Perek III
Daf 23 Amud a
. וְ ָר ָבא דְּ ַמצְ ֵלי ַאצְ לוּיֵ יand Rava, who would bend their headsN and not actually
prostrate themselves on the ground.
״ביוֹם טוֹב ֲח ִמ ׁ ּ ָשה ְ ּביוֹם ַה ִּכ ּפ ּו ִרים
ְּ
יתין ַמ ִּני? ל ֹא ַר ִ ּבי
ִ ִ ַמ ְתנ.ׁ ִש ׁ ּ ָשה״ כו׳
 ְ ּביוֹם: דְּ ַתנְיָא,יִ ׁ ְש ָמ ֵﬠאל וְ ל ֹא ַר ִ ּבי ֲﬠ ִק ָיבא
, ו ְ ּּביוֹם ַה ִּכ ּפו ִּרים – ׁ ִש ׁ ּ ָשה,טוֹב – ֲח ִמ ׁ ּ ָשה
וֹח ִתין ֵמ ֶהן וְ ֵאין
ֲ  ֵאין ּפ,ו ְּב ׁ ַש ָ ּבת – ׁ ִש ְב ָﬠה
 ַר ִ ּבי. ִד ְב ֵרי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,יהן
ֶ מוֹס ִיפין ֲﬠ ֵל
ִ
 ו ְּביוֹם, ְ ּביוֹם טוֹב – ֲח ִמ ׁ ּ ָשה:אוֹמר
ֵ ֲﬠ ִק ָיבא
 ֵאין, ו ְּב ׁ ַש ָ ּבת – ׁ ִש ׁ ּ ָשה,ַה ִּכ ּפו ִּרים – ׁ ִש ְב ָﬠה
.יהן
ֶ מוֹס ִיפין ֲﬠ ֵל
ִ וֹח ִתין ֵמ ֶהן ֲא ָבל
ֲ ּפ

We learned in the mishna: On a Festival, five people read; on
Yom Kippur, six people read; and on Shabbat, seven people read.
One may not decrease the number of readers, but one may add
to them. The Gemara asks: Who is the tanna of the mishna? It is
not Rabbi YishmaelP and not Rabbi Akiva, as it is taught in a
baraita: On a Festival, five people read from the Torah; and on
Yom Kippur, six people read; and on Shabbat, seven people read.
One may not decrease or add to the required number of readers.
This is the statement of Rabbi Yishmael. Rabbi Akiva disagrees
and says: On a Festival, five people read from the Torah; and on
Yom Kippur, seven people read;N and on Shabbat, six people
read. One may not decrease these numbers, but one may add
to them.

,וֹס ֶפת
ֶ  ַמ ּנִי? ִאי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל – ַק ׁ ְשיָ א ּתWho is the tanna of the mishna? If you say it is Rabbi Yishmael,
! ִאי ַר ִ ּבי ֲﬠ ִק ָיבא – ַק ׁ ְשיָ א ׁ ִש ׁ ּ ָשה וְ ׁ ִש ְב ָﬠהit is diﬃcult due to the ruling with regard to adding, as the
mishna states that one may add additional readers but Rabbi
Yishmael holds that one may not do so. If you say it is Rabbi Akiva,
it is diﬃcult due to the ruling concerning the days on which there
are six and seven readers.
, ַּת ָּנא ְד ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ִהיא:ֲא ַמר ָר ָבא
–  ְ ּביוֹם טוֹב:דְּ ָתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
–  ְ ּב ׁ ַש ָ ּבת, ְ ּביוֹם ַה ִּכ ּפו ִּרים – ׁ ִש ׁ ּ ָשה,ֲח ִמ ׁ ּ ָשה
יפין
ִ מוֹס
ִ וֹח ִתין ֵמ ֶהן ֲא ָבל
ֲ  ֵאין ּפ,ׁ ִש ְב ָﬠה
. דִּ ְב ֵרי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל,יהן
ֶ ֲﬠ ֵל

Rava said: It is the tanna of the school of Rabbi Yishmael, as
it was taught in the school of Rabbi Yishmael: On a Festival,
five people read from the Torah; on Yom Kippur, six people read;
on Shabbat, seven people read. One may not decrease these
numbers but one may add to them. This is the statement of
Rabbi Yishmael.

! ַק ׁ ְשיָ א דְּ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל ַא ְד ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאלThe Gemara comments: If so, there is a contradiction between
ּ ָ  ְּת ֵרי ַת ָּנ ֵאי ַא ִּלthe opinion of Rabbi Yishmael, as expressed in the mishna, and
.יבא דְּ ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
the opinion of Rabbi Yishmael himself, as recorded in the baraita.
The Gemara responds: Two tanna’im, students of Rabbi Yishmael,
expressed diﬀerent opinions in accordance with the opinion of
Rabbi Yishmael.
 ְ ּביוֹם טוֹב ְמ ַא ֲח ִרין:ַמאן ְּתנָ א ְל ָהא דְּ ַתנְיָא
 ְ ּביוֹם ַה ִּכ ּפו ִּרים,ָלבוֹא ו ְּמ ַמ ֲה ִרין ָלצֵ את
 ו ְּב ׁ ַש ָ ּבת,ְמ ַמ ֲה ִרין ָלבוֹא ו ְּמ ַא ֲח ִרין ָלצֵ את
ימא
ָ ְמ ַמ ֲה ִרין ָלבוֹא ו ְּמ ַמ ֲה ִרין ָלצֵ את – ֵל
?יה ַ ּג ְב ָרא יְ ֵת ָירא
ּ  דְּ ִאית ֵל,ַר ִ ּבי ֲﬠ ִק ָיבא
ּ ֲא ִפ
 דְּ נָ ֵפ ׁיש,ימא ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ָ יל ּו ֵּת
.יוֹמא
ָ ְִּסידּ ו ָּרא ד

The Gemara asks: Who is the tanna who taught that which is
taught in a baraita: On a Festival, one is slow to arrive at the
synagogueH because one is busy preparing for the festive meal,
and one is quick to leave in order to eat; on Yom Kippur, one is
quick to arriveN at the synagogue and slow to leave; and on
Shabbat, one is quick to arrive, as the meal has been prepared
before Shabbat, and quick to leaveH in order to eat the Shabbat
meal? Let us say it is Rabbi Akiva, who holds that an additional
man reads from the Torah on Yom Kippur,N which prolongs
the service on that day. The Gemara rejects this suggestion: Even
if you say it is Rabbi Yishmael, one leaves the synagogue late
because the order of the day, i.e., the prayer service, is very long,
as it includes many supplications and confessions.

PERSONALITIES

Rabbi Yishmael – יִש ָמ ֵﬠאל
ְ ׁ ר ִ ּבי:ַ Rabbi Yishmael ben Elisha II was
the grandson of Rabbi Yishmael ben Elisha the High Priest, who
served at the end of the Second Temple period. The grandson
is the tanna who is usually referred to simply as Rabbi Yishmael
throughout the Talmud. As a young man he was imprisoned
by the Romans and was redeemed by Rabbi Yehoshua, whose
student he ultimately became. After a time, he became one of
the renowned scholars in Yavne, where he was a close friend and
intellectual adversary of Rabbi Akiva. Each of them developed a
unique system of biblical hermeneutics. The thirteen principles

of interpretation formulated by Rabbi Yishmael serve as the
foundation for halakhic midrash that derives Jewish law from
the Torah. Many of his teachings are found throughout the
Mishna, and many more are found in the Talmud, taught by
his students under the rubric: It was taught in the school of
Rabbi Yishmael.
It appears that Rabbi Yishmael passed away prior to the bar
Kokheva revolt. The Talmud mentions his sons and daughters;
it is likely that the tanna Rabbi Eliezer, son of Rabbi Yishmael,
was his son.

