Perek I
Daf 2 Amud a

mishna

ָּ ִמתני׳ ְמג
,ילה נִ ְק ֵראת ְ ּב ַא ַחד ָﬠ ָ ׂשר
 ְ ּב ַא ְר ָ ּב ָﬠה, ִ ּב ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר,ִ ּב ׁ ְשנֵים ָﬠ ָ ׂשר
.יוֹתר
ֵ  ל ֹא ּ ָפחוֹת וְ ל ֹא, ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר,ָﬠ ָ ׂשר
ﬠ ִ ּבן הוֹש
ֻ ׁ ְחוֹמה ִמימוֹת י
ָ ְּכ ַר ִּכין ַה ּמו ָ ּּק ִפין
 ְּכ ָפ ִרים וַ ֲﬠיָ ירוֹת,קוֹרין ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
ִ נוּן
 ֶא ָּלא,קוֹרין ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ִ ְ ּגדוֹלוֹת
.נִיסה
ָ ימין ְליוֹם ַה ְּכ
ִ ִּׁ ֶש ַה ְּכ ָפ ִרים ַמ ְקד

The Megilla is readN on the eleventh,
on the twelfth, on the thirteenth, on
the fourteenth, or on the fifteenth of the month of Adar,
not earlier and not later.HN The mishna explains the circumstances when the Megilla is read on each of these days. Cities
[kerakin]L that have been surrounded by a wall since the
days of Joshua, son of Nun, read the Megilla on the fifteenth
of Adar, whereas villages and large towns that have not been
walled since the days of Joshua, son of Nun, read it on the
fourteenth. However, the Sages instituted that the villages
may advance their reading to the day of assembly, i.e., Monday or Thursday, when the rabbinical courts are in session and
the Torah is read publicly, and the villagers therefore come to
the larger towns.N

,ֵּכיצַ ד? ָחל ִל ְהיוֹת ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ַ ּב ׁ ּ ֵשנִי
,קוֹרין ּבוֹ ַ ּביּוֹם
ִ ְּכ ָפ ִרים וַ ֲﬠיָ ירוֹת ְ ּגדוֹלוֹת
 ָח ל ִל ְה יוֹת.חוֹמ ה ְל ָמ ָח ר
ָ
ּו מ ּו ָ ּקפוֹת
ימין
ִ ִּיﬠי – ְּכ ָפ ִרים ַמ ְקד
ִ ישי אוֹ ָ ּב ְר ִב
ִ ׁ ַ ּב ׁ ּ ְש ִל
קוֹרין ּבוֹ
ִ  וַ ֲﬠיָ ירוֹת ְ ּגדוֹלוֹת,נִיסה
ָ ְליוֹם ַה ְּכ
.חוֹמה ְל ָמ ָחר
ָ  וּמו ָ ּּקפוֹת,ַ ּביּוֹם

How so? If the fourteenth of Adar occurs on Monday, the
villages and large towns read it on that day, and the walled
cities read it on the next day, the fifteenth. If the fourteenth
occurs on Tuesday or Wednesday, the villages advance their
reading to the day of assembly, i.e., Monday, the twelfth or
thirteenth of Adar; the large towns read it on that day, i.e., the
fourteenth of Adar, and the walled cities read it on the next
day, the fifteenth.

ישי – ְּכ ָפ ִרים וַ ֲﬠיָ ירוֹת
ִ ׁ ָחל ִל ְהיוֹת ַ ּב ֲח ִמ
חוֹמה
ָ  וּמו ָ ּּקפוֹת,קוֹרין ּבוֹ ַ ּביּוֹם
ִ ְ ּגדוֹלוֹת
 ָחל ִל ְהיוֹת ֶﬠ ֶרב ׁ ַש ָ ּבת – ְּכ ָפ ִרים.ְל ָמ ָחר
 וַ ֲﬠיָ ירוֹת ְ ּגדוֹלוֹת,נִיסה
ָ ימין ְליוֹם ַה ְּכ
ִ ִַּמ ְקד
.קוֹרין ּבוֹ ַ ּביּוֹם
ִ חוֹמה
ָ וּמו ָ ּּקפוֹת

If the fourteenth occurs on Thursday, the villages and large
towns read it on that day, the fourteenth, and the walled
cities read it on the next day, the fifteenth. If the fourteenth
occurs on Shabbat eve, the villages advance their reading to
the day of assembly, i.e., Thursday, the thirteenth of Adar; and
the large towns and the walled cities read it on that day, i.e.,
the fourteenth of Adar. Even the walled cities read the Megilla
on the fourteenth rather than on the fifteenth, as they do not
read it on Shabbat.

ָחל ִל ְהיוֹת ַ ּב ׁ ּ ַש ָ ּבת – ְּכ ָפ ִרים וַ ֲﬠיָ ירוֹת
,נִיסה
ָ קוֹרין ְליוֹם ַה ְּכ
ִ ְימין ו
ִ ְִּ ּגדוֹלוֹת ַמ ְקד
 ָחל ִל ְהיוֹת ַא ַחר.חוֹמה ְל ָמ ָחר
ָ וּמו ָ ּּקפוֹת
,נִיסה
ָ ימין ְליוֹם ַה ְּכ
ִ ִַּה ׁ ּ ַש ָ ּבת – ְּכ ָפ ִרים ַמ ְקד
 וּמו ָ ּּקפוֹת,קוֹרין ּבוֹ ַ ּביּוֹם
ִ וַ ֲﬠיָ ירוֹת ְ ּגדוֹלוֹת
.חוֹמה ְל ָמ ָחר
ָ

If the fourteenth occurs on Shabbat, both the villages and
large towns advance their reading to the day of assembly, i.e.,
Thursday, the twelfth of Adar; and the walled cities read it
on the day after Purim, the fifteenth. If the fourteenth occurs
on Sunday, the villages advance their reading to the day of
assembly, i.e., Thursday, the eleventh of Adar; and the large
towns read it on that day, i.e., the fourteenth of Adar; and the
walled cities read it on the next day, the fifteenth.

HALAKHA

Times of reading nowadays – יאה ִ ּבזְ ַמ ֵּננ ּו
ָ מוֹﬠ ֵדי ַה ְּק ִר:
ֲ In cities that
were walled during the days of Joshua, son of Nun, even if they
are not surrounded by a wall today, the Megilla is read on the
fifteenth of Adar. In all other places, it is read on the fourteenth
of Adar (Shulĥan Arukh, Oraĥ Ĥayyim 688:1, 3).
LANGUAGE

City [kerakh] – ְכ ַרך:ְּ A kerakh is a large city, and usually walled.
Some maintain that the word derives from the Greek χάραξ,
kharax, which also refers to a place that is fortified with beams.
Others suggest that it is of Semitic origin, perhaps Assyrian, and
that perhaps it is related to the word kerakh meaning circuit
or circumference, indicating that that the city is surrounded
by a wall.

NOTES

The Megilla is read – מגִ ָּילה נִ ְק ֵראת:ְ The early authorities ask:
Why does the mishna state: The Megilla is read, and not: We
read the Megilla? The Ritva explains that the mishna uses this
formulation because the obligation that applies to each individual is not to read the Megilla, but rather to hear the Megilla
being read. Some suggest that this wording is used to teach
that there is no obligation to read the Megilla on all of these
days; rather, the Megilla is read in each location on only one of
these days (Re’aĥ Duda’im; Sefat Emet).
Not earlier and not later – יוֹתר
ֵ ל ֹא ּ ָפחוֹת וְ ל ֹא: This phrase literally
means not less and not more. The commentators understand
that it is referring here to the number of days on which the

Megilla is read (Ritva). The author of the Roke’aĥ notes that there
is an allusion to this in the fact that the word Purim appears
five times in the book of Esther, corresponding to the five days
established by the Sages for reading the Megilla. The author
of Rishon LeTziyyon writes that the key elements here are the
words: Not later. If the Megilla was not read in its proper time,
there is no possibility of making it up afterward.
The days of Purim – יְ ֵמי ַה ּפו ִּרים: The Ramban asks: Why did
the Sages establish the holiday of Purim in such a way that
it is celebrated by diﬀerent sets of Jews on diﬀerent days
rather than by everyone on the same day? He explains that
the story of Purim took place after the Jews had already

begun their return to Zion. The Jews who returned were, however, still dwelling in towns and villages without walls. They,
and others living in similar conditions, were in the greatest
danger due to Haman’s decree. When these communities were
saved from their enemies, they took the initiative to establish
a holiday for themselves on the fourteenth of Adar, the day
they were able to rest securely. When the Sages formally established Purim as a national holiday, they aﬃrmed its celebration
on the fourteenth for those communities who had begun
to celebrate it then, and added a day of celebration on the
fifteenth for those in walled cities, in commemoration of the
day when the Jews of Shushan had rested from battling their
enemies.
. פרק א׳ דף ב. Megilla . Perek I . 2a
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NOTES

