Perek II
Daf 19 Amud a
HALAKHA

The writing of the Megilla – כ ִת ַיבת ַה ְּמגִ ָּילה:ְּ A Megilla that is
written on paper or on untreated parchment is unfit. Moreover,
it must be written in ink, as a Torah scroll is written (Shulĥan
Arukh, Oraĥ Ĥayyim 691:1).

, ַק נְ ַק נְ ּת וֹם – ַח ְר ָּתא דְּ א ּו ׁ ְש ָּכ ֵפיKankantom is what is called in Aramaic ĥarta de’ushkafei, a black
,יח וְ ָלא ֲﬠ ִפיץ יח ו ְּק ִמ  דִּ ְיפ ְּת ָרא – דִּ ְמ ִלdye used by shoemakers. Diftera is hide that was processed with
B
but not with gallnuts. Neyar is known in Aramaic
. נְיָ יר – ַמ ֲח ָקאsalt and flour,
as maĥaka,BN paper made from reeds.
 דִּ ְכ ִתיב: § ַﬠד ׁ ֶש ְּת ֵהא ְּכתו ָּבה ַא ׁ ּשו ִּריתIt was taught in the mishna: He does not fulfill his obligation
:״כ ְכ ָת ָבם וְ ִכזְ ַמ ָּנם״
ִּ unless the Megilla is written in Ashurit. The Gemara explains
the reason for this: As it is written concerning the Megilla:
“According to their writing and according to their time” (Esther
: ), i.e., the way it was originally written.
 ְמ ַנָלן? ָא ְתיָ א:״ﬠל ַה ֵּס ֶפר ו ִּב ְדיוֹ״ וכו׳
ַ
 ְּכ ִתיב ָה ָכא ״וַ ִּת ְכ ּתֹב,ְּכ ִת ָיבה ְּכ ִת ָיבה
ֹאמר
ֶ ֶא ְס ֵּתר ַה ַּמ ְל ָּכה״ ו ְּכ ִתיב ָה ָתם ״וַ י
ָל ֶהם ָ ּברו ְּך ִמ ּ ִפיו יִ ְק ָרא ֵא ַלי ֵאת ָּכל
וֹתב ַﬠל ַה ֵּס ֶפר
ֵ ַהדְּ ָב ִרים ָה ֵא ֶּלה וַ ֲאנִי ּכ
.ַׂ ּבדְּ יו״

The mishna concludes: He does not fulfill his obligation unless
the Megilla is written upon parchment and with ink.” The
Gemara asks: From where do we derive this? The Gemara
answers: It is derived by way of a verbal analogy between one
instance of writing and another instance of writing.N It is written
here in the book of Esther: “Then Esther the queen, the daughter
of Abihail, and Mordecai the Jew, wrote all the acts of power, to
confirm this second letter of Purim” (Esther : ), and it is written there: “Then Baruch answered them: He pronounced all
these words to me with his mouth, and I wrote them with ink
on the parchment” ( Jeremiah : ). Just as there the writing was
with ink on parchment, so too here, a Megilla must be written with
ink on parchment.H

mishna

With regard to a resident of an unwalled
מתני׳ ֶ ּבן ִﬠיר ׁ ֶש ָה ַל ְך ַל ְּכ ַר ְך ו ֶּבן
town who went to a walled city, where
 ִאם ָﬠ ִתיד ַל ֲחזוֹר,ְּכ ַר ְך ׁ ֶש ָה ַל ְך ָל ִﬠיר
the Megilla is read on the fifteenth of Adar, and conversely, a
–  וְ ִאם ָלאו,קוֹרא ִּכ ְמקוֹמוֹ
ֵ –  ִל ְמקוֹמוֹresident of a walled city who went to an unwalled town where
.קוֹרא ִﬠ ָּמ ֶהן
ֵ
it is read on the fourteenth, the following distinction applies: If
he is destined to return to his original place, he reads it according to the halakha governing his own place, and if not, i.e., if he
is not destined to return to his place, he reads with them, the
residents of his current location.
קוֹרא ָא ָדם ֶאת ַה ְּמגִ ָּילה וְ יוֹצֵ א
ֵ ו ֵּמ ֵה ָיכן
, ּכו ָּּל ּה:אוֹמר
ֵ חוֹבה? ַר ִ ּבי ֵמ ִאיר
ָ ָ ּב ּה יְ ֵדי
 ַר ִ ּבי.״א ׁיש יְ הו ִּדי״
ִ  ֵמ:אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
.״א ַחר ַהדְּ ָב ִרים ָה ֵא ֶּלה״
ַ  ֵמ:אוֹמר
ֵ יוֹסי
ֵ

Beginning from where must a person read the Megilla in order
to fulfill his obligation? Rabbi Meir says: He must read all of it.
Rabbi Yehuda says: He need read only from “There was a certain
Jew” (Esther : ). Rabbi Yosei says: From “After these things”
(Esther : ).

BACKGROUND

Processed with salt and flour – יח יח ו ְּק ִמ  ִ ּד ְמ ִל: There were several methods used to process hides in ancient times. It appears
that hide prepared for writing parchment was first processed
with salt and then with a mixture of salt and other substances.
The final step was to process it again with gall juice to prevent
the ink from fading. Diftera is a kind of parchment that was
not fully processed.

Maĥaka – מ ֲח ָקא:ַ According to the opinion that the reference is
not to paper, it is apparently referring to what is called in other
places matza, which is skin that is almost completely crude,
meaning that it had its hair removed but was not properly
processed with salt and gall.

NOTES

Neyar, maĥaka –  ַמ ֲח ָקא,נְיָיר: The commentaries disagree as to
the meaning of these words. Some say that they are similar to
modern paper (Rashi), and others say that it means parchment
that was written on and then erased (Rav Natan Av HaYeshiva;
see Meiri). Still others explain that it is parchment that underwent only partial processing (Arukh).

referred to as a book, meaning that it is similar in its halakhot to
a Torah scroll, and is also referred to as a letter. Consequently, it
has some similarities to the halakhot pertaining to Torah scrolls
and certain dissimilarities, and the Gemara finds it necessary
to oﬀer proofs with regard to various details of halakhot for
writing a Megilla. The Gemara apparently concludes that with
regard to issues relating to writing, such as the requirement for
Derived by verbal analogy between writing and writing – ink and parchment, the halakhot of a Torah scroll apply to the
א ְתיָא ְּכ ִת ָיבה ְּכ ִת ָיבה:ָ The Ramban explains the Gemara’s discus- Megilla, and with regard to other matters it is considered only a
sion as follows: The Gemara later tells us that the Megilla is letter, and the stringencies of the Torah scroll do not apply to it.
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 ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ָﬠ ִתיד:גמ׳ ָא ַמר ָר ָבא
 ֲא ָבל ֵאין,ַל ֲחזוֹר ְ ּב ֵל ֵילי ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
– ילי ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ֵ ָﬠ ִתיד ַל ֲחזוֹר ְ ּב ֵל
 ְמנָ א ָא ִמינָ א: ָא ַמר ָר ָבא.קוֹרא ִﬠ ָּמ ֶהן
ֵ
״ﬠל ֵּכן ַהיְּ הו ִּדים ַה ּ ְפ ָרזִ ים
ַ ָל ּה – דִּ ְכ ִתיב
 ִמ ְּכ ִדי ְּכ ִתיב,יוֹש ִבים ְ ּב ָﬠ ֵרי ַה ּ ְפ ָרזוֹת״
ְ ׁ ַה
ְ ״היְּ הו ִּדים ַה ּ ְפ ָרזִ ים״ ָל ָּמה ִלי ְל ִמ
ַ
יכ ַּתב
יוֹש ִבים ְ ּב ָﬠ ֵרי ַה ּ ְפ ָרזוֹת״? ָהא ָקא
ְ ׁ ״ה
ַ
. דְּ ָפרוּז ֶ ּבן יוֹמוֹ נִ ְק ָרא ּ ָפרוּז:ַמ ׁ ְש ַמע ָלן

