Perek III
Daf 22 Amud a
HALAKHA

One may not begin a new paragraph and read fewer
than three verses from it – ֵאין ַמ ְת ִח ִילין ְ ּב ָפ ָר ׁ ָשה ּ ָפחוֹת
מ ׁ ּ ְשל ׁ ָֹשה ּ ְפסו ִּקים:ִ One may not read the beginning of a
new paragraph unless one reads at least three verses
from it (Shulĥan Arukh, Oraĥ Ĥayyim 138:1).
The reading of the non-priestly watches – יאה
ָ ְק ִר
ב ַמ ֲﬠ ָמדוֹת:ּ ְ The non-priestly watches read portions from
the story of Creation. On the first day, they read the following paragraphs: “In the beginning” and “Let there be
a firmament.” After that, on each day of the week they
would read the portion relating to what was created on
that day and on the following day (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 6:6).

 ֵאין ַמ ְת ִח ִילין ְ ּב ָפ ָר ׁ ָשה ּ ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשהone may not begin a new paragraph and read fewer than three
H
– ְ ִל ְיק ִרי ְּת ֵרי ֵמ ָהא ו ְּת ָל ָתא ֵמ ָהך. ּ ְפסו ִּקיםverses from it. And if you say he should read two verses from this
paragraph,
i.e.,
the entire second paragraph, and then three verses
!ּ ְפ ׁש ּו ְלה ּו ְּת ֵרי
from that final paragraph, only two verses will remain from the final
paragraph. This is problematic because one may not conclude a
reading with fewer than three verses left until the end of a paragraph
and because the fourth reader will not have a suﬃcient number of
verses to read.
 ַּכיּוֹצֵ א ָ ּב ּה, זוֹ ל ֹא ׁ ָש ַמ ְﬠ ִּתי:ָא ַמר לוֹ
אשית״
ִ ׁ ״ב ֵר
ּ ְ אשוֹן
ׁ  ַ ּביּוֹם ָה ִר: דִּ ְתנַן.ׁ ָש ַמ ְﬠ ִּתי
– אשית״
ִ ׁ ״ב ֵר
ּ ְ :יﬠ״ וְ ָתנֵי ֲﬠ ָל ּה וִ ״יְ ִהי ָר ִק
.יﬠ״ – ְ ּב ֶא ָחד  ״יְ ִהי ָר ִק,ִ ּב ׁ ְשנַיִ ם

Rava said to him: I have not heard a solution for this problem from
my teachers.N However, with regard to a similar problem I heard
a solution from them, as we learned in a mishna (Ta’anit a): On
Sunday, the non-priestly watches would read two paragraphs from
the Torah:H “In the beginning” (Genesis : – ) and “Let there be
a firmament” (Genesis : – ). And it is taught in that regard that
the paragraph “In the beginning” was read by two readers and the
paragraph “Let there be a firmament” by one reader.

– יﬠ״ ְ ּב ֶא ָחד  ִ ּב ׁ ְש ָל ָמא ״יְ ִהי ָר ִק:וְ ָהוֵ ינַן ָ ּב ּה
אשית״
ִ ׁ ״ב ֵר
ּ ְ  ֶא ָּלא,ּדִּ ְת ָל ָתא ּ ְפסו ֵּקי ָהוו
 וְ ַתנְ יָ א,ִ ּב ׁ ְשנַיִ ם? ֲח ִמ ׁ ּ ָשה ּ ְפס ּו ֵקי ָהו ּו
ַה ּק ֵוֹרא ַ ּב ּת ָוֹרה ל ֹא יִ ְפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה
!ּ ְפסו ִּקים

And we discussed this ruling and raised diﬃculties with it: Granted,
the paragraph “Let there be a firmament” was read by one reader,
as it consists of three verses. But how was the paragraph “In the
beginning” read by two? It consists of only five verses, and it was
taught in a mishna ( b): One who reads from the Torah should
not read fewer than three verses.

NOTES

I have not heard a solution for this problem from my
teachers – זוֹ ל ֹא ׁ ָש ַמ ְﬠ ִּתי: It is diﬃcult to understand how
there could have been a doubt about how to read from
the Torah on the New Moon, which takes place every
month. Perhaps it had been decreed that, on the New
Moon, no one may enter or leave the synagogue during
Torah reading, and therefore the general prohibitions
against beginning a reading fewer than three verses from
the beginning of a paragraph or concluding a reading
with fewer than three verses remaining in a paragraph
had not been enforced (Ginzei HaMelekh). Alternatively,
there were conflicting customs in this regard and no
universal custom had yet been formally established.
Rav and Shmuel – רב ו ׁ ְּשמו ֵּאל:ַ The Rashba explains that
the dispute between Rav and Shmuel is about whether
it is more important to make sure not to divide verses
in two or to take precautionary measures with regard
to those who enter or leave in the middle of the Torah
reading.
According to Rav, it is not common for people to leave
in the middle of the Torah reading, and those who enter
in the middle will ask those present for an explanation if
they see something unusual. Therefore, it is not proper
to divide a verse in half in order to ensure that those
who enter or leave in the middle of Torah reading do not
come to incorrect conclusions.
Shmuel, however, maintains that those who enter in
the middle of the reading will not ask but rather they
will arrive at their own conclusions (see Meiri), and since
it has already been permitted to divide a verse, this solution is preferable.
Conversely, some suggest that Rav’s opinion that any
verse that Moses did not divide, we may not divide, does
not mean that it is prohibited to do so. Rather, a verse that
is not whole is not considered a verse with regard to the
requirement that each reader must read three verses, and
therefore nothing is to be gained by dividing a verse in
half (Sefat Emet).

 ו ׁ ְּשמו ֵּאל, דּ ֵוֹלג: ַרב ָא ַמר:ית ַמר ֲﬠ ָל ּה
ְּ  וְ ִאAnd it was stated with regard to that mishna that the amora’im
.וֹסק
ֵ  ּפ: ָא ַמרdisagreed about how to divide the verses. Rav said: The second
reader repeats the last verse that the first reader had recited, so that
each of them reads three verses. And ShmuelNP said: The first reader
divides the third verse and reads half of it, and the second reader
begins with the second half of that verse, as though each half were
its own verse.
 ַמאי ַט ְﬠ ָמא ָלא ָא ַמר, ַרב ָא ַמר דּ ֵוֹלגThe Gemara explains the opinions of Rav and Shmuel. Rav said that
יה
ֵ  ּפthe second reader repeats the last verse that the first reader recited.
ּ  ָּכל ּ ְפסו ָּקא דְּ ָלא ּ ְפ ַס ֵק:וֹסק? ָק ָס ַבר
.יה
ּ  מ ׁ ֶֹשה ֲאנַן ָלא ּ ָפ ְס ִקינַן ֵלWhat is the reason that he did not state that the first reader divides
the third verse, in accordance with the opinion of Shmuel? The
Gemara answers: He holds that any verse that Moses did not
divide, we may not divide.
 וְ ָהא ָא ַמר.יה
ּ  ּ ָפ ְס ִקינַן ֵל:ו ׁ ְּשמו ֵּאל ֲא ַמר
 צַ ַﬠר גָ דוֹל ָהיָ ה ִלי ֵאצֶ ל:ַר ִ ּבי ֲחנַ נְיָא ָק ָרא
 וְ ל ֹא ִה ִּתיר ִלי ִל ְפסוֹק,ַר ִ ּבי ֲחנִינָ א ַה ָ ּגדוֹל
הוֹאיל
ִ ,ֶא ָּלא ְל ִתינוֹקוֹת ׁ ֶשל ֵ ּבית ַר ָ ּבן
!ו ְּל ִה ְת ַל ֵּמד ֲﬠ ׂשוּיִ ין

The Gemara asks: Does Shmuel say that we may divide a verse into
two parts? Didn’t Rabbi Ĥananya Kara,P the Bible expert, say: I
had great distress with Rabbi Ĥanina the Great; there were many
times I had to ask his permission to divide a verse, and he permitted
me to divide it only for the benefit of schoolchildren, since they
need to be taught in this manner, as it is diﬃcult for children to learn
long verses all at once? In other cases, however it is prohibited to
divide a verse.