NOTES

Who would bend their heads – דְּ ַמצְ ֵלי ַאצְ לוּיֵ י: There is
a dispute as to why Abaye and Rava did not completely
prostrate themselves. Some explain that the prohibition
against prostrating oneself on a stone floor was extended
by rabbinic decree to include prostration on other surfaces
as well, and that is the reason that Abaye and Rava did
not prostrate themselves. Conversely, Rashi explains that
they did not prostrate themselves because an esteemed
person is prohibited to fall on his face in public. According
to this explanation, the Gemara does not indicate that it is
prohibited to prostrate oneself on a floor that is not made
from stone.
On Yom Kippur, seven people read –  ׁ ִש ְב ָﬠה,ביוֹם ַה ִּכ ּפו ִּרים:ּ ְ
The Turei Even wonders why Rabbi Akiva accords Yom Kippur greater honor than Shabbat. He considers it improbable that the reason is due to the prohibition against eating.
Perhaps the unique service in the Temple on Yom Kippur
indicates that the sanctity of the day is greater than the
sanctity of any other day.
One is quick to arrive – מ ַמ ֲה ִרין ָלבוֹא:ְ There is an alternate
version of this baraita in tractate Soferim, which states that
on Shabbat people are quick to arrive and slow to leave.
They are quick to arrive in order to recite the Shema in its
proper time, and slow to leave because they stay and listen
to a halakhic discourse. On the Festivals, however, it was not
customary for there to be public discourses about halakha,
and therefore congregants were quick to leave.
Who holds that an additional man reads from the Torah
on Yom Kippur – יה ַ ּג ְב ָרא יְ ֵת ָירא
ּ דְּ ִאית ֵל: The Rashba questions why calling an additional reader to the Torah would
cause the Yom Kippur service to take longer than the
service on Shabbat, when the Torah portion that is read
is longer than that of Yom Kippur. He explains that the
Gemara suggests that this baraita is in accordance with
the opinion of Rabbi Akiva. The baraita mentions Shabbat
before Yom Kippur, just as Rabbi Akiva mentions Shabbat
before Yom Kippur, due to the fact that there is an additional reader on Yom Kippur. The reason that the prayer
service on Yom Kippur takes longer is for a diﬀerent reason:
During the prayer service, they recited the service of the
day that was performed in the Temple, as is customary
nowadays. This answer is based on the Rashba’s version of
the text of the Gemara, in which the baraita does mention
Shabbat before Yom Kippur.
HALAKHA

On a Festival, one is slow to arrive at the synagogue –
ביוֹם טוֹב ְמ ַא ֲח ִרין ָלבוֹא:
ּ ְ On Festivals, the prayer service in
the synagogue starts late in order for people to be able
to prepare the meal, and one is quick to leave, due to the
obligation to rejoice on the Festivals. However, on Rosh
HaShana, it is customary to arrive early at the synagogue
(Magen Avraham). In a place where liturgical poems are
added to the prayer service on Festivals, it is fitting to start
early, so that the time for saying the Shema does not pass
(Magen Avraham; Shulĥan Arukh HaRav; Shulĥan Arukh,
Oraĥ Ĥayyim 529:1, and in the comment of Rema).
And on Shabbat one is quick to arrive and quick to
leave – ו ְּב ׁ ַש ָ ּבת ְמ ַמ ֲה ִרין ָלבוֹא ו ְּמ ַמ ֲה ִרין ָלצֵ את: On Shabbat,
the evening prayers are started earlier than on weekdays.
The morning prayers begin earlier on Shabbat morning
than on the morning of a Festival, but it is permitted to
begin the prayer service later than it begins on a weekday.
On Shabbat and Festivals, it is best not to extend the prayer
service to the point that people will not be able to eat
before midday (Shulĥan Arukh, Oraĥ Ĥayyim 267:2; 281:1 in
the comment of Rema).
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NOTES

These three, five, and seven readers – ָהנֵי ׁ ְשל ׁ ָֹשה ֲח ִמ ׁ ּ ָשה
וְ ׁ ִש ְב ָﬠה: The Ritva explains that the Gemara’s explanations are
merely textual allusions, but they are not the main reasons for
the institutions of these numbers of readers. The main reason
is that the greater the level of a day’s sanctity, as indicated by
the halakhot of the day, the greater the number of people
called to read from the Torah. This is essentially the answer
that the Tosafot and the Rid give to explain why the Gemara
did not provide a source for the practice of calling four readers
to the Torah on the New Moon and the intermediate days
of the Festival. Since there is an additional oﬀering on these
days, it is obvious that they have a greater level of sanctity
than regular weekdays.
The seven who saw the king’s face – ְרוֹאי ְפנֵי ַה ֶּמ ֶלך
ֵ ש ְב ָﬠה:
ִׁ
Rashi explains that these are the seven advisors of King Ahasuerus (Esther 1:14), five of whom were more prominent than
the others. Tosafot express astonishment that the number
of people called to the Torah would be established to correspond to the number of advisors of a gentile king. It has been
suggested in defense of Rashi’s explanation that since the
Gemara is referring to those who saw the king’s face, which
is an expression based upon the verse in Esther, it is clear
that the Gemara is alluding to the advisors of King Ahasuerus.
Later commentaries have added that just as Ahasuerus had
seven advisors, Jewish kings also had seven primary advisors
(Ramat Shmuel). It has also been suggested, based upon the
Jerusalem Talmud, that the number of readers from the Torah
corresponds to the number of advisors to a gentile king in
order to nullify the evil decrees of gentile governments. The
Ritva and Otzar HaKavod explain that the number of advisors to earthly kings merely parallels the number of angelic
ministers in heaven.
Zechariah is the same as Meshullam – היְ ינ ּו זְ ַכ ְריָה ַהיְ ינ ּו ְמ ׁ ֻש ָּלם:ַ
The Maharsha wrote that this is indicated in the verse itself,
as the letter vav, indicating the word “and,” appears between
most of the names but not between the names Zechariah
and Meshullam.
HALAKHA

All people count toward the quorum of seven readers –
עוֹלין ְל ִמנְיַ ן ׁ ִש ְב ָﬠה
ִ ה ּכֹל:ַ All people count toward the quorum
of seven readers, including women. However, on days when
fewer than seven readers are called to the Torah, this is not
the case (Magen Avraham; Olat Shabbat). The Sages said that
a woman should not read the Torah in public out of deference
to the congregation. A minor who understands the concept
of a blessing may also read from the Torah. However, nowadays the custom is to call up a minor only for maftir (Magen
Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 282:3).
The reader who concludes the Torah reading…does he
count toward the quorum – יר…ל ִמנְיַ ן
ְ מ ְפ ִט:ַ The Gemara did
not provide a final ruling with regard to this debate. Some
hold that the reader who concludes the Torah reading and
reads the haftara is included in the quorum (Rif; Ran), while
others disagree (Rid). Some say that the issue remains unresolved (ge’onim). In practice, the custom is to call seven readers to the Torah without the maftir. Kaddish is then recited,
and then the maftir reads some verses that the previous
reader already read, and then he reads the haftara. This is the
practice on Shabbat and Festivals. However, when a haftara
is read on public fasts, when it is prohibited to add additional
readers, the third reader also reads the haftara (Shulĥan Arukh,
Oraĥ Ĥayyim 282:4).
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 ֲח ִמ ׁ ּ ָשה וְ ׁ ִש ְב ָﬠה ְּכנֶ גֶ ד ִמי? ּ ְפ ִליגִ י,ָהנֵי ׁ ְשל ׁ ָֹשה
–  ו ַּמנּ ּו,יה
ּ ָ ּב ּה ַר ִ ּבי יִ צְ ָחק ַ ּבר נַ ְח ָמנִי וְ ַחד דְּ ִﬠ ֵּמ
 ַר ִ ּבי ׁ ִש ְמעוֹן: וְ ָא ְמ ִרי ָל ּה,ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ּ ָפזִ י
 ו ַּמנּ ּו – ַר ִ ּבי יִ צְ ָחק ַ ּבר,יה
ּ ֶ ּבן ּ ָפזִ י וְ ַחד דְּ ִﬠ ֵּמ
. וְ ָא ְמ ִרי ָל ּה ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ְח ָמנִי,נַ ְח ָמנִי
: וְ ַחד ֲא ַמר, ְּכנֶ גֶ ד ִ ּב ְר ַּכת ּכ ֲֹהנִים:ַחד ֲא ַמר
רוֹאי
ֵ  ֲח ִמ ׁ ּ ָשה ֵמ,וֹמ ֵרי ַה ַּסף
ְ ְּכנֶ גֶ ד ׁ ְשל ׁ ָֹשה ׁש
. ְרוֹאי ְפנֵי ַה ֶּמ ֶלך
ֵ  ׁ ִש ְב ָﬠה, ְְפנֵי ַה ֶּמ ֶלך

