Perek IV
Daf 29 Amud a
ְמ ַב ְּט ִלין ַּת ְלמ ּוד ּת ָוֹרה ְלהוֹצָ ַאת ַה ֵּמת
 ָא ְמר ּו ָﬠ ָליו ַﬠל ַר ִ ּבי יְ הו ָּדה.נָסת ַה ַּכ ָּלה
ַ ו ְּל ַה ְכ
ּ
ְ ּב ַר ִ ּבי ֶא ְיל ַﬠאי ׁ ֶש ָהיָ ה ְמ ַב ֵטל ַּת ְלמוּד ּת ָוֹרה
 ַ ּב ֶּמה.ְלהוֹצָ ַאת ַה ֵּמת ו ְּל ַה ְכנָ ַסת ַה ַּכ ָּלה
,צוֹר ּכוֹ
ְ דְּ ָב ִרים ֲאמו ִּרים – ְ ּב ׁ ֶש ֵאין ׁ ָשם ָּכל
.צוֹר ּכוֹ – ֵאין ְמ ַב ְּט ִלין
ְ ֲא ָבל יֵּ ׁש ׁ ָשם ָּכל

One interrupts his Torah studyN to carry out the dead for
burialH and to escort a bride to her wedding. They said about
Rabbi Yehuda, son of Rabbi Elai, that he would interrupt his
Torah study to carry out the dead for burial and to escort a
bride to her wedding. The Gemara qualifies this ruling: In what
case is this statement said? Only where there are not suﬃcient
numbers of other people available to perform these mitzvot and
honor the deceased or the bride appropriately. However, when
there are suﬃcient numbers, additional people should not
interrupt their Torah study to participate.

צוֹר ּכוֹ? ֲא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר ִאינְיָא
ְ וְ ַכ ָּמה ָּכל
יתא
ָּ יסר ַא ְל ֵפי ַ ּג ְב ֵרי וְ ׁ ִש
ַ  ְּת ֵר:יה דְּ ַרב
ּ ִמ ׁ ּ ְש ֵמ
, ְּת ֵר ַיסר ַא ְל ֵפי ַ ּג ְב ֵרי: וְ ָא ְמ ִרי ָל ּה.ַא ְל ֵפי ׁ ִש ּיפו ֵּרי
: עו ָּּלא ֲא ַמר.יתא ַא ְל ֵפי ׁ ִש ּיפו ֵּרי
ָּ ו ִּמ ּינַיְ יה ּו ׁ ִש
.יכ ָרא
ְ ְּכגוֹן דְּ ָחיְ יצִ י ַ ּג ְב ֵרי ֵמ ַא ּבו ָּלא ַﬠד ִס

The Gemara asks: And how many people are considered suﬃcient? Rav Shmuel bar Inya said in the name of Rav: Twelve
thousand menN and another six thousand men to blow horns
as a sign of mourning. And some say a diﬀerent version: Twelve
thousand men, among whom are six thousand men with
horns. Ulla said: For example, enough to make a procession
of people all the way from the town gate [abbula]L to the place
of burial.N

.יל ָת ּה
ָ  ִּכנְ ִתינָ ָת ּה ָּכ ְך נְ ִט:ַרב ׁ ֵש ׁ ֶשת ָא ַמר
נְט ָיל ָת ּה
ִ יבוֹא – ַאף
ּ ַמה ְּנ ִתינָ ָת ּה ְ ּב ׁ ִש ׁ ּ ִשים ִר
, ָהנֵי ִמ ֵּילי – ְל ַמאן דְּ ָק ֵרי וְ ָתנֵי.יבוֹא
ּ ְ ּב ׁ ִש ׁ ּ ִשים ִר
.יה ׁ ִשיעו ָּרא
ּ ֲא ָבל ְל ַמאן דְּ ַמ ְתנֵי – ֵלית ֵל

Rav Sheshet said: As the Torah was given, so it should be taken
away, i.e., the same honor that was provided when the Torah
was given at Mount Sinai should be provided when the Torah
is taken through the passing away of a Torah scholar. Just as the
Torah was given in the presence of six hundred thousand men,
so too its taking should be done in the presence of six hundred
thousand men. The Gemara comments: This applies to someone who read the Bible and studied halakhot for himself. But
for someone who taught others, there is no limit to the honor
that should be shown to him.

 ּבוֹא ו ְּר ֵאה:אוֹמר
ֵ יוֹחי
ַ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן,ַּתנְיָא
דוֹש ָ ּברו ְּך
ׁ ַּכ ָּמה ֲח ִב ִיבין יִ ְ ׂש ָר ֵאל ִל ְפנֵי ַה ָ ּק
 ָ ּגל ּו. ׁ ֶש ְ ּב ָכל ָמקוֹם ׁ ֶש ָ ּגל ּו – ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן.הוּא
״הנִ גְ ל ֹה
ֲ : ׁ ֶש ֶּנ ֱא ַמר,ְל ִמצְ ַריִ ם – ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן
יוֹתם ְ ּב ִמצְ ַריִ ם״
ָ יתי ְל ֵבית ָא ִביךָ ִ ּב ְה
ִ נִ גְ ֵל
: ׁ ֶש ֶּנ ֱא ַמר, ָ ּגל ּו ְל ָב ֶבל – ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן,וגו׳
 וְ ַאף ְּכ ׁ ֶש ֵהן.״ל ַמ ַﬠנְ ֶכם ׁ ָש ַל ְח ִּתי ָב ֶב ָלה״
ְ
 ״וְ ׁ ָשב: ׁ ֶש ֶּנ ֱא ַמר,ֲﬠ ִת ִידין ִלי ָ ּג ֵאל ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן
 וְ ֵה ׁ ִשיב ל ֹא נֶ ֱא ַמר,ה׳ ֱאל ֶֹהיךָ ֶאת ׁ ְשבו ְּתךָ ״
דוֹש ָ ּברו ְּך הוּא
ׁ  ְמ ַל ֵּמד ׁ ֶש ַה ָ ּק,ֶא ָּלא ״וְ ׁ ָשב״
.ׁ ָשב ִﬠ ָּמ ֶהן ִמ ֵ ּבין ַה ָ ּג ֻליּוֹת

