael to Babylonia, primarily to transmit the Torah of Eretz
Yisrael to the Torah centers of the Diaspora, although
occasionally he traveled on business as well. Consequently, many questions, particularly those concerning
the Torah of Eretz Yisrael, remained unresolved, until the
messenger would arrive and elucidate the halakha, the
novel expression, or the unique circumstances pertaining
to a particular statement that required clarification.
NOTES

Silence is worth two – מ ׁ ְש ּתו ָּקא ִ ּב ְת ֵרין:ַ Some explain that
coming up with an appropriate comment to say is worth
one sela, and refraining from making an inappropriate
comment is worth twice as much (Sefat Emet).

יכי
ִ  ֵה:״ק ָר ָא ּה ַּת ְרגּ ּום ל ֹא יָ צָ א״ וכו׳
ְ § It was taught further in the mishna: If one read the Megilla in
יבה ִמ ְק ָרא וְ ָק ֵרי
ָ ימא דִּ ְכ ִת
ָ יל
ֵ  ָד ֵמי? ִאAramaic translation he has not fulfilled his obligation. The Gemara
,יכא
ָ  ָל ּה ַּת ְרגּ וּם – ַהיְ ינ ּו ַﬠל ּ ֶפה! ָלא צְ ִרasks: What are the circumstances of this case? If we say that the
Megilla was written in the original biblical text, i.e., in Hebrew, and
.דִּ ְכ ִת ָיבה ַּת ְרגּ וּם וְ ָק ֵרי ָל ּה ַּת ְרגּ וּם
he read it in Aramaic translation, then this is the same as reading
it by heart, as he is not reading the words written in the text, and
the mishna has already stated that one does not fulfill his obligation
by reading the Megilla by heart. The Gemara answers: No, it is
necessary to teach this case as well, as it is referring to a case in
which the Megilla was written not in the original Hebrew but
in Aramaic translation, and he read it as written, in Aramaic
translation.
:וֹﬠזוֹת ְ ּב ַל ַﬠז״ וכו׳
ֲ ּאוֹת ּה ַלל
ָ קוֹרין
ִ ״א ָבל
ֲ § The mishna continues: However, for those who speak a foreign
! וְ ָהא ָא ַמ ְר ְּת ְק ָר ָא ּה ְ ּב ָכל ָל ׁשוֹן ל ֹא יָ צָ אlanguage, one may read the Megilla in that foreign language. The
 ְ ּב ַל ַﬠז: ַרב ּו ׁ ְשמו ֵּאל ְד ָא ְמ ִרי ַּת ְרוַ יְ יה ּוGemara raises a diﬃculty: But didn’t you say in the mishna: If he
read it in any other language he has not fulfilled his obligation?
.יְ וָ ונִי
The Gemara cites the answer of Rav and Shmuel, who both say:
When the mishna says: A foreign language, it is referring specifically
to the Greek foreign language, which has a unique status with
regard to biblical translation.
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LANGUAGE

Coptic [Giptit] –  ִ ּג ּ ְיפ ִטית: From the Greek Αιγύπτιος, Aigyptios, meaning Egyptian.
HALAKHA

Coptic to Copts – ג ּ ְיפ ִטית ַל ִ ּג ּ ְיפ ִטים:ּ ִ If a Megilla is written in
Aramaic or in any other language, only one who knows that
language fulfills his obligation by reading it. The Rema states
that it is permitted to write the Megilla in any script, but
others maintain that it must be written in Ashurit script (Rid;
Peri Ĥadash). The universal custom is to write the Megilla
in Hebrew with Ashurit script (Levush; Shulĥan Arukh Oraĥ
Ĥayyim 690:9).

ימא דִּ ְכ ִת ָיבה ַא ׁ ּשו ִּרית
ָ ֵה ִיכי דָּ ֵמי? ִא ֵיל
וְ ָק ֵרי ָל ּה יְ וָ ונִית – ַהיְ ינ ּו ַﬠל ּ ֶפה! ָא ַמר
 ׁ ֶש ְּכתו ָּבה:ַר ִ ּבי ַא ָחא ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
.ְ ּב ַל ַﬠז יְ וָ ונִית

The Gemara asks: What are the circumstances of the case? If we
say that the Megilla was written in Ashurit, i.e., in Hebrew, and he
read it in Greek, this is the same as reading it by heart, and the
mishna teaches that one does not fulfill his obligation by reading by
heart. The Gemara answers: Rabbi Aĥa said that Rabbi Elazar said:
The mishna is dealing with a case in which the Megilla was written
in the Greek foreign language and was also read in that language.

 ִמ ּנַיִ ן:וְ ָא ַמר ַר ִ ּבי ַא ָחא ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
דוֹש ָ ּברו ְּך הוּא ְליַ ֲﬠקֹב
ׁ ׁ ֶש ְּק ָראוֹ ַה ָ ּק
״אל״? ׁ ֶש ֶּנ ֱא ַמר ״וַ יִּ ְק ָרא לוֹ ֵאל ֱאל ֵֹהי
ֵ
ח  דְּ ִאי ָס ְל ָקא דַּ ֲﬠ ָת ְך ַל ִּמזְ ֵ ּב.יִ ְ ׂש ָר ֵאל״
יה יַ ֲﬠקֹב ֵאל – וַ יִּ ְק ָרא לוֹ יַ ֲﬠקֹב
ּ ָק ָרא ֵל
 ֶא ָּלא וַ יִּ ְק ָרא לוֹ ְליַ ֲﬠקֹב,יה
ּ ָ ִמ
ּ יב ֵﬠי ֵל
. ו ִּמי ְק ָראוֹ ֵאל – ֱאל ֵֹהי יִ ְ ׂש ָר ֵאל,ֵאל

Apropos statements in this line of tradition, the Gemara adds: And
Rabbi Aĥa further said that Rabbi Elazar said: From where is
it derived that the Holy One, Blessed be He, called Jacob El,N
meaning God? As it is stated: “And he erected there an altar, and
he called it El, God of Israel” (Genesis : ). It is also possible to
translate this as: And He, i.e., the God of Israel, called him, Jacob, El.
Indeed, it must be understood this way, as if it enters your mind to
say that the verse should be understood as saying that Jacob called
the altar El, it should have specified the subject of the verb and
written: And Jacob called it El. But since the verse is not written
this way, the verse must be understood as follows: He called Jacob
El; and who called him El? The God of Israel.

, ִﬠ ְב ִרית,יפ ִטית
ְ ּ  ְק ָר ָא ּה ִ ּג:יבי
ִ ית
ִ  ֵמThe Gemara returns to discussing languages for reading the Megilla
. יְ וָ ונִית – ל ֹא יָ צָ א, ָמ ִדית, ֵﬠ ָיל ִמיתand raises an objection against Rav and Shmuel, who said that one
may read the Megilla in Greek but not in other foreign languages. It
is taught in a baraita: If one read the Megilla in Coptic [Giptit],L
Ivrit,N Elamite, Median, or Greek, he has not fulfilled his obligation, indicating that one cannot fulfill his obligation by reading
the Megilla in Greek.
יפ ִטית
ְ ּ  ִ ּג: ָהא ָלא דָּ ְמיָ א ֶא ָּלא ְל ָהאThe Gemara answers: The clause in the mishna that teaches that the
 ֵﬠ ָיל ִמית, ִﬠ ְב ִרית ָל ִﬠ ְב ִרים,יפ ִטים
ְ ּ  ַל ִ ּגMegilla may be read in a foreign language to one who speaks that
a
. יְ וָ ונִית ַליְּ וָ ונִים – יָ צָ א, ָל ֵﬠ ָיל ִמיםforeign language is comparable only to that which was taughtHin
diﬀerent baraita: If one reads the Megilla in Coptic to Copts, N in
Ivrit to Ivrim, in Elamite to Elamites, or in Greek to Greeks, he
has fulfilled his obligation. The Megilla may be read in any language,
provided the listener understands that language.
מוֹק ִמי
ְ  ַרב ו ׁ ְּשמו ֵּאל ַא ַּמאי,ִאי ָה ִכי
לוֹק ָמ ּה
ְ ?נִיתין ְ ּב ַל ַﬠז יְ וָ ונִית
ִ ָל ּה ְל ַמ ְת
[יתא
ָ ְנִיתין ְּכ ָב ַרי
ִ ]א ָּלא ַמ ְת
ֶ !ְ ּב ָכל ַל ַﬠז
ית ַמר דְּ ַרב ו ׁ ְּשמו ֵּאל – ְ ּב ָﬠ ְל ָמא
ְּ וְ ִכי ִא
:ּ ַרב ו ׁ ְּשמו ֵּאל דְּ ָא ְמ ִרי ַּת ְרוַ יְ יהו.ִא ְּית ַמר
.ַל ַﬠז יְ וָ ונִי ַל ּכֹל ָּכ ׁ ֵשר