A question is raised with regard to the number of readers on
diﬀerent days. Corresponding to what were these three,
five, and seven, readersN instituted? Rabbi Yitzĥak bar
Naĥmani and one other Sage who was with him disagree
about this. And who was that other scholar? Rabbi Shimon
ben Pazi. And some say that this was a matter of dispute
between Rabbi Shimon ben Pazi and one other scholar
who was with him. And who was that other scholar? Rabbi
Yitzĥak bar Naĥmani, and some say it was Rabbi Shmuel
bar Naĥmani. One said: These numbers correspond to the
number of Hebrew words in the three verses of the Priestly
Benediction. And one said: These numbers correspond
to the three guards of the door ( Kings : ), five of the
oﬃcers who saw the king’s face ( Kings : ), and the
seven oﬃcers who saw the king’s face (Esther : ).N

: ֲח ִמ ׁ ּ ָשה וְ ׁ ִש ְב ָﬠה, ׁ ְשל ׁ ָֹשה:יוֹסף
ֵ ָּתנֵי ַרב
רוֹאי ְפנֵי
ֵ  ֲח ִמ ׁ ּ ָשה ֵמ,וֹמ ֵרי ַה ַּסף
ְ ׁ ְשל ׁ ָֹשה ׁש
יה
ֵ  ׁ ִש ְב ָﬠה, ְַה ֶּמ ֶלך
ּ  ֲא ַמר ֵל. ְרוֹאי ְפנֵי ַה ֶּמ ֶלך
 ַﬠד ָה ִאידָּ נָ א ַמאי ַט ְﬠ ָמא ָלא ּ ָפ ֵר ׁיש:ַא ַ ּביֵ י
 ָלא ֲהוָ ה יָ ַד ֲﬠנָ א דִּ צְ ִר ְיכ ּת ּו:יה
ּ ָלן ָמר? ֲא ַמר ֵל
ּ
 ו ִּמי ָ ּב ֵﬠית ּו ִמ ַּינאי ִמ ְיל ָתא וְ ָלא ֲא ַמ ִרי,יה
ּ ֵל
?ְּלכו

Similarly, Rav Yosef taught a baraita: The three, five, and
seven people who read from the Torah correspond to the
three guards of the door, five of the oﬃcers who saw the
king’s face, and the seven oﬃcers who saw the king’s face.
When Rav Yosef taught this, Abaye said to him: What is the
reason that until now the Master did not explain the matter
to us in this way? Rav Yosef said to him: I did not know
that you needed this information, as I thought that you were
already familiar with the baraita. Have you ever asked me
something and I did not tell you?

 ָהנֵי:יה יַ ֲﬠקֹב ִמינָ ָאה ְל ַרב יְ הו ָּדה
ּ ֲא ַמר ֵל
:יה
ּ ׁ ִש ׁ ּ ָשה ְ ּדיוֹם ַה ִּכ ּפו ִּרים ְּכנֶ גֶ ד ִמי? ֲא ַמר ֵל
ימינוֹ ׁ ֶשל ֶﬠזְ ָרא
ִ ְּכנֶ גֶ ד ׁ ִש ׁ ּ ָשה ׁ ֶש ָﬠ ְמד ּו ִמ
 ׁ ֶש ֶּנ ֱא ַמר ״וַ יַּ ֲﬠמוֹד ֶﬠזְ ָרא,וְ ׁ ִש ׁ ּ ָשה ִמ ּ ְ ׂשמֹאלוֹ
וֹפר ַﬠל ִמגְ דַּ ל ֵﬠץ ֲא ׁ ֶשר ָﬠ ׂש ּו ַלדָּ ָבר
ֵ ַה ּס
וַ יַּ ֲﬠמוֹד ֶאצְ לוֹ ַמ ִּת ְתיָ ה וְ ׁ ֶש ַמע וַ ֲﬠנָ יָה וְ או ִּריָּ ה
וְ ִח ְל ִקיָּ ה ו ַּמ ֲﬠ ֵ ׂשיָ ה ַﬠל יְ ִמינוֹ ו ִּמ ּ ׂשמֹאלוֹ ּ ְפ ָדיָ ה
יש ֵאל ו ַּמ ְל ִּכיָּ ה וְ ָח ׁשוּם וְ ַח ׁ ְש ַ ּבדָּ נָ ה זְ ַכ ְריָ ה
ָ ׁ ו ִּמ
.ְמ ׁ ֻש ָּלם״

Ya’akov of Mina said to Rav Yehuda: Corresponding to
whom were these six readers on Yom Kippur instituted? Rav
Yehuda said to him: The number six corresponds to the six
people who stood to Ezra’s right and the six people who
stood to his left, as it is stated: “And Ezra the Scribe stood
upon a platform of wood, which they had made for the
purpose, and beside him stood Mattithiah, and Shema,
and Anaiah, and Uriah, and Hilkiah, and Maaseiah, on
his right hand, and on his left hand, Pedaiah, and Mishael,
and Malchiah, and Hashum, and Hashbadanah, Zechariah,
Meshullam” (Nehemiah : ).

, ָהנֵי ׁ ִש ְב ָﬠה ָהווּ! ַהיְ ינ ּו זְ ַכ ְריָ ה ַהיְ ינ ּו ְמ ׁ ֻש ָּלםThe Gemara challenges this answer: Those that stood to his
.יה
ָ יש ַלם ְ ּב
ְ ׁ  וְ ַא ַּמאי ְק ָראוֹ ְמ ׁ ֻש ָּלם דְּ ִמleft were seven and not six. The Gemara responds: Zechariah
ּ עוֹב ֵד
is the same as Meshullam,N that is to say, they are not two
separate people, but rather one person with two names. And
why was he called Meshullam? Because he was perfect
[mishlam] in his actions.
 וַ ֲא ִפילּ ּו,עוֹלין ְל ִמנְיַ ן ׁ ִש ְב ָﬠה
ִ  ַה ּכֹל: § ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a Tosefta (Megilla : ): All people
H
ּ  ָק ָטן וַ ֲא ִפcount toward the quorum of seven readers, even a minor
: ֲא ָבל ָא ְמר ּו ֲח ָכ ִמים.יל ּו ִא ׁ ּ ָשה
. ִמ ּ ְפנֵי ְכבוֹד צִ ּבוּר, ִא ׁ ּ ָשה ל ֹא ִת ְק ָרא ַ ּב ּת ָוֹרהand even a woman. However, the Sages said that a
woman should not read the Torah, out of respect for the
congregation.
 ַמ ְפ ִטיר ַמה ּו ׁ ֶשיַּ ֲﬠ ֶלה ְל ִמנְיַ ן:ּיב ֲﬠיָ א ְלהו
ּ ַ ִא
,ׁ ִש ְב ָﬠה? ַרב הוּנָ א וְ ַר ִ ּבי יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
 ַמאן.עוֹלה
ֶ  ֵאינוֹ: וְ ַחד ֲא ַמר,עוֹלה
ֶ :ַחד ֲא ַמר
.עוֹלה – דְּ ָהא ָק ֵרי
ֶ דְּ ָא ַמר

A dilemma was raised before the Sages: With regard to the
reader who concludes [maftir] the Torah reading and reads
from the Prophets [haftara], what is the halakha; does he
count toward the quorumH of seven readers? Rav Huna and
Rabbi Yirmeya bar Abba disagreed about this matter. One
said: He counts, and one said: He does not count. The one
who said that he counts toward the seven readers holds that
opinion because he reads from the Torah.

