נִיתין דַּ ֲﬠ ִב ָידא ִּכי
ִ  ַמ ְת: ֲא ַמר ַרב ּ ַפ ּ ָפאRav Pappa said: It is possible to understand that the mishna is
. ַא ְמגּ וּזָ אreferring to phylacteries that one constructed to be round like a
nut, i.e., in the shape of a ball. However, the mishna does not indicate that the phylacteries must be square, as it does not address the
case of phylacteries that are rounded but not a true sphere.
אוֹמר
ֵ מתני׳ ָה

mishna

If one says in his prayers:
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 ַﬠל.טוֹבים – ֲה ֵרי זוֹ דֶּ ֶרךְ ַה ִּמינוּת
ִ ָ ָיְב ְרכוּךMay the good bless You,N this is a path of heresy, as heretics divide
, ָ וְ ַﬠל טוֹב יִ זָּ ֵכר ׁ ְש ֶמך, ָ ַקן צִ ּפוֹר יַ ִ ּגיע ּו ַר ֲח ֶמיךthe world into two domains, good and evil. If one says the following
in his prayers: Just as Your mercy is extended to a bird’s nest,H as
.מוֹדים – ְמ ׁ ַש ְּת ִקין אוֹתוֹ
ִ מוֹדים
ִ
You have commanded us to send away the mother before taking her
chicks or eggs (see Deuteronomy : – ), so too extend Your mercy
to us; or: May Your name be mentioned with the good; or: We
give thanks, we give thanks, twice,H he is suspected of heretical
beliefs and they silence him.
:אוֹמר
ֵ  ָה,ַה ְמ ַכ ֶּנה ַ ּב ֲﬠ ָריוֹת – ְמ ׁ ַש ְּת ִקין אוֹתוֹ
 ל ֹא,״ו ִּמזַּ ְר ֲﬠךָ ל ֹא ִּת ֵּתן ְל ַה ֲﬠ ִביר ַל ּמ ֶוֹלךְ ״
ִּת ֵּתן ְל ַא ְﬠ ָ ּב ָרא ַ ּב ֲא ָר ִמיו ָּתא – ְמ ׁ ַש ְּת ִקין
.אוֹתוֹ ִ ּבנְ זִ ָיפה
יחזֵ י
ֱ מוֹדים – דְּ ֶמ
ִ מוֹדים
ִ גמ׳ ִ ּב ׁ ְש ָל ָמא
, וְ ַﬠל טוֹב יִ זָּ ֵכר ׁ ְש ֶמךָ נַ ִמי.ִּכ ׁ ְש ֵּתי ָר ׁשוּיּוֹת
, וְ ַﬠל ַרע – ָלא, ַﬠל טוֹב – ִאין:דְּ ַמ ׁ ְש ַמע
 ַחיָּ יב ָא ָדם ְל ָב ֵר ְך ַﬠל ָה ָר ָﬠה ְּכ ׁ ֵשם:ו ְּתנַ ן
 ַﬠל ַקן, ֶא ָּלא.ׁ ֶשהוּא ְמ ָב ֵר ְך ַﬠל ַה ּט ָוֹבה
? ַמאי ַט ְﬠ ָמא, ָצִ ּפוֹר ִ ּיַגיע ּו ַר ֲח ֶמיך

יוֹסי
ֵ  ַר ִ ּבי:מוֹר ֵאי ְ ּב ַמ ַﬠ ְר ָבא
ָ ּ ְפ ִליגִ י ָ ּב ּה ְּת ֵרי ֲא
: ַחד ֲא ַמר,יוֹסי ַ ּבר זְ ִב ָידא
ֵ ַ ּבר ָא ִבין וְ ַר ִ ּבי
,אשית
ִ ׁ ִמ ּ ְפנֵי ׁ ֶש ַּמ ִּטיל ִקנְ ָאה ְ ּב ַמ ֲﬠ ֶ ׂשה ְב ֵר
וֹתיו ׁ ֶשל
ָ ּעוֹשה ִמד
ׂ ֶ  ִמ ּ ְפנֵי ׁ ֶש:וְ ַחד ֲא ַמר
 וְ ֵאינָ ן ֶא ָּלא,דוֹש ָ ּברו ְּך הוּא ַר ֲח ִמים
ׁ ַה ָ ּק
.ְ ּגזֵ ירוֹת

If one modifies the text while reading the laws of forbidden sexual
relations, i.e., he introduces euphemisms out of a sense of propriety,
they silence him. Similarly, if one says while translating the verse:
“And you shall not give any of your seed to set them apart to
Molekh” (Leviticus : ): And you shall not give any of your seed
to impregnate an Aramean woman, he is silenced with rebuke.

gemara

The mishna cites three instances where the
communal prayer leader is silenced. The
Gemara clarifies: Granted, they silence one who repeats: We give
thanks, we give thanks, as it appears like he is acknowledging and
praying to two authorities. And, granted, they also silence one
who says: May Your name be mentioned with the good, as this
formulation indicates one is thanking God only for the good and
not for the bad, and we learned in a mishna (Berakhot a): One
is obligated to bless God for the badH just as he blesses Him for
the good. However, in the case of one who recites: Just as Your
mercy is extended to a bird’s nest, what is the reason that they
silence him?

HALAKHA

Just as Your mercy is extended to a bird’s nest – ַﬠל
ָקן צִ ּפוֹר יַ ִ ּגיע ּו ַר ֲח ֶמיך:ַ One who says in his prayers: Just as
You have shown mercy to birds, as expressed through
the mitzva to chase away the mother bird before taking eggs from its nest, have mercy and pity upon us,
or: You have shown mercy to animals, as reflected in
the prohibition of slaughtering an animal and its oﬀspring on the same day, have mercy and pity upon us,
is silenced. These mitzvot are not due to mercy, but
they are decrees of God (Rambam Sefer Ahava, Hilkhot
Tefilla 9:7).
We give thanks, we give thanks – מוֹדים
ִ מוֹדים:
ִ One
who says this twice is silenced (Shulĥan Arukh, Oraĥ
Ĥayyim 121:2).
One is obligated to bless God for the bad – ַחיָּ יב ָא ָדם
ל ָב ֵר ְך ַﬠל ָה ָר ָﬠה:ְ One is obligated to recite the blessing:
The true judge, when bad things occur. The blessing
should be recited with full sincerity, just as when one
recites a blessing over good tidings (Shulĥan Arukh,
Oraĥ Ĥayyim 222:3).

Two amora’im in the West, Eretz Yisrael, disagree about this
question, Rabbi Yosei bar Avin and Rabbi Yosei bar Zevida. One
said that this was because one who says this engenders jealousyN
among God’s creations, as it appears as though he is indicating that
God favored one creature over all others. And one said that saying
this is prohibited because one transforms the attributes of the
Holy One, Blessed be He, into expressions of mercy, and they are
nothing but decrees of the KingN that must be fulfilled without
inquiring into the reasons behind them.
NOTES

May the good bless You – טוֹבים
ִ ָיְב ְרכוּך:
ָ There are several
explanations as to why this expression is heretical. Rashi and
others explain that one who says this phrase includes only the
righteous among those who praise God, whereas this category
must include the entire Jewish people. Conversely, many commentaries explain this halakha based on the verse: “For then
we had plenty of food and were well [tovim]” (Jeremiah 44:17),
which indicates that tovim means satiated (Rid; Rabbeinu Yehonatan). Therefore, those who insert the phrase: May the tovim
bless You, indicate that only one who is fully satiated must
recite Grace after Meals. The halakha, however, is that anyone
who has eaten an olive-bulk of bread must recite Grace after

Meals. Similarly, the Ra’avad and Rabbeinu Yona explain that
the implication is that only those who are satiated and happy
bless God. The Meiri cites an explanation that tovim refers to
the angels. Consequently, one who says this phrase removes
God’s glory from the earthly world and confines it to the upper
realms. This constitutes heresy.
This engenders jealousy, etc. – מ ִּטיל ִקנְ ָאה וכו׳:ַּ In the Jerusalem Talmud, it is explained that the problem is that the individual limits God’s mercy by implying that it is applied only
to birds.
And they are nothing but decrees of the King – וְ ֵאינָן ֶא ָּלא