The Gemara asks: But if so, that one who reads the Megilla in a
foreign language that he speaks fulfills his obligation, why did
Rav and Shmuel establish the ruling of the mishna as referring
specifically to Greek? Let them interpret it as referring to any
foreign language that one speaks. The Gemara explains: Rather,
the mishna is to be understood like the baraita, that one who reads
the Megilla in a language that he speaks fulfills his obligation; and
that which was stated in the name of Rav and Shmuel was said
as a general statement, not relating to the mishna but as an independent ruling, as follows: Rav and Shmuel both say: The Greek
language is acceptable for everyone,N i.e., anyone who reads the
Megilla in Greek has fulfilled his obligation, even if he does not
understand Greek.

NOTES

From where is it derived that the Holy One, Blessed be He,
called Jacob El – דוֹש ָ ּברו ְּך הוּא ְליַ ֲﬠקֹב ֵאל
ׁ מ ּנַיִ ן ׁ ֶש ְּק ָראוֹ ַה ָ ּק:ִ See
Tosafot, who note that there are other instances in the Bible
in which people call altars by names of God. However, unlike
those cases, there was no particular incident at this time that
Jacob might have wished to commemorate by giving his altar
such a name. The Ritva writes that the Gemara’s unconventional
interpretation of the verse, that it tells about a name given to
Jacob rather than to his altar, is based on the verse’s superfluous
wording. See Maharsha for a similar idea. As for the concept
itself, that Jacob was called El, see Ramban’s commentary on
the Torah, where he adduces several midrashic statements to
the eﬀect that Jacob’s image was engraved under God’s throne
of glory, meaning that Jacob achieved a virtually God-like
perfection in this world.

guage, in this context it refers to a diﬀerent language (Rashba), the commentaries. The Rif’s opinion here is unclear and is
a language spoken on the other side [ever] of the river (Rashi). explained by several commentaries in various ways. Rabbi
Zeraĥya HaLevi, the Rambam, and other authorities maintain
Coptic to Copts – ג ּ ְיפ ִטית ַל ִ ּג ּ ְיפ ִטים:ּ ִ Many of the commentaries that although generally one may fulfill his obligation by hearand halakhic authorities discuss this issue, and several varying ing the Megilla in a foreign language only if he understands
opinions have been presented with regard to it. It appears that that language, one can fulfill his obligation by hearing the
the opinion of the Rambam, and apparently of Rashi as well, Megilla in Greek even if he does not understand Greek, as is
is that if one understands a particular foreign language he the case with Hebrew. Other commentaries rule that that even
can fulfill his obligation by hearing the Megilla read in that according to Rabban Shimon ben Gamliel, only one who speaks
language. The Ramban, however, basing his opinion on the Greek can fulfill his obligation by hearing the Megilla in Greek
Jerusalem Talmud, maintains that one is permitted to hear the (Ramban; Rashba). See the Ritva, Meiri, and Rabbi Zeraĥya
Megilla in a foreign language only if he does not understand HaLevi, who disagree even with regard to the accurate preHebrew at all.
sentation of these opinions. The Mikhtam explains that Greek
has an exceptional status, because in talmudic times the Greek
The Greek language is acceptable for everyone –  ַל ַﬠז יְ וָ ונִיlanguage was widely used and understood throughout the
ל ּכֹל ָּכ ׁ ֵשר:ַ The explanation of the various opinions here, as well world. Consequently, it was assigned a special status in halakha
Ivrit – ﬠ ְב ִרית:ִ Although Ivrit usually refers to the Hebrew lan- as the final halakhic decision, is the subject of debate among at that time.
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 ְלכו ֵּּלי,וְ ָהא ָק ָתנֵי יְ וָ ונִית ַליְּ וָ ונִים – ִאין
ָﬠ ְל ָמא – ָלא! ִאינְ ה ּו דַּ ֲאמוּר ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן
יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל,יאל – דִּ ְתנַן
ֵ ֶ ּבן ַ ּג ְמ ִל
 ַאף ְס ָפ ִרים ל ֹא ִה ִּתיר ּו ׁ ֶשיִּ ָּכ ְתב ּו ֶא ָּלא:אוֹמר
ֵ
.יְ וָ ונִית

!יאל
ֵ ימר ּו ֲה ָל ָכה ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ְ וְ ֵל
יאל
ֵ ִאי ָא ְמ ִרי ֲה ָל ָכה ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
 ֲא ָבל, ָהנֵי ִמ ֵּילי – ׁ ְש ָאר ְס ָפ ִרים:ֲהוָ ה ָא ִמינָ א
– ימא ָלא
ָ ״כ ְכ ָת ָבם״ ֵא
ִּ ְמגִ ָּילה דִּ ְכ ִתיב ָ ּב ּה
.ָקא ַמ ׁ ְש ַמע ָלן

The Gemara raises a diﬃculty: But doesn’t the baraita cited
above teach that if one reads the Megilla in Greek to Greeks
he has fulfilled his obligation? This implies that reading in Greek,
yes, this is acceptable for Greeks, but for everyone else, no, it is
not. The Gemara answers: Rav and Shmuel disagree with this
statement of the baraita, because they agree with the opinion
of Rabban Shimon ben Gamliel. As we learned in a mishna
(Megilla b): Rabban Shimon ben Gamliel says: Even for books
of the Bible, the Sages did not permit them to be written in any
foreign language other than Greek, indicating that Greek has a
special status, and is treated like the original Hebrew.
The Gemara asks: But if this was the intention of Rav and Shmuel,
let them state explicitly: The halakha is in accordance with the
opinion of Rabban Shimon ben Gamliel. Why did Rav and
Shmuel formulate their statement as if they were issuing a new
ruling? The Gemara answers: Had they said simply that the
halakha is in accordance with Rabban Shimon ben Gamliel, I
would have said that this applies only to the other books of the
Bible, but with regard to the Megilla, of which it is written:
“According to their writing,” I would say that one does not fulfill
his obligation if he reads it in Greek. Therefore they stated their
own opinion to teach us that even in the case of the Megilla one
fulfills his obligation if he reads it in Greek.