PERSONALITIES

Rav and Shmuel – רב ו ׁ ְּשמו ֵּאל:ַ When Rav returned to Babylonia
from Eretz Yisrael, there were already there several eminent Sages
there, including Rav Sheila and Shmuel. However, within a short
time, Rav was recognized by all as the greatest Sage of Babylonia. All other Sages were subordinate to him, despite the fact
that Rav did not hold any oﬃcial position of authority. Shmuel
was among the first to accept Rav’s authority, and he accorded
him great honor both in Rav’s presence and when he was not
present.
However, shortly after Rav came to Babylonia, Shmuel, who
was a doctor by profession, tried to heal him of an illness. Rav did
not know what Shmuel was doing and thought that Shmuel was
needlessly causing him pain. Therefore, he cursed Shmuel. When
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Rav realized what had happened, he greatly regretted having
cursed Shmuel. In order to appease Shmuel, Rav treated him
with great honor and gave deference to him whenever they met.
Rabbi Ĥananya Kara – ר ִ ּבי ֲחנַ נְיָא ָק ָרא:ַ A second generation amora
in Eretz Yisrael, Rabbi Ĥananya, who is sometimes called Rabbi
Ĥanina, was a disciple of Rabbi Ĥanina bar Ĥama, also known
as Rabbi Ĥanina the Great, and Rabbi Yannai. Apparently, Rabbi
Ĥananya not only taught young children, but he was also a Bible
expert. For this reason, he was called kara. In the Talmud and
the Midrash, he is mentioned in discussions with his two teachers, both on matters relating to his work and on other halakhic
matters.

, ָה ָתם ַט ְﬠ ָמא ַמאי – ִמ ׁ ּשוּם דְּ ָלא ֶא ְפ ׁ ָשרThe Gemara answers: There, in the case of schoolchildren, what is
. ָה ָכא נַ ִמי – ָלא ֶא ְפ ׁ ָשרthe reason that it is permitted to divide a verse? Because it is not
possible to teach the children without doing so. Here, too, when a
paragraph of five verses must be divided between two readers, it is
not possible to divide them without dividing the middle verse.
 ַמאי ַט ְﬠ ָמא ָלא,וֹסק
ֵ  ו ׁ ְּשמו ֵּאל ָא ַמר ּפThe Gemara now examines the opinion of Shmuel. And Shmuel said:
נָסין ו ִּמ ׁ ּשוּם
ִ  ֲא ַמר דּ ֵוֹלג? ְ ּגזֵ ָירה ִמ ׁ ּשוּם ַה ִּנ ְכThe first reader divides the third verse and reads half of it. The Gemara
. ַהיּוֹצְ ִאיןasks: What is the reason that he did not state that the second reader
repeats the last verse recited by the first reader, in accordance with
the opinion of Rav? The Gemara answers: It is because of a rabbinic
decree that was instituted due to those who enter and those who
leave the synagogue between the readings. These individuals might
erroneously conclude that since the reading they heard consisted of
three verses, the reading they missed consisted of only two verses.
Therefore, the middle verse is divided into two parts, so that all will
realize that no reader recites only two verses.
קוֹרין
ִ  ּ ָפ ָר ׁ ָשה ׁ ֶשל ׁ ִש ׁ ּ ָשה ּ ְפסו ִּקים:ית ִיבי
ִ ֵמ
–  וְ ׁ ֶשל ֲח ִמ ׁ ּ ָשה ּ ְפסו ִּקים,אוֹת ּה ִ ּב ׁ ְשנַיִ ם
ָ
קוֹרא
ֵ אשוֹן ׁ ְשל ׁ ָֹשה – ַה ׁ ּ ֵשנִי
ׁ  ָק ָרא ִר.יָחיד
ִ ְ ּב
,ׁ ְשנַיִ ם ִמ ּ ָפ ָר ׁ ָשה זוֹ וְ ֶא ָחד ִמ ּ ָפ ָר ׁ ָשה ַא ֶח ֶרת
 ְל ִפי ׁ ּ ֶש ֵאין ַמ ְת ִח ִילין, ׁ ְשל ׁ ָֹשה:אוֹמ ִרים
ְ וְ ׁיֵש
.ְ ּב ָפ ָר ׁ ָשה ּ ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ּ ְפסו ִּקים

The Gemara raises an objection to the opinions of Rav and Shmuel
from the following baraita: Two people may read a paragraph of six
verses, but a paragraph of five verses may be read only by a single
reader. If the first one read three verses, the second one reads the
remaining two verses from this paragraph and then one verse from
another, i.e., the following, paragraph. And some say that it does not
suﬃce to read one verse from the next paragraph; rather, he must read
three verses, as one may not begin a new paragraph and read fewer
than three verses from it.

, ְל ַמאן דְּ ָא ַמר דּ ֵוֹלג – נִ ְדלוֹג,יתא
ָ  וְ ִאם ִאAnd if it is so, if it is permissible to do as Rav and Shmuel suggested,
!וֹסק – נִ ְפסוֹק
ֵ  ו ְּל ַמאן דְּ ָא ַמר ּפaccording to the one who said that the second reader repeats a verse
that the previous reader recited, i.e., Rav, let him repeat the verse in
this case as well. And according to the one who said that the second
reader divides the verse, i.e., Shmuel, let him divide the verse in this
case as well.
. דְּ ֶא ְפ ׁ ָשר ְ ּב ָה ִכי, ׁ ָשאנֵי ָה ָתםThe Gemara answers: There, in the case of the baraita, it is diﬀerent,
as it is possible to solve the problem in this manner by reading
additional verses. On the New Moon, however, the next paragraph
deals with an entirely diﬀerent subject, and consequently it cannot be
included in the Torah reading. Therefore, Rav and Shmuel presented
alternate solutions.
ﬠ ֶ ּבן הוֹש
ֻ ׁ ְָא ַמר ַר ִ ּבי ַּתנְ חוּם ָא ַמר ַר ִ ּבי י
 וְ ָא ַמר ַר ִ ּבי.אוֹמ ִרים
ְ
 ֲה ָל ָכה ְּכיֵ ׁש:ֵלוִ י
 ְּכ ׁ ֵשם:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְַּתנְ חוּם ָא ַמר ַר ִ ּבי י
ׁ ּ ֶש ֵאין ַמ ְת ִח ִילין ְ ּב ָפ ָר ׁ ָשה ּ ָפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה
ּ ְפסו ִּקים – ָּכךְ ֵאין ְמ ׁ ַשיְּ ִירין ְ ּב ָפ ָר ׁ ָשה ּ ָפחוֹת
.ִמ ׁ ּ ְשל ׁ ָֹשה ּ ְפסו ִּקים

With regard to the dispute cited in the baraita, Rabbi Tanĥum said
that Rabbi Yehoshua ben Levi said: The halakha is in accordance
with the opinion introduced by the phrase: Some say, which maintains that at least three verses must be read from the next paragraph.
And furthermore, Rabbi Tanĥum said that Rabbi Yehoshua ben
Levi said: Just as one may not begin a new paragraph and read fewer
than three verses from it, so too, one may not leave fewer than three
verses before the end of a paragraph at the conclusion of a reading.