From where do we derive this halakha – מ ַנָלן:ְ Tosafot
(Zevaĥim 89a) ask: Why is the Gemara astonished about
the question: From where do we derive this halakha?
Even if the derivation is explained in a baraita, not all of
the baraitot were well known, and therefore it is appropriate to ask and to provide an answer from the baraita.
The Rashba quotes Tosafot as answering that the
Gemara’s astonishment is based on the fact that the Sages
asked for a source for the halakha concerning the days
on which the Megilla is read but did not ask for a source
for the halakha in the next clause in the mishna, which
states that the villages advance their reading to the day of
assembly. The fact that they did not ask for a source for the
second halakha indicates that they knew that the earlier
Sages had allowed the villagers to read the Megilla early,
in which case the question about the source for the first
clause is unnecessary, as the answer is the same.
Some write that the question: From where do we
derive this halakha, usually refers to something that is
not explicitly written in the Bible but is alluded to in the
text. Here, the Gemara asks: Why search for an allusion
in the Bible for something that is a rabbinic enactment?
(Rabbi Tzvi Hirsch Chajes; see Kelalei HaTalmud).
BACKGROUND

The members of the Great Assembly – נְשי ְכנֶ ֶסת
ֵ ׁ ַא
דוֹלה
ָ ה ְ ּג:ַ The exact role and composition of the group
known as the members of the Great Assembly is unclear.
According to the introductory mishna in Pirkei Avot, the
members of the Great Assembly received the oral tradition from the prophets and served as a link in a chain of
transmission of the Torah going back to Moses at Mount
Sinai. The assembly served as the religious leadership
during the Second Temple period. The last of the prophets,
including Haggai, Zechariah, and Malachi, are identified
as being part of this group, together with Mordecai of
Megillat Esther.
HALAKHA

One court may not annul – אין ֵ ּבית ִ ּדין יָ כוֹל ְל ַב ֵּטל:
ֵ If a
court issued a decree, made an enactment, or established
a practice, and it spread throughout the Jewish people,
another court cannot cancel the enactment of the first
court, unless the latter court is superior in wisdom and in
number. Even if the reason for the edict no longer applies,
it is not automatically annulled; rather, it must be actively
annulled by a court. In the case of earlier and later courts
that both consist of seventy-one judges, superiority in
number means that the number of Sages who are not
members of the court who accept the court’s ruling
exceeds the number who originally accepted the ruling
of the previous court (Rambam Sefer Shofetim, Hilkhot
Mamrim 2:2).

gemara

? ְמ ַנָלן,״מגִ ָּילה נִ ְק ֵראת ְ ּב ַא ַחד ָﬠ ָ ׂשר״
ְ גמ׳
 ֲח ָכ ִמים:ימר ְל ַק ָּמן
ַ נָלן?! ִּכ ְד ָ ּב ֵﬠינַ ן ְל ֵמ
ַ ְמ
ימין ְליוֹם
ִ ִֵּה ֵקיל ּו ַﬠל ַה ְּכ ָפ ִרים ִל ְהיוֹת ַמ ְקד
יהם
ֶ נִיסה ְּכ ֵדי ׁ ֶשיְּ ַס ּ ְפק ּו ַמיִ ם ו ָּמזוֹן ַל ֲא ֵח
ָ ַה ְּכ
!ׁ ֶש ַ ּב ְּכ ַר ִּכים

We learned in the mishna: The Megilla
is read on the eleventh of Adar. The
Gemara asks: From where do we derive this halakha? The Gemara
expresses surprise at the question: What room is there to ask:
From where do we derive this halakha?N The reason is as we
intend to say further on: The Sages were lenient with the villages and allowed them to advance their reading of the Megilla to
the day of assembly, so that they would be free to supply water
and food to their brethren in the cities on the day of Purim.
Accordingly, the Megilla is read on the eleventh due to a rabbinic
enactment.

נְשי
ֵ ׁ  ּכו ְּּלה ּו ַא, ִמ ְּכ ִדי:ֲאנַ ן ָה ִכי ָק ָא ְמ ִרינַ ן
 דְּ ִאי ָס ְל ָקא,ה ַּת ְקנִינְ ה ּודוֹ
ָ ְכנֶ ֶסת ַה ְ ּג
דוֹלה ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
ָ נֶסת ַה ְ ּג
ֶ נְשי ְכ
ֵ ׁ דַּ ֲﬠ ָתךְ ַא
וַ ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר ַּת ּקוּן – ָאת ּו ַר ָ ּבנַ ן וְ ָﬠ ְק ִרי
?דוֹלה
ָ נְשי ְכנֶ ֶסת ַה ְ ּג
ֵ ׁ ַּת ַ ּקנְ ָּתא דְּ ַת ִּקינ ּו ַא
ּ
 ֵאין ֵ ּבית ִ ּדין יָ כוֹל ְל ַב ֵטל דִּ ְב ֵרי ֵ ּבית:וְ ָה ְתנַן
ִ ּדין ֲח ֵבירוֹ ֶא ָּלא ִאם ֵּכן ָ ּגדוֹל ִמ ֶּמנּ ּו ְ ּב ָח ְכ ָמה
.ו ְּב ִמנְיָ ן

The Gemara explains: This is what we said, i.e., this is what we
meant when we asked the question: Now, all of these days when
the Megilla may be read were enacted by the members of the
Great AssemblyB when they established the holiday of Purim
itself. As, if it enters your mind to say that the members of the
Great Assembly enacted only the fourteenth and fifteenth as
days for reading the Megilla, is it possible that the later Sages came
and uprooted an ordinance that was enacted by the members
of the Great Assembly? Didn’t we learn in a mishna (Eduyyot
: ) that a rabbinical court cannot rescind the statements of
another rabbinical court, unless it is superior to it in wisdom
and in number?H No subsequent court was ever greater than the
members of the Great Assembly, so it would be impossible for
another court to rescind the enactments of the members of the
Great Assembly.

נְשי ְכנֶ ֶסת
ֵ ׁ יטא – ּכו ְּּלה ּו ַא
ָ  ֶא ָּלא ּ ְפ ׁ ִשRather, it is obvious that all these days were enacted by the
?יכא ְר ִמיזָ א
ָ  ֵה,ּדוֹלה ַּת ִּקינו
ָ  ַה ְ ּגmembers of the Great Assembly, and the question is: Where is
the allusion to this in the Bible? The Megilla itself, which was
approved by the members of the Great Assembly, mentions only
the fourteenth and fifteenth of Adar.
:יוֹחנָ ן
ָ  ָא ַמר ַרב ׁ ֶש ֶמן ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּביRav Shemen bar AbbaP said that Rabbi Yoĥanan said: It is
״ל ַקיֵּ ים ֶאת יְ ֵמי ַה ּפו ִּרים ָה ֵא ֶּלה
ְ  ָא ַמר ְק ָראalluded to when the verse states: “To confirm these days of
.ֵיהם״ זְ ַמ ּנִים ַה ְר ֵ ּבה ִּת ְּקנ ּו ָל ֶהם
ֶ  ִ ּבזְ ַמ ּנPurim in their times” (Esther : ). The phrase “in their times”
indicates that they enacted many times for them and not only
two days.
ימא
ָ יה! ִאם ֵּכן ֵל
ּ ָ  ַהאי ִמThe Gemara objects: This verse is necessary for its own purpose,
ּ יה ְלגו ֵּפ
ּ יב ֲﬠיָ א ֵּל
.ֵיהם״ – זְ ַמ ּנִים טו ָּבא
ֶ  ְק ָרא ״זְ ַמן״ ַמאי ״זְ ַמ ּנto teach that the days of Purim must be observed at the proper
times. The Gemara responds: If so, let the verse say: To confirm
these days of Purim in its time. What is the significance of the
term “their times,” in the plural? It indicates that many times were
established for the reading of the Megilla.
 זְ ַמנּ וֹ ׁ ֶשל זֶ ה ל ֹא ִּכזְ ַמנּ וֹ:יה
ּ ָ  וְ ַא ַּכ ִּתי ִמThe Gemara objects: But still, the plural term is necessary to
ּ יב ֵﬠי ֵל
 ַמאי,ימא ְק ָרא ״זְ ַמ ָּנם״
ָ  ׁ ֶשל זֶ ה! ִאם ֵּכן ֵלindicate that the time of this walled city is not the same as the
.ֵּיהם״ – ׁ ָש ְמ ַﬠ ְּת ִמ ָּינ ּה ּכו ְּּלהו
ֶ  ״זְ ַמ ּנtime of that unwalled town, i.e., Purim is celebrated on diﬀerent
days in diﬀerent places. The Gemara answers: If so, let the verse
say: Their time, indicating that each place celebrates Purim on its
respective day. What is the significance of the compound plural
“their times”? Learn from this term that although the verse
(Esther : ) specifies only two days, the Megilla may, at times, be
read on all of the days enumerated in the mishna.
PERSONALITIES

Rav Shemen bar Abba – רב ׁ ֶש ֶמן ַ ּבר ַא ָ ּבא:ַ This is Rav Shimon bar
Abba HaKohen (Shemen is a version of the name Shimon), a
second-generation amora in Eretz Yisrael. Rav Shimon bar Abba
originally came from Babylonia, where he studied with Shmuel,
but he appears to have arrived in Eretz Yisrael at a relatively
young age, and there was among the students of Rabbi Ĥanina.
His principal teacher, however, was Rabbi Yoĥanan, to whom he
attended with great aﬀection. Much has been said in praise of his
great righteousness and also of his extensive wisdom. The Sages
applied the verse “There is no bread to the wise” (Ecclesiastes
9:11) to Rav Shemen not only due to his poverty, but also due
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to the fact that although he was certainly one of the leading
authorities of his generation, Rabbi Yoĥanan did not succeed
in ordaining him.
It is mentioned that Rav Shemen bar Abba married the
daughters of his first teacher, Shmuel, after they had been taken
captive and were subsequently redeemed in Eretz Yisrael. He
married the second one after the first one had passed away. The
students of Rabbi Yoĥanan were his colleagues, and the Sages
of the next generation report words of Torah in his name. His
son, Rav Amram, was also a Torah scholar who reported words
of Torah in his father’s name.