 וְ ָהא:וֹﬠז ׁ ֶש ׁ ּ ָש ַמע ַא ׁ ּשו ִּרית יָ צָ א״ וכו׳
ֵ ּ § ״וְ ַהלIt was taught in the mishna: And one who speaks a foreign
נָשים
ִ ׁ  ָלא יָ ַדע ַמאי ָק ָא ְמ ִרי? ִמ ֵידי דַּ ֲהוָ ה ֲאlanguage who heard the Megilla being read in Ashurit, i.e., in
N
. וְ ַﬠ ִּמי ָה ָא ֶרץHebrew, has fulfilled his obligation. The Gemara asks: But isn’t
it so that he does not understand what they are saying? Since
he does not understand Hebrew, how does he fulfill his obligation? The Gemara answers: It is just as it is with women and
uneducated people; they too understand little Hebrew,
but nevertheless they fulfill their obligation when they hear the
Megilla read in that language.
״ה ֲא ַח ׁ ְש ְּת ָרנִים
ָ  ַא ּט ּו ֲאנַן:ַמ ְת ִקיף ָל ּה ָר ִבינָ א
ְ ּבנֵי ָה ַר ָּמ ִכים״ ִמי יָ ְד ִﬠינַ ן? ֶא ָּלא ִמצְ וַ ת
נִיסא – ָה ָכא נַ ִמי ִמצְ וַ ת
ָ יאה ו ִּפ ְרסו ֵּמי
ָ ְק ִר
.נִיסא
ָ יאה ו ִּפ ְרסו ֵּמי
ָ ְק ִר

Ravina strongly objects to the premise of the question raised
above, i.e., that someone who does not understand the original,
untranslated language of the Megilla cannot fulfill his obligation.
Is that to say that even we, the Sages, who are very well
acquainted with Hebrew, know for certain the meaning of the
obscure words ha’aĥashteranim benei haramakhim (Esther : ),
often translated as: “Used in the royal service, bred from the
stud”? But nevertheless, we fulfill the mitzva of reading the
Megilla and publicizing the miracle of Purim by reading these
words as they appear in the original text. Here too, one who
speaks a foreign language who hears the Megilla being read in
Hebrew fulfills the mitzva of reading the Megilla and publicizing the Purim miracle, even if he does not understand the
words themselves.

 ָלא ָהו ּו יָ ְד ִﬠי:״ק ָר ָא ּה ֵסירוּגִ ין יָ צָ א״ וכו׳
ְ
 ׁ ְש ָמעו ָּה ְל ַא ְמ ָּתא דְּ ֵבי,ַר ָ ּבנַ ן ַמאי ֵסירוּגִ ין
ַר ִ ּבי דְּ ָק ָא ְמ ָרה ְלה ּו ְל ַר ָ ּבנַן דְּ ָהוִ י ַﬠיְ ִילי ּ ִפ ְס ֵקי
נָסין ֵסירוּגִ ין
ִ  ַﬠד ָמ ַתי ַא ֶּתם נִ ְכ,ּ ִפ ְס ֵקי ְל ֵבי ַר ִ ּבי
!ֵסירוּגִ ין

§ The mishna continues: If one reads the Megilla at intervals

 ׁ ְש ָמעו ָּה,ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַן ַמאי ֲחלוֹגְ לוֹגוֹת
יה ְל ַההוּא
ּ ְל ַא ְמ ָּתא ְד ֵבי ַר ִ ּבי דַּ ֲא ַמ ָרה ֵל
 ַﬠד ָמ ַתי,ַ ּג ְב ָרא דַּ ֲהוָ ה ָקא ְמ ַבדֵּ ר ּ ַפ ְר ּ ְפ ִחינֵי
. ַָא ָּתה ְמ ַפזֵּ ר ֲחלוֹגְ לוֹגֶ ך

It is similarly related that the Sages did not know what is meant
by the word ĥalogelogot, which appears in various mishnayot and
baraitot. One day they heard the maidservant in Rabbi Yehuda
HaNasi’s house saying to a certain man who was scattering
purslane:B How long will you go on scattering your ĥalogelogot?
And from this they understood that ĥalogelogot is purslane.

NOTES

One who speaks a foreign language who heard the
Megilla in Ashurit has fulfilled his obligation – וֹﬠז
ֵ וְ ַה ּל
ש ׁ ּ ָש ַמע ַא ׁ ּשו ִּרית יָ צָ א:
ֶ ׁ Some explain that as most Jews know
some Hebrew, even one who knows no Hebrew can ask
other people in the synagogue to explain to him at least
the main idea of the Megilla. This, however, is not the case
with other languages (Rabbeinu Yehonatan).
What is meant by seirugin – מאי ֵסירוּגִ ין:ַ Some explain
that they knew the general meaning of the word but
were uncertain whether it meant specifically long pauses
or if it also included short pauses (see Penei Yehoshua and
Sefat Emet).
BACKGROUND

Purslane – פ ְר ּ ְפ ִחינֵי:ַ ּ It appears that this plant is Portulaca
oleracea, also known as common purslane or pursley. It
is a widespread weed, recognizable by its small yellow
flowers. It grows in places with ample water sources, and
its leaves are eaten fresh in salads or pickled.

Common purslane

[seirugin] he has fulfilled his obligation. The Gemara relates that
the Sages did not know what is meant by the word seirugin.N
One day they heard the maidservant in Rabbi Yehuda HaNasi’s
house saying to the Sages who were entering the house
intermittently rather than in a single group: How long are you
going to enter seirugin seirugin? As she lived in Rabbi Yehuda
HaNasi’s house and certainly heard the most proper Hebrew
being spoken, they understood from this that the word seirugin
means at intervals.
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Arab [Tayya’a] – ּיﬠא
ָ ָטי:ַ From the name of an Arab nomadic
tribe [altai]. Apparently, the members of this tribe were at
the time so common in the area close to Babylonia that
anyone who was an Arab was called Tayya’a.
Your yehav – יך
ְ יְ ָה ִב: It is unclear if that Arab used an Arabic word or a rarely used Aramaic word. However, this root
usually means to give or to place one object upon another
object in both Aramaic and Hebrew as well as in Arabic:
وﻫﺐ, wahaba.

״ס ְל ְס ֶל ָה
ַ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַ ן ַמאי
 ׁ ְש ָמעו ָּה ְל ַא ְמ ָּתא דְּ ֵבי ַר ִ ּבי.רוֹמ ֶמ ָּך״
ְ ו ְּת
דַּ ֲהוַ ות ֲא ַמ ָרה ְל ַההוּא ַ ּג ְב ָרא דַּ ֲהוָ ה
 ַﬠד ָמ ַתי:יה
ּ  ֲא ַמ ָרה ֵל,יה
ּ ְֵמ ַה ּ ֵפךְ ְ ּב ַמזְ יּ
. ַָא ָּתה ְמ ַס ְל ֵסל ִ ּב ְ ׂש ָﬠ ְרך

Likewise, the Sages did not know what is meant by salseleha in the
verse: “Get wisdom…salseleha and it will exalt you” (Proverbs
: – ). One day they heard the maidservant in Rabbi Yehuda
HaNasi’s house talking to a certain man who was twirling his hair,
saying to him: How long will you go on twirling [mesalsel] your
hair? And from this they understood that the verse is saying: Turn
wisdom around and around, and it will exalt you.

״ה ׁ ְש ֵל ְך ַﬠל
ַ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַ ן ַמאי
: ֲא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה.ה׳ יְ ָה ְבךָ ״
ימנָ א ֲח ָדא ֲהוָ ה ָאזֵ ְילנָ א ַ ּב ֲה ֵדי ַההוּא
ְ ִז
: וַ ֲא ַמר ִלי, וְ ָקא דָּ ֵרינָ א ּטוּנָ א,יﬠא
ָ ַָטיּ
.ׁ ְשקוֹל יְ ָה ִביךְ ו ׁ ְּש ֵדי ַא ַ ּג ְמ ַלאי

The Gemara relates additional examples: The Sages did not know
what is meant by the word yehav in the verse: “Cast upon the Lord
your yehav” (Psalms : ). Rabba bar bar Ĥana said: One time I
was traveling with a certain Arab [Tayya’a]L and I was carrying a
load, and he said to me: Take your yehavL and throw it on my
camel, and I understood that yehav means a load or burden.