§ It is taught in a baraita: Rabbi Shimon ben Yoĥai says:

HALAKHA

Interrupting Torah study to carry out the dead for
ּ ב:
burial – יטוּל ּת ָוֹרה ְלהוֹצָ ַאת ַה ֵּמת
ּ ִ Torah study is interrupted, and one is obligated to interrupt it (Shakh), in
order to take out the dead for burial. If the deceased used
to teach Torah to others, there is no limit to the honor
that should be aﬀorded to him, and even if thousands are
already accompanying him, one should interrupt one’s
Torah study to accompany him to the grave.
If the deceased studied but did not teach, then it is
fitting that six hundred thousand people accompany him.
If the deceased did not study Torah, then as long as there
are ten men to accompany him, it is not necessary to
interrupt one’s Torah study.
Nowadays, it is rare that someone has not studied at all,
and therefore Torah study is interrupted for any commoner
(Rema). The custom is to be lenient for a woman and a
child and to act as one would for a man who did study.
The Torah study of children is not interrupted under any
circumstances (Shulĥan Arukh, Yoreh De’a 361:1).
LANGUAGE

Gate [abbula] – א ּבו ָּלא:
ַ If the Gemara’s intention is to
the town gate, this word is likely from the Greek ἐμβολή,
embolè, one of whose meanings is gate, or the structure
in which a gate is built.

Come and see how beloved the Jewish people are before the
Holy One, Blessed be He. As every place they were exiled, the
Divine Presence went with them.N They were exiled to Egypt,
and the Divine Presence went with them, as it is stated: “Did
I reveal myselfN to the house of your father when they were
in Egypt?” Samuel : ). They were exiled to Babylonia, and
the Divine Presence went with them, as it is stated: “For your
sake I have sent to Babylonia” (Isaiah : ). So too, when, in
the future, they will be redeemed, the Divine Presence will
be with them,N as it is stated: “Then the Lord your God will
return with your captivity” (Deuteronomy : ). It does not
state: He will bring back, i.e., He will cause the Jewish people
to return, but rather it says: “He will return,” which teaches
that the Holy One, Blessed be He, will return together with
them from among the various exiles.
NOTES

One interrupts his Torah study – מ ַב ְּט ִלין ַּת ְלמוּד ּת ָוֹרה:ְ Torah
study is interrupted in this case because, as is stated in the beginning of the tractate (3b), the honor of those who study Torah is
greater than the honor due to the Torah itself (Rishon LeTziyyon;
see Turei Even).
Twelve thousand men – יסר ַא ְל ֵפי ַ ּג ְב ֵרי
ַ ת ֵר:ְּ Some suggest that
this number is based on a precedent, which is either the size of
the Jewish army that went to battle at Midian (Maharsha) or the
number of angels that were revealed at the giving of the Torah
at Sinai (Ramat Shmuel).

accompanies the Jewish people in order to protect them and
ensure that they will not be assimilated among the nations
(Alsheikh).
Did I reveal myself – הנִ גְ ל ֹה נִ גְ ֵל ִיתי:ֲ Although this is stated rhetorically, in many cases rhetorical statements are made based on
facts that are actually true (see commentaries on I Samuel 2:27
and Targum Yonatan there).

When in the future they will be redeemed, the Divine Presence will be with them – כ ׁ ֶש ֵהן ֲﬠ ִת ִידין ִל ָ ּיג ֵאל ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן:ְּ The
baraita omits the fact that the Divine Presence is also with the
From the town gate to the place of burial – יכ ָרא
ְ מ ַא ּבו ָּלא ַﬠד ִס:ֵ
Jewish people in the current exile. The Ritva explains that the
The Arukh interprets this diﬀerently, as: From the place of mournomission is out of respect for the Divine Presence. Re’aĥ Duda’im
ing to the grave.
suggests that the omission is because the accompaniment of
As every place they were exiled, the Divine Presence went the Divine Presence in exile is noticed only at the time of the
with them – ש ְ ּב ָכל ָמקוֹם ׁ ֶש ָ ּגל ּו ׁ ְש ִכינָ ה ִﬠ ָּמ ֶהן:
ֶ ׁ The Divine Presence redemption.
. פרק ד׳ דף כט. Megilla . Perek IV . 29a
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NOTES

That was destroyed and rebuilt – דְּ ׁ ָשף וְ יָ ֵתיב: The ge’onim
record a tradition that the synagogue was known as the
one that was destroyed and rebuilt because when the
Jews were exiled they took stones and materials from
the Temple and used them to build the synagogue in
Neharde’a.
Once I heard – כיוָ ן דִּ ׁ ְש ָמ ִﬠית ְל ָהא:ֵּ Abaye was certainly
familiar with this verse. His intention was that he had
not yet studied its full meaning (Rashba). Alternatively,
he had assumed that the verse is referring to the Temple,
but after hearing that synagogues are also considered
miniature sanctuaries, he realized that in Psalms 90:1 as
well, “dwelling place” is referring to the synagogues and
study halls, and therefore it is especially valuable to study
in them (Maharsha).
Why do you seek to enter into a legal dispute – ָל ָּמה ִּת ְרצ ּו
דין:ִ The midrash describes that all the mountains desired
for the Torah to be given upon them. They debated
among themselves who was the tallest and therefore the
most worthy of the privilege. God responded that their
great height, an allegorical reference to their arrogance,
was in fact the very reason they were considered unfit for
the task (Maharsha).
BACKGROUND