 דְּ ָא ַמר,עוֹלה – ִּכ ְדעו ָּּלא
ֶ ו ַּמאן דְּ ָא ַמר ֵאינוֹ
יך
ְ  ִמ ּ ְפנֵי ָמה ַה ַּמ ְפ ִטיר ַ ּב ָּנ ִביא צָ ִר:עו ָּּלא
,ׁ ֶשיִּ ְק ָרא ַ ּב ּת ָוֹרה ְּת ִח ָּלה – ִמ ּ ְפנֵי ְכבוֹד ּת ָוֹרה
וְ ֵכיוָ ן דְּ ִמ ׁ ּשוּם ְּכבוֹד ּת ָוֹרה הוּא – ְל ִמנְיָ נָ א
.ָלא ָס ֵליק

And the one who said that he does not count holds in accordance with the opinion of Ulla, as Ulla said: For what reason
must the one who concludes with a reading from the Prophets read from the Torah first? It is due to respect for the
Torah, so that those present should not conclude that he was
called up only to read from the Prophets because the honor
due the Torah and the honor due the Prophets are equal. And
since he reads only out of respect for the Torah, he is not
included in the quorum of seven readers.

 ַה ַּמ ְפ ִטיר ַ ּב ָּנ ִביא ָלא יִ ְפחוֹת:ית ֵיבי
ִ ֵמ
ֵמ ֶﬠ ְ ׂש ִרים וְ ֶא ָחד ּ ְפסו ִּקין ְּכנֶ גֶ ד ׁ ִש ְב ָﬠה
ָ  וְ ִאם ִא.ׁ ֶש ָ ּק ְרא ּו ַ ּב ּת ָוֹרה
 ֶﬠ ְ ׂש ִרים,יתא
וְ ַא ְר ָ ּב ָﬠה ָהוְ יָ ין! ֵּכיוָ ן דְּ ִמ ׁ ּשוּם ְּכבוֹד
,ּת ָוֹרה הוּא

The Gemara raises an objection based upon the following baraita:
The one who concludes with a reading from the Prophets may
not read fewer than twenty-one verses,H corresponding to the
seven who read from the Torah. Each one who reads from the
Torah must read at least three verses, for a total of at least twentyone verses. And if it is so, that the one who reads the haftara does
not count toward the quorum of seven readers, and he is an eighth
reader, the minimum number of verses that must be read from the
Torah is twenty-four and not twenty-one. The Gemara answers:
Since the one who reads the haftara reads from the Torah first
only due to respect for the Torah,

HALAKHA

May not read fewer than twenty-one verses – ָלא יִ ְפחוֹת
מ ֶﬠ ְ ׂש ִרים וְ ֶא ָחד ּ ְפסו ִּקין:ֵ The haftara is read from the Prophets on
Shabbat, and no fewer than twenty-one verses are read. However, if one concludes an entire topic, he need not continue
even if he has read fewer than twenty-one verses. On Festivals,
when only five readers are called to the Torah, the haftara need
not be longer than fifteen verses (Shulĥan Arukh, Oraĥ Ĥayyim
284:1, and in the comment of Rema).
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. ֶּכנֶ גְ דּ וֹ נַ ִמי ָלא ָ ּב ֵﬠיit is not necessary to also add corresponding verses in the
haftara.
יכם
ֶ ״עוֹלוֹת
ֵ
 וַ ֲה ֵרי: ַמ ְת ִקיף ָל ּה ָר ָבאRava strongly objects to this baraita: But there is the haftara that
! וְ ָק ֵרינַן, ְספוּ״ דְּ ָלא ָהוְ יָ ין ֶﬠ ְ ׂש ִרין וְ ַחדbegins with the words: “Add your burnt oﬀerings” ( Jeremiah
. ׁ ָשאנֵי ָה ָתם דִּ ְס ִליק ִﬠנְיָ ינָ א: – ), which does not have twenty-one verses, and nevertheless we read it. The Gemara answers: There it is diﬀerent, as the
topic is completed in fewer than twenty-one verses, and it is not
necessary to begin another topic merely to complete the number
of verses.
?יכא דְּ ָלא ְס ִליק ִﬠנְ יָ ינָ א ָלא
ָ וְ ֵה
 זִ ְמנִין:וְ ָה ֲא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר ַא ָ ּבא
יה דְּ ַר ִ ּבי
ְ יאין ֲהוָ ה ָק ֵא
ִ ַס ִ ּג
ּ ימנָ א ַק ֵּמ
 וְ ִכי ֲהוָ ה ָק ֵרינַ ן ֲﬠ ָ ׂש ָרה ּ ְפסו ֵּקי,יוֹחנָ ן
ָ
 ַא ְפ ִסיקוּ! ָמקוֹם ׁ ֶשיֵּ ׁש ּתו ְּר ְ ּג ָמן:ֲא ַמר ָלן
: דְּ ָתנֵי ַרב ַּת ֲח ִל ָיפא ַ ּבר ׁ ְשמו ֵּאל.ׁ ָשאנֵי
,ל ֹא ׁ ָשנ ּו ֶא ָּלא ְ ּב ָמקוֹם ׁ ּ ֶש ֵאין ּתו ְּר ְ ּג ָמן
.וֹסק
ֵ ֲא ָבל ָמקוֹם ׁ ֶשיֵּ ׁש ּתו ְּר ְ ּג ָמן – ּפ

The Gemara asks: But is it true that where the topic is not
completed, we do not read fewer than twenty-one verses? Didn’t
Rav Shmuel bar Abba say: Many times I stood before Rabbi
Yoĥanan as a translator, and when we had read ten verses he
would say to us: Stop. This indicates that a haftara need not
be twenty-one verses. The Gemara answers: In a place where
there is a translator,NHB who translates each verse into Aramaic
and adds additional explanation, it is diﬀerent. In that case, it
is not necessary for the haftara to consist of twenty-one verses,
so as not to overburden the congregation, as Rav Taĥalifa bar
Shmuel taught: They taught that twenty-one verses must be
read from the haftara only in a place where there is no translator;
but in a place where there is a translator, one may stop even
before that.

NOTES

In a place where there is a translator – מקוֹם ׁ ֶשיֵּ ׁש ּתו ְּר ְ ּג ָמן:ָ The
Meiri explains that since the translator translates every verse,
the ten verses and their translations are counted as twenty.
The reader then repeats the last verse for a total of twenty-one.
Alternatively, Rashi and others explain that the reason one
need not read twenty-one verses is so that the congregation

not be overly burdened. This is also mentioned explicitly in
the Jerusalem Talmud. According to this explanation, it is possible to suggest that since the Torah reading itself was very
lengthy, it is not necessary to read twenty-one verses, and
it is possible that one may conclude after even fewer than
ten verses.

HALAKHA

In a place where there is a translator – מקוֹם ׁ ֶשיֵּ ׁש ּתו ְּר ְ ּג ָמן:ָ In
a place where there is a translator, it is suﬃcient to read and

translate ten verses from the Prophets, even if the topic has
not been concluded (Rambam Sefer Ahava, Hilkhot Tefilla 12:13).