יה
ָ את
ִ אט
ֵ ָלא ָהו ּו יָ ְד ִﬠי ַר ָ ּבנַן ַמאי ״וְ ֵט
 ׁ ְש ָמעו ָּה ְל ַא ְמ ָּתא,ְ ּב ַמ ְט ֲא ֵטא ַה ׁ ְש ֵמד״
:דְּ ֵבי ַר ִ ּבי דַּ ֲהוַ ות ֲא ַמ ָרה ַל ֲח ֶב ְר ָּתה
.יתא
ָ יתא וְ ַט ֲא ִטי ֵ ּב
ָ אט
ֵ ׁ ְשקו ֵּלי ַט

And similarly, the Sages did not know what is meant by the word
matatei in the verse: “And I will tatei it with the matatei of destruction” (Isaiah : ). One day they heard the maidservant in Rabbi
Yehuda HaNasi’s house saying to her friend: Take a tateita and tati
the house, from which they understood that a matatei is a broom,
and the verb tati means to sweep.

, ְק ָר ָא ּה ֵסירוּגִ ין – יָ צָ א: ָּתנ ּו ַר ָ ּבנַןOn the matter of reading the Megilla with interruptions, the Sages
taught the following baraita: If one reads the Megilla at intervals,
pausing and resuming at intervals, he has fulfilled his obligation.

Perek II
Daf 18 Amud b
NOTES

Out of order – סירו ִּסין:ֵ It is explained in the Jerusalem Talmud that this refers to skipping verses. The ge’onim, however,
explain that it is referring to one who reads a verse backward,
from the end to the beginning. This appears to be Rashi’s
interpretation as well.

אוֹמר
ֵ  ַר ִ ּבי מוֹנָ א.ֵסירו ִּסין – ל ֹא יָ צָ א
 ִאם, ַאף ְ ּב ֵסירוּגִ ין:ִמ ׁ ּשוּם ַר ִ ּבי יְ הו ָּדה
ָש ָהה ְּכ ֵדי ִלגְ מוֹר ֶאת ּכו ָּּל ּה – חוֹזֵ ר
 ֲה ָל ָכה ְּכ ַר ִ ּבי:יוֹסף
ֵ  ָא ַמר ַרב.ֹאש
ׁ ָלר
.מוֹנָ א ׁ ֶש ָא ַמר ִמ ׁ ּשוּם ַר ִ ּבי יְ הו ָּדה

But if he reads it out of order,N i.e., if he changes the order of the
words or verses of the Megilla, he has not fulfilled his obligation.
Rabbi Mona said in the name of Rabbi Yehuda: Even when he
reads it at intervals,H if he pauses and interrupts his reading long
enough for one to finish reading the whole Megilla during that time,
he must go back to the beginning and start again. Rav Yosef said:
The halakha is in accordance with the opinion of Rabbi Mona,
who stated his opinion in the name of Rabbi Yehuda.

 ְּכ ֵדי ִלגְ מוֹר:יוֹסף
ֵ יה ַא ַ ּביֵ י ְל ַרב
ּ ֲא ַמר ֵל
 אוֹ,יכא דְּ ָק ֵאי ְל ֵס ָיפא
ָ  ֵמ ֵה,ֶאת ּכו ָּּלה
:יה
ָ ישא ְל ֵס
ָ ׁ דִּ ְל ָמא ֵמ ֵר
ּ יפא? ֲא ַמר ֵל
ָ ׁ ֵמ ֵר
ְ ְ ּד ִאם ֵּכן נָ ַת ָּת דְּ ָב ֶריך,ישא ְל ֵס ָיפא
.ְל ׁ ִשיעו ִּרין

Abaye said to Rav Yosef: When Rabbi Mona said: Long enough
for one to finish reading the whole Megilla, did he mean from the
verse where he is now until the end? Or perhaps he meant long
enough to read the entire Megilla from the beginning until the end.
He said to him: Rabbi Mona meant from the beginning until the
end, as if it were so that he meant from where he paused until the
end of the Megilla, you would be subjecting your statement to the
varying circumstances of each case. There would be no standard
principle to determine the length of a permitted pause; in each case,
depending on where one stopped, it would take a diﬀerent amount
of time to finish the Megilla until the end. And the Sages did not
institute measures that are not standardized.

HALAKHA

At intervals – ב ֵסירוּגִ ין:
ּ ְ If one reads the Megilla with pauses
during the reading and continues reading each time from
where he left oﬀ, he has fulfilled his obligation, even if he
pauses long enough to finish reading the entire Megilla. This
is in accordance with the final version of the opinion of Rav
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(Shulĥan Arukh, Oraĥ Ĥayyim 690:5). Although it is discouraged to speak during the Megilla reading, one who does so
has fulfilled his obligation (Rema). One should not pause
repeatedly in the Megilla reading, ab initio (Mishna Berura,
citing Rashba).

ָא ַמר ַר ִ ּבי ַא ָ ּבא ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ַ ּבר
, ֲה ָל ָכה ְּכ ַר ִ ּבי מוֹנָ א:ַא ָ ּבא ָא ַמר ַרב
. ֵאין ֲה ָל ָכה ְּכ ַר ִ ּבי מוֹנָ א:ו ׁ ְּשמו ֵּאל ָא ַמר
יתא ַמ ְתנ ּו
ָ  ְ ּבפו ְּמ ְ ּב ִד.ְ ּבסו ָּרא ַמ ְתנ ּו ָה ִכי
 ֲה ָל ָכה: ָא ַמר ַרב ָּכ ֲהנָ א ָא ַמר ַרב:ָה ִכי
 ֵאין ֲה ָל ָכה: ו ׁ ְּשמו ֵּאל ָא ַמר,ְּכ ַר ִ ּבי מוֹנָ א
 ַרב, ַרב ֵ ּב ָיבי ַמ ְתנֵי ִא ּ ְיפ ָכא.ְּכ ַר ִ ּבי מוֹנָ א
 ו ׁ ְּשמו ֵּאל, ֵאין ֲה ָל ָכה ְּכ ַר ִ ּבי מוֹנָ א:ָא ַמר
. ֲה ָל ָכה ְּכ ַר ִ ּבי מוֹנָ א:ָא ַמר

, נְ קוֹט דְּ ַרב ֵ ּב ָיבי ִ ּב ָיד ְך:יוֹסף
ֵ ֲא ַמר ַרב
: דִּ ְתנַן.יח ָיד ָאה
ִ דִּ ׁ ְשמו ֵּאל הוּא דְּ ָחיֵ ׁיש ִל
,חוֹת ּה
ָ וֹמ ֶרת ָיָבם ׁ ֶש ִּקידֵּ ׁש ָא ִחיו ֶאת ֲא
ֶ ׁש
:ִּמ ׁ ּשוּם ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירה ָא ְמרו
ְ
ָאוֹמ ִרים לוֹ ַה ְמ ֵּתן ַﬠד ׁ ֶשיַּ ֲﬠ ֶ ׂשה ָא ִחיך
.ַה ָ ּגדוֹל ַמ ֲﬠ ֶ ׂשה

Rabbi Abba said that Rabbi Yirmeya bar Abba said: Rav said that
the halakha is in accordance with the opinion of Rabbi Mona,
but Shmuel said that the halakha is not in accordance with the
opinion of Rabbi Mona. The Gemara elaborates: This is how they
taught the opinions of the Sages in Sura.B However, in PumbeditaB
they taught it slightly diﬀerently, like this: Rav Kahana said that
Rav said that the halakha is in accordance with the opinion of
Rabbi Mona, but Shmuel said that the halakha is not in accordance with the opinion of Rabbi Mona. Rav Beivai taught the
opposite: Rav said that the halakha is not in accordance with
the opinion of Rabbi Mona, but Shmuel said that the halakha is
in accordance with the opinion of Rabbi Mona.
Rav Yosef said: Grasp the version of Rav Beivai in your hand, i.e.,
accept it as the most authoritative one. It appears to be correct, as
we know that Shmuel takes into consideration even an individual
dissenting opinion when it is more stringent than the majority
opinion. The Gemara proves its assertion about Shmuel: As we
learned in a mishna (Yevamot a) with regard to a diﬀerent matter,
the case of a widow whose husband died childless and who was
waiting for one of his surviving brothers to perform the required
levirate marriage with her or, alternatively, to release her with
the ĥalitza ceremony: In a case where a woman was waiting for
her brother-in-lawN and in the meantime one of her deceased
husband’s brothers betrothed this woman’s sister,H they said in the
name of Rabbi Yehuda ben Beteira: We say to this brother: Wait
before marrying your betrothed until your older brother acts,
performing the levirate marriage or ĥalitza.