Neharde’a – נְ ַה ְרדְּ ָﬠא: A city on the Euphrates, near the
Malka River, Neharde’a was one of the oldest Jewish communities in Babylonia. According to tradition, Jews lived
in Neharde’a as early as First Temple period, in the sixth
century BCE, beginning with the exile of King Jehoiachin
of Judea. Neharde’a was one of the most important Jewish communities in Babylonia. It was a center of Torah
learning from an early period, and its yeshiva was the
oldest in Babylonia. Many of the greatest tanna’im visited
Neharde’a, among them Rabbi Akiva, who intercalated
the calendar there (Yevamot 122b). During Rav’s time, the
first half of the third century CE, the yeshiva in Neharde’a
was headed by Rav Sheila, and after him by Shmuel.
Since the city lay near the border between the Roman
and the Persian Empires, it frequently suﬀered from the
wars between the two, and Papa ben Nazer Odonathus,
king of Tadmor, destroyed it completely in 259 CE. Later,
however, Jews resettled there, and many Torah scholars
remained in Neharde’a even after its yeshiva split and was
reestablished in Meĥoza and Pumbedita.
PERSONALITIES

Rav Sheshet – רב ׁ ֵש ׁ ֶשת:ַ A prominent third-generation
Babylonian amora, Rav Sheshet was the primary student
of Rav Huna, although he also served and studied under
the rest of the Sages of that generation. Even in his generation, Rav Sheshet was famous for his unsurpassed
expertise in baraitot. Due to his comprehensive familiarity with even the most obscure areas of Oral Law, he was
nicknamed Sinai. Many of the Sages of the generation
came to study from him, as they knew that his teachings
were always based on early sources. In his later years,
Rav Sheshet became blind, but he remained involved
in all aspects of life and was a frequent visitor to the
house of the Exilarch. He was characteristically extremely
forceful, hard as steel, and did not defer even to eminent
world leaders. Apparently, Rav Sheshet supported himself as a garment merchant and earned enough to live
comfortably.
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נִיש ָּתא
ְ ׁ  ְ ּב ֵבי ְכ:ְ ּב ָב ֶבל ֵה ָיכא? ֲא ַמר ַא ַ ּביֵ י
נִיש ָּתא דְּ ׁ ָשף וְ יָ ֵתיב
ְ ׁ  ו ְּב ֵבי ְכ,דְּ ה ּוצָ ל
,ימא ָה ָכא וְ ָה ָכא
ָ  וְ ָלא ֵּת.ִ ּבנְ ַה ְרדְּ ָﬠא
 ֲא ַמר. וְ זִ ְמנִין ָה ָכא, זִ ְמנִין ָה ָכא:ֶא ָּלא
–  דְּ ִכי ְמ ַר ֵח ְיקנָ א ּ ַפ ְר ָסה,יתי ִלי
ִ  ֵּת:ַא ַ ּביֵ י
 ֲאבו ּּה דִּ ׁ ְשמו ֵּאל.ָﬠיֵ ְילנָ א ו ְּמצַ ֵּלינָ א ָה ָתם
ְ ׁ ]וְ ֵלוִ י[ ָהו ּו יָ ְת ִבי ִ ּב ְכ
נִיש ָּתא דְּ ׁ ָשף וְ יָ ֵתיב
 ׁ ְש ַמע ּו קוֹל, ָא ְתיָ א ׁ ְש ִכינָ ה,ִ ּבנְ ַה ְרדְּ ָﬠא
.ּ ָ]קמ ּו וּנְ ַפקו.ִריגְ ׁ ָשא

The Gemara asks: Where in Babylonia does the Divine Presence
reside? Abaye said: In the ancient synagogue of Huzal and in the
synagogue that was destroyed and rebuiltN in Neharde’a.B And do
not say that the Divine Presence resided here and there, i.e., in both
places simultaneously. Rather, at times it resided here in Huzal and
at times there in Neharde’a. Abaye said: I have a blessing coming
to me, for whenever I am within a distance of a parasang from
one of those synagogues, I go in and pray there, due to the special
honor and sanctity attached to them. It was related that the father
of Shmuel and Levi were once sitting in the synagogue that was
destroyed and rebuilt in Neharde’a. The Divine Presence came
and they heard a loud sound, so they arose and left.

נִיש ָּתא דְּ ׁ ָשף
ְ ׁ ַרב ׁ ֵש ׁ ֶשת ֲהוָ ה יָ ֵתיב ְ ּב ֵבי ְכ
וְ יָ ֵתיב ִ ּבנְ ַה ְרדְּ ָﬠא ָא ְתיָ א ׁ ְש ִכינָ ה[ וְ ָלא
 ָאת ּו ַמ ְל ֲא ֵכי ַה ׁ ּ ָש ֵרת וְ ָקא ְמ ַב ֲﬠת ּו.נְ ַפק
עוֹלם! ָﬠלוּב
ָ  ִר ּבוֹנוֹ ׁ ֶשל: ֲא ַמר ְל ָפנָיו,יה
ּ ֵל
וְ ׁ ֶש ֵאינוֹ ָﬠלוּב ִמי נִ ְד ֶחה ִמ ּ ְפנֵי ִמי? ֲא ַמר
.ּ ׁ ְש ַבקוּהו:ְּלהו

It was further related that Rav SheshetP was once sitting in the
synagogue that was destroyed and rebuilt in Neharde’a, and the
Divine Presence came but he did not go out. The ministering
angels came and were frightening him in order to force him to
leave. Rav Sheshet turned to God and said before Him: Master of
the Universe, if one is wretched and the other is not wretched,
who should defer to whom? Shouldn’t the one who is not wretched
give way to the one who is? Now I am blind and wretched; why then
do you expect me to defer to the angels? God then turned to the
angels and said to them: Leave him.

