ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן
 ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר:ﬠ ׁ ַש ּמ ּו
יתי ַק ּ ֶפנְ דַּ ְריָ א
ִ  ִמיָּ ַמי ל ֹא ָﬠ ִ ׂש:ָל ֶהם
 וְ ל ֹא ּ ָפ ַס ְﬠ ִּתי ַﬠל,ְל ֵבית ַה ְּכנֶ ֶסת
אתי ַּכ ּ ַפי
ִ נָש
ׂ ָ  וְ ל ֹא,דוֹש
ׁ אשי ַﬠם ָק
ֵ ׁ ָר
.ְ ּבל ֹא ְ ּב ָר ָכה

The Gemara discusses the second occasion where a Sage explained
his longevity: Rabbi Elazar ben ShammuaP was once asked by
his disciples: In the merit of which virtue were you blessed with
longevity? He said to them: In all my days, I never made a shortcutN through a synagogue. Nor did I ever stride over the heads of
the sacred people, i.e., I never stepped over people sitting in the
study hall in order to reach my place, so as not to appear scornful of
them. And I never raised my hands in the Priestly Benediction
without reciting a blessing beforehand.N

 ַ ּב ֶּמה: ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי ּ ְפ ִר ָידאOn the third occasion, Rabbi Perida was once asked by his disci ִמיָּ ַמי ל ֹא: ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהםples: In the merit of which virtue were you blessed with longevity?
 ְק ָד ַמנִי ָא ָדם ְל ֵבית ַה ִּמ ְד ָר ׁשHe said to them: In all my days, no person ever arrived before me
to the study hall, as I was always the first to arrive.
NOTES

I never made a shortcut – ל ֹא ָﬠ ִ ׂש ִיתי ַק ּ ֶפנְדַּ ְריָ א: Generally, it is
prohibited to take a shortcut through a synagogue. Therefore,
some explain that Rabbi Elazar ben Shammua was particular
about this even in cases where it was permitted to do so, such
as in cases where the shortcut predated the synagogue. Similarly, a person who is needed by the community may stride over
the people’s heads. However, even in such a case, Rabbi Elazar
ben Shammua was careful not to do so (see Ramat Shmuel
and Turei Even).

And I never raised my hands without a blessing – אתי
ִ נָש
ׂ ָ וְ ל ֹא
כ ּ ַפי ְ ּבל ֹא ְ ּב ָר ָכה:ַּ The raising of one’s hands in the Priestly Benediction and reciting a blessing upon doing so is an obligation upon every priest. What was unique here about Rabbi
Elazar ben Shammua’s behavior? Some explain that he would
make a blessing even in cases where he could have relied
on the blessing of his peers, since he had already fulfilled
the mitzva once that day. Others suggest that Rabbi Elazar
ben Shammua was referring to various additional blessings
that were customary for priests to say following the Priestly
Benediction (see Rabbi Yoshiya Pinto, Ritva, and Meiri).

PERSONALITIES

Rabbi Elazar ben Shammua – ר ִ ּבי ֶא ְל ָﬠזָ ר ֶ ּבן ׁ ַש ּמו ַּﬠ:ַ Rabbi
Elazar ben Shammua was a tanna in the generation prior to
the redaction of the Mishna and was among the greatest of
Rabbi Akiva’s students. Rabbi Elazar was among the leaders
of the Jewish people in the years following the persecution in the wake of the failure of the bar Kokheva rebellion.
Despite the dire situation, many students studied with him.
One of his primary students was Rabbi Yehuda HaNasi, the
redactor of the Mishna. Not many of Rabbi Elazar’s halakhot
are cited in the Mishna; however, he was held in high esteem
by the Sages of the following generations. Rav, an amora,
referred to him as the happiest of the Sages, and Rabbi
Yoĥanan said of him: The hearts of the early Sages were
like the Entrance Hall to the Sanctuary. In the Mishna and in
baraitot, he is called simply Rabbi Elazar.
Rabbi Elazar ben Shammua lived a long life. According
to one tradition he was 105 years old when he was killed. He
is listed among the ten martyrs executed by the Romans.

Perek IV
Daf 28 Amud a
 וְ ל ֹא ָא ַכ ְל ִּתי, וְ ל ֹא ֵ ּב ַר ְכ ִּתי ִל ְפנֵי כ ֵֹהןAnd I never recited Grace after Meals in the presence of a priest,
.יה
ָ נוֹת
ֶ  ִמ ְ ּב ֵה ָמה ׁ ֶשלּ ֹא הו ְּרמ ּו ַמ ְּתbut rather I gave him the privilege to lead. And I never ate from an
animal whose priestly portions,N i.e., the foreleg, the jaw, and the
maw, had not already been set aside.
:יוֹחנָ ן
ָ דְּ ָא ַמר ַר ִ ּבי יִ צְ ָחק ָא ַמר ַר ִ ּבי
ָא ס ּו ר ֶל ֱא כוֹל ִמ ְ ּב ֵה ָמ ה ׁ ֶש ּל ֹא
: וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק.יה
ָ נוֹת
ֶ הו ְּרמ ּו ַמ ְּת
אוֹכל ִמ ְ ּב ֵה ָמה ׁ ֶש ּל ֹא ה ּו ְרמ ּו
ֵ ָּכל ָה
ּ
.אוֹכל ְט ָב ִלים
ֵ יה – ְּכ ִאיל ּו
ָ נוֹת
ֶ ַמ ְּת
.יה
ֵ ָוְ ֵלית ִה ְל ְכ ָתא ְּכו
ּ ות

Another example of Rabbi Perida’s meticulous behavior is based on
that which Rabbi Yitzĥak said that Rabbi Yoĥanan said: It is
prohibited to eat meat from an animal whose priestly portions
have not been set aside.H And Rabbi Yitzĥak said: Anyone who
eats meat from an animal whose priestly portions have not
been set aside is regarded as if he were eating untithed produce.
The Gemara comments: And the halakha is not in accordance
with his opinion. Rather, it is permitted to eat meat from such an
animal. Nevertheless, Rabbi Perida acted stringently and did not
eat from it.

, וְ ל ֹא ֵ ּב ַר ְכ ִּתי ִל ְפנֵי כ ֵֹהןThe Gemara considers another of Rabbi Perida’s actions: He said:
And I never blessed Grace after Meals in the presence of a priest,
but rather I gave him the privilege to lead.
ימ ָרא דְּ ַמ ַﬠ ְליו ָּתא ִהיא? וְ ָהא
ְ ְל ֵמ
ָ ָא ַמר ַר ִ ּבי
 ָּכל ַּת ְל ִמיד ָח ָכם:יוֹחנָ ן
 ֲא ִפילּ ּו ּכֹ ֵהן ָ ּגדוֹל ַﬠם,ׁ ֶש ְּמ ָב ֵרךְ ְל ָפנָיו
ָה ָא ֶרץ – אוֹתוֹ ַּת ְל ִמיד ָח ָכם ַחיָּ יב
״כל ְמ ַ ׂשנְ ַאי ָא ֲהב ּו
ָ ִמ
ָּ  ׁ ֶש ֶּנ ֱא ַמר,יתה
״מ ַ ׂשנְ ַאי״ ֶא ָּלא
ְ  ַאל ִּת ְק ִרי.ָמוֶ ת״
!נִיאי
ַ ַמ ְ ׂש

NOTES

Priestly portions – יה
ָ נוֹת
ֶ מ ְּת:ַ The Torah specifies that the
foreleg, the jaw, and the maw of an animal should be given
to a priest (Deuteronomy 18:3). These gifts diﬀer from the
priestly tithes separated from grain and produce of the land
in two ways: First, from the outset these gifts are distinct
and defined parts of the animals, unlike the tithes, which
are taken as a portion of the grain as a whole. Second, unlike
the tithes, the foreleg, the jaw, and the maw have no sanctity,
and therefore the priest who receives them may give them
to a non-priest to consume. For these reasons, it is permitted
to consume those parts of the animal that do not have to be
given to a priest, even before one has given the parts that
do have to be so given (Ritva).
HALAKHA

An animal whose priestly portions have not been set
aside – יה
ָ נוֹת
ֶ ב ֵה ָמה ׁ ֶש ּל ֹא הו ְּרמ ּו ַמ ְּת:
ּ ְ The halakha is not in
accordance with the opinion of Rabbi Yitzĥak. It is permitted to eat from an animal whose priestly portions have not
been set aside (Rambam Sefer Zera’im, Hilkhot Bikkurim 9:14).

Is this to say that doing so is especially virtuous? But hasn’t Rabbi
Yoĥanan said: Any Torah scholar who allows someone else to
bless Grace after Meals in his presence, i.e., to lead for him, even if
that person is a High Priest who is an ignoramus, then that Torah
scholar is liable to receive the death penalty for belittling his own
honor? This is as it is stated: “All those who hate me, love death”
(Proverbs : ). Do not read it as “those who hate Me [mesan’ai],”
rather read it as though it said: Those who make Me hated
[masni’ai]. The honor due to a Torah scholar is representative of the
honor of God in the world. Therefore, by belittling his own honor,
he causes others to fail to respect God, which can ultimately develop
into hate. If so, why did Rabbi Perida consider his behavior to be so
deserving of praise?
. פרק ד׳ דף כח. Megilla . Perek IV . 28a
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NOTES

I never attained veneration at the expense of my fellow’s denigration – ל ֹא נִ ְת ַּכ ַ ּב ְד ִּתי ִ ּב ְקלוֹן ֲח ֵב ִרי: To pursue
honor through degrading one’s fellow is certainly prohibited. Rabbi Neĥunya ben HaKana was praiseworthy
because he would not accept veneration even in cases
where other people wished to do so at their own expense,
such as in the case of Rav Huna, cited by the Gemara.
If it is stated lamb why is it also stated one – ִאם נֶ ֱא ַמר
כ ֶב ׂש ָל ָּמה נֶ ֱא ַמר ֶא ָחד:ֶּ It would appear that the question is
relatively simple. How, then, did it prove to Rabbi Neĥunya
that Rabbi Akiva was a Torah scholar? Some note that in
the Sifrei there is an extended discussion with regard to the
repeated appearances in the Torah of the mitzva to bring
the daily oﬀering. They explain that Rabbi Akiva demonstrated his scholarship by referring to that discussion (Gan
Naul; see Noda Bihuda). Others explain that Rabbi Akiva
was hinting to his first question. He knew that the meaning of “one lamb” was that only the unique animal in the
flock is chosen to be used as an oﬀering to God. With this
he hinted that his original question was to be understood
as follows: What unique virtue of Rabbi Neĥunya was
responsible for his longevity? (Re’aĥ Duda’im).

