 וְ ָהא זִ ְמנִין:יה ַר ָ ּבנַ ן ְל ָר ָבא
ּ ֲא ַמר ּו ֵל
,יה
ּ ֵיה ִּכי ָמנַ ח ֵס ֶפר ּת ָוֹרה ִﬠ ָּלו
ּ דִּ ְמ ַט ְל ְט ִלי ֵל
יט ְל ְט ָלא ָמ ֵלא וְ ֵר ָיקם! ִאי
ַּ יה ִמ
ּ וַ ֲהוָ ה ֵל
.ָה ִכי ָלא ֶא ְפ ׁ ָשר

The Rabbis said to Rava: But isn’t the ark sometimes moved when
a Torah scroll is still resting inside it, and therefore it is a utensil
that is moved both when it is full and when it is empty; such a
utensil is susceptible to ritual impurity and cannot prevent ritual
impurity from spreading. He said to them: If so, if it is as you claim,
then it is not possible to remedy the situation.

 ִמ ְט ּ ְפחוֹת ְס ָפ ִרים ׁ ֶש ָ ּבל ּו: ָא ַמר ַמר זו ְּט ָראMar Zutra said: With regard to wrapping cloths of Torah scrolls
that have become worn out, they may be made into shrouds for
ָ עוֹשין
ִׂ
 וְ זוֹ,יכין ְל ֵמת ִמצְ וָ ה
ִ אוֹתן ַּת ְכ ִר
and this is their most
. ִהיא ְ ּגנִיזָ ָתןa corpse with no one to bury it [met mitzva],
appropriate manner for being interred.H
 ֵס ֶפר ּת ָוֹרה ׁ ֶש ָ ּב ָלה גּ וֹנְ זִ ין:וְ ָא ַמר ָר ָבא
 וַ ֲא ִפילּ ּו ׁשוֹנֶ ה,אוֹתוֹ ֵאצֶ ל ַּת ְל ִמיד ָח ָכם
 ו ִּב ְכ ֵלי: ָא ַמר ַרב ַא ָחא ַ ּבר יַ ֲﬠקֹב.ֲה ָלכוֹת
 ׁ ֶש ֶּנ ֱא ַמר ״וּנְ ַת ֶּתם ִ ּב ְכ ִלי ֶח ֶר ׂש ְל ַמ ַﬠן,ֶח ֶרס
,יַ ַﬠ ְמד ּו יָ ִמים ַר ִ ּבים״

And Rava said: A Torah scroll that became worn out is interred
and buried next to a Torah scholar,N and in this regard, a Torah
scholar is defined even as one who only studies the halakhot in the
Mishna and the baraitot but is not proficient in their analysis. Rav
Aĥa bar Ya’akov said: And when it is buried, it is first placed in an
earthenware vessel, as it is stated: “And put them in an earthenware vessel, that they may last for many days” ( Jeremiah : ).H

 ִמ ֵ ּבי:יה דְּ ָר ָבא
ּ  § )וַ ֲא ַמר( ַרב ּ ַפ ּ ִפי ִמ ׁ ּ ְש ֵמAnd Rav Pappi said in the name of Rava: To convert a building
 ִמ ֵ ּבי ַר ָ ּבנַ ן,נִיש ָּתא ְל ֵבי ַר ָ ּבנַ ן – ׁ ָש ֵרי
ְ ׁ  ְכfrom a synagogue into a study hall is permitted, but from a
יה
ְ ׁ  ְל ֵ ּבי ְכstudy hall into a synagogue is prohibited, as he holds that a study
ּ  וְ ַרב ּ ַפ ּ ָפא ִמ ׁ ּ ְש ֵמ.נִיש ָּתא – ֲא ִסיר
hall has a higher degree of sanctity than a synagogue. And Rav
: ָא ַמר ַרב ַא ָחא,דְּ ָר ָבא ַמ ְתנֵי ִא ּ ְיפ ָכא
Pappa in the name of Rava teaches the opposite, as he holds that
a synagogue has a higher degree of sanctity than a study hall. Rav
Aĥa said:

HALAKHA

Wrapping cloths of Torah scrolls – מ ְט ּ ְפחוֹת ְס ָפ ִרים:ִ It is
permitted to make burial shrouds from wrapping cloths
of a Torah scroll that have become worn out. This is considered their interment. However, worn-out wrapping
cloths of a Torah scroll may not be used as a covering for
phylacteries (Eshel Avraham; Shulĥan Arukh, Oraĥ Ĥayyim
154:4).
The storing away of a Torah scroll – גנִיזַ ת ֵס ֶפר ּת ָוֹרה:ּ ְ It
is prohibited to burn a Torah scroll, sacred books, and
articles of sanctity (Magen Avraham; see Responsa Shevut
Ya’akov and Sedei Ĥemed). Instead, they are placed in
an earthenware utensil and interred in a Torah scholar’s
grave. For this purpose, the scholar is not required to be
a great Sage. Rather, it is suﬃcient even if he studied only
halakhot. This ruling is in accordance with the opinion of
Rava and Rav Aĥa (Shulĥan Arukh, Oraĥ Ĥayyim 154:5).
NOTES

A Torah scroll that became worn out is interred and
buried next to a Torah scholar – ֵס ֶפר ּת ָוֹרה ׁ ֶש ָ ּב ָלה גּ וֹנְזִ ין
אוֹתוֹ ֵאצֶ ל ַּת ְל ִמיד ָח ָכם: This halakha is based on the principle that the honor of a Torah scholar is greater than
the honor of a Torah scroll. The Gemara here indicates
that this principle is true even of a scholar who studied
only halakhot.

Perek IV
Daf 27 Amud a
 דְּ ָא ַמר,יה דְּ ַרב ּ ַפ ּ ִפי ִמ ְס ַּת ְ ּב ָרא
ֵ ָ ְּכוIt stands to reason to rule in accordance with the opinion of Rav
ּ ות
נֶסת מו ָּּתר
ֶ  ֵ ּבית ַה ְּכ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ ַר ִ ּבי יPappi, as Rabbi Yehoshua ben Levi said: It is permitted for a
H
. ׁ ְש ַמע ִמ ָּינ ּה, ַל ֲﬠ ׂשוֹתוֹ ֵ ּבית ַה ִּמ ְד ָר ׁשsynagogue to be made into a study hall. The Gemara concludes:
Indeed, learn from it that the opinion of Rav Pappi is correct.
 ַמאי דִּ ְכ ִתיב ״וַ יִּ ְ ׂשרֹף ֶאת:דָּ ַר ׁש ַ ּבר ַק ּ ָפ ָרא
ֵ ּבית ה׳ וְ ֶאת ֵ ּבית ַה ֶּמ ֶל ְך וְ ֵאת ָּכל ָ ּב ֵּתי
.יְ רו ׁ ָּש ַלִם וְ ֶאת ָּכל ֵ ּבית ָ ּגדוֹל ָ ׂש ַרף ָ ּב ֵא ׁש״
״בית
ּ ֵ ,״בית ה׳״ – זֶ ה ֵ ּבית ַה ִּמ ְקדָּ ׁש
ֵּ
 ״וְ ֶאת, ְַה ֶּמ ֶלךְ ״ – ֵאלּ ּו ּ ַפ ְל ְט ִרין ׁ ֶשל ֶמ ֶלך
 ״וְ ֶאת ָּכל,ָּכל ָ ּב ֵּתי יְ רו ׁ ָּש ַלִם״ – ְּכ ַמ ׁ ְש ָמ ָﬠן
יוֹחנָ ן וְ ַר ִ ּבי
ָ ֵ ּבית גָ דוֹל ָ ׂש ַרף ָ ּב ֵא ׁש״ ַר ִ ּבי
 ָמקוֹם ׁ ֶש ְּמגַ דְּ ִלין: ַחד ָא ַמר,ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְי
 ָמקוֹם ׁ ֶש ְּמגַ דְּ ִלין ּבוֹ: וְ ַחד ָא ַמר,ּבוֹ ּת ָוֹרה
.ְּת ִפ ָּלה

 דִּ ְכ ִתיב ״ה׳ ָח ֵפץ ְל ַמ ַﬠן,ַמאן דְּ ָא ַמר ּת ָוֹרה
 ו ַּמאן דְּ ָא ַמר.צִ ְדקוֹ יַגְ דִּ יל ּת ָוֹרה וְ יַ ְאדִּ יר״
א…ה ְ ּגדוֹלוֹת
ַ
ָ״ס ּ ְפ ָרה נ
ַ ְּת ִפ ָּלה דִּ ְכ ִתיב
– ישע דַּ ֲﬠ ַבד
ָ ׁ  וֶ ֱא ִל.ישע״
ָ ׁ ֲא ׁ ֶשר ָﬠ ָ ׂשה ֱא ִל
.ְ ּב ַר ֲח ֵמי הוּא דַּ ֲﬠ ַבד

§ Bar Kappara interpreted a verse homiletically: What is the
meaning of that which is written: “And he burnt the house of the
Lord, and the king’s house, and all the houses of Jerusalem, and
every great house he burnt with fire” ( Kings : )? He explained:
“The house of the Lord”; this is the Holy Temple. “The king’s
house”; these are the king’s palaces [palterin].L “And all the
houses of Jerusalem”; as understood in its literal sense. With
regard to the final phrase: “And every great houseN he burnt with
fire,” Rabbi Yoĥanan and Rabbi Yehoshua ben Levi disagree about
the meaning of “great house”: One of them said: It is referring to a
place where the Torah is made great, i.e., the study hall; and the
other one said: It is referring to a place where prayer is made great,
i.e., the synagogue.
The Gemara explains their respective opinions: The one who said
that the reference is to where the Torah is made great bases his
opinion on a verse that describes Torah study as great, as it is written: “The Lord was pleased, for His righteousness’ sake, to make
Torah great and glorious” (Isaiah : ). And the one who said
that the reference is to where prayer is made great bases his opinion
on a verse that describes prayer as great, as it is written: “Tell me, I
pray you, all the great things that Elisha has done” ( Kings : ),
and that which Elisha did, i.e., restored a boy to life, he did through
prayer.