 ָא ַמר ַר ִ ּבי,״וָ ֱא ִהי ָל ֶהם ְל ִמ ְקדָּ ׁש ְמ ַﬠט״
נֵסיּוֹת ו ָּב ֵּתי ִמ ְד ָר ׁשוֹת
ִ  ֵאלּ ּו ָ ּב ֵּתי ְכ:יִ צְ ָחק
 זֶ ה ֵ ּבית: וְ ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמר.ׁ ֶש ְ ּב ָב ֶבל
.ַר ֵ ּבינ ּו ׁ ֶש ְ ּב ָב ֶבל

The verse states: “Yet I have been to them as a little sanctuary in
the countries where they have come” (Ezekiel : ). Rabbi Yitzĥak
said: This is referring to the synagogues and study halls in Babylonia. And Rabbi Elazar said: This is referring to the house of our
master, i.e., Rav, in Babylonia, from which Torah issues forth to the
entire world.

 ַמאי דִּ ְכ ִתיב ״ה׳ ָמעוֹן ַא ָּתה:דָּ ַר ׁש ָר ָבא
ית ָּלנוּ״ – ֵא ּל ּו ָ ּב ֵּתי ְכנֵ ִסיּוֹת ו ָּב ֵּתי
ָ ִָהי
 ֵמ ֵר ׁיש ֲהוַ אי: ֲא ַמר ַא ַ ּביֵ י.ִמ ְד ָר ׁשוֹת
,יסנָ א ְ ּב ֵב ָיתא ו ְּמצַ ֵּלינָ א ְ ּב ֵבי ְכ ּנ ׁ ְִש ָּתא
ְ ָ ּג ֵר
ֵּכיוָ ן דִּ ׁ ְש ָמ ִﬠית ְל ָהא דְּ ָק ָא ַמר דָּ וִ ד ״ה׳
יסנָ א
ְ יתךָ ״ – ֲהוַ אי ָ ּג ֵר
ֶ ָא ַה ְב ִּתי ָמעוֹן ֵ ּב
.נִיש ָּתא
ְ ׁ ְ ּב ֵבי ְכ

Rava interpreted a verse homiletically: What is the meaning of
that which is written: “Lord, You have been our dwelling place in
all generations” (Psalms : )? This is referring to the synagogues
and study halls. Abaye said: Initially, I used to study Torah in
my home and pray in the synagogue. Once I heardN and understood that which King David says: “Lord, I love the habitation of
Your house” (Psalms : ), I would always study Torah in the
synagogue, to express my love for the place in which the Divine
Presence resides.

 ֲﬠ ִת ִידין:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ַה ַ ּק ּ ָפר,ַּתנְיָא
ָ ּב ֵּתי ְכנֵ ִסיּוֹת ו ָּב ֵּתי ִמ ְד ָר ׁשוֹת ׁ ֶש ְ ּב ָב ֶבל
״כי
ִּ  ׁ ֶש ֶּנ ֱא ַמר,ׁ ֶשיִּ ָ ּק ְבע ּו ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
,ְּכ ָתבוֹר ֶ ּב ָה ִרים ו ְּכ ַכ ְר ֶמל ַ ּביָּ ם יָ בֹא״
ֶ ָוַ ֲהל ֹא דְּ ָב ִרים ַקל ו
 ו ַּמה ָּתבוֹר:חוֹמר
וְ ַכ ְר ֶמל ׁ ֶש ּל ֹא ָ ּבא ּו ֶא ָּלא ְל ִפי ׁ ָש ָﬠה
,ִל ְלמוֹד ּת ָוֹרה – נִ ְק ָ ּב ִﬠים ְ ּב ֶא ֶרץ יִ ְ ׂש ָר ֵאל
ָ ּב ֵּתי ְכנֵ ִסיּוֹת ו ָּב ֵּתי ִמ ְד ָר ׁשוֹת ׁ ֶש ּק ִוֹרין
ו ַּמ ְר ִ ּביצִ ין ָ ּב ֶהן ּת ָוֹרה – ַﬠל ַא ַחת ַּכ ָּמה
.וְ ַכ ָּמה

It is taught in a baraita: Rabbi Elazar HaKappar says: In the future,
the synagogues and the study halls in Babylonia will be transported and reestablished in Eretz Yisrael, as it is stated: “Surely,
like Tabor among the mountains, and like Carmel by the sea, so
shall he come” ( Jeremiah : ). There is a tradition that these
mountains came to Sinai at the giving of the Torah and demanded
that the Torah should be given upon them. And are these matters
not inferred through an a fortiori argument: Just as Tabor and
Carmel, which came only momentarily to study Torah, were
relocated and established in Eretz Yisrael in reward for their actions,
all the more so should the synagogues and study halls in Babylonia,
in which the Torah is read and disseminated, be relocated to Eretz
Yisrael.

״ל ָּמה
ָ  ַמאי דִּ ְכ ִתיב:דָּ ַר ׁש ַ ּבר ַק ּ ָפ ָרא
 יָ צְ ָתה ַ ּבת קוֹל,ְּת ַר ְ ּצדוּן ָה ִרים ַ ּג ְבנו ּּנִים״
? ָל ָּמה ִּת ְרצ ּו ִדין ִﬠם ִסינַי:וְ ָא ְמ ָרה ָל ֶהם
.ּכו ְּּל ֶכם ַ ּב ֲﬠ ֵלי מו ִּמים ַא ֶּתם ֵאצֶ ל ִסינַי
ְּכ ִתיב ָה ָכא ״ ַ ּג ְבנו ּּנִים״ ו ְּכ ִתיב ָה ָתם ״אוֹ
 ׁ ְש ַמע ִמ ָּינ ּה: ֲא ַמר ַרב ַא ׁ ִשי,ִ ּג ֵ ּבן אוֹ דַּ ק״
.ַהאי ַמאן דְּ יָ ִהיר – ַ ּב ַﬠל מוּם הוּא

