Perek II
Daf 20 Amud a
. וַ ֲא ִפילּ ּו ְל ַכ ְּת ִח ָּילה,עוֹלם ַר ִ ּבי יְ הו ָּדה
ָ  ְלThe Gemara answers: Actually, you can indeed say that the baraita
–  ָהא,יה
ּ  וְ ָלא ַק ׁ ְשיָ א; ָהא – דִּ ֵידabout teruma was taught in accordance with the opinion of Rabbi
.יה
ּ  דְּ ַר ֵ ּבYehuda, and that Rabbi Yehuda permits a deaf person to read even
ab initio, while Rabbi Yosei disqualifies a deaf person even after the
fact. And the baraita that teaches that one should not recite the
Grace after Meals in his heart, but if he did he has fulfilled his obligation, is not diﬃcult, as that baraita was taught by Rabbi Yehuda as
well. The explanation for this is that in this baraita, about teruma, he
was teaching his own opinion, that it is permitted even ab initio,
whereas in that baraita, concerning the Grace after Meals, he was
teaching the opinion of his master, Rabbi Elazar ben Azarya, that
one is required to hear what he is saying when he recites blessings.
אוֹמר ִמ ׁ ּשוּם ַר ִ ּבי
ֵ  ַר ִ ּבי יְ הו ָּדה,דְּ ַתנְיָא
 ַה ּק ֵוֹרא ֶאת ׁ ְש ַמע:ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
״ש ַמע
ְ ׁ : ׁ ֶש ֶּנ ֱא ַמר,יﬠ ְל ָאזְ נוֹ צָ ִריךְ ׁ ֶשיַּ ׁ ְש ִמ
יִ ְ ׂש ָר ֵאל ה׳ ֱאל ֵֹהינ ּו ה׳ ֶא ָחד״ – ַה ׁ ְש ַמע
 ַר ִ ּבי. ְָל ָאזְ נֶיךָ ַמה ׁ ּ ֶש ַא ָּתה מוֹצִ יא ִמ ּ ִפיך
״א ׁ ֶשר ָאנ ִֹכי ְמצַ ְּוךָ ַהיּוֹם
ֲ :אוֹמר
ֵ ֵמ ִאיר
ַﬠל ְל ָב ֶבךָ ״ – ַא ַחר ַּכ ָּוונַ ת ַה ֵּלב ֵהן ֵהן
.ַהדְּ ָב ִרים

As it is taught in a baraita: Rabbi Yehuda said in the name of Rabbi
Elazar ben Azarya: One who recites the Shema must make it
audible to his ears, as it is stated: “Hear O Israel, the Lord our
God; the Lord is One” (Deuteronomy : ), the word “hear” indicating that you should allow your ears to hear the words you are
expressing with your mouth. Rabbi Meir disagrees and says: This
is not necessary, as it is also stated there: “And these words, which
I command you this day shall be in your heart” (Deuteronomy
: ), indicating that “these words,” the words of the Shema, go after
the intent of the heart, as it is unnecessary to pronounce them out
loud. We see that according to Rabbi Elazar ben Azarya, as cited by
Rabbi Yehuda, the words must be audible to one’s ears ab initio.

ימא
ָ  ֲא ִפילּ ּו ֵּת,ָה ׁ ְש ָּתא דְּ ָא ֵתית ְל ָה ִכי
 וְ ָהא.יה
ּ יה ְס ִב ָירא ֵל
ּ ַר ִ ּבי יְ הו ָּדה ְּכ ַר ֵ ּב
יה דְּ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן
ּ דְּ ָתנֵי יְ הו ָּדה ְ ּב ֵר
.ּ ָפזִ י – ַר ִ ּבי ֵמ ִאיר ִהיא

The Gemara proposes a second solution: Now that you have arrived
at this point and cited this baraita, you can even say that Rabbi
Yehuda holds in accordance with his teacher, Rabbi Elazar ben
Azarya, that a deaf person is disqualified ab initio, and it is only after
the fact that his reading is valid. And as for that baraita that Rabbi
Yehuda, son of Rabbi Shimon ben Pazi, taught stating that a deaf
person may set aside teruma even ab initio, this was taught in accordance with the other opinion cited in the baraita, i.e., that of Rabbi
Meir, who maintains that everything depends on the intent of one’s
heart, and that it is not necessary to pronounce words audibly, even
ab initio.

PERSONALITIES

Rabbi Yehuda – ר ִ ּבי יְ הו ָּדה:ַ Rabbi Yehuda bar Ilai was a
tanna from the fourth generation of tanna’im. He was
born in Usha in the Galilee and studied under Rabbi Akiva
and Rabbi Tarfon. He received rabbinic ordination from
Rabbi Yehuda ben Baba, but was then forced to flee due
to the Hadrianic persecutions. The Talmud (Shabbat 33b)
describes a conversation between the Sages with regard to
Roman rule in the land of Israel, and Rabbi Yehuda’s positive
response led the authorities to appoint him to the position
of head of the speakers on all occasions.
The Mishna records more than six hundred teachings in
the name of Rabbi Yehuda, and he is mentioned in almost
every tractate. We find his teachings recorded in the Tosefta
and Sifra more frequently than those of any other tanna.
NOTES

One cannot bring a proof from the testimony of a minor –
יאין ְר ָאיָ ה ִמן ַה ָ ּק ָטן
ִ אין ְמ ִב:ֵ The early commentaries ask: Reading the Megilla is a mitzva by rabbinic law, and it is taught
elsewhere that the testimony of an adult concerning an
event that occurred when he was a minor is valid in questions pertaining to rabbinic laws. Some answer that since
the Megilla is part of the Bible, it is judged with the severity
of a Torah law (Rid). The later commentaries discuss this
question at length. Some write that a minor’s testimony is
accepted in such situations only if he has witnessed a clear,
certain fact; however, in this case it is possible that Rabbi
Yehuda indeed read the Megilla before these rabbis but
they did not consider themselves as having fulfilled their
obligation through his reading (Birkhei Yosef ).
One cannot bring a proof that an act is permitted from
the behavior of the one who permits it – יאין ְר ָאיָ ה
ִ ֵאין ְמ ִב
מן ַה ַּמ ִּתיר:ִ It emerges from the Jerusalem Talmud that even
a Sage who takes a lenient stance with regard to a particular issue does not generally follow his own opinion if the
majority of the Sages disagree with him. This is why the
main objection of the Rabbis against Rabbi Yehuda HaNasi’s
opinion was that the testimony of a minor is invalid, and
only after this did they add the secondary objection that
one cannot bring a proof from the actions of one who
permits that action (Porat Yosef ).