HALAKHA

A synagogue and a study hall – נֶסת ו ֵּבית ִמ ְד ָר ׁש
ֶ בית ְּכ:ּ ֵ It
is permitted to convert a synagogue into a study hall or
to sell a synagogue in order to buy a study hall. However,
a study hall may not be converted into a synagogue. This
ruling is in accordance with the opinion of Rav Pappi.
Nowadays, as synagogues are also used for Torah study,
they have the sanctity of a study hall (see Mishna Berura;
Shulĥan Arukh, Oraĥ Ĥayyim 153:1).
LANGUAGE

Palaces [palterin] – פ ְל ְט ִרין:ַ ּ From the Latin palatinum and
the Greek παλάτιον, palation, meaning palace or temple.
NOTES

Every great house – כל ֵ ּבית ָ ּגדוֹל:ָּ The verse makes a distinction between “all the houses of Jerusalem,” which
are grouped together, and “every great house,” which is
diﬀerent. The Gemara understands this to imply that the
significance of a “great house” is such that it must always
remain distinct from the other houses of Jerusalem. It
may not be used for any purpose other than what it was
designated for. However, see the Jerusalem Talmud, in
which “all the houses of Jerusalem” is expounded in a
diﬀerent manner.
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NOTES

What is the halakha with regard to whether it is
permitted to sell an old Torah scroll – ַמה ּו ִל ְמ ּכוֹר
ס ֶפר ּת ָוֹרה יָ ׁ ָשן:ֵ The solution to this dilemma cannot
be inferred from the mishna. This is because if the
first clause of the mishna is assumed to be precise, it
would imply that it is prohibited to sell an item if its
sanctity will not be elevated. However, the opposite
conclusion is reached if one reads that latter clause
of the mishna precisely. As such, a proof cannot be
derived from the mishna (Rabbi Zeraĥya HaLevi, citing
Rabbeinu Efrayim; see Turei Even).
Scrolls of one of the five books of the Torah may be
rolled up in wrapping cloths used for the Prophets or Writings – יאים ו ְּכתו ִּבים
ִ וְ חו ָּּמ ׁ ִשין ְ ּב ִמ ְט ּ ְפחוֹת נְ ִב:
Rabbeinu Yehonatan explains that the verse: “And
there has not risen a prophet since in Israel like Moses”
(Deuteronomy 34:10) expresses the supremacy
of Moses’ prophecy and consequently proves that
although the individual books of the Torah do not
have the sanctity of a full Torah scroll, they have a
greater degree of sanctity than the other books of
the Bible.

ﬠ ֶ ּבן ֵלוִ י הוּא דַּ ֲא ַמר הוֹש
ֻ ׁ ְִּת ְס ַּתיֵּ ים דְּ ַר ִ ּבי י
 דְּ ָא ַמר ַר ִ ּבי,ָמקוֹם ׁ ֶש ְּמ גַ דְּ ִלין ּבוֹ ּת ָוֹרה
נֶסת מו ָּּתר ַל ֲﬠ ׂשוֹתוֹ
ֶ  ֵ ּבית ַה ְּכ:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְי
. ׁ ְש ַמע ִמ ָּינ ּה,ֵ ּבית ַה ִּמ ְד ָר ׁש

The Gemara comments: Conclude that Rabbi Yehoshua ben Levi
is the one who said that “great house” is referring to a place where
the Torah is made great, as Rabbi Yehoshua ben Levi said elsewhere: It is permitted for a synagogue to be made into a study hall.
This ruling indicates that he holds that a study hall has a higher degree
of sanctity than a synagogue. It is therefore reasonable that he
assumes that “great house” is referring specifically to a study hall. The
Gemara concludes: Indeed, learn from it that he was the one who
said the term is referring to a place where the Torah is made great.

:״א ָבל ָמ ְכר ּו ּת ָוֹרה ל ֹא יִ ָ ּקח ּו ְס ָפ ִרים״ וכו׳
ֲ
 ַמה ּו ִל ְמ ּכוֹר ֵס ֶפר ּת ָוֹרה:יב ֲﬠיָ א ְלה ּו
ּ ַ ִא
ּ ַ יָ ׁ ָשן ִל
יקח ּבוֹ ָח ָד ׁש? ֵּכיוָ ן דְּ ָלא ַמ ֲﬠ ֵלי
יכא ְל ַﬠלּ וּיֵ י
ָּ  אוֹ דִּ ְל ָמא ֵּכיוָ ן דְּ ֵל,יה – ָאסוּר
ּ ֵל
?ִﬠילּ וּיָ יא ַא ֲח ִרינָ א – ׁ ַש ּ ִפיר ָד ֵמי

§ The mishna states: However, if they sold a Torah scroll, they may
not use the proceeds to purchase scrolls of the Prophets and the
Writings. Similarly, the proceeds of the sale of any sacred item may
not be used to purchase an item of a lesser degree of sanctity. A
dilemma was raised before the Sages: What is the halakha with
regard to whether it is permitted to sell an old Torah scrollN in order
to purchase a new one? The Gemara explains the sides of the
dilemma: On the one hand, since the proceeds are not raised to a
higher degree of sanctity by doing so, maybe it is prohibited; or,
perhaps in this case, since there is no possibility of raising it to
another, higher degree of sanctity, it seems well and should be
permitted?

 ֲא ָבל ָמ ְכר ּו ּת ָוֹרה – ל ֹא יִ ְקח ּו:ָּתא ׁ ְש ַמע
 ָהא ּת ָוֹרה, ְס ָפ ִרים הוּא דְּ ָלא.ְס ָפ ִרים
 ִּכי,יﬠ ַבד
ֲ ִּנִיתין ד
ִ תוֹרה – ׁ ַש ּ ִפיר דָּ ֵמי! ַמ ְת
ָ ְ ּב
.יב ֲﬠיָ א ָלן – ְל ַכ ְּת ִח ָּלה
ּ ָ ָקא ִמ

Come and hear a resolution to this dilemma from the mishna: However, if they sold a Torah scroll, they may not use the proceeds to
purchase scrolls of the Prophets and the Writings. One may infer:
It is only scrolls of the Prophets and the Writings that may not be
purchased with the proceeds, but to purchase a new Torah scroll
with the proceeds of an old Torah scroll seems well and is permitted.
The Gemara rejects this proof: The mishna discusses the halakha
that applies only after the fact that a Torah scroll was sold. Perhaps
it is only in that case where the proceeds may be used to purchase
another Torah scroll. When the dilemma was raised to us, it was
with respect to permitting the sale of one Torah scroll in order to
purchase another ab initio.

 גּ ְוֹל ִלין ֵס ֶפר ּת ָוֹרה ְ ּב ִמ ְט ּ ְפחוֹת:ָּתא ׁ ְש ַמע
יאים
ִ  וְ ח ּו ָּמ ׁ ִשין ְ ּב ִמ ְט ּ ְפחוֹת נְ ִב,ח ּו ָּמ ׁ ִשין
יאים ו ְּכתו ִּבים
ִ  ֲא ָבל ל ֹא נְ ִב,ו ְּכתו ִּבים
 וְ ל ֹא ח ּו ָּמ ׁ ִש ין,ְ ּב ִמ ְט ּ ְפחוֹת ח ּו ָּמ ׁ ִש ין
.ְ ּב ִמ ְט ּ ְפחוֹת ֵס ֶפר ּת ָוֹרה

Come and hear a resolution to this dilemma from a baraita: A Torah
scroll may be rolled up in wrapping cloths that are used for scrolls
of one of the five books of the Torah. And scrolls of one of the five
books of the Torah may be rolled up in wrapping cloths that are
used for scrolls of the Prophets or Writings,N since in each case the
wrapping cloths are being used for something with a greater degree
of sanctity. However, a scroll of the Prophets or Writings may not
be rolled up in wrapping cloths that are used for scrolls of one of
the five books of the Torah, and scrolls of one of the five books of
the Torah may not be rolled up in wrapping cloths that are used for
a Torah scroll.

 ּג ְוֹל ִלים ֵס ֶפר ּת ָוֹרה ְ ּב ִמ ְט ּ ְפחוֹת:יהת
ַ  ָק ָתנִי ִמThe Gemara explains the proof: In any event, the baraita is teaching:
 ִמ ְט ּ ְפחוֹת, ִמ ְט ּ ְפחוֹת חו ָּּמ ׁ ִשין – ִאין, חו ָּּמ ׁ ִשיןA Torah scroll may be rolled up in wrapping cloths that are used
. ֵס ֶפר ּת ָוֹרה – ל ֹאfor scrolls of one of the five books of the Torah. One may infer: A
Torah scroll may be rolled up only in wrapping cloths that are used
for scrolls of one of the five books of the Torah; but to roll it up in
wrapping cloths of another Torah scroll, no, it is not permitted. By
extension, one Torah scroll may certainly not be sold in order to
purchase another.
 וְ ל ֹא ח ּו ָּמ ׁ ִשין ְ ּב ִמ ְט ּ ְפחוֹת:יפא
ָ ימא ֵס
ָ  ֵאThe Gemara rejects the proof: If this inference is valid, one should
תוֹרה – ׁ ַש ּ ִפיר
ָ  ָהא ּת ָוֹרה ְ ּב. ֵס ֶפר ּת ָוֹרהbe able to say the latter clause and make a similar inference from it.
.יש ַמע ִמ ָּינ ּה
ְ ׁ יכא ְל ִמ
ָּ  ֵמ ָהא ֵל, ָד ֵמי! ֶא ָּלאThe latter clause teaches: And scrolls of one of the five books of the
Torah may not be rolled up in wrapping cloths that are used for a
Torah scroll. It may be inferred from this that it is prohibited only
to roll up scrolls of one of the five books of the Torah in wrapping
cloths that are used for a Torah scroll, but to roll up one Torah scroll
in the wrapping cloths of another Torah scroll seems well. By extension, one should be permitted to sell a Torah scroll to purchase
another. Rather, perforce one must conclude that no inference
beyond its basic meaning can be deduced from the baraita, as the
inferences are contradictory.
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ִיחין ֵס ֶפר ּת ָוֹרה ַﬠל ַ ּג ֵ ּבי
ִ  ַמ ּנ:ָּתא ׁ ְש ַמע
 וְ חו ָּּמ ׁ ִשין ַﬠל,תוֹרה ַﬠל ַ ּג ֵ ּבי חו ָּּמ ׁ ִשין
ָ ְ ו,תוֹרה
ָ
יאים
ִ  ֲא ָבל ל ֹא נְ ִב.יאים ו ְּכתו ִּבים
ִ ַ ּג ֵ ּבי נְ ִב
 וְ ל ֹא חו ָּּמ ׁ ִשין ַﬠל,ו ְּכתו ִּבים ַﬠל ַ ּג ֵ ּבי חו ָּּמ ׁ ִשין
.תוֹרה
ָ ַ ּג ֵ ּבי

Come and hear a resolution to this dilemma from the Tosefta
(Megilla : ): A Torah scroll may be placed upon another
Torah scroll, and a Torah scroll may be placed upon scrolls of
one of the five books of the Torah, and scrolls of one of the five
books of the Torah may be placed upon scrolls of the Prophets
or Writings. However, scrolls of the Prophets or Writings may
not be placed upon scrolls of one of the five books of the Torah,
and scrolls of one of the five books of the Torah may not be
placed upon a Torah scroll.H From the first clause, it is apparent
that one Torah scroll may be used for the sake of another. By
extension, it should be permitted to sell one Torah scroll to
purchase another.