gemara

Rava said: They taught the mishna that
one who is destined to return to his own
place reads according to the halakha governing his own place only
with regard to one who is destined to returnN to his own place on
the night of the fourteenth of Adar. But if he is not destined to
return on the night of the fourteenth, although he does intend
to return to his own place eventually, he reads with the residents
of his current location.H Rava said: From where do I say this? As
it is written: “Therefore the Jews of unwalled towns, who dwell
in the unwalled towns, make the fourteenth day of the month
Adar a day of gladness and feasting” (Esther : ). Since it is
already written: “The Jews of unwalled towns,” why do I need it
to write further, “who dwell in the unwalled towns”? It comes
to teach us this: That one who is in an unwalled town even for
the day is also called one who lives in an unwalled town.

 מו ָ ּּקף ְמנָ א ָלן? ְס ָב ָרא, ַא ׁ ְש ַּכ ַחן ּ ָפרוּזThe Gemara asks: We have found proof for a resident of a walled
 ִמדְּ ָפרוּז ֶ ּבן יוֹמוֹ ָקרוּי ּ ָפרוּז – מו ָ ּּקף, הוּאcity who is temporarily located in an unwalled town. But from
. ֶ ּבן יוֹמוֹ ָקרוּי מו ָ ּּקףwhere do we derive the opposite case, that one from an unwalled
town who is temporarily in a walled city is governed by a similar
halakha? The Gemara answers: It is based on logical reasoning:
Since one who is in an unwalled town for the day is called someone from an unwalled town, so too conversely, one who is in a
walled city for a day is called someone from a walled city.
 ֶ ּבן ְּכ ָפר ׁ ֶש ָה ַלךְ ָל ִﬠיר – ֵ ּבין:וְ ָא ַמר ָר ָבא
? ַמאי ַט ְﬠ ָמא.קוֹרא ִﬠ ָּמ ֶהן
ֵ ְָּכךְ ו ֵּבין ָּכך
 וְ ַר ָ ּבנַן הוּא,ַהאי ִּכ ְבנֵי ָה ִﬠיר ָ ּב ֵﬠי ְל ִמ ְק ִרי
דְּ ַא ִּקיל ּו ַﬠל ַה ְּכ ָפ ִרים ְּכ ֵדי ׁ ֶשיְּ ַס ּ ְפק ּו ַמיִ ם
ֵּ  ָהנֵי ִמ.יהם ׁ ֶש ַ ּב ְּכ ַר ִּכין
– ילי
ֶ ו ָּמזוֹן ַל ֲא ֵח
יה
ֵ  ֲא ָבל ִּכי ִא,יה
ֵ ִּכי ִא
ּ ית
ּ יה ְ ּבדו ְּכ ֵּת
ּ ית
.ָ ּב ִﬠיר – ִּכ ְבנֵי ִﬠיר ָ ּב ֵﬠי ְל ִמ ְק ִרי

And Rava said further: Someone from a village, where the
Megilla is read on the Monday or Thursday prior to Purim ( a),
who went to a town, reads the Megilla with the residents of the
town, even if he had already read it in his own place. He does so
in all circumstances, whether or not he will be returning to his
own village. The Gemara explains: What is the reason for this
ruling? This villager should actually have read at the same time
as the residents of the towns, but the Sages showed leniency
toward the people of the villages and allowed them to advance
their reading of the Megilla to the previous day of assembly so that
they would be free to supply water and food to their brethren in
the cities on the day of Purim. This, however, applies only when
the villager is in his place, in the village, but when he is in a town,
he is required to read like the residents of the town, and not like
the villagers.

–  ֶ ּבן ְּכ ַרךְ ׁ ֶש ָה ַלךְ ָל ִﬠיר:יה ַא ַ ּביֵ י
ִ ֵא
ּ ית ֵיב
ְ ֶ ּבן ְּכ ַרך.קוֹרא ִּכ ְמקוֹמוֹ
ֵ ְֵ ּבין ָּכךְ ו ֵּבין ָּכך
ָס ְל ָקא דַּ ֲﬠ ָתךְ ? ְ ּב ִאם ָﬠ ִתיד ַל ֲחזוֹר ַּת ְליָ א
!ִמ ְּיל ָתא! ֶא ָּלא ָלאו – ֶ ּבן ְּכ ָפר

Abaye raised an objection to Rava from a baraita: A resident of
a walled city who went to an unwalled town, in all circumstances,
whether or not he will be returning to his own city, reads the
Megilla according to the halakha governing his permanent place.
The Gemara first questions the text of the baraita as it is currently
worded: Can it enter your mind that the resident of a walled city
always reads in accordance with the halakha governing his own
place, even if he is currently situated in an unwalled town? But
doesn’t the matter depend on whether or not he will be returning on Purim to his hometown, as stated in the mishna? Therefore,
it is clear that the baraita must be emended. Rather, is it not to be
changed to: A resident of a village who went to an unwalled town?
The baraita therefore teaches that a resident of a village who is
visiting in a town must read the Megilla according to the halakha
governing his own place, the village, unlike Rava’s teaching.

NOTES

They taught the mishna only with regard to one who is
destined to return – ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ָﬠ ִתיד ַל ֲחזוֹר: There are
two main approaches to understanding Rava’s statement.
The discussion revolves around the question of whether
or not Rava was specifically discussing residents of walled
cities when he mentioned: The night of the fourteenth
(Rashi), or referring to residents of both walled cities and
unwalled towns (Rosh). Practically speaking, then, according to Rashi, the halakha depends on one’s intended location at the time they read in his own dwelling place: If he
intends to be in his hometown on the day they read, he
reads with them. If he intends to be in a diﬀerent place
at that time he should read in accordance with the halakha governing that diﬀerent place. According to the Rosh,
however, the halakha depends on one’s intended location
on the fourteenth of Adar. Other early commentaries as
well (Ran; Ritva) discuss these two approaches at length,
as well as several approaches in between (Rabbi Zeraĥya
HaLevi; Ra’avad; Rashba). The opinions of the Rif and the
Rambam are unclear, and are subject to much discussion
(see Peri Megadim).
HALAKHA