( )דְּ ַתנְ יָ א: § ַר ִ ּבי יְ הו ָּדה ַמ ְכ ׁ ִשיר ְ ּב ָק ָטןIt was taught in the mishna: Rabbi YehudaP says that a minor is
יה
ָ ית
ִ יתי ו ְּק ִר
ִ ִ ָק ָטן ָהי: ָא ַמר ַר ִ ּבי יְ הו ָּדהfit to read the Megilla. It is taught in a baraita: Rabbi Yehuda said:
. ְל ַמ ֲﬠ ָלה ֵמ ַר ִ ּבי ַט ְרפוֹן וּזְ ֵקנִים ְ ּבלוֹדI can oﬀer proof to my opinion, as when I was a minor I myself read
the Megilla before Rabbi Tarfon and the other Elders in Lod. They
.יאין ְר ָאיָה ִמן ַה ָ ּק ָטן
ִ  ֵאין ְמ ִב:ָא ְמר ּו לוֹ
said to him in response: One cannot bring a proof from the testimony of a minor.N Since at the time of the supposed incident you
were a minor, you are not qualified now to testify about it.
יה
ָ ית
ִ יתי ו ְּק ִר
ִ ִ ָא ַמר ַר ִ ּבי ָק ָטן ָהי, ַּתנְיָאIt is taught in a diﬀerent baraita: Rabbi Yehuda HaNasi said: When
 ֵאין: ָא ְמר ּו לוֹ. ְל ַמ ֲﬠ ָלה ֵמ ַר ִ ּבי יְ הו ָּדהI was a minor I read the Megilla before Rabbi Yehuda. They said
ִ  ְמ ִבto him: One cannot bring a proof that an act is permitted from
.יאין ְר ָאיָ ה ִמן ַה ַּמ ִּתיר
the behavior of the very one who permits it. We know that Rabbi
Yehuda maintains that a minor is fit to read the Megilla, and the fact
that he acted in accordance with his own opinion does not prove
that this is the accepted halakha.
יאין ְר ָאיָ ה ִמן
ִ  ֵאין ְמ ִב:יה
ְ וְ ֵל
ּ ימר ּו ֵל
–  ֲח ָדא:יה
ּ ַה ָ ּק ָטן! ֲח ָדא וְ עוֹד ָק ָא ְמר ּו ֵל
–  ֲא ִפילּ ּו גָ דוֹל ָהיִ ָית: וְ עוֹד,דְּ ָק ָטן ָהיִ ָית
.יאין ְר ָאיָ ה ִמן ַה ַּמ ִּתיר
ִ ֵאין ְמ ִב

The Gemara asks: And let them say to him, as the Sages said to
Rabbi Yehuda in the previous baraita, that one cannot bring a proof
from the testimony of a minor. The Gemara answers: They said one
thing to him and then another; i.e., they rejected him with a twofold
argument: One objection is that you were a minor at that time, and
therefore your testimony is disqualified. And furthermore, even if
you had been an adult at that time and you had testified that you
saw some other minor read the Megilla before Rabbi Yehuda, one
cannot bring a proof that an act is permitted from the behavior of
the very one who permits it.N
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HALAKHA

Reading the Megilla during the day – יאת ְמגִ ָּילה ַ ּביּוֹם
ַ ק ִר:ְ
The time for the daytime reading of the Megilla is after
sunrise, but if one reads between daybreak and sunrise,
he has fulfilled his obligation after the fact (Shulĥan Arukh,
Oraĥ Ĥayyim 687:1).
The time for circumcision – זְ ַמן ִמ ָילה: Circumcision should
be performed after sunrise on the eighth day of a baby
boy’s life. However, if the circumcision was done between
daybreak and sunrise, it is valid (Shulĥan Arukh, Yoreh De’a
262:1, and in the comment of Rema).
The time for immersion – זְ ַמן ְט ִב ָילה: All those who must
immerse in a ritual bath after a count of days immerse
during the day, except for a woman after menstruation
and after childbirth, whose immersion takes place at night.
All those whose impurity does not entail a count of days
may immerse either at night or during the day (Ra’avad;
Rambam Sefer Tahara, Hilkhot Mikvaot 1:6).
Sprinkling the waters of purification – הזָּ ַאת ֵמי ַח ָּטאת:ַ
What is the procedure for sprinkling on one who is contaminated by contact with a corpse? Three sprigs of hyssop are
taken and bound together. The tips of the sprigs are dipped
in a container holding the waters of purification, and the
one who is ritually impure is sprinkled with this water on
the third and seventh day after he contracts impurity. The
time for this sprinkling is after sunrise, but if it was done
earlier, between daybreak and sunrise, it is valid. After the
sprinkling of the seventh day, the purification takes eﬀect
upon the setting of the sun. If the sprigs were dipped at
nighttime, even if the sprinkling itself was done during the
day, or vice versa, it is invalid (Rambam Sefer Tahara, Hilkhot
Para Aduma 11:1).

ָּ ִקוֹרין ֶאת ַה ְּמג
 וְ ל ֹא,ילה
ִ מתני׳ ֵאין
וֹמ ֶרת
ֶ  וְ ֵכן ׁש, וְ ל ֹא ַמזִּ ין,טוֹב ִלין
ְ  וְ ל ֹא,ָמ ִלין
יוֹם ְּכנֶ גֶ ד יוֹם – ל ֹא ִּת ְט ּבוֹל ַﬠד ׁ ֶש ָּתנֵץ
 וְ כו ָּּלן ּ ֶ ׂש ָﬠ ׂש ּו ִמ ׁ ּ ֶש ָﬠ ָלה ַﬠ ּמוּד.ַה ַח ָּמה
.ַה ׁ ּ ַש ַחר – ָּכ ׁ ֵשר

גמ׳ ְמ ַנָלן? דְּ ָא ַמר ְק ָרא ״וְ ַהיָּ ִמים ָה ֵא ֶּלה
–  ַ ּב ַּליְ ָלה, ַ ּביּוֹם – ִאין,נַﬠ ִ ׂשים״
ֲ ְנִ זְ ָּכ ִרים ו
ﬠ הוֹש
ֻ ׁ ְיהוֵ י ְּתיו ְּב ָתא דְּ ַר ִ ּבי י
ֱ ימא ֶּת
ָ  ֵל.ָלא
ﬠ ֶ ּבן ֵלוִ י ַחיָּ יב הוֹש
ֻ ׁ ְ דְּ ָא ַמר ַר ִ ּבי י:ֶ ּבן ֵלוִ י
ָּ ִָא ָדם ִל ְקרוֹת ֶאת ַה ְּמ ג
ילה ַ ּב ַּליְ ָלה
.נוֹת ּה ַ ּביּוֹם! ִּכי ָק ָתנֵי ַאדְּ יוֹם
ָ וְ ִל ׁ ְש

mishna

One may not read the Megilla,H nor
perform a circumcision,H nor immerse
himself in a ritual bath,H nor sprinkle water of purification to
purify people and objects that had contracted ritual impurity
through contact with a corpseH until after sunrise. And also a
woman who observes a clean day for each day she experiences a
discharge, i.e., a woman who experienced one or two days of nonmenstrual bleeding, and must now wait until a day has passed
without any discharge of blood before regaining ritual purity, she
too may not immerse herself until the sun has risen.N And with
regard to all these activities that are supposed to be performed
during the day, if one did them after daybreak, i.e., after the
appearance of the first light of the sun, even before sunrise, they
are valid,N as at this point it is already considered daytime.