.ַה ָּנ ָחה ָק ָא ְמ ַר ְּת? ׁ ָשאנֵי ַה ָּנ ָחה דְּ ָלא ֶא ְפ ׁ ָשר
?יכי ָּכ ְר ִכינַן
ִ יכ ַרךְ ֵה
ְ ימא ָה ִכי – ִמ
ָ דְּ ִאי ָלא ֵּת
 ֵּכיוָ ן,יה! ֶא ָּלא
ּ וְ ָהא ָקא יָ ֵתיב דַּ ּ ָפא ַא ַח ְב ֵר
 ָה ָכא נַ ִמי ֵּכיוָ ן דְּ ָלא,דְּ ָלא ֶא ְפ ׁ ָשר – ׁ ָש ֵרי
.ֶא ְפ ׁ ָשר – ׁ ָש ֵרי

The Gemara rejects this proof: Can you say a proof from the
halakha of placing one Torah scroll upon another? The halakha
of placing scrolls upon one another is diﬀerent, because it is
impossible to place them in any other way, as they must be laid
one atop the other when placed in the ark. As, if you do not say
so, that it is indeed permitted when in an unavoidable situation,
how could we furl a Torah scroll at all? Does one sheet of parchment not rest upon another? Rather, since it is impossible to
furl the scroll in any other way, it is permitted. Here too, since
it is impossible to place the scrolls in the ark in any other way,
it is permitted.

 דְּ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי: ָּתא ׁ ְש ַמעCome and hear a resolution to this dilemma from a baraita: As
Rabba bar bar Ĥana said that Rabbi Yoĥanan said in the name
 ל ֹא:יאל
ֵ יוֹחנָ ן ִמ ׁ ּשוּם ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ָ
not sell an old
ּ ַ יָשן ִל
.יקח ּבוֹ ָח ָד ׁש
ָ ׁ  יִ ְמ ּכוֹר ָא ָדם ֵס ֶפר ּת ָוֹרהof Rabban Shimon ben Gamliel: A person may
Torah scroll in order to purchase a new one.H
 ִּכי ָק ָא ְמ ִרינַן – ְּכגוֹן, ָה ָתם ִמ ׁ ּשוּם ּ ְפ ׁ ִשיעו ָּתאThe Gemara rejects this proof. There, in the case of the baraita,
? ַמאי, דִּ ְכ ִתיב ו ַּמ ַּנח ְל ִא ְיפרו ֵּקיit is prohibited because of a concern for negligence. The old
one might be sold and a new one never bought. However, when
we speak, it is of a case where the new scroll is already written
and waiting to be redeemed immediately with the proceeds of
the sale. Therefore, the question remains: What is the halakha
in this case?

HALAKHA

The placing of one scroll upon another – ַה ָּנ ַחת ֵס ֶפר ַﬠל
ס ֶפר:ֵ A Torah scroll may be placed upon another Torah
scroll, and individual books of the Torah may be placed
upon scrolls of the Prophets, the Writings, the Mishna, and
the Talmud (Responsa of Rabbi Yosef Migash). However a
scroll of the Prophets or Writings may not be placed upon
individual books of the Torah, and individual books of the
Torah may not be placed upon a full Torah scroll. However,
scrolls of the Writings may be placed upon scrolls of the
Prophets. These halakhot apply when the texts are written
in distinct scrolls, but when they appear in the same scroll
it does not matter if the text of the Prophets lies upon the
text of the Torah when the scroll is rolled (Shulĥan Arukh,
Yoreh De’a 282:19, and in the comments of Rema).
Selling a Torah scroll – מ ִכ ַירת ֵס ֶפר ּת ָוֹרה:ְ It is prohibited to
sell a Torah scroll. This halakha applies only to scrolls that
were made to be read to the public, but it is permitted to
sell scrolls that were written for individuals (Shakh, citing
Rabbeinu Manoaĥ). However, even in such a case, one will
not see any blessing from the proceeds (Arukh HaShulĥan,
citing Beit Yosef ). This applies even if one has many Torah
scrolls, and even if he has almost no food to eat (Rema).
It is also prohibited to sell a Torah scroll to buy a new
one. However, it is permitted to sell a Torah scroll in order to
use the proceeds for the study of Torah, if one has nothing
else to sell. It is also permitted to sell a Torah scroll in order
to free captives (Rema) and in order to get treatment for a
dangerous illness (Arukh HaShulĥan). In these cases, selling
a Torah scroll is permitted not only when the people in
need are one’s family, but to help anyone who has these
needs, and doing so is indeed a great mitzva (Shulĥan
Arukh, Yoreh De’a 270:1).

:יוֹחנָן ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר
ָ  ָּתא ׁ ְש ַמע דְּ ָא ַמר ַר ִ ּביCome and hear a resolution to this dilemma from a baraita:
ְ  ֵאיןAs Rabbi Yoĥanan said in the name of Rabbi Meir: A Torah
,מוֹכ ִרין ֵס ֶפר ּת ָוֹרה ֶא ָּלא ִל ְלמוֹד ּת ָוֹרה
.ישא ִא ׁ ּ ָשה
ׂ ָ ּ  וְ ִלscroll may be sold only if the seller needs the money in order
to study Torah or to marry a woman.
 דִּ ְל ָמא.תוֹרה ׁ ַש ּ ִפיר ָד ֵמי
ָ  ּת ָוֹרה ְ ּב:ׁ ְש ַמע ִמ ָּינ ּה
. ׁ ֶש ַה ִּל ּמוּד ֵמ ִביא ִל ֵידי ַמ ֲﬠ ֶ ׂשה,ׁ ָשאנֵי ִל ּמוּד
,ִא ׁ ּ ָשה נַ ִמי ״ל ֹא תֹה ּו ְ ּב ָר ָאה ָל ׁ ֶש ֶבת יְ ָצ ָר ּה״
.תוֹרה – ָלא
ָ ֲא ָבל ּת ָוֹרה ְ ּב

Learn from this baraita that exchanging one entity of Torah, i.e.,
a Torah scroll, for another entity of Torah, i.e., Torah study,
seems well, and by extension, it should be permitted to sell one
Torah scroll to purchase another. The Gemara rejects the proof:
Perhaps Torah study is diﬀerent, as the study of Torah leads
to action, i.e., the fulfillment of the mitzvot, and perhaps it is
only due to its great importance of Torah study that it is permitted to sell a Torah scroll for it. Similarly, marrying a woman is
also of utmost importance, as it is stated with regard to Creation:
“He created it not a waste; He formed it to be inhabited”
(Isaiah : ). This indicates that marrying and having children
fulfills a primary goal of Creation. But selling an old Torah in
order to buy a new Torah might not be permitted.

 ל ֹא יִ ְמ ּכוֹר ָא ָדם ֵס ֶפר ּת ָוֹרה ַאף:ָּתנ ּו ַר ָ ּבנַן
 יָ ֵתר ַﬠל ֵּכן ָא ַמר ַר ָ ּבן,ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ צָ ִריךְ לוֹ
ֹאכל
ַ  ֲא ִפילּ ּו ֵאין לוֹ ַמה י:יאל
ֵ ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ימן
ָ רוֹאה ִס
ֶ ו ָּמ ַכר ֵס ֶפר ּת ָוֹרה אוֹ ִ ּב ּתוֹ – ֵאינוֹ
.עוֹלם
ָ ְ ּב ָר ָכה ְל

On the same topic, the Sages taught in a baraita: A person may
not sell a Torah scroll,N even if he does not need it. Furthermore, Rabban Shimon ben Gamliel said: Even if a person has
nothing to eat, and out of his need he sold a Torah scroll or
he sold his daughter to be a maidservant, he never sees a sign
of blessing from the proceeds of either sale. Clearly, it is never
appropriate to sell a Torah scroll for any purpose.
NOTES

A person may not sell a Torah scroll – ל ֹא יִ ְמ ּכוֹר ָא ָדם ֵס ֶפר
ת ָוֹרה:ּ The early commentaries record two diﬀerent versions
of the Gemara here: The first version states: Even if he does
not need it, meaning that he already has another Torah

scroll in his possession. The other version has: Even if he
has a need for it, meaning he has no money and needs the
proceeds from the sale of the Torah scroll to buy necessities
(Mikhtam).
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HALAKHA

If they collected and there was money left over – ָ ּגב ּו
הוֹתיר ּו
ִ ְו: If money is collected in order to buy a sacred
object, and the community wishes to use the money for
something else, they may use it only in order to purchase
something of a similar or greater degree of sanctity. The
exception to this is when the funds were collected by the
seven representatives of the town in an assembly of the
residents of the town (Magen Avraham). If money was collected and there is money left over from the purchase, some
say that the community may purchase with those funds
whatever they see fit (Magen Avraham) and others say that
they are allowed to purchase only items used in the fulfillment of mitzvot or for public needs (Taz). If it was stipulated
when the money was collected that it may be used as the
community sees fit, then even if they used the funds to
purchase a sacred object, it is permitted for them to sell that
object and purchase another object, even if the new object
has a lower degree of sanctity than the first one. However,
some prohibit this (Shulĥan Arukh, Oraĥ Ĥayyim 153:5).
One who pledged money in a diﬀerent town – ִמי ׁ ֶש ָ ּנ ַדר
צְ ָד ָקה ְ ּב ִﬠיר ַא ֶח ֶרת: An individual who goes to a diﬀerent
town and pledges a sum to charity should give it to that
town. If many people come together, they should give the
sum to the town’s collector, so that they are not suspected
of reneging. When they are ready to return home, the town
collector should return the money to them and they should
take it home with them and then distribute it to the poor of
their own town. However, if there is a Torah scholar in the
town they go to, under all circumstances they should give
the money to him and he decides to whom the money
should be given. Money that is collected from villagers
who come to the town to pray should be distributed in
their village (Shakh, citing Beit Yosef ). However one who
purchased the right to perform a mitzva in a synagogue
is required to give what he promised to that synagogue
(Shakh; Shulĥan Arukh, Yoreh De’a 256:6).
NOTES

If they collected and there was money left over it is permitted – הוֹתיר ּו מו ָּּתר
ִ ְגב ּו ו:ּ ָ When there are surplus funds
after money is raised for charity for the poor or for redeeming captives, the halakha is that those funds must also be
put to the same purpose for which they were raised. Why,
then, does the Gemara state here that surplus funds do no
need to be put to the same purpose for which they were
collected? Some explain that since there are always poor
people, any money that is collected is automatically dedicated to that cause. However, the Gemara here concerns a
collection toward the purchase of a specific object. In such
a case, only the sum that is necessary for that purchase is
consecrated, since there was never any intention to buy
similar objects with any surplus (Rashba).