A resident of a town who went to a walled city – ֶ ּבן ִﬠיר
ש ָה ַלךְ ַל ְּכ ַר ְך:
ֶ ׁ With regard to a resident of an unwalled town
who went to a walled city or a resident of a walled city
who went to an unwalled town, if he intends to return to
his original place when the Megilla is read, he reads like the
people of his place, even if he did not yet return. And if he
does not intend to return by the time the Megilla is read, he
should read in accordance with the custom of where he is
presently, as the halakha is in accordance with the opinion
of Rava. There is a fundamental dispute among the early
commentaries with regard to the details of this halakha,
and there are many variations within the main opinions.
It appears that most of halakhic authorities follow Rashi’s
interpretation of the passage (see Mishna Berura, Yemei
HaPurim, and other contemporary sources).
If one leaves an unwalled town for a walled city on the
fourteenth of Adar, without intending to return shortly, he
must read in both places (Mishna Berura, citing Vilna Gaon),
though some dispute this (Kaf HaĤayyim). Conversely, one
who leaves a walled city on the fourteenth of Adar is exempt
from Megilla reading in both places (Rema MiPano). All
these opinions are based on the Jerusalem Talmud. It is also
taught there that one who is traveling in a desert or on a
ship reads the Megilla on the fourteenth of Adar, even if he
lives in a walled city (Shulĥan Arukh, Oraĥ Ĥayyim 688:5, and
in the comment of Rema).

.קוֹרא ִﬠ ָּמ ֶהן
ֵ : וְ ָלאו ֵּתרוּצֵ י ְמ ַת ְרצַ ְּת? ְּתנֵיThe Gemara rejects this: But did you not emend the reading in
the baraita? Since you admit that the baraita in any event requires
revision, change it further and teach: He reads the Megilla with
the residents of the town. This wording in the baraita would then
support the opinion of Rava.
:קוֹרא ָא ָדם ֶאת ַה ְּמגִ ָּילה״ וכו׳
ֵ יכן
ָ ״מ ֵה
ֵ § The mishna teaches that three Sages disagree about the ques:אוֹמר
ֵ
יוֹחאי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ַ ּבר, ַּתנְ יָ אtion: Beginning from where must a person read the Megilla in
.״ב ַּליְ ָלה ַההוּא״
ּ ַ  ִמorder to fulfill his obligation? It is taught in a baraita that there is
a fourth opinion as well: Rabbi Shimon bar Yoĥai says: One must
start to read from “On that night” (Esther : ).
. פרק ב׳ דף יט. Megilla . Perek II . 19a
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 וְ כו ָּּל ן ִמ ְּק ָרא ֶא ָחד:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
ו ָּמ ְרדֳּ ַכי... ״וַ ִּת ְכ ּתֹב ֶא ְס ֵּתר ַה ַּמ ְל ָּכה:ּדָּ ְר ׁשו
 ַמאן דְּ ָא ַמר.ַהיְּ הו ִּדי ֶאת ָּכל ּת ֶוֹקף״
,רוֹש
ׁ ֵּכו ָּּל ּה – ּת ְוֹק ּפוֹ ׁ ֶשל ֲא ַח ׁ ְשו

Rabbi Yoĥanan said: And all of these tanna’im, in arriving at their
respective opinions, were expounding the same verse. As it is stated:
“Then Esther the queen, the daughter of Abihail, and Mordecai the
Jew, wrote about all the acts of power to confirm this second letter
of Purim” (Esther : ). The one who said that the Megilla must be
read in its entirety interprets “acts of power” as referring to the power
of Ahasuerus, and so the Megilla must be read from the beginning,
where the power of Ahasuerus is recounted.

״א ׁיש יְ הו ִּדי״ – ּת ְוֹק ּפוֹ ׁ ֶשל
ִ ו ַּמאן דְּ ָא ַמר ֵמ
״א ַחר ַהדְּ ָב ִרים
ַ  ו ַּמאן דְּ ָא ַמר ֵמ,ָמ ְרדֳּ ַכי
 ו ַּמאן דְּ ָא ַמר,ָה ֵא ֶּלה״ – ּת ְוֹק ּפוֹ ׁ ֶשל ָה ָמן
.״ב ַּליְ ָלה ַההוּא״ – ּת ְוֹק ּפוֹ ׁ ֶשל נֵס
ּ ַ ִמ

And the one who said that it needs to be read from “There was a
certain Jew” explains that “acts of power” is referring to the power of
Mordecai. And the one who said that it needs to be read from “After
these things” maintains that “acts of power” is referring to the power
of Haman. And the one who said that it needs to be read from “On
that night” understands that the expression is referring to the power
of the miracle, which began on that night when Ahasuerus could not
sleep, and therefore one must begin reading the Megilla from there.

 ״ו ָּמה ָרא ּו ַﬠל ָּכ ָכה: ַרב הוּנָא ָא ַמר ֵמ ָה ָכאRav Huna said: The four Sages derived their respective opinions from
,יהם״
ֶ יﬠ ֲא ֵל  ו ָּמה ִה ִ ּגhere: “Therefore, because of all the words of this letter, and of that
which they saw concerning this matter, and that which had befallen
them, the Jews ordained...that they would keep these two days”
(Esther : – ).

PERSONALITIES

Rabbi Ĥelbo – ר ִ ּבי ֶח ְל ּבוֹ:ַ Rabbi Ĥelbo was a Babylonian
amora of the third generation who moved to Eretz
Yisrael. He was a student of Rav Huna and apparently
received most of his Torah education from him; indeed,
he often quotes Rav Huna. It appears that he went to
Eretz Yisrael near the time of Rav Huna’s death and was
there when the latter’s coﬃn was brought for burial.
In Eretz Yisrael he was a student and colleague of the
greatest students of Rabbi Yoĥanan and became one
of the leaders of the generation and a halakhic codifier. In the area of aggada he was a student of Rabbi
Shmuel bar Naĥmani and quotes aggadic traditions
in his name. Rabbi Ĥelbo settled in Tiberias and was
close to Rabbi Yehuda Nesia. The Talmud relates that
he had no children.
HALAKHA

From where does one read the Megilla – יכן
ָ ֵמ ֵה
ָּ ִקוֹר ִאים ַ ּב ְּמג:
ילה
ְ The Megilla is read in its entirety, as
Rav rules in accordance with the opinion of Rabbi Meir
(Shulĥan Arukh, Oraĥ Ĥayyim 690:3).
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רוֹש
ׁ ֵַמאן דְּ ָא ַמר ּכו ָּּל ּה – ָמה ָר ָאה ֲא ַח ׁ ְשו
״ﬠל
ַ ׁ ֶש ּנ ׁ ְִש ַּת ֵּמש ַ ּב ֵּכ ִלים ׁ ֶשל ֵ ּבית ַה ִּמ ְקדָּ ׁש
ָּכ ָכה״ – ִמ ׁ ּשוּם דְּ ָח ׁ ֵשיב ׁ ִש ְב ִﬠים ׁ ְשנִין וְ ָלא
יהם״ – דִּ ְק ַטל
ֶ  ״ו ָּמה ִה ִ ּגיע ֲא ֵל.יפרוּק
ְ ִא
.וַ ׁ ְש ִּתי

Rav Huna continued: The one who said that the Megilla must be
read in its entirety explains the verse as follows: “They saw” refers to
what Ahasuerus saw, in that he used the vessels of the Temple.
“Concerning this matter” was because he had calculated seventy
years from the Babylonian exile and the Jews were still not redeemed,
and he consequently thought that they would never enjoy deliverance.
“And that which had befallen them” is referring to the fact that he
had killed Vashti. Since the Megilla was written and continues to be
read in order to inform future generations of all these events and what
had happened to the people who were involved, and these are detailed
at the beginning of the Megilla, it must be read in its entirety.