BACKGROUND

Sura – סו ָּרא: Sura, a town in southern Babylonia, became
an important Jewish community only when the great
amora Rav moved and established the yeshiva there
(c. 220 CE). From then until the end of geonic period
(c. 1000 CE), Sura was a major Torah center. The yeshiva in
Sura, under the leadership of Rav and his closest disciples,
was influenced by the halakhic traditions of Eretz Yisrael
and was renowned for its unique approach to Torah study.
Among the great Sages and leaders of Sura were Rav, Rav
Huna, Rav Ĥisda, Ravina, and Rav Ashi. The Babylonian
Talmud was redacted primarily in Sura.
Pumbedita – יתא
ָ פו ְּמ ְ ּב ִד:ּ Pumbedita, a town on the
Euphrates River northwest of Neharde’a, was an important
center of the Babylonian Jewish community for many generations. As early as the Second Temple period, Pumbedita
was referred to simply as the Diaspora. After the destruction of Neharde’a, its yeshiva moved to Pumbedita, and
Torah study continued there uninterrupted until the end
of the geonic period.
The scholars of Pumbedita were particularly renowned
for their acumen. The most famous heads of the yeshiva in
Pumbedita were Rav Yehuda, its original founder; Rabba;
Rav Yosef; Abaye; Rav Naĥman bar Yitzĥak; Rav Zevid;
and Rafram bar Pappa. The yeshiva in Pumbedita was
prominent in the geonic period as well, often overshadowing the yeshiva in Sura. The last heads of the yeshiva in
Pumbedita were the renowned ge’onim Rav Sherira Gaon
and his son, Rav Hai Gaon.
NOTES

 ֲה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה ֶ ּבן: ָא ַמר ׁ ְשמו ֵּאלThe reason for this is that before levirate marriage or ĥalitza is
. ְ ּב ֵת ָירהperformed, all the brothers are considered, by rabbinic decree, to
have a quasi-marital connection with the widow. Consequently,
just as one may not marry his wife’s sister, he may not marry the
sister of a woman who is waiting for him to perform levirate marriage. The Sages, however, disagree with Rabbi Yehuda ben Beteira
and maintain that only the oldest of the brothers is considered
bound to the widow, as he is the primary candidate to perform these
acts. Consequently, the widow has no connection at all with the
other brothers. And Shmuel said: The halakha is in accordance
with the opinion of Rabbi Yehuda ben Beteira. This demonstrates
that Shmuel takes into consideration the opinion of a single Sage
against the majority when that minority opinion is more stringent
than the majority opinion.

A woman waiting for her brother-in-law – וֹמ ֶרת ָיָבם
ֶ ש:ׁ A
woman whose husband dies without children but with at
least one surviving brother has the status of a woman who
is waiting for her brother-in-law. It is prohibited for her to
marry anyone else until one of the brothers, preferably
the eldest, performs levirate marriage or, alternatively,
releases her through performing the ĥalitza ceremony.
Until one of these procedures is done, the widow is bound
to her husband’s brothers by a bond known as zika. The
amora’im and tanna’im debated the type and strength
of this bond. The opinion of Rabbi Yehuda ben Beteira
is in accordance with those who maintain that the bond
is comparable to betrothal. Therefore, until the bond is
released it is prohibited for any of the brothers to marry
a woman who is a close relative to the widow, just as it
is prohibited to marry a close relative of one’s actual or
betrothed wife.

אוֹתיּוֹת
ִ סוֹפר
ֵ  ִה ׁ ְש ִמיט ָ ּב ּה: § ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: If the scribe who wrote the Megilla
H
 ו ְּק ָר ָאן ַה ּק ֵוֹרא ִּכ ְמתו ְּר ְ ּג ָמן, אוֹ ּ ְפסו ִּקיןomitted letters or even complete verses when he wrote it, and the
. ַה ְמ ַת ְר ֵ ּגם – יָ צָ אreader read Nthese missing items as a translator would do when
translating, i.e., he recited the missing parts by heart, he has
fulfilled his obligation.N Missing material in a Megilla and reading
words or verses by heart do not invalidate the reading.

As a translator would do when translating – ִּכ ְמתו ְּר ְ ּג ָמן
ה ְמ ַת ְר ֵ ּגם:ַ The Rif explains this expression: Just as a translator adds words that are not written in the book before him
in order to complete and convey the intent of the source
he is translating, so too, this reader adds words that are not
in the book before him (see Rashi and Turei Even).

HALAKHA

A woman was waiting for her brother-in-law [yavam]
and one of her deceased husband’s brothers betrothed her
sister – חוֹת ּה
ָ וֹמ ֶרת ָיָבם ׁ ֶש ִּקידֵּ ׁש ָא ִחיו ֶאת ֲא
ֶ ש:ׁ A yavam, whether a
sole surviving brother or one of several, is prohibited from marrying the close relatives of the widow who is awaiting levirate
marriage. Therefore, if one of the brothers betroths a sister of the
widow, it is prohibited for him to marry his betrothed until one of
the other brothers either marries the widow or performs ĥalitza,
in accordance with the opinion of Rabbi Yehuda ben Beteira.
Some say that if he had already consummated their marriage,
the bond between this brother and the widow is dissolved, and
it is permitted for him to have relations with his wife even before
the levirate marriage or ĥalitza takes place.
Some say that nowadays, when Rabbeinu Gershom’s strict
prohibition against simultaneously having two wives applies, if
a man has a sister-in-law who is awaiting levirate marriage it is

prohibited for him to marry a diﬀerent woman until the ĥalitza
is performed with the widow. However, if the other woman was
already betrothed to him it is permitted for him to marry her
(Shulĥan Arukh, Even HaEzer 159:5, and in the comment of Rema).
If the scribe omitted letters – אוֹתיּוֹת
ִ סוֹפר
ֵ ה ׁ ְש ִמיט ָ ּב ּה:ִ A Megilla
should be entirely complete when it is read, ab initio. However,
after the fact, if a Megilla is missing some words in the middle,
up to half of the words, it is a valid Megilla and as long as the
reader recites the missing words by heart, he has fulfilled his
obligation. If the scribe omitted the very beginning or end of
the Megilla it is unfit for use (Rashba). Also, if the scribe omitted
an entire passage even in the middle of the Megilla it is unfit. If
more than half the Megilla is missing or is written with letters
that are so blurred that they are not legible, it is unfit (Shulĥan
Arukh, Oraĥ Ĥayyim 690:3).