 דְּ ָקא,יטא! ָה ׁ ְש ָּתא ו ַּמה ַא ְת ַח ְל ָּתא
ָ ּ ְפ ׁ ִש
,אוֹמ ִרים
ְ ֵמ ִקיל ַּת ָּנא ַק ָּמא – ַמ ְח ִמ ִירי יֵּ ׁש
 ל ֹא ָּכל ׁ ֶש ֵּכן,ִׁשיּוּר דְּ ַמ ְח ִמיר ַּת ָּנא ַק ָּמא
!?אוֹמ ִרים
ְ דְּ ַמ ְח ִמ ִירי יֵ ׁש

The Gemara challenges this statement: This is obvious. Now, if with
regard to the beginning of a paragraph, where the first tanna is
lenient and holds that it is suﬃcient to read one verse from the next
paragraph, the opinion introduced with the phrase: Some say, is
stringent, then with regard to leaving verses at the end of a paragraph,
where even the first tanna is stringent and holds that one may not
conclude a reading with fewer than three verses remaining until the
end of a paragraph, is it not all the more so obvious that the opinion
introduced with: Some say, is stringent?

–  יוֹצְ ִאין,יחי
ִ נָסין – ׁ ְש ִכ
ִ  נִ ְכ:ימא
ָ  ַמה ּו דְּ ֵתThe Gemara answers: Lest you say: Entering in the middle of the
 ָקא,יחי דְּ ַמנְ ִחי ֵס ֶפר ּת ָוֹרה וְ נָ ְפ ִקי
ִ  ָלא ׁ ְש ִכTorah reading is common, and therefore one should not conclude a
. ַמ ׁ ְש ַמע ָלןreading after having read fewer than three verses of a paragraph, but
leaving in the middle of the Torah reading, whereby one abandons
a Torah scroll and leaves, is not common, and therefore one may
conclude a reading with fewer than three verses left in the paragraph,
Rabbi Yehoshua ben Levi teaches us that the second opinion cited in
the mishna is also concerned that people may leave in the middle of
the Torah reading, and consequently one may not conclude a reading
with fewer than three verses left in the paragraph.
. פרק ג׳ דף כב. Megilla . Perek III . 22a
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NOTES

Due to those who enter – נָסין
ִ מ ׁ ּשוּם ַה ִּנ ְכ:ִ Most of the commentaries explain that the concern is that someone will enter
between readings. When the next reader begins his reading
fewer than three verses from the beginning of a paragraph,
the latecomer will mistakenly assume that the previous reader
had begun from the beginning of the paragraph and had read
fewer than three verses. The Ritva adds that there is also a
concern that someone will enter in the middle of the previous
reading, and when the reader concludes after having read
fewer than three verses from the beginning of a paragraph, the
latecomer will assume that he had begun from the beginning
of the paragraph and read fewer than three verses.
The halakha is that one repeats a verse, and it is the middle
reader who repeats it – ה ְל ְכ ָתא דּ ֵוֹלג וְ ֶא ְמצָ ִﬠי דּ ְוֹלגָ ן:ִ The early
commentaries disagree with regard to this statement. Rashi
explains that this applies to the readings of the non-priestly
watches; however, the Gemara does not come to a conclusion
with regard to the reading on the New Moon. Others question
this explanation, as it is unusual for the Gemara to state: The
halakha is, etc., with regard to a matter that has not been
observed since the destruction of the Temple, such as the
non-priestly watches. Conversely, the Rif and ge’onim explain
that the Gemara’s ruling is referring to the Torah reading on
the New Moon. The ge’onim further explain that the middle
reader is the second reader. Others have noted that this is
diﬃcult, as there are four readers, and therefore none of them
is the middle reader (Re’aĥ Duda’im). In fact, some hold that
it is the third reader who repeats verses, as he can also be
considered a middle reader (Ramban; Vilna Gaon, based on
tractate Soferim). However, some argue that the Gemara is
referring to the first of the middle readers. There are other
instances in which the second in a group or series is referred
to as the middle (Turei Even).
On a public fast, how many people read from the Torah –
ת ֲﬠנִית צִ ּבוּר ְ ּב ַכ ָּמה:ַּ Rabbeinu Tam asks: Can’t it be proven from
the Torah readings of the non-priestly watches, who would
also fast, that there are three readers on a fast day? A possible
answer is that three readers would read the portion of the day
relating to the watch, and an additional reader would read a
portion pertaining to the fast.
An additional prayer – מו ָּסף ְּת ִפ ָּלה: Rashi and others explain
that this addition is the prayer: Aneinu. Some say that it is referring to the twenty-four blessing Amida that was customarily
recited on certain fasts. Others explain that it is referring to the
ne’ila prayer that was recited at the end of the day on public
fast days (Ritva, based on Ramban).

– וְ ַּת ָּנא ַק ָּמא ַמאי ׁ ְשנָ א ִׁשיּו ֵּרי דְּ ָלא
 ַא ְתחו ִּלי נַ ִמי – ְ ּגזֵ ָירה,ִמ ׁ ּשוּם יוֹצְ ִאין
–  ַמאן דְּ ָﬠיֵ יל:נָסין! ָא ְמ ִרי
ִ ִמ ׁ ּשוּם ַה ִּנ ְכ
.ׁ ַשיּו ֵּלי ׁ ָשיֵ יל

The Gemara asks: And according to the first tanna, what is different about leaving fewer than three verses at the end of a paragraph, which is not permitted due to concern about those who
leave the synagogue in the middle of the Torah reading? In the
case of beginning a paragraph without reading at least three verses,
he should also hold that there is a rabbinic decree due to those
who enter,N lest the latecomer think that the previous reader read
fewer than three verses. The Gemara responds: Say in answer to
this question that one who enters in the middle of the Torah
reading asks how the Torah was read until then, and those present
will explain to him that the reader started in the previous paragraph. Therefore, he will not erroneously think that the reader
recited fewer than three verses.

:יוֹסף
ֵ יה דְּ ָר ָבא ְל ַרב
ּ יה ַר ָ ּבה ְ ּב ֵר
ּ  ׁ ְש ַלח ֵלRabba, son of Rava, sent a messenger to ask Rav Yosef: What is
 ִה ְל ְכ ָתא:יה
ּ  ִה ְל ְכ ָתא ַמאי? ׁ ְש ַלח ֵלthe halakha with regard to dividing a small Torah portion? Rav
. וְ ֶא ְמצָ ִﬠי דּ ְוֹלגָ ן, דּ ֵוֹלגYosef sent him the following answer: The halakha is that one
repeats a verse, in accordance with the opinion of Rav, and it is
the middle reader who repeats it,NH and not the last reader, so that
it will not be necessary to leave fewer than three verses until the
end of the paragraph.
.״זֶ ה ַה ְּכ ָלל ָּכל ׁ ֶשיֵּ ׁש ּבוֹ מו ָּסף״ וכו׳
? ַּת ֲﬠנִית צִ ּבוּר ְ ּב ַכ ָּמה:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
יכא ָק ְר ַ ּבן
ֵ ֹאש ח ֶֹד ׁש ּו
ׁ ר
ָּ מוֹﬠד דְּ ִא
יכא
ָּ  ֲא ָבל ָה ָכא דְּ ֵל,מו ָּסף – ַא ְר ָ ּב ָﬠה
 ָה ָכא: אוֹ דִּ ְל ָמא,ָק ְר ַ ּבן מו ָּסף – ָלא
?יכא מו ָּסף ְּת ִפ ָּלה
ָּ נַ ִמי ִא

§ We learned in the mishna: This is the principle: Any day on
which there is an additional oﬀering sacrificed in the Temple
and that is not a Festival, four people read from the Torah. A
dilemma was raised before the Sages: On a public fast, how
many people read from the Torah?N Does the mishna mean to say
that only on the New Moon and the intermediate days of
a Festival, when there is an additional oﬀering, four people
read; but here, on a public fast day, when there is no additional
oﬀering, no, only three people read? Or perhaps here, too,
there is an additional prayer,N as on public fast days the prayer:
Aneinu, is inserted into the Amida prayer, and so too an additional
reader is called to read from the Torah.