ֵיהם״ דּ ו ְּמיָ א
ֶ  זְ ַמ ּנִים טו ָּבא! ״זְ ַמ ּנ:ימא
ָ  ֵאThe Gemara asks: If so, say that the plural term indicates many
N
ֵיהם״
ֶ  ַמה זְּ ַמ ָּנם ְּת ֵרי – ַאף ״זְ ַמ ּנ, דִּ ״זְ ַמ ָּנם״times, and the Megilla may be read even earlier than the elev. ְּת ֵריenth of Adar. The Gemara rejects this argument: The compound
plural “their times,” should be understood as similar to the
simple plural term, their time. Just as the term their time can
be understood to refer to two days, indicating that each location
reads the Megilla in its respective time on the fourteenth or
the fifteenth of Adar, so too, “their times” should be understood
as referring to only two additional days when the Megilla may
be read.
יסר! ִּכ ְד ָא ַמר ַרב
ָ יסר ו ְּת ֵל
ָ ימא ְּת ֵר
ָ וְ ֵא
 ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר זְ ַמן:ׁ ְשמו ֵּאל ַ ּבר יִ צְ ָחק
.יך ְל ַר ּבוּיֵ י
ְ  וְ ָלא צְ ִר,ְק ִה ָילה ַל ּכֹל ִהיא
ָה ָכא נַ ִמי ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר זְ ַמן ְק ִה ָילה ַל ּכֹל
.ִהיא וְ ָלא צְ ִריךְ ְל ַר ּבוּיֵ י

The Gemara asks: Say that these two added days are the twelfth
and the thirteenth of Adar. How is it derived that the Megilla
may be read on the eleventh as well? The Gemara answers: It is
as Rav Shmuel bar Yitzĥak said in a diﬀerent context: The
thirteenth of Adar is a time of assembly for all,N as it was on
that day that the Jews assembled to fight their enemies, and the
main miracle was performed on that day. Consequently, there
is no need for a special derivation to include it as a day that is
fit for reading the Megilla. Here too, since the thirteenth of
Adar is a time of assembly for all, there is no need for a special
derivation to include it among the days when the Megilla may
be read.

NOTES

Say that the plural term indicates many times – ימא
ָ ֵא
זְ ַמ ּנִים טו ָּבא: Many ask: Certainly there is a rule that a plural
term should be interpreted as implying minimally two. What,
then, is the basis for the Gemara’s question that the plural
should indicate more than two additional days for reading
the Megilla? Some answer that since the Megilla states: “The
month that was turned for them from sorrow to gladness, and
from mourning into a good day; that they should make them
days of feasting and gladness, and of sending portions one to
another, and gifts to the poor” (Esther 9:22), one might have
thought that the Megilla may be read from the beginning of
the month (Rashba; Ritva). In fact, according to the Jerusalem
Talmud, this verse indicates that one may, in fact, read the
Megilla starting from the beginning of the month of Adar.
A time of assembly for all – זְ ַמן ְק ִה ָילה ַל ּכֹל: Rashi explains that
the thirteenth of Adar was the day on which the Jews assembled to fight their enemies. Rav Aĥai Gaon, in his She’iltot,
understands that the term: A time of assembly, alludes to
the Fast of Esther, on which all gather in order to fast. If this
is the Gemara’s intention, this is the earliest reference to the
fast, which is not explicitly mentioned in the Talmud (see
Rabbeinu Tam, cited in Rosh).

ית ָסר וְ ׁ ִש ְיב ָסר! ״וְ ל ֹא יַ ֲﬠבוֹר״
ְ ימא ׁ ִש
ָ  וְ ֵאThe Gemara objects: And say that the two additional days
. ְּכ ִתיבare the sixteenth and the seventeenth of Adar. The Gemara
responds: It is written: “And it shall not pass” (Esther : ),
indicating that the celebration of Purim is not delayed until a
later date.
 ָא ַמר:וְ ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ָא ַמר
,״כיָּ ִמים ֲא ׁ ֶשר נָ ח ּו ָב ֶהם ַהיְּ הו ִּדים״
ַּ ְק ָרא
,״כיָּ ִמים״ – ְל ַר ּבוֹת ַא ַחד ָﬠ ָ ׂשר
ַּ ״יָ ִמים״
.ו ׁ ְּשנֵים ָﬠ ָ ׂשר

Having cited and discussed the opinion of Rav Shemen bar Abba,
the Gemara cites another answer to the question of where
the verses allude to the permissibility of reading the Megilla on
the days enumerated in the mishna. And Rabbi Shmuel bar
Naĥmani said: These dates are alluded to when the verse states:
“As the days on which the Jews rested from their enemies”
(Esther : ). The term “days” is referring to the two days that
are explicitly mentioned in the previous verse, i.e., the fourteenth
and the fifteenth. The term “as the days” comes to include two
additional days, i.e., the eleventh and twelfth of Adar.

ימא ְּת ֵר ָיסר ו ְּת ֵל ָיסר! ָא ַמר ַרב ׁ ְשמו ֵּאל
ָ וְ ֵא
 ׁ ְשל ׁ ָֹשה ָﬠ ָ ׂשר זְ ַמן ְק ִה ָילה ַל ּכֹל:ַ ּבר יִ צְ ָחק
ית ַסר
ְ ימא ׁ ִש
ָ  וְ ֵא. וְ ָלא צְ ִריךְ ְל ַר ּבוּיֵ י,ִהיא
.וְ ׁ ִש ְיב ַסר! ״וְ ל ֹא יַ ֲﬠבוֹר״ ְּכ ִתיב

The Gemara asks: And say that the two additional days are the
twelfth and thirteenth of Adar. How is it derived that the
Megilla may be read on the eleventh as well? In answer to this
question, Rav Shmuel bar Yitzĥak said: The thirteenth of Adar
is a time of assembly for all, and there is no need for a special
derivation to include it as a day fit for reading. The Gemara
objects: Say that these additional days are the sixteenth and
seventeenth of Adar. This suggestion is rejected: It is written:
“And it shall not pass.”

 ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי ַמאי ַט ְﬠ ָמא ל ֹאSince two derivations were oﬀered for the same matter, the
ֵיהם
ֶ  זְ ַמ ּנ, זְ ַמ ָּנם,ֵיהם״? זְ ַמן
ֶ ״בזְ ַמ ּנ
ּ ִ  ָא ַמר ִמGemara asks: What is the reason that Rabbi Shmuel bar
.יה
ּ  ָלא ַמ ׁ ְש ַמע ֵלNaĥmani did not state that the days enumerated in the mishna
are fit for reading the Megilla based upon the term “in their
times,” in accordance with the opinion of Rav Shemen bar Abba?
The Gemara answers: He does not learn anything from the
distinction between the terms time, their time, and their times.
Therefore, the verse indicates only that there are two days when
the Megilla may be read.
 ַמאי ַט ְﬠ ָמא ָלא ָא ַמר, וְ ַרב ׁ ֶש ֶמן ַ ּבר ַא ָ ּבאThe Gemara asks: And what is the reason that Rav Shemen bar
 ַההוּא ְלדוֹרוֹת הוּא: ְ״כיָּ ִמים״? ָא ַמר ָלך
ַּ  ִמAbba did not state that the days enumerated in the mishna are
. דִּ ְכ ִתיבfit for reading the Megilla based upon the term “as the days,” in
accordance with the opinion of Rabbi Shmuel bar Naĥmani?
The Gemara answers: He could have said to you: That verse is
written as a reference to future generations, and it indicates that
just as the Jews rested on these days at that time, they shall rest
and celebrate on these days for all generations.
. פרק א׳ דף ב. Megilla . Perek I . 2a
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NOTES