If the scribe…omitted letters…he has fulfilled his obligation – אוֹתיּוֹת…יָ צָ א
ִ סוֹפר
ֵ ה ׁ ְש ִמיט ָ ּב ּה:ִ The Ran explains,
citing the Ramban, that since the Megilla is termed a
letter (see 19a), the halakha is less demanding than it is
concerning the writing of biblical books. Therefore, the
Megilla is acceptable even if it is missing material, as long
as it is possible to read it understandably. It would seem
that the halakha is stricter with regard to the Megilla being
read out of order than it is with regard to missing words,
as a reading that is out of order disrupts the flow of the
content (see Mikhtam).
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HALAKHA

If the reader omitted one verse, etc. – ִה ׁ ְש ִמיט
ב ּה ַה ּק ֵוֹרא ּ ָפסוּק וכו׳:
ּ ָ If one reads a verse of the
Megilla, skips the next verse, and then continues
reading from the third verse, he has not fulfilled
his obligation, even if he subsequently returns
and reads the skipped verse. He must return to
where he erred and read from there, in order,
to the end of the Megilla (Shulĥan Arukh, Oraĥ
Ĥayyim 690:6).
If one enters a synagogue and encounters a
congregation that has read half – ָמצָ א צִ ּבוּר
יָה
ֶ ׁ If one enters a synagogue and finds
ּ ְש ָ ּק ְרא ּו ֶחצ:
that the congregation has already read half of
the Megilla, he should not listen to the second
half with the congregation and later read the
first half, as this would be reading out of order.
Rather, he should read it from the beginning
until the end (Rambam Sefer Zemanim, Hilkhot
Megilla 2:2).
If one was writing a Megilla or expounding
upon it –  דּ ְוֹר ָש ּה,כ ְוֹת ָב ּה:ּ In the case of one who
has a Megilla lying before him and he copies
from it verse by verse to another Megilla, if
he reads aloud every verse that he writes and
intends by this to fulfill his obligation, he has
fulfilled his obligation. Likewise, in the case of
one who reads the Megilla verse by verse while
expounding it as he goes, if he expounds upon
only the Megilla itself he has fulfilled his obligation (Shulĥan Arukh, Oraĥ Ĥayyim 690:13).
It is prohibited to write…when not copying
from a written text – וֹב…ש ּל ֹא ִמן
ֶׁ
ָאסוּר ִל ְכ ּת
ה ְּכ ָתב:ַ One who writes a Torah scroll must have
before him another Torah scroll from which he
copies, as it is prohibited to write even one letter
without referring to the written text. A Torah
scroll that is written without copying from a
written text may not be used for Torah readings
except in exigent circumstances. Some, however, say that once it has already been written
it may be used (Shakh, citing Ran and Rabbeinu
Manoaĥ; Arukh HaShulĥan; Shulĥan Arukh, Yoreh
De’a 274:2).

אוֹתיּוֹת ְמטו ׁ ְּש ָט ׁשוֹת אוֹ
ִ  ָהי ּו ָ ּב ּה:ית ִיבי
ִ ֵמ
 וְ ִאם,נִיכר – ְּכ ׁ ֵש ָרה
ָ ְמ
ָּ  ִאם ִר ׁ ּשו ָּמן,קוֹרעוֹת
,ָלאו – ּ ְפסו ָּלה! ָלא ַק ׁ ְשיָ א; ָהא ְ ּבכו ָּּל ּה
.ָהא – ְ ּב ִמ ְקצָ ָת ּה

The Gemara raises an objection from another baraita: If a Megilla contains letters that are blurred or torn, the following distinction applies:
If their imprint is still visible, the Megilla is fit for reading, but if not, it
is unfit. This baraita indicates that even the omission of several letters
invalidates the Megilla. The Gemara resolves the contradiction between
the two baraitot: This is not diﬃcult. This second baraita, which says
that a Megilla with blurred or torn letters is unfit, is referring to a case
where this is so throughout the whole of the Megilla; whereas this first
baraita, which says that a Megilla is fit even if whole verses are missing,
is referring to a case where the missing material is in only part of it.

 ִה ׁ ְש ִמיט ָ ּב ּה ַה ּק ֵוֹרא ּ ָפסוּק ֶא ָחד:ָּתנ ּו ַר ָ ּבנַן
ֹאמר ֶא ְק ָרא ֶאת ּכו ָּּל ּה וְ ַא ַחר ָּכ ְך
ַ ל ֹא י
קוֹרא ֵמאוֹתוֹ
ֵ  ֶא ָּלא,ֶא ְק ָרא אוֹתוֹ ּ ָפסוּק
נֶסת ו ָּמצָ א
ֶ  נִ ְכנָס ְל ֵבית ַה ְּכ.ּ ָפסוּק וְ ֵא ָיל ְך
ֹאמר ֶא ְק ָרא
ַ  ל ֹא י,צִ ּבוּר ׁ ֶש ָ ּק ְרא ּו ֶחצְ יָ ּה
– יָה
ּ ְ וְ ַא ַחר ָּכךְ ֶא ְק ָרא ֶחצ,יָה ִﬠם ַה ִ ּצ ּבוּר
ּ ְֶחצ
.סוֹפ ּה
ָ אוֹת ּה ִמ ְּת ִח ָּיל ָת ּה וְ ַﬠד
ָ קוֹרא
ֵ ֶא ָּלא

The Sages taught in a baraita: If the reader of the Megilla omitted one
verse,H he may not say: I will continue to read the whole of the Megilla
in order, and afterward I will go back and read that verse that I omitted.
Rather, he must go back and read from that verse that he omitted and
continue from there to the end of the Megilla. Similarly, if one enters a
synagogue and encounters a congregation that has already read halfH
of the Megilla, he may not say: I will read the second half of the Megilla
with the congregation, and afterward I will go back and read the first
half. Rather, he must go back and read it in its proper order from the
beginning until the end.

?יכי ָד ֵמי ִמ ְתנַ ְמנֵ ם
ִ  ֵה:״מ ְתנַ ְמנֵ ם יָ צָ א״ וכו׳
ִ § It is taught in the mishna: If one read the Megilla while he is dozing
, ִּתיר וְ ָלא ִּתיר, נִים וְ ָלא נִים: ֲא ַמר ַרב ַא ׁ ִשיoﬀ, he has fulfilled his obligation. The Gemara asks: What are the
, וְ ָלא יָ ַדע ַל ֲא ַהדו ֵּרי ְס ָב ָרא.יה וְ ָﬠנֵי
ּ  דְּ ָקר ּו ֵלcircumstances of the case of dozing oﬀ ? Rav Ashi said: It is referring
to a situation in which one is asleep yet not fully asleep, awake yet not
.יה – ִמ ְיד ַּכר
ּ  וְ ִכי ַמ ְד ְּכר ּו ֵלfully awake. If someone calls him he answers. And he is in a mental
state in which he does not know how to provide an answer that requires
logical reasoning, but when people remind him about something that
has happened, he remembers it.
 ִאם ִּכ ֵּוון,יה ּה
ָ  ו ַּמ ִ ּג, דּ ְוֹר ָש ּה,וֹת ָב ּה
ְ ״היָ ה ּכ
ָ
יכי דָּ ֵמי? ִאי דְּ ָקא ְמ ַסדֵּ ר
ִ  ֵה:ִל ּבוֹ יָ צָ א״ וכו׳
ּ ְפסו ָּקא ּ ְפסו ָּקא וְ ָכ ַתב ָל ּה – ִּכי ִּכ ֵּוון ִל ּבוֹ
ַמאי ָהוֵ י? ַﬠל ּ ֶפה הוּא! ֶא ָּלא ְד ָכ ַתב ּ ְפסו ָּקא
.יה
ּ ּ ְפסו ָּקא וְ ָק ֵרי ֵל

§ The mishna continues: If one was writing a Megilla, or expounding

ו ִּמי יָ צָ א? וְ ָה ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ ָא ַמר ַרב ָח ָמא
אוֹמר
ֵ  ֲה ָל ָכה ְּכ ִד ְב ֵרי ָה:ַ ּבר גּ ו ְּריָ א ָא ַמר ַרב
״מ ִא ׁיש יְ הו ִּדי״
ֵ  וַ ֲא ִפילּ ּו ְל ַמאן דְּ ָא ַמר.ּכו ָּּל ּה
!יכה ׁ ֶש ְּת ֵהא ְּכתו ָּבה ּכו ָּּל ּה
ָ צְ ִר

The Gemara asks: But does one really fulfill his obligation in this way?
Didn’t Rabbi Ĥelbo say that Rav Ĥama bar Gurya said that Rav said:
The halakha is in accordance with the statement of the one who says
that the Megilla must be read in its entirety in order to fulfill one’s obligation. And moreover, he said that even according to the one who said
that one need not read the entire Megilla, but only from “There was a
certain Jew” (Esther : ) and onward, the Megilla itself must nevertheless be written in its entirety. How, then, can it be suggested that one
who is reading each verse as he writes it can fulfill his obligation by
reading from a Megilla that is not yet written to the end?