אשי ֳח ָד ׁ ִשים ו ְּבחו ּּלוֹ
ֵ ׁ  ְ ּב ָר:ָּתא ׁ ְש ַמע
 ָהא ְ ּב ַת ֲﬠנִית,קוֹרין ַא ְר ָ ּב ָﬠה
ִ מוֹﬠד
ֵ ׁ ֶשל
 ְ ּב ׁ ֵשנִי:ישא
ָ ׁ ימא ֵר
ָ צִ ּבוּר – ׁ ְשל ׁ ָֹשה! ֵא
קוֹרין
ִ  ו ְּב ׁ ַש ָ ּבת ְ ּב ִמנְ ָחה,ישי
ִ ׁ ו ַּב ֲח ִמ
! ָהא ַּת ֲﬠנִית צִ ּבוּר – ַא ְר ָ ּב ָﬠה,ׁ ְשל ׁ ָֹשה
.יש ַמע ִמ ָּינ ּה
ְ ׁ יכא ְל ִמ
ָּ  ֵמ ָהא ֵל,ֶא ָּלא

The Gemara attempts to adduce a proof: Come and hear that
which we learned in the mishna: On the days of the New Moon
and on the intermediate days of a Festival, four people read
from the Torah. Doesn’t this indicate that on a public fast, only
three people read? The Gemara responds: Say the first clause of
the mishna: On Mondays and Thursdays during the morning
service and on Shabbat during the afternoon service, three
people read from the Torah. Doesn’t this indicate that on a public
fast, four people read from the Torah? Rather, it must be concluded that nothing can be derived from this mishna with regard
to a public fast day, as the mishna does not mean to indicate the
halakha in every possible case.

 דְּ ַרב ִא ְיק ַלע ְל ָב ֶבל ְ ּב ַת ֲﬠנִית,ָּתא ׁ ְש ַמע
, ְ ּ ְפ ַתח ְ ּב ִריך, ָקם ְק ָרא ְ ּב ִס ְיפ ָרא,צִ ּבוּר
 נְ פוּל ּכו ֵּּלי ָﬠ ְל ָמא.יך
ְ ֲח ִתים וְ ָלא ְ ּב ִר
.יה
ּ  וְ ַרב ָלא נְ ַפל ַﬠל ַא ּ ֵפ.ַּא ַאנְ ּ ַפיְ יהו

A diﬀerent proof is now suggested. Come and hear the following
incident: Rav once happened to come to Babylonia on a public
fast. He stood and read from a Torah scroll. When he began to
read, he recited a blessing, but when he concluded, he did not
recite a blessing. Everyone else fell on their faces, i.e., bowed
down on the floor, during the Taĥanun supplication, as was the
custom, but Rav did not fall on his face.

HALAKHA

One repeats a verse, and it is the middle reader who repeats
it – דּ ֵוֹלג וְ ֶא ְמצָ ִﬠי דּ ְוֹלגָ ן: On the New Moon, the Torah reading
is divided up among the readers in the following manner:
The priest reads the first three verses (Numbers 28:1–3) of the
paragraph. The Levite repeats verse 3 and reads the following
two verses. The Israelite then reads the final three verses of
the paragraph (Numbers 28:6–8), as well as the next paragraph, which consists of two verses (Numbers 28:9–10). The
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fourth reader then reads the next paragraph, which is the
portion that relates to the New Moon (Numbers 28:11–15).
However, some have the custom for the Levite to read
from where the priest left oﬀ until the end of the paragraph
(Numbers 28:4–8), and for the Israelite to repeat the last two
verses of that paragraph and to read the two verses of the
following paragraph (Vilna Gaon, based on tractate Soferim;
Shulĥan Arukh, Oraĥ Ĥayyim 423:2).

 ַמאי ַט ְﬠ ָמא, ִמ ְּכ ִדי ַרב ְ ּביִ ְ ׂש ָר ֵאל ְק ָראThe Gemara attempts to clarify the halakha based upon Rav’s conduct.
יך? ָלאו ִמ ׁ ּשוּם דְּ ָב ֵﬠי
ְ  ֲח ַתם וְ ָלא ְ ּב ִרNow, Rav must have read the portion that is designated for an Isra?יה
ּ  ְל ִמ ְיק ִרי ַא ֲח ִרינָ א ַ ּב ְת ֵרelite, as he was neither a priest nor a Levite, and therefore he was the
third person to read from the Torah. What, then, is the reason that
when he concluded his reading he did not recite a blessing? Was it
not because another person was to read after him, and since only
the last reader recites a blessing, Rav did not recite a blessing upon
completion of his portion? This would indicate that four readers are
called to the Torah on public fasts.
 דְּ ָהא ַרב הוּנָ א, ַרב ְ ּב ָכ ֲהנֵי ְק ָרא, ָלאThe Gemara rejects this proof: No, Rav read the first reading, which
. ָק ֵרי ְ ּב ָכ ֲהנֵיis generally designated for priests. He was the leading Torah authority
of his generation, and one who holds this position is called to read
from the Torah even before a priest, as Rav HunaP would read the
first reading, which is generally designated for priests,N and Rav would
do the same.
ִ ּב ׁ ְש ָל ָמא ַרב הוּנָ א ָק ֵרי ְ ּב ָכ ֲהנֵי – דְּ ָהא
ּ ֲא ִפ
 דְּ ָכ ֲהנֵי,יל ּו ַרב ַא ִמי וְ ַרב ַא ִסי
יכף ַּכיְ יפ ּו
ָ  ֶמ,ֲח ׁ ִש ִיבי דְּ ַא ְר ָﬠא יִ ְ ׂש ָר ֵאל
יכא
ָּ  ָהא ִא, ֶא ָּלא ַרב.יה ְל ַרב הוּנָ א
ּ ֵל
!יה
ּ  דְּ ָכ ֲהנָ א ֲהוָ ה ו ְּד ַבר ֲﬠ ֵל,ׁ ְשמו ֵּאל

The Gemara raises a diﬃculty: Granted, Rav Huna read the portion
designated for priests, as even Rav Ami and Rav Asi, who were the
most esteemed priests in Eretz Yisrael, were subordinate to Rav
Huna, and he was considered the undisputed rabbinic leader of the
Jewish people. However, in the case of Rav, there was Shmuel, who
was a priest, and Rav had elevated him above himself, showing
Shmuel deference in all matters of honor. Consequently, Rav was not
the singular leader of his generation and would not have read the first
reading in place of a priest.

יה
ָ ׁ ְשמו ֵּאל נַ ִמי ֵמ
ּ יכף ֲהוָ ה ַּכיֵּ יף ֵל
 וְ ִכי.יה ָּכבוֹד
ּ  וְ ַרב הוּא דַּ ֲﬠ ַבד ֵל,ְל ַרב
 ׁ ֶשלּ ֹא ְ ּב ָפנָיו – ָלא,יה – ְ ּב ָפנָיו
ּ ָﬠ ֵביד ֵל
.יה
ּ ָﬠ ֵביד ֵל

The Gemara answers: In fact, Shmuel was also subordinate to Rav,
as Rav was indeed the leading authority in Babylonia, and it was Rav
who showed Shmuel honor of his own volition, in order to appease
him for having cursed him. And he did this only when Shmuel was
in his presence, but when he was not in his presence, Rav did not
do this, and therefore Rav would read first from the Torah when
Shmuel was not present.

ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָרא דְּ ַרב ְ ּב ָכ ֲהנֵ י
 דְּ ִאי ָס ְל ָקא דַּ ֲﬠ ָת ְך ְ ּביִ ְ ׂש ָר ֵאל,ְק ָרא
?יך
ְ נֶיה ַמאי ַט ְﬠ ָמא ָ ּב ֵר
ָ ָק ָרא – ְל ָפ
.ְל ַא ַחר ַּת ָ ּקנָ ה

The Gemara comments: So too, it is reasonable to assume that Rav
read first from the portion that is generally designated for priests,
because if it enters your mind to say that he read third, from the
portion designated for an ordinary Israelite, what is the reason he
recited a blessing before reading his portion? Only the first reader
recites a blessing before reading from the Torah. The Gemara rejects
this argument: This incident took place after it was instituted that all
those called to read from the Torah recite a blessing.