gemara

The Gemara asks: From where do we
derive the halakha taught in the mishna
that the Megilla may be read only during the day? The Gemara
answers: As the verse states: “And that these days should be
remembered and kept” (Esther : ). The word “days” indicates
during the day, yes, but at night, no. The Gemara asks: Let us
say that this is a conclusive refutation of the opinion of Rabbi
Yehoshua ben Levi, as Rabbi Yehoshua ben Levi said: A person
is obligated to read the Megilla at night and then repeat it
during the day. The Gemara rejects this: There is no proof from
here, as when the mishna teaches that the Megilla may be read
only during the day, it was referring to the daytime reading, but
the nighttime reading is not considered here at all.

 דִּ ְכ ִתיב ״ו ַּביּוֹם ַה ׁ ּ ְש ִמינִי: § ״וְ ל ֹא ָמ ִלין״ וכו׳The mishna continues: And one may not perform a circum. יִ ּמוֹל״cision until after sunrise, as it is written: “And on the eighth day
he shall be circumcised” (Leviticus : ).N This indicates that the
circumcision must be during the day, not at night.
 דִּ ְכ ִתיב ״וְ ִהזָּ ה:טוֹב ִלין וְ ל ֹא ַמזִּ ין וכו׳
ְ  § וְ ל ֹאIt is further taught in the mishna: And one may not immerseN
יﬠי״
ִ  ַה ָּטהוֹר ַﬠל ַה ָּט ֵמא ]וגו׳[ ַ ּביּוֹם ַה ׁ ּ ְש ִבhimself in a ritual bath, or sprinkle waters of purification until
.ית ַק ׁש ְט ִב ָילה ַל ֲהזָ יָ ה
ְ  וְ ִאafter sunrise. This too is derived from a verse, as it is written: “And
the pure person shall sprinkle upon the impure on the third day
and on the seventh day; and on the seventh day he shall purify
himself and wash his clothes, and bathe himself in water, and shall
be pure at evening” (Numbers : ), which teaches that the
sprinkling must take place during the day and not at night. And
immersion is likened to sprinkling, as it too is mentioned in the
verse, “and bathe himself in water,” so that whatever is invalid with
respect to sprinkling is also invalid with respect to immersion.

NOTES

One may not read…until the sun has risen – ין…ﬠד
ַ קוֹר
ִ ֵאין
ש ָּתנֵץ ַה ַח ָּמה:
ֶ ׁ The Ritva notes that there are many other mitzvot
that the mishna does not mention that may be performed only
during the day. He states that each case listed in the mishna was
recorded because of some remarkable facet of this halakha. For
instance, since the Megilla is read at night as well as during the
day, one might have supposed that the daytime reading may
also be done before dawn. Or one might have thought that
the requirement to perform circumcision during the daytime
applies only when the circumcision is done on the required day,
the eighth day of life, but not if it is delayed for some reason. He
explains the other cases in the mishna similarly.

immersing the hyssop into the waters of purification for the
purpose of sprinkling it on people who have been rendered
impure by contact with a corpse (Rashba).
And on the eighth day he shall be circumcised – ו ַּביּוֹם ַה ׁ ּ ְש ִמינִי
Rabbeinu Yehonatan connects this dispute with the quesיִ ּמוֹל: Tosafot note that this is not the accepted source for this
tion of whether the correct reading in the mishna is: One may
halakha elsewhere in the Gemara; see their explanation as to
not immerse or sprinkle, or if it is: One may not sprinkle or
why the Gemara here adduces this verse. The Rashba writes
immerse. If immersing is mentioned before sprinkling it would
that the verse cited here is the source that a circumcision done
appear that the term immerse refers to the hyssop being
after the proper time, i.e., after the eighth day, must also be
dipped into the waters of purification rather than to immerperformed during the daytime, and that the mishna is referring
sion in a ritual bath. According to the opinion that the word
primarily to this kind of circumcision. The Meiri writes that the
immerse refers to immersion in a ritual bath, it should be noted
mishna means that although the circumcision itself is valid even
that when the mishna says it may not be done at night, it means
if performed at night, if one performs the circumcision at night
only that in the case of an immersion that has to be done after
he is not considered to have performed a mitzva.
a certain number of days, it cannot be done during the night
All these activities, if one did them after daybreak, they are
valid – וְ כו ָּּלן ֶ ׂש ָﬠ ׂש ּו ִמ ׁ ּ ֶש ָﬠ ָלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחר ָּכ ׁ ֵשר: Strictly speaking, One may not immerse – טוֹב ִלין
ְ ל ֹא: The early commentaries preceding the required day but only once day has begun; but
daytime begins with dawn, as the Gemara establishes below note that there is a dispute with regard to the meaning in this if the immersion is postponed until after the required day has
(20b). However, since the onset of dawn is not easily recogniz- context of the term immerse. Some say it refers to immers- passed it can certainly take place at night as well (see Rashi
able, the Sages decreed that all these acts should preferably not ing oneself in a ritual bath (Rashi), while others say it means and Rid).
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be done until the sun rises, when it clearly evident that daytime
has arrived (Rabbeinu Yehonatan).

וֹמ ֶרת יוֹם ְּכנֶ גֶ ד יוֹם ל ֹא ִּת ְט ּבוֹל
ֶ  § ״וְ ֵכן ׁשThe mishna states: And also a woman who observes a day for a
H
יטא! ַמאי
ָ  ּ ְפ ׁ ִש: ַﬠד ׁ ֶש ָּתנֵץ ַה ַח ָּמה״ וכו׳day may not immerse herself until the sun has risen. The Gemara
asks:
This is obvious. What is diﬀerent about a woman who
וֹמ ֶרת יוֹם ְּכנֶ גֶ ד יוֹם ִמ ָּכל ַחיָּ ֵיבי
ֶ ׁ ְשנָ א ׁש
observes a day for a day, who must immerse herself in a ritual bath,
?ְט ִבילוֹת
from all the others who are obligated to immerse themselves, as
it was already taught that one may not immerse himself in a ritual
bath until it is day?
 ָס ְל ָקא דַּ ֲﬠ ָת ְך ָא ִמינָ א, יך
ְ ִא יצְ ְט ִר
 ו ְּר ִאיָּ ה,אשוֹנָ ה ׁ ֶשל זָ ב
ׁ יהוֵ י ִּכ ְר ִאיָּ ה ִר
ֱ ֶּת
,ית ַק ׁש ְל ַב ַﬠל ֶק ִרי
ְ אשוֹנָ ה ׁ ֶשל זָ ב ִא
ׁ ִר
דִּ ְכ ִתיב ״זֹאת ּת ַוֹרת ַהזָּ ב וַ ֲא ׁ ֶשר ֵּתצֵ א
טוֹבל
ֵ  ַמה ַ ּב ַﬠל ֶק ִרי,ִמ ֶּמנּ ּו ׁ ִש ְכ ַבת זֶ ַרע״
.יה
ֵ יט ּבוֹל ְ ּב
ְ ַ ּביּוֹם – ַהאי נַ ִמי ִל
ּ יוֹמ