 ל ֹא ׁ ָשנ ּו ֶא ָּלא: ָא ַמר ָר ָבא:יהן״
ֶ מוֹת ֵר
ְ  ״וְ ֵכן ְ ּבThe mishna states: And similarly, the same limitation applies to
.הוֹתיר ּו מו ָּּתר
ִ ְ ֲא ָבל ָ ּגב ּו ו,ּהוֹתירו
ִ ְ ׁ ֶש ָּמ ְכר ּו וany surplus funds from the sale of sacred items. Rava said:
They taught that the surplus funds have sanctity only in a case
where the community sold a sacred object and then used the
proceeds to purchase something with a greater degree of sanctity, and there was money left over. However, if the community
collected money from its members in order to purchase a sacred
object, and there was extra money left overH beyond the price
of the object, that extra money is permittedN to be used for any
purpose, as the money was never sanctified.
 ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים ׁ ֶשלּ ֹא:יה ַא ַ ּביֵ י
ּ  ֵא ִית ֵיבAbaye raised an objection to Rava from a baraita: In what
ּ  ֲא ָבל ִה ְתנ ּו – ֲא ִפ,ּ ִה ְתנוcase is this statement of the mishna said? When they did
יל ּו ְלדו ְּכסו ְּסיָ א
. מו ָּּתרnot explicitly stipulate that they would do with the surplus
funds as they see fit. However, if they made such a stipulation,
then even to use the money for a dukhsusya is permitted. The
Gemara will explain the meaning of the term dukhsusya.
– הוֹתיר ּו
ִ ְימא ׁ ֶש ָּמ ְכר ּו ו
ָ יכי ָד ֵמי? ִא ֵיל
ִ  ֵהAbaye explains the challenge: What are the circumstances of
,ּהוֹתירו
ִ ְ ִּכי ִה ְתנ ּו ַמאי ָהוֵ י? ֶא ָּלא ׁ ֶש ָ ּגב ּו וthis stipulation? If we say that they sold a sacred object and
! ָהא ָלא ִה ְתנ ּו – ָלא,ּ ַט ְﬠ ָמא – דְּ ִה ְתנוafter using the proceeds to purchase another sacred object there
was money left over, then even when they made a stipulation,
of what avail is it? How can a stipulation desanctify the money?
Rather, the mishna must be referring to a case where they collected money to purchase a sacred object and there was money
left over after they made the purchase. In such a case, the reason
that it is permitted to use the extra money for any purpose is
that they made an explicit stipulation. However, if they did
not make a stipulation, no, it would not be permitted.
 ַ ּב ֶּמה: וְ ָה ִכי ָק ָא ַמר,ּהוֹתירו
ִ ְעוֹלם ׁ ֶש ָּמ ְכר ּו ו
ָ ְל
טוֹבי
ֵ דְּ ָב ִרים ֲאמו ִּרים – ׁ ֶשלּ ֹא ִה ְתנ ּו ׁ ִש ְב ָﬠה
 ֲא ָבל ִה ְתנ ּו,נְשי ָה ִﬠיר
ֵ ׁ ָה ִﬠיר ְ ּב ַמ ֲﬠ ַמד ַא
– נְשי ָה ִﬠיר
ֵ ׁ טוֹבי ָה ִﬠיר ְ ּב ַמ ֲﬠ ַמד ַא
ֵ ׁ ִש ְב ָﬠה
.ֲא ִפילּ ּו ְלדו ְּכסו ְּסיָ א נַ ִמי מו ָּּתר

Rava rejects this argument: Actually, you can explain that the
mishna is referring to a case where they sold a sacred object and
there was money left over after purchasing a new one, and this
is what the baraita is saying: In what case is this statement of
the mishna said? In a case where the seven representatives of
the town did not explicitly stipulate that they could use the
money as they see fit, in an assembly of the residents of the
town. However, if the seven representatives of the town made
such a stipulation in an assembly of the residents of the town,
then even to use the money for a dukhsusya would also be
permitted.

יה ַא ַ ּביֵ י ְל ַההוּא ֵמ ַר ָ ּבנַן דַּ ֲהוָ ה ְמ ַסדֵּ ר
ּ ֲא ַמר ֵל
ְיﬠ ָלך  ִמי ׁ ְש ִמ:יה דְּ ַרב ׁ ֵש ׁ ֶשת
ָ ַמ ְת
ּ נִיתא ַק ֵּמ
 ָה ִכי:יה
ּ ֵמ ַרב ׁ ֵש ׁ ֶשת ַמאי דּ ו ְּכסו ְּסיָא? ֲא ַמר ֵל
. ּ ָפ ָר ׁ ָשא דְּ ָמ ָתא:ֲא ַמר ַרב ׁ ֵש ׁ ֶשת

Abaye said to one of the Sages who would arrange the Mishna
before Rav Sheshet: Did you hear anything from Rav Sheshet
with regard to what the meaning of the term dukhsusyaL is? He
said to him: This is what Rav Sheshet said: It is the town
horseman who would serve the townspeople as a sentry and for
public dispatches.

 ַהאי צ ּו ְר ָבא ֵמ ַר ָ ּבנַ ן, ִה ְל ָּכ ְך:ֲא ַמר ַא ַ ּביֵ י
ְּ יה ִמ
– יל ָתא וְ ָלא יָ ַדע ּ ֵפירו ׁ ָּשא
ּ דִּ ׁ ְש ַמע ֵל
 דְּ ָלא,יה ַר ָ ּבנַן
מ
ֵ
ק
ַ
יח

כ
ִ
ש
ְ
ׁ
ִּד
יה
מ
ֵ
ק
ַ ׁ ִל
ּ
ּ
ּ
ּ ַ ישיְ ָילה
.יה ִמן ַ ּג ְב ָרא ַר ָ ּבה
ּ יﬠ ֵל ֶא ְפ ׁ ָשר דְּ ָלא ׁ ְש ִמ

The Gemara introduces a parenthetical comment: Abaye said:
Accordingly, one can learn from this incident that with regard
to this young Torah scholar who has heard something and
does not know the meaning of it, he should inquire of its
meaning before somebody who is frequently before the Sages,
as it is impossible that such a person did not hear something
about it from some great man.

 ְ ּבנֵי ָה ִﬠיר: ִמ ׁ ּשוּם ַר ִ ּבי ֵמ ִאיר:יוֹחנָן
ָ  § ָא ַמר ַר ִ ּביRabbi Yoĥanan said in the name of Rabbi Meir: In the case
– יהן צְ ָד ָקה
ֶ  ׁ ֶש ָה ְלכ ּו ְל ִﬠיר ַא ֶח ֶרת ו ָּפ ְסק ּו ֲﬠ ֵלof residents of a town who collectively went to another town
and, while there, the charity collectors in that town made them
,אוֹת ּה ִﬠ ָּמ ֶהן
ָ יאין
ִ  ו ְּכ ׁ ֶש ֵהן ָ ּב ִאין ְמ ִב,נוֹתנִין
ְ
pledge a certain sum for charity,H they must give the promised
.נְסין ָ ּב ּה ֲﬠנִיֵּ י ִﬠ ָירן
ִ ו ְּמ ַפ ְר
sum to the town’s charity collector, so as not to be suspected
of reneging. But when they go home, their money is returned
to them, and they bring it back with them, and with it they
finance the poor of their own town.
LANGUAGE

Dukhsusya – דּ ו ְּכסו ְּסיָ א: Rashi and others explain that this word to be a homily. The source of the word is not clear, although
is a composite of the words dukh, meaning place, and sus, some maintain that it is related to the Greek ταξεώτης, taxeotès,
meaning horse. Consequently, it refers to the horse and rider meaning a clerk who works for a municipality.
who serve a certain place. However, this explanation appears
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 ְ ּבנֵי ָה ִﬠיר ׁ ֶש ָה ְלכ ּו ְל ִﬠיר:ַּתנְיָא נַ ִמי ָה ִכי
,נוֹתנִין
ְ – יהן צְ ָד ָקה
ֶ ַא ֶח ֶרת ו ָּפ ְסק ּו ֲﬠ ֵל
 וְ יָ ִחיד.אוֹת ּה ִﬠ ָּמ ֶהן
ָ יאין
ִ ו ְּכ ׁ ֶש ֵהן ָ ּב ִאין ְמ ִב
ׁ ֶש ָה ַלךְ ְל ִﬠיר ַא ֶח ֶרת ו ָּפ ְסק ּו ָﬠ ָליו צְ ָד ָקה
.אוֹת ּה ָה ִﬠיר
ָ ִּת ָּנ ֵתן ַל ֲﬠנִיֵּ י

The Gemara comments: That is also taught in a baraita: In the
case of residents of a town who collectively went to another
town and, while there, the local charity collectors made them
pledge a certain sum for charity, they must give the promised
sum to the town’s charity collector. But when they go home, their
money is returned to them, and they bring it back with them.
But in the case of an individual who went from his hometown
to another town and, while there, the local charity collectors
made him pledge a certain sum for charity, he should give it to
the poor of that town.

יה ַרב ָחנָ ה
ָ ַרב הוּנָ א ְ ּגזַ ר ַּת ֲﬠ
ּ  ָﬠל ְלגַ ֵ ּב,נִיתא
 ָרמ ּו ֲﬠ ַליְ יה ּו,יה
ָ ַ ּבר ֲח
ּ נִילאי וְ ָכל ְ ּבנֵי ָמ ֵת
:יה
ִ  ִּכי ָ ּבע ּו ְל ֵמ.ּצְ ָד ָקה וְ יָ ֲהבו
ּ  ֲא ַמר ּו ֵל,יתי
 וְ נֵיזוֹל וּנְ ַפ ְרנֵ ס ָ ּב ּה ֲﬠנִ יֵּ י,נוֹת ָב ּה ָלן ָמר
ְ
!אתין
ִ ָמ

The Gemara relates: Rav Huna once decreed a fast day. On the
day of the fast, Rav Ĥana bar ĤanilaiP and all the people of his
town came to Rav Huna. A certain sum of charity was imposed
upon them and they gave it. When they wanted to go home,
they said to Rav Huna: May our Master give to us the charity
that we gave, and we will go back, and with it we will finance
the poor of our own town.

PERSONALITIES

Rav Ĥana bar Ĥanilai – נִילאי
ַ רב ָחנָ א ַ ּבר ֲח:ַ A secondgeneration Babylonian amora, Rav Ĥana bar Ĥanilai was
probably the leader of a Jewish community near the town
of Sura. On several occasions, he is presented as a disciple
of Rav Huna, who in all probability was his primary teacher.
He is also cited in discussions of halakha with Rav Ĥisda.
Rav Ĥana was apparently a wealthy man, as he was
renowned for his charity and hospitality. Not only would he
assist the poor, but he would do so in a manner that would
allow the recipient to maintain his dignity and avoid shame.