. ִּכי ָק ָא ַמר ִאיה ּו – ְ ּב ׁ ָשוִ יןThe Gemara answers: When Rabbi Perida says this, he was speaking
of people of equal stature. He was particular to honor the priesthood
only when the priest was also a Torah scholar.
ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי נְ חוּנְ יָ א ֶ ּבן
: ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהם:ַה ָ ּקנָ ה
 וְ ל ֹא,ִמיָּ ַמי ל ֹא נִ ְת ַּכ ַ ּב ְד ִּתי ִ ּב ְקלוֹן ֲח ֵב ִרי
ות ָרן
ְּ ַ ו,ָﬠ ְל ָתה ַﬠל ִמ ָּט ִתי ִק ְל ַלת ֲח ֵב ִרי
.יתי
ִ ְִ ּב ָממוֹנִי ָהי

The Gemara discusses the fourth Sage who was blessed with longevity: Rabbi Neĥunya ben HaKana was once asked by his disciples:
In the merit of which virtue were you blessed with longevity? He
said to them: In all my days, I never attained veneration at the
expense of my fellow’s degradation. Nor did my fellow’s curse
ever go up with me upon my bed. If ever I oﬀended someone, I
made sure to appease him that day. Therefore, when I went to bed
I knew that no one had any grievances against me. And I was always
openhanded with my money.

ל ֹא נִ ְת ַּכ ַ ּב ְד ִּתי ִ ּב ְקלוֹן ֲח ֵב ִרי – ִּכי ָהא
 ֲא ָתא,יה
ּ דְּ ַרב הוּנָ א דְּ ֵרי ָמ ָרא ַא ַּכ ְּת ֵפ
.ֵיה
ָ ַרב ָחנָ א ַ ּבר ֲח
ּ נִילאי וְ ָקא דְּ ֵרי ִמ ּינ
– ְאתיך
ִ  ִאי ְרגִ ַיל ְּת דְּ ָד ֵרית ְ ּב ָמ:יה
ּ ֲא ַמר ֵל
 וְ ִאי ָלא – ִא ְתיַ ּיקו ֵּרי ֲאנָ א ְ ּבזִ ילּ ו ָּתא,דְּ ֵרי
.נִיחא ִלי
ָ  ָלא, ְדִּ ָידך

The Gemara clarifies the meaning of his statement: Rabbi Neĥunya
said: I never attained veneration at the expense of my fellow’s
denigration.N This is referring to conduct such as that of Rav Huna,
who was carrying a hoe over his shoulder as he returned from his
work. Rav Ĥana bar Ĥanilai came and, out of respect for his teacher,
took the hoe from him to carry it for him. Rav Huna said to him:
If you are accustomed to carry such objects in your own city, you
may carry it; but if not, then for me to be venerated through your
denigration is not pleasing for me.

LANGUAGE

Attendants [gavzei] – גוְ וזֵ י:ּ ַ This word also means a
eunuch. It would appear that the root is g-o-z, or g-z-z,
both of which mean cut. Kings would often use eunuchs
as their servants, and the term eventually came to be used
to refer to a servant in general.

 וְ ל ֹא ָﬠ ְל ָתה ַﬠל ִמ ָּט ִתי ִק ְל ַלת ֲח ֵב ִרי – ִּכיRabbi Neĥunya also said: Nor did I ever allow the resentment
יה
ּ ֵ ִּכי ֲהוָ ה ְס ֵליק ְלפו ְּרי, ָהא דְּ ָמר זו ְּט ָראcaused by my fellow’s curse to go up with me upon my bed. This
.יה ְל ָכל ַמאן דְּ צַ ֲﬠ ָרן
ּ  ׁ ָש ֵרי ֵל: ֲא ַמרis referring to conduct such as that of Mar Zutra. When he would
go to bed at night, he would first say: I forgive anyone who has
vexed me.
 ִאיּוֹב: וַ ְּות ָרן ְ ּב ָממוֹנִי ָהיִ ִיתי – דַּ ֲא ַמר ָמרLastly, Rabbi Neĥunya said: And I was always openhanded with
ִיח  ׁ ֶש ָהיָ ה ַמ ּנ,מוֹנֵיה ֲהוָ ה
ות ָרן ְ ּב ָמ
ְּ ַ וmy money. This is referring to conduct such as that which the
ּ
.מוֹנֵיה
 ּ ְפרו ָּטה ַל ֶחנְ וָ נִי ִמ ָּמMaster said: Job was openhanded with his money, as he would
ּ
always leave at least a peruta of his money with the shopkeeper. He
never demanded the change from his transactions.
יבא ֶאת ַר ִ ּבי נְ ח וּנְ יָ א
ָ ׁ ָש ַאל ַר ִ ּבי ֲﬠ ִק
ָ ,ַה ָ ּגדוֹל
?)א ַמר לוֹ( ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים
 ְס ֵליק יְ ֵתיב.יה
ּ ָאת ּו ַ ּגוְ וזֵ י וְ ָקא ָמח ּו ֵל
 ִאם, ַר ִ ּבי:יה
ָ ׁ ַא ֵר
ּ  ֲא ַמר ֵל,ישא דְּ ִד ְיק ָלא
?״א ָחד״
ֶ ״כ ֶב ׂש״ ָל ָּמה נֶ ֱא ַמר
ֶּ נֶ ֱא ַמר
, צ ּו ְר ָבא ִמדְּ ַר ָ ּבנַ ן ה ּוא: ֲא ַמר ְלה ּו
.ּׁ ְש ַבקוּהו

On a similar occasion, Rabbi Akiva asked Rabbi Neĥunya the
Great; he said to him: In the merit of which virtue were you blessed
with longevity? Rabbi Neĥunya’s attendants [gavzei]L came and
started beating Rabbi Akiva, for they felt that he was acting disrespectfully by highlighting Rabbi Neĥunya’s old age. Rabbi Akiva
ran away from them, and he climbed up and sat upon the top of
a date palm. From there, he said to Rabbi Neĥunya: My teacher,
I have a question about the verse concerning the daily oﬀering
that states “one lamb” (Numbers : ). If it is stated “lamb” in the
singular, why is it also stated “one”;N isn’t this superfluous? Upon
hearing Rabbi Akiva’s scholarly question, Rabbi Neĥunya said to his
attendants: He is clearly a young Torah scholar, let him be.

.״א ָחד״ ְמיו ָּחד ׁ ֶש ְ ּב ֶﬠ ְדרוֹ
ֶ :יה
ּ  ֲא ַמר ֵלRabbi Neĥunya then addressed Rabbi Akiva’s questions. With regard
to the second question, he said to him: The word “one” teaches that
the lamb should be the unique one of its flock, i.e., only the best
quality lamb should be used.
, ִמיָּ ַמי ל ֹא ִק ַ ּב ְל ִּתי ַמ ָּתנוֹת:יה
ּ  ֲא ַמר ֵלWith regard to the original question, Rabbi Neĥunya said to him:
 וּוַ ְת ָרן ְ ּב ָממוֹנִי,וֹתי
ַ ּ וְ ל ֹא ָﬠ ַמ ְד ִּתי ַﬠל ִמדIn all my days I never accepted gifts. Nor was I ever inflexible by
H
.יתי
ִ ִ ָהיexacting a measure of retribution against those who wronged
me. And I was always openhanded with my money.

HALAKHA

Nor was I inflexible by exacting a measure of retribution – וְ ל ֹא
ﬠ ַמ ְד ִּתי ַﬠל ִמדּ ַוֹתי:ָ One should not be merciless when it comes to
forgiving an injustice that has been done to him. However, if
one’s intention in not forgiving is ultimately for the benefit of the
person who wronged him, it is permitted to refuse forgiveness
(Magen Avraham). In all cases, one must certainly banish any
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feelings of hate from his heart (Mishna Berura). One does not
have to forgive another who slandered him; however, a humble
person will do so (Magen Avraham, citing Yam Shel Shlomo).
One is required to forgive the the person who wronged him if
he publicly states his remorse (Arukh HaShulĥan; Shulĥan Arukh,
Oraĥ Ĥayyim 606:1, and in the comment of Rema).

 ִּכי ָהא דְּ ַר ִ ּבי,ל ֹא ִק ַ ּב ְל ִּתי ַמ ָּתנוֹת
יה ַמ ָּתנוֹת
ּ  ִּכי ָהו ּו ְמ ׁ ַשדְּ ִרי ֵל,ֶא ְל ָﬠזָ ר
 ִּכי ֲהוָ ה,יאה ָלא ֲהוָ ה ׁ ָש ֵקיל
ָ נְש
ׂ ִ ִמ ֵ ּבי
:ּ ֲא ַמר ְלהו,יה – ָלא ֲהוָ ה ָאזֵ יל
ּ ְמזַ ְּמנִי ֵל
״שוֹנֵ א
ׂ נִיחא ְלכ ּו דְּ ֶא ְחיֶ ה? דִּ ְכ ִתיב
ָ ָלא
 ִּכי ָהו ּו ְמ ׁ ַשדְּ ִרי, ַר ִ ּבי זֵ ָירא.ַמ ָּתנוֹת יִ ְחיֶ ה״
 ִּכי,יאה – ָלא ֲהוָ ה ׁ ָש ֵקיל
ָ נְש
ׂ ִ יה ִמ ֵ ּבי
ּ ֵל
ּ ַ ִא ְתי: ֲא ַמר,יה – ָאזֵ יל
יקו ֵּרי
ל
ֵ
נִי
מ
ְ
ַז
מ
ְ
ה
ֲָהו
ּ
ּ
ְּ ַדְּ ִמ ְתי
.יק ִרי ִ ּבי

The Gemara explains: I never accepted gifts; this is referring to
conduct such as that of Rabbi Elazar. When they would send
him gifts from the house of the Nasi, he would not take them,
and when they would invite him, he would not go there, as he
considered hospitality to be a type of gift. He would say to them:
Is it not pleasing to you that I should live, as it is written: “He
that hates gifts shall live” (Proverbs : )? In contrast, it was
reported about Rabbi ZeiraP that when they would send him
gifts from the house of the Nasi, he would not accept them,
but when they would invite him, he would go there. He said:
They are honored by my presence; therefore my visiting is not
considered like I am taking a gift from them.