גזֵ ירוֹת:ּ ְ The great thinkers and philosophers have debated the
meaning of this statement; they especially discussed its implications with regard to suggesting reasons for the mitzvot.
According to the Rambam, presenting reasons for the mitzvot is
problematic when one assumes that he has completely understood the full significance of a mitzva. This is an assumption
that human beings have no right to make. Some explain
that with regard to the mitzva of chasing away a bird, mercy
is indeed a reason for the mitzva; however, the mitzva is not
due to God’s mercy toward the birds, but rather by God’s
interest in training mankind to be merciful (Meiri; see Maharal,
Tiferet Yisrael).
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PERSONALITIES

Rabba – ר ָ ּבה:ַ Rav Abba bar Naĥmani HaKohen, popularly
referred to as Rabba throughout the Babylonian Talmud,
was a third-generation Babylonian amora. Rabba was a
student of Rav Huna, who himself was a student of Rav.
Consequently, Rabba’s approach to halakha was in concert
with Rav’s teachings. Rabba was considered the sharpest
among his peers, to the extent that he was referred to as:
One who uproots mountains, in contrast with his colleague,
Rav Yosef, whose breadth of knowledge earned him the nickname: Sinai. With regard to disagreements between Rabba
and Rav Yosef, the halakha is almost always in accordance
with the opinion of Rabba.
Rabba had many students, and virtually all of the Sages
of the following generation studied with him. His personal
life was one of great tragedy. It appears that his children died
during his lifetime. He was poverty stricken his entire life,
eking out a living from agricultural work. When his nephew,
Abaye, became orphaned at a young age, Rabba took him
in and raised him.
Abaye – א ַ ּביֵ י:
ַ Abaye was one of the most famous of the
Babylonian amora’im. The disagreements between Abaye
and his colleague Rava, recorded in the Gemara, are so
essential that the Talmud itself is sometimes referred to as:
The discussions of Abaye and Rava. Among those hundreds
of discussions, the ruling follows Abaye in only six cases.
Abaye was orphaned at the time of his birth and was
raised by his paternal uncle, Rabba. The woman who raised
him impressed upon him many life lessons, which he quotes
in the Gemara in her name. The Gemara records numerous
incidents that illustrate Abaye’s sharp intellect even as a child,
including a number where his adoptive father, Rabba, tests
him with questions.
Abaye was chosen to head the academy in Pumbedita.
He celebrated the study of Torah and would announce a
holiday for the scholars whenever one of them completed
a tractate. Growing up in his uncle’s home, he was aware
of the diﬃculties of scholars who were without financial
means. The Gemara in tractate Berakhot (35b) relates that
he testified that many were successful following the path of
Rabbi Yishmael, who instructed his students to plow, plant,
and harvest in the appropriate time; only very few were
successful following the path of Rabbi Shimon bar Yoĥai,
who taught that one should devote himself entirely to Torah
study and ignore worldly concerns.

: ֲא ַמר,יה דְּ ַר ָ ּבה
ּ ַההוּא דְּ נָ ֵחית ַק ֵּמ
ַא ָּתה ַח ְס ָּת ַﬠל ַקן צִ ּפוֹר ַא ָּתה חוּס
)א ָּתה ַח ְס ָּת ַﬠל אוֹתוֹ
ַ ,ּוְ ַר ֵחם ָﬠ ֵלינו
וְ ֶאת ְ ּבנוֹ ַא ָּתה חוּס וְ ַר ֵחם ָﬠ ֵלינוּ( ֲא ַמר
 ַּכ ָּמה יָ ַדע ַהאי ֵמ ַר ָ ּבנַ ן ְל ִר ּצוּיֵ י:ַר ָ ּבה
 וְ ָהא ְמ ׁ ַש ְּת ִקין:יה ַא ַ ּביֵ י
ּ יה! ֲא ַמר ֵל
ּ ְל ָמ ֵר
!אוֹתוֹ ְּתנַן

. וְ ַר ָ ּבה ְל ַחדּ ו ֵּדי ְל ַא ַ ּביֵ י הוּא דִּ ְב ָﬠאThe Gemara explains: And Rabba, too, held in accordance with
this mishna but merely acted this way because he wanted to hone
Abaye’s intellect.N Rabba did not make his statement to praise the
rabbi, but simply to test his nephew and student, Abaye, and to
encourage him to articulate what he knows about the mishna.
,יה דְּ ַר ִ ּבי ֲחנִינָ א
ּ  ַההוּא דְּ נָ ֵחית ַק ֵּמWith regard to additions to prayers formulated by the Sages, the
 ָה ֵאל ַה ָ ּגדוֹל ַה ִ ּג ּבוֹר וְ ַהנּ ָוֹרא: ֲא ַמרGemara relates that a particular individual descended before the
. ָה ַאדִּ יר וְ ֶה ָחזָ ק וְ ָה ַא ִּמיץark as prayer leader in the presence of Rabbi Ĥanina. He extended
his prayer and said: God, the great, the mighty, and the awesome,
the powerful, and the strong, and the fearless.
יה
ְ ַ ִסיּ: יה
ּ ימ ִּתינְ ה ּו ִל ׁ ְש ָב ֵח
ּ ֲא ַמר ֵל
 ִאי ָלאו,דְּ ָמ ָרךְ ?! ָה ׁ ְש ָּתא ָהנֵי ְּת ָל ָתא
יתא וְ ָאת ּו
ָ ְאוֹרי
ַ דִּ ְכ ַת ִבינְ ה ּו מ ׁ ֶֹשה ְ ּב
 ֲאנַ ן ָלא,ּדוֹלה וְ ַת ְקנִינְ הו
ָ ְּכנֶ ֶסת ַה ְ ּג
? וְ ַא ְּת ָא ְמ ַר ְּת ּכו ֵּּלי ַהאי,ָּא ְמ ִרינַן ְלהו
ָמ ׁ ָשל ְל ָא ָדם ׁ ֶש ָהי ּו לוֹ ֶא ֶלף ַא ְל ֵפי
 וְ ָהי ּו ְמ ַק ְּל ִסין,ֲא ָל ִפים דִּ ינָ ֵרי זָ ָהב
 ל ֹא ְ ּגנַ אי.)ב ֶא ֶלף( דִּ ינְ ֵרי ֶכ ֶסף
ּ ְ אוֹתוֹ
?הוּא לוֹ

When he finished, Rabbi Ĥanina said to him: Have you concluded
all of the praises of your Master? Even these three praises that we
recite: The great, the mighty, and the awesome, had Moses our
teacher not written them in the Torah (Deuteronomy : ), and
had the members of the Great Assembly not come and incorporated them into the Amida prayer (see Nehemiah : ), we would
not be permitted to recite them. And you went on and recited all
of these. It is comparable to a man who possessed many thousands of golden dinars, yet they were praising him for owning a
thousand silver ones. Isn’t that deprecatory toward him? All of
the praises one can lavish upon the Lord are nothing but a few silver
dinars relative to many thousands of gold dinars. Reciting a litany
of praise does not enhance God’s honor.H

, ַה ּכֹל ִ ּב ֵידי ׁ ָש ַמיִ ם:ָא ַמר ַר ִ ּבי ֲחנִינָ א
 ׁ ֶש ֶּנ ֱא ַמר ״וְ ַﬠ ָּתה,חוּץ ִמיִּ ְר ַאת ׁ ָש ַמיִ ם
ְוֹאל ֵמ ִﬠ ָּמך
ֵ יִ ְ ׂש ָר ֵאל ָמה ה׳ ֱאל ֶֹהיךָ ׁש
.ִּכי ִאם ְליִ ְר ָאה״

Tangentially, the Gemara cites an additional statement by Rabbi
Ĥanina, concerning principles of faith. Rabbi Ĥanina said: Everything is in the hands of Heaven, except for fear of Heaven.H Man
has free will to serve God or not, as it is stated: “And now, Israel,
what does the Lord your God ask of you other than to fear the
Lord your God” (Deuteronomy : ). The fact that God asks man
to fear Him indicates that it is in man’s ability to do so.