–  ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים, ָּתנֵינָ א:ּ ֲא ַמר ְלהוHe said to them: It was taught in a baraita: In what case is this
 ְ ּב ׁ ֶש ֵאין ׁ ָשםstatement, that the money is returned when the people leave,
said? When there is no
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 ֲח ֵבר ִﬠיר ֲא ָבל יֵ ׁש ׁ ָשם ֲח ֵבר ִﬠיר – ִּת ָּינ ֵתןtown scholarN supervising the handling of the community’s
 וְ ָכל ׁ ֶש ֵּכן דַּ ֲﬠנִיֵּ י דִּ ִידי וְ ִד ְידכ ּו. ַל ֲח ֵבר ִﬠירneeds, in the town in which the charity was collected. However,
.יכי
ִ  ֲﬠ ַלי ְס ִמif there is a town scholar there, the money should be given to
the town scholar, and he may use it as he sees fit. Since, in this
case, the money had been given to Rav Huna, the use of the
money should be up to his discretion. Rav Huna added: And all
the more so in this instance, as both my poor in my town and
your poor in your town rely upon me and my collections of
charity. Rav Huna was also in charge of distributing charity for
the surrounding area. It was certainly proper to leave the money
with him, so that he could distribute it among all those in need.

mishna

They may not sell a sacred object belongמוֹכ ִרין ֶאת ׁ ֶשל ַר ִ ּבים ְליָ ִחיד
ְ מתני׳ ֵאין
ing to the community to an individual,N
 ִ ּד ְב ֵרי,ִמ ּ ְפנֵי ׁ ֶש ּמ ִוֹר ִידין אוֹתוֹ ִמ ְּקדו ׁ ּ ָּשתוֹ
even if the object will still be used for the same purpose, due to
 ִאם ֵּכן ַאף ל ֹא ֵמ ִﬠיר: ָא ְמר ּו לוֹ. ַר ִ ּבי ֵמ ִאירthe fact that by doing so they downgrade its degree of sanctity,
.דוֹלה ְל ִﬠיר ְק ַט ָּנה
ָ  ְ ּגas an item used by fewer people is considered to have a lower
degree of sanctity than one used by many; this is the statement
of Rabbi Meir. The Rabbis said to him: If so, by your logic, it
should also not be permitted to sell a sacred object from a large
town to a small town. However, such a sale is certainly permitted,
and therefore it must also be permitted to sell such an object to
an individual.

NOTES

Town scholar – ח ֵבר ִﬠיר:ֲ The ge’onim deliberate on the
meaning of this Hebrew expression, whether it should
be read as ĥaver ir, referring to a Torah scholar who was
appointed to oversee and take care of the town’s needs, or
as ĥever ir, referring to the town council.
They may not sell a sacred object belonging to the community – מוֹכ ִרין ֶאת ׁ ֶשל ַר ִ ּבים ְליָ ִחיד
ְ אין:
ֵ In the Jerusalem
Talmud, there is a discussion about the opinion of Rabbi
Meir. It concludes that his ruling pertains not to the sale of a
synagogue, but rather to the sale of a Torah scroll that is used
by the community. The Ra’avad explains in Temim De’im that
the sanctity of a synagogue is to be viewed in some aspects
as though it were inherent; the Ramban explains similarly. As
such, even when its sanctity is transferred though a sale, it
nevertheless retains a certain degree of sanctity. In a diﬀerent vein, Rashi explains that according to Rabbi Meir the sale
is itself considered disrespectful of the synagogue’s sanctity.

gemara

The Gemara asks: The Rabbis are saying
!יה ַר ָ ּבנַן ְל ַר ִ ּבי ֵמ ִאיר
ּ גמ׳ ׁ ַש ּ ִפיר ָק ָא ְמ ִרי ֵל
well to Rabbi Meir, as they provided a
– דוֹלה ְל ִﬠיר ְק ַט ָּנה
ָ  ֵמ ִﬠיר ְ ּג:וְ ַר ִ ּבי ֵמ ִאיר
rational argument for their opinion. How could Rabbi Meir counּ ָ  ֵמ ִﬠter their claim? The Gemara answers: Rabbi Meir holds that
,ישא
ָ ׁ ִּ ָה ׁ ְש ָּתא נַ ִמי ַקד,ישא
ָ ׁ ִּיק ָרא ַקד
.יכא ְקדו ׁ ּ ָּשה
ָּ  ֵמ ַר ִ ּבים ְליָ ִחיד – ֵלwhen a sacred object is transferred from a large town to a small
town, there is no significant downgrade in the degree of sanctity,
as at the outset it was sacred for a community and now too it is
sacred for a community. But when it is transferred from a community to an individual, there is a significant downgrade in the
degree of sanctity, as there is no longer the degree of sanctity
that existed beforehand.
: פרק ד׳ דף כז. Megilla . Perek IV . 27b

379

LANGUAGE

Tannery [burseki] – בו ְּר ְס ִקי:ּ From the Greek βυρσική, bursikè. It
means relating to the tanning of hides.
BACKGROUND

Tannery – בו ְּר ְס ִקי:ּ Since tanning by ancient methods emits a foul
smell, this trade was relegated to the outskirts of town, among
the poor. Skins typically arrived at the tannery dried stiﬀ and
dirty with soil and blood. First, the tanners would soak the skins
in water to clean and soften them. Then they would pound and
scour the skin to remove any remaining flesh and fat. Next, the
tanner needed to remove the hair fibers from the skin. This was
done by soaking the skin in urine, painting it with an alkaline lime
mixture, or allowing the skin to putrefy for several months before
dipping it in a salt solution. Once the hair fibers were loosened,
the tanners would scrape them oﬀ with a knife and then bate
the material by pounding dung, usually from dogs or pigeons,
into the hide. It was this combination of urine, animal feces
and decaying flesh that made ancient tanneries so malodorous.

Old-fashioned leather tanning vats in Fez, Morocco

יח ׁש – ִּכי ַהאי
ַ יכא ְל ֵמ
ָּ  ִאי ִא: וְ ַר ָ ּבנַ ןAnd the Rabbis, how could they respond to Rabbi Meir’s claim?
 ִמ ׁ ּש ּום,יח ׁש
ָ יכא ְל ֵמ
ָּ  ַ ּגוְ ונָ א נַ ִמי ִאIf there is cause to be concerned about the decrease in the
.״ברוֹב ַﬠם ַה ְד ַרת ֶמ ֶלךְ ״
ּ ְ number of people who will use the object when it is transferred
from a community to an individual, then in a case like this as
well, where the object is transferred to a smaller community,
there should be cause to be concerned about this due to the
principle expressed in the verse: “In the multitude of people is
the king’s glory” (Proverbs : ). The verse teaches that the
larger the assembly involved in a mitzva, the greater the honor
to God. However, it is apparent that this principle does not
prevent the sale of a synagogue to a smaller community, and
therefore it should not prevent the selling of a synagogue to an
individual.
מוֹכ ִרין ֵ ּבית ַה ְּכנֶ ֶסת
ְ מתני׳ ֵאין
,ֶּא ָּלא ַﬠל ְּת ַּנאי ׁ ֶש ִאם יֵ ָרצ ּו יַ ֲחזִ ירוּהו
:אוֹמ ִרים
ְ  וַ ֲח ָכ ִמים.ִ ּד ְב ֵרי ַר ִ ּבי ֵמ ִאיר
 ח ּו ץ,עוֹלם
ָ מוֹכ ִרין אוֹתוֹ ִמ ְמ ַּכר
ְ
, ו ְּלבו ְּר ְס ִקי, ַל ֶּמ ְר ָחץ:ֵמ ַא ְר ָ ּב ָﬠה דְּ ָב ִרים
 ַר ִ ּבי יְ הו ָּדה. ו ְּל ֵבית ַה ַּמיִ ם,ִל ְט ִב ָילה
ָ
מוֹכ ִרין
ְ :אוֹמר
ֵ
,אוֹת ּה ְל ׁ ֵשם ָחצֵ ר
.ח ַמה ׁ ּ ֶשיִּ ְרצֶ ה יַ ֲﬠ ֶ ׂשה וְ ַהלּ ֵוֹק

?יכי דָּ יְ ִירי ָ ּב ּה
ִ גמ׳ ו ְּל ַר ִ ּבי ֵמ ִאיר ֵה
!ָהא ָהוְ יָ א ָל ּה ִר ִ ּבית

HALAKHA

How is a synagogue sold – נֶסת
ֶ מוֹכ ִרים ֵ ּבית ְּכ
ְ כיצַ ד:ֵּ When the
residents of a town sell a synagogue, they may sell it with a
permanent sale. This ruling is in accordance with the Rabbis.
The buyer may do with the building as he wishes, but he should
not use it as a bathhouse, a tannery, a place for immersion, or
a lavatory.
If it was sold by the seven representatives of the town in an
assembly of the residents of the town, then the buyer may use
it for any purpose. However, some suggest that the buyer may
do so only if he was explicitly given permission at the time of
the sale (Peri Megadim). Others suggest that this is permitted
only in the case of a ruin of a synagogue that was sold (Ra’avad).
Therefore, ideally the buyer should always avoid using the synagogue for any of these four uses (Mishna Berura; Shulĥan Arukh,
Oraĥ Ĥayyim 153:9).

mishna

They may sell a synagogue only with a
stipulation that if the sellers so desire
it, the buyers will return it to them; this is the statement of
Rabbi Meir. And the Rabbis say: They may sell a synagogue
with a permanent sale for any usage, except the following four
things, which would be an aﬀront to the synagogue’s previous
sanctity: For a bathhouse, where people stand undressed; or for
a tannery [burseki],LB due to the foul smell; for immersion, i.e.,
to be used as a ritual bath, where people also stand undressed;
or for a lavatory. Rabbi Yehuda says: They may sell a synagogue
for the generic purpose of serving as a courtyard, and then the
buyer may then do with it as he wishes,N even if that is one of
the above four purposes.H

gemara

The Gemara asks: But according to
Rabbi Meir, how may those who purchased the synagogue live in it? Isn’t living there tantamount to
taking interest? If the sellers demand the synagogue’s return,
the payment given for it would be returned to the buyers.
Accordingly, in a broad view of things, that sum of money may
be considered as a loan that was given from the buyers to the
sellers, until the synagogue was demanded back. The buyers
benefited from giving that loan by being able to live in the synagogue building. However, gaining any benefit from a loan is
prohibited as interest.