Rabbi Akiva the unattributed – ימ ָת ָאה
ְ ר ִ ּבי ֲﬠ ִק ָיבא ְס ִת:ַ Rashi
explains that many unattributed mishnayot reflect the
opinion of Rabbi Akiva. Alternatively, most unattributed
statements of tanna’im were formulated by his students, as
explained in tractate Sanhedrin (86a). Some suggest that this
term simply means that Rabbi Akiva’s opinion is cited in this
particular mishna anonymously (Arukh; Ritva).
In accordance with the opinion of Rabbi Akiva even nowadays – יבא דְּ ַר ִ ּבי ֲﬠ ִק ָיבא ֲא ִפ ּיל ּו ַ ּבזְּ ַמן ַהזֶּ ה
ּ ָ א ִּל:
ַ Rashi proves this
from the fact that Rabbi Akiva lived after the destruction of
the Temple. Note, however, the Rashba, who challenges this
assertion, as Rabbi Akiva was also alive when the Temple was
still standing, and furthermore, the Sages had much to say
about halakhot that were no longer practiced in their day.
Since people look [mistaklin] to it – הוֹאיל ו ִּמ ְס ַּת ְּכ ִלין ָ ּב ּה:
ִ
According to some, the concern is that people may come to
set the date of Passover according to the date on which the
Megilla is read (Rashi; Rid). Others explain that the poor look
to the time when the Megilla is read and expect to receive
the Purim gifts for the needy at the same time. They may
become distraught if the Megilla is read and the gifts are not
distributed (Rif; Rosh).
Rabbeinu Efrayim explains in similar fashion: If the money
is distributed when the Megilla is read in advance of the
holiday, the poor might come to squander it and not have
any money left with which to celebrate on Purim itself.
Rav Hai Gaon’s version of the text read mistaknin, they
endanger themselves. He explains that nowadays, when the
Jews are subject to persecution, it is better not to add to the
days of Purim, so as not to intensify the danger. This is also
indicated in the Jerusalem Talmud.

:יוֹחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
,ימ ָת ָאה
ְ יבא ְס ִת
ָ זוֹ דִּ ְב ֵרי ַר ִ ּבי ֲﬠ ִק
 ֲא ָבל,יה ם
ֶ  זְ ַמ ֵּנ, זְ ַמ ָּנם,דְּ ָד ִר ׁיש זְ ַמן
אוֹת ּה
ָ
קוֹרין
ִ  ֵאין:אוֹמ ִרים
ְ
ֲח ָכ ִמים
.ֶא ָּלא ִ ּבזְ ַמ ָּנ ּה

§ With regard to the mishna’s ruling that the Megilla may be

ימ ַתי – ַ ּבזְּ ַמן
ָ  ָא ַמר ַר ִ ּבי יְהו ָּדה ֵא:ֵמ ִית ִיבי
 וְ יִ ְ ׂש ָר ֵאל ׁ ְשר ּויִ ין,יקנָ ן
ְ ׁ ֶש ַה ׁ ּ ָשנִים ְּכ ִת
הוֹאיל
ִ , ֲא ָבל ַ ּבזְּ ַמן ַהזֶּ ה.ַﬠל ַא ְד ָמ ָתן
אוֹת ּה ֶא ָּלא
ָ קוֹרין
ִ ו ִּמ ְס ַּת ְּכ ִלין ָ ּב ּה – ֵאין
.ִ ּבזְ ַמ ָּנ ּה

The Gemara raises an objection based upon the following baraita.
Rabbi Yehuda said: When is one permitted to read the Megilla
from the eleventh to the fifteenth of Adar? One may read on these
dates at a time when the years are established properly and the
Jewish people dwell securely in their own land. However, nowadays, since people look to the reading of the Megilla and use it to
calculate when Passover begins, one may read the Megilla only
in its designated time, so as not to cause confusion with regard to
the date of Passover, which is exactly one month from the day after
Purim.

read on the day of assembly, Rabba bar bar Ĥana said that
Rabbi Yoĥanan said: This is the statement of Rabbi Akiva
the unattributed.N Most unattributed statements of tanna’im
were formulated by Rabbi Akiva’s students and reflect his opinions. As, he derives halakhot based on the distinction that he
draws between the terms time, their time, and their times.
However, the Sages say: One may read the Megilla only in its
designated time, i.e., the fourteenth of Adar.

ימא
ָ יבא דְּ ַמאן? ִא ֵיל
ּ ָ  ַר ִ ּבי יְ הו ָּדה ַא ִּלThe Gemara analyzes this baraita: In accordance with whose
ּ יבא דְּ ַר ִ ּבי ֲﬠ ִק ָיבא – ֲא ִפ
יל ּו ַ ּבזְּ ַמן
ּ ָ  ַא ִּלopinion did Rabbi Yehuda issue his ruling? If we say that it is in
.יתא ְל ַהאי ַּת ַ ּקנְ ָּתא
ָ  ַהזֶּ ה ִאaccordance with the opinion of Rabbi Akiva, whose opinion is
expressed in the mishna, there is a diﬃculty, as Rabbi Akiva holds
that even nowadaysN this ordinance applies. According to Rabbi
Akiva, it is permitted for residents of villages to read the Megilla
on the day of assembly even nowadays, as he did not limit his
ruling to times when the Jewish people dwell securely in their land.
 ו ִּבזְ ַמן,יבא דְּ ַר ָ ּבנַ ן
ּ ָ ֶא ָּלא ַלאו – ַא ִּל
יקנָ ן וְ יִ ְ ׂש ָר ֵאל ׁ ְשרוּיִ ין ַﬠל
ְ ׁ ֶש ַה ׁ ּ ָשנִים ְּכ ִת
יהא ָק ֵרינַ ן! ְּתיו ְּב ָּתא דְּ ַר ִ ּבי
ָ ַא ְד ָמ ָתן ִמ
. ְּתיו ְּב ָּתא,יוֹחנָן
ָ

Rather, is it not in accordance with the opinion of the Sages,
who disagreed with Rabbi Akiva? And, nevertheless, at least
when the years are established properly and the Jewish people
dwell securely in their land, the Megilla is read even prior to the
fourteenth, as the Sages disagree only about the halakha nowadays.
This contradicts the statement of Rabbi Yoĥanan, who holds that
the Megilla could never be read earlier than the fourteenth of Adar.
The Gemara concludes: The refutation of the opinion of Rabbi
Yoĥanan is indeed a conclusive refutation.

 ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה:יכא דְּ ָא ְמ ִרי
ָּ ִא
 זוֹ דִּ ְב ֵרי ַר ִ ּבי ֲﬠ ִק ָיבא:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
 ַ ּבזְּ ַמן:ּ ֲא ָבל ֲח ָכ ִמים ָא ְמרו.ימ ָת ָאה
ְ ְס ִת
קוֹרין
ִ הוֹאיל ו ִּמ ְס ַּת ְּכ ִלין ָ ּב ּה ֵאין
ִ ,ַהזֶּ ה
.אוֹת ּה ֶא ָּלא ִ ּבזְ ַמ ָּנ ּה
ָ

There are those who say a diﬀerent version of the previous passage. Rabba bar bar Ĥana said that Rabbi Yoĥanan said: This is
the statement of Rabbi Akiva, the unattributed. However, the
Sages said: Nowadays, since people look to the reading of the
MegillaN and use it to calculate when Passover begins, one may
read the Megilla only in its designated time.

: ָא ַמר ַר ִ ּבי יְ ה ּו ָדה:ַּתנְ יָ א נַ ִמי ָה ִכי
יקנָ ן
ְ ימ ַתי – ִ ּבזְ ַמן ׁ ֶש ַה ׁ ּ ָשנִ ים ְּכ ִת
ָ ֵא
 ֲא ָבל ַ ּבזְּ ַמן,וְ יִ ְ ׂש ָר ֵאל ׁ ְשרוּיִ ין ַﬠל ַא ְד ָמ ָתן
קוֹרין
ִ הוֹאיל ו ִּמ ְס ַּת ְּכ ִלין ָ ּב ּה – ֵאין
ִ ַהזֶּ ה
.אוֹת ּה ֶא ָּלא ִ ּבזְ ַמ ָּנ ּה
ָ

The Gemara comments: This is also taught in a baraita: Rabbi
Yehuda said: When is one permitted to read the Megilla from the
eleventh to the fifteenth of Adar? At a time when the years are
established properly and the Jewish people dwell securely in
their own land. However, nowadays, since people look to the
reading of the Megilla and use it to calculate when Passover begins,
one may read the Megilla only in its designated time.H According
to this version, Rabbi Yehuda’s statement is consistent with the
opinion of the Sages, as cited by Rabbi Yoĥanan.

יה דְּ ַר ִ ּבי יְהו ָּדה ַאדְּ ַר ִ ּבי
ּ  ַרב ַא ׁ ִשי ַק ׁ ְשיָא ֵּלThe Gemara adds: Rav Ashi poses a diﬃculty based on an appar, יְ הו ָּדהent contradiction between the opinion of Rabbi Yehuda in the
aforementioned baraita and a ruling cited in a mishna in the name
of Rabbi Yehuda,

HALAKHA

Reading the Megilla early on the day of assembly – ַה ְקדָּ ָמה
נִיסה
ָ ליוֹם ַה ְּכ:ְ The enactment that the villages advance their
reading of the Megilla to the eleventh, twelfth, and thirteenth
of Adar applies only when Israel is sovereign in its land. Today,
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however, the Megilla is read only on its designated days, the
fourteenth and the fifteenth of Adar. This ruling is in accordance
with the opinion of Rabbi Yehuda, as the Gemara follows his
opinion (Rambam Sefer Zemanim, Hilkhot Megilla 1:9).