 ָמה ָר ָאה,״מ ִא ׁיש יְ הו ִּדי״
ֵ ו ַּמאן דְּ ָא ַמר
ּ ַ ָמ ְרדֳּ ַכי דְּ ִא
״ﬠל ָּכ ָכה״ – דְּ ׁ ָשוֵ י
ַ יקנֵי ְ ּב ָה ָמן
– יהם
ֶ יﬠ ֲא ֵל  ו ָּמה ִה ִ ּג,בוֹדה זָ ָרה
ָ יה ֲﬠ
ּ נַ ְפ ׁ ֵש
.נִיסא
ָ דְּ ִא ְת ְר ִח ׁיש

And the one who said that the Megilla needs to be read from “There
was a certain Jew” interprets this verse as follows: That which
Mordecai “saw” in that he acted so zealously concerning Haman.
“Concerning this matter” was because Haman had made himself
an object of idol worship. “And that which had befallen them” is
referring to the fact that a miracle took place. Therefore one must
read the Megilla from “There was a certain man,” where all this is
recounted.

״מ ַא ַחר ַהדְּ ָב ִרים ָה ֵא ֶּלה״
ֵ וְ ַמאן דְּ ָא ַמר
ָמה ָר ָאה ָה ָמן ׁ ֶש ִּנ ְת ַק ֵּנא ְ ּב ָכל ַהיְּ הו ִּדים
״מ ְרדֳּ ַכי ל ֹא יִ ְכ ַרע וְ ל ֹא
ָ ְּ״ﬠל ָּכ ָכה״ ִמ ׁ ּשוּם ד
ַ
 ״וְ ָתל ּו,יהם״
ֶ יﬠ ֲא ֵל  ״ו ָּמה ִה ִ ּג,יִ ׁ ְש ַּת ֲחוֶ ה״
.אוֹתוֹ וְ ֶאת ָ ּבנָיו ַﬠל ָה ֵﬠץ״

And the one who said that it needs to be read from “After these
things” interprets the verse in this way: That which Haman “saw” in
that he became incensed with all the Jews. “Concerning this matter”
was because “Mordecai did not bow down, nor prostrate himself
before him” (Esther : ). “And that which had befallen them” is
referring to the fact that “he and his sons were hanged on the
gallows” (Esther : ). Accordingly, the Megilla must be read from
the first mention of Haman.

 ָמה,״ב ַּליְ ָלה ַההוּא״
ּ ַ ּו ַמאן דְּ ָא ַמר ִמ
רוֹש ְל ָה ִביא ֶאת ֵס ֶפר
ׁ ֵָר ָאה ֲא ַח ׁ ְשו
יה ֶא ְס ֵּתר
ַ ַהזִּ ְכרוֹנוֹת
ּ ״ﬠל ָּכ ָכה״ – דִּ זְ ִמינְ ֵּת
ּ
– יהם״
ֶ יﬠ ֲא ֵל  ״ו ָּמה ִה ִג,יה
ּ ְל ָה ָמן ַ ּב ֲה ֵד
.נִיסא
ָ דְּ ִא ְת ְר ִח ׁיש

And the one who said that the Megilla must be read from “On that
night” oﬀers the following explanation: That which Ahasuerus “saw”
in that he commanded to bring the book of chronicles before him.
“Concerning this matter” was because Esther had invited Haman
along with him to the banquet she made. “And that which had
befallen them” is referring to the fact that a miracle took place. And
therefore one must read the Megilla from “On that night the king
could not sleep and he commanded to bring the book of chronicles.”

ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ ָא ַמר ַרב ַח ָמא ַ ּבר ּגו ְּריָ א
.אוֹמר ּכו ָּּל ּה
ֵ  ֲה ָל ָכה ְּכ ִד ְב ֵרי ָה:ָא ַמר ַרב
ּ וַ ֲא ִפ
– ״מ ִא ׁיש יְ הו ִּדי״
ֵ יל ּו ְל ַמאן דְּ ָא ַמר
.יכה ׁ ֶש ְּת ֵהא ְּכתו ָּבה ּכו ָּּל ּה
ָ צְ ִר

Rabbi ĤelboP said that Rav Ĥama bar Gurya said that Rav said: The
halakha is in accordance with the statement of the one who says
that the Megilla must be read in its entirety.H And moreover, even
according to the one who said that it need be read only from “There
was a certain Jew” and onward, the Megilla itself must nevertheless
be written in its entirety.

וְ ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ ָא ַמר ַרב ָח ָמא ַ ּבר
 ְמגִ ָּילה נִ ְק ֵראת ֵס ֶפר:גּ ו ְּריָ א ָא ַמר ַרב
 נִ ְק ֵראת ֵס ֶפר – ׁ ֶש ִאם,וְ נִ ְק ֵראת ִא ֶ ּג ֶרת
 וְ נִ ְק ֵראת,ְּת ָפ ָר ּה ְ ּבחו ֵּטי ִפ ׁ ְש ָּתן ּ ְפסו ָּלה
ִא ֶ ּג ֶרת – ׁ ֶש ִאם ִה ִּטיל ָ ּב ּה ׁ ְשל ֹ ׁ ָֹשה חו ֵּטי
 ו ִּב ְל ַבד: ָא ַמר ַרב נַ ְח ָמן,ִ ּג ִידין ְּכ ׁ ֵש ָרה
.ׁ ֶשיְּ ה ּו ְמ ׁשו ָּּל ׁ ִשין

And Rabbi Ĥelbo said further that Rav Ĥama bar Gurya said that
Rav said: The Megilla is referred to as a “book” (Esther : ), and
it is also referred to as a “letter” (Esther : ). It is called a book,
indicating a comparison to the book of the Torah, i.e., to a Torah
scroll, to teach us that if one sewed its parchment sheets together
with flax threads the Megilla is unfit, just as a Torah scroll sewn
in this manner is unfit. And it is called a letter to teach us that if
one stitched the Megilla sheets together with only three threads
of sinew,BH in the manner of a letter, the Megilla is fit for use, as it
does not have to be completely stitched like a Torah scroll. Rav
Naĥman said: This is true provided that the stitches are made in
three parts.N

 ַה ּק ֵוֹרא:ָא ַמר ַרב יְהו ָּדה ָא ַמר ׁ ְשמו ֵּאל
ָּ ִִ ּב ְמג
– ילה ַה ְּכתו ָּבה ֵ ּבין ַה ְּכתו ִּבים
 ָלא ֲא ַמ ַרן ֶא ָּלא: ֲא ַמר ָר ָבא.ל ֹא יָ צָ א
 ֲא ָבל,דְּ ל ֹא ִמ ַח ְּס ָרא ו ִּמיַּ ְּית ָרא ּפו ְּר ָּתא
ית ָרא ּפו ְּר ָּתא – ֵלית ָלן
ְּ ִַמ ַח ְס ָרא ו ִּמיּ
.ָ ּב ּה

Rav Yehuda said that Shmuel said: If one reads from a Megilla
that was written together with the rest of the Writings he has not
fulfilled his obligation, as it must be evident that one is reading
specifically from the Megilla rather than simply reading ordinary
passages from the Bible. Rava said: We said this only in a case
where the parchment of the Megilla is not a little shorter or longer
than the parchment of the other biblical books on the scroll and are
consequently not plainly discernible among them. But if it is a little
shorter or longer than the other sheets of parchment of the other
biblical books, we have no problem with it, and one may read from
such a scroll.