The Gemara answers: It is nevertheless necessary to mention
separately the case of a woman who observes a day for a day. As, it
might enter your mind to say that this woman’s bleeding should
be treated like the first emission of a zav, a man who experiences
a gonorrhea-like secretion, in that just as a man attains the status of
a full-fledged zav once he has three such emissions, so too, a woman
attains the status of a full-fledged zava once she experiences three
days of bleeding. And the first emission of a zav is likened to one
who experienced a seminal discharge, as it is written: “This is
the halakha of him that has an issue and of him whose semen goes
from him” (Leviticus : ). From this it is learned: Just as one
who experienced a seminal discharge immerses on the same day
that he had the discharge, so too, that one, the zav, may immerse
himself on the same day that he had the emission.

ימ ָמא ָלא ָמצִ י ָט ְב ָלה דִּ ְכ ִתיב
ָ וְ ָהא ִ ּב
זוֹב ּה ְּכ ִמ ׁ ְש ַּכב נִ דָּ ָת ּה יִ ְהיֶ ה
ָ ״כל יְ ֵמי
ָּ
יﬠ ִביד ִמ ְקצָ ת
ֲ יהת ִל
ַ ָל ּה״ – ְ ּב ֵל ְיליָ א ִמ
 ֵּכיוָ ן: ָקא ַמ ׁ ְש ַמע ָלן.יט ּבוֹל
ְ  וְ ִת,ימוּר
ּ ׁ ִש
– דְּ ָב ֲﬠיָ א ְס ִפ ָירה

And although this one, i.e., a woman who observes a day for a day,
cannot immerse on the same day that she experienced the bleeding,
as it is written: “All the days of her issue shall be to her as the bed
of her menstruation” (Leviticus : ), which teaches that she
remains the entire day of her issue in her impure state and must wait
until the day is over before she can immerse herself, nevertheless,
one might have said that at least during the night following the day
of her issue she should be able to perform a partial observation,
i.e., she should verify that part of the night has gone by without
bleeding, and then immerse herself at night, without waiting
until morning. Therefore, the mishna teaches us that since she is
required to count one day of purity after her day of impurity,

HALAKHA

A woman who observes a day for a day – וֹמ ֶרת יוֹם ְּכנֶ גֶ ד
ֶ ׁש
יוֹם: In the case of a woman who experiences a single day
of bleeding outside the time of her menstrual period, if the
bleeding stops before nightfall she observes the following
night, i.e., she verifies that there is no bleeding during the
night, and if there is no further bleeding she may immerse
the following day, beginning at daybreak. Her purification
is still pending at that point, however, lest there be further
bleeding, and therefore she may not yet have intimate
relations. If the entire day then passes without any bleeding,
she is considered purified. All this is according to Torah law.
However, as far back as the time of the early amora’im, out
of concern for errors that might arise, it has been accepted
that a woman who experiences even minimal bleeding, at
any time of her cycle, should count seven clean days before
immersing, like a full-fledged zava (Tur, Yoreh De’a 183).

Perek II
Daf 20 Amud b
.ימ ָמא ִהיא
ָ  ְס ִפ ָירה – ִ ּבand counting can only be done during the day and not at night, as
it says: “And she shall count for herself seven days” (Leviticus : ),
she cannot immerse herself until after sunrise, although here she has
to count only one day.
 § ״וְ כו ָּּלן ּ ֶ ׂש ָﬠ ׂש ּו ִמ ׁ ּ ֶש ָﬠ ָלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחרThe mishna concludes: And with regard to all these things, if one
 דְּ ָא ַמר: ְמנָ ָהנֵי ִמ ֵּילי? ֲא ַמר ָר ָבא: ָּכ ׁ ֵשר״did them after daybreak they are valid. The Gemara asks: From
–  ְק ָרא ״וַ יִּ ְק ָרא ֱאל ִֹהים ָלאוֹר יוֹם״where is this matter derived, that from daybreak it is already considered daytime? Rava said: As the verse states: “And God called
.ַל ֵמ ִאיר ו ָּבא ְק ָראוֹ יוֹם
the light [or] day” (Genesis : ), meaning: To that which was
becoming lighter and lighter he called day. The Hebrew word or
is not to be understood in its usual sense of light, but as a verbal
noun: that which is becoming lighter and lighter. It teaches that as
soon as light begins to appear in the sky it is called daytime.
 ״וְ ַלח ׁ ֶֹש ְך ָק ָרא ַליְ ָלה״,ֶא ָּלא ֵמ ַﬠ ָּתה
יך ו ָּבא ָק ָרא ַליְ ָלה[ ָהא
ְ ]ל ַּמ ֲח ׁ ִש
ַ
וֹכ ִבים ָלאו
ָ ימא ָלן דְּ ַﬠד צֵ את ַה ּכ
ָ ְַקיּ
!ַליְ ָלה הוּא

The Gemara raises a diﬃculty with this interpretation: However,
if it is so that Rava’s interpretation of this phrase is correct, the
following phrase: “And the darkness [ĥoshekh] He called night”
(Genesis : ), should be interpreted in a similar fashion: That
which was becoming darker and darker He called night, so that
immediately after sunset it would be considered nighttime. But don’t
we maintain that until the stars come out it is not nighttime? We
are forced to say that ĥoshekh literally means darkness, and similarly,
or in the first part of the verse literally means light.
: פרק ב׳ דף כ. Megilla . Perek II . 20b