PERSONALITIES

Rav Huna – רב הוּנָ א:ַ Rav Huna was one of the great
second-generation Babylonian amora’im. He succeeded
his teacher, Rav, as the head of the yeshiva of Sura. After
the death of Shmuel, Rav Huna was considered by all to
be the greatest Sage in Babylonia. His colleagues, Rav’s
other students, accepted his rulings, and even Shmuel
asked him questions on several occasions.
Under his tenure, the yeshiva of Sura experienced significant growth, both in the number of its students and in
their quality. Almost all of the Sages of the next generation
were considered Rav Huna’s students to a certain degree.
This included Rav Ami and Rav Asi, who studied from Rav
Huna in Babylonia. Even after they moved to Eretz Yisrael
and were recognized as the leading Sages there, they
considered themselves subordinate to Rav Huna.
According to a tradition recorded by the ge’onim, Rav
Huna was from the family of the Exilarch. Nonetheless, he
was very poor in his youth, but he studied Torah despite
his poverty. He became wealthy later in life (see 27b). The
Talmud recounts numerous anecdotes about Rav Huna’s
piety (see Ta’anit 20b), and his wisdom was legendary.
Rav Huna lived for over eighty years, and after his death
he was brought with great honor to Eretz Yisrael, where he
was buried next to the great Sage Rabbi Ĥiyya.
Rav Huna’s son, Rabba bar Rav Huna, was among the
most prominent amora’im of the next generation.
NOTES

Rav Huna would read the first reading, which is generally designated for priests – רב הוּנָ א ָק ֵרי ְ ּב ָכ ֲהנֵי:ַ Although
there is a mitzva to honor priests by allowing them to
take precedence over non-priests, the honor of the Torah
supersedes the honor of priests. The mishna in tractate
Horayot (13a) states that a Torah scholar of illegitimate lineage [mamzer] takes precedence over a High Priest who
is an ignoramus. The law of honoring the priest applies
only when the people involved are of equal stature in
Torah knowledge (see Rambam Sefer HaMadda, Hilkhot
Talmud Torah 3:1–2). However, the universal custom is to
honor the priest with the first reading from the Torah, in
order to avoid strife (see Meiri and Beit Peretz).

יה נַ ִמי ִל ְב ִריךְ ? ׁ ָשאנֵי
ָ  ִאי ָה ִכי ְל ַא ֲח ֶרThe Gemara asks: If so, he should also have recited a blessing
יﬠל ָﬠיְ ֵילי
ַ  דְּ ֵמ,יכא דְּ יָ ֵתיב ַרב
ָ  ֵהafter his reading, as the rabbinic enactment requires those who read
from the Torah to recite blessings both before and after their reading.
The Gemara answers: The reason that the Sages required all the readers to recite blessings both before and after their readings was to
prevent misunderstandings on the part of both those who enter the
synagogue in the middle of the reading and those who leave early. But
it was diﬀerent where Rav was present, as people would enter the
synagogue in the middle of the reading,

Perek III
Daf 22 Amud b
. ֵמ ּ ַיפק ָלא נָ ְפ ִקיbut they would not leave early, out of deference to Rav, and therefore
it was not necessary for him to recite a blessing after he finished
his portion. In any event, the incident with Rav does not provide
conclusive proof as to the number of readers on a public fast day.

HALAKHA

Torah reading on a fast day – יאת ַה ּת ָוֹרה ְ ּב ַת ֲﬠנִית
ַ ק ִר:ְ On
fast days, three people read from the Torah during both
the morning and afternoon prayer services (Rambam Sefer
Ahava, Hilkhot Tefilla 12:16).

 ָּכל ׁ ֶשיֵּ ׁש ּבוֹ: זֶ ה ַה ְּכ ָלל: ָּתא ׁ ְש ַמעThe Gemara tries to adduce another proof: Come and hear the folּ  ִ ּבlowing baraita: This is the general principle: Any day on which labor
 ְּכגוֹן ַּת ֲﬠנִית,אכה ָל ָﬠם
ָ יטוּל ְמ ָל
,קוֹרין ׁ ְשל ׁ ָֹשה
ִ –  צִ ּבוּר וְ ִת ׁ ְש ָﬠה ְ ּב ָאבis permitted and prolonging the prayer service would constitute aH
deprivation of labor for the masses, for example, a public fast day
and the Ninth of Av, only three people read from the Torah, so as
not to lengthen the prayer service unnecessarily.
: פרק ג׳ דף כב. Megilla . Perek III . 22b
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NOTES

Any day on which prolonging the prayer service would
not constitute a deprivation of labor for the masses, for
ּ וְ ׁ ּ ֶש ֵאין ּבוֹ ִ ּב
example, the New Moon –  ְּכגוֹן,אכה ָל ָﬠם
ָ יטוּל ְמ ָל
אשי ֳח ָד ׁ ִשים
ֵ ׁ ר:ָ The early commentaries attempt to clarify the
meaning of this sentence in light of the fact that it is not
halakhically prohibited to perform labor on the New Moon.
Rashi and others explain that the Gemara is referring to the
custom for women to refrain from labor on the New Moon,
as though it were the intermediate days of a Festival. Other
commentaries argue that there are indications in the Bible that
the original custom was for even men to refrain from labor, and
this custom has been preserved with regard to women (see
Rabbeinu Yehonatan). Some suggest that men should refrain
from engaging in hard labor on the New Moon (see Responsa
of the Maharit). The Turei Even maintains that during the time
of the Temple it was halakhically prohibited to perform labor
on the New Moon.
Reading from the Torah and concluding with a reading
from the Prophets – קוֹרין ו ַּמ ְפ ִטיר:
ִ The Turei Even asks: If more
readers were not called up to the Torah out of a concern not
to deprive the masses from time to work, why did the Sages
institute a haftara on public fast days, despite the fact that this
also prolongs the service? Some explain that since the haftara
includes words of encouragement to repent, it is an integral
part of the prayers on fast days (Sefat Emet).

ּ  וְ ׁ ּ ֶש ֵאין ּבוֹ ִ ּבBut any day on which prolonging the prayer service would not
 ְּכגוֹן,אכה ָל ָﬠם
ָ יטוּל ְמ ָל
קוֹרין
ִ – מוֹﬠד
ֵ אשי ֳח ָד ׁ ִשים וְ חוּלּ וֹ ׁ ֶשל
ֵ ׁ  ָרconstitute a deprivation of labor for the masses, for example,
N
. ׁ ְש ַמע ִמ ָּינ ּה, ַא ְר ָ ּב ָﬠהthe days of the New Moon, when it is customary for women to
refrain from work, and on the intermediate days of a Festival,
when one may not perform labor unless refraining from labor will
cause him to lose money, four people read from the Torah. The
Gemara concludes: Indeed, learn from here that on a public fast
day three people read from the Torah.
: וְ ָהא ֲאנַן ָלא ְּתנַן ָה ִכי:ֲא ַמר ַרב ַא ׁ ִשי
 ָּכל יוֹם ׁ ּ ֶשיֵּ ׁש ּבוֹ מו ָּסף וְ ֵאינוֹ:זֶ ה ַה ְּכ ָלל
 ְל ַא ּת ּויֵ י,קוֹרין ַא ְר ָ ּב ָﬠה
ִ – יוֹם טוֹב
יב ּור
ּ ִַמאי – ָלאו ְל ַא ּת ּויֵ י ַּת ֲﬠנִית צ
!וְ ִת ׁ ְש ָﬠה ְ ּב ָאב

Rav Ashi said: Didn’t we learn in the mishna as follows: This is
the principle: Any day on which there is an additional oﬀering
sacrificed in the Temple and it is not a Festival, four people read
from the Torah? What is added by the formulation of this principle? Does it not come to add a public fast and the Ninth of Av,
when there is an addition to the prayer service, and therefore four
people read from the Torah?