BACKGROUND

Translator – תו ְּר ְ ּג ָמן:ּ During the talmudic era, it was customary to read the Aramaic translation of the Torah, written by
Onkelos, as part of the Torah reading on Shabbat morning.
The purpose of this was to allow those unfamiliar with biblical
Hebrew to understand the reading. The translation would
greatly extend the time of the reading. If the translation

of the haftara was also recited, that would extend the time
even more, especially since the translation of the Prophets
incorporates more explanation of the text than the translation of the Torah itself. Therefore, it was necessary to shorten
the haftara so that the congregation would not be overly
burdened.
: פרק ג׳ דף כג. Megilla . Perek III . 23b
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NOTES

Recite the blessing [poresin] before Shema – ּפ ְוֹר ִסין ַﬠל
ש ַמע:
ְ ׁ The commentaries debate the meaning of the word
poresin and, therefore, the meaning of this statement in the
mishna. The Ran and others quote the ge’onim, who explain
that poresin connotes beginning. Consequently, this phrase
means that one begins to recite the blessings of the Shema.
Rashi, the Ra’avad, and others explain that poresin means to
divide. In these cases, one would divide the two blessings
before Shema and recite only the first one. Others cite the
Aramaic Targum to the book of Samuel as proof that the
word poresin can mean reciting a blessing (see I Samuel 9:13;
Arukh; Rid; Mikhtam). The Rambam, in his Commentary on
Mishna, explains that poresin means to organize or arrange
the blessings before Shema.
The commonly accepted interpretation is that this is referring to reciting kaddish, barekhu, and the first of the blessings
before Shema. Since kaddish and barekhu are expressions of
sanctity, they may be recited only in the presence of ten men.
However, many early commentaries (ge’onim) explained that
ten men are required for the first blessing before Shema,
which contains kedusha, the responsive prayer of praise
that parallels the praises oﬀered to God by the angels. Nonetheless, common practice accords with the opinion of the
Ra’avad, who maintains that the verses recited during this
blessing are not considered a true recitation of kedusha.
Consequently, it is permitted to recite this blessing without
a quorum of ten men.
Nor do the priests lift their hands to recite the Priestly
Benediction – יהם
ֶ נוֹש ִאין ֶאת ַּכ ּ ֵפ
ׂ ְ וְ ֵאין: The Rashba explains
that the reason this is recited only in the presence of ten men
is because the blessings mention the name of God (see Turei
Even). The Ran explains that it is because the Torah states:
“In this way shall you bless the children of Israel” (Numbers
6:23), and the term “children of Israel” refers only to a group
of at least ten.
Nor does one conclude with a reading from the Prophets
[haftara] – וְ ֵאין ַמ ְפ ִט ִירין ַ ּב ָּנ ִביא: The Rashba wonders why
there is no haftara in the presence of fewer than ten men,
and he does not suggest an answer. The Meiri explains that
since the reader of the haftara first reads from the Torah,
he must begin the blessing over the Torah with barekhu,
which is an expression of sanctity. The Ran explains that the
haftara is a rabbinic decree, and it was instituted that it be
read only in public.
From where in the verse may this be inferred – מאי ַמ ׁ ְש ַמע:ַ
Several of the early commentaries cite an answer that does
not appear in the Gemara but is mentioned in the Jerusalem Talmud (Megilla 4:4). There is a verse that states: “And
the children of Israel came to buy among those that came”
(Genesis 42:5). The children of Israel [benei Yisrael] referred
to in the verse are ten of Jacob’s sons. Therefore, wherever a
verse states benei Yisrael, it is referring to a group of at least
ten (Rabbeinu Baĥya in his Commentary on the Torah).

mishna

One does not recite the introductory
 וְ ֵאין,מתני׳ ֵאין ּפ ְוֹר ִסין ַﬠל ׁ ְש ַמע
prayers and blessing [poresin] before
נוֹש ִאין
ׂ ְ  וְ ֵאין,יבה
ָ עוֹב ִרין ִל ְפנֵי ַה ֵּת
ְ
Shema;NH nor does one pass before the arkH to repeat the Amida
 וְ ֵאין,קוֹרין ַ ּב ּת ָוֹרה
ִ  וְ ֵאין,יהם
ֶ  ֶאת ַּכ ּ ֵפprayer; nor do the priests lift their hands to recite the Priestly
, ַמ ְפ ִט ִירין ַ ּב ָּנ ִביאBenediction;NH nor is the Torah read in public;H nor does one
conclude with a reading from the Prophets [haftara]NH in the
presence of fewer than ten men.
אוֹמ ִרים
ְ  וְ ֵאין,ּמוֹשב
ָ ׁ עוֹשין ַמ ֲﬠ ָמד ו
ׂ ִ וְ ֵאין
 ו ִּב ְר ַּכת,ִ ּב ְר ַּכת ֲא ֵב ִלים וְ ַתנְ חו ֵּמי ֲא ֵב ִלים
 וְ ֵא ין ְמזַ ְּמנִ ין ַ ּב ׁ ּ ֵשם ּ ָפחוֹת,ֲח ָתנִ ים
, ו ַּב ַ ּק ְר ָקעוֹת – ִּת ׁ ְש ָﬠה וְ כ ֵֹהן.ֵמ ֲﬠ ָ ׂש ָרה
.וְ ָא ָדם ַּכיּוֹצֵ א ָ ּב ֶהן

And one does not observe the practice of standing up and sitting
down for the delivery of eulogies at a funeral service; nor does
one recite the mourners’ blessing or comfort mourners in two
lines after the funeral; or recite the bridegrooms’ blessing; and
one does not invite others to recite Grace after Meals, i.e., conduct
a zimmun, with the name of God, with fewer than ten men present. If one consecrated land and now wishes to redeem it, the land
must be assessed by nine men and one priest, for a total of ten.
And similarly, assessing the value of a person who has pledged
his own value to the Temple must be undertaken by ten people,
one of whom must be a priest.

gemara

The Gemara asks: From where are these
ֵּ גמ׳ ְמנָ א ָהנֵי ִמ
ילי? ָא ַמר ַר ִ ּבי ִחיָּ יא
matters, i.e., that ten people are needed in
 דְּ ָא ַמר ְק ָרא:יוֹחנָן
ָ ַ ּבר ַא ָ ּבא ָא ַמר ַר ִ ּבי
each of these cases, derived? Rabbi Ĥiyya bar Abba said that
יִש ָר ֵאל״ – ָּכל דָּ ָבר
ׂ ְ נִקדַּ ׁ ְש ִּתי ְ ּבתוֹךְ ְ ּבנֵי
ְ ְ ״וRabbi Yoĥanan said: It is as the verse states: “And I shall be
. ׁ ֶש ִ ּב ְקדו ׁ ּ ָּשה ל ֹא יְ ֵהא ּ ָפחוֹת ֵמ ֲﬠ ָ ׂש ָרהhallowed among the children of Israel” (Leviticus : ), which
indicates that any expression of sanctity may not be recited in a
quorum of fewer than ten men.H
 ָא ְתיָ א:ַמאי ַמ ׁ ְש ַמע? דְּ ָתנֵי ַר ִ ּבי ִחיָּ יא
ְ ״ת
ְ ״ת
 ְּכ ִתיב ָה ָכא ״וְ נִ ְקדַּ ׁ ְש ִּתי,וֹך״
ּ וֹך״
ּ
״ה ָ ּב ְדל ּו
ִ יִש ָר ֵאל״ ו ְּכ ִתיב ָה ָתם
ׂ ְ ְ ּבתוֹךְ ְ ּבנֵי
,ִמ ּתוֹךְ ָה ֵﬠ ָדה״

The Gemara asks: From where in the verse may this be inferred?N
The Gemara responds that it must be understood as Rabbi Ĥiyya
taught: It is inferred by means of a verbal analogy [gezera shava]
between the words “among,” “among.” Here, it is written: “And
I shall be hallowed among the children of Israel,” and there,
with regard to Korah’s congregation, it is written “Separate yourselves from among this congregation” (Numbers : ). Just as
with regard to Korah the reference is to ten men, so too, the name
of God is to be hallowed in a quorum of ten men.