יה וְ ָק ֵרי ָל ּה ִמ ָּינ ּה
ּ  דְּ ַמנְ ָחה ְמגִ ָּילה ַק ֵּמ,ֶא ָּלא
ימא ְמ ַסיַּ יע
ָ  ֵל. וְ ָכ ַתב ָל ּה,ּ ְפסו ָּקא ּ ְפסו ָּקא
 דְּ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר,יה ְל ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה
ּ ֵל
ָ ָחנָ ה ָא ַמר ַר ִ ּבי
 ָאסוּר ִל ְכ ּתוֹב אוֹת:יוֹחנָ ן
 דִּ ְל ָמא דְּ ִא ְת ַר ֵּמי.ַא ַחת ׁ ֶש ּל ֹא ִמן ַה ְּכ ָתב
.יה ִא ְת ַרמוּיֵ י
ּ ֵל

The Gemara answers: Rather, this is a case in which a complete Megilla
is lying before him and he is copying from it, and he was reading from
that complete Megilla verse by verse and then writing each verse in his
new copy. The Gemara proposes: Let us say that this supports the
opinion of Rabba bar bar Ĥana, as Rabba bar bar Ĥana said that Rabbi
Yoĥanan said: It is prohibited to write even a single letter of the Bible
when not copying from a written text.H Since it was necessary to explain
the mishna as addressing a case in which one was copying a Megilla out
of a written text lying before him, this supports Rabbi Yoĥanan’s ruling.
The Gemara rejects this: This is not a proof, as perhaps the mishna is
merely dealing with a case where this is what happened to be what
occurred, that one happened to be copying the text from an existing
Megilla, but it is not a requirement to do this.

upon it,H or correcting it, and he read all its words as he was doing so, if
he had intent to fulfill his obligation with that reading he has fulfilled
his obligation.N The Gemara asks: What are the circumstances of this
case? If he was articulating each verse of the Megilla and then writing
it down, what of it that he intended to fulfill his obligation with that
reading, since he recited those words by heart? Rather, it must be that
he first wrote each verse in the Megilla and then read it out.

NOTES

If he had intent he has fulfilled his obligation – ִאם ִּכ ֵּוון ִל ּבוֹ
יָ צָ א: According to the opinion mentioned often in the Talmud
that one can fulfill a mitzva even without having intent to fulfill
that obligation, this line of the mishna would be understood as
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follows: If the one writing the Megilla or correcting it has intent to
pronounce the words correctly he fulfills his obligation; if he does
not have this intent, he does not fulfill his obligation (Rabbeinu
Yehonatan).

 ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי,גּ ו ָּפא
 ָאסוּר ִל ְכ ּתוֹב אוֹת ַא ַחת ׁ ֶש ּל ֹא:יוֹחנָ ן
ָ
 ָא ַמר ַר ִ ּבי ׁ ִש ְמעוֹן,ית ִיבי
ִ  ֵמ.ִמן ַה ְּכ ָתב
ְ ַמ ֲﬠ ֶ ׂשה ְ ּב ַר ִ ּבי ֵמ ִאיר ׁ ֶש ָה ַלך:ֶ ּבן ֶא ְל ָﬠזָ ר
 וְ ל ֹא ָהיָ ה ׁ ָשם,ְל ַﬠ ֵ ּבר ׁ ָשנָ ה ְ ּב ַﬠ ְסיָ א
. ו ְּכ ָת ָב ּה ִמ ִּל ּבוֹ ו ְּק ָר ָא ּה,ְמגִ ָּילה

The Gemara examines Rabba bar bar Ĥana’s statement. With regard
to the matter itself, Rabba bar bar Ĥana said that Rabbi Yoĥanan
said: It is prohibited to write even a single letter of the Bible when
not copying from a written text. The Gemara raises an objection
from a baraita: Rabbi Shimon ben Elazar said: One Adar there was
an incident involving Rabbi Meir, who went to intercalate the
year in Asia Minor, as, owing to persecutory decrees, he could not
do this in Eretz Yisrael. And there was no Megilla there when
Purim arrived, so he wrote a Megilla by heart and read from it.N

 ׁ ָשאנֵי ַר ִ ּבי ֵמ ִאיר:ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו
ּ ַ דְּ ִמ
.יה ״וְ ַﬠ ְפ ַﬠ ּ ֶפיךָ יַ יְ ׁ ִשיר ּו נֶ גְ דְּ ךָ ״
ּ יקיֵּ ים ֵ ּב
יה ָר ִמי ַ ּבר ָח ָמא ְל ַר ִ ּבי יִ ְר ְמיָ ה
ּ ֲא ַמר ֵל
? ַמאי ״וְ ַﬠ ְפ ַﬠ ּ ֶפיךָ יַ יְ ׁ ִשיר ּו נֶ גְ דְּ ךָ ״:ִמדִּ ְפ ִּתי
 דִּ ְכ ִתיב ְ ּבה ּו,תוֹרה
ָ  ֵאלּ ּו דִּ ְב ֵרי:ָא ַמר לוֹ
– ״ה ָת ִﬠיף ֵﬠינֶיךָ ּבוֹ וְ ֵאינֶ נּ וּ״ וַ ֲא ִפילּ ּו ָה ִכי
ֲ
.ְמיו ׁ ּ ָּש ִרין ֵהן ֵאצֶ ל ַר ִ ּבי ֵמ ִאיר

Rabbi Abbahu said: Rabbi Meir is diﬀerent, as in him is fulfilled
the verse: “And let your eyelids look straight before you” (Proverbs : ), and with regard to this verse, Rami bar Ĥama said to
Rabbi Yirmeya of Difti: What is the meaning of the phrase “and
let your eyelids [afapekha],”N from the root a-p-p, “look straight
[yaishiru] before you”? He said to him: This is referring to the
words of the Torah, which are diﬃcult to remember exactly,
and with regard to which it is written: “Will you glance upon
it fleetingly [hata’if ], from the root a-p-p, with your eyes? It is
already gone” (Proverbs : ), but nevertheless they remain exact
[meyusharin] in the memory of Rabbi Meir, since he knows them
all by heart.

יה ְל ַרב ֲחנַ נְ ֵאל דַּ ֲהוָ ה
ּ ַרב ִח ְסדָּ א ַא ׁ ְש ַּכ ֵח
:יה
ּ  ֲא ַמר ֵל,ָּכ ַתב ְס ָפ ִרים ׁ ֶשלּ ֹא ִמן ַה ְּכ ָתב
, ְָראוּיָה ָּכל ַה ּת ָוֹרה ּכו ָּּל ּה ִל ָּיכ ֵתב ַﬠל ּ ִפיך
 ָאסוּר ִל ְכ ּתוֹב:ֶא ָּלא ָּכךְ ָא ְמר ּו ֲח ָכ ִמים
 ִמדְּ ָק ָא ַמר.אוֹת ַא ַחת ׁ ֶשלּ ֹא ִמן ַה ְּכ ָתב
יכ ֵתב ַﬠל
ָּ ָּכל ַה ּת ָוֹרה ּכו ָּּל ּה ְראוּיָ ה ׁ ֶש ִּת
 וְ ָהא,ּ ִפיךָ – ִמ ְּכ ָלל דִּ ְמיו ׁ ּ ָּש ִרין ֵהן ֶאצְ לוֹ
.ַר ִ ּבי ֵמ ִאיר ָּכ ַתב! ׁ ְש ַﬠת ַהדְּ ָחק ׁ ָשאנֵי

It was related that Rav Ĥisda once found Rav Ĥananel writing
Torah scrolls, but he was not copying them from a written text, as
he knew it all by heart. He said to him: It is fitting for the entire
Torah to be written by your mouth, i.e., relying on your memory,
but this is what the Sages said: It is prohibited to write even a
single letter of the Bible when not copying from a written text. The
Gemara asks: Since Rav Ĥisda said to him: The entire Torah is
fitting to be written by your mouth, it may be concluded by inference that the words of the Torah were exact in his memory, i.e.,
that Rav Ĥananel enjoyed total mastery of the text. But didn’t we
say that Rabbi Meir wrote a Megilla without copying from a text
due to similar proficiency? The Gemara answers: A time of exigent
circumstances is diﬀerent; since there was no other option available, he was permitted to rely on his expertise, but otherwise this
must not be done.