Bar Kappara interpreted a verse homiletically: What is the
meaning of that which is written: “Why do you look askance
[teratzdun], O high-peaked mountains, at the mountain that God
has desired for His abode” (Psalms : )? A Divine Voice issued
forth and said to all the mountains that came and demanded that
the Torah be given upon them: Why do you seek [tirtzu] to enter
into a legal disputeN [din] with Mount Sinai? You are all blemished
in comparison to Mount Sinai, as it is written here: “High-peaked
[gavnunnim]” and it is written there, with regard to the blemishes
that disqualify a priest: “Or crookbacked [gibben] or a dwarf ”
(Leviticus : ). Rav Ashi said: Learn from this that one who is
arrogant is considered blemished. The other mountains arrogantly
insisted that the Torah should be given upon them, and they were
therefore described as blemished.

? ַמאי ַק ּ ֶפנְדַּ ְריָא:עוֹשין אוֹתוֹ ַק ּ ֶפנְדַּ ְריָא
ׂ ִ  § ֵאיןThe mishna teaches that even if a synagogue fell into ruin, it
L
 ַק ּ ֶפנְ דַּ ְריָ א ִּכ ׁ ְש ָמ ּה – ַמאי: ֲא ַמר ָר ָבאmay not be made into a kappendarya. The Gemara asks: What
H
 ַאדְּ ַמ ִּק ְיפנָ א ַאדָּ ֵרי: ִּכ ׁ ְש ָמ ּה? ְּכ ַמאן דְּ ָא ַמרis meant by kappendarya? Rava said: A shortcut, as implied by
its name. The Gemara clarifies: What do you mean by adding: As
.ֵאיעוֹל ְ ּב ָהא
implied by its name? It is like one who said: Instead of going
around the entire row of houses [makkifna addari] to get to the
other side, thereby lengthening my journey, I will enter this house
and walk through it to the other side. The word kappendarya
sounds like a contraction of makkifna addari. This is what Rava
meant by saying: As implied by its name.
ּ ָ  ִאם ָהיָה ׁ ְש ִביל ֵמ ִﬠ:ּ ָא ַמר ַר ִ ּבי ַא ָ ּבהוRabbi Abbahu said: If a public path had initially passed through
– יק ָרא
. מו ָּּתרthat location, before the synagogue was built, it is permitted to
continue to use it as a shortcut, for the honor due to a synagogue
cannot annul the public’s right of access to the path.
 ַה ִּנ ְכנָס ַﬠל ְמנָ ת:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
ׁ ֶש ּל ֹא ַל ֲﬠ ׂשוֹת ַק ּ ֶפנְ דַּ ְריָ א מו ָּּתר ַל ֲﬠ ׂשוֹתוֹ
: וְ ָא ַמר ַר ִ ּבי ֶח ְל ּבוֹ ָא ַמר ַרב הוּנָ א.ַק ּ ֶפנְ דַּ ְריָ א
ַה ִּנ ְכנָ ס ְל ֵבית ַה ְּכנֶ ֶסת ְל ִה ְת ּ ַפ ֵּלל מו ָּּתר
 ׁ ֶש ֶּנ ֱא ַמר ״ו ְּבבֹא ַﬠם,ַל ֲﬠ ׂשוֹתוֹ ַק ּ ֶפנְ דַּ ְריָ א
וֹﬠ ִדים ַה ָ ּבא דֶּ ֶרךְ ׁ ַש ַﬠר
ֲ ָה ָא ֶרץ ִל ְפנֵי ה׳ ַ ּב ּמ
.צָ פוֹן ְל ִה ׁ ְש ַּת ֲחווֹת יֵ צֵ א דֶּ ֶרךְ ׁ ַש ַﬠר נֶ גֶ ב״

Rav Naĥman bar Yitzĥak said: With regard to one who enters a
synagogue without intending to make it into a shortcut, when
he leaves he is permitted to make it into a shortcut for himself,
by leaving through the exit on the other side of the building. And
Rabbi Ĥelbo said that Rav Huna said: With regard to one who
enters a synagogue to pray, he is permitted to make it into a
shortcut for himself N by leaving through a diﬀerent exit, and it
is fitting to do so, as it is stated: “And when the people of the
land shall come before the Lord in the appointed seasons, he
that enters by way of the north gate to bow down shall go forth
by the way of the south gate” (Ezekiel : ). This indicates that
it is a show of respect not to leave through the same entrance
through which one came in; it is better to leave through the other
side.

לוֹש ִמ ּ ְפנֵי ַﬠגְ ַמת
ׁ ״ﬠל ּו ּבוֹ ֲﬠ ָ ׂש ִבים ל ֹא יִ ְת
ָ § The mishna teaches: If grass sprang upH in a ruined synagogue,
 ֲא ָבל, ֵאינוֹ ּת ֵוֹל ׁש ו ַּמ ֲא ִכיל: וְ ָה ַתנְיָא. נֶ ֶפ ׁש״although it is not befitting its sanctity, one should not pick it, due
נִיתין – ּת ֵוֹל ׁש
ִ נִיח! ִּכי ְּתנַן נַ ִמי ַמ ְת
  ּת ֵוֹל ׁש ו ֵּמto the anguish that it will cause to those who see it. It will remind
them of the disrepair of the synagogue and the need to rebuild
.ו ַּמ ֲא ִכיל ְּתנַן
it. The Gemara asks: But isn’t it taught in a baraita: One may
not pick the grass and feed it to one’s animals, but he may pick
it and leave it there? The Gemara answers: When we learned the
prohibition against picking the grass in the mishna as well, we
learned only that it is prohibited to pick it and feed it to one’s
animals, but it is permitted to leave it there.
נוֹהגִ ין ָ ּב ֶהן
ֲ  ֵ ּבית ַה ְּק ָברוֹת ֵאין:ָּתנ ּו ַר ָ ּבנַ ן
 וְ ֵאין, ֵאין ָמ ְר ִﬠין ָ ּב ֶהן ְ ּב ֵה ָמה:ֹאש
ׁ ַקלּ וּת ר
 וְ ֵאין ְמ ַל ְּק ִטין,יכין ָ ּב ֶהן ַא ַּמת ַה ַּמיִ ם
ִ מוֹל
ִ
ּ ֵ  וְ ִאם ִל,ָ ּב ֶהן ֲﬠ ָ ׂש ִבים
קוֹמן
ָ יקט – ׂש ְוֹר ָפן ִ ּב ְמ
.ִמ ּ ְפנֵי ְכבוֹד ֵמ ִתים