?ִמ ְּכ ָלל דְּ יִ ְר ָאה ִמ ְּיל ָתא זו ַּט ְר ִּתי ִהיא
 ְלגַ ֵ ּבי מ ׁ ֶֹשה ַר ֵ ּבינ ּו ִמ ְּיל ָתא זו ַּט ְר ִּתי,ִאין
ימנּ ּו
ֶ  ָמ ׁ ָשל ְל ָא ָדם ׁ ֶש ְּמ ַב ְּק ׁ ִשין ֵה,ִהיא
וֹמה ָﬠ ָליו ִּכ ְכ ִלי
ֶ ְּּכ ִלי ָ ּגדוֹל וְ יֵ ׁש לוֹ – ד
וֹמה ָﬠ ָליו ִּכ ְכ ִלי
ֶ ּ ָק ָטן וְ ֵאין לוֹ – ד,ָק ָטן
.ָ ּגדוֹל

The Gemara notes: This proves by inference that fear of Heaven is
a minor matter, as the verse is formulated as though God is not
asking anything significant. Can it in fact be maintained that fear
of Heaven is a minor matter? The Gemara responds: Indeed, for
Moses our teacher, fear of Heaven is a minor matter. It is comparable to one who is asked for a large vessel and he has one; it
seems to him like a small vessel because he owns it. However, one
who is asked for just a small vessel and he does not have one, it
seems to him like a large vessel. Therefore, Moses could say: What
does the Lord your God ask of you other than to fear, because in his
eyes it was a minor matter.

NOTES

To hone Abaye’s intellect – ל ַחדּ ו ֵּדי ְל ַא ַ ּביֵ י:ְ Many have questioned how Rabba intended to hone Abaye’s intellect by
saying something that contradicts an explicit mishna. Additionally, why did the Sage who served as the prayer leader
act in a way that contradicts this mishna? Some explain that
since the prayer leader mentioned both birds and animals,
he reasoned that it was clear that he intended to state general praises of God. Abaye, however, understood that it is
nonetheless prohibited.

The Gemara relates that a particular individual descended before
the ark as prayer leader in the presence of Rabba,P and said in his
prayers: You have shown mercy to birds, as expressed through the
mitzva to chase away the mother bird before taking eggs from its
nest; have mercy and pity upon us. You have shown mercy to
animals, as expressed through the prohibition against slaughtering
an animal and its oﬀspring on the same day; have mercy and pity
upon us. Rabba said: How much does this rabbi know to appease
the Lord, his Master! AbayeP said to him: Didn’t we learn in the
mishna that they silence him?

HALAKHA

One should not recite too many praises – ל ֹא יַ ְר ֶ ּבה ִ ּב ׁ ְש ָב ִחים: Everything is in the hands of Heaven except for fear of
One should not use too many adjectives to praise God during Heaven – ה ּכֹל ִ ּב ֵידי ׁ ָש ַמיִ ם חוּץ ִמיִּ ְר ַאת ׁ ָש ַמיִ ם:ַ God does not decree
his prayer. He should say only: God, the great, the mighty, and in advance whether one will be righteous or wicked. Each indithe awesome. This is the formula said by Moses and established vidual may choose whether to be righteous or wicked and he
by the Sages as part of the daily prayer. Since man is unable to is not forced in either direction (Rambam Sefer Madda, Hilkhot
fully articulate God’s greatness, adding additional superlatives is Teshuva 5:2).
deprecatory (Rambam Sefer Ahava, Hilkhot Tefilla 9:7).
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אוֹמר ׁ ְש ַמע ׁ ְש ַמע
ֵ  ָה: ֲא ַמר ַר ִ ּבי זֵ ָיראRabbi Zeira said: One who repeats himself while reciting Shema
HN
.מוֹדים דָּ ֵמי
ִ מוֹדים
ִ אוֹמר
ֵ  ְּכand says: Listen Israel, listen Israel, is like one who says: We give
thanks, we give thanks.
כוֹפ ָל ּה – ֲה ֵרי
ְ ְ ַה ּק ֵוֹרא ֶאת ׁ ְש ַמע ו:ֵמ ִית ִיבי
 ׁ ַש ּתו ֵּקי ָלא, ְמגו ֶּּנה הוּא דְּ ָהוֵ י.זֶ ה ְמגו ֶּּנה
 ָהא – דְּ ָא ַמר:יה! ָלא ַק ׁ ְשיָ א
ּ ְמ ׁ ַש ְּת ִקינַן ֵל
ְּ יל ָתא ִמ
ְּ ִמ
 ָהא –דְּ ָא ַמר,יל ָתא וְ ָתנֵי ָל ּה
.ּ ְפסו ָּקא ּ ְפסו ָּקא וְ ָתנֵי ָל ּה

יה ַרב ּ ַפ ּ ָפא ְל ָר ָבא – וְ ִד ְל ָמא
ּ ֲא ַמר ֵל
ּ ָ ֵמ ִﬠ
יה וְ ָה ׁ ְש ָּתא ִּכי ֵּון
ּ יק ָרא ָלא ִּכי ֵּון דַּ ְﬠ ֵּת
 ַח ְברו ָּתא ְּכ ַל ּ ֵפי:יה
ּ יה? ֲא ַמר ֵל
ּ דַּ ְﬠ ֵּת
יה – ָמ ֵחינָ א
ּ ׁ ְש ַמיָּ א?! ִאי ָלא ְמ ַכ ֵּוין דַּ ֲﬠ ֵת
יה ְ ּב ַא ְרזַ ְפ ָּתא דְּ נַ ּ ָפ ָחא ַﬠד דִּ ְמ ַכ ֵּוין
ּ ֵל
.יה
ּ דַּ ְﬠ ֵּת

The Gemara raises an objection: It was taught in a baraita: One
who recites Shema and repeats it, it is reprehensible. One may
infer: It is reprehensible, but they do not silence him. The Gemara
answers: This is not diﬃcult. This case, where one repeats Shema
and it is reprehensible but they do not silence him, is referring to
one who recites and repeats each individual word. In so doing, he
ruins the recitation of Shema. However, that case, where Rabbi
Zeira holds that they silence one who repeats Shema, is referring to
one who recites and repeats an entire verse, as it appears that he
is worshipping separate authorities.
Rav Pappa said to Rava with regard to this halakha: And perhaps
initially he did not focus his attention on the recitation of Shema
and therefore had to repeat it, and now he focused his attention.
Rava said to him: Can one have that degree of familiarity with
Heaven, to the extent that he can take his words lightly and say them
however he likes? If he did not focus his attention, we beat him
with a blacksmith’s hammer until he focuses his attention, as
conduct of that sort is unacceptable.

 ָּתנָ א.״ה ְמ ַכ ֶּנה ַ ּב ֲﬠ ָריוֹת ְמ ׁ ַש ְּת ִקין אוֹתוֹ״
ַ We learned in the mishna: If one modifies the text while reading
. ְקלוֹן ָא ִביו ו ְּקלוֹן ִא ּמוֹ:יוֹסף
ֵ  ַרבthe laws of forbidden sexual relations, they silence him. Rav Yosef
taught that this is referring to one who says: The shame of his father
and the shame of his mother,N instead of: “The nakedness of your
father and the nakedness of your mother you shall not uncover”
(Leviticus : ).
.אוֹמר ו ִּמזַּ ְר ֲﬠךָ ל ֹא ִּת ֵּתן ְל ַה ֲﬠ ִביר״ וכו׳
ֵ ״ה
ָ
 ְ ּביִ ְ ׂש ָר ֵאל ַה ָ ּבא:ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
בוֹדה זָ ָרה
ָ הוֹליד ִמ ֶּמ ָּנה ֵ ּבן ַל ֲﬠ
ִ ְַﬠל ַה ּגוֹיָ ה ו
.ַה ָּכתוּב ְמ ַד ֵ ּבר