 דִּ ְכ ִתיב ָה ָתם,״ﬠ ָדה״
ֵ ״ﬠ ָדה״
ֵ  וְ ָא ְתיָ אThe connotation of ten associated with the word “among” in the
״ﬠד ָמ ַתי ָל ֵﬠ ָדה ָה ָר ָﬠה ֲהזֹאת״ ַמה ְּל ַה ָּלן
ַ portion of Korah is, in turn, inferred by means of another verbal
. ֲﬠ ָ ׂש ָרה – ַאף ָּכאן ֲﬠ ָ ׂש ָרהanalogy between the word “congregation” written there and
the word “congregation” written in reference to the ten spies
who slandered Eretz Yisrael, as it is written there: “How long
shall I bear with this evil congregation?” (Numbers : ).
Consequently, just as there, in the case of the spies, it was a
congregation of ten people, as there were twelve spies altogether,
and Joshua and Caleb were not included in the evil congregation,
so too, here, in the case of Korah, the reference is to a congregation of ten people. The first several items mentioned in the
mishna are expressions of sanctity, and they consequently require
a quorum of ten.

HALAKHA

One does not recite the introductory prayers and blessing
before Shema – אין ּפ ְוֹר ִסין ַﬠל ׁ ְש ַמע:ֵ If there are individuals who
prayed privately and did not hear kaddish, one of them may
recite kaddish, barekhu, and the first of the blessings before
Shema. This is permitted only in the presence of ten men. Preferably, one should attempt to ensure that there are six men present who have not yet heard kaddish, but this procedure may be
done even if there is only one who has not yet heard kaddish.
Nowadays, the custom is to say only kaddish and barekhu, but
not the first of the blessings before Shema. In the evening,
individuals who already prayed privately do not recite barekhu;
however, one who has not yet recited the evening prayers at
all may do so (Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 69:1
and the comment of Rema).
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Nor does one pass before the ark – עוֹב ִרין ִל ְפנֵי ַה ֵּת ָיבה
ְ וְ ֵאין:
One may go before the ark to recite the communal Amida
prayer only in the presence of ten men. If there are those who
have already prayed but did not hear kedusha, the sanctification prayer, one of them may recite the first two blessings of
the Amida aloud, followed by kedusha and the third blessing
(Shulĥan Arukh, Oraĥ Ĥayyim 69:1).
Nor do the priests lift their hands to recite the Priestly
Benediction – יהם
ֶ נוֹש ִאין ֶאת ַּכ ּ ֵפ
ׂ ְ וְ ֵאין: The priests may recite the
Priestly Benediction only in a quorum of ten, and the priests are
included as part of the quorum (Shulĥan Arukh, Oraĥ Ĥayyim
128:1).
Nor is the Torah read in public – קוֹרין ַ ּב ּת ָוֹרה
ִ וְ ֵאין: The Torah is

read only in the presence of a quorum of ten. However, if they
began to read the Torah with a quorum and some individuals left, they may continue the reading (Shulĥan Arukh, Oraĥ
Ĥayyim 143:1).
Nor does one conclude with a reading from the Prophets
[haftara] – וְ ֵאין ַמ ְפ ִט ִירין ַ ּב ָּנ ִביא: The haftara may be read only
with a quorum of ten (Rambam Sefer Ahava, Hilkhot Tefilla 8:4).
Any expression of sanctity may not be recited in a quorum
of fewer than ten men – יְהא ּ ָפחוֹת ֵמ ֲﬠ ָ ׂש ָרה
ֵ כל דָּ ָבר ׁ ֶש ִ ּב ְקדו ׁ ּ ָּשה ל ֹא:ָּ
Expressions of sanctity may be recited only in the presence of
a quorum of ten men. However, if they began with a quorum
and some individuals left, they may continue (Rambam Sefer
Ahava, Hilkhot Tefilla 8:6).

ּמוֹשב ּ ָפחוֹת
ָ ׁ עוֹשין ַמ ֲﬠ ָמד ו
ִׂ
 § ״וְ ֵאיןWe learned in the mishna: And one does not observe the
 ִﬠ ְמד ּו:ימר
ַ  ֵּכיוָ ן דְּ ָב ֵﬠי ְל ֵמ. ֵמ ֲﬠ ָ ׂש ָרה״practice of standing up and sitting down for the delivery of
H
! ׁ ְשב ּו, ֲﬠמוֹד ּו! ׁ ְשב ּו יְ ָק ִרים, יְ ָק ִריםeulogies at a funeral service with fewer than ten men present.
As this is not an expression of sanctity, it is therefore necessary
.אוֹרח ַא ְר ָﬠא
ַ ְ ּבצִ יר ֵמ ֲﬠ ָ ׂש ָרה ָלאו
to explain why a quorum is required. The Gemara explains:
Since the leader of the funeral procession is required to say:
Stand, dear friends, stand; sit down, dear friends, sit down,
when there are fewer than ten it is not proper conduct to speak
in such a dignified style.
אוֹמ ִרים ִ ּב ְר ַּכת ֲא ֵב ִלים ו ִּב ְר ַּכת
ְ ״וְ ֵאין
? ַמאי ִ ּב ְר ַּכת ֲא ֵב ִלים.(ֲח ָתנִים״ )וכו׳
 דְּ ָא ַמר ַר ִ ּבי יִ צְ ָחק ָא ַמר.ִ ּב ְר ַּכת ְר ָח ָבה
, ִ ּב ְר ַּכת ֲא ֵב ִלים ַ ּב ֲﬠ ָ ׂש ָרה:יוֹחנָ ן
ָ ַר ִ ּבי
 ִ ּב ְר ַּכת ֲח ָתנִים.וְ ֵאין ֲא ֵב ִלים ִמן ַה ִּמנְיָ ן
.ַ ּב ֲﬠ ָ ׂש ָרה – וַ ֲח ָתנִים ִמן ַה ִּמנְיָ ן

״וְ ֵאין ְמזַ ְּמנִין ַﬠל ַה ָּמזוֹן ַ ּב ׁ ּ ֵשם ּ ָפחוֹת
ימר
ַ  ֵּכיוָ ן דְּ ָב ֵﬠי ְל ֵמ.(ֵמ ֲﬠ ָ ׂש ָרה״ )וכו׳
נְ ָב ֵרךְ ֵלאל ֵֹהינ ּו – ְ ּבצִ יר ֵמ ֲﬠ ָ ׂש ָרה ָלאו
.אוֹרח ַא ְר ָﬠא
ַ

We also learned in the mishna that one does not recite the
mourners’ blessing and the bridegrooms’ blessing with
fewer than ten men present. The Gemara asks: What is the
mourners’ blessing? The blessing recited in the square next
to the cemetery. Following the burial, those who participated
in the funeral would assemble in the square and bless the
mourners that God should comfort them, as Rabbi Yitzĥak
said that Rabbi Yoĥanan said: The mourners’ blessing is
recited only with ten men present, and mourners themselves
are not included in the count.N The bridegrooms’ blessing
is also recited only with ten men present,H and bridegrooms
themselves are included in the count. Consequently, only nine
other men are needed.
We learned further in the mishna: And one does not invite
others to recite Grace after Meals, i.e., conduct a zimmun, in
order to thank God for one’s nourishment, with the name of
God, with fewer than ten men present.H Since one is required
to say: Let us bless our Lord, in the presence of fewer than ten
it is not proper conduct to mention the name of God.