The Sages taught in a baraita: In a cemetery, one may not
act with frivolity; one may not graze an animal on the grass
growing inside it; and one may not direct a water channel to
pass through it;N and one may not gather grass inside it to use
the grass as feed for one’s animals; and if one gathered grass for
that purpose, it should be burnt on the spot, out of respect for
the dead.H

ימא ַא ֵּס ָיפא – ֵּכיוָ ן ׁ ֶש ּ ׂש ְוֹר ָפן
ָ  ַא ַהיָּ יא? ִא ֵילThe Gemara clarifies: With regard to the phrase: Out of respect
יכא? ֶא ָּלא
ָ  ִ ּב ְמfor the dead, to which clause of the baraita does it refer? If we
ָּ קוֹמן ַמאי ְּכבוֹד ֵמ ִתים ִא
.ישא
ָ ׁ  ַא ֵרsay it is referring to the last clause, that if one gathered grass that
it should be burnt out of respect for the dead, then one could
ask: Since the grass is burnt on the spot, and not publicly, what
respect for the dead is there in this act? Rather, the phrase must
be referring to the first clause of the baraita, and it explains why
it is prohibited to act with frivolity.

mishna

On four Shabbatot during and surroundֹאש ח ֶֹד ׁש ֲא ָדר ׁ ֶש ָחל ִל ְהיוֹת
ׁ מתני׳ ר
ing the month of Adar, a Torah portion
 ָחל.קוֹרין ְ ּב ָפ ָר ׁ ַשת ׁ ְש ָק ִלים
ִ – ְ ּב ׁ ַש ָ ּבת
of seasonal significance is read. When the New Moon of Adar
,ימין ְל ׁ ֶש ָﬠ ָבר
ִ ִּ ִל ְהיוֹת ְ ּבתוֹךְ ַה ׁ ּ ַש ָ ּבת – ַמ ְקדoccurs on Shabbat, the congregation reads the portion of
, ו ַּמ ְפ ִס ִיקין ְל ׁ ַש ָ ּבת ַא ֶח ֶרתShekalim on that Shabbat. If the New Moon occurs during the
middle of the week, they advance the reading of that portion to
the previous Shabbat, and, in such a case, they interrupt the
reading of the four portions on the following Shabbat, which
would be the first Shabbat of the month of Adar, and no additional
portion is read on it.

LANGUAGE

Shortcut [kappendarya] – ק ּ ֶפנְ דַּ ְריָ א:ַ Apparently from
the Latin phrase, via compendria, meaning a short route.
Rava’s explanation was not providing the source of the
word but rather for remembering it by the similar sounding Aramaic phrase makkif dara.
HALAKHA

Using a synagogue as a shortcut – נֶסת
ֶ ק ּ ֶפנְדַּ ְריָא ְ ּב ֵבית ַה ְּכ:ַ
It is prohibited to pass through a synagogue in order to
shorten one’s journey. However, if one reads or learns a
little in the synagogue, it is permitted (Mishna Berura).
If the path existed before the synagogue was built, it
remains permitted to use it. It appears that this prohibition applies only to the synagogue building itself. However, it is permitted to use the synagogue courtyard and
even the hallway of a synagogue as a shortcut (Arukh
HaShulĥan). If one enters a synagogue in order to pray, it
is a mitzva for him to leave through an entrance diﬀerent
from the one through which he entered (Shulĥan Arukh,
Oraĥ Ĥayyim 151:5).
If grass sprang up – ﬠל ּו ּבוֹ ֲﬠ ָ ׂש ִבים:ָ One must continue to
show respect to a synagogue even if it falls into disrepair,
even in the Diaspora (Mishna Berura). If grass sprung up
inside it, it may be picked. However, there is no obligation to do so (Mishna Berura). Even if the grass is picked,
it should be left on the ground where it was picked in
order that those who see it feel anguish over the synagogue’s state that will lead them to rebuild it. If it has been
decided not to rebuild that synagogue and a diﬀerent
synagogue has already been built, this halakha does not
apply. Nevertheless, according to the opinion of the Taz,
even in such a case, it is fitting to place a boundary around
the ruins, in order that people will not act disrespectfully
when inside them (Shulĥan Arukh, Oraĥ Ĥayyim 151:10).
Respect for a cemetery – כבוֹד ֵ ּבית ַה ְּק ָברוֹת:ְּ One should
not act with frivolity in a cemetery. One should not eat or
drink there, nor may one read, learn, or make calculations
there. One may not graze animals there. Water canals may
not be directed through a cemetery, nor may a cemetery
be used as a shortcut. Grass should not be picked from a
cemetery. If it is picked, for instance, in order to maintain
the graves, it should be burned on the spot (Shulĥan
Arukh, Yoreh De’a 3 68:1, and in the comment of Rema).
NOTES