מתני׳ ַמ ֲﬠ ֵ ׂשה ְראו ֵּבן נִ ְק ָרא וְ ל ֹא
, ַמ ֲﬠ ֵ ׂשה ָּת ָמר נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם,ִמ ַּת ְר ֵ ּגם
אשוֹן נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם
ׁ ַמ ֲﬠ ֵ ׂשה ֵﬠגֶ ל ָה ִר
 ִ ּב ְר ַּכת.וְ ַה ׁ ּ ֵשנִ י נִ ְק ָרא וְ ל ֹא ִמ ַּת ְר ֵ ּג ם
 ַמ ֲﬠ ֵ ׂשה דָּ וִ ד וְ ַא ְמנוֹן נִ ְק ָר ִאין וְ ל ֹא,ּכ ֲֹהנִים
.ִמ ַּת ְר ְ ּג ִמין

We learned in the mishna: If one says, while translating the verse:
“And you shall not give any of your seed to set them apart to
Molekh” (Leviticus : ): And you shall not give any of your seed
to impregnate an Aramean woman, he is silenced with rebuke. A
Sage from the school of Rabbi Yishmael taught:N One who translates the verse in this manner maintains that the verse speaks of a
Jew who has relations with a gentile woman and fathered from
her a son who will be raised to engage in idol worship.

mishna

The incident of Reuben, about which it says:
“And Reuben went and lay with Bilhah, his
father’s concubine” (Genesis : ), is read from the Torah in public
but not translated, so that the uneducated not come to denigrate
Reuben. The incident of Tamar (Genesis, chapter ) is read in
public and also translated. The first report of the incident of the
Golden Calf, i.e., the Torah’s account of the incident itself (Exodus
: – ), is read and translated, but the second narrative, i.e.,
Aaron’s report to Moses of what had taken place (Exodus : – )
is read but not translated. The verses constituting the Priestly
Benediction (Numbers : – ) and the incident of David and
Amnon ( Samuel, chapter ) are read, but not translated.

HALAKHA

One who says: Listen Israel, listen Israel – אוֹמר ׁ ְש ַמע
ֵ ָה
ש ַמע:
ְ ׁ It is prohibited to repeat the Shema, whether one
repeats the entire verse or any individual word. If one was
not focused while reciting the verse, he should repeat
it quietly (Taz). However, when one reviews the weekly
Torah portion by reciting each verse twice and then the
Targum, he may read the verse of Shema twice as well
(Shulĥan Arukh, Oraĥ Ĥayyim 61:9).
NOTES

One who says: Listen Israel, listen Israel – אוֹמר ׁ ְש ַמע
ֵ ָה
ש ַמע:
ְ ׁ Most of the commentaries maintain that one who
says the complete verse and then repeats it is silenced,
whereas one who says any word twice is denounced
because it is foolishness. Conversely, Rabbeinu Ĥananel
and others explain that one who repeats the verse is
denounced and one who repeats a word is silenced (see
Ritva).
The shame of his father and the shame of his mother –
קלוֹן ָא ִביו ו ְּקלוֹן ִא ּמוֹ:ְ Most commentaries explain that out
of respect to the listeners, he does not say: The nakedness
of your father, but rather: The nakedness of his father, in
the third person (see Rav Hai Gaon; Rabbeinu Ĥananel;
Arukh; Rambam). This is the implication of the Jerusalem
Talmud as well. Conversely, Rashi, as well as the Rid and
Ran, explain that one is giving a diﬀerent meaning to
the verse, explaining it to mean that one may not reveal
embarrassing information about one’s relatives. It is also
possible that one does not even pronounce the word
nakedness, but instead says: Shame.
A Sage from the school of Rabbi Yishmael taught – ָּתנָ א
יִש ָמ ֵﬠאל
ְ ׁ דְּ ֵבי ַר ִ ּבי: It would seem that this Sage interprets
the verse precisely as the mishna states one may not interpret it. Some explain that the Sage was merely explaining
the mistaken interpretation that the mishna was referring
to. However, this explanation is diﬃcult.
The Arukh and others explain that the mishna is referring to one who interprets the verse as relating only to
Arameans. One might infer from this that it is permissible
to marry women from other nations who do not worship Molekh. The Sage from the school of Rabbi Yishmael
explained that the verse is referring to all gentile women. It
can also be suggested that the interpretation of the verse
as referring to fathering a child with a gentile woman is a
valid homiletic approach, but it may not be presented as
the literal meaning of the verse (Re’aĥ Duda’im). This also
explains why the Targum Yonatan interprets the verse in
this manner, as it is a homiletic work.

 וְ ַר ִ ּבי יְ הו ָּדה, ֵאין ַמ ְפ ִט ִירין ַ ּב ֶּמ ְר ָּכ ָבהOne may not conclude the Torah reading with by reading from
 ֵאין ַמ ְפ ִט ִירין:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל. ַמ ִּתירthe Prophets the account of the Divine Chariot (Ezekiel, chapter ),
.״הוֹדע ֶאת יְ רו ׁ ָּש ַלִם״
ַ  ְ ּבso as not to publicize that which was meant to remain hidden.
And Rabbi Yehuda permits it. Rabbi Eliezer says: One may not
conclude with section from the Prophets beginning with: “Make
known to Jerusalem her abominations” (Ezekiel : ), because
it speaks derogatively of the Jewish people.

gemara

The Sages taught in the Tosefta ( : ):
 וְ יֵ ׁש, יֵ ׁש נִ ְק ִרין ו ִּמ ַּת ְר ְ ּג ִמין:גמ׳ ָּתנ ּו ַר ָ ּבנַן
Th
ere are portions of the Bible that are
 וְ יֵ ׁש ל ֹא נִ ְק ִרין וְ ל ֹא,נִ ְק ִרין וְ ל ֹא ִמ ַּת ְר ְ ּג ִמין
read and translated; there are portions that are read but not trans בל״ת: ֵא ּל ּו נִ ְק ִרין ו ִּמ ַּת ְר ְ ּג ִמין. ִמ ַּת ְר ְ ּג ִמיןlated; and there are portions that are neither read nor translated.
.ימן
ָ  עק״ן נשפ״ה ִסThe following are read and translated: The Hebrew acronym
bet, lamed, tav; ayin, kuf, nun; nun, shin, peh, heh comprise a
mnemonic for the sections included in this category, as the Gemara
will explain.
. פרק ג׳ דף כה. Megilla . Perek III . 25a
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.אשית נִ ְק ָרא ּו ִמ ַּת ְר ֵ ּג ם
ִ ׁ  ַמ ֲﬠ ֵ ׂשה ְב ֵרThe Gemara enumerates the sections indicated by the letters of the
 ָאת ּו ְל ׁ ַשיּו ֵּלי ַמה:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשmnemonic. The section of the act of Creation [bereshit], alluded
, ְּל ַמ ְﬠ ָלה ַמה ְּל ַמ ָּטהto by the letter bet, is read and translated. The Gemara comments:
This is obvious. Why might one think otherwise? The Gemara
answers: Lest you say that if the story of the Creation is read in
public people will come to ask questions that should not be asked,
for instance: What is above and what is below,

Perek III
Daf 25 Amud b
NOTES

The incident of Tamar and Judah – מ ֲﬠ ֵ ׂשה ָת ָמר וִ יהו ָּדה:ַ It
is explained in Otzar HaKavod that an additional reason
why this section should be read is to indicate that Judah
performed a mitzva. Before the giving of the Torah, perpetuating the legacy of the deceased through levirate
marriage [yibbum] applied to the closest relative and not
just to the brother of the deceased.