נִיתין ַמ ּנִי? ָלא ַּת ָּנא
ִ ו ְּל ַרב ַא ׁ ִשי ַמ ְת
 ָחל: דְּ ַתנְ יָ א.יוֹסי
ֵ ַק ָּמא וְ ָלא ַר ִ ּבי
קוֹרין ׁ ְשל ׁ ָֹשה
ִ – ישי
ִ ׁ ִל ְהיוֹת ַ ּב ׁ ֵשנִי ו ַּב ֲח ִמ
קוֹרא
ֵ יﬠי
ִ ישי ו ָּב ְר ִב
ִ ׁ  ַ ּב ׁ ּ ְש ִל.ו ַּמ ְפ ִטיר ֶא ָחד
:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי.ֶא ָחד ו ַּמ ְפ ִטיר ֶא ָחד
.קוֹרין ׁ ְשל ׁ ָֹשה ו ַּמ ְפ ִטיר ֶא ָחד
ִ עוֹלם
ָ ְל

The Gemara asks: But according to Rav Ashi, who is the tanna
of the mishna? It is not the first tanna of the following baraita
and not Rabbi Yosei. As it is taught in a baraita: If the Ninth of
Av occurs on a Monday or a Thursday, days on which there is
always a Torah reading, three people read from the Torah. And
the last one of them concludes with a reading from the ProphetsN
[haftara]. If it falls on a Tuesday or a Wednesday, one person
reads from the Torah, and the same one concludes with a reading
from the Prophets. Rabbi Yosei said: Three people always read
from the Torah on the Ninth of Av, and the last one concludes
with a reading from the Prophets. All agree that no more than
three people read from the Torah on the Ninth of Av and other
public fast days.

It merely gives a mnemonic – יָהיב
ֵ ימנָ א ְ ּב ָﬠ ְל ָמא
ָ ס:ִ Rav Ashi
originally assumed that the principle was meant to include a
halakha that was not mentioned explicitly in the mishna. The
conclusion is that the principle is merely a mnemonic device
to remember what is mentioned in the mishna, and it is not
intended to allude to any halakhot that are not mentioned
in the mishna.

 ְל ַא ּתוּיֵ י, וְ ֶא ָּלא ַק ׁ ְשיָ א ״זֶ ה ַה ְּכ ָלל״! ָלאThe Gemara responds: However, if only three people read from
.ּמוֹﬠד
ֵ חוֹד ׁש ו
ֶ ֹאש
ׁ  רthe Torah on these days, the statement: This is the principle, is
diﬃcult, as the mishna has already specifically mentioned every
case included in the principle. The Gemara explains: No, it is not
diﬃcult; it comes to add the New Moon and the intermediate
days of a Festival.
אשי ֳח ָד ׁ ִשים
ֵ ׁ  ְ ּב ָר: ָהא ְ ּב ֶה ְדיָ א ָק ָתנֵי ָל ּהThe Gemara challenges this explanation: Aren’t these days taught
!קוֹרין ַא ְר ָ ּב ָﬠה
ִ ּמוֹﬠד
ֵ  וexplicitly in the mishna: On the New Moon and on the intermediate days of a Festival, four people read from the Torah?
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ימא יוֹם
ָ  דְּ ָלא ֵּת,ימנָ א ְ ּב ָﬠ ְל ָמא יָ ֵהיב
ָ ִס
,ּמוֹﬠד ִּכי ֲה ָד ֵדי נִינְ הו
ֵ טוֹב וְ חוּלּ וֹ ׁ ֶשל
 ָּכל דְּ ָט ֵפי: ֶָא ָּלא נְ קוֹט ַהאי ְּכ ָל ָלא ְ ּביָ ְדך
יה ַ ּג ְב ָרא
ּ יה – ָט ֵפי ֵל
ּ יה ִמ ְּיל ָתא ֵמ ַח ְב ֵר
ּ ֵל
.יְ ֵת ָירא

The Gemara answers: The principle was not intended to add to
what is stated explicitly in the mishna. The mishna merely gives
a mnemonicN by which to remember the number of readers on
each day. It expresses the following: Do not say that a Festival
and the intermediate days of the Festival are the same with
regard to their sanctity, and therefore the same numbers of readers
are called to the Torah on these days. Rather, hold this rule firmly
in your hand: On any day when there is an additional element
of the laws of the day, an extra person is added to the number of
those who read from the Torah.

יכא
ֵ חוֹד ׁש ו
ֶ ֹאש
ׁ  ְ ּבר, ְִה ְל ָּכך
ָּ ּמוֹﬠד דְּ ִא
 ְ ּביוֹם טוֹב,קוֹרין ַא ְר ָ ּב ָﬠה
ִ – ָק ְר ַ ּבן מו ָּסף
,אכה – ֲח ִמ ׁ ּ ָשה
ָ דְּ ָאסוּר ַ ּב ֲﬠ ִ ׂשיַּ ית ְמ ָל
.ְ ּביוֹם ַה ִּכ ּפו ִּרים דַּ ֲﬠנו ּׁש ָּכ ֵרת – ׁ ִש ׁ ּ ָשה
– יל ה
ָ יס ּו ר ְס ִק
ּ יכא ִא
ָּ ׁ ַש ָ ּבת דְּ ִא
.ׁ ִש ְב ָﬠה

Therefore, on the New Moon and the intermediate days of a
Festival, when there is an additional oﬀering, four people read
from the Torah. On a Festival, when it is prohibited to perform
labor, five people read from the Torah. On Yom Kippur, when
performance of prohibited labor is punishable by karet, six
people read from the Torah. On Shabbat, when there is a prohibition to perform labor that is punishable by stoning, seven
people read.

יק ַלע ְל ָב ֶבל ְ ּב ַת ֲﬠנִית
ְ  ַרב ִא,גּ ו ָּפא
, ְ ּ ְפ ַתח ְ ּב ִריך, ָקם ְק ָרא ְ ּב ִס ְפ ָרא.צִ ּבוּר
 נְ פוּל ּכו ֵּּלי ָﬠ ְל ָמא.יך
ְ ֲח ַתם וְ ָלא ְ ּב ִר
.יה
ּ ַא ַאנְ ּ ַפיְ יה ּו – וְ ַרב ָלא נְ ַפל ַﬠל ַאנְ ּ ֵפ
?יה
ּ ַמאי ַט ְﬠ ָמא ַרב ָלא נָ ֵפיל ַﬠל ַא ּ ֵפ

The Gemara cited an incident involving Rav, and now it returns
to examine the matter itself. Rav once happened to come to
Babylonia on a public fast. He stood and read from a Torah
scroll. When he began to read, he recited a blessing, but when
he concluded, he did not recite a blessing. Everyone else fell
on their faces, i.e., bowed down on the floor, during the taĥanun
supplication, as was the custom, but Rav did not fall on his face.
The Gemara asks: What is the reason that Rav did not fall on
his face?