325

NOTES

The entire day is a valid time – כל ַהיּוֹם ָּכ ׁ ֵשר:ָּ The question has been raised: Since the point of this mishna is to
list the mitzvot that must be done only during the day, in
what way does it diﬀer from the previous mishna, in which
a completely diﬀerent list was given for the same category
of mitzvot? Some answer that with regard to the mitzvot
listed in the previous mishna, e.g., immersing and sprinkling,
although their set time arrives during the day, if they are
performed after that set time, the obligation is nevertheless
fulfilled. The items listed in this mishna, however, must be
performed not only during the day, but on a particular day
(Meiri; Tiferet Yisrael).
It appears that Rashi alludes to the question as well, as
at the beginning of the mishna he mentions the principle
that it is proper to perform a daytime mitzva as early in the
morning as possible. This is in contrast to those procedures
mentioned in the previous mishna, such as immersion, with
regard to which it is sometimes preferable to perform them
specifically late in the day (see Penei Yehoshua and Turei Even).
Rashba cites Rabbeinu Tam, who also asks why the mishna
did not mention the cases in the previous mishna, but the
question is left unanswered.
Some early commentaries write that when the mishna
begins its list with reading the Megilla, which was enumerated first in the previous mishna, it means: The reading of
the Megilla and all the subsequent cases specified along
with it in the previous mishna (Ra’avya; Ritva; Meiri). Another
question is raised with regard to the mishna as well: Why
are certain other procedures that must also be performed
during the day, e.g., the observation of signs of leprosy and
rendering judgment, omitted from its list? The answer to this
appears to be that the mishna relies on the principle stated
at the end of the list and consequently did not list each case
by name (see Ritva).
The order of the mishna – ס ֶדר ַה ִּמ ׁ ְשנָ ה:ֵ Some commentaries
attempt to explain the order of the items on this seemingly
random list: The reading of the Megilla is mentioned first
because it is the main topic of this tractate. Afterward it lists
other mitzvot, such as shofar and lulav, that, like the Megilla,
are performed in the course of the prayers. The additional
prayer is listed before the additional oﬀering, although in
fact the former is a derivative of the latter, because the tanna
wanted to give precedence to the item that is a rabbinic
enactment rather than an explicit mitzva by Torah law. Some
items are arranged in accordance with their appearance
in the Torah, such as the confession over the bulls, which
precedes the confession of Yom Kippur. The end of the list
deals with those actions that are not related to oﬀerings
and are not mitzvot, but rather are acts that are undertaken
to rectify a defective situation such as ritual impurity. The
final item is the purification of the leper, because the tanna
wanted to end with the subject of purification (Tosefot Yom
Tov; Adderet Eliyahu).

 ״וַ ֲאנַ ְחנ ּו: ֵמ ָה ָכא,ֶא ָּלא ֲא ַמר ַר ִ ּבי זֵ ָירא
יקים
ִ ִאכה וְ ֶחצְ יָ ם ַמ ֲחז
ָ עוֹשים ַ ּב ְּמ ָל
ִׂ
ָ ּב ְר ָמ ִחים ֵמ ֲﬠלוֹת ַה ׁ ּ ַש ַחר ַﬠד צֵ את
 ״)וְ ָהיָ ה( ָלנ ּו:אוֹמר
ֵ ְ ו,וֹכ ִבים״
ָ ַה ּכ
.ַה ַּליְ ָלה ְ)ל ִמ ׁ ְש ָמר(״

Rather, Rabbi Zeira said: We derive this halakha from here, as it
is stated: “So we labored in the work; and half of them held the
spears from the rising of the morning till the stars appeared”
(Nehemiah : ), where “rising of the morning” means daybreak,
and the next verse states: “So that in the night they may be a guard
to us; and labor in the day” (Nehemiah : ). This demonstrates
that the day begins with the dawn.

״מ ׁ ּ ֶש ָﬠ ָלה
ִ ימא
ָ אוֹמר״? – וְ ִכי ֵּת
ֵ ְַמאי ״ו
 ּו ִמ ִּכי,ַﬠ ּמ ּוד ַה ׁ ּ ַש ַחר״ ָלאו יְ ָמ ָמא
 וְ ִאינְ ה ּו ְמ ַקדְּ ִמי,ָﬠ ְר ָבא ׁ ִש ְמ ׁ ָשא ֵל ְיליָא
ו ַּמ ְח ׁ ְש ִכי – ָּתא ׁ ְש ַמע ״)וְ ָהיָ ה( ָלנ ּו
אכה״
ָ ַה ַּליְ ָלה ִמ ׁ ְש ָמר וְ ַהיּוֹם ְמ ָל

The Gemara clarifies Rabbi Zeira’s statement: What need is there
for the additional verse introduced by the words “and it states”?
Why does the first proof-text not suﬃce? The Gemara explains: The
second verse comes to deflect the following possible objection: You
might say that even after “the rising of the morning” it is not yet
considered day, and that from the time when the sun sets it is
already considered night, and in this particular incident it happened
that they began their work early, before the oﬃcial beginning of
daytime, and remained working late, after the oﬃcial end of daytime. Therefore, Rabbi Zeira continued and said: Come and hear
that which is stated in the next verse: “So that in the night they
may be a guard to us; and labor in the day.” The entire time during
which they worked is referred to as “day,” which proves that the day
begins at daybreak.

mishna

Although it is preferable to fulfill a particular
יאת
ַ מתני׳ ָּכל ַהיּוֹם ָּכ ׁ ֵשר ִל ְק ִר
day’s mitzva at the earliest possible hour, the
יﬠת
ַ  וְ ִל ְת ִק,יאת ַה ַה ֵּלל
ַ ַה ְּמגִ ָּילה וְ ִל ְק ִר
entire day is a valid timeN for reading the Megilla;H for reciting
 וְ ִל ְת ִפ ַּלת,ילת לו ָּלב
ַ  וְ ִלנְ ִט,וֹפר
ָ  ׁשhallel;H for sounding the shofarH on Rosh HaShana; for taking the
, וְ ַל ּמו ָּס ִפין, ַה ּמו ָּס ִפיןlulavH and the other species on Sukkot; for the additional prayerH
recited on Shabbat and other occasions; and for the additional
oﬀerings sacrificed in the Temple on these occasions.H
, ּו ְל וִ ידּ ּו י ַמ ֲﬠ ֵ ׂשר, ּו ְל וִ ידּ ּו י ַה ּ ָפ ִריםAnd the entire day is also a valid time for the confession over the
H
, ו ְּלוִ ידּ וּי יוֹם ַה ִּכ ּפו ִּריםbulls brought by the Sanhedrin or by the High Priest to atone
for mistakes they had made in their instruction to the people; for
the declaration made on the last day of Passover in the fourth and
seventh year of the Sabbatical cycle, stating that one’s obligations
with regard to tithesH have been properly fulfilled (see Deuteronomy : – ); and for the confession of sins made by the High
Priest on Yom Kippur over the special oﬀerings brought on that
day.N

HALAKHA

Reading the Megilla during the day – יאת ַה ְּמגִ ָּילה ַ ּביּוֹם
ַ ק ִר:ְ One
is obligated to read the Megilla during the day, and its time
extends from sunrise until sunset. If one is delayed until after
sunset he should read without the blessing (Arukh HaShulĥan;
Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 687:1).
The time for hallel – זְ ַמן ַה ֵּלל: It is permitted to say hallel
throughout the day (Rambam Sefer Zemanim, Hilkhot Megilla
VaĤanukka 3:9).