. ָקא ַמ ׁ ְש ַמע ָלן, ו ַּמה ְל ָפנִים ו ַּמה ְּל ָאחוֹרwhat was before Creation and what is after, i.e., what will be at the
end of time, therefore the Tosefta teaches us that the act of Creation
is read in public.
ַ The Tosefta continues: The incident of Lot and his two daughters
נוֹתיו נִ ְק ָרא
ָ ״מ ֲﬠ ֵ ׂשה לוֹט ּו ׁ ְש ֵּתי ְב
 נֵיחו ּׁש:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִש. ו ִּמ ַּת ְר ֵ ּגם״is read and translated. The name Lot begins with a lamed, the
. ָקא ַמ ׁ ְש ַמע ָלן, ִל ְכבוֹדוֹ דְּ ַא ְב ָר ָהםsecond letter of the mnemonic. The Gemara comments: This is
obvious. Why might one think otherwise? The Gemara answers:
Lest you say that one should be concerned for the honor of Abraham, as Lot was his nephew, and therefore the incident casts shame
upon Abraham as well, therefore the baraita teaches us that this is
not a concern.
.״מ ֲﬠ ֵ ׂשה ָת ָמר וִ יהו ָּדה נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם״
ַ
 ֵליחו ּׁש ִל ְכבוֹדוֹ:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ ּ ְפ ׁ ִש
יה הוּא
ּ  ׁ ְש ָב ֵח: ָקא ַמ ׁ ְש ַמע ָלן,דִּ יהו ָּדה
.אוֹדי
ֵ ְּד

The Tosefta continues: The incident of Tamar, beginning with a tav,
and JudahN is read and translated. The Gemara comments: This is
obvious. The Gemara answers: Lest you say that one should be
concerned for the honor of Judah, therefore the Tosefta teaches
us that there is no such concern. On the contrary, the story is to his
credit, as he confessed to his sin.

.אשוֹן נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם״
ׁ ״מ ֲﬠ ֵ ׂשה ֵﬠגֶ ל ָה ִר
ַ
בוֹדן
ָ  ֵליחו ּׁש ִל ְכ:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ ּ ְפ ׁ ִש
 ָּכל ׁ ֶש ֵּכן: ָקא ַמ ׁ ְש ַמע ָלן.ׁ ֶשל יִ ְ ׂש ָר ֵאל
.נִיחא ְלה ּו דְּ ָהוְ יָ א ְלה ּו ַּכ ּ ָפ ָרה
ָ ְּד

The Tosefta continues: The first report of the incident of the Golden
Calf [egel] is read and translated. Egel begins with the letter ayin,
the next letter of the mnemonic. The Gemara comments: This is
obvious. The Gemara answers: Lest you say that one should be
concerned for the honor of the Jewish people, therefore the
Tosefta teaches us that all the more so is it amenable to them that
the matter be publicized, so that they will achieve atonement
through their shame.

.״ק ָללוֹת ו ְּב ָרכוֹת נִ ְק ִרין ּו ִמ ַּת ְר ְ ּג ִמין״
ְ
 נֵיח ּו ׁש דִּ ְל ָמא:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ ּ ְפ ׁ ִש
 ָקא ַמ ׁ ְש ַמע,ּ ַפיְ יגָ א דַּ ֲﬠ ַתיְ יה ּו דְּ צִ ּבו ָּרא
.ָלן

The Tosefta states: The curses [kelalot] and blessings are read and
translated. The Gemara comments: This is obvious. The Gemara
answers: Lest you say that one should be concerned that perhaps
the congregation will become dismayed by the many curses,
therefore the Tosefta teaches us that this is not a concern.

.עוֹנָשין נִ ְק ִרין ּו ִמ ַּת ְר ְ ּג ִמין״
ִׁ
ְ״אזְ ָהרוֹת ו
ַ The Tosefta continues: The warnings and punishments [onashin],
 נֵיח ּו ׁש דִּ ְל ָמא:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשalluded to in the first nun of the mnemonic mentioned above, are
. ָקא ַמ ׁ ְש ַמע ָלן, ָאת ּו ְל ֶמ ֱﬠ ַבד ִמיִּ ְר ָאהread and translated. The Gemara comments: This is obvious. The
Gemara answers: Lest you say that if this section is read aloud,
people will come to act out of fear and keep the mitzvot due to the
fear of punishment rather than love of God, therefore the Tosefta
teaches us that this is not a concern.
,״מ ֲﬠ ֵ ׂשה ַא ְמנוֹן וְ ָת ָמר נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם״
ַ
.[]״מ ֲﬠ ֵ ׂשה ַא ְב ׁ ָשלוֹם נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם״
ַ
יה
ָ יטא! ַמה ּו דְּ ֵת
ָ ּ ְפ ׁ ִש
ּ  ֵליחו ּׁש ִל ָיק ֵר:ימא
. ָקא ַמ ׁ ְש ַמע ָלן,דְּ ָדוִ ד

It is further taught: The incident of Amnon and Tamar, alluded to
in the second nun in the mnemonic mentioned above, is read and
translated. Additionally, the incident of Absalom is read and
translated, alluded to in the shin of the mnemonic, the third letter
of his name. The Gemara comments: This is obvious. The Gemara
explains: Lest you say that one should be concerned for the honor
of David, therefore the Tosefta teaches us that this section is read
and translated.

.״מ ֲﬠ ֵ ׂשה ּ ִפ ֶילגֶ ׁש ַ ּבגִ ְב ָﬠה נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם״
ַ The Tosefta continues: The incident of the concubine [pilegesh] in
 ֵליחו ּׁש ִל ְכבוֹדוֹ:ימא
ָ יטא! ַמה ּו דְּ ֵת
ָ  ּ ְפ ׁ ִשGibeah is read and translated. The Gemara comments: This is
. ָקא ַמ ׁ ְש ַמע ָלן, דְּ ִבנְיָ ִמיןobvious. The Gemara explains: Lest you say that one should be
concerned for the honor of the tribe of Benjamin, therefore the
Tosefta teaches us that this section is read and translated.
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יה״
ָ בוֹת
ֶ וֹﬠ
ֲ ״הוֹדע ֶאת יְ רו ׁ ָּש ַלִם ֶאת ּת
ַ
יטא! ְל ַא ּפו ֵּקי ִמדְּ ַר ִ ּבי
ָ  ּ ְפ ׁ ִש.נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם
 ַמ ֲﬠ ֶ ׂשה ְ ּב ָא ָדם ֶא ָחד: דְּ ַתנְיָ א.יﬠזֶ ר
ֶ ֱא ִל
יﬠזֶ ר
ֶ קוֹרא ְל ַמ ֲﬠ ָלה ֵמ ַר ִ ּבי ֱא ִל
ֵ ׁ ֶש ָהיָ ה
ַ
,יה״
ָ בוֹת
ֶ וֹﬠ
ֲ ״הוֹדע ֶאת יְ רו ׁ ָּש ַלִם ֶאת ּת
תוֹﬠבוֹת
ֲ  ַﬠד ׁ ּ ֶש ַא ָּתה ּב ֵוֹדק ְ ּב:ָא ַמר לוֹ
. ָתוֹﬠבוֹת ִא ְּמך
ֲ יְ רו ׁ ָּש ַליִ ם – צֵ א ו ְּבדוֹק ְ ּב
.ָ ּב ְדק ּו ַא ֲח ָריו ו ָּמצְ א ּו ּבוֹ ׁ ֶש ֶמץ ּ ְפסוּל

״וְ ֵא ּל ּו נִ ְק ִרין וְ ל ֹא ִמ ַּת ְר ְ ּג ִמין״ )רעבד״ן
״מ ֲﬠ ֵ ׂשה ְרא ו ֵּבן נִ ְק ָרא וְ ל ֹא
ַ (ימן
ָ ִס
 ּו ַמ ֲﬠ ֶ ׂשה ְ ּב ַר ִ ּבי ֲחנִינָ א ֶ ּבן.ִמ ַּת ְר ֵ ּגם״
קוֹרא ַחזַּ ן
ֵ  וְ ָהיָ ה,יאל ׁ ֶש ָה ַלךְ ְל ָכבוּל
ֵ ַ ּג ְמ ִל
נֶסת ״וַ יְ ִהי ִ ּב ׁ ְש ּכוֹן יִ ְ ׂש ָר ֵאל״ וְ ָא ַמר לוֹ
ֶ ַה ְּכ
)ה ְפ ֵסק( ַאל ְּת ַת ְרגּ ם ֶא ָּלא
ַ :ַל ְמתו ְּר ְ ּג ָמן
.יבחוּה ּו ֲח ָכ ִמים
ּ ְ  וְ ׁ ִש,ַא ֲחרוֹן