 § ״וְ ַה ַק ְר ָקעוֹת ִּת ׁ ְש ָﬠה וְ כ ֵֹהן וְ ָא ָדםIf one consecrated land and now wishes to redeem it, the land
H
? ְמנָ א ָהנֵי ִמ ֵּילי.( ַּכיּוֹצֵ א ָ ּב ֶהן״ )וכו׳must be assessed by nine Israelites and one priest, for a total
of ten. And similarly, assessing the value of a person who
has pledged his own value to the Temple must be undertaken
by ten people, one of whom must be a priest. The Gemara asks:
From where are these matters, that consecrated land must be
assessed by ten people, one of whom is a priest, derived?
 ֲﬠ ָ ׂש ָרה ּכ ֲֹהנִים ְּכתו ִּבים:ָא ַמר ׁ ְשמו ֵּאל
( )וְ ַחד ְל ַמעו ֵּטי,יה
ּ  ַחד ְלגו ֵּפ,ַ ּב ּ ָפ ָר ׁ ָשה
וְ ִא ָידךְ ָהוֵ י ִמיעוּט ַא ַחר ִמיעוּט וְ ֵאין
:ִמיעוּט ַא ַחר ִמיעוּט ֶא ָּלא ְל ַר ּבוֹת
.ִּת ׁ ְש ָﬠה יִ ְ ׂש ְר ֵא ִלים וְ ַחד ּכ ֵֹהן

Shmuel said: The word priest is written ten timesN in the Torah
portion that addresses the redemption of consecrated property,
indicating that ten people are required to assess
the value of such property (Leviticus, chapter ). One instance
of the word is needed for itself, to indicate that a priest must
participate in the assessment. And one instance is needed to
exclude all non-priests from fulfilling that role. And all the
other instances of the word are restrictions following other
restrictions, and there is a general hermeneutical principle that
one restriction after another serves only to amplify. Therefore,
each additional time the word priest is repeated, it extends
the criteria applied to appraisers, so as to allow non-priests to
participate. Consequently, the assessment may be carried out
by nine ordinary Israelites and one priest.

ימא ֲח ִמ ׁ ּ ָשה ּכ ֲֹהנִ ים וַ ֲח ִמ ׁ ּ ָשה
ָ  וְ ֵאThe Gemara asks: And on the basis of this principle, say that the
. יִ ְ ׂש ְר ֵא ִלים! ַק ׁ ְשיָ אfirst usage of the term is restrictive and requires a priest for the
assessment; the second usage amplifies and allows for a nonpriest; the third usage again requires a priest; the fourth usage
allows for a non-priest; and so on. Consequently, the assessment
must be carried out by five priestsN and five ordinary Israelites.
The Gemara concludes: Indeed, it is diﬃcult, as the derivation
has not been suﬃciently explained.

HALAKHA

And one does not observe the practice of standing up and
sitting down with fewer than ten men present – עוֹשין ַמ ֲﬠ ָמד
ׂ ִ וְ ֵאין
ּמוֹשב ּ ָפחוֹת ֵמ ֲﬠ ָ ׂש ָרה
ָ ׁ ו: The practice of standing up and sitting down
for eulogies is practiced only with a quorum of ten. However,
nowadays this custom is no longer observed at all (Rambam
Sefer Shofetim, Hilkhot Evel 12:4; Shulĥan Arukh, Yoreh De’a 376:3).
The bridegrooms’ blessing is recited only with ten men present – ב ְר ַּכת ֲח ָתנִים ַ ּב ֲﬠ ָ ׂש ָרה:
ּ ִ The bridegrooms’ blessing is recited
only with ten men present, and the bridegroom may be considered one of the ten (Shulĥan Arukh, Even HaEzer 62:4).
And one does not invite others to thank God for one’s nourishment with the name of God with fewer than ten men present –
וְ ֵאין ְמזַ ְּמנִין ַﬠל ַה ָּמזוֹן ַ ּב ׁ ּ ֵשם ּ ָפחוֹת ֵמ ֲﬠ ָ ׂש ָרה: The invitation to say Grace
after Meals is recited with the name of God only in the presence
of ten men (Shulĥan Arukh, Oraĥ Ĥayyim 192:1).
Land must be assessed by nine Israelites and one
priest – וְ ַה ַק ְר ָקעוֹת ִּת ׁ ְש ָﬠה וְ כ ֵֹהן: If one consecrated land and wants
to redeem it, the assessment of the value of the land is conducted
by a group of ten, one of whom must be a priest (Rambam Sefer
Hafla’a, Hilkhot Arakhin 8:2).
And similarly, assessing the value of a person – וְ ָא ָדם ַּכיּוֹצֵ א ָ ּב ֶהן:
If an individual pledges to donate his own value to the Temple
treasury, his value is assessed as though he were being sold as
a slave. The assessment is conducted by a group of ten, one of
whom must be a priest (Rambam Sefer Hafla’a, Hilkhot Arakhin
8:2).
NOTES

Mourners themselves are not included in the count – ֵאין ֲא ֵב ִלים
מן ַה ִּמנְיָ ן:ִ Rashi and many others explain that this is because the
consolers would recite a blessing of consolation to the mourner,
and the mourner would recite a separate blessing for those who
had come to console him. Therefore, the quorum of ten must be
in addition to the mourner himself. The Rid explains that since
mourners are preoccupied in their mourning, they do not pay
close attention to the blessing and therefore do not count for the
quorum. This is not the case with regard to bridegrooms.
The word priest is written ten times – ﬠ ָ ׂש ָרה ּכ ֲֹהנִים ְּכתו ִּבים:ֲ
Tosafot question why an even number of people would participate in this formal appraisal of value, as it seems to contradict
the general rule that a court may not be composed of an even
number of judges. The Rashba explains that since the number
of appraisers is derived from a verse, it need not follow general
court procedures. Others explain that an appraisal of value is not
equivalent to a court case, and the appraisers are not considered
a court (see Ritva and Turei Even).
Say that the assessment must be carried out by five priests –
ימא ֲח ִמ ׁ ּ ָשה ּכ ֲֹהנִים
ָ וְ ֵא: This question has been explained in the commentary to the Gemara based upon the interpretation of Rashi.
The Ran oﬀers another explanation based upon the general
principle: It is suﬃcient for the conclusion that emerged from
the inference to be like the inference, which means that the
conclusion of an inference cannot be applied more broadly than
the source of that inference. In this case, since it is derived from
the term “priest” that even non-priests may participate, it can be
derived only that the number of non-priests who may participate
is equal to the number of priests who must be included; it cannot be derived that the number of non-priests may exceed the
number of priests.
The Gemara concluded by stating that it is indeed diﬃcult to
understand why there may be more than five non-priests in the
group that performs the assessment. As an explanation of this
point, some say that in a series of multiple restrictive expressions,
all the expressions after the first one are considered amplifications
(Panim Meirot).

?דוֹש
ׁ  ָא ָדם ִמי ָק. ״וְ ָא ָדם ַּכיּוֹצֵ א ָ ּב ֶהן״We learned in the mishna: And similarly, assessing the value of
a personH who has pledged his own value to the Temple must
be undertaken by ten people, one of whom must be a priest. The
Gemara asks: Can a person become consecrated and thereby
require redemption?
: פרק ג׳ דף כג. Megilla . Perek III . 23b
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One who reads from the Torah should not read fewer
than three verses – ה ּק ֵוֹרא ַ ּב ּת ָוֹרה ל ֹא יִ ְפחוֹת ִמ ׁ ּ ְשל ׁ ָֹשה ּ ְפסו ִּקים:ַ
Three verses are the minimal number that can be publically
read from the Torah. If there is a translator, the reader should
read one verse at a time before the translator translates it for
the congregation (Shulĥan Arukh, Oraĥ Ĥayyim 137:2, 145:1).