Perek I
Daf 2 Amud b
.יוֹסי ַ ּבר יְהו ָּדה
ֵ ּמוֹקים ָל ּה ְל ָב ַריְ ָיתא ְּכ ַר ִ ּבי
ִ  וand he establishes the baraita in accordance with the opinion
of Rabbi Yosei bar Yehuda, rather than Rabbi Yehuda.
הוֹאיל
ִ ּו ִמי ָא ַמר ַר ִ ּבי יְ הו ָּדה ַ ּבזְּ ַמן ַהזֶּ ה
אוֹת ּה ֶא ָּלא
ָ
קוֹרין
ִ ּו ִמ ְס ַּת ְּכ ִלין ָ ּב ּה ֵאין
– ימ ַתי
ָ  ֵא: ָא ַמר ַר ִ ּבי יְהו ָּדה,ִ ּבזְ ַמ ָּנ ּה? ו ְּר ִמינְ ִהי
 ֲא ָבל ָמקוֹם,ישי
ִ ׁ נָסין ַ ּב ׁ ּ ֵשנִי ו ַּב ֲח ִמ
ִ ָמקוֹם ׁ ֶש ִּנ ְכ
קוֹרין
ִ ישי – ֵאין
ִ ׁ נָסין ַ ּב ׁ ּ ֵשנִי ו ַּב ֲח ִמ
ִ ׁ ֶש ֵאין נִ ְכ
.אוֹת ּה ֶא ָּלא ִ ּבזְ ַמ ָּנ ּה
ָ

The Gemara explains the apparent contradiction: And did Rabbi
Yehuda actually say that nowadays, since people look to the
reading of the Megilla and use it to calculate when Passover
begins, one may read the Megilla only in its designated time?
The Gemara raises a contradiction from a mishna ( a): Rabbi
Yehuda said: When is one permitted to read the Megilla from the
eleventh of Adar? In a place where the villagers generally enter
town on Monday and Thursday.H However, in a place where
they do not generally enter town on Monday and Thursday, one
may read the Megilla only in its designated time, the fourteenth
of Adar.

,ישי ִמ ָיהא ָק ֵרינַן
ִ ׁ נָסין ַ ּב ׁ ּ ֵשנִי ו ַּב ֲח ִמ
ִ  ָמקוֹם ׁ ֶש ִּנ ְכThe mishna indicates that, at least in a place where the villagers
ּ  וַ ֲא ִפenter town on Monday and Thursday, one may read the Megilla
יתא
ָ ְּמוֹקים ָל ּה ְל ָב ַרי
ִ יל ּו ַ ּבזְּ ַמן ַהזֶּ ה! ו
.יוֹסי ַ ּבר יְ הו ָּדה
ֵ  ְּכ ַר ִ ּביfrom the eleventh of Adar even nowadays. And due to this contradiction, Rav Ashi establishes the baraita in accordance with
the opinion of Rabbi Yosei bar Yehuda.
יה דְּ ַר ִ ּבי יְ הו ָּדה ַאדְּ ַר ִ ּבי
ּ  ו ִּמ ׁ ּשוּם דְּ ַק ׁ ְשיָ א ֵלThe Gemara expresses surprise: Because Rav Ashi poses a diﬃN
יוֹסי ַ ּבר
ֵ יתא ְּכ ַר ִ ּבי
ָ ְמוֹקים ָל ּה ְל ָב ַרי
ִ  יְ הו ָּדהculty due to the apparent contradiction between the opinion of
!? יְ הו ָּדהRabbi Yehuda in the baraita and the opinion cited in a mishna in
the name of Rabbi Yehuda, he establishes the baraita in accordance with the opinion of Rabbi Yosei bar Yehuda? How could
he have emended the text just because he had a diﬃculty that he
did not know how to resolve?
יכא דְּ ָתנֵי ָל ּה
ָּ יה דְּ ִא
ּ יﬠ ֵל ַרב ַא ׁ ִשי ׁ ְש ִמ
יוֹסי
ֵ יכא דְּ ָתנֵי ָל ּה ְּכ ַר ִ ּבי
ָּ  וְ ִא,ְּכ ַר ִ ּבי יְ הו ָּדה
יה דְּ ַר ִ ּבי יְ הו ָּדה
ּ  ו ִּמדְּ ַק ׁ ְשיָ א ֵּל,ַ ּבר יְ הו ָּדה
 ַמאן דְּ ָתנֵי ָל ּה ְּכ ַר ִ ּבי:ַאדְּ ַר ִ ּבי יְ הו ָּדה ֲא ַמר
 ַמאן דְּ ָתנֵי ָל ּה ְּכ ַר ִ ּבי,יְ הו ָּדה – ָלאו דַּ וְ ָוקא
.יוֹסי ַ ּבר יְ הו ָּדה – דַּ וְ ָוקא
ֵ

The Gemara explains: Rav Ashi heard that there were those who
taught the baraita in the name of Rabbi Yehuda, and there were
those who taught it in the name of Rabbi Yosei bar Yehuda. And
since he had a diﬃculty with the apparent contradiction between
one ruling of Rabbi Yehuda and another ruling of Rabbi Yehuda,
he said: The one who taught it in the name of Rabbi Yehuda is
not precise, whereas the one who taught it in the name of Rabbi
Yosei bar Yehuda is precise, and in this way he eliminated the
contradiction.

ﬠ ִ ּבן הוֹש
ֻ ׁ ְחוֹמה ִמימוֹת י
ָ ״כ ַר ִּכים ַה ּמו ָ ּּק ִפים
ְּ
? ְמנָ ָהנֵי ִמ ֵּילי.קוֹרין ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר״ וכו׳
ִ נוּן
״ﬠל ֵּכן ַהיְּ הו ִּדים
ַ  דְּ ָא ַמר ְק ָרא:ָא ַמר ָר ָבא
יוֹש ִבים ְ ּב ָﬠ ֵרי ַה ּ ְפ ָרזוֹת״ וגו׳
ְ ׁ ַה ּ ְפ ָרזִ ים ַה
ִמדִּ ְפ ָרזִ ים ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר – מו ָּק ִפין ַ ּב ֲח ִמ ׁ ּ ָשה
.ָﬠ ָ ׂשר

§ We learned in the mishna: Cities that have been surrounded

HALAKHA

A place where they enter on Monday and Thursday –
ישי
ִ ׁ נָסין ַ ּב ׁ ּ ֵשנִי ו ַּב ֲח ִמ
ִ מקוֹם ׁ ֶש ִּנ ְכ:ְ This provision was enacted
on behalf of those villagers who generally go to town
on Mondays and Thursdays, in order to allow them to
advance their reading of the Megilla to the day of assembly. However, in a place where they do not generally go
to town on Mondays and Thursdays, no such enactment
was made, in accordance with the opinion of Rabbi
Yehuda, following the principle that whenever he says:
When, he comes to explain the opinion of the Sages
(Rambam Sefer Zemanim, Hilkhot Megilla 1:6).
NOTES

Because Rav Ashi poses a diﬃculty – ו ִּמ ׁ ּשוּם דְּ ַק ׁ ְשיָ א
יה
ּ ל:ֵ The Rashba and the Ritva explain that the Gemara’s
objection to Rav Ashi’s reformulation of the baraita is
based on the fact that it would have been possible to
resolve the contradiction in a simpler way by explaining
that the conflicting statements of Rabbi Yehuda were
stated in accordance with the two diﬀerent opinions, that
of Rabbi Akiva and that of the Sages, and there was no
need to attribute one baraita to Rabbi Yosei bar Yehuda.
And are they not Jews – יִש ָר ֵאל נִינְ ה ּו
ׂ ְ וְ ָלאו: Some explain
this twofold answer according to the opinion of the
Ramban, who states that since the primary danger was
to those living in unwalled towns, and especially those
in Eretz Yisrael, it was possible to entertain the notion
that those living in the walled cities need not celebrate
Purim at all. The Gemara answers that, first of all, they too
are Jews, and as such they too must celebrate with their
brethren. Second, Haman’s edict was “from Hodu until
Cush” and therefore also included the residents of the
walled cities. Even though they were not in immediate
danger, they nevertheless shared in the miracle (Ginzei
HaMelekh).

by a wall since the days of Joshua, son of Nun, read the Megilla
on the fifteenth of Adar. The Gemara asks: From where are these
matters derived, as they are not stated explicitly in the Megilla?
Rava said: It is as the verse states: “Therefore the Jews of the
villages, who dwell in the unwalled towns, make the fourteenth
day of the month of Adar a day of gladness and feasting” (Esther
: ). From the fact that the unwalled towns celebrate Purim on
the fourteenth, it may be derived that the walled cities celebrate
Purim on the fifteenth.