BACKGROUND

The stitches of the Megilla – ת ִפירוֹת ַה ְּמגִ ָּילה:ְּ In most cases
one piece of hide is not enough to write an entire Megilla,
and therefore several sheets of parchment must be attached
together. The Sages taught that like the parchment itself,
even the stitches must be from a material that comes from
an animal, i.e., thin tendons that are made into strings and
used to stitch. Since not all the stringencies of a Torah scroll
apply to a Megilla, it is not required that one follow the
halakhot of stitching a Torah scroll, and it is enough that it
be sewn with only three stitches.

יה
ּ  ֵלוִ י ַ ּבר ׁ ְשמו ֵּאל ֲהוָ ה ָקא ָק ֵרי ַק ֵּמIt was related that Levi bar Shmuel was once reading before Rav
 דְּ ַרב יְ הו ָּדה ִ ּב ְמגִ ָּילהYehuda from a Megilla

HALAKHA

The stitches of the sheets of a Megilla – ת ִפ ַירת יְ ִריעוֹת ַה ְּמגִ ָּילה:ְּ
A Megilla that is stitched with flax threads is unfit. However, it
does not need to be stitched entirely like a Torah scroll; it is
suﬃcient that it be stitched with sinews in threes. Since there
are several diﬀerent interpretations of this expression, one
should sew three stitches at the top, three at the bottom and

Two pieces of parchment connected by three stitches

three in the middle, and one stitch at the quarter mark from
the top and another at the quarter mark from the bottom. If
he has suﬃcient sinews to do so, he should stitch it entirely
(Rema), but he should then leave a small space unstitched
(Arukh HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 691:5–6, and in
the comment of Rema).

NOTES

In three parts – מ ׁשו ָּּל ׁ ִשין:ְ There are several opinions with regard
to the meaning of this expression. Rashi explains that it means
that the stitches should be evenly spaced, i.e., that the distance
from the edge of the sheet, both at the top and on the bottom, to the first stitch should equal the length of each stitch.

Another opinion is that the page should be divided into three
equal parts, with one stitch per part (Rabbeinu Ĥananel). The
Rambam’s opinion is that the Megilla should be stitched in
three places, each stitched area itself consisting of three stitches.
See HALAKHA.

Perek II
Daf 19 Amud b
:יה
ּ  ֲא ַמר ֵל. ַה ְּכתו ָּבה ֵ ּבין ַה ְּכתו ִּביםthat was written together with the rest of the Writings.H Rav
 ֲה ֵרי ָא ְמר ּו ַה ּק ֵוֹרא ִ ּב ְמגִ ָּילה ַה ְּכתו ָּבהYehuda said to him: The Sages have said: If one reads from a
. ֵ ּבין ַה ְּכתו ִּבים ל ֹא יָ צָ אMegilla that was written together with the rest of the Writings
he has not fulfilled his obligation.
HALAKHA

A Megilla that was written together with the rest of the
Writings – מגִ ָּילה ַה ְּכתו ָּבה ֵ ּבין ַה ְּכתו ִּבים:ְ A Megilla that was written together with the rest of the Writings may not be read for
the public, in accordance with the opinion of Rabbi Yoĥanan.
Even after the fact, if one has read from such a text, he has
fulfilled his obligation only if the parchment of the book of
Esther is bigger or smaller than the other parchments of the

scroll, so that it is distinguishable as an independent entity.
However, a private individual may read from such a text
and fulfill his obligation, provided it is written as a scroll, as
opposed to bound books, which are common nowadays. Some
say that an individual may read from such a scroll even ab
initio (Vilna Gaon, citing Rosh; Shulĥan Arukh, Oraĥ Ĥayyim
691:8).
: פרק ב׳ דף יט. Megilla . Perek II . 19b
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NOTES

But they hit this halakha on its head – וֹחא
ָ ו ָּמח ּו ָל ּה ַא ּמ: This
expression means that the scope and strength of the previously
stated halakha is diminished, though not invalidated completely.
It appears that the mitigation of the halakha was stated by a later
Sage than the one who had stated the original halakha (Rav Ya’akov
Emden), although it is also possible to explain that the same Sage
who said the first statement subjected it to a more restricted interpretation afterward.
They taught this only with respect to a congregation – ְ ּבצִ ּבוּר
שנ ּו:
ָ ׁ Many commentaries note the diﬃculty in saying that there
is an activity that each individual may do on his own, i.e., read the
Megilla from a scroll containing other books of the Bible, whereas
if this same act were done in public the reading would be invalid.
The Turei Even suggests that when the Gemara rules that it may not
be done in public, it is referring not to a reading that happens to
be done with a congregation, but to those situations in which the
Megilla is required to be read with a congregation, as previously
discussed (5a; see Sefat Emet). However, bearing in mind the reasons
given for not reading a Megilla that is written on a scroll with other
biblical passages, the Gemara may be understood in its plain sense.
Some of these reasons are: (1) Unlearned people may not realize
that a special reading is taking place, but will think that it is just an
ordinary biblical excerpt being read (Jerusalem Talmud); (2) It is an
embarrassment for the congregation that they do not possess a
separate Megilla scroll (Ran); and (3) Reading from a Megilla written
with other biblical passages diminishes the publicizing of the Purim
miracle, but when the reading is done in private there is in any event
no publicity (Ritva).
HALAKHA

Leaving a space without stitches – שיּוּר ַה ֶּת ֶפר:
ִ ׁ When the sheets
of a Torah scroll or a Megilla are stitched, an unstitched space must
be left at the top and the bottom of the sheet so that it not rip. A
minimal margin is suﬃcient. After the fact, if a margin was not left
unstitched, the Torah is fit nevertheless (Arukh HaShulĥan; Shulĥan
Arukh, Oraĥ Ĥayyim 691:7 and Yoreh De’a 278:1).

ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
ָּ ִ ַה ּק ֵוֹרא ִ ּב ְמג:יוֹחנָ ן
ילה ַה ְּכתו ָּבה
ָ
 ו ָּמח ּו ָל ּה.ֵ ּבין ַה ְּכתו ִּבים – ל ֹא יָ צָ א
.ּ ְ ּבצִ ּבוּר ׁ ָשנו:וֹחא
ָ ַא ּמ

Rabbi Ĥiyya bar Abba said that Rabbi Yoĥanan said: If one
reads from a Megilla that was written together with the rest
of the Writings he has not fulfilled his obligation. But they
hit this halakha on its head,N i.e., immediately after reporting
this ruling they added a qualification that removed much of
its force: They taught this halakha only with respect to reading
the Megilla for a congregation.N An individual who reads the
Megilla in private fulfills his obligation even if the Megilla was
written together with the rest of the Writings. Only when it is
read in public must it be from a Megilla that is a separate scroll.

וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
 ׁ ִשיּוּר ַה ֶּת ֶפר – ֲה ָל ָכה ְלמ ׁ ֶֹשה:יוֹחנָן
ָ
 וְ ל ֹא ָא ְמר ּו:וֹחא
ָ  ו ָּמח ּו ָל ּה ַא ּמ.ִמ ִּסינַי
.ֶא ָּלא ְּכ ֵדי ׁ ֶשלּ ֹא יִ ָ ּק ַרע

Rabbi Ĥiyya bar Abba also said that Rabbi Yoĥanan said: The
halakha of leaving a space without stitches,H i.e., that the parchment sheets of a Torah scroll must not be sewn all the way to
the edge, but rather a small margin must be left at the top and
at the bottom, is a halakha transmitted to Moses from Sinai,
i.e., it was not written in the Torah but was received in the framework of the Oral Law. But they immediately hit this halakha on
its head, explaining that this halakha is not due to the special
sanctity of a Torah scroll; rather, they said that it is only so that
it not rip. If the scroll is wound too forcefully, the sheets of
parchment will begin to spread apart since they are not sewn
together at their extremities, and the one who is winding will
cease to wind it so forcefully. If the stitching went all the way to
the end there would be no such warning and the stitches would
cause the parchment to rip.

וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר
נִש ַּתיֵּ יר ַ ּב ְּמ ָﬠ ָרה
ְ ׁ  ִא ְל ָמ ֵלי:יוֹחנָן
ָ ַר ִ ּבי
ׁ ֶש ָﬠ ַמד ָ ּב ּה מ ׁ ֶֹשה וְ ֵא ִליָ ה ּו ִּכ ְמל ֹא
כוֹלין
ִ ְנֶ ֶקב ַמ ַחט ִס ְד ִקית – ל ֹא ָהי ּו י
״כי
ָ ַל ֲﬠמוֹד ִמ ּ ְפנֵי ָה
ִּ  ׁ ֶש ֶּנ ֱא ַמר,אוֹרה
.ל ֹא יִ ְר ַאנִי ָה ָא ָדם וָ ָחי״

And Rabbi Ĥiyya bar Abba also said that Rabbi Yoĥanan said:
Had there been left open a crack so much as the size of small
sewing needle in the caveN in which Moses and Elijah stood
when God’s glory was revealed to them, as it is written: “And it
shall come to pass, while My glory passes by, that I will put you
in a cleft of the rock” (Exodus : ), and: “And he came there
to a cave…and, behold, the Lord passed by” Kings : – ),
they would not have been able to endure due to the intense
light that would have entered that crack, as it is stated: “For
no man shall see Me and live” (Exodus : ).

וְ ָא ַמר ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא ָא ַמר
יהם
ֶ  ַמאי דִּ ְכ ִתיב ״וַ ֲﬠ ֵל:יוֹחנָ ן
ָ ַר ִ ּבי
ְּכ ָכל ַהדְּ ָב ִרים ֲא ׁ ֶשר דִּ ֶ ּבר ה׳ ִﬠ ָּמ ֶכם
דוֹש
ׁ ָ ּב ָהר״? ְמ ַל ֵּמד ׁ ֶש ֶה ְר ָאה ּו ַה ָ ּק
תוֹרה
ָ ָ ּברו ְּך הוּא ְלמ ׁ ֶֹשה דִּ ְקדּ ו ֵּקי
 ו ַּמה ׁ ֶש ַה ּס ְוֹפ ִרים,סוֹפ ִרים
ְ וְ ִד ְקדּ ֵוקי
 ו ַּמאי נִיה ּו – ִמ ְק ָרא,ֲﬠ ִת ִידין ְל ַחדֵּ ׁש
.ְמגִ ָּילה

And Rabbi Ĥiyya bar Abba further said that Rabbi Yoĥanan
said: What is the meaning of that which is written: “And the
Lord delivered to me two tablets of stone written with the finger
of God; and on them was written according to all the wordsN
which the Lord spoke with you in the mountain” (Deuteronomy : )? This teaches that the Holy One, Blessed be He,
showed Moses on the mountain all the inferences that can be
derived from the words of the Torah; and all the inferences
that can be derived from the words of the Scribes,N the early
Sages; and also all the new halakhot that the Scribes were
destined to introduce in the future in addition to the laws of
the Torah. And what is it specifically that the Scribes would
introduce in addition to the laws of the Torah? The reading of
the Megilla.
NOTES

Had there been left a crack…in the cave – נִש ַּתיֵּ יר
ְ ׁ ִא ְל ָמ ֵלי
ב ְּמ ָﬠ ָרה:ּ ַ When Moses was in the cave, God said, “And I will
cover you with My hand until I have passed by” (Exodus
33:22), meaning that God blocked Moses’ vision so that nothing would be seen (Maharsha). See Guide of the Perplexed
for an explanation of these concepts.

the reading of the Megilla, in addition to the laws of the
Torah (Maharsha).

The inferences from the words of the Torah and the
inferences from the words of the Scribes – תוֹרה
ָ דִּ ְקדּ ו ֵּקי
סוֹפ ִרים
ְ וְ ִד ְקדּ ֵוקי: The early and later commentaries discuss
this principle at length. The Derashot HaRan explains that
And on them was written according to all the words – not only was the Torah given to Moses, but also all the variוַ ֲﬠ ֵל ֶיהם ְּכ ָכל ַהדְּ ָב ִרים: The Gemara explains that this expression ous approaches of interpretation found in halakhic midrash
includes all the inferences that can be derived from the and aggadic midrash, as well as the questions and dilemmas
words of the Torah. This is based on the seemingly superflu- that the sages of future generations would raise. Although
ous word “all.” And from the expression “according to all these matters are decided according to the opinion of the
the words,” which in Hebrew could also mean “like all the majority of sages in those generations, nevertheless all the
words,” the Gemara derives that there are other halakhot concepts involved were shown to Moses, along with the
like the words of the Torah, i.e., the new halakhot that the stipulation that in all such disputes the majority opinion
Scribes were destined to introduce in the future, such as should be followed.
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mishna

Everyone is fit to read the Megilla,H
מתני׳ ַה ּכֹל ְּכ ׁ ֵש ִרין ִל ְקרוֹת ֶאת ַה ְּמגִ ָּילה
except for a deaf person,N an imbecile,
 ַר ִ ּבי יְהו ָּדה ַמ ְכ ׁ ִשיר,וֹטה וְ ָק ָטן
ֶ חוּץ ֵמ ֵח ֵר ׁש ׁש
and a minor. Rabbi Yehuda disagrees and says that a minor is fit
. ְ ּב ָק ָטןto read the Megilla.