:וֹתי – דְּ ָא ַמר ָר ָבא
ַ ּוְ ל ֹא ָﬠ ַמ ְד ִּתי ַﬠל ִמד
וֹתיו ַמ ֲﬠ ִב ִירין ִמ ֶּמנּ ּו
ָ ָּּכל ַה ַּמ ֲﬠ ִביר ַﬠל ִמד
עוֹבר
ֵ ְ״נוֹשא ָﬠוֹן ו
ֵׂ
 ׁ ֶש ֶּנ ֱא ַמר,ָּכל ּ ְפ ׁ ָש ָﬠיו
עוֹבר
ֵ נוֹשא ָﬠוֹן – ְל ִמי ׁ ֶש
ׂ ֵ ַﬠל ּ ֶפ ׁ ַשע״ ְל ִמי
.ַﬠל ּ ֶפ ׁ ַשע

He also said: Nor was I ever inflexible in exacting a measure of
retribution against those who wronged me. This is referring to
conduct such as that which Rava said: Anyone who overlooks
exacting a measure of retribution against those who wronged him,
all his transgressions are removed from him, as it is stated: “He
pardons iniquity and overlooks transgression” (Micah : ),
which is homiletically read as saying: For whom does He pardon
iniquity? For he who overlooks transgressions that others have
committed against him.

:ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְׁ ָש ַאל ַר ִ ּבי ֶאת ַר ִ ּבי י
 ַקצְ ָּת:יה
ּ ַ ּב ֶּמה ֶה ֱא ַר ְכ ָּת יָ ִמים? ֲא ַמר ֵל
 ּת ָוֹרה ִהיא וְ ִל ְלמוֹד, ַר ִ ּבי:ְ ּב ַחיַּ י? ָא ַמר לוֹ
ְ  ִמיָּ ַמי ל ֹא:יה
נִס ַּת ַּכ ְל ִּתי
ּ  ֲא ַמר ֵל, ְֲאנִי צָ ִריך
:יוֹחנָ ן
ָ  דְּ ָא ַמר ַר ִ ּבי.ִ ּב ְדמוּת ָא ָדם ָר ׁ ָשע
ָאסוּר ְל ָא ָדם ְל ִה ְס ַּת ֵּכל ְ ּבצֶ ֶלם דְּ מוּת
יְהוֹש ָפט
ָ ׁ  ׁ ֶש ֶּנ ֱא ַמר ״לו ֵּלא ּ ְפנֵי,ָא ָדם ָר ׁ ָשע
ָנוֹשא ִאם ַא ִ ּביט ֵא ֶליך
ׂ ֵ ֶמ ֶלךְ יְ הו ָּדה ֲאנִי
.וְ ִאם ֶא ְר ֶא ָּך״

In a similar incident, Rabbi Yehuda HaNasi once asked Rabbi
Yehoshua ben Korĥa:P In the merit of which virtue were you
blessed with longevity? He said to him: Why do you ask me, are
you wearied of my long life? Rabbi Yehuda HaNasi said to him:
My teacher, it is Torah and so I must learn it. Rabbi Yehoshua
ben Korĥa said to him: In all my days I never gazed at the likeness of a wicked man, as Rabbi Yoĥanan said: It is prohibited
for a person to gaze in the image of the likeness of a wicked
man,N as it is stated that the prophet Elisha said to Jehoram king
of Israel: “Were it not that I regard the presence of Jehoshaphat,
the king of Judea, I would not look toward you, nor see you”
( Kings : ).

 ׁ ֶש ֶּנ ֱא ַמר, ֵﬠינָיו ֵּכהוֹת:ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר
״וַ יְ ִה י ִּכי זָ ֵקן יִ צְ ָח ק וַ ִּת ְכ ֶה י ן ָ ֵﬠינָ יו
 ִמ ׁ ּש ּו ם דְּ ִא ְס ַּת ֵּכל ְ ּב ֵﬠ ָ ׂשו,ֵמ ְראוֹת״
.ָה ָר ׁ ָשע

Rabbi Elazar said: One who gazes at the likeness of an evil man,
his eyes become dim, as it is stated: “And it came to pass, that
when Isaac was old, and his eyes were dim so that he could
not see” (Genesis : ). This happened because he gazed at the
wicked Esau.

:יה? וְ ָה ָא ַמר ַר ִ ּבי יִ צְ ָחק
ּ וְ ָהא ָ ּג ְר ָמא ֵל
עוֹלם ַאל ְּת ִהי ִק ְל ַלת ֶה ְדיוֹט ַק ָּלה
ָ ְל
ימ ֶלךְ ִק ֵּלל ֶאת ָ ׂש ָרה
ֶ  ׁ ֶש ֲה ֵרי ֲא ִב, ְָ ּב ֵﬠינֶיך
ְ״ה ֵּנה הוּא ָלך
ִ  ׁ ֶש ֶּנ ֱא ַמר,וְ נִ ְת ַקיֵּ ים ְ ּבזַ ְר ָﬠ ּה
״כסוּת״ ֶא ָּלא
ְּ  ַאל ִּת ְק ֵרי,ְּכסוּת ֵﬠינַיִ ם״
!ְּכ ִסיַּ ית ֵﬠינַיִ ם

The Gemara asks: Did this cause Isaac’s blindness? Didn’t Rabbi
Yitzĥak say: A curse of an ordinary person should not be lightly
regarded in your eyes, because Abimelech cursed Sarah, and
although he was not a righteous man, his curse was nevertheless
fulfilled, albeit in her descendant. As it is stated that Abimelech
said to Sarah with regard to the gift that he gave to Abraham:
“Behold, it is for you a covering of the eyes” (Genesis : ). Do
not read it as “a covering [kesut] of the eyes,” but rather read it
as: A blindness [kesiat] of the eyes. Abimelech’s words were a
veiled curse for Sarah to suﬀer from blindness. While she herself
did not suﬀer, the curse was apparently fulfilled in the blindness
of her son, Isaac.

PERSONALITIES

Rabbi Zeira – ר ִ ּבי זֵ ָירא:ַ Born in Babylonia, Rabbi Zeira, known
in the Jerusalem Talmud as Rabbi Ze’ira, was one of the great
third-generation amora’im in Eretz Yisrael. His father was a
tax collector for the Persian government, who was praised as
one of the few who filled that position with honesty. Rabbi
Zeira ascended to Eretz Yisrael, where he entirely identified
with the style of Torah study there. The Gemara relates that
he fasted one hundred fasts in order to forget the Torah that
he had studied in Babylonia.
Rabbi Zeira was famous for his sharp intellect, and he was
the author of incisive halakhot. He was also known as an
extremely God-fearing man. There are several stories related
to his distinction in this area. His modesty was such that he
did not even want to be ordained with the title rabbi. He
relented only after he was told that with ordination comes
atonement for one’s sins.
The Gemara relates that he fasted one hundred additional
fasts so that the fire of Gehenna would not harm him. He
would test himself by entering a fiery furnace. On one occasion, his legs were scorched, and from then on he was called:
The little man with the scorched legs. He was a contemporary
of Rav Ĥisda, Rav Sheshet, and Rabba in Babylonia, and of the
disciples of Rabbi Yoĥanan in Eretz Yisrael, and he engaged
in extensive halakhic discourse with all of them.
Apparently, he was a flax merchant in Eretz Yisrael, and
it is conceivable that he had occasion in the course of his
business to return to Babylonia several times.
The text of the beginning of Rabbi Zeira’s eulogy is preserved in the Talmud: The land of Shinar, Babylonia, conceived and gave birth; the land of splendor, Eretz Yisrael,
raised her plaything. Woe unto her, said Reket, Tiberias, for
she has lost her beloved vessel.
He had a son, Rabbi Ahava, who was a Sage in the following generation.
Rabbi Yehoshua ben Korĥa – ﬠ ֶ ּבן ָק ְר ָחה הוֹש
ֻ ׁ ְר ִ ּבי י:ַ Little is
known about the life of Rabbi Yehoshua ben Korĥa. From the
list of Sages with whom he deliberated, it appears that he
was one of the students of Rabbi Akiva. Some even suggest
that Korĥa is a nickname for Rabbi Akiva himself, and thereby
identify him as Rabbi Yehoshua, son of Rabbi Akiva, who is
mentioned elsewhere. However, there is little evidence for
this. As mentioned in the Gemara, Rabbi Yehoshua lived a
long life, and therefore it seems that he must have been born
around the time of the destruction of the Second Temple,
although he mainly taught during the years after Rabbi Akiva
was executed. Rabbi Yehoshua ben Korĥa’s teachings on
halakha and aggada are found in the Mishna and in baraitot.
It appears that he was a gifted debater and would often
debate against the heretics and the gentiles of his day.

: ָר ָבא ֲא ַמר ֵמ ָה ָכא.יה
ּ  ָהא וְ ָהא ָ ּג ְר ָמא ֵלAccording to Rabbi Yitzĥak, Abimelech’s curse was the cause of
Isaac’s blindness, and it was not, as Rabbi Elazar suggested, the
.״ש ֵאת ּ ְפנֵי ָר ׁ ָשע ל ֹא טוֹב״
ְׂ
fact he gazed at Esau. The Gemara explains: Both this and that
jointly caused it. Rava said: The prohibition against gazing at the
likeness of a wicked person is derived from here: “It is not good
to raise the face of the wicked” (Proverbs : ).