.אוֹמר דָּ ַמי ָﬠ ַלי
ֵ  ְ ּב:ָּא ַמר ַר ִ ּבי ַא ָ ּבהו
אוֹמר דָּ ַמי ָﬠ ַלי – ׁ ָש ִמין אוֹתוֹ
ֵ  ָה:דְּ ַתנְיָא
,ית ַק ׁש ְל ַק ְר ָקעוֹת
ְ  וְ ֶﬠ ֶבד ִא.ְּכ ֶﬠ ֶבד
נֵיכם
ֶ אוֹתם ִל ְב
ָ דִּ ְכ ִתיב ״וִ ִה ְתנַ ַח ְל ֶּתם
.יכם ָל ֶר ׁ ֶשת ֲאחוּזָּ ה״
ֶ ַא ֲח ֵר

Rabbi Abbahu said: The mishna is referring to one who says: My
assessment is incumbent upon me, and thereby pledges to donate
a sum of money equivalent to his own monetary value to the Temple
treasury, as it is taught in a baraita: With regard to one who
says: My assessment is incumbent upon me, the court assesses
him as though he were a slave in order to determine the amount
he is obligated to donate to the Temple treasury. And a slave is
compared to land, as it is written with regard to slaves: “And you
shall take them as an inheritance for your children after you, to
inherit them for a possession” (Leviticus : ). Consequently,
the same criteria that apply to assessing consecrated land apply to
assessing the monetary value of an individual.

mishna

One who reads from the Torah in the
מתני׳ ַה ּק ֵוֹרא ַ ּב ּת ָוֹרה ל ֹא יִ ְפחוֹת
synagogue should not read fewer than
 וְ ל ֹא יִ ְק ָרא,ִמ ׁ ּ ְש ל ׁ ָֹש ה ּ ְפ ס ּו ִק ים
three verses.H And when it is being translated, he should not
.יוֹתר ִמ ּ ָפסוּק ֶא ָחד
ֵ  ַל ְמתו ְּר ְ ּג ָמןread to the translator more than one verse at a time, so that the
translator will not become confused.
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And with regard to the Prophets, three verses at a time –
ו ַּב ָּנ ִביא ׁ ְשל ׁ ָֹשה: If there is a translator in the synagogue, it is
permitted to read three verses at once from the Prophets
and then the translator recites the translation of all three
verses. If the verses are from three distinct paragraphs, one
should read the verses one at a time and allow the translator to translate each one separately (Rambam Sefer Ahava,
Hilkhot Tefilla 12:14).
One may skip while reading the Prophets, but one may
not skip while reading the Torah – ְמ ַד ְּלגִ ין ַ ּב ָּנ ִביא וְ ֵאין ְמ ַד ְּלגִ ין
ב ּת ָוֹרה:ּ ַ It is permitted to skip from one section to another
while reading the Torah, as long as both sections address
the same topic. Conversely, while reading the Prophets, it is
permitted to skip from one section to another within one
book of the Prophets even if they address diﬀerent topics.
However, one should not cause the congregation to have
to wait for the reading to continue. It is prohibited to skip
from one book of the Prophets to another; unless the sections address the same topic, in which case it is permitted
(Peri Ĥadash). Within the twelve books of Prophets that are
grouped together, it is permitted to skip from one book to
another, but only if one skips ahead to a section that comes
later (Shulĥan Arukh, Oraĥ Ĥayyim 144:1).
NOTES

If the three verses constitute three separate paragraphs –
הי ּו ׁ ְש ָל ׁ ְש ָּתן ׁ ָשל ֹׁש ּ ָפ ָר ׁ ִשיּוֹת:ָ The Ran adds that even if the verses
do not constitute three separate paragraphs, if they address
diﬀerent topics, they should not be read together. Rabbeinu
Yehonatan explains that the reason the mishna specifically
cited the example of verses that constitute distinct paragraphs is to allude to the prophecies of consolation that
these verses express.

 ָהי ּו ׁ ְש ָל ׁ ְש ָּתן ׁ ָשל ֹׁש. ו ַּב ָּנ ִביא ׁ ְשל ׁ ָֹשהAnd with regard to the Prophets, one may read to the translator
H
.קוֹרין ֶא ָחד ֶא ָחד
ִ –  ּ ָפ ָר ׁ ִשיּוֹתthree verses at a time. With respect to the Torah, an incorrect
translation might lead to an error in practice, but this concern does
not apply to the Prophets. If the three verses constitute three
separate paragraphs,N that is to say, if each verse is a paragraph in
itself, one must read them to the translator one by one.
. וְ ֵאין ְמ ַד ְּלגִ ין ַ ּב ּת ָוֹרה, ְמ ַד ְּלגִ ין ַ ּב ָּנ ִביאOne may skip from one place to another while reading the
 וְ ַﬠד ַּכ ָּמה הוּא ְמ ַד ֵּלג? ַﬠד ְּכ ֵדי ׁ ֶשלּ ֹאProphets, but one may not skip from one place to another while
H
. יִ ְפסוֹק ַה ְּמתו ְּר ְ ּג ָמןreading the Torah. How far may he skip? As far as he can, provided that the translator will not conclude his translation while
the reader is still rolling the scroll to the new location. The reader
may not cause the congregation to wait for him after the translator
has finished, as that would be disrespectful to the congregation.

gemara

The Gemara asks: Corresponding to what
?גמ׳ ָהנֵי ׁ ְשל ׁ ָֹשה ּ ְפסו ִּקין ְּכנֶ גֶ ד ִמי
were these three verses, i.e., the minimal
יאים
ִ  ְּכנֶ גֶ ד ּת ָוֹרה נְ ִב:ָא ַמר ַרב ַא ִסי
Torah reading, instituted? Rav Asi said: They correspond to the
. ו ְּכתו ִּביםTorah, Prophets, and Writings.
יוֹתר ִמ ּ ָפסוּק
ֵ וְ ל ֹא יִ ְק ָרא ַל ְמתו ְּר ְ ּג ָמן
 וְ ִאם,ֶא ָחד ו ְּב ָּנ ִביא ׁ ְשל ׁ ָֹשה ּ ְפסו ִּקים
קוֹרא
ֵ – ָהי ּו ׁ ְש ָל ׁ ְש ָּתן ׁ ָשל ֹׁש ּ ָפ ָר ׁ ִשיּוֹת
״כי כֹה ָא ַמר ה׳ ִח ָּנם
ִּ  ְּכגוֹן,ֶא ָחד ֶא ָחד
״כי כֹה ָא ַמר ה׳ ֱאל ִֹהים
ִּ ;נִ ְמ ַּכ ְר ֶּתם״
אשוֹנָ ה״; ״וְ ַﬠ ָּתה
ׁ ִמצְ ַריִ ם יָ ַרד ַﬠ ִּמי ָב ִר
.ַמה ִּלי פֹה נְ ֻאם ה׳״

We learned in the mishna: And when it is being translated, one
should not read to the translator more than one verse at a time.
And with regard to the Prophets, he may read to the translator
three verses at a time. If the three verses constitute three separate
paragraphs, he must read them to the translator separately, for
example, the verses: “For thus says the Lord, You were sold for
naught” (Isaiah : ); “For thus says the Lord God, at first My
people went down to Egypt” (Isaiah : ); “Now therefore what
have I here, says the Lord” (Isaiah : ). These are three adjacent
verses, each one constituting an independent paragraph.

.״מ ַד ְּלגִ ין ַ ּב ָּנ ִביא וְ ֵאין ְמ ַד ְּלגִ ין ַ ּב ּת ָוֹרה״
ְ § We learned further in the mishna: One may skip from one place
״א ְך
ַ ְ״א ֲח ֵרי מוֹת״ ו
ַ קוֹרא
ֵ : ו ְּר ִמינְ ִהיto another while reading the Prophets, but one may not skip from
! וְ ָהא ָקא ְמ ַד ֵּלג. ֶ ּב ָﬠ ׂשוֹר״one place to another while reading the Torah. The Gemara raises
a contradiction from a mishna (Yoma b): On Yom Kippur, the
High Priest reads the section beginning with the verse: “After the
death” (Leviticus : ), and then he reads the section beginning
with the verse: “Only on the tenth day” (Leviticus : ). Doesn’t
he skip from the first section to the second section?
 ָּכאן ִ ּב ְכ ֵדי: ָלא ַק ׁ ְשיָ א: ֲא ַמר ַא ַ ּביֵ יAbaye said: This is not diﬃcult. Here, where it says that one may
 וְ ָכאן – ִ ּב ְכ ֵדי ׁ ֶשלּ ֹא, ׁ ֶשיִּ ְפסוֹק ַה ּתו ְּר ְ ּג ָמןnot skip in the Torah, the translator will conclude his translation
. יִ ְפסוֹק ַה ּתו ְּר ְ ּג ָמןbefore the reader is ready to continue reading. There, where it is
permitted to skip, the translator will not conclude his translation
before the reader is ready to continue reading.

352

Megilla . perek III . 24a . .פרק ג׳ דף כד