gemara

The Gemara asks: Who is the tanna that
– ?יﬠ ַבד נַ ִמי ָלא
ֲ ִּגמ׳ ַמאן ְּתנָ א ֵח ֵר ׁש ד
taught that the reading of a deaf person,
 ַה ּק ֵוֹרא: דִּ ְתנַן,יוֹסי ִהיא
ֵ  ַר ִ ּבי:ָא ַמר ַרב ַמ ָּתנָ ה
even after the fact, no, it is not valid? Rav Mattana said: It is
 ַר ִ ּבי,יﬠ ְל ָאזְ נוֹ – יָ צָ א  ֶאת ׁ ְש ַמע וְ ל ֹא ִה ׁ ְש ִמRabbi Yosei,N as we learned in a mishna elsewhere (Berakhot a):
. ל ֹא יָ צָ א:אוֹמר
ֵ יוֹסי
ֵ
If one recites the Shema but does not make it audible
to his ears, he has nevertheless fulfilled his obligation. This is
the statement of Rabbi Yehuda. Rabbi Yosei said: He has not
fulfilled his obligation. Rabbi Yosei’s statement implies that one
who does not hear what he is saying does not fulfill his obligation.
Presumably the halakhot for Shema recitation and Megilla reading
are equivalent.

HALAKHA

Everyone is fit to read the Megilla – ַה ּכֹל ְּכ ׁ ֵש ִרין ִל ְקרוֹת
את ַה ְּמגִ ָּילה:ֶ Anyone who is obligated to read the Megilla
may read it for himself and for others. However, some say
a man who hears a woman reading the Megilla does not
fulfill his obligation.
Most of the halakhic authorities rule that one cannot
fulfill his obligation by hearing the Megilla read by a
deaf person, in accordance with the opinion of the first
tanna (see Taz). Others write that after the fact, he has
fulfilled his obligation, in accordance with the opinion of
Rabbi Yehuda (Baĥ, citing Rashba; Shulĥan Arukh, Oraĥ
Ĥayyim 689:2).

?יﬠ ַבד נַ ִמי ָלא
ֲ  וְ ִד,יוֹסי ִהיא
ֵ  ו ִּמ ַּמאי דְּ ַר ִ ּביThe Gemara questions the assumption on which the previous
 ו ְּל ַכ ְּת ִח ָּלה הוּא, דִּ ְל ָמא ַר ִ ּבי יְ הו ָּדה ִהיאdiscussion is based: But from where do you know that the mishna,
!יﬠ ַבד – ׁ ַש ּ ִפיר ָד ֵמי
ֲ ִּ ָהא ד, דְּ ָלאwhich states that a deaf person may not read the Megilla, reflects
the opinion of Rabbi Yosei, and that it means to say that even
after the fact, no, one does not fulfill his obligation if the Megilla
is read by a deaf person? Perhaps the mishna was taught in accordance with the opinion of Rabbi Yehuda, and it should be understood as saying that a deaf person may not read ab initio, but after
the fact his reading is valid.
 דְּ ָק ָתנֵי ֵח ֵר ׁש דּ ו ְּמיָ א, ָלא ָס ְל ָקא דַּ ֲﬠ ָת ְךThe Gemara rejects this proposal: This should not enter your
יﬠ ַבד נַ ִמי
ֲ ִּוֹטה וְ ָק ָטן ד
ֶ  ַמה ׁש,וֹטה וְ ָק ָטן
ֶ  ְד ׁשmind, as the mishna teaches the halakha of a deaf person, an
.יﬠ ַבד נַ ִמי ָלא
ֲ ִּ ַאף ֵח ֵר ׁש – ד, ָלאimbecile, and a minor together, implying that a deaf person is
similar to an imbecile or a minor. Therefore, it may be inferred
that just as the readings of an imbecile and a minor are not valid
even after the fact, so too, even after the fact, no, the reading of
a deaf person is not valid.
– !יתא
ָ יתא וְ ָהא ִּכ ְד ִא
ָ  וְ ִד ְל ָמא ָהא ִּכ ְד ִאThe Gemara asks: But perhaps it is not so that all three cases are
–  ַר ִ ּבי יְ הו ָּדה ַמ ְכ ׁ ִשיר ְ ּב ָק ָטן: ִמדְּ ָק ָתנֵי ֵס ָיפאequivalent. Perhaps with regard to the imbecile and the minor,
.ישא ָלאו ַר ִ ּבי יְ הו ָּדה ִהיא
ָ ׁ  ִמ ְּכ ָלל דְּ ֵרthis halakha is as it is, and with regard to a deaf person, that halakha is as it is. Although all three cases are taught together, this may
be merely because in all three cases he may not read ab initio; there
may be a diﬀerence between them with regard to their status after
the fact. It is possible that the mishna means that the reading of
a deaf person is valid after the fact, and is citing the opinion of
Rabbi Yehuda. The Gemara rejects this: It is impossible to say that
the anonymous first tanna of the mishna is Rabbi Yehuda, as from
the fact that the latter clause teaches: Rabbi Yehuda says that a
minor is fit, it may be inferred that the first clause of the mishna
was not taught by Rabbi Yehuda.

NOTES

Except for a deaf person – חוּץ ֵמ ֵח ֵר ׁש: The deaf person mentioned here is diﬀerent from the standard deaf-mute mentioned
in every other place in the Talmud, as usually this term refers to
someone who is incapable of both hearing and speaking. Such an
individual is often classified along with an imbecile and a minor,
under the assumption that his mental capacity is quite low due
to his inability to communicate verbally.
The deaf person here, however, is able to speak, since he is
capable of reading the Megilla. Consequently, he is considered
to be on a par with hearing people. His only disability is that
he cannot hear the words he says, as the Gemara discusses
in detail.
The early commentaries, and to an even greater extent the
later commentaries, distinguish between a hearing individual
who did not make his voice heard because he did not speak
loudly enough, as in the case of reciting the Shema, and a deaf
person who does not have the ability to hear himself even if he