NOTES

In the image of the likeness of a wicked man – ְ ּבצֶ ֶלם דְּ מוּת
א ָדם ָר ׁ ָשע:
ָ This is prohibited because when one gazes at the
likeness of another, one is drawn to him and begins to feel
closer to him (Pardes Rimonim). Therefore, only extended
gazing and study of the image is prohibited, but not a casual

glance (Gilyon HaShas). Furthermore, some suggest that the
phrase: The image of the likeness, which appears repetitious, is
intended to extend the prohibition to looking at even a picture
of an evil man and not just the person in the flesh and blood
(Ramat Shmuel).
. פרק ד׳ דף כח. Megilla . Perek IV . 28a
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! ַ]ר ִ ּבי[ ָ ּב ְר ֵכנִי:יה
ּ ִ ּב ׁ ְש ַﬠת ּ ְפ ִט ָירתוֹ ֲא ַמר ֵל
.יﬠ ַל ֲחצִ י יָ ַמי  יְ ִהי ָרצוֹן ׁ ֶש ַּת ִ ּג:יה
ּ ֲא ַמר ֵל
ָ ַה ָ ּב ִאים ַא ֲח ֶריך:ו ְּלכו ְּּלה ּו ָלא? ָא ַמר לוֹ
?ְּ ּב ֵה ָמה יִ ְרעו

At the time of Rabbi Yehoshua ben Korĥa’s departure from this
world, Rabbi Yehuda HaNasi said to him: My teacher, bless me.
He said to him: May it be God’s will that you live to reach to half
of my days. When Rabbi Yehuda HaNasi heard this, he asked in
astonishment: Are you saying that to the entirety of your days I
should not reach? Why? Rabbi Yehoshua ben Korĥa said to him:
Shall those who come after you just tend cattle? If you live as
long as me, your sons will never be able to succeed you in the
position of Nasi. As such, they will never achieve greatness in
Torah, and it will be as if they just tended cattle throughout their
lives. It is therefore better that your life not be so prolonged, so
that they have the opportunity to rise to eminence.

 ַחד,יהי
ִ יהי ו ִּמנְיָ ִמן ַ ּבר ִא
ִ ֲאבו ּּה ַ ּבר ִא
 וְ ַחד, ֵּת ֵיתי ִלי דְּ ָלא ִא ְס ַּת ַּכ ִלי ְ ּבגוֹי:ֲא ַמר
ֵ  ֵּת:ֲא ַמר
יתי ִלי דְּ ָלא ֲﬠ ָב ִדי ׁשו ָּּתפוּת
.ַ ּב ֲה ֵדי גּ וֹי

Avuh bar Ihi and Minyamin bar Ihi both spoke on this topic:
One of them said: May a blessing come to me for I never gazed
at a wicked gentile. And the other one said: May a blessing come
to me for I never formed a partnership with a wicked gentile,N
so as not to have any association with a wicked person.

 ַ ּב ֶּמה:ׁ ָש ֲאל ּו ַּת ְל ִמ ָידיו ֶאת ַר ִ ּבי זֵ ָירא
 ִמיָּ ַמי ל ֹא:ֶה ֱא ַר ְכ ָּת יָ ִמים? ָא ַמר ָל ֶהם
 וְ ל ֹא צָ ַﬠ ְד ִּתי,יתי
ִ תוֹך ֵ ּב
ְ ִה ְק ּ ַפ ְד ִּתי ְ ּב
 וְ ל ֹא ִה ְר ַה ְר ִּתי,ִ ּב ְפנֵי ִמי ׁ ֶש ָ ּגדוֹל ִמ ֶּמ ּנִי
 וְ ל ֹא ָה ַל ְכ ִּתי,ַ ּב ְּמבוֹאוֹת ַה ְמטו ָּּנפוֹת
,ַא ְר ַ ּבע ַא ּמוֹת ְ ּבל ֹא ּת ָוֹרה ו ְּבל ֹא ְּת ִפ ִּילין
וְ ל ֹא יָ ׁ ַשנְ ִּתי ְ ּב ֵבית ַה ִּמ ְד ָר ׁש ל ֹא ׁ ֵשינַ ת
 וְ ל ֹא ַ ׂש ְ ׂש ִּתי,ֶק ַבע וְ ל ֹא ׁ ֵשינַ ת ֲﬠ ָראי
אתי ַל ֲח ֵב ִירי
ִ  וְ ל ֹא ָק ָר,ְ ּב ַת ָ ּק ַלת ֲח ֵב ִירי
.()ב ֲח ִכינָ תוֹ
ּ ַ נִיכתוֹ( וְ ָא ְמ ִרי ָל ּה
ָ )ב ֲח
ַּ

The Gemara presents a similar incident: Rabbi Zeira was once
asked by his disciples: In the merit of which virtue were you
blessed with longevity? He said to them: In all my days, I was
never angry inside my house with members of my household
who acted against my wishes. Nor did I ever walk ahead of someone who was a greater Torah scholar than me. Nor did I ever
meditate upon words of Torah in filthy alleyways,NH as doing so
is a disgrace to the Torah. Nor did I ever walk four cubits without
meditating on words of Torah or without wearing phylacteries.
Nor did I ever sleep in a study hall,H neither a deep sleep or
a brief nap. Nor did I ever rejoice when my fellow stumbled.N
Nor did I ever call my fellow by his derogatory nickname
[ĥanikhato].N And some say that he said: I never called my
fellow by his nickname [ĥakhinato], i.e., even one that is not
derogatory.

NOTES

For I never formed a partnership with a gentile – דְּ ָלא ֲﬠ ָב ִדי
שו ָּּתפוּת ַ ּב ֲה ֵדי גּוֹי:ׁ Tosafot note that entering into a partnership
with a gentile can lead to an actual prohibition: If there is a dispute between the parties and the gentile is required to attest
under oath to the truth of his claim, he will probably swear
on his idol, and it is prohibited for a Jew to cause this. Since
the Gemara is speaking of a Sage performing a righteous act
that is not strictly required, one must explain that the Gemara
here is referring to a case where they agreed from the outset
that if an oath will be required, the gentile will not make it on
an idol (Rashba).
Nor did I meditate in filthy alleyways – וְ ל ֹא ִה ְר ַה ְר ִּתי ַ ּב ְּמבוֹאוֹת:
The halakha is that meditating upon words of Torah in a filthy
alleyway is prohibited. Why, then, was Rabbi Zeira praiseworthy
for doing that which he was required to do? Some suggest
that Rabbi Zeira himself ruled in accordance with the opinion
of Rabbi Yoĥanan, that it is permitted to meditate upon words
of Torah even in a filthy alleyway, but that out of righteousness
he refrained from doing so. He therefore considered his action
to be particularly virtuous (Rashba). Others suggest that since
Rabbi Zeira was always deep in thought of Torah, it was particularly hard for him to clear his mind. He was praiseworthy for
nevertheless exercising control over his mind when he walked
through such places (Rishon LeTziyyon).
Nor did I rejoice when my fellow stumbled – וְ ל ֹא ַ ׂש ְ ׂש ִּתי

ב ַת ָ ּק ַלת ֲח ֵב ִירי:
ּ ְ It would appear that such practice is not just
virtuous but required, as the verse states: “Do not rejoice over
your enemies’ downfall” (Proverbs 24:17). Some suggest that
verse is referring only to enemies but not one’s fellow. When
one rejoices over his enemies’ downfall it is an expression of
his hatred towards them and is therefore prohibited. However,
if a person rejoices over his fellow’s downfall it is clearly not
an expression of his hatred towards him; rather, it is certainly
due to the benefit he derived from the situation. For example,
if one purchased something from another at a low price, even
though the other certainly lost out, one may still rejoice over
his own gain. To refrain from such rejoicing is only a righteous
custom (Maharsha; see Rishon LeTziyyon). Others explain that
his statement should be understood diﬀerently: Rabbi Zeira
so empathized with his colleagues that if they stumbled he
would not rejoice even when he was involved in celebrating a joyous occasion such as a wedding or Festival (Dagan
Shamayim).
His derogatory nickname [ĥanikhato] – נִיכתוֹ
ָ ח:ֲ The intention
is to a nickname that although it is somewhat derogatory, one
has come to terms with it and doesn’t mind being referred to
by it. Some explain that the root of the word is k-n-h, similar to
the word kinui, which means a nickname. Although it would
appear the root should be ĥ-n-k, meaning educate, if that is
the case it is hard to understand what the connection is with
its meaning here.

HALAKHA

Meditating on words of Torah in a filthy place – ִה ְרהוּר ּת ָוֹרה
ב ָמקוֹם ְמ ֻט ָּנף:
ּ ְ It is prohibited even to think about words of
Torah in a filthy place, i.e., a place that has excrement or urine
(Shulĥan Arukh, Oraĥ Ĥayyim 85:2).

386

Megilla . perek IV . 28a . .פרק ד׳ דף כח

Sleeping in a study hall – שינָ ה ְ ּב ֵבית ַה ִּמ ְד ָר ׁש:
ֵ ׁ It is prohibited
to sleep in a study hall. This halakha is in accordance with
the opinion of Rabbi Zeira. A brief nap is permitted, but it is a
righteous custom not to sleep there at all (Shulĥan Arukh, Yoreh
De’a 246:16; Shakh).

 ֵ ּבית:מתני׳ וְ עוֹד ָא ַמר ַר ִ ּבי יְ הו ָּדה
,נֶסת ׁ ֶש ָח ַרב ֵאין ַמ ְס ּ ִפ ִידין ְ ּבתוֹכוֹ
ֶ ַה ְּכ
 וְ ֵאין,וְ ֵאין ַמ ְפ ׁ ִש ִילין ְ ּבתוֹכוֹ ֲח ָב ִלים
וֹט ִחין
ְ  וְ ֵאין ׁש,ּפ ְוֹר ִ ׂשין ְלתוֹכוֹ ְמצוּדוֹת
עוֹשין אוֹתוֹ
ִׂ
 וְ ֵאין,ַﬠל ַ ּגגּ וֹ ּ ֵפירוֹת
,ַק ּ ֶפנְ דַּ ְריָ א

mishna

And Rabbi Yehuda said further:N A
synagogue that fell into ruin still may
not be used for a mundane purpose. Therefore, one may not
eulogize in it. And nor may one stretch out and repair ropes
in it. The wide expanse of the synagogue would have been particularly suitable for this. And nor may one spread animal traps
within it. And nor may one spread out produce upon its roof
to dry. And nor may one make it into a shortcut.