He is permitted to make it into a shortcut for himself –
מו ָּּתר ַל ֲﬠ ׂשוֹתוֹ ַק ּ ֶפנְדַּ ְריָא: Many of the commentaries suggest
that because of the verse in Ezekiel, it is not only permitted in this instance to use the synagogue as a shortcut,
but it is a mitzva to do so. Although the Gemara states
only that it is permitted and does not state that it’s a
mitzva, it could be referring to a case where there are multiple alternative exits; specifically selecting the one that
is more convenient is permitted although not a mitzva.
One may not direct a water channel to pass through
it – יכין ָ ּב ֶהן ַא ַּמת ַה ַּמיִ ם
ִ מוֹל
ִ אין:
ֵ Most of the prohibitions
in a cemetery exist in order to defend the honor of the
dead. Although they are now but dust of the earth, they
were once great people. However, the prohibition against
directing a water channel to pass through a cemetery is
due to the concern that it may break its banks and flood
the graves (Rabbeinu Yehonatan).
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NOTES

They resume the regular order of readings – חוֹזְ ִרין
ל ְכ ִס ְד ָרן:ִ Although the return to the regular weekly cycle
is ostensibly an obvious fact, some suggest that one
might have mistakenly suggested that since it so close to
Passover, portions from the Torah relating to that Festival
should be read instead (Penei Yehoshua).
HALAKHA

The four portions – א ְר ַ ּבע ּ ָפ ָר ׁ ִשיּוֹת:ַ During the month of
Adar and just prior to it, four special Torah portions are
read, as explained in the Gemara (Shulĥan Arukh, Oraĥ
Ĥayyim 685).
They make a public announcement concerning the
half-shekels – יﬠין ַﬠל ַה ׁ ּ ְש ָק ִלים
ִ מ ׁ ְש ִמ:ַ When the Temple
stood, the requirement to donate the half-shekels was
publicly announced on the first of Adar, in order that
people give it during that month (Rambam Sefer Zemanim,
Hilkhot Shekalim 1:9).

,״פ ָרה ֲאדו ָּּמה״
ָ ּ ישית
ִ ׁ  ַ ּב ׁ ּ ְש ִל, ַ ּב ׁ ּ ְשנִיָּה ״זָ כוֹר״On the second Shabbat, the Shabbat prior to Purim, they read
ישית
ִ ׁ  ַ ּב ֲח ִמ,חוֹד ׁש ַהזֶּ ה ָל ֶכם״
ֶ ״ה
ַ יﬠית
ִ  ִ ּב ְר ִבthe portion: “Remember what Amalek did” (Deuteronomy
: – ), which details the mitzva to remember and destroy the
.חוֹזְ ִרין ִל ְכ ִס ְד ָרן
nation of Amalek. On the third Shabbat, they read the portion
of the Red Heifer [Para] (Numbers : – ), which details the
purification process for one who became ritually impure through
contact with a corpse. On the fourth Shabbat, they read the
portion: “This month [haĥodesh] shall be for you” (Exodus
: – ), which describes the oﬀering of the Paschal lamb. On
the fifth Shabbat, they resume the regular weekly order of
readingsN and no special portion is read.H
, ַ ּב ֲחנו ָּּכה,אשי ֳח ָד ׁ ִשים
ֵ ׁ  ְ ּב ָר, ַל ּכֹל ַמ ְפ ִס ִיקיןFor all special days, the congregation interrupts the regular
 ו ְּביוֹם, ו ַּב ַּמ ֲﬠ ָמדוֹת, ְ ּב ַת ֲﬠנִיּוֹת, ו ְּבפו ִּריםweekly order of readings, and a special portion relating to the
. ַה ִּכ ּפו ִּריםcharacter of the day is read. This applies on the New Moons, on
Hanukkah, and on Purim, on fast days, and on the non-priestly
watches, and on Yom Kippur.
יﬠין
ִ גמ׳ ְּתנַ ן ָה ָתם ְ ּב ֶא ָחד ַ ּב ֲא ָדר ַמ ׁ ְש ִמ
ַﬠל ַה ׁ ּ ְש ָק ִלים

gemara

We learned in a mishna there (Shekalim
: ): On the first of Adar they make a
public announcement concerning the forthcoming collection
of half-shekels.H The money is used for the communal oﬀerings
in the Temple in the coming year.
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HALAKHA

And concerning diverse kinds – וְ ַﬠל ַה ִּכ ְל ַאיִ ם: On the first
of Adar, an announcement is made concerning diverse
kinds, and everyone goes out and uproots any instances
of diverse kinds in his fields (Rambam Sefer Zera’im, Hilkhot
Kilayim 2:15).
Oﬀering from the new collections – ק ְר ָ ּבן ִמ ְּתרו ָּמה ֲח ָד ׁ ָשה:ָ
From the New Moon of Nisan, oﬀerings may be brought
only from animals purchased with the new collections.
However, in the event that the collection was not yet
made, money from the old collection may be used (Rambam Sefer Zemanim, Hilkhot Shekalim 4:11).