ְ ַא ַ ּביֵ י ׁ ָש ָרא ִל ְד ֵבי ַ ּבר ָחב ּו ְל ִמ
יכ ַּתב
–  ְּכ ַמאן,ְּת ִפ ִּלין ו ְּמזוּזוֹת ׁ ֶשלּ ֹא ִמן ַה ְּכ ָתב
אוֹמר
ֵ  ַר ִ ּבי יִ ְר ְמיָ ה, דְּ ַתנְיָא.ִּכי ַהאי ַּת ָּנא
 ְּת ִפ ִּלין ו ְּמזוּזוֹת נִ ְכ ָּתבוֹת:ִּמ ׁ ּשוּם ַר ֵ ּבינו
. וְ ֵאין צְ ִריכוֹת ִ ׂש ְרטוּט,ׁ ֶשלּ ֹא ִמן ַה ְּכ ָתב

,יכין ִ ׂש ְרטוּט
ִ  ְּת ִפ ִּלין – ֵאין צְ ִר:וְ ִה ְל ְכ ָתא
 ִא ִידי וְ ִא ִידי.יכין ִ ׂש ְרטוּט
ִ ְמזוּזוֹת – צְ ִר
–  ַמאי ַט ְﬠ ָמא.נִ ְכ ָּתבוֹת ׁ ֶשלּ ֹא ִמן ַה ְּכ ָתב
יסין
ִ ִמיגְ ַרס ְ ּג ִר

It was further related that Abaye permitted the scribes of the house
of ben Ĥavu to write phylacteries and mezuzot when they were
not copying from a pre-existing text. The Gemara asks: In accordance with whose opinion did he issue this allowance? The Gemara
explains: In accordance with the opinion of the following tanna,
as it is taught in a baraita: Rabbi Yirmeya said in the name of our
master, Rabbi Yehuda HaNasi: Phylacteries and mezuzot may be
written when they are not copied from a written text, and they do
not require scoring, i.e., the parchment is not required to have lines
etched in it.
The Gemara concludes: And the halakha is as follows: Phylacteries
do not require scoring,H whereas mezuzot require scoring.NH
And unlike biblical books, both these and those, phylacteries and
mezuzot, may be written when the scribe is not copying from a
written text. What is the reason for this exception? These short
texts are well known to all scribes, and therefore it is permitted to
write them by heart.H

, ַסם – ַס ָּמא:״היְ ָתה ְּכתו ָּבה ְ ּב ַסם״ כו׳
ָ § The mishna teaches: If one reads from a Megilla that was written
L
 ִס ְק ְר ָתא: ִס ְק ָרא – ֲא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ הwith sam or with sikra or with komos or with kankantom, he has not
.קוֹמא
ָ –  קוֹמוֹס. ׁ ְש ָמ ּהfulfilled his obligation. The Gemara identifiesB these writing materials: Sam is what is called in Aramaic samma. With regard to sikra,
Rabba bar bar Ĥana said: Its name in Aramaic is sikreta,B a type of
red paint. KomosBL is what is called koma, a tree resin.

NOTES

So he wrote a Megilla by heart and read from it – ו ְּכ ָת ָב ּה
מ ִּל ּבוֹ ו ְּק ָר ָא ּה:ִ It is stipulated in the Jerusalem Talmud that
a Megilla written by heart may not be used for reading;
rather, a second Megilla is copied from it and is read, in
order to fulfill the halakha that biblical books may not be
written unless copied from a pre-existing text.
What is the meaning of…afapekha – ָמאי וְ ַﬠ ְפ ַﬠ ּ ֶפיך:ַ These
Sages did not wish to translate afapekha in the usual sense
of eyelids, as it is the eyes, not the eyelids that cover them,
which see. For this reason they interpreted it homiletically
in the sense of that which flies oﬀ [af ] or is fleeting, as in
the word hata’if.
Mezuzot require scoring – יכין ִ ׂש ְרטוּט
ִ מזוּזוֹת צְ ִר:ְ Some
explain that the reason that phylacteries do not require
scoring is that the Torah excerpts contained in them
are permanently folded and covered. Since they are not
intended to be read, the halakha does not require scoring
to ensure that the lines are perfectly straight. A mezuza,
however, is sometimes read (Rid; see Ran and Meiri). Others explain that the parchment on which the phylacteries
are written is very thin, and would be likely to tear if scoring were required (Mikhtam).
HALAKHA

Scoring for phylacteries – ש ְרטוּט ְּת ִפ ִּלין:
ׂ ִ The body of the
passages in the phylacteries do not require scoring, but
scoring the top line is required. If a scribe must score each
line in order to be able to write in straight lines he should
do so; after the fact, even if the lines are written crooked
it is valid (Mishna Berura, citing Baĥ). Some say that scoring should be done on all four sides of the text, and this
opinion is accepted in practice. The universal practice
nowadays is to score each line of the phylacteries passages (Mishna Berura; Beur Halakha; Shulĥan Arukh, Oraĥ
Ĥayyim 32:6, and in the comment of Rema).
Scoring for a mezuza – ש ְרטוּט ְמזוּזָ ה:
ׂ ִ The passages in the
mezuza require scoring. A mezuza written without scoring
is invalid (Shulĥan Arukh, Yoreh De’a 288:8).
Writing the phylacteries passages by heart – ְּכ ִת ַיבת
ִּ ת ִפ:ְּ It is preferable to copy the phylacteries
ילין ְ ּב ַﬠל ּ ֶפה
passages from a written text (Baĥ). Moreover, it is fitting
that the scribe read each word aloud before writing it, ab
initio. If he knows the passages well by heart it is permitted for him to write them without copying. In any case, if
one writes the passages and does not make any errors, it is
valid after the fact (Mishna Berura, citing Beit Yosef; Shulĥan
Arukh, Oraĥ Ĥayyim 32:29–31).
BACKGROUND

Samma – ס ָּמא:ַ It appears that this is an arsenic mineral,
perhaps As₂S₃, known as orpiment, which was once used
for painting and making dye.
Sikreta – ס ְק ְר ָתא:ִ This is a red pigment used for various
purposes, such as dyeing and writing. It appears that it
was made from minium, also known as red lead, a type
of lead oxide.
Komos – קוֹמוֹס: Apparently this refers to the resin of the
tree known as Acacia arabica or Senegalia senegal. It is
not usually used as a writing substance itself, but as a
thickener for other dyes. However, it is possible that a
colored resin was used for writing as well.

LANGUAGE

Sam – סם:ַ When it appears in the context of a dyeing substance, Komos – קוֹמוֹס: From the Latin commis or the Greek κόμμι,
the word sam is related to the Greek σμῆμα, smèma, a soap that commi, meaning gum or resin.
is used for smearing or dyeing.
: פרק ב׳ דף יח. Megilla . Perek II . 18b
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