 ּ ְפ ָרזִ ים ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר – מו ָּק ִפין:ימא
ָ  וְ ֵאThe Gemara challenges this answer: Say that the unwalled towns
, ְּכ ָלל ְּכ ָלל ָלא! וְ ָלאו יִ ְ ׂש ָר ֵאל נִינְ הוּ? וְ עוֹדcelebrate Purim on the fourteenth, as indicated in the verse, and
The Gemara expresses
.״מהוֹד ּו וְ ַﬠד ּכו ּׁש״ ְּכ ִתיב
ֵ the walled cities do not celebrate it at all.
astonishment: And are they not Jews?N And furthermore: It is
written that the kingdom of Ahasuerus was “from Hodu until
Cush” (Esther : ), and the celebration of Purim was accepted in
all of the countries of his kingdom (Esther : – ).
 מו ָּק ִפין ְ ּב ַא ְר ֵ ּב ָיסר, ּ ְפ ָרזִ ים ְ ּב ַא ְר ֵ ּב ָיסר:ימא
ָ וְ ֵא
עוֹשים ֵאת יוֹם
ׂ ִ ״ל ְהיוֹת
ִ : ְּכ ִד ְכ ִתיב,ו ַּב ֲח ֵמ ָיסר
ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר ְלח ֶֹד ׁש ֲא ָדר וְ ֵאת יוֹם ֲח ִמ ׁ ּ ָשה
!]בוֹ[ ְ ּב ָכל ׁ ָשנָ ה״
ּ ָﬠ ָ ׂשר

Rather, the following challenge may be raised: Say that the
unwalled towns celebrate Purim on the fourteenth and the
walled cities celebrate it on the fourteenth and on the fifteenth,
as it is written: “That they should keep the fourteenth day of
the month of Adar and the fifteenth day of the same, in every
year” (Esther : ). This verse can be understood to mean that
there are places where Purim is celebrated on both days.
: פרק א׳ דף ב. Megilla . Perek I . 2b
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NOTES

What is the reason for the opinion of Rabbi Yehoshua
ben Korĥa – ﬠ ֶ ּבן ָק ְר ָחה יְהוֹש
ֻ ׁ מאי ַט ְﬠ ָמא דְּ ַר ִ ּבי:ַ The question
is not about his basic reasoning. Rather, the question is
why was it not enacted that the status of each city be
determined by its present situation: A city that is presently walled is a walled city that reads on the fifteenth,
and one that is not presently walled is an unwalled town
that reads on the fourteenth (Turei Even). Indeed, in the
Jerusalem Talmud there is a third tanna, Rabbi Yosei bar
Yehuda, who maintains this opinion as the halakha.
From the days of Joshua, son of Nun – ﬠ ִ ּבן יְהוֹש
ֻ ׁ ִמימוֹת
נוּן: The main reason that the status of a city as walled or
unwalled depends upon the time of Joshua is to show
honor to Eretz Yisrael. In the days of Ahasuerus the cities
of Israel were all unwalled cities, yet it would not be fitting to consider them as having the status of unwalled
towns for the purposes of reading the Megilla. Therefore,
the status of each city is determined based on whether
it was walled in the time of Joshua, son of Nun. This is
also the understanding in the Jerusalem Talmud, as well
as that of the Rambam. Some suggest that since it was
Joshua who began the process of wiping out Amalek, the
determination of walled and unwalled cities with respect
to Purim was made dependent upon his time (Ran; Ritva;
Mikhtam; Meiri, citing the midrash).

ֵ :ִאי ֲהוָ ה ָּכ ַתב
״את יוֹם ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
 ָה ׁ ְש ָּתא,וַ ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר״ – ִּכ ְד ָק ָא ְמ ַר ְּת
 ֵאת יוֹם ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר וְ ֵאת:דִּ ְכ ִתיב
:״את״ ו ָּפ ֵסיק
ֵ יוֹם ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר – ָא ָתא
 וְ ָהנֵי ַ ּב ֲח ִמ ׁ ּ ָשה,ָהנֵי ְ ּב ַא ְר ָ ּב ָﬠה ָﬠ ָ ׂשר
.ָﬠ ָ ׂשר

The Gemara rejects this argument: If it had been written in the
verse: The fourteenth day and [ve] the fifteenth, it would be as you
originally said. However, now that it is written: The fourteenth day
and [ve’et] the fifteenth day, the particle et used here to denote the
accusative comes and interrupts, indicating that the two days are
distinct. Therefore, residents of these locations celebrate Purim on
the fourteenth, and residents of those locations celebrate it on the
fifteenth.

–  מו ָּק ִפין,יסר
ָ  ּ ְפ ָרזִ ים ְ ּב ַא ְר ֵ ּב:ימא
ָ וְ ֵא
!יסר
ָ  ִאי ָ ּבע ּו ַ ּב ֲח ֵמ,יסר
ָ ִאי ָ ּבע ּו ְ ּב ַא ְר ֵ ּב
ֵיהם״ – זְ ַמנּ וֹ ׁ ֶשל זֶ ה
ֶ ״בזְ ַמ ּנ
ּ ִ :ָא ַמר ְק ָרא
.ל ֹא זְ ַמנּ וֹ ׁ ֶשל זֶ ה

The Gemara suggests: Say that residents of unwalled towns celebrate
Purim on the fourteenth, as stated in the verse, and with regard to
residents of walled cities, if they wish they may celebrate it on the
fourteenth, and if they wish they may celebrate it on the fifteenth.
The Gemara responds: The verse states: “In their times” (Esther : ),
indicating that the time when the residents of this place celebrate
Purim is not the time when the residents of that place celebrate Purim.

ָ ימא ִ ּב ְת ֵל
ָ  וְ ֵאThe Gemara raises another challenge: Say that the walled cities should
.יסר! ְּכ ׁשו ׁ ָּשן
celebrate Purim on the thirteenth of Adar and not on the fifteenth.
The Gemara answers: It stands to reason that the residents of walled
cities, who do not celebrate Purim on the fourteenth, celebrate it as it
is celebrated in Shushan, and it is explicitly stated that Purim was
celebrated in Shushan on the fifteenth.
 זְ ִכ ָירה ְמ ַנָלן? ָא ַמר, ַא ׁ ְש ַּכ ַחן ֲﬠ ִ ׂשיָּ יהThe Gemara comments: We found a source for observing the holiday
 ״וְ ַה יָּ ִמ ים ָה ֵא ֶּל ה נִ זְ ָּכ ִר ים: ְק ָראof Purim on the fourteenth of Adar in unwalled towns and on the
.ית ַק ׁש זְ ִכ ָירה ַל ֲﬠ ִ ׂשיָּ יה
ְ  ִא,נַﬠ ִ ׂשים״
ֲ ְ וfifteenth of Adar in walled cities; from where do we derive that
remembering the story of Purim through the reading of the Megilla
takes place on these days? The Gemara explains that the verse states:
“That these days should be remembered and observed” (Esther
: ), from which it is derived that remembering is compared to
observing.
, דְּ ַתנְיָא,נִיתין דְּ ָלא ִּכי ַהאי ַּת ָּנא
ִ  § ַמ ְתThe Gemara notes that the mishna is not in accordance with the
 ְּכ ַר ִּכין:אוֹמר
ֵ ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְ ַר ִ ּבי יopinion of this tanna, as it is taught in the Tosefta ( : ) that Rabbi
רוֹש
ׁ ֵחוֹמה ִמימוֹת ֲא ַח ׁ ְשו
ָ  ַה ּמו ָ ּּק ִפיןYehoshua ben Korĥa says: Cities that have been surrounded by a
wall since the days of Ahasuerus read the Megilla on the fifteenth.
.קוֹרין ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
ִ
According to the Tosefta, the status of walled cities is determined based
upon whether they were walled in the time of Ahasuerus rather than
the time of Joshua.
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?ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי י
חוֹמה
ָ  ַמה ׁ ּשו ׁ ָּשן מו ֶ ּּק ֶפת,ִּכי ׁשו ׁ ָּשן
קוֹרין ַ ּב ֲח ִמ ׁ ּ ָשה
ִ ְרוֹש ו
ׁ ִֵמימוֹת ֲא ַח ׁ ְשו
חוֹמה ִמימוֹת
ָ ָﬠ ָ ׂשר – ַאף ָּכל ׁ ֶש ּמו ֶּק ֶפת
.קוֹרין ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר
ִ רוֹש
ׁ ֲֵא ַח ׁ ְשו

The Gemara asks: What is the reason for the opinion of Rabbi
Yehoshua ben Korĥa?N The Gemara explains that the Megilla is read
on the fifteenth in cities that are like Shushan: Just as Shushan is a
city that was surrounded by a wall since the days of Ahasuerus, and
one reads the Megilla there on the fifteenth, so too every city that
was walled since the days of Ahasuerus reads the Megilla on the
fifteenth.