speaks loudly. Some explain that the essence of the mitzva of
Megilla is to read it, not to hear it, but the reading of an individual
who cannot hear what he says is considered deficient (Sefat Emet).
In the Jerusalem Talmud, a diﬀerent approach to the term
deaf is presented. There it is stated that the deaf person in the
mishna is a deaf-mute. Consequently, this term does not belong
in the mishna at all, as a deaf-mute by definition cannot possibly
read the Megilla (Rid). Despite the word’s irrelevance, it is mentioned here along with the imbecile and the minor only because
these three terms are so often grouped together throughout
the Talmud.
The opinion of Rabbi Yosei – יוֹסי
ֵ יטת ַר ִ ּבי
ַּ ש:
ִ ׁ In the Jerusalem
Talmud it is explained that the opinion of Rabbi Yosei is based
on the verse: “And you will give ear to his mitzvot” (Exodus
15:26), indicating that all mitzvot that involve recitation must
also include hearing.
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? וְ ִד ְל ָמא ּכו ָּּל ּה ַר ִ ּבי יְ הו ָּדה ִהיא? ִמי דָּ ֵמיThe Gemara continues to ask: But perhaps the mishna in its
.ישא ִל ְפסו ָּלה וְ ֵס ָיפא ִל ְכ ׁ ֵש ָירה
ָ ׁ  ֵרentirety was taught by Rabbi Yehuda after all, but the first clause
of the mishna was taught anonymously, whereas the latter clause
was taught explicitly in the name of Rabbi Yehuda. The Gemara
rejects this argument: Are the two parts of the mishna comparable, that they can be associated with a single Sage? The first
clause of the mishna comes to disqualify the reading of a minor,
whereas the latter clause comes to declare a minor fit. These two
contradictory opinions therefore cannot be understood as the
statement of a single Sage.
 ו ְּת ֵרי ַ ּגוְ ונֵי,וְ ִד ְל ָמא ּכו ָּּל ּה ַר ִ ּבי יְהו ָּדה ִהיא
יח ְּס ָרא וְ ָה ִכי
ַ  וְ ַח ּסו ֵּרי ִמ,ָק ָטן ָק ָתנֵי ָל ּה
 ַה ּכֹל ְּכ ׁ ֵש ִרין ִל ְקרוֹת ֶאת ַה ְּמגִ ָּילה:ָק ָתנֵי
 ַ ּב ֶּמה דְּ ָב ִרים,וֹטה וְ ָק ָטן
ֶ חוּץ ֵמ ֵח ֵר ׁש ׁש
,יﬠ ְל ִחינּ ו ְּך ֲאמו ִּרים – ְ ּב ָק ָטן ׁ ֶש ּל ֹא ִה ִ ּג
ּ יﬠ ְל ִחינּ ו ְּך – ֲא ִפ ֲא ָבל ְ ּב ָק ָטן ׁ ֶש ִה ִ ּג
יל ּו
. ׁ ֶש ַר ִ ּבי יְ הו ָּדה ַמ ְכ ׁ ִשיר ְ ּב ָק ָטן,ְל ַכ ְּת ִח ָּלה

The Gemara asks: But perhaps the mishna in its entirety
expresses the opinion of Rabbi Yehuda after all. And it is teaching the halakha concerning two diﬀerent types of minors, and
the mishna is incomplete, lacking some words of elaboration,
and is teaching the following: Everyone is fit to read the
Megilla except for a deaf person, an imbecile, and a minor. In
what case is this statement said? Only with regard to a minor
who has not reached the age of training in mitzvot. But a minor
who has reached the age of training in mitzvot may read the
Megilla even ab initio, as Rabbi Yehuda says that a minor who
has reached that requisite age is fit to read the Megilla.

,ימ ָתא – ְּכ ַר ִ ּבי יְ ה ּו ָדה
ְ אוֹק
ִ
 ְ ּב ַמאיThe Gemara raises a diﬃculty with this interpretation of the
.יﬠ ַבד
ֲ  וְ ִדmishna: In what manner did you establish the mishna? You
established it as being in accordance with the opinion of Rabbi
Yehuda, and you understand the opinion of Rabbi Yehuda to be
that a deaf person is disqualified from reading the Megilla ab initio,
but after the fact his reading is valid.
יה דְּ ַר ִ ּבי
ּ ֶא ָּלא ָהא דְּ ָתנֵי ַ)ר ִ ּבי( יְ הו ָּדה ְ ּב ֵר
 ֵח ֵר ׁש ַה ְמ ַד ֵ ּבר וְ ֵאינוֹ:ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י
 ַמ ּנִי? ִאי ַר ִ ּבי,ﬠ – ּת ֵוֹרם ְל ַכ ְּת ִח ָּלה וֹמ
ֵ ׁש
 ִאי. ְל ַכ ְּת ִח ָּלה ָלא,יﬠ ַבד ִאין
ֲ ִּיְ הו ָּדה – ד
ֲ ִּיוֹסי – ד
ֵ ַר ִ ּבי
!יﬠ ַבד נַ ִמי ָלא

But then that which Rabbi Yehuda, son of Rabbi Shimon ben
Pazi, taught will present a diﬃculty, as he taught a baraita: A
deaf person who can speak but cannot hear may set aside
teruma even ab initio, although he cannot hear himself reciting
the blessing that is recited before setting aside teruma. Upon
whose opinion is this baraita based? If you say it is in accordance
with the opinion of Rabbi Yehuda, that cannot be, as you have
established that Rabbi Yehuda maintains that if one recites something and does not hear it, after the fact, yes, his action is valid,
but he should not do so ab initio. And if you say it is in accordance
with the opinion of Rabbi Yosei, this is even more diﬃcult, as he
maintains that even after the fact, no, his action is not valid. Who,
then, is the Sage who would say that a deaf person may set aside
teruma even ab initio?

ּ וְ ֶא ָּלא ַמאי – ַר ִ ּבי יְ ה ּו ָדה וַ ֲא ִפ
יל ּו
 ל ֹא ָיְב ֵרך:ְל ַכ ְּת ִח ָּלה? ֶא ָּלא ָהא דְּ ַתנְיָא
– ְ וְ ִאם ֵ ּב ֵירך,ָא ָדם ִ ּב ְר ַּכת ַה ָּמזוֹן ְ ּב ִל ּבוֹ
.יוֹסי
ֵ  ַמ ּנִי? ָלא ַר ִ ּבי יְ הו ָּדה וְ ָלא ַר ִ ּבי,יָ צָ א
ּ ִאי ַר ִ ּבי יְ הו ָּדה – ֲא ִפ
 ִאי,יל ּו ְל ַכ ְּת ִח ָּלה
!יﬠ ַבד נַ ִמי ָלא
ֲ ִּיוֹסי – ֲא ִפילּ ּו ד
ֵ ַר ִ ּבי

The Gemara rejects this reasoning: Rather, what then do you
propose to say, that this baraita is in accordance with Rabbi
Yehuda and that Rabbi Yehuda permits a deaf person to read even
ab initio, whereas Rabbi Yosei would disqualify him even after
the fact? But then whose is the opinion that is represented in that
which is taught in a baraita: A person should not recite the
Grace after Meals in his heart,H i.e., inaudibly, but if he recited
it in this manner, he has fulfilled his obligation. It is the opinion
of neither Rabbi Yehuda nor Rabbi Yosei. As, if it follows the
opinion of Rabbi Yehuda, it should be permitted even ab initio,
and if it follows the opinion of Rabbi Yosei, then even after the
fact, no, this should not be valid.

HALAKHA

The Grace after Meals in his heart – ב ְר ַּכת ַה ָּמזוֹן ְ ּב ִל ּבוֹ:
ּ ִ One
should recite all blessings loudly enough to hear them himself;
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however, after the fact, if he did not hear them, he has fulfilled
his obligation (Rambam Sefer Ahava, Hilkhot Berakhot 1:7).