The time for the additional prayer – זְ ַמן ְּת ִפ ַּלת ַה ּמו ָּס ִפין: The preferred time for the additional prayer is immediately following
the morning prayer, and it should not be delayed longer than
the seventh hour of the day, i.e., one hour after noon, ab initio;
however, it may be said at any time during the day if necessary
(Shulĥan Arukh, Oraĥ Ĥayyim 286:1).

The time for the oﬀerings – זְ ַמן ַה ּק ְוֹר ָ ּבנוֹת: The entire day is
acceptable for many acts associated with oﬀerings: leaning
on the oﬀerings, slaughtering, pinching the necks of the bird
The time for sounding the shofar – יﬠת ׁש ָוֹפר
ַ זְ ַמן ְּת ִק: The time
oﬀerings, burning the fistful of flour on the altar, bringing
for sounding the shofar on Rosh HaShana is during the day,
near a meal-oﬀering to the altar, sprinkling the blood, waving,
from sunrise to sunset. However, the Sages instituted that the
scooping out a fistful from meal-oﬀerings, and sacrificing the
shofar should be blown before and during the additional prayer
additional oﬀering. Nevertheless, it is preferable to do these
for Rosh HaShana. Even if one blows or hears the shofar in primitzvot as early in the day as possible (Rambam Sefer Avoda,
vate, he should try to arrange for it to be done at the same time
Hilkhot Ma’aseh HaKorbanot 4:6).
the congregation blows the shofar in the synagogue (Mishna
Berura; Shulĥan Arukh, Oraĥ Ĥayyim 588:1).
The time for confession over the bulls – זְ ַמן וִ ידּ וּי ַה ּ ָפ ִרים: The
entire day is acceptable for the confession over the Yom Kippur
The time for the taking the lulav – נְט ַילת לו ָּלב
ִ זְ ַמן: One may
bull as well as for the confession over the sin-oﬀering bulls
take the lulav anytime during the day. If he does not take the
that are burned (Rambam Sefer Avoda, Hilkhot Avodat Yom
lulav on the first day of Sukkot until after sunset, he should take
HaKippurim 2:7).
it at that time, without reciting the blessing (Magen Avraham).
Some say that this should be done on the other the days of The time for declaration with regard to tithes – זְ ַמן וִ ידּ וּי ַמ ֲﬠ ֵ ׂשר:
Sukkot as well (Mishna Berura). On the seventh day of Sukkot The declaration with regard to the tithes must be done during
and on Friday, however, the lulav should not be handled at all the day, and may be done at any time throughout the day
after sunset (Kaf HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 652:1). (Rambam Sefer Zera’im, Hilkhot Ma’aser Sheni 11:4).
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, ְל ַה ָ ּג ׁ ָשה, ִל ְתנו ָּפה,יטה
ָ  ִל ׁ ְש ִח,יכה
ָ  ִל ְס ִמThe entire day is also a valid time for placing hands on the head of
, ו ְּל ַק ָ ּב ָלה, ִל ְמ ִל ָיקה, ו ְּל ַה ְק ָט ָרה, ִל ְק ִמיצָ הan oﬀering; for slaughtering an oﬀering; for waving those oﬀerings
, ו ְּל ַהזָּ יָ הthat require waving in the Temple; for bringing meal-oﬀerings near
to the altar; for scooping out a fistful of flour from a meal-oﬀering
in order to burn it on the altar; and for burning the fistful of flour
on the altar; for pinching the necks of the turtledoves and young
pigeons sacrificed as oﬀerings in the Temple; and for receiving the
blood of an oﬀering in a vessel; and for sprinkling blood on the
altar and on the curtain separating between the Holy and the Holy
of Holies.
,יפת ָה ֶﬠ גְ ָלה
ַ  וְ ַל ֲﬠ ִר,סוֹטה
ָ
 ּו ְל ַה ׁ ְש ָקיַּ יתAnd the entire day is also a valid time for giving a woman suspected
H
.צוֹרע
ָ  ו ְּל ָט ֳה ַרת ַה ְּמby her husband of having been unfaithful [sota] to drink from
the bitter waters (see Numbers : – ); for breaking the neck
of the heiferH as part of the procedure followed when a corpse
is found outside a town and it is not known who caused his death
(see Deuteronomy : – ); and for all the steps in the purification
process of the leper (see Leviticus : – ).H
 ו ְּל ֶה ְק ֵטר,עוֹמר
ֶ ָּכל ַה ַּליְ ָלה ָּכ ׁ ֵשר ִל ְקצִ ַירת ָה
 דָּ ָבר ׁ ֶש ִּמצְ וָ תוֹ: זֶ ה ַה ְּכ ָלל.ֲח ָל ִבים וְ ֵא ָב ִרים
 דָּ ָבר ׁ ֶש ִּמצְ וָ תוֹ.ַ ּביּוֹם – ָּכ ׁ ֵשר ָּכל ַהיּוֹם
.ַ ּב ַּליְ ָלה – ָּכ ׁ ֵשר ָּכל ַה ַּליְ ָלה

Correspondingly, all the mitzvot that must be performed at night
may be performed anytime during the night: The entire night is a
valid time for reaping the omerH of barley on the night following
the first day of Passover, for burning the fatsH of oﬀerings that had
been brought during the preceding day, and for burning the limbs
of burnt-oﬀerings. This is the principle: Something that it is a
mitzva to perform during the day is valid if performed anytime
during the entire day;N something that it is a mitzva to perform at
night is valid if performed anytime during the entire night.