The Tosefta continues: The section of: “Make known [hoda] to
Jerusalem her abominations” (Ezekiel : ) is read and translated.
The Gemara comments: This is obvious. The Gemara answers: This
is needed to exclude the opinion of Rabbi Eliezer, who held that
this chapter may not be read as a haftara, as it is taught in a baraita:
There was an incident with regard to a certain man who was reading the haftara in the presence of Rabbi Eliezer, and he read the
section of: “Make known to JerusalemN her abominations.” Rabbi
Eliezer said to him: Before you examine the abominations of
Jerusalem, go and examine the abominations of your own mother.
The Gemara relates that they examined his lineage and found him
to have a stain of illegitimacy. His mother had engaged in illicit
sexual relations, and therefore he was of questionable lineage.
The Tosefta also states: And these sections are read but are not
translated. The acrostic composed of the letters reish, ayin, bet,
dalet, nun is a mnemonic for the sections included in this category,
as the Gemara will explain. The Tosefta states that the incident of
ReubenN is read but not translated. The name Reuben begins with
a reish, the first letter of the mnemonic. And there was an incident
involving Rabbi Ĥanina ben Gamliel, who went to the village of
Kavul, and the sexton of the synagogue was reading: “And it
came to pass, while Israel dwelt in that land, that Reuben went and
lay with Bilhah, his father’s concubine; and Israel heard of it” (Genesis : ). Rabbi Ĥanina said to the translator: Stop, translate only
the end of the verse. And the Sages praised him for this.

.״מ ֲﬠ ֵ ׂשה ֵﬠגֶ ל ַה ׁ ּ ֵשנִי נִ ְק ָרא וְ ל ֹא ִמ ַּת ְר ֵ ּגם״
ַ The Tosefta continues: The second narrative of the incident of the
N
ֹאמר
ֶ  ֵאיזֶ ה ַמ ֲﬠ ֵ ׂשה ֵﬠגֶ ל ַה ׁ ּ ֵשנִי? ִמן ״וַ יּGolden Calf is read but not translated. Egel, the Hebrew word for
calf,
begins
with
an ayin, the second letter in the mnemonic. The
.מ ׁ ֶֹשה״ ַﬠד ״וַ יַּ ְרא מ ׁ ֶֹשה״
Gemara explains: What is the second narrative of the incident of
the Golden Calf? Aaron’s account of what had taken place, from
“And Moses said to Aaron” (Exodus : ) until “And Moses saw”
(Exodus : ).
:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר,ַּתנְ יָ א
,ּבוֹתיו
ָ עוֹלם יְ ֵהא ָא ָדם זָ ִהיר ִ ּב ְת ׁשו
ָ ְל
ׁ ֶש ִּמ ּתוֹךְ ְּת ׁשו ָּבה ׁ ֶש ֵה ׁ ִשיבוֹ ַא ֲהרֹן ְלמ ׁ ֶֹשה
יכה ּו
ֵ  ׁ ֶש ֶּנ ֱא ַמר ״וָ ַא ׁ ְש ִל,ּ ָפ ְקר ּו ַה ְּמ ַﬠ ְר ֲﬠ ִרים
.ָב ֵא ׁש וַ יֵּ צֵ א ָה ֵﬠגֶ ל ַהזֶּ ה״

With regard to Aaron’s account, the Gemara cites that which is
taught in a baraita: Rabbi Shimon ben Elazar says: A person
should always be careful in the way he formulates his responses,
as sometimes the explanation that a person provides for his actions
is worse than the original action itself, as, for example, based on
Aaron’s response to Moses, the skeptics renounced their religious
beliefs. It is stated in Aaron’s response: “And I cast it into the fire
and this calf came forth” (Exodus : ). This formulation implies
that the calf came from the fire by itself, suggesting that it had divine
power and substance.

NOTES

Make known to Jerusalem – הוֹדע ֶאת יְ רו ׁ ָּש ַלִם:
ַ The reason
Rabbi Eliezer took issue with the reader despite the fact
that he acted in accordance with the opinion of other
Sages was because the reader should not have read this
haftara in Rabbi Eliezer’s town without his permission
(Ran). The author of the Levush wrote that the accepted
halakha does not prohibit reading this section as a haftara, and it was read as the haftara for Parashat Shemot.
However, it is no longer customary to read it as a haftara
because it speaks in a derogatory fashion about the Jewish people.
The incident of Reuben – מ ֲﬠ ֵ ׂשה ְראו ֵּבן:ַ Reuben also
admitted his guilt, as Judah did; however, since this is
not explicitly mentioned in the verses or the translation,
there was concern for Reuben’s honor (Maharsha). Some
say that the section is not translated due to concern for
Jacob’s honor.
The second narrative of the incident of the Golden
Calf – מ ֲﬠ ֵ ׂשה ֵﬠגֶ ל ַה ׁ ּ ֵשנִי:ַ Rashi and many others explain that
the reason that this section is not translated is because a
listener might think that the calf emerged from the fire
on its own and possessed real power. However, Tosafot
and the Rif explain that it is not translated due to Aaron’s
honor. The first narrative of the incident of the Golden Calf
does not accentuate Aaron’s role in the aﬀair, while the
second narrative does.
The incident of David and Amnon – מ ֲﬠ ֵ ׂשה דָּ וִ ד וְ ַא ְמנוֹן:ַ
Some explain that this is referring to two separate incidents: The incident of David and Bathsheba and the
incident of Amnon and Tamar (Rabbeinu Yehonatan;
Kesef Mishne). Some commentaries accepted a version
of the text that states that these sections are not read at
all. Whereas the Torah is read in public in its entirety, not
every section of Prophets is read as a haftara; therefore, it
is possible to skip these sections entirely (Tosefot Yom Tov).
The incident of David and Amnon is neither read nor
translated – מ ֲﬠ ֵ ׂשה דָּ וִ ד וְ ַא ְמנוֹן ל ֹא נִ ְק ִרין וְ ל ֹא ִמ ַּת ְר ְ ּג ִמין:ַ The
version of the mishna printed in the Vilna Talmud actually
states: The incident of David and Amnon is read but not
translated. Commentaries dispute whether the correct
version of the mishna is as stated here in the Gemara, or
whether the text of the Gemara should be adjusted to
remain consistent with the version of the mishna printed
on 25a.

.״ב ְר ַּכת ּכ ֲֹהנִים נִ ְק ִרין וְ ל ֹא ִמ ַּת ְר ְ ּג ִמין״
ּ ִ We learned in the mishna: The verses constituting the Priestly
. ַמאי ַט ְﬠ ָמא? ִמ ׁ ּשוּם דִּ ְכ ִתיב ״יִ ּ ָ ׂשא״Benediction [birkat kohanim] are read but not translated. The
Gemara asks: What is the reason for this? The Gemara explains that
it is because it is written: “May the Lord lift up His countenance
to you” (Numbers : ). Listeners may understand this to mean
that God shows unfair favoritism to the Jewish people.
״מ ֲﬠ ֵ ׂשה דָּ וִ ד וְ ַא ְמנוֹן ל ֹא נִ ְק ִרין וְ ל ֹא
ַ
 וְ ָהא ָא ְמ ַר ְּת ַמ ֲﬠ ֵ ׂשה ַא ְמנוֹן,ִמ ַּת ְר ְ ּג ִמין״
–  ָהא:וְ ָת ָמר נִ ְק ָרא ו ִּמ ַּת ְר ֵ ּגם! ָלא ַק ׁ ְשיָ א
 ָהא – דִּ ְכ ִתיב,דִּ ְכ ִתיב ַא ְמנוֹן ֶ ּבן דָּ וִ ד
.ַא ְמנוֹן ְס ָת ָמא

We also learned in the mishna: The incident of David and AmnonN
is neither read nor translated.N David’s name begins with a dalet,
the next letter in the mnemonic; nun, the last letter of the mnemonic,
is the third letter in Amnon’s name. The Gemara asks: Didn’t you
say in the Tosefta that the incident of Amnon and Tamar is both
read and translated? The Gemara explains that this is not diﬃcult.
This statement of the mishna applies where Amnon’s name is written: Amnon, son of David. That statement of the Tosefta applies
where it is written simply as Amnon.H
HALAKHA