״פ ָרזִ י״
ְ ּ וְ ַת ָּנא דִּ ַידן ַמאי ַט ְﬠ ָמא? יָ ֵליף
״ﬠל ֵּכן ַהיְּ הו ִּדים
ַ : ְּכ ִתיב ָה ָכא,״פ ָרזִ י״
ְּ
״ל ַבד ֵמ ָﬠ ֵרי
ְ :ַה ּ ְפ ָרזִ ים״ ו ְּכ ִתיב ָה ָתם
ַה ּ ְפ ָרזִ י ַה ְר ֵ ּבה ְמאֹד״ ַמה ְּל ַה ָּלן מו ֶ ּּק ֶפת
ﬠ ִ ּבן נוּן – ַאף ָּכאן הוֹש
ֻ ׁ ְחוֹמה ִמימוֹת י
ָ
.ﬠ ִ ּבן נוּן הוֹש
ֻ ׁ ְחוֹמה ִמימוֹת י
ָ מו ֶ ּּק ֶפת

The Gemara asks: What is the reason for the opinion of the tanna of
our mishna? The Gemara explains: It is derived through a verbal
analogy between one instance of the word unwalled and another
instance of the word unwalled. It is written here: “Therefore the Jews
of the villages, who dwell in the unwalled towns” (Esther : ), and
it is written there, in Moses’ statement to Joshua before the Jewish
people entered Eretz Yisrael: “All these cities were fortified with high
walls, gates and bars; besides unwalled towns, a great many” (Deuteronomy : ). Just as there, in Deuteronomy, the reference is to a city
that was surrounded by a wall from the days of Joshua, son of Nun,
so too here it is referring to a city that was surrounded by a wall from
the days of Joshua, son of Nun.N

ﬠ ֶ ּבן ָק ְר ָחה ל ֹא הוֹש
ֻ ׁ ְִ ּב ׁ ְש ָל ָמא ַר ִ ּבי י
״פ ָרזִ י״
ְ ּ יה
ּ ָא ַמר ְּכ ַת ָּנא דִּ ַידן – דְּ ֵלית ֵל
״פ ָרזִ י״ ֶא ָּלא ַּת ָּנא דִּ ַידן ַמאי ַט ְﬠ ָמא
ְּ
?ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְל ֹא ָא ַמר ְּכ ַר ִ ּבי י

The Gemara continues: Granted that Rabbi Yehoshua ben Korĥa did
not state his explanation in accordance with the opinion of the tanna
of our mishna because he did not hold that a verbal analogy can be
established between one verse that employs the word unwalled and
the other verse that employs the word unwalled. However, what is
the reason that the tanna of our mishna did not state his explanation
in accordance with the opinion of Rabbi Yehoshua ben Korĥa?

״פ ָרזִ י״
ְ ּ יה
ּ  ַמאי ַט ְﬠ ָמא?! דְּ ָהא ִאית ֵלThe Gemara expresses astonishment: What is the reason? Isn’t it
 ֶא ָּלא ׁשו ׁ ָּשן דְּ ָﬠ ְב ָדא: ָה ִכי ָק ָא ַמר,״פ ָרזִ י״
ְ ּ because he holds that it is derived from the verbal analogy between
the word unwalled and the other usage of the word
! ל ֹא ִּכ ְפ ָרזִ ים וְ ל ֹא ְּכמו ָ ּּק ִפין, ְּכ ַמאןone usage of
unwalled?N The Gemara explains: This is what he said, i.e., this
was the question: According to the tanna of our mishna, in accordance with whom does Shushan observe Purim? Shushan is not
like the unwalled towns and not like the walled cities, as residents
of Shushan celebrate Purim on the fifteenth, but the city was not
surrounded by a wall since the days of Joshua.
 ׁ ָשאנֵי ׁשו ׁ ָּשן: ָא ַמר ָר ָבא וְ ָא ְמ ִרי ָל ּה ְּכ ִדיRava said, and some say it unattributed to any particular Sage:
Shushan is diﬀerent since the miracle occurred in itN on the fif.נַﬠ ָ ׂשה ָ ּב ּה נֵס
ֲ ְהוֹאיל ו
ִ
teenth of Adar, and therefore Purim is celebrated on that day. However, other cities are only considered walled cities and read the
Megilla on the fifteenth of Adar if they were walled since the days
of Joshua.H
:ִ ּב ׁ ְש ָל ָמא ְל ַת ָּנא דִּ ַידן – ַהיְ ינ ּו דִּ ְכ ִתיב
״מ ִדינָ ה
ְ ,״מ ִדינָ ה ו ְּמ ִדינָ ה וְ ִﬠיר וָ ִﬠיר״
ְ
חוֹמה
ָ ו ְּמ ִדינָ ה״ – ְל ַח ֵּלק ֵ ּבין מו ָּק ִפין
חוֹמה
ָ ﬠ ִ ּבן נוּן ְלמו ֶ ּּק ֶפת הוֹש
ֻ ׁ ְִמימוֹת י
.רוֹש
ׁ ִֵמימוֹת ֲא ַח ׁ ְשו

The Gemara asks: Granted, according to the tanna of our mishna,
this is the meaning of what is written: “And these days should be
remembered and observed throughout every generation, every
family, every province, and every city” (Esther : ). The phrase
“every province [medina]”LN is expressed in the verse using repetition, so that it reads literally: Every province and province, and
therefore contains a superfluous usage of the word province, is
meant to distinguish between cities that were surrounded by a
wall since the days of Joshua, son of Nun, where the Megilla is read
on the fifteenth, and a city that was surrounded by a wall since the
days of Ahasuerus, where the Megilla is read on the fourteenth.

״ﬠיר וָ ִﬠיר״ נַ ִמי – ְל ַח ֵּלק ֵ ּבין ׁש ּו ׁ ָשן
ִ
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְ ֶא ָּלא ְל ַר ִ ּבי י.ִל ׁ ְש ָאר ֲﬠיָ ירוֹת
– ״מ ִדינָ ה ו ְּמ ִדינָ ה״
ְ  ִ ּב ׁ ְש ָל ָמא,ָק ְר ָחה
 ֶא ָּלא,ְל ַח ֵּלק ֵ ּבין ׁשו ׁ ָּשן ִל ׁ ְש ָאר ֲﬠיָ ירוֹת
?״ﬠיר וָ ִﬠיר״ ְל ַמאי ָא ָתא
ִ

The phrase “every city,” which is similarly expressed through repetition and contains a superfluous usage of the word city, also serves
to distinguish between Shushan and other cities, as Purim is
celebrated in Shushan on the fifteenth despite the fact that it was
not walled since the time of Joshua. However, according to Rabbi
Yehoshua ben Korĥa, granted that the phrase “every province”
comes to distinguish between Shushan and other cities that were
not walled since the days of Ahasuerus; but what does the phrase
“every city” come to teach?

 ו ְּל ַת ָּנא:ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְָא ַמר ָלךְ ַר ִ ּבי י
יה ּ ְפ ָרזִ י ּ ְפ ָרזִ י
ָ דִּ ַידן ִמי
ּ נִיחא? ֵּכיוָ ן דְּ ִאית ֵל
 ְק ָרא,״מ ִדינָ ה ו ְּמ ִדינָ ה״ ָל ָּמה ִלי? ֶא ָּלא
ְ
ﬠ הוֹש
ֻ ׁ ְ וְ ִכ ְד ַר ִ ּבי י,ִל ְד ָר ׁ ָשה הוּא דַּ ֲא ָתא
ﬠ הוֹש
ֻ ׁ ְ דְּ ָא ַמר ַר ִ ּבי י.ֶ ּבן ֵלוִ י הוּא דַּ ֲא ָתא
 ְּכ ַרךְ וְ ָכל ַה ָּסמו ְּך לוֹ וְ ָכל ַה ִּנ ְר ֶאה:ֶ ּבן ֵלוִ י
. ְִﬠ ּמוֹ נִידּ וֹן ִּכ ְכ ַרך

The Gemara explains that Rabbi Yehoshua ben Korĥa could have
said to you: According to the tanna of our mishna, does it work
out well? Since he holds that it is derived from the verbal analogy
between one verse that employs the word unwalled and the other
verse that employs the word unwalled, why do I need the phrase
“every province”? Rather, the verse comes for a midrashic exposition, and it comes to indicate that the halakha is in accordance
with the ruling issued by Rabbi Yehoshua ben Levi. As Rabbi
Yehoshua ben Levi said: A walled city, and all settlements adjacent
to it, and all settlements that can be seen with it,H i.e., that can be
seen from the walled city, are considered like the walled city, and
the Megilla is read there on the fifteenth.