,יכם״
ֶ מוֹתי ֶאת ִמ ְקדְּ ׁ ֵש
ִ  ׁ ֶש ֶּנ ֱא ַמר ״וַ ֲה ׁ ִשThe halakha that a synagogue in disrepair still may not be used for
.וֹמ ִמין
ְ ּש ָתן ַאף ְּכ ׁ ֶש ֵהן ׁש
ׂ ָ ּ  ְקדוmundane purposes is derived from a verse, as it is stated: “And I
will bring desolation to your sanctuaries”N (Leviticus : ). The
fact that the word “sanctuaries” appears after the word “desolation”
indicates that their sanctity remains upon them even when they
are desolate.
 ִמ ּ ְפנֵי,לוֹש
ׁ  ָﬠל ּו ּבוֹ ֲﬠ ָ ׂש ִבים – ל ֹא יִ ְתHowever, if grass sprang up of its own accord in the ruined syna. ַﬠגְ ַמת נֶ ֶפ ׁשgogue, although it is not befitting its sanctity, one should not pick
it, due to the anguish that it will bring to those who see it. It will
remind them of the disrepair of the synagogue and the need to
rebuild it.

gemara

The Sages taught in a baraita: With regard
נוֹהגִ ין
ֲ נֵסיּוֹת ֵאין
ִ  ָ ּב ֵּתי ְכ:גמ׳ ָּתנ ּו ַר ָ ּבנַן
to synagogues: One may not act inside
,אוֹכ ִלין ָ ּב ֶהן
ְ  ֵאין:ֹאש
ׁ ָ ּב ֶהן ַק ּלוּת ר
them with frivolity. Therefore, one may not eat in them; nor may
,וֹתין ָ ּב ֶהן
ִ  וְ ֵאין ׁשone drink in them;

NOTES

And Rabbi Yehuda said further – וְ עוֹד ָא ַמר ַר ִ ּבי יְ הו ָּדה: In the
previous mishna, Rabbi Yehuda rules that even though a
synagogue may not be sold to someone who wishes to use
it for inappropriate purposes, it may be sold to be used as a
courtyard, and the buyer may then do with it as he wishes.
Tosafot ask: The fact Rabbi Yehuda’s statement is introduced
in the mishna as: And he said further, suggests that his statement in this mishna is a progression of his statement in the
previous mishna. However, it is diﬃcult to understand how
that could be when in the previous mishna he is lenient and
in this mishna he is stringent. See their answer, as well as
Tosefot Yom Tov.
This question is based on the standard text of the Mishna.
However, many early commentaries had a diﬀerent text of
the mishna. According to that version it is Rabbi Yehuda, and
not Rabbi Meir, who prohibits the sale of the synagogue from
a community to an individual. If so, this statement of Rabbi
Yehuda is a continuation of that ruling and presents another
halakha based on the stringency that Rabbi Yehuda attaches
to the sanctity of a synagogue.
As it is stated, And I will bring desolation to your sanctuaries – יכם
ֶ מוֹתי ֶאת ִמ ְקדְּ ׁ ֵש
ִ ש ֶּנ ֱא ַמר וַ ֲה ׁ ִש:
ֶ ׁ The Sefat Emet suggests
that the words “your sanctuaries,” as opposed to: Your houses
of sanctuary, indicates that the sanctity of a synagogue does
not depend on its being a house, i.e., a sound structure. Rather,
even in a state of desolation it retains its sanctity. Other suggestions can be found in Tosefot Yom Tov and the Responsa
of Maharit (222).

Perek IV
Daf 28 Amud b
ילין
ִ ְ וְ ֵאין ְמ ַטיּ,נֵיאוֹתין ָ ּב ֶהם
ִ
וְ ֵאין
נָסין ָ ּב ֶהן ַ ּב ַח ָּמה ִמ ּ ְפנֵי
ִ  וְ ֵאין נִ ְכ,ָ ּב ֶהם
 וְ ֵאין,ַה ַח ָּמה ו ַּב ְ ּג ׁ ָש ִמים ִמ ּ ְפנֵי ַה ְ ּג ׁ ָש ִמים
 ֲא ָבל.ַמ ְס ּ ִפ ִידין ָ ּב ֶהן ֶה ְס ּ ֵפד ׁ ֶשל יָ ִחיד
 ו ַּמ ְס ּ ִפ ִידין ָ ּב ֶהן, וְ ׁשוֹנִין ָ ּב ֶהן,קוֹרין ָ ּב ֶהן
ִ
.ֶה ְס ּ ֵפד ׁ ֶשל ַר ִ ּבים

and one may not adorn oneselfN inside them; nor may one
wander about inside them; nor may one enter them in the sun
for protection from the sun, or in the rain to find shelter from
the rain; nor may one oﬀer a eulogy inside them for an individual, which is a private event. However, one may read the Bible
inside them, and one may study halakhot inside them,N and one
may oﬀer a eulogy inside them for a Torah scholar, if the public
attends the eulogy.H

,ימ ַתי – ְ ּביִ ׁ ּשו ָּבן
ָ  ֵא:ָא ַמר ַר ִ ּבי יְ הו ָּדה
עוֹלין
ִ ְאוֹתן ו
ָ ִיחין
ִ ֲא ָבל ְ ּבחו ְּר ָ ּבנָן – ַמ ּנ
לוֹש ִמ ּ ְפנֵי ַﬠגְ ַמת
ׁ  וְ ל ֹא יִ ְת,ָ ּב ֶהן ֲﬠ ָ ׂש ִבים
.נֶ ֶפ ׁש

Rabbi Yehuda said: When does this apply? When the synagogues
are occupied by the people using them. But when they are in a
state of ruin, they should be left alone so that grass will sprout
up inside them. And that grass should not be picked and
removed, due to the anguish that it will bring to those who see it.
It will remind them of the disrepair of the synagogue and the need
to rebuild it.

HALAKHA

How one should act in a synagogue – נוֹהגִ ים ְ ּב ֵבית
ֲ ֵּכיצַ ד
נֶסת
ֶ ה ְּכ:ַ One should not act with frivolity in a synagogue or
jest or engage in idle talk there. This applies even if the activity
is for the sake of one’s livelihood (Magen Avraham). One who
frequently talks idly in the synagogue should repent in the following way: He should fast for forty days, receive lashes every
day, and accept upon himself to no longer speak at all when
in a synagogue (Kaf HaĤayyim, citing Roke’aĥ).
One may not eat or drink in a synagogue, nor may one
do labor there (Mishna Berura). One may not adorn oneself
or wander about, and it is prohibited to enter in order to
shelter oneself from the sun or the rain. Business calculations
may not be done there, except calculations for the fulfillment

NOTES

Adorn oneself [nei’otin] – נֵיאוֹתין:
ִ
Rashi and many others
understand that this word is derived from the word noi, meaning beauty. They therefore explain that the prohibition is to
adorn oneself inside a synagogue. The Meiri assumes the
word is derived from naveh, meaning an abode, and therefore
explains that there is a prohibition to use a synagogue as one’s
dwelling place. Rashi suggests in tractate Shabbat (42b) that
the word is derived from the hana’a, meaning pleasure or benefit, and therefore there is a prohibition to use the synagogue
for one’s private aﬀairs.
One may read the Bible inside them and one may study
halakhot inside them – קוֹרין ָ ּב ֶהן וְ ׁשוֹנִין ָ ּב ֶהן:
ִ It is not immediately obvious that it should be permitted to study and perform
mitzvot other than prayer inside a synagogue. The synagogue
is a place designated uniquely for prayer, and therefore one
might have deemed it inappropriate to do anything else there,
even actions of religious value. Furthermore, the Gemara cites
an opinion that the sanctity of the synagogue, i.e., of prayer, is
greater than that of a study hall, i.e., of Torah study. Therefore,
it is necessary for the baraita to teach that these activities are
indeed permitted (Rishon LeTziyyon).

of a mitzva, such as for the sake of charity or redeeming
captives.
Only a leader of the generation, or the relatives of a leader if
the public gathers for them, may be eulogized in a synagogue.
Rabbi Yitzĥak Luria would be cautious not to speak even words
of ethics in a synagogue, in order to avoid the speech digressing into common talk (Magen Avraham). And one should not
kiss one’s children in a synagogue, to show that there is no
love like the love of the Holy One, Blessed be He (Agudda).
However, one may kiss the hand of a scholar or of his father or
teacher when he descends from being called up to the Torah,
as this demonstrates one’s respect for the mitzvot (Shulĥan
Arukh, Oraĥ Ĥayyim 151:1).
: פרק ד׳ דף כח. Megilla . Perek IV . 28b
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BACKGROUND

The text of the baraita is incomplete and is teaching the
following – יח ְּס ָרא וְ ָה ִכי ָק ָתנֵי
ַ ח ּסו ֵּרי ִמ:ַ This method of explanation,
which is commonly used by the Gemara, does not suggest
an actual emendation of the text of the baraita. Rather, the
addition introduced by the Gemara is an elaboration upon that
which is written in the baraita, which is insuﬃciently clear in its
current form. The addition provides the necessary clarification.

ֲﬠ ָ ׂש ִבים – ַמאן דְּ ַכר ׁ ְש ַמיְ יהוּ? ַח ּסו ֵּרי
ַ ִמ
,אוֹתן
ָ  ו ְּמ ַכ ְ ּב ִדין:יח ְּס ָרא וְ ָה ִכי ָק ָתנֵי
אוֹתן ְּכ ֵדי ׁ ֶשלּ ֹא יַ ֲﬠל ּו ָ ּב ֶהן
ָ ו ַּמ ְר ִ ּביצִ ין
– ימ ַתי
ָ  ֵא: ָא ַמר ַר ִ ּבי יְ הו ָּדה.ֲﬠ ָ ׂש ִבים
ּ ׁ ְ ּב
אוֹתן
ָ ִיחין
ִ  ֲא ָבל ְ ּבחו ְּר ָ ּבנָן – ַמ ּנ,יִשו ָּבן
 ָﬠל ּו ָ ּב ֶהן ֲﬠ ָ ׂש ִבים – ל ֹא.ַל ֲﬠלוֹת
. ִמ ּ ְפנֵי ַﬠגְ ַמת נֶ ֶפ ׁש,לוֹש
ׁ יִ ְת

The Gemara asks: Why did Rabbi Yehuda discuss the halakha
about grass? Who mentioned anything about it? The Gemara
explains: The text of the baraita is incomplete and is teaching
the following:B And among the other things that may be done in
synagogues, they should also be sure to sweep them and to
sprinkle their floors with water, in order that grass not sprout
up in them. Rabbi Yehuda said: When does this apply? When
the synagogues are occupied by the people using them, but when
they are in a state of ruin, they should be left alone so that grass
will sprout up inside them. If grass did sprout up, it should not
be removed, due to the anguish that this will bring to those who
see it.