 ״וְ ֶא ֶבן: וְ ַתנְיָא.ִרצְ ּ ָפה ׁ ֶשל ֲא ָבנִים ָהיְ ָתה
 ְל ִה ׁ ְש ַּת ֲחוֹת,ַמ ְ ׂש ִּכית ל ֹא ִת ְּתנ ּו ְ ּב ַא ְרצְ ֶכם
יה ִא י ַא ָּתה ִמ ׁ ְש ַּת ֲח וֶ ה
ָ  ָﬠ ֶל,יה״
ָ ָﬠ ֶל
ְ ּב ַא ְרצְ ֶכם ֲא ָבל ַא ָּתה ִמ ׁ ְש ַּת ֲח וֶ ה ַﬠל
, ִּכ ְדעו ָּּלא.ֲא ָבנִים ׁ ֶשל ֵ ּבית ַה ִּמ ְקדָּ ׁש
 ל ֹא ָא ְס ָרה ּת ָוֹרה ֶא ָּלא:דְּ ָא ַמר עו ָּּלא
.ִרצְ ּ ָפה ׁ ֶשל ֲא ָבנִים ִ ּב ְל ָבד

The Gemara answers: It was a stone floor, and it was taught in
a baraita with regard to the verse: “Nor shall you install any
figured stoneH in your land,N to bow down upon it” (Leviticus
: ), that, upon it, i.e., any type of figured stone, you shall not
bow down in your land, i.e., anywhere in your land other than
in the Temple; but you shall bow down upon the stones of the
Temple. This is in accordance with the opinion of Ulla, as Ulla
said: The Torah prohibited bowing down only upon a stone
floor.H

 ִאי ָה ִכי ַמאי ִא ְיריָ א ַרב? ֲא ִפילּ ּו ּכו ְּּלה ּוThe Gemara asks: If so, why was it specifically Rav who did not
.יה דְּ ַרב ֲהוַ אי
ּ  נַ ִמי! ַק ֵּמbow down? All of the other people present were also prohibited
from bowing down on the stone floor. The Gemara answers: The
stone section of the floor was only in front of Rav, as the rest of
the floor was not paved.
!יה
ּ ִוְ ֵליזִ יל ְלגַ ֵ ּבי צ
ּ  וְ ִלינְ ּפוֹל ַﬠל ַא ּ ֵפ,יבו ָּרא
יב ֵﬠית
ּ ָ  וְ ִא.יבו ָּרא
ּ ִיט ַרח צ
ְ ָלא ָ ּב ֵﬠי ְל ִמ
ּ ׁ  ַרב ּ ִפ:ימא
ישוּט יָ ַדיִ ם וְ ַרגְ ַליִ ם ֲהוָ ה
ָ ֵא
 ל ֹא: דְּ ָא ַמר עו ָּּלא, וְ ִכ ְדעו ָּּלא,ָﬠ ֵביד
ּ ׁ ָא ְס ָרה ּת ָוֹרה ֶא ָּלא ּ ִפ
ישוּט יָ ַדיִ ם וְ ַרגְ ַליִ ם
.ִ ּב ְל ָבד

The Gemara comments: If so, Rav should have gone to where
the rest of the congregation was standing and fallen on his face
there. The Gemara responds: He did not want to trouble the
congregation to make room for him. And if you wish, say the
following: Rav would stretch out his arms and legs and fully
prostrate himself on the ground, whereas the others would
merely bend their bodies as a symbolic gesture but would not
prostrate themselves on the ground. And this is in accordance
with the opinion of Ulla, as Ulla said: The Torah prohibited
bowing down upon a stone floor only when it is done with
outstretched arms and legs.

HALAKHA

Figured stone – א ֶבן ַמ ְ ׂש ִּכית:
ֶ The term figured stone refers
to a stone designated for bowing upon. It is prohibited to
bow upon a stone even if one is bowing to God. If one fully
prostrates oneself on stone, he is flogged. This prohibition
applies outside of the Temple; in the Temple, it is permitted
to fully prostrate oneself on stone (Rambam Sefer HaMadda,
Hilkhot Avoda Zara 6:6–7).
Bowing down upon a stone floor – ה ׁ ְש ַּת ֲחוָ ָאה ַﬠל ֲא ָבנִים:ִ It is
prohibited by Torah law to prostrate oneself with outstretched
arms and legs on a stone floor. It is prohibited by rabbinic
decree to prostrate oneself even where there is no stone floor,
or to bow with one’s head touching the ground on a stone
floor even if one does not lie down with outstretched arms
and legs. However, if one leans to his side or places something
on the floor, it is permitted, and this is what is done on Yom
Kippur (Shulĥan Arukh, Oraĥ Ĥayyim 131:8, and in the comment
of Rema).
An important person is not permitted to fall on his face in
public – אין ָא ָדם ָח ׁשוּב ַר ׁ ּ ַשאי ִל ּיפוֹל ַﬠל ּ ָפנָיו:ֵ An important person
who is praying for the public is not permitted to fall on his face,
unless he is certain that his prayers will be answered. However,
this is prohibited only if he is praying in public; it is not prohibited if he is praying in his home for the public (Taz, citing
Mordekhai). The type of falling on one’s face that is customarily
practiced nowadays during the daily prayers, which consists
merely of lowering one’s head and covering it, is permitted
everywhere (Rivash; Shulĥan Arukh, Oraĥ Ĥayyim 131:8).

ּ ׁ יﬠ ִביד ּ ִפ
ישוּט
ֱ יה וְ ָלא ֶל
ּ  וְ ִל ּיפוֹל ַﬠל ַא ּ ֵפThe Gemara challenges this response: Rav should have fallen
.יה
ּ ֵ יָ ַדיִ ם וְ ַרגְ ַליִ ם! ָלא ְמ ׁ ַש ּנֵי ִמ ִּמנְ ָהגon his face without stretching out his arms and legs. The
Gemara answers: He did not want to change his usual custom
of full prostration, and where he was standing he could not fully
prostrate himself in his usual manner because there the floor
was of stone.
, ָא ָדם ָח ׁשוּב ׁ ָשאנֵי:ימא
ָ יב ֵﬠית ֵא
ּ ָ וְ ִא
 ֵאין, דְּ ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר,ִּכ ְד ַר ִ ּבי ֶא ְל ָﬠזָ ר
ָא ָדם ָח ׁשוּב ַר ׁ ּ ַשאי ִל ּיפוֹל ַﬠל ּ ָפנָיו ֶא ָּלא
 דִּ ְכ ִתיב,ﬠ ִ ּבן נוּן יהוֹש
ֻ ׁ נַﬠנֶ ה ִּכ
ֲ ִאם ֵּכן
.[ﬠ קוּם ָלךְ ״ ]וגו׳ הוֹש
ֻ ׁ ְֹאמר ה׳ ֶאל י
ֶ ״וַ יּ

And if you wish, say a diﬀerent reason as to why Rav did not
fall on his face: An important person is diﬀerent, in accordance with the opinion of Rabbi Elazar, as Rabbi Elazar said:
An important person is not permitted to fall on his face in
publicNH unless he knows that he will be answered like Joshua
bin NunN in his time, as it is written: “And the Lord said to
Joshua: Get up; why do you lie upon your face?” ( Joshua : ).
It is a disgrace for a distinguished person to fall on his face
and have his prayers unanswered. Consequently, Rav did not
prostrate himself in public.

NOTES

Nor shall you install any figured stone in your land – וְ ֶא ֶבן
מ ְ ׂש ִּכית ל ֹא ִת ְּתנ ּו ְ ּב ַא ְרצְ ֶכם:ַ It was necessary for the Gemara to
cite the baraita in addition to the verse itself because the verse
could have been interpreted as stating that the prohibition
of prostrating oneself on stone applies only in Eretz Yisrael.
The baraita indicates that the reason the verse states “in your
land” is to exclude the Temple from the prohibition, but not
to exclude lands outside of Eretz Yisrael. This is in accordance
with the principle that non-agricultural mitzvot apply equally
outside of Eretz Yisrael (Turei Even).
The Rambam writes that the reason for this prohibition is
because the gentiles would prostrate themselves on stone
floors as part of their pagan rituals. In order to distance the
Jewish people from these practices, prostration was prohibited
outside of the Temple.

his face, which is an act of submission and self-nullification,
and his prayers are not answered, he will be humiliated in the
presence of the congregation (Rabbeinu Yehonatan). Some
explain that if he is praying as an individual on behalf of the
community, he appears haughty, and this is permitted only
for someone whose prayers will certainly be answered (see
Mikhtam).