gemara

The Gemara asks: From where do we
גמ׳ ְמ ַנָלן – דְּ ָא ַמר ְק ָרא ״וְ ַהיָּ ִמים ָה ֵא ֶּלה
derive that these mitzvot were commanded
יאת ַה ַה ֵּלל – דִּ ְכ ִתיב
ַ  ִל ְק ִר.נַﬠ ִ ׂשים״
ֲ ְנִ זְ ָּכ ִרים ו
to be performed specifically during the day? With regard to reading
:אוֹמר
ֵ (יוֹסי
ֵ ״מ ִּמזְ ַרח ׁ ֶש ֶמ ׁש ַﬠד ְמבוֹאוֹ״ ַ)ר ִ ּבי
ִ the Megilla, the verse states: “That these days should be remem. ״זֶ ה ַהיּוֹם ָﬠ ָ ׂשה ה׳״beredN and kept” (Esther : ). For reciting the hallel, the proof
is from that which is written in hallel: “From the rising of the sun
to its setting, the Lord’s name is to be praised” (Psalms : ). Rabbi
Yosei said: The proof is from another verse in hallel: “This is the
day that the Lord has made” (Psalms : ), implying that it is to
be recited during the day and not at night.
וְ ִלנְ ִט ַילת לו ָּלב – דִּ ְכ ִתיב ״ו ְּל ַק ְח ֶּתם ָל ֶכם
יﬠת ׁש ָוֹפר – דִּ ְכ ִתיב
ַ  וְ ִל ְת ִק.אשוֹן״
ׁ ַ ּביּוֹם ָה ִר
 ו ְּל ּמו ָּס ִפין – דִּ ְכ ִתיב.״יוֹם ְּתרו ָּﬠה ְיִהיֶה ָל ֶכם״
–  וְ ִל ְת ִפ ַּלת ַה ּמו ָּס ִפין.״דְּ ַבר יוֹם ְ ּביוֹמוֹ״
.ְּכמו ָּס ִפין ׁ ָשוְ יו ּּה ַר ָ ּבנַן

And daytime is the time for taking the lulav, as it is written: “And
you shall take for yourselves on the first day the fruit of a beautiful
tree, branches of a date palm, and boughs of a dense-leaved tree,
and willows of the brook” (Leviticus : ). Daytime is also the
time for sounding the shofar, as it is written: “It is a day of sounding the shofar to you” (Numbers : ). Likewise, the time for the
additional oﬀeringsN is day, as it is written with regard to these
oﬀerings: “To sacrifice an oﬀering made by fire to the Lord, a burntoﬀering, and a meal-oﬀering, a sacrifice, and libations, each on its
own day” (Leviticus : ). And this is also so for the additional
prayer, because the Sages made it equivalent to those additional
oﬀerings.

ו ְּלוִ ידּ וּי ּ ָפ ִרים – דְּ יָ ֵליף ַּ’כ ּ ָפ ָרה׳ ַּ’כ ּ ָפ ָרה׳ ִמיּוֹם
 ״וְ ִכ ּ ֶפר: דְּ ַתנְיָא ַ ּג ֵ ּבי יוֹם ַה ִּכ ּפו ִּרים,ַה ִּכ ּפו ִּרים
 ְ ּב ַכ ּ ָפ ַרת דְּ ָב ִרים ַה ָּכתוּב:ַ ּב ֲﬠדוֹ ו ְּב ַﬠד ֵ ּביתוֹ״
״ביּוֹם
ּ ַ  דִּ ְכ ִתיב,ימ ָמא הוּא
ָ  וְ ַכ ּ ָפ ָרה ִ ּב,ְמ ַד ֵ ּבר
.יכם״
ֶ ַהזֶּ ה יְ ַכ ּ ֵפר ֲﬠ ֵל

And daytime is the time for the confession over the bulls, as this
is derived by way of a verbal analogy between one instance of atonement in this context and another instance of atonement in the
context of Yom Kippur. As it is taught in a baraita with regard
to Yom Kippur, the verse states: “And Aaron shall present the bull
of the sin-oﬀering that is his, and atone for himself and for his
household” (Leviticus : ). The verse speaks of atonement
achieved through words, i.e., the atonement here is not referring to
the sacrifice of oﬀerings and the sprinkling of blood, but rather to
atonement achieved through confession. And the atonement of
Yom Kippur is only during the day, as it is written: “For on that
day will He atone for you” (Leviticus : ). Just as the atonement
on Yom Kippur must take place during the day, so must the other
cases of atonement, over other bulls brought as sin-oﬀerings, take
place during the day.

HALAKHA

The time for giving a woman suspected by her husband of having been unfaithful [sota] to drink – זְ ַמן
סוֹטה
ָ ה ׁ ְש ָקיַּ ית:ַ The sota is given the mixture to drink
during the day. This may be done at any time throughout the day (Rambam Sefer Nashim, Hilkhot Sota 4:2).
The time for breaking the neck of the heifer – זְ ַמן
יפת ָה ֶﬠגְ ָלה
ַ ﬠ ִר:ֲ The breaking of the heifer’s neck is
done only during the day. It may be done at any time
throughout the day (Rambam Sefer Nezikim, Hilkhot
Rotze’aĥ UShmirat HaNefesh 10:5).
The time for the purification process of the leper –
צוֹרע
ָ זְ ַמן ָט ֳה ַרת ְמ: The entire day is acceptable for the
purification ceremony of the leper; it may be performed at any time throughout the day (Rambam
Sefer Tahara, Hilkhot Tumat Tzara’at 11:3).
The time for reaping the omer – עוֹמר
ֶ זְ ַמן ְקצִ ַירת ָה: It
is permitted to reap the omer throughout the night; if
it was reaped during the day it is also valid (Rambam
Sefer Avoda, Hilkhot Temidin UMusafin 7:7).
The time for burning the fats – זְ ַמן ַה ְק ָט ַרת ֲח ָל ִבים: The
fats of the oﬀerings and the limbs of burnt-oﬀerings
may be burned throughout the night (Rambam Sefer
Avoda, Hilkhot Ma’aseh HaKorbanot 4:6).
NOTES

A mitzva to perform during the day is valid if performed anytime during the entire day – דָּ ָבר ׁ ֶש ִּמצְ וָ תוֹ
ביּוֹם ָּכ ׁ ֵשר ָּכל ַהיּוֹם:ּ ַ This halakha does not apply to those
actions to which a specific time of day was set, such
as the Paschal oﬀering and the daily oﬀering (Ritva).
That these days should be remembered – וְ ַהיָּ ִמים
ה ֵא ֶּלה נִזְ ָּכ ִרים:ָ In the Jerusalem Talmud this is derived
from a diﬀerent verse: “On the day that the enemies
of the Jews hoped to have rule over them” (Esther 9:1).
The additional oﬀerings – מו ָּס ִפין: The question may
be raised: As the time for the additional oﬀering is after
the daily morning oﬀering until the daily afternoon
oﬀering, its time is not the entire day. One answer is
that theoretically its time is the entire day, but there
are external factors that limit the application of this
extended time frame. Another possibility is that the
additional oﬀering may indeed be valid after the fact
if it is brought at any time during the day (Rashba).
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NOTES

For placing hands and for slaughtering – יטה
ָ יכה וְ ִל ׁ ְש ִח
ָ ל ְס ִמ:ִ
The fact that these two actions, as well as several others,
must be done during the day is derived from specific verses,
although other sacrificial acts are derived from the verse that
states: “On the day that he commanded the children of Israel
to present their oﬀerings” (Leviticus 7:38). See Tosafot, who
explain why this general verse is not used for all actions related
to oﬀerings. However, in the Jerusalem Talmud, these actions
are indeed derived from the verse that starts: “On the day that
he commanded.”