נֵסיּוֹת ׁ ֶש ְ ּב ָב ֶבל
ִ  ָ ּב ֵּתי ְכ:ָא ַמר ַרב ַא ִסי
 וְ ַאף ַﬠל ּ ִפי ֵכן ֵאין,ַﬠל ְּת ַּנאי ֵהן ֲﬠשׂ וּיִ ין
–  ו ַּמאי נִיה ּו.ֹאש
ׁ נוֹהגִ ין ָ ּב ֶהן ַק ּלוּת ר
ֲ
.ֶח ׁ ְש ּבוֹנוֹת

Rav Asi said: Synagogues in Babylonia are built from the
outset with a stipulationN that they not have the full sanctity of
a synagogue, in order that it be permitted to use them for the
community’s general needs.H But nevertheless, one should not
act inside them with frivolity. The Gemara explains: What is
meant by this? One should not make business calculations in a
synagogue.

נֶסת ׁ ֶש ְּמ ַח ׁ ּ ְש ִבין
ֶ  ֵ ּבית ַה ְּכ:ָא ַמר ַרב ַא ִסי
.ּבוֹ ֶח ׁ ְש ּבוֹנוֹת – ַמ ִּלינִין ּבוֹ ֶאת ַה ֵּמת
ְמ ִלינִין ָס ְל ָקא דַּ ֲﬠ ָתךְ ? ָלא ַס ִ ּגי דְּ ָלאו
 ַל ּסוֹף ׁ ֶשיַּ ִּלינ ּו ּבוֹ ֵמת:ָה ֵכי?! ֶא ָּלא
.ִמצְ וָ ה

Rav Asi said: With regard to a synagogue in which people make
business calculations, they will eventually keep a corpse inside
it overnight. The Gemara questions the wording of this dictum:
Can it really enter your mind to say that they will ever actually
keep a corpse inside it overnight? Could it really be that there
will not be any other alternative? Rather, Rav Asi means that as
a punishment for acting with frivolity people in the community
will die, including those who have no family, and so ultimately
they will have to keep a corpse with no one to bury it [met
mitzva] overnight in the synagogue.

NOTES

Are built with a stipulation – ﬠל ְּת ַּנאי ֵהן ֲﬠ ׂשוּיִ ין:ַ Some suggest that the stipulation is eﬀective only to permit the use of
a synagogue for other purposes once it has been abandoned
or has fallen into disrepair. At that point, due to the stipulation,
it automatically loses its sanctity and may be used even for
mundane purposes (Tosafot). However, others claim that the
stipulation is eﬀective even while the synagogue is still in use
(Rashi). Therefore, some authorities rule that a synagogue may
be used even to house guests, based on the stipulation (Rid
the Younger; Rashba).
Torah scholars and their disciples are permitted – ֲח ָכ ִמים
יהם מו ָּּת ִרין
ֶ וְ ַת ְל ִמ ֵיד: The commentaries are divided on how to
relate to this permission. Some suggest that it is permitted for
scholars to use the synagogue for their own needs only out
of necessity; if the scholars were forced to return home to eat
and drink, it would interrupt their study. Therefore, a special
dispensation was provided for them (Tur). However, others
suggest that because the scholars are constantly present in the
study hall, it becomes a home for them. As such, it is no longer
inappropriate for them to eat and drink there. In the Jerusalem
Talmud, this issue is discussed at length.
HALAKHA

Synagogues in the Diaspora – נֵסיּוֹת ׁ ֶש ְ ּבחוּצָ ה ָל ָא ֶרץ
ִ ב ֵּתי ְכ:ּ ָ If a
stipulation was made during the construction of a synagogue
that it will be permitted to use the synagogue for all purposes,
then it is permitted to use it for these purposes once it falls into
ruin. However, while it is still standing, it is prohibited to do so.
Even when the synagogue is falls into ruin, the stipulation does
not permit use of the synagogue for disrespectful purposes,
e.g., sowing plants or business calculations of the community.
This stipulation is eﬀective only in the Diaspora, but not in
Eretz Yisrael. However, some claim that even in Eretz Yisrael a
stipulation can be made to permit the use of a synagogue for
non-frivolous behavior (Magen Avraham) and one may rely
on the lenient opinions (Mishna Berura). Some say that if the
intention from the outset was to use the place for prayer for
only a limited time, then once it is no longer used for prayer,
it may be used for any purpose (Arukh HaShulĥan, citing Baĥ;
Shulĥan Arukh, Oraĥ Hayyim 151:11).
Torah scholars in a study hall – ת ְל ִמ ֵידי ֲח ָכ ִמים ְ ּב ֵבית ִמ ְד ָר ׁש:ַּ
Torah scholars and their disciples are allowed to eat and drink
in a synagogue when absolutely necessary. Some say that it
is permitted in a study hall even when there is no pressing
need, provided that those doing so are studying there (Magen
Avraham; Shulĥan Arukh, Oraĥ Hayyim 151:1 and in the comment
of Rema).

 ֲח ָכ ִמים: ָא ַמר ָר ָבא:נֵיאוֹתין ָ ּב ֶהן
ִ
 § וְ ֵאיןThe baraita taught: And one may not adorn oneself inside
ֶ  וְ ַת ְל ִמ ֵידthem. Rava said: The prohibition applies only to laypeople, but
 דַּ ֲא ַמר ַר ִ ּבי.יה ם מ ו ָּּת ִרין
N
H
יתא
ָ  ַמאי ֵ ּבי ַר ָ ּבנַן – ֵ ּב:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ יTorah scholars and their disciples are permitted to do so,
as Rabbi Yehoshua ben Levi said: What is the meaning of the
.דְּ ַר ָ ּבנַן
term: Bei of the Sages, which is used to describe a study hall? It
is a shortened form of house [beita] of the Sages. In order to
facilitate the constant presence of the Torah scholars in the study
hall, it is permitted for them to use the hall as though it were their
home.
נָסין ָ ּב ֶהן ַ ּב ַח ָּמה ִמ ּ ְפנֵי ַה ַח ָּמה
ִ וְ ֵאין נִ ְכ
 ִּכי ָהא:ו ַּב ְ ּג ׁ ָש ִמים ִמ ּ ְפנֵי ַה ְ ּג ׁ ָש ִמים
דְּ ָר ִבינָ א וְ ַרב ַאדָּ א ַ ּבר ַּמ ָּתנָ ה ָהו ּו
,יל ָתא ֵמ ָר ָבא
ְ ימי וְ ׁ ָש ֲא ִלי ׁ ְש ֵא
ִ ְָקי
ילי ְל ֵבי
ִ ְ ָﬠי.יט ָרא
ְ יל ָחא דְּ ִמ
ְ ֲִא ָתא ז
 ַהאי דְּ ָﬠיְ ִילינַ ן ְל ֵבי: ָא ְמ ִרי.נִיש ָּתא
ְ ׁ ְכ
 ֶא ָּלא,יט ָרא
ְ נִיש ָּתא – ָלאו ִמ ׁ ּשוּם ִמ
ְ ׁ ְכ
ּ ִִמ ׁ ּש ּום דִּ ׁ ְש ַמ ֲﬠ ָתא ְ ּב ָﬠא צ
ילו ָּתא
.יוֹמא דְּ ִא ְס ְּתנָ א
ָ ְּכ

The baraita continued: And nor may one enter them in the
sun for protection from the sun, or in the rain to find shelter
from the rain. The Gemara explains: This is similar to that case
of RavinaP and Rav Adda bar Mattana. They were standing
and asking a question of Rava, when a shower [zilĥa]L of rain
began to fall upon them. They all entered the synagogue, saying:
Our having entered the synagogue is not due to the rain, that
we stay dry; rather, it is due to the fact that the halakha we were
discussing requires clarity like the day the north wind [istena]L
blows and the sky is perfectly clear. Therefore, we are entering
the synagogue for the sake of studying Torah, which is certainly
permitted.

LANGUAGE

Shower [zilĥa] – זִ ְיל ָחא: A root used in the Semitic languages,
prominent in Assyrian and used in Syriac to mean to pour or
throw.
North wind [istena] – א ְס ְּתנָ א:ִ This is the Syriac name for the
north wind. The day of the istena is the day when the north
wind is strongest. It clears the sky of its clouds, and consequently it is a sign that the coming year will be bright and clear.
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PERSONALITIES

Ravina – ר ִבינָ א:ָ Ravina was a sixth-generation Babylonian
Sage whose major work was assisting Rav Ashi in editing
the Babylonian Talmud. In his youth, he studied under Rava.
Ravina and Rav Ashi are found discussing matters of halakha
in many places throughout the Talmud. He passed away in
422 CE.
There is an expression found in the Talmud that Ravina
and Rav Ashi are the last decisors, which credits them both

with the editing of the Talmud. However, Ravina and Rav Ashi
were not the first to edit the oral traditions, as there are many
discussions in the Talmud whose language and style show
that they were prepared long before their time. Their contribution was that they arranged the material that they received
from previous generations, which emanated from diﬀerent
academies and were written in diﬀerent styles, to produce an
organized and uniform Talmud.