Answered like Joshua bin Nun – ﬠ ִ ּבן נוּן יהוֹש
ֻ ׁ נַﬠנֶ ה ִּכ:
ֲ The
commentaries question why the Gemara specifically mentions Joshua. Some explain that other Elders also fell on their
face in prayer, but since God said only to Joshua: “Get up;
why do you lie upon your face?” (Joshua 7:10), it is clear that
only Joshua acted properly by doing so (Re’aĥ Duda’im). Conversely, Rashi explains that God’s comment to Joshua indicates
that Joshua should not have prostrated himself. The comAn important person is not permitted to fall on his face mentary of the Rashash on tractate Ta’anit (14b) points out
in public – אין ָא ָדם ָח ׁשוּב ַר ׁ ּ ַשאי ִל ּיפוֹל ַﬠל ּ ָפנָיו:
ֵ The commen- that, according to the Jerusalem Talmud (Ta’anit 2:6), Joshua’s
taries discuss at length the reason for this policy. The widely prayer was answered. He adds that Rashi in tractate Megilla
accepted explanation is that if an important person falls on disagrees.
: פרק ג׳ דף כב. Megilla . Perek III . 22b
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: ׁ ֶש ֶּנ ֱא ַמר, ִקידָּ ה – ַﬠל ַא ּ ַפיִ ם:ָּתנ ּו ַר ָ ּבנַ ן
– יﬠה
ָ  ְּכ ִר.״וַ ִּת ּקֹד ַ ּבת ׁ ֶש ַבע ַא ּ ַפיִ ם ֶא ֶרץ״
רוֹﬠ ַﬠל
 ״מ ְּכ
ִ :אוֹמר
ֵ  וְ ֵכן הוּא,ַﬠל ִ ּב ְר ַּכיִ ם
ּ ׁ  ִה ׁ ְש ַּת ֲח וָ ָאה – זוֹ ּ ִפ.ִ ּב ְר ָּכיו״
ישוּט יָ ַדיִ ם
ָ״הבוֹא נָ בוֹא ֲאנִי וְ ִא ְּמך
ֲ : ׁ ֶש ֶּנ ֱא ַמר,וְ ַרגְ ַליִ ם
.וְ ַא ֶחיךְ ְל ִה ׁ ְש ַּת ֲחוֹת ְלךָ ַא ְרצָ ה״

Apropos Rav’s practice of prostrating himself, the Gemara
continues with a discussion of diﬀerent forms of bowing. The
Sages taught in a baraita: The term kidda indicates falling upon
one’s face,N with one’s face toward the ground, as it is stated:
“Then Bathsheba bowed [vatikod] with her face to the ground”
Kings : ). Keria means bowing upon one’s knees, as it is
stated with regard to Solomon: He finished praying and “he
rose from before the altar of the Lord, from kneeling [mikkeroa] upon his knees” Kings : ). Finally, hishtaĥava’a,N that
is bowing with one’s arms and legs spread in total submission,
as it is stated that Jacob asked, in response to Joseph’s dream:
“Shall I and your mother and your brothers indeed come to
bow down [lehishtaĥavot] to you to the ground?” (Genesis
: ).

.יט ַלע
ְ יה דְּ ַר ִ ּבי וְ ִא
ּ  ֵלוִ י ַא ֲחוֵ י ִקידָּ ה ַק ֵּמThe Gemara relates that LeviP once demonstrated the form
of kidda that was performed by the High Priest before Rabbi
Yehuda HaNasi. This bowing was especially difficult, as it
involved bending from the waist until his head reached the
ground, supporting his body with his thumbs, and then rising
at once. In the course of his demonstration, Levi dislocated
his hip and became lame.
:יה? וְ ָה ָא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ּ וְ ָהא ָקא ָ ּג ְר ָמא ֵל
,יח ָא ָדם דְּ ָב ִרים ְּכ ַל ּ ֵפי ַמ ֲﬠ ָלה עוֹלם ַאל יַ ִּט
ָ ְל
יח ְ ּד ָב ִרים ְּכ ַל ּ ֵפי ַמ ֲﬠ ָלה ׁ ֶש ֲה ֵרי ָא ָדם ָ ּגדוֹל ִה ִּט
.יה
ְ וְ ִא
ּ  ו ַּמנּ ּו – ֵלוִ י! ָהא וְ ָהא ָ ּג ְר ָמא ֵל,יט ַלע

The Gemara asks: Was it this that caused Levi to become
lame? Didn’t Rabbi Elazar say: A person should never speak
impertinently toward God on High, as a great man once
spoke impertinently toward God on High and he became
lame? And who was he? Levi. The reason Levi became lame was
because of the way he spoke to God (see Ta’anit a), not due to
having performed kidda. The Gemara answers: Both this and
that caused Levi to become lame. Since he spoke impertinently
toward God, he was worthy of punishment, and he therefore
suﬀered an injury while exerting himself to perform kidda.

 ָחזֵ ינָ א ְלה ּו ְל ַא ַ ּביֵ י: ֲא ַמר ַרב ִחיָּ יא ַ ּבר ָא ִביןOn the topic of bowing, Rav Ĥiyya bar Avin said: I saw Abaye

NOTES

The term kidda indicates falling upon one’s face –  ַﬠל,ִקידָּ ה
א ּ ַפיִ ם:
ַ Tosafot question the Gemara’s biblical proofs, as there
are other verses that seem to give alternate descriptions of
these types of bowing. They conclude that the meaning of
these diﬀerent terms was known through oral tradition. The
Maharsha answers the questions of Tosafot by explaining that
kidda means bowing with only one’s face touching the ground;
keria is kidda with the addition that one’s knees also touch the
ground; and hishtaĥava’a is keria with the rest of one’s body
also on the ground.
ָ  ְּכ ִר,קידָּ ה:ִ The
Kidda, keria, and hishtaĥava’a –  וְ ִה ׁ ְש ַּת ֲחוָ ָאה,יﬠה
act of bowing before God expresses three levels of submission

before Him. The first, kidda, or falling on one’s face, conveys
the nullification of human wisdom and intelligence, which
are nothing in comparison with Godly intellect. The second,
keria, or falling on one’s knees, communicates that human
urges and impulses are subjugated to the will of God. The third,
hishtaĥava’a, bowing with outspread arms and legs, indicates
the recognition that all human action and activity are in the
hands of God and the individual is merely a tool wielded by
Him. Although God grants many freedoms to human beings,
the religious person recognizes that everything he does pales in
comparison with God’s actions, which are directed by an intelligence that is beyond human comprehension (Rabbi Avraham
Yitzĥak Kook, Ein Aya).

PERSONALITIES

Levi – לוִ י:ֵ This is Levi ben Sisi, who lived in Eretz Yisrael during
the transitional generation from tanna’im to amora’im. Levi
was one of the foremost students of Rabbi Yehuda HaNasi, the
redactor of the Mishna, and he participated, along with the other
prominent students, in halakhic deliberations in the presence
of Rabbi Yehuda HaNasi. Rabbi Yehuda HaNasi was particularly
fond of Levi, and when he sent Levi to serve as a rabbi and rabbinical judge, he wrote that Levi was: A man like me.
It is known that Levi was tall. The Gemara relates that during
his attempt to show Rabbi Yehuda HaNasi the kidda performed

346

Megilla . perek III . 22b . :פרק ג׳ דף כב

by the High Priest, he became lame. A few years after Rabbi
Yehuda HaNasi’s death, Levi was unable to remain in Eretz Yisrael
due to personal considerations. He immigrated to Babylonia and
renewed his friendship with his old friend, Rav. He also became
a close friend of Abba bar Abba, the father of Shmuel. Shmuel
became Levi’s disciple-colleague. Levi also engaged in organizing collections of baraitot.
It is not known with certainty whether Levi had any sons;
however, some maintain that Rabbi Yehoshua ben Levi, the
great amora, was his son.