יטת
ַּ  ַר ִ ּבי ֵמ ִאיר ְ ּב ׁ ִש:יוֹחנָ ן
ָ  ָא ַמר ַר ִ ּביRabbi Yoĥanan said: Rabbi Meir stated his opinion in accor צַ ד ֶא ָחד: דְּ ָא ַמר, ַר ִ ּבי יְ הו ָּדה ֲא ָמ ָר ּהdance with the opinion of Rabbi Yehuda, who said: Uncertain
N
. ְ ּב ִר ִ ּבית – מו ָּּתרinterest, i.e., a transaction that will not certainly result in a
situation of interest, is permitted.
נוֹשה ַ ּב ֲח ֵבירוֹ
ֶ ׁ  ֲה ֵרי ׁ ֶש ָהיָ ה:דְּ ַתנְ יָ א
 ִ ּבזְ ַמן,ָמנֶ ה וְ ָﬠ ָ ׂשה לוֹ ָ ׂש ֵדה ּו ֶמ ֶכר
ח לוֹק
ֵ ,אוֹכל ּ ֵפירוֹת – מו ָּּתר
ֵ ׁ ֶש ּמ ֵוֹכר
.אוֹכל ּ ֵפירוֹת – ָאסוּר
ֵ

In the case of the mishna, the sale might never be undone, and
then there would be no loan to speak of. It should therefore
be permitted as a case of uncertain interest, as it is taught in a
baraita: If one had a debt of one hundred dinars against his
fellow, and the borrower made a conditional sale of his field
because he did not have any money to repay the loan, stipulating
that if he later comes into the possession of money with which
to repay the loan, the field reverts back to his ownership, then as
long as the seller of the field consumes the produce of that field,
such an arrangement is permitted. If the buyer consumes the
produce, the arrangement is prohibited, as if the sale were to be
reverted, then the money given for it would be considered a loan
from the buyer to the seller, and therefore any benefit the buyer
gains due to that loan should be prohibited as interest.
NOTES

And the buyer may do with it as he wishes – ח ַמה וְ ַה ּל ֵוֹק
שיִּ ְרצֶ ה יַ ֲﬠ ֶ ׂשה:
ֶ ּ ׁ Even Rabbi Yehuda agrees that it is not correct
to sell the synagogue if one is aware that it will be used for
an inappropriate purpose. The novelty of his ruling is that one
need not inquire what the buyer intends, and the buyer may
then use the place that was originally used as a synagogue for
one of those four purposes, and there is no need to prevent
him doing so (Rabbeinu Yehonatan).
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Uncertain interest – צַ ד ֶא ָחד ְ ּב ִר ִ ּבית: A case of uncertain interest occurs when the lender’s chance of receiving any return
on his loan is dependent on various circumstances and is
not guaranteed. The case in the mishna is similar to this in
that it is not certain that the transaction will involve a loan
with interest. If the sale is never revoked, then the original
payment for the field was indeed a payment and not a loan
at all.

ּ אוֹמר ֲא ִפ
אוֹכל
ֵ
ח לוֹק
ֵ יל ּו
ֵ
ַר ִ ּבי יְ הו ָּדה
 ַמ ֲﬠ ֶ ׂשה: וְ ָא ַמר ַר ִ ּבי יְ הו ָּדה.ּ ֵפירוֹת מו ָּּתר
ְ ּב ַביְ ּתוֹס ֶ ּבן זוּנֵן ׁ ּ ֶש ָﬠ ָ ׂשה ָ ׂש ֵדה ּו ֶמ ֶכר ַﬠל ּ ִפי
אוֹכל ּ ֵפירוֹת
ֵ ח לוֹק
ֵ ְ ו,ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ֲﬠזַ ְריָ ה
אוֹכל
ֵ מוֹכר
ֵ !? ִמ ׁ ּ ָשם ְר ָאיָ ה: ָא ְמר ּו לוֹ.ָהיָ ה
.ח לוֹק
ֵ  וְ ל ֹא,ּ ֵפירוֹת ָהיָ ה

Rabbi Yehuda says: Even if the buyer consumes the produce, it is
permitted. Since it is possible that the sale might never be undone, in
which case there would be no loan to speak of, it is a case of uncertain
interest, which is permitted. And Rabbi Yehuda said: There was an
incident involving Baitos ben Zunen,LP who made a conditional sale
of his field in a similar arrangement under the direction of Rabbi
Elazar ben Azarya, and the buyer was consuming the produce in
accordance with Rabbi Yehuda’s ruling. The Rabbis said to him: Do
you seek to bring a proof from there? In that case, it was actually the
seller who was consuming the produce and not the buyer.

יכא
ָּ  ַמאי ֵ ּבינַיְ יהוּ? צַ ד ֶא ָחד ְ ּב ִר ִ ּבית ִאThe Gemara analyses the dispute: What is the practical diﬀerence
, צַ ד ֶא ָחד ְ ּב ִר ִ ּבית – מו ָּּתר: ָמר ָס ַבר.ּ ֵ ּבינַיְ יהוbetween them? The permissibility of an uncertain interest agree. צַ ד ֶא ָחד ְ ּב ִר ִ ּבית – ָאסוּר: ו ָּמר ָס ַברment is the practical diﬀerence between them. One Sage, Rabbi
Yehuda, holds that uncertain interest is permitted and one Sage, i.e.,
the Rabbis, holds that uncertain interest is prohibited.
 דְּ כו ֵּּלי ָﬠ ְל ָמא צַ ד ֶא ָחד ְ ּב ִר ִ ּבית:ָר ָבא ֲא ַמר
 וְ ָה ָכא ִר ִ ּבית ַﬠל ְמנָ ת ְל ַה ֲחזִ יר ִא ָּיכא,ָאסוּר
–  ִר ִ ּבית ַﬠל ְמנָ ת ְל ַה ֲחזִ יר: ָמר ָס ַבר.ֵּ ּבינַיְ יהו
. ָאסוּר: ו ָּמר ָס ַבר,מו ָּּתר

Rava said a diﬀerent explanation of the dispute: According to everyone, uncertain interest is prohibited, and here it is the question of
the permissibility of interest given on the condition that it will be
returned that is the practical diﬀerence between them. In addition
to the arrangement described in the baraita, the parties in this case
agreed that the buyer would consume the produce; if the sale would
later be reverted, then the buyer would reimburse the seller for the
value of the produce. One Sage, Rabbi Yehuda, holds that interest
that is given on condition that it will be returned is permitted; this
is because even if the sale is reverted and the sale becomes a loan
retroactively, the buyer-lender will not benefit from that loan since he
reimbursed the seller-borrower for the value of the produce. And one
Sage, i.e., the Rabbis, holds that it is prohibited.

מוֹכ ִרין אוֹתוֹ ִמ ְמ ַּכר
ְ אוֹמ ִרים
ְ  § ״וַ ֲח ָכ ִמיםThe mishna states: And the Rabbis say: They may sell a synagogue
with a permanent sale. However, it may not be sold if it will be used
: ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל:עוֹלם״ וכו׳
ָ
 מו ָּּתר ְל ָא ָדם ְל ַה ׁ ְש ִּתין ַמיִ ם ְ ּבתוֹךְ ַא ְר ַ ּבעfor activities that would be an aﬀront to the synagogue’s previous
sanctity. The Gemara considers a related halakha: Rav Yehuda said
.ַא ּמוֹת ׁ ֶשל ְּת ִפ ָּלה
that Shmuel said: It is permitted for a person to urinate within four
cubits of where one has just oﬀered a prayer,H i.e., one may urinate
even in the same place as he prays.
, ַמאי ָקא ַמ ׁ ְש ַמע ָלן? ָּתנֵינָ א:יוֹסף
ֵ ָא ַמר ַרב
אוֹת ּה ְל ׁשוּם
ָ מוֹכ ִרין
ְ :אוֹמר
ֵ ַר ִ ּבי יְ הו ָּדה
ּ  וַ ֲא ִפ.ח ַמה ׁ ּ ֶשיִּ ְרצֶ ה יַ ֲﬠ ֶ ׂשה לוֹק
יל ּו
ֵ ְ ו,ָחצֵ ר
יﬠ נֶסת דִּ ְק ִב
ֶ ַר ָ ּבנַן ָלא ָק ָא ְמ ִרי ֶא ָּלא ֵ ּבית ַה ְּכ
יﬠ  ֲא ָבל ַא ְר ַ ּבע ַא ּמוֹת דְּ ָלא ְק ִב,יה
ּ ְקדו ׁ ּ ָּש ֵת
.ְקדו ׁ ּ ַּש ַתיְ יה ּו – ָלא

LANGUAGE

Baitos ben Zunen – ביְ ּיתוֹס ֶ ּבן זוּנֵן:ּ ַ The name Baitos,
Boëthus in Greek, is from the Greek word βοηθός,
boèthus, meaning assistant. It is possible that it is
a translation of the Hebrew name Ezra, meaning
help. Zunen is from the Greek name Ζήνων, Zeno,
and may derive from the word ζιζάνιον, zizanion,
meaning darnel.
PERSONALITIES

Baitos ben Zunen – ביְ ּיתוֹס ֶ ּבן זוּנֵן:ּ ַ Baitos was a man
of means and stature. He resided in Lod during
the days of Rabban Gamliel of Yavne. From many
sources in the Gemara, it appears that he was a major
importer and exporter of goods, and he possessed
large amounts of real estate. It appears that he was
closely associated to the house of the Nasi, and he
was careful to ensure that all of his actions were carried out according to opinions of the Sages. As such,
proofs of a particular halakha are often adduced from
his actions. It may be that Zunen, Baitos’s father, was
the same Zunen who served as Rabban Gamliel’s
assistant. Alternatively, the Gemara also mentions
another Zunen who was a man of significance during
the days of Rabbi Yehuda HaNasi.
HALAKHA

Distancing from urine – ה ְר ָח ָקה ִמ ֵּמי ַרגְ ַליִ ים:ַ If one
is reciting the Shema and urine falls on the ground
near him, he should distance himself four cubits from
it or wait until it is absorbed into the ground before
continuing (Rema). If urine falls during his recitation
of the Amida, when it is prohibited for him to move
his feet, and consequently he is unable to distance
himself from the urine, he should spill water on it. If
he has none, he may continue praying (see Taz, citing
Beit Yosef ). Some say that even during the Amida
one may move to distance oneself from urine (Arukh
HaShulĥan; Shulĥan Arukh, Oraĥ Ĥayyim 78:1).

Rav Yosef said: What is he teaching us? We already learned this in
the mishna: Rabbi Yehuda says: They may sell a synagogue for the
generic purpose of serving as a courtyard, and the buyer may then
do with it as he wishes, even if he wishes to make it into a lavatory.
And even the Rabbis, who disagree with Rabbi Yehuda, say their
ruling only with regard to a synagogue whose sanctity is permanent.
However, with regard to the four cubits of where one happened
to stand in prayer, whose sanctity is not permanent, no, even the
Rabbis would be lenient.