יה דְּ ָר ָבא ְל ַרב
ּ יה ַרב ַא ָחא ְ ּב ֵר
ּ ֲא ַמר ֵל
ינִיש ְל ִמ ְיק ִרי
ׁ יה ְל ִא
ּ  ִאי ִאצְ ְט ִריךְ ֵל:ַא ׁ ִשי
 ִאי:יה
ְ ׁ ַ ּג ְב ָרא ִמ ֵ ּבי ְכ
ּ  ַמאי? ֲא ַמר ֵל,נִיש ָּתא
 וְ ִאי,ימא ִה ְל ְכ ָתא
ָ צו ְּר ָבא ֵמ ַר ָ ּבנַן הוּא ֵל
 וְ ִאי ָק ָרא,נִיתין
ִ ימא ַמ ְת
ָ ַּת ָּנא הוּא – ֵל
ימא
ָ  וְ ִאי ָלא – ֵל.ימא ּ ְפסו ָּקא
ָ  ֵל,הוּא
, ִאי נַ ִמי.יך
ְ ימא ִלי ּ ְפסו ִּק
ָ  ֵא:יה ִלינו ָּקא
ּ ֵל
ְׁ
.נִיש ִהי ּפו ְּר ָּתא וְ נֵיקוּם

Rav Aĥa, son of Rava, said to Rav Ashi: If a person needs to
summon an individual from inside a synagogue, what should
he do, since it is not permitted to enter a synagogue just for that
purpose?H Rav Ashi said to him: If he is a young Torah scholar,
let him recite a halakha upon entering the synagogue; and if he
is a tanna who memorizes large numbers of mishnayot, let him
recite various mishnayot; and if he is an expert in the Bible, let
him recite a verse; and if he is not able to do even this, let him
say to a child: Recite for me a verse that you have learned today.
Alternatively, he should remain in the synagogue for a short
timeN and only afterward stand up and leave.

יכי
ִ  ֵה:ו ַּמ ְס ּ ִפ ִידין ָ ּב ֶהן ֶה ְס ּ ֵפד ׁ ֶשל ַר ִ ּבים
:ָד ֵמי ֶה ְס ּ ֵפ ָידא ְד ַר ִ ּבים? ַמ ֲחוֵ י ַרב ִח ְסדָּ א
 ַמ ֲחוֵ י,יה ַרב ׁ ֵש ׁ ֶשת
ּ ְּכגוֹן ֶה ְס ּ ֵפ ָידא דְּ ָק ֵאי ֵ ּב
יה ַרב
ּ  ְּכגוֹן ֶה ְס ּ ֵפ ָידא דְּ ָק ֵאי ֵ ּב:ַרב ׁ ֵש ׁ ֶשת
.ִח ְסדָּ א

The baraita continues: And one may oﬀer a eulogy inside them
for a Torah scholar if the public attends the eulogy. The Gemara
asks: What are the circumstances of a eulogy for the public?
Rav Ĥisda depicted a case: For example, a eulogy for a Torah
scholar at which Rav Sheshet is present. Owing to his presence,
many people will come. Rav Sheshet himself depicted another
case: For example, a eulogy at which Rav Ĥisda is present.

ְ ׁ יה ְ ּב ֵבי ְכ
,נִיש ָּתא
ּ ַר ְפ ָרם ַא ְס ּ ְפ ָד ּה ְל ַכ ָּל ֵת
יתא ָאת ּו
ָ  ִמ ׁ ּשוּם יְ ָק ָרא דִּ ִידי ו ְּד ִמ:ֲא ַמר
יה ְל ַההוּא
ּ  ַר ִ ּבי זֵ ָירא ְס ַפ ֵד.יה ָﬠ ְל ָמא
ּ ּכו ֵּּל
 ִאי ִמ ׁ ּשוּם: ֲא ַמר,נִיש ָּתא
ְ ׁ ֵמ ַר ָ ּבנַ ן ְ ּב ֵבי ְכ
,יה
ּ  ִאי ִמ ׁ ּש ּום יְ ָק ָרא דִּ ֵיד,יְ ָק ָרא דִּ ִידי
. ָאת ּו ּכו ֵּּלי ָﬠ ְל ָמא,יתא
ָ דְּ ִמ

The Gemara oﬀers another example: Rafram once eulogized
his daughter-in-law inside a synagogue. He said: Due to my
honor and the honor of the deceased, everyone will come to
the eulogy. It will consequently be a public event, and it is therefore permitted to hold it in a synagogue. Similarly, Rabbi Zeira
once eulogized a certain Sage inside a synagogue. He said:
Whether due to my honor, or whether due to the honor of the
deceased, everyone will come to the eulogy.

יה ְל ַההוּא צו ְּר ָבא ֵמ ַר ָ ּבנַן
ּ ֵר ׁיש ָל ִק ׁיש ְס ַפ ֵד
 דְּ ָהוֵ י ָּתנֵי,יח ְ ּב ַא ְר ָﬠא דְּ יִ ְ ׂש ָר ֵאל דִּ ׁ ְש ִכ
: ֲא ַמר,ִה ְל ְכ ָתא ְ ּב ֶﬠ ְ ׂש ִרים וְ ַא ְר ַ ּבע ׁשו ָּר ָתא
. ָח ְס ָרא ַא ְר ָﬠא דְּ יִ ְ ׂש ָר ֵאל ַ ּג ְב ָרא ַר ָ ּבה,וַ וי

Reish LakishP once eulogized a certain young Torah scholar
who was frequently present in Eretz YisraelN and who used to
study halakha in the twenty-fourth rowNB of the study hall.
He sat so far back because he was not one of the principal scholars.
Nevertheless, when he died, Reish Lakish said: Alas, Eretz
Yisrael has lost a great man.

ַההוּא דְּ ָהוֵ י ָּתנֵי ִה ְל ְכ ָתא ִס ְיפ ָרא וְ ִס ְיפ ֵרי
ֶ ְו
יה ְל ַרב
ּ  ָאת ּו וַ ֲא ַמר ּו ֵל. ו ׁ ְּש ִכיב,תוֹס ְפ ָּתא
?יה
ְ  ֵה ִיכי:יה ָמר! ֲא ַמר
ּ נִס ּ ְפ ֵד
ּ  ִל ְיס ּ ְפ ֵד:נַ ְח ָמן
!ַהי צַ ָּנא דִּ ְמ ֵלי ִס ְיפ ֵרי דַּ ֲח ַסר

In contrast, there was a certain man who used to study halakha,
the Sifra, and the Sifrei, and the Tosefta, and he died. People
came and said to Rav Naĥman: Let the Master eulogize him.
He said to them: How can I eulogize him? Should I say: Alas, a
basket filled with books is lost? This would not be true. Although
the man studied many areas of Torah, he was not proficient in
them.

 ָּתא ֲחזִ י ַמה ֵ ּבין ַּת ִּק ֵיפי דְּ ַא ְר ָﬠא דְּ יִ ְ ׂש ָר ֵאלThe Gemara compares the conduct of Reish Lakish in Eretz
. ַל ֲח ִס ִידי דְּ ָב ֶבלYisrael to that of Rav Naĥman in Babylonia. Come and see what
the diﬀerence is between the harsh scholars of Eretz Yisrael
and the saintly ones of Babylonia. Although Reish Lakish was
known for his harsh nature, he was still more respectful than Rav
Naĥman, who was known for his saintliness.
 ָּתנֵי, ו ְּד ִא ׁ ְש ַּת ֵּמ ׁש ְ ּב ָתגָ א ֲח ַלף: ְּתנַן ָה ָתםWe learned in a mishna there (Avot : ): And one who makes
L
H
 זֶ ה ַה ִּמ ׁ ְש ַּת ֵּמ ׁש ְ ּב ִמי ׁ ֶש ׁ ּשוֹנֶ ה: ֵר ׁיש ָל ִק ׁישuse of the crown [taga] of Torah learning will perish from the
, ִּכ ְת ָר ּה ׁ ֶשל ּת ָוֹרה, ֲה ָלכוֹתworld. Reish Lakish taught: This is referring to one who allows
himself to be served by one who studies halakhot, which is the
crown of the Torah.

HALAKHA

Summoning a person from a synagogue – יאת ָא ָדם
ַ ְק ִר
נֶסת
ֶ מ ֵ ּבית ְּכ:ִ When one must enter a synagogue in order
to summon another, he should enter and engage in Torah
study or read a verse of Torah. If he does not know how, he
should stay in the synagogue for a short time, the amount
of time it takes to walk through two four-handbreadthwide doors (Shulĥan Arukh, Oraĥ Ĥayyim 151:1, and in the
comment of Rema).
One who makes use of the crown will perish – ו ְּד ִא ׁ ְש ַּת ֵּמ ׁש
ב ָתגָ א ֲח ַלף:ּ ְ One who studies Torah in order to gain wealth
or honor does not merit the crown of Torah. Some say that
this is referring to the prohibition against reciting the sacred
names of God as incantations. Others say that also included
in this prohibition is taking advantage of someone who
studies halakhot (Shakh, citing Rif; Rosh; Shulĥan Arukh Yoreh
De’a 246:21, and in the comment of Rema).
NOTES

He should remain for a short time – נִיש ִהי ּפו ְּר ָּתא:
ְ ׁ The
early commentaries cite Rabbeinu Moshe, who explains
that doing so is permitted because being present in a synagogue and in other sacred places is itself a mitzva, based
on the verse: “Praiseworthy are those that dwell in Your
house” (Psalms 84:5).
Who was frequently present in Eretz Yisrael – יח דִּ ׁ ְש ִכ
ב ַא ְר ָﬠא דְּ יִ ְ ׂש ָר ֵאל:ּ ְ Maharsha explains that this detail is mentioned to emphasize the great aﬀection that Reish Lakish
held for this Torah scholar. Although the Torah scholar did
not live in Eretz Yisrael and so was not a fellow countryman
of Reish Lakish, Reish Lakish nevertheless showed him great
respect.
In the twenty-fourth row – ב ֶﬠ ְ ׂש ִרים וְ ַא ְר ַ ּבע ׁשו ָּר ָתא:
ּ ְ Some
suggest that this scholar would sit in the twenty-fourth row
of the study hall, due to his low status as a scholar, and Reish
Lakish nevertheless held him in high esteem (Maharsha).
This is the explanation in the commentary of the Gemara.
Others suggest that the eulogy was delivered in the presence of twenty-four rows of disciples (Rashba, citing Tosafot).
BACKGROUND

Twenty-fourth row – ב ֶﬠ ְ ׂש ִרים וְ ַא ְר ַ ּבע ׁשו ָּר ָתא:
ּ ְ During the
period of the Mishna and Talmud, and especially in Eretz
Yisrael when the Sanhedrin still sat, the scholars would sit
in the study hall in an order that was set according to their
greatness in Torah. The scholar who was teaching would
sit at the front and face the students. At times, people of
distinguished lineage would also sit at the front. The students listening would sit in rows. In the first row would be
the greatest scholars, and it appears that even they sat in a
specific order defined by their greatness. The next row had
the next greatest scholars, and so on. Consequently, one’s
row and seat was a mark of the degree of his greatness in
Torah study.
LANGUAGE

Crown [taga] – תגָ א:ָּ The word originates from the Iranian
word tāg, meaning crown. It was then adopted into the
Semitic languages. The word tahg is still used in Hebrew to
refer to the crowns drawn on top of letters.