 דִּ ְכ ִתיב ״וְ ָא ַמ ְר ָּת:ו ְּלוִ ידּ וּי ַמ ֲﬠ ֵ ׂשר וכו׳
ִל ְפנֵי ה׳ ֱאל ֶֹהיךָ ִב ַﬠ ְר ִּתי ַה ּק ֶֹד ׁש ִמן
ָ״היּוֹם ַהזֶּ ה ה׳ ֱאל ֶֹהיך
ַ יה
ּ ַה ַ ּביִ ת״ ו ְּס ִמיךְ ֵל
.ְמצַ ְּוךָ ״

And daytime is the time for the declaration with regard to
tithes, as it is written in the formula of this declaration: “And
you shall say before the Lord your God, I have removed the
sacred things out of my house” (Deuteronomy : – ); and
juxtaposed to that passage it is written: “This day the Lord
your God has commanded you to do” (Deuteronomy : ),
implying during the day and not at night.

 דִּ ְכ ִתיב ״וְ ָס ַמ ְך:יטה
ָ יכה וְ ִל ׁ ְש ִח
ָ ִל ְס ִמ
״ביוֹם
ּ ְ יטה
ָ  ו ְּכ ִתיב ָ ּב ּה ִ ּב ׁ ְש ִח,וְ ׁ ָש ַחט״
״ביוֹם
ּ ְ  וְ ִל ְתנו ָּפה – דִּ ְכ ִתיב,זִ ְב ֲח ֶכם״
.עוֹמר״
ֶ נִיפ ֶכם ֶאת ָה
ְ ֲה

For placing hands on the head of an oﬀering and for slaughteringN an oﬀering, it is derived as it is written: “And he shall
lay his hand upon the head of his oﬀering, and slaughter it”
(Leviticus : ), comparing the laying of hands to slaughtering.
And it is written with regard to slaughtering: “On the day that
you slaughter” (Leviticus : ), meaning during the day and
not at night. And for waving the oﬀerings that require waving,
it is derived as it is written: “And on the day you wave the omer”
(Leviticus : ).

 דִּ ְכ ִתיב,ית ַק ׁש ִל ְתנו ָּפה
ְ ו ְּל ַה ָ ּג ׁ ָשה – דְּ ִא
״וְ ָל ַקח ַה ּכ ֵֹהן ִמיַּ ד ָה ִא ׁ ּ ָשה ֶאת ִמנְ ַחת
 וְ ִל ְמ ִל ָיקה.ַה ְּקנָ אוֹת וְ ֵהנִיף…וְ ִה ְק ִריב״
וְ ִל ְק ִמיצָ ה ו ְּל ַה ְק ָט ָרה ו ְּל ַהזָּ יָ ה – דִּ ְכ ִתיב
.״ביוֹם צַ ווֹתוֹ ֶאת ְ ּבנֵי יִ ְ ׂש ָר ֵאל״
ְּ

And with regard to bringing the meal-oﬀerings near the altar,
it is likened to waving, as it is written: “And the priest shall
take the meal-oﬀering of jealousy from the woman’s hand,
and shall wave the oﬀering before the Lord, and sacrifice it
upon the altar” (Numbers : ). The words “sacrifice it” are
referring to bringing the oﬀering near the altar. And for scooping out a fistful of flour, and for pinching the necks of the
bird-oﬀerings, and for burning the fistful of flour on the altar,
and for sprinkling the blood, these are derived as it is written:
“This is the law of the burnt-oﬀering, of the meal-oﬀering,
and of the sin-oﬀering, and of the guilt-oﬀering, and of the
consecration-oﬀering, and of the sacrifice of the peace-oﬀering;
which the Lord commanded Moses on Mount Sinai on the day
that he commanded the children of Israel to present their
oﬀerings” (Leviticus : – ).

ָ ו ְּל ַה ׁ ְש ָקיַּ ית
;סוֹטה ָא ְתיָ א ּ’ת ָוֹרה׳ ּ’ת ָוֹרה׳
ְּכ ִתיב ָה ָכא ״וְ ָﬠ ָ ׂשה ָל ּה ַה ּכ ֵֹהן ֶאת ָּכל
״ﬠל ּ ִפי
ַ ַה ּת ָוֹרה ַהזֹּאת״ ו ְּכ ִתיב ָה ָתם
.ַה ּת ָוֹרה ֲא ׁ ֶשר יוֹרוּךָ וְ ַﬠל ַה ִּמ ׁ ְש ּ ָפט״

And with regard to giving the sota to drink from the bitter
waters, this is derived from a verbal analogy between one
instance of the word “Torah” and another instance of the word
“Torah.” It is written here with respect to a sota: “And the priest
shall execute upon her all this Torah” (Numbers : ), and
it is written there with regard to judgment: “According to
the Torah, which they shall teach you, and according to the
judgment, which they shall tell you” (Deuteronomy : ).

Perek II
Daf 21 Amud a
. ַמה ִּמ ׁ ְש ּ ָפט ַ ּביּוֹם – ַאף ָּכאן ַ ּביּוֹםJust as judgment may be done only by day,N so too here, the
sota is given the bitter waters to drink only by day.
: ָא ְמ ִרי דְּ ֵבי ַר ִ ּבי יַ ַּנאי:״וְ ַל ֲﬠ ִר ַיפת ָה ֶﬠגְ ָלה״
 ״ו ְּל ָט ֳה ַרת:ַּכ ּ ָפ ָרה ְּכ ִתיב ָ ּב ּה ְּכ ָק ָד ׁ ִשים
 דִּ ְכ ִתיב – ״זֹאת ִּת ְהיֶ ה ּת ַוֹרת:צוֹרע״
ָ ְמ
.צוֹרע ְ ּביוֹם ָט ָה ָרתוֹ״
ָ ַה ְּמ

And daytime is the time for breaking the neck of the heifer, as
the Sages of the school of Rabbi Yannai said: Atonement is
written with regard to the heifer, teaching that it is treated
like sacred oﬀerings, and it has already been established that
all actions relating to oﬀerings must be performed during the
day. And for purifying the leper, it is derived as it is written:
“This shall be the law of the leper on the day of his cleansing”
(Leviticus : ).

NOTES

Just as judgment may be done only by day – מה ִּמ ׁ ְש ּ ָפט ַ ּביּוֹם:ַ
just as matters of inheritance are judged by day, so are all other
How is it known that judgment may be done only by day? judgments made by day. Tosafot in tractate Sota oﬀer a proof
Rashi suggests a proof from the verse “Then it shall be in the from that which is stated with regard to capital punishment:
day that he caused his sons to inherit” (Deuteronomy 21:16); “And hang them…in face of the sun” (Numbers 25:4).
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