HALAKHA

Reading in Shushan – יאה ְ ּב ׁשו ׁ ַּשן
ָ ק ִר:ְ Even though the city
of Shushan was not walled from the days of Joshua, son
of Nun, the Megilla is read there on the fifteenth because
the miracle that happened there took place on that day
(Shulĥan Arukh, Oraĥ Ĥayyim 688:2).
A walled city, and all settlements adjacent to it, and
all that can be seen with it – כ ַר ְך וְ ָכל ַה ָּסמו ְּך וְ ָכל ַה ִּנ ְר ֶאה:ְּ A
walled city, and all places near it, and all places that can
be seen from it, are considered for the purpose of Megilla
like the walled city itself, so that the Megilla is read in
those places on the fifteenth of Adar, in accordance with
the opinion of Rabbi Yehoshua ben Levi (Shulĥan Arukh,
Oraĥ Ĥayyim 688:2).
LANGUAGE

Province [medina] – מ ִדינָ ה:ְ In rabbinic Hebrew, and perhaps also in biblical Hebrew (see Nehemiah 11:3), the term
medina means a city, and it seems that it is in this sense
that the word is understood in the midrashic expositions
found here in the Gemara.

NOTES

He holds that it is derived from the verbal analogy between
one usage of the word unwalled and the other usage of the
word unwalled – יה ּ ְפ ָרזִ י ּ ְפ ָרזִ י
ּ אית ֵל:ִ This indicates that the book
of Esther may be interpreted by way of the hermeneutical rules
used for the Torah, such as verbal analogy. This idea is found in
the Jerusalem Talmud as well (see Ritva).
Since the miracle occurred in it – נַﬠ ָ ׂשה ָ ּב ּה ַה ּנֵס
ֲ ְהוֹאיל ו:
ִ Rashi and
others explain that a miracle was performed there during the
battles and the people celebrated there on the fifteenth. Others
suggest that the central part of the Purim miracle, i.e., all of the
actions involving Esther and Mordecai, took place in Shushan,

and it is therefore fitting that it should receive special honor
and be treated as a walled city for future generations (Rabbeinu
Yehonatan; Turei Even).
Every province – מ ִדינָ ה ו ְּמ ִדינָ ה:ְ The Rashba explains that according to the tanna of the mishna, the words “every family,” which
are expressed in the verse in the repetitive phrase: Every family
and family, is used in order to distinguish between villages that
read on the fourteenth and other villages that advance their
reading to the day of assembly, or those that are annexed to the
walled cities for the purpose of Megilla reading.
: פרק א׳ דף ב. Megilla . Perek I . 2b
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HALAKHA

What is adjacent – איזֶ ה ּו ָסמו ְּך:ֵ With regard to reading the
Megilla, an adjacent place is a place that is found within a mil
of the walled city. Some say that in places where there is a
train and the like, we do not measure by the distance of a mil,
but rather the distance one can travel in eighteen minutes
(see Kaf HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 688:2).

ימא
ָ ַﬠד ַּכ ָּמה? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא ֵית
 ְּכ ֵמ ַח ְּמ ָתן:ַר ִ ּבי ִח יָּ יא ַ ּבר ַא ָ ּבא
ימא ִמיל! ָהא ָקא
ָ  וְ ֵל. ִמיל,ְל ִט ֶ ּב ְריָ א
 דְּ ׁ ִשיע ּו ָרא דְּ ִמיל ַּכ ָּמה:ַמ ׁ ְש ַמע ָלן
.ָהוֵ י – ְּכ ֵמ ַח ְּמ ָתן ְל ִט ֶ ּב ְריָ א

BACKGROUND

Like from Ĥamtan to Tiberias – כ ֵמ ַח ְּמ ָתן ְל ִט ֶ ּב ְריָ א:ְּ Ĥamtan,
also called Ĥamat or Ĥamta, is a city that was built around
the hot springs of Tiberias. Although it was close to Tiberias,
it was a separate settlement. It was also the seat of one of the
priestly watches. Ancient Tiberias was built south of modernday Tiberias, and the distance between ancient Tiberias and
Ĥamtan was a mil, approximately 1,000–1,200 m.

The Gemara asks: Up to what distance is considered adjacent?H
Rabbi Yirmeya said, and some say that it was Rabbi Ĥiyya bar
Abba who said: The limit is like the distance from the town of
Ĥamtan to Tiberias,B a mil. The Gemara asks: Let him say simply
that the limit is a mil; why did he have to mention these places? The
Gemara answers that the formulation of the answer teaches us this:
How much distance comprises the measure of a mil? It is like the
distance from Ĥamtan to Tiberias.

ימא ַר ִ ּבי ִחיָּ יא
ָ  § וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא ֵיתHaving cited a statement of Rabbi Yirmeya, which some attribute
.צוֹפים ֲא ָמרוּם
ִ  מנצפ״ך: ַ ּבר ַא ָ ּבאto Rabbi Ĥiyya bar Abba, the Gemara cites other statements attributed to these Sages. Rabbi Yirmeya said, and some say that it was
Rabbi Ĥiyya bar Abba who said: The Seers, i.e., the prophets, were
the ones who saidN that the letters mem, nun, tzadi, peh, and kaf
[mantzepakh],N have a diﬀerent form when they appear at the end
of a word.
״א ֶּלה ַה ִּמצְ וֹת״
ֵ :וְ ִת ְס ְ ּב ָרא?! וְ ָה ְכ ִתיב
ׁ ֶש ֵא ין נָ ִביא ַר ׁ ּ ַשאי ְל ַח דֵּ ׁש דָּ ָבר
 ֵמ״ם: ָה ָא ַמר ַרב ִח ְסדָּ א,ֵמ ַﬠ ָּתה! וְ עוֹד
וְ ָס ֶמ״ךְ ׁ ֶש ַ ּבלּ וּחוֹת

The Gemara asks: And how can you understand it that way? Isn’t
it written: “These are the commandments that the Lord commanded Moses for the children of Israel in Mount Sinai” (Leviticus : ), which indicates that a prophet is not permitted to initiate or change any matter of halakha from now on? Consequently,
how could the prophets establish new forms for the letters? And
furthermore, didn’t Rav Ĥisda say: The letters mem and samekh
in the tablets of the covenant given at Sinai

NOTES

Roman bath ruins at Ĥamat Gader and map of area surrounding Geder and
Ĥamtan

The Seers said – צוֹפים ֲא ָמרוּם:
ִ The Rashba asks how it is possible that the manner in which these letters are written was forgotten? After all, the Torah scroll written by Moses himself was
kept in the Temple in the Ark and could have been checked at
any time. He explains that the doubt occurred after King Josiah
hid the Ark due to the prophecies predicting the destruction
of the Temple. Following Josiah’s reign, wicked kings abolished

Torah study, and this led to the doubts about how the letters
were to be written.
Mem, nun, tzadi, peh, and kaf [mantzepakh] – מנצפ״ך: The
ge’onim write that the letters were intentionally arranged in
this order, and not in alphabetical order [kemanpatz], in order
to allude to the Seers [tzofim] who ordained them.

Perek I
Daf 3 Amud a
NOTES

Stood by way of a miracle – עוֹמ ִדין
ְ בנֵס ָהי ּו:
ּ ְ The letters
appearing on the tablets of the covenant were engraved
into the stone, and there is a tradition that the engraving
went completely through the tablet. Most letters are not
closed, and therefore the portions of the stone that remained
after the engraving were attached to the rest of the stone.
However, since the letter samekh is closed, the part of the
stone inside the letter could only have remained in place
by way of a miracle, as it was not attached to the rest of the
tablet. The same is true of the letter mem when it appears at
the end of the word. This statement of Rav Ĥisda indicates
that the form of the mem as it appears at the end of a word
was already established at Sinai.
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?עוֹמ ִדין
ְ  ְ ּבנֵס ָהי ּוstood by way of a miracle?N
 וְ ָלא ָהו ּו יָ ְד ִﬠי ֵהי,ּ ִמ ֲהוָ ה ָהוו,ִאין
ָ ְ ּב ֶא ְמצַ ע ֵּת
,יבה
ָ יבה וְ ֵהי ְ ּבסוֹף ֵּת
 ּ ְפתו ִּחין ְ ּב ֶא ְמצַ ע:ּצוֹפים וְ ַת ִּקינו
ִ וַ ֲאת ּו
.ֵּת ָיבה ו ְּסתו ִּמין ְ ּבסוֹף ֵּת ָיבה

The Gemara answers: Yes, two forms of these letters did exist at that
time, but the people did not know which one of them was to be
used in the middle of the word and which at the end of the word,
and the Seers came and established that the open forms are to
used be in the middle of the word and the closed forms at the end
of the word.

״א ֶּלה ַה ִּמצְ וֹת״ ׁ ֶש ֵאין נָ ִביא
ֵ  סוֹף סוֹףThe Gemara asks: Ultimately, however, doesn’t the phrase “these
 ָﬠ ִתיד ְל ַחדֵּ ׁש דָּ ָבר ֵמ ַﬠ ָּתה! ֶא ָּלאare the commandments” (Leviticus : ) indicate that a prophet
.יסדוּם
ָ ִ ׁ ְש ָכחוּם וְ ָחזְ ר ּו וis not permitted to initiate any matter of halakha from now on?
Rather, it may be suggested that the final letters already existed at
the time of the giving of the Torah, but over the course of time the
people forgot them, and the prophets then came and reestablished
them.