PERSONALITIES

Reish Lakish – ר ׁיש ָל ִק ׁיש:ֵ Reish Lakish is a contraction of Rabbi
Shimon ben Lakish. A disciple-colleague of Rabbi Yoĥanan, he
was one of the greatest of the first generation of amora’im in
Eretz Yisrael. It appears that he was from an important family,
and in his youth he strived in his Torah study. However, due to
his poverty he was forced to find a means to earn a living. To
this end and due to his great physical strength and prowess,
he became a gladiator. Only later, under the influence of Rabbi

Yoĥanan, he returned to studying Torah. The halakhic decisions
of Rabbi Yoĥanan and Reish Lakish form a large part of the
Jerusalem and Babylonian Talmuds.
Reish Lakish was well known for his sharp rebukes. He lived
a very harsh life. It is recounted that a laugh was never seen on
his face, and he chose his friends very carefully. All of the Sages
in Eretz Yisrael in the second generation of the amora’im were
his students, and they passed on his teachings.
: פרק ד׳ דף כח. Megilla . Perek IV . 28b
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HALAKHA

Jewish women were strict upon themselves – יִש ָר ֵאל
ׂ ְ ְ ּבנוֹת
הן ֶה ְח ִמיר ּו ַﬠל ַﬠצְ ָמן:ֵ If a woman sees blood, even a small
drop the size of a mustard seed, she must wait for seven
clean days before purifying herself (Shulĥan Arukh, Yoreh
De’a 183:1).

ינִיש ְ ּב ַמאן
ׁ  ִל ׁ ְש ַּת ֵּמ ׁש ִא:וַ ֲא ַמר עו ָּּלא
דְּ ָתנֵי ַא ְר ָ ּב ָﬠה וְ ָלא ִל ׁ ְש ַּת ֵּמ ׁש ְ ּב ַמאן
 ִּכי ָהא דְּ ֵר ׁיש ָל ִק ׁיש.דְּ ַמ ְתנֵי ַא ְר ָ ּב ָﬠה
 ְמ ָטא עו ְּר ְק ָמא,אוֹר ָחא
ְ ֲהוָ ה ָאזֵ יל ְ ּב
יה
ּ  ֲא ָתא ַההוּא ַ ּג ְב ָרא ַא ְר ְּכ ֵב,דְּ ַמיָּ א
:יה
ּ  ֲא ַמר ֵל.יה
ּ  וְ ָקא ַמ ְﬠ ַ ּבר ֵל,יה
ּ ַא ַּכ ְּת ֵפ
 ְּתנֵית? ְּתנֵינָ א. ְק ֵרינָ א:יה
ּ ְק ֵרית? ֲא ַמר ֵל
 ּ ְפ ַס ְל ְּת:יה
ּ  ֲא ַמר ֵל.ַא ְר ָ ּב ָﬠה ִס ְיד ֵרי ִמ ׁ ְשנָ ה
 וְ ַט ֲﬠנַ ְּת ַ ּבר ָל ִק ׁיש,ָל ְך ַא ְר ָ ּב ָﬠה טו ֵּרי
!ישא ְ ּב ַמיָּ א
ָ ׁ ַא ַּכ ְת ֵפךְ ?! ׁ ְש ֵדי ַ ּבר ָל ִק

And Ulla said: It is better that a person should be served by one
who studies four orders of the Mishna,N and he should not allow
himself to be served by one who teachesN to others four orders of
the Mishna, as in that case of Reish Lakish. He was traveling along
the road when he reached a deep puddle of water. A certain man
came and placed him upon his shoulders and began transferring
him to the other side. Reish Lakish said to him: Have you read the
Bible? He said to him: I have read it. He then asked: Have you
studied the Mishna? He answered him: I have studied four orders
of the Mishna. Reish Lakish then said to him: You have hewn
these four mountains and yet you bear the weight of the son of
Lakish upon your shoulders? It is inappropriate for you to carry
me; throw the son of Lakish into the water.

.נִיחא ִלי דְּ ַא ׁ ְש ַמ ִﬠינַ ן ְל ָמר
ָ :יה
ּ ֲא ַמר ֵל
ִאי ָה ִכי ְ ּגמוֹר ִמ ּינִי ָהא ִמ ְּל ָתא דַּ ֲא ַמר
 ְ ּבנוֹת יִ ְ ׂש ָר ֵאל ֵהן ֶה ְח ִמיר ּו:ַר ִ ּבי זֵ ָירא
ּ  ׁ ֶש ֲא ִפ,ַﬠל ַﬠצְ ָמן
יפת דָּ ם
ַ ּ יל ּו רוֹאוֹת ִט
.יוֹשבוֹת ָﬠ ָליו ׁ ִש ְב ָﬠה נְ ִקיִּ ים
ְ ְּכ ַח ְרדָּ ל

The man said to Reish Lakish: It is pleasing for me to serve the
Master in this way. Reish Lakish said to him: If so, learn from me
this matterN that Rabbi Zeira said. In this way you will be considered my disciple, and it will then be appropriate for you to serve me.
Jewish women were strict upon themselvesHN in that even if they
see a spot of menstrual blood that is only the size of a mustard
seed they wait on its account seven clean days before immersing
themselves in a ritual bath to purify themselves.

 ָּכל ַה ׁ ּשוֹנֶ ה ֲה ָלכוֹת:ּ ָּתנָ א דְּ ֵבי ֵא ִליָּ הוThe school of Eliyahu taught: Anyone who studies halakhot
N
,עוֹלם ַה ָ ּבא
ָ  מו ְּב ָטח לוֹ ׁ ֶשהוּא ֶ ּבןevery day, he is guaranteed that he is destined for the World-toָ ״ה ִליכוֹת
ֲ  ׁ ֶש ֶּנ ֱא ַמרCome, as it is stated: “His ways [halikhot] are eternal” (Habakkuk
עוֹלם לוֹ ַאל ִּת ְק ֵרי
: ): Do not read the verse as halikhot [ways]; rather, read it as
.ֲה ִליכוֹת ֶא ָּלא ֲה ָלכוֹת״
halakhot.N Consequently, the verse indicates that the study of the
halakhot brings one to eternal life.
: ָּתנ ּו ַר ָ ּבנַןThe Sages taught in a baraita:

NOTES

Four orders – א ְר ָ ּב ָﬠה ִס ְיד ֵרי:ַ Although there are six orders of the
Mishna, not all of them had the same prominence, and not all
were studied to the same degree. The orders of Moed, Nashim,
and Nezikin were studied even in the diaspora of Babylonia, due
to their practical relevance, in contrast to the orders of Zera’im,
Kodashim, and Teharot, the halakhot of which did not apply to
the situation in Babylonia. Nevertheless, the order of Kodashim
continued to be studied since the study of the laws of oﬀerings
is considered to be of particular value. This reality is highlighted
by the fact that only these four orders are significantly represented by the Babylonian Talmud. In the extended version
of the Jerusalem Talmud, there is no Gemara on Kodashim or
Teharot at all.

something from the Talmud in order for him to deepen his study
(Maharsha). Some suggest that Reish Lakish wished to teach him
this halakha because it was from the order of Teharot, which the
man had not yet studied (Zikkaron BaSefer).
Jewish women were strict upon themselves – ְ ּבנוֹת יִ ְ ׂש ָר ֵאל ֵהן
ה ְח ִמיר ּו ַﬠל ַﬠצְ ָמן:ֶ According to Torah law, a woman who experiences a flow of uterine blood becomes ritually impure. If she
experiences the flow during the time of her regular menses, she
is classified as a nidda and may immerse seven days later, even
if she has additional discharges during that week. However, if
she experiences discharges on three consecutive days when it is
not the time of her menses, she is classified as a zava. She must
then observe seven clean days without any discharge before
she is able to immerse and ritually purify herself. Rabbi Zeira
reports that Jewish women were stringent in that they essentially ignored the distinctions between these two categories. In
all cases, even for a single drop of blood, they accepted upon
themselves the observance of seven clean days.

Who studies…who teaches [dematnei] – דְּ ָתנֵי…דְּ ַמ ְתנֵי: Some
explain that Ulla is highlighting the superior status of one who
studies and teaches as compared to one who studies only for
himself (Rashi on Rif ). Others explain the word dematnei refers
not to one who teaches but rather to one who studies the
halakhot of the Mishna as well as the Talmud, i.e., the explanaAnyone who studies halakhot every day – כל ַה ׁ ּשוֹנֶ ה ֲה ָלכוֹת:ָּ
tions of the mishnayot and baraitot (Rif ).
Some suggest that this teaching is specifically mentioned here
Learn from me this matter – ּגְ מוֹר ִמ ּינִי ָהא ִמ ְּל ָתא: Ostensibly, to counterbalance Rabbi Zeira’s teaching. Once Jewish women
Reish Lakish’s actions would seem to contradict Ulla’s teach- accepted upon themselves this stringency, much of the halakhot
ing above. The commentaries explain that this is not the case. discussed in tractate Nidda, which discusses the diﬀerences
According to the opinion that Ulla made a distinction between between the status of a nidda and a zava, became irrelevant.
one who only studied and one who also taught, some explain Nevertheless, the Gemara emphasizes that there is still value in
that Reish Lakish assumed that this man also taught, and there- learning the halakhot pertaining to them.
fore Reish Lakish did not want to be served by him; however,
Reish Lakish claimed that this prohibition does not apply to Halikhot, halakhot –  ֲה ָלכוֹת,ה ִליכוֹת:ֲ The word halakha is itself
one’s disciple. According to the opinion that Ulla made a dis- derived from the word halikhot, ways, because halakha provides
tinction between one who studies the halakhot and one who the path in which the Jewish people have walked and will conalso studies the Talmud, Reish Lakish wished to teach the man tinue to walk throughout the generations (Arukh).
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