 ַה ִּמ ְת ּ ַפ ֵּלל:יה דְּ ַרב נַ ְח ָמן
ּ  ָּתנֵי ַּת ָּנא ַק ֵּמA tanna taught a baraita before Rav Naĥman: One who prayed
 וְ ַה ַּמ ׁ ְש ִּתין, ַמ ְר ִחיק ַא ְר ַ ּבע ַא ּמוֹת ו ַּמ ׁ ְש ִּתיןshould distance himself four cubits from where he was standing,
. ַמ ְר ִחיק ַא ְר ַ ּבע ַא ּמוֹת ו ִּמ ְת ּ ַפ ֵּללand only then may he urinate. And one who urinated should
distance himself four cubits, and only then may he pray.
 ִ ּב ׁ ְש ָל ָמא ַה ַּמ ׁ ְש ִּתין ַמ ְר ִחיק:יה
ּ  ֲא ַמר ֵלRav Naĥman said to him: Granted, the second clause of the baraita,
 ַּכ ָּמה יַ ְר ִחיק: ַא ְר ַ ּבע ַא ּמוֹת ו ִּמ ְת ּ ַפ ֵּלל ָּתנֵינָ אthat one who urinated should distance himself four cubits and only
,וֹאה – ַא ְר ַ ּבע ַא ּמוֹת
ָ  ֵמ ֶהן ו ִּמן ַה ּצthen may he pray, makes sense, as we already learned in a mishna
(Berakhot b): How far must one distance oneself from urine and
excrement? Four cubits.
 ֶא ָּלא ַה ִּמ ְת ּ ַפ ֵּלל ַמ ְר ִחיק ַא ְר ַ ּבע ַא ּמוֹתBut the first clause of the baraita, that one who prayed should dis ִקדַּ ׁ ְש ִּתינְ ה ּו, ו ַּמ ׁ ְש ִּתין ָל ָּמה ִלי? ִאי ָה ִכיtance himself four cubits from where he was standing and only then
. יִ ׁ ְש ֶהה: ְלכו ְּּלה ּו ׁ ְש ִב ֵילי דְּ נְ ַה ְר ְד ָﬠא! ְּתנֵיmay he urinate, why should I require this? How could there be such
a halakha? If that is so, you have sanctified all the streets of the city
of Neharde’a, for people have certainly prayed on every one of its
streets. According to this halakha, it should be prohibited to urinate
everywhere. The Gemara answers: Emend and teach the baraita as
saying not that one should distance himself four cubits, but that one
should wait the time it takes to walk four cubits.
: פרק ד׳ דף כז. Megilla . Perek IV . 27b
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HALAKHA

One…waits the time it takes to walk four cubits – יִ ׁ ְש ֶהה
כ ֵדי ִה ּילוּךְ ַא ְר ַ ּבע ַא ּמוֹת:ְּ After urinating, it is prohibited to pray
until the time it takes to walk four cubits has passed. Similarly,
one who prayed should not urinate until he has waited the
time it takes to walk four cubits, as the words of prayer are
still on his lips. It is permitted to urinate in a place where one
prayed; nevertheless, refraining from doing so is a righteous
custom (Magen Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 92:8).

ּ ִ ּב ׁ ְש ָל ָמא ַמ ׁ ְש ִּתין יִ ׁ ְש ֶהה ְּכ ֵדי ִה
ילו ְּך
 ֶא ָּלא,ַא ְר ַ ּבע ַא ּמוֹת – ִמ ׁ ּשוּם נִיצוֹצוֹת
ּ ִמ ְת ּ ַפ ֵּלל יִ ׁ ְש ֶהה ְּכ ֵדי ִה
ילו ְּך ַא ְר ַ ּבע
 ׁ ֶש ָּכל:ַא ּמוֹת ָל ָּמה ִלי? ָא ַמר ַרב ַא ׁ ִשי
ַא ְר ַ ּבע ַא ּמוֹת ְּת ִפ ָּלתוֹ ְסדו ָּרה ְ ּב ִפיו
.יה
ֵ ָוְ ַרחו ׁ ֵּשי ְמ ַר ֲח ׁ ַשן ִ ׂש ְפו
ּ ות

The Gemara addresses the emended version of the baraita: Granted,
its second clause, that one who urinated waits the time it takes to
walk four cubitsH and only then may he pray, makes sense. This is
due to the droplets of urine that may still be issuing from him; he
should wait until they cease entirely. However, with regard to the
first clause, that one who prayed should wait the time it takes to
walk four cubits and only then may he urinate, why should I require
this? Rav Ashi said: Because for all the time it takes to walk four
cubits, his prayer is still arranged in his mouth, and his lips are
still articulating them.

.ימן
ָ זלפ״ן ִס

§ The Gemara cites a series of Sages who explained the reasons

LANGUAGE

Straw [rita] – ר ָיתא:ִ Possibly related to the New Persian rišta,
meaning thread.

they were blessed with longevity and provides a mnemonic device,
indicating the order in which the Sages are cited: Zayin, lamed, peh,
nun. Zayin for Rabbi Zakkai; lamed for Rabbi Elazar; peh for Rabbi
Perida; nun for Rabbi Neĥunya.

My belt [hemyanai] – ה ְמיָ ינַ אי:ֶ Originally from the Iranian
hamyān, meaning a belt apparently worn by priests. This
word was adapted to Hebrew during the time of the Mishna.
Silk [shira’ei] – ש ָיר ֵאי:
ִ ׁ Apparently from the Greek σηρικόν,
sèrikon, meaning silk or silk garment.

 ַ ּב ֶּמה:ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי זַ ַּכאי
 ִמיָּ ַמי ל ֹא:ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהם
תוֹך ַא ְר ַ ּבע ַא ּמוֹת
ְ ִה ׁ ְש ַּתנְ ִּתי ַמיִ ם ְ ּב
,ִיתי ׁ ֵשם ַל ֲח ֵב ִירי
ִ  וְ ל ֹא ִּכ ּנ,ׁ ֶשל ְּת ִפ ָּלה
 ִא ָּמא.יט ְל ִּתי ִקידּ ּו ׁש ַהיּוֹם
ַּ וְ ל ֹא ִ ּב
 ּ ַפ ַﬠם ַא ַחת ָמ ְכ ָרה,זְ ֵקינָ ה ָהיְ ָתה ִלי
יא ּה ִלי ִקידּ ו ּׁש
ָ ֹאש ּה וְ ֵה ִב
ָ ׁ ִּכ ּ ָפה ׁ ֶש ְ ּבר
.ַהיּוֹם

The Gemara presents the first incident: Rabbi Zakkai was once
asked by his disciples: In the merit of which virtue were you
blessed with longevity?N He said to them: In all my days, I never
urinated within four cubits of a place that had been used for
prayer. Nor did I ever call my fellow by a nickname.N And I never
neglected the mitzva of sanctifying the day of Shabbat over wine.N
I was meticulous about this mitzva to the extent that I had an
elderly mother, and once, when I did not have wine, she sold the
kerchief that was on her head, and from the proceeds she brought
me wine upon which to do the mitzva of sanctifying the day.

ָ  ְּכ ׁ ֶש ֵּמ ָתה ִה ּנ: ָּתנָ אIt was taught concerning Rabbi Zakkai: When his mother died,
לוֹש
ׁ ִיח ּה לוֹ ְׁש
ִיח  ְּכ ׁ ֶש ֵּמת הוּא ִה ּנ, ֵמאוֹת ַ ּג ְר ֵ ּבי יַ יִ ןshe left him three hundred barrels of wine. When he died, he
. ְל ָבנָיו ׁ ְשל ׁ ֶֹשת ֲא ָל ִפים ַ ּג ְר ֵ ּבי יַ יִ ןleft his sons three thousand barrels of wine. Since they were so
meticulous in the mitzva of sanctifying the day of Shabbat with wine,
God rewarded them with wealth and an abundance of wine.
יה
ּ ַרב הוּנָ א ֲהוָ ה ֲא ַסר ִר ָיתא וְ ָק ֵאי ַק ֵּמ
:יה
ּ  ַמאי ַהאי? ֲא ַמר ֵל:יה
ּ  ֲא ַמר ֵל,דְּ ַרב
יה
ּ  ו ִּמ ׁ ְש ַּכנְ ֵּת,ָלא ֲהוָ ה ִלי ִקידּ ּו ׁ ָשא
.יה ִקידּ ּו ׁ ָשא
ּ  וַ ֲא ַתאי ֵ ּב,ְל ֶה ְמיָ ינַ אי
 יְ ֵהא ַר ֲﬠוָ א דְּ ִתיט ּו ם: יה
ּ ֲא ַמר ֵל
.ְ ּב ׁ ִש ָיר ֵאי

In a related incident, it once happened that Rav Huna was girded
with a piece of straw [rita]L and was standing before Rav. Rav
said to him: What is this? Why are you dressed in this way? He
said to him: I had no wine for sanctifying the day of Shabbat, so I
pawned my belt [hemyanai],L and with the proceeds I brought
wine for sanctifying the day. Rav said to him: May it be God’s
will that you be enveloped in silk [shira’ei]L in reward for such
dedication.

 ַרב הוּנָ א,יה
ַּ ִּכי ִא
ּ יכ ַלל ַר ָ ּבה ְ ּב ֵר
, ָ ּגנָ א ַא ּפ ּו ְריָ א,ינִיש גּ ּוצָ א ֲהוָ ה
ׁ ִא
יה ׁ ָש ְל ָחן וְ ׁ ָש ְדיָ ין
ּ יה וְ ַכ ָּל ֵת
ּ ָא ְתיָ ין ְ ּבנָ ֵת
. ַﬠד דְּ ִאיטוּם ְ ּב ׁ ִש ָיר ֵאי,יה
ּ ָמנַיְ יה ּו ֲﬠ ֵל
 ַמאי ַט ְﬠ ָמא: ֲא ַמר,ׁ ְש ַמע ַרב וְ ִא ְיק ּ ַפד
?ָלא ָא ַמ ְר ְּת ִלי ִּכי ֵ ּב ַר ְכ ִּתיךְ וְ ֵכן ְל ָמר

When Rabba, his son, was married, Rav Huna, who was a short
man, was lying on his bed, and owing to his diminutive size he went
unnoticed. His daughters and daughters-in-law came into the
room and removed and threw their silk garments upon him until
he was entirely enveloped in silk. With this, Rav’s blessing was
fulfilled to the letter. When Rav heard about this, he became angry
with Rav Huna, and said: What is the reason that when I blessed
you, you did not respond in kind and say to me: And likewise to
the Master? Had you done so, I would have also benefitted from
the blessing.
NOTES

In the merit of which virtue were you blessed with longevity – ב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים:ּ ַ As a general principle, reward for the
fulfillment of mitzvot is not given in this world, only in the
World-to-Come. Nevertheless, it is clear from the Gemara here
that someone who is meticulous in his observance of certain
practices may be blessed with longevity. The commentaries
assume this is true only when a person does more than what is
required by halakha. They explain all of the Gemara’s examples
in this vein (see Maharsha).