What is translated and what is not translated – ַמה ְמ ַת ְר ְ ּג ִמים
ו ַּמה ֵאין ְמ ַת ְר ְ ּג ִמים: Not all of the Bible is translated in public.
The incident of Reuben; the Priestly Benediction; the incident
of the Golden Calf from: “And Moses said to Aaron” (Exodus
32:21) until: “And Moses saw” (Exodus 32:25); as well as the

verse: “And the Lord smote the people” (Exodus 32:35), are
read but are not translated. Additionally, with regard to the
incident of Amnon and Tamar, verses that mention Amnon,
son of David, are not translated (Rambam Sefer Ahava, Hilkhot
Tefilla 12:12).
: פרק ג׳ דף כה. Megilla . Perek III . 25b
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BACKGROUND

Written in the Torah in a coarse manner – ְּכתו ִּבין
ב ּת ָוֹרה ִלגְ נַ אי:ּ ַ The words mentioned in the Gemara are
written in the Torah scroll, but when the Torah is read,
these words are not pronounced. Instead, other words
are verbalized in their place. The Rambam explains that
the written words that are replaced are not obscene;
they are merely blunt, and therefore when the Torah
is read, they are replaced with words that are more
delicate. However, the majority of the commentaries
agree with the Ramban that these words are indeed
coarse, and for that reason they are replaced with more
dignified words when the Torah is read.
HALAKHA

Mockery of idol worship – בוֹדה זָ ָרה
ָ ליצָ נו ָּתא דַּ ֲﬠ:ֵ
Although mockery in general is forbidden, it is permitted to mock idol worship (Shulĥan Arukh, Yoreh De’a
147:5).
NOTES

Gimmel sin – גימ״ל שי״ן: The Gemara itself did not
explain clearly the meaning of this in order to avoid
writing coarse language. The commentaries dispute the
meaning of this acronym. Rashi explains in the name of
his teachers that it stands for gaifa shatya, foolish harlot.
Some explain that it means: Son of a gentile [goya]
maidservant [shifĥa]. Others explain that it stands for
rebuke [ga’ara] and excommunication [shamta]. The
Gemara in tractate Sanhedrin (63b) derives from here
that it is permitted to mock the parents of a wicked individual, even if the parents themselves are not wicked
(see Nimmukei Yosef ).
It is permitted to praise him – יה
ָ ׁ It is not
ּ ש ֵרי ְל ׁ ַש ּבו ֵּח:
advisable to praise others in public, as it may lead to
mentioning the individual’s faults. Therefore, it was necessary for the Gemara to mention that it is permitted
to do so in this case because praising the individual
increases the honor of Heaven (Maharsha).

 ָּכל ַה ִּמ ְק ָראוֹת ַה ְּכתו ִּבין ַ ּב ּת ָוֹרה:ָּתנ ּו ַר ָ ּבנַ ן
–  ְּכגוֹן ״יִ ׁ ְשגָ ֶל ָּנ ּה״,אוֹתן ְל ׁ ֶש ַבח
ָ קוֹרין
ִ ִלגְ נַ אי
– ״ח ְריוֹנִים״
ִ ,חוֹרים
ִ פוֹלים״ – ַ ּב ְּט
ִ ״ב ְﬠ
ּ ַ ,יִ ׁ ְש ָּכ ֶב ָּנ ּה
יהם וְ ִל ׁ ְש ּתוֹת ֶאת
ֶ חוֹר
ֵ ״ל ֱאכוֹל ֶאת
ֶ ,דִּ ְביוֹנִים
ָ ֵיהם״ – ֶל ֱאכוֹל ֶאת
ֶ ימי ׁ ִש ּינ
ֵ ֵמ
צוֹא ָתם וְ ִל ׁ ְש ּתוֹת
,יהם
ֶ ימי ַרגְ ֵל
ֵ ֶאת ֵמ
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ten in the Torah in a coarse mannerB are read in a refined
manner. For example, the term “shall lie with her [yishgalena]”
(Deuteronomy : ) is read as though it said yishkavena,
which is a more refined term. The term “with hemorrhoids
[bafolim]” (Deuteronomy : ) is read bateĥorim. The term
“doves’ dung [ĥiryonim]” ( Kings : ) is read divyonim. The
phrase “to eat their own excrement [ĥoreihem] and drink
their own urine [meimei shineihem]” ( Kings : ) is read
with more delicate terms: To eat their own excrement
[tzo’atam] and drink their own urine [meimei ragleihem].

ﬠ ֶ ּבן ָק ְר ָחה יְהוֹש
ֻ ׁ  ַר ִ ּבי.ֹחראוֹת״ – ְלמוֹצָ אוֹת
ָ ״למ
ְ The term “into latrines [lemoĥra’ot]” ( Kings : ) is read as
the more refined lemotza’ot. Rabbi Yehoshua ben Korĥa says:
 ִמ ּ ְפנֵי ׁ ֶשהוּא ְ ּגנַ אי,ֹחראוֹת – ִּכ ׁ ְש ָמן
ָ  ְלמ:אוֹמר
ֵ
Lemoĥara’ot
is read as it is written because it is used here as an
.בוֹדה זָ ָרה
ָ ַל ֲﬠ
expression of contempt for idol worship, and it is therefore
permissible to use an indelicate term.
 ָּכל ֵליצָ נו ָּתא ֲא ִס ָירא ַ ּבר:ָא ַמר ַרב נַ ְח ָמן
״כ ַרע
ָ ִמ ֵּליצָ נו ָּתא דַּ ֲﬠ
ָּ  דִּ ְכ ִתיב,בוֹדה זָ ָרה דְּ ׁ ַש ְריָא
״ק ְרס ּו ָּכ ְרע ּו יַ ְחדָּ יו ל ֹא
ָ ֵ ּבל ק ֵֹרס נְ בוֹ״ ו ְּכ ִתיב
: ַר ִ ּבי יַ ַּנאי ָא ַמר ֵמ ָה ָכא.יָ ְכל ּו ַמ ֵּלט ַמ ּ ָ ׂשא״ וגו׳
וֹמרוֹן ִּכי ָא ַבל
ְ ״ל ֶﬠגְ לוֹת ֵ ּבית ָאוֶ ן יָגוּר ּו ׁ ְש ֵכן ׁש
ְ
ָﬠ ָליו ַﬠ ּמוֹ ו ְּכ ָמ ָריו ָﬠ ָליו יָגִ יל ּו ַﬠל ְּכבוֹדוֹ ִּכי ָ ּג ָלה
.״כבוֹדוֹ״ ֶא ָּלא ְּכ ֵבידוֹ
ְּ  ַאל ִּת ְק ֵרי,ִמ ֶּמנּ וּ״

Similarly, Rav Naĥman said: All mockery and obscenity is
forbidden except for mockery of idol worship,H which is permitted, as it is written: “Bel bows down, Nevo stoops” (Isaiah
: ). The prophet mocks these idols by describing them as
crouching in order to defecate. Additionally, it is written: “They
stoop, they bow down together; they could not deliver the
burden” (Isaiah : ). Rabbi Yannai said: This principle that
one is permitted to mock idol worship is derived from here:
“The inhabitants of Samaria shall be in dread for the calves of
Beth-aven; for its people shall mourn over it, and its priests
shall tremble for it, for its glory, because it is departed from
it” (Hosea : ). Do not read it is as “its glory [kevodo],” rather
read it as its burden [keveido], meaning that it is unable to
restrain itself from defecating.

יה דְּ ַרב ַא ָחא
 ָא ַמר ַרב הוּנָ א ַ ּבר ָמ
ּ נוֹח ִמ ׁ ּ ְש ֵמ
ימר
ַ יִש ָר ֵאל ְל ֵמ
ׂ ְ יה ְל ַבר
ּ  ׁ ָש ֵרי ֵל:יה דְּ ַרב ִא ָיקא
ּ ְ ּב ֵר
יה ְ ּב ׁ ִשין
ָ יה ַל ֲﬠ
ּ בוֹדה זָ ָרה וְ ַאנְ ֵח
ּ יה ְלגוֹי ׁ ְש ַק ֵל
ּ ֵל
 ַהאי ַמאן דִּ ְסנַ אי: ֲא ַמר ַרב ַא ׁ ִשי.ָתיו ׁ ֶש ּלוֹ
.יה ְ ּבגימ״ל וְ שי״ן
ּ ֵיה ְל ַבזוּי
ּ נֵיה ׁ ָש ֵרי ֵל
ּ ׁשו ְּמ ָﬠ
,יה
ּ נֵיה – ׁ ָש ֵרי ְל ׁ ַש ּבו ֵּח
ּ ַהאי ַמאן ְד ׁ ַש ּ ִפיר ׁשו ְּמ ָﬠ
.ֹאשוֹ
ׁ יה יָ נוּח ּו לוֹ ְ ּב ָרכוֹת ַﬠל ר
ּ ו ַּמאן דְּ ׁ ַש ְ ּב ֵח

Rav Huna bar Manoaĥ said in the name of Rav Aĥa, son of
Rav Ika: It is permitted for a Jew to say to a gentile: Take your
idol and put it in your shin tav, i.e., shet, buttocks. Rav Ashi
said: One whose reputation is tarnished, i.e., he is known as a
philanderer, it is permitted to humiliate him by calling him
gimmel sin,N an acronym for girta sarya, son of a putrid harlot.
One whose reputation is commendable, it is permitted to
publicly praise him,N and one who praises him, blessings will
rest upon his head.

הדרן עלך הקורא את המגילה עומד
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§ The Sages taught in a baraita: All of the verses that are writ-
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mishna

Residents of a townN who sold the town
חוֹב ּה ׁ ֶשל
ָ מתני׳ ְ ּבנֵי ָה ִﬠיר ׁ ֶש ָּמ ְכר ּו ְר
square,N which was at times used for public
 ֵ ּבית,נֶסת
ֶ לוֹק ִחין ְ ּב ָד ָמיו ֵ ּבית ַה ְּכ
ְ – ִﬠיר
prayer and therefore attained a certain degree of sanctity, may use
לוֹק ִחין
ְ –  ֵּת ָיבה,לוֹק ִחין ֵּת ָיבה
ְ – נֶסת
ֶ  ַה ְּכthe proceeds of the sale only to purchase something of a greater
–  ִמ ְט ּ ְפחוֹת, ִמ ְט ּ ְפחוֹתdegree of sanctity.H They may therefore purchase a synagogue
with the proceeds of the sale. If they sold a synagogue, they may
purchase an ark in which to house sacred scrolls. If they sold an
ark, they may purchase wrapping clothsB for the sacred scrolls. If
they sold wrapping cloths,
NOTES

Residents of a town – בנֵי ָה ִﬠיר:ּ ְ While in the standard version of
the Babylonian Talmud this chapter appears as the fourth and
final chapter in the tractate, in the Mishna and in the Jerusalem
Talmud it appears at the third chapter of the tractate. Furthermore, many of the early commentaries appear to have that order
in their versions of the Babylonian Talmud. See Tosefot Yom Tov,
who explains the ordering of the chapters.

Who sold the town square – חוֹב ּה ׁ ֶשל ִﬠיר
ָ ש ָּמ ְכר ּו ְר:
ֶ ׁ The mishna
discusses a case in which the items of sanctity had already
been sold. The commentaries discuss whether such a sale is
permitted ab initio. Furthermore, the mishna mentions only
that it is permitted to purchase an item of greater sanctity. The
commentaries debate whether it is also permitted to purchase
an item of equal sanctity if one wishes to replace an old item
(see Rashba, Ra’avad, and Rishon LeTziyyon).

HALAKHA

Selling sacred items – ישי ְקדו ׁ ּ ָּשה
ֵ ׁ מ ִכ ַירת ַּת ׁ ְש ִמ:ְ When selling
sacred items, the proceeds may be used only to purchase
other items of a greater degree of sanctity. Therefore, residents of a town who sold a synagogue are permitted to
purchase an ark or the table on which the Torah is placed.
Similarly, if they sold an ark, they may use the proceeds to
purchase wrapping cloths for the Torah (Shulĥan Arukh,
Oraĥ Ĥayyim 153:2).
BACKGROUND

Wrapping cloths – מ ְט ּ ְפחוֹת:ִ It would appear that in the
period of the Mishna, scrolls of the Torah and other sacred
texts were not covered in mantles, as is the Ashkenazic
custom today. Rather, they were wrapped in pieces of cloth,
which the mishna refers to as wrapping cloths. Alternatively, the wrapping cloths mentioned were attached to the
back of scrolls in order to protect them from any damage
or wear.

Perek IV
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.לוֹק ִחין ּת ָוֹרה
ְ –  ְס ָפ ִרים, יִ ְּקח ּו ְס ָפ ִריםthey may purchase scrollsN of the Prophets and the Writings. If
they sold scrolls of the Prophets and Writings, they may purchase
a Torah scroll.
,ֲא ָבל ִאם ָמ ְכר ּו ּת ָוֹרה – ל ֹא יִ ְקח ּו ְס ָפ ִרים
–  ִמ ְט ּ ְפחוֹת,ְס ָפ ִרים – ל ֹא יִ ְקח ּו ִמ ְט ּ ְפחוֹת
 ֵּת ָיבה – ל ֹא יִ ְקח ּו ֵ ּבית,ל ֹא יִ ָ ּקח ּו ֵּת ָיבה
נֶסת – ל ֹא יִ ָ ּקח ּו ֶאת
ֶ  ֵ ּבית ַה ְּכ,נֶסת
ֶ ַה ְּכ
,ָה ְרחוֹב

However, the proceeds of a sale of a sacred item may not be used
to purchase an item of a lesser degree of sanctity. Therefore, if they
sold a Torah scroll, they may not use the proceeds to purchase
scrolls of the Prophets and the Writings. If they sold scrolls of the
Prophets and Writings, they may not purchase wrapping cloths.
If they sold wrapping cloths, they may not purchase an ark. If
they sold an ark, they may not purchase a synagogue. If they sold
a synagogue, they may not purchase a town square.

NOTES

Scrolls – ס ָפ ִרים:ְ Some explain that the reference is to scrolls
of the Prophets and the Writings (Rashi). Others suggest
that the term includes other sacred texts, such as scrolls
of the Mishna (Meiri). A third opinion maintains that the
reference is to scrolls of the individual books of the Torah.
Since they only contained a single book, they had a lesser
degree of sanctity that an entire Torah scroll (Rambam).

.יהן
ֶ מוֹת ֵר
ְ  וְ ֵכן ְ ּבAnd similarly, the same limitation applies to any surplus funds
from the sale of sacred items, i.e., if after selling an item and purchasing something of a greater degree of sanctity there remain
additional, unused funds, the leftover funds are subject to the same
principle and may be used to purchase only something of a degree
of sanctity greater than that of the original item.H
HALAKHA

Selling sacred items – ישי ְקדו ׁ ּ ָּשה
ֵ ׁ מ ִכ ַירת ַּת ׁ ְש ִמ:ְ If the wrapping cloths of scrolls were sold, the proceeds may be used to
purchase scrolls of individual books of the Torah, scrolls of the
Prophets, or scrolls of the Writings. Whether there is a distinction between diﬀerent types of scrolls is a matter of debate:
Some suggest that a scroll of an individual book of the Torah has
a greater degree of sanctity than a scroll of the Prophets or
the Writings (Magen Avraham). Others assert that scrolls of all
sacred books have the same degree of sanctity, apart from a
scroll of the entire Torah (Ĥatam Sofer). Some suggest further

that if the texts are printed together in a book then all authorities would agree that they will all have the same degree of
sanctity, even if one of them is an individual book of the Torah
and the other is a book of the Prophets or the Writings (Arukh
HaShulĥan). If the scrolls are sold, the only item that may be
purchased with the proceeds is a scroll of the entire Torah. In
the event that after the purchase there are still surplus funds,
they should also be used to purchase only items of greater
sanctity than the original one (Shulĥan Arukh, Oraĥ Ĥayyim
153:2).
: פרק ד׳ דף כה. Megilla . Perek IV . 25b
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