And I never neglected the mitzva of sanctifying the day
of Shabbat over wine – יט ְל ִּתי ִקידּ ו ּׁש ַהיּוֹם
ַּ וְ ל ֹא ִ ּב: The Rashba
explains that it is in fact perfectly permitted to sanctify the
day on bread. Reciting kiddush over wine is considered a more
beautiful way to fulfill the mitzva, but strictly speaking it is
unnecessary. Rabbi Zakkai went beyond the normative requirement by always striving to sanctify the day over wine, and he
was therefore blessed for doing so.
Most commentaries, however, disagree with the Rashba
and assume that sanctifying the day on wine is not simply
Nor did I ever call my fellow by a nickname – ִיתי ׁ ֵשם
ִ  וְ ל ֹא ִּכ ּנa praiseworthy practice but a rabbinic requirement. Even
ל ֲח ֵב ִירי:ַ Rabbeinu Yehonatan explains that he was careful not so, when wine is not available, one is not required to seek
to use a derogatory nickname even if it had already been long it out, and one may use bread instead. Nevertheless, Rabbi
established in a family or even if the person was not bothered Zakkai always ensured he had wine and was blessed for
by it (see Tosafot).
his behavior.
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ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן
 ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר:ﬠ ׁ ַש ּמ ּו
יתי ַק ּ ֶפנְ דַּ ְריָ א
ִ  ִמיָּ ַמי ל ֹא ָﬠ ִ ׂש:ָל ֶהם
 וְ ל ֹא ּ ָפ ַס ְﬠ ִּתי ַﬠל,ְל ֵבית ַה ְּכנֶ ֶסת
אתי ַּכ ּ ַפי
ִ נָש
ׂ ָ  וְ ל ֹא,דוֹש
ׁ אשי ַﬠם ָק
ֵ ׁ ָר
.ְ ּבל ֹא ְ ּב ָר ָכה

The Gemara discusses the second occasion where a Sage explained
his longevity: Rabbi Elazar ben ShammuaP was once asked by
his disciples: In the merit of which virtue were you blessed with
longevity? He said to them: In all my days, I never made a shortcutN through a synagogue. Nor did I ever stride over the heads of
the sacred people, i.e., I never stepped over people sitting in the
study hall in order to reach my place, so as not to appear scornful of
them. And I never raised my hands in the Priestly Benediction
without reciting a blessing beforehand.N

 ַ ּב ֶּמה: ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ּ ְפ ִר ָידאOn the third occasion, Rabbi Perida was once asked by his disci ִמיָּ ַמי ל ֹא: ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהםples: In the merit of which virtue were you blessed with longevity?
 ְק ָד ַמנִי ָא ָדם ְל ֵבית ַה ִּמ ְד ָר ׁשHe said to them: In all my days, no person ever arrived before me
to the study hall, as I was always the first to arrive.
NOTES

I never made a shortcut – ל ֹא ָﬠ ִ ׂש ִיתי ַק ּ ֶפנְדַּ ְריָ א: Generally, it is
prohibited to take a shortcut through a synagogue. Therefore,
some explain that Rabbi Elazar ben Shammua was particular
about this even in cases where it was permitted to do so, such
as in cases where the shortcut predated the synagogue. Similarly, a person who is needed by the community may stride over
the people’s heads. However, even in such a case, Rabbi Elazar
ben Shammua was careful not to do so (see Ramat Shmuel
and Turei Even).

And I never raised my hands without a blessing – אתי
ִ נָש
ׂ ָ וְ ל ֹא
כ ּ ַפי ְ ּבל ֹא ְ ּב ָר ָכה:ַּ The raising of one’s hands in the Priestly Benediction and reciting a blessing upon doing so is an obligation upon every priest. What was unique here about Rabbi
Elazar ben Shammua’s behavior? Some explain that he would
make a blessing even in cases where he could have relied
on the blessing of his peers, since he had already fulfilled
the mitzva once that day. Others suggest that Rabbi Elazar
ben Shammua was referring to various additional blessings
that were customary for priests to say following the Priestly
Benediction (see Rabbi Yoshiya Pinto, Ritva, and Meiri).

PERSONALITIES

Rabbi Elazar ben Shammua – ר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ׁ ַש ּמו ַּﬠ:ַ Rabbi
Elazar ben Shammua was a tanna in the generation prior to
the redaction of the Mishna and was among the greatest of
Rabbi Akiva’s students. Rabbi Elazar was among the leaders
of the Jewish people in the years following the persecution in the wake of the failure of the bar Kokheva rebellion.
Despite the dire situation, many students studied with him.
One of his primary students was Rabbi Yehuda HaNasi, the
redactor of the Mishna. Not many of Rabbi Elazar’s halakhot
are cited in the Mishna; however, he was held in high esteem
by the Sages of the following generations. Rav, an amora,
referred to him as the happiest of the Sages, and Rabbi
Yoĥanan said of him: The hearts of the early Sages were
like the Entrance Hall to the Sanctuary. In the Mishna and in
baraitot, he is called simply Rabbi Elazar.
Rabbi Elazar ben Shammua lived a long life. According
to one tradition he was 105 years old when he was killed. He
is listed among the ten martyrs executed by the Romans.

Perek IV
Daf 28 Amud a
 וְ ל ֹא ָא ַכ ְל ִּתי, וְ ל ֹא ֵ ּב ַר ְכ ִּתי ִל ְפנֵי כ ֵֹהןAnd I never recited Grace after Meals in the presence of a priest,
.יה
ָ נוֹת
ֶ  ִמ ְ ּב ֵה ָמה ׁ ֶשלּ ֹא הו ְּרמ ּו ַמ ְּתbut rather I gave him the privilege to lead. And I never ate from an
animal whose priestly portions,N i.e., the foreleg, the jaw, and the
maw, had not already been set aside.
:יוֹחנָ ן
ָ דְּ ָא ַמר ַר ִ ּבי יִ צְ ָחק ָא ַמר ַר ִ ּבי
ָא ס ּו ר ֶל ֱא כוֹל ִמ ְ ּב ֵה ָמ ה ׁ ֶש ּל ֹא
: וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק.יה
ָ נוֹת
ֶ הו ְּרמ ּו ַמ ְּת
אוֹכל ִמ ְ ּב ֵה ָמה ׁ ֶש ּל ֹא ה ּו ְרמ ּו
ֵ ָּכל ָה
ּ
.אוֹכל ְט ָב ִלים
ֵ יה – ְּכ ִאיל ּו
ָ נוֹת
ֶ ַמ ְּת
.יה
ֵ ָוְ ֵלית ִה ְל ְכ ָתא ְּכו
ּ ות

Another example of Rabbi Perida’s meticulous behavior is based on
that which Rabbi Yitzĥak said that Rabbi Yoĥanan said: It is
prohibited to eat meat from an animal whose priestly portions
have not been set aside.H And Rabbi Yitzĥak said: Anyone who
eats meat from an animal whose priestly portions have not
been set aside is regarded as if he were eating untithed produce.
The Gemara comments: And the halakha is not in accordance
with his opinion. Rather, it is permitted to eat meat from such an
animal. Nevertheless, Rabbi Perida acted stringently and did not
eat from it.

, וְ ל ֹא ֵ ּב ַר ְכ ִּתי ִל ְפנֵי כ ֵֹהןThe Gemara considers another of Rabbi Perida’s actions: He said:
And I never blessed Grace after Meals in the presence of a priest,
but rather I gave him the privilege to lead.
ימ ָרא דְּ ַמ ַﬠ ְליו ָּתא ִהיא? וְ ָהא
ְ ְל ֵמ
ָ ָא ַמר ַר ִ ּבי
 ָּכל ַּת ְל ִמיד ָח ָכם:יוֹחנָ ן
 ֲא ִפילּ ּו ּכֹ ֵהן ָ ּגדוֹל ַﬠם,ׁ ֶש ְּמ ָב ֵרךְ ְל ָפנָיו
ָה ָא ֶרץ – אוֹתוֹ ַּת ְל ִמיד ָח ָכם ַחיָּ יב
״כל ְמ ַ ׂשנְ ַאי ָא ֲהב ּו
ָ ִמ
ָּ  ׁ ֶש ֶּנ ֱא ַמר,יתה
״מ ַ ׂשנְ ַאי״ ֶא ָּלא
ְ  ַאל ִּת ְק ִרי.ָמוֶ ת״
!נִיאי
ַ ַמ ְ ׂש

NOTES

Priestly portions – יה
ָ נוֹת
ֶ מ ְּת:ַ The Torah specifies that the
foreleg, the jaw, and the maw of an animal should be given
to a priest (Deuteronomy 18:3). These gifts diﬀer from the
priestly tithes separated from grain and produce of the land
in two ways: First, from the outset these gifts are distinct
and defined parts of the animals, unlike the tithes, which
are taken as a portion of the grain as a whole. Second, unlike
the tithes, the foreleg, the jaw, and the maw have no sanctity,
and therefore the priest who receives them may give them
to a non-priest to consume. For these reasons, it is permitted
to consume those parts of the animal that do not have to be
given to a priest, even before one has given the parts that
do have to be so given (Ritva).
HALAKHA

An animal whose priestly portions have not been set
aside – יה
ָ נוֹת
ֶ ב ֵה ָמה ׁ ֶש ּל ֹא הו ְּרמ ּו ַמ ְּת:
ּ ְ The halakha is not in
accordance with the opinion of Rabbi Yitzĥak. It is permitted to eat from an animal whose priestly portions have not
been set aside (Rambam Sefer Zera’im, Hilkhot Bikkurim 9:14).

Is this to say that doing so is especially virtuous? But hasn’t Rabbi
Yoĥanan said: Any Torah scholar who allows someone else to
bless Grace after Meals in his presence, i.e., to lead for him, even if
that person is a High Priest who is an ignoramus, then that Torah
scholar is liable to receive the death penalty for belittling his own
honor? This is as it is stated: “All those who hate me, love death”
(Proverbs : ). Do not read it as “those who hate Me [mesan’ai],”
rather read it as though it said: Those who make Me hated
[masni’ai]. The honor due to a Torah scholar is representative of the
honor of God in the world. Therefore, by belittling his own honor,
he causes others to fail to respect God, which can ultimately develop
into hate. If so, why did Rabbi Perida consider his behavior to be so
deserving of praise?
. פרק ד׳ דף כח. Megilla . Perek IV . 28a
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