. וְ ַﬠל ַה ִּכ ְל ַאיִ םAnd a public announcement is made concerning the need to
uproot any instances of diverse kindsH that have grown in the
fields.
,יﬠה ִהיא
ָ  ִ ּב ׁ ְש ָל ָמא ַﬠל ַה ִּכ ְל ַאיִ ם – דִּ זְ ַמן זְ ִרThe Gemara asks: Granted, an announcement is made concern? ֶא ָּלא ַﬠל ַה ׁ ּ ְש ָק ִלים ְמ ַנָלןing the need to uproot diverse kinds, as the beginning of the
month of Adar is a time of sowing. Instances of diverse kinds are
already noticeable, and therefore it is a fitting time to deal with
the matter. But with regard to the announcement concerning the
half-shekels, from where do we derive that it should be made at
this point in the year?
 דְּ ָא ַמר:ֹאשיָּ ה
ִ ׁ  ָא ַמר ַר ִ ּבי ָט ִבי ָא ַמר ַר ִ ּבי יRabbi Tavi said that Rabbi Yoshiyya said: It is as the verse
 ָא ְמ ָרה,חוֹד ׁש ְ ּב ָח ְד ׁשוֹ״
ֶ עוֹלת
ַ  ְק ָרא ״זֹאתstates: “This is the burnt-oﬀering of each New Moon in its
. ַחדֵּ ׁש וְ ָה ֵבא ָק ְר ָ ּבן ִמ ְּתרו ָּמה ֲח ָד ׁ ָשה: ּת ָוֹרהrenewal throughout the months of the year” (Numbers : ).
The Torah says: There is a month in which you must begin to
renew and bring the daily and additional oﬀering from animals
purchased with the new collectionsH of half-shekels collected
that year. Each year a collection is made with which to finance
the purchase of communal oﬀerings for the following year. Oﬀerings during that year may be purchased only from collections
made for that year.
,נִיסן ָ ּב ֵﬠי ַא ְקרו ֵּבי ִמ ְּתרו ָּמה ֲח ָד ׁ ָשה
ָ  וְ ֵכיוָ ן דִּ ְבElsewhere it is derived through a verbal analogy that the yearly
יכי
ִ  ִּכי ֵה, ָק ְד ִמינַ ן וְ ָק ֵרינַ ן ְ ּב ֶא ָחד ַ ּב ֲא ָדרcycle begins with the month of Nisan. And since starting from
. דְּ ֵלית ּו ׁ ְש ָק ִלים ַל ִּמ ְקדָּ ׁשand during the month of Nisan the oﬀerings must be brought
from the new collections of half-shekels, it is necessary to make
the collection in the preceding month, i.e., in Adar. Therefore,
they advance the reading of Shekalim, and they read it on the
first of Adar, in order that the people will be reminded to bring
the half-shekels to the Temple in good time.
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.יאל
ֵ ְּכ ַמאן – דְּ ָלא ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
יאל – ָה ָא ַמר ׁ ְש ֵּתי
ֵ דְּ ִאי ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
וֹא ִלין ְ ּב ִה ְלכוֹת ַה ּ ֶפ ַסח
ֲ  ׁש: דְּ ַתנְיָא,ׁ ַש ָ ּבתוֹת
 ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן,לשים יוֹם
ִ ׁ קוֹדם ַל ּ ֶפ ַסח ׁ ְש
ֶ
ֵ יאל
ֵ ַ ּג ְמ ִל
. ׁ ְש ֵּתי ׁ ַש ָ ּבתוֹת:אוֹמר

The Gemara asks: In accordance with whose opinion is the
mishna taught? It is not in accordance with the opinion of
Rabban Shimon ben Gamliel, for if someone would suggest
that it is in accordance with the opinion of Rabban Shimon ben
Gamliel, one could counter: Didn’t he say that two weeks is a
suﬃcient period of preparation? As it is taught in a baraita: We
begin to inquire into the halakhot of PassoverHN thirty days
before Passover. Rabban Shimon ben Gamliel says: We begin
to inquire only two weeks before Passover. As such, it should be
suﬃcient to announce the collection of half-shekels from two
weeks before Nisan, and there should be no need to advance the
announcement to the beginning of Adar, as stated in the mishna.

 ֵּכיוָ ן,יאל
ֵ ימא ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
ָ ֲא ִפילּ ּו ֵּת
 ַ ּב ֲח ִמ ׁ ּ ָשה ָﬠ ָ ׂשר ּבוֹ ׁשו ְּל ָחנוֹת:דְּ ָא ַמר ָמר
יוֹש ִבין
ְ ׁ  ו ְּב ֶﬠ ְ ׂש ִרים וַ ֲח ִמ ׁ ּ ָשה,יוֹש ִבין ַ ּב ְּמ ִדינָ ה
ְׁ
.ַ ּב ִּמ ְקדָּ ׁש – ִמ ׁ ּשוּם ׁשו ְּל ָחנוֹת ָק ְד ִמינַן וְ ָק ֵרינַן

Even if you say that the mishna is in accordance with the opinion
of Rabban Shimon ben Gamliel, it is possible that even he agrees
that the announcement concerning the collection of the halfshekels should be made on the first of Adar, since the Master said:
On the fifteenth of Adar money-changing tablesB for collecting
the half-shekels are set up throughout the country, and on the
twenty-fifth of Adar they are set up in the Temple.HN Because of
the possibility to donate the half-shekels at the tables already from
the fifteenth, they advance the reading of Shekalim to inform
people of that possibility and read it two weeks earlier, on the first
of Adar.

 ״צַ ו ֶאת ְ ּבנֵי: § ַמאי ּ ָפ ָר ׁ ַשת ׁ ְש ָק ִלים? ַרב ָא ַמרThe Gemara clarifies which passage is read: What is this porHN
.יהם ֶאת ָק ְר ָ ּבנִי ַל ְח ִמי״
ֶ  יִ ְ ׂש ָר ֵאל וְ ָא ַמ ְר ָּת ֲא ֵלtion of Shekalim? Rav said: It is the portion of “Command the
.״כי ִת ּ ָ ׂשא״
ִּ : ו ׁ ְּשמו ֵּאל ָא ַמרchildren of Israel, and say to them: My oﬀering, the provision
of My oﬀerings made by fire” (Numbers ), which details the
daily and additional oﬀerings. And Shmuel said: It is the portion
of “When you take the count” (Exodus : – ).
״כי ִת ּ ָ ׂשא״ ַהיְ ינ ּו דְּ ָק ֵרי
ִּ ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר
. דִּ ְכ ִתיב ָ ּב ּה ׁ ְש ָק ִלים,ָל ּה ּ ָפ ָר ׁ ַשת ׁ ְש ָק ִלים
,״את ָק ְר ָ ּבנִי ַל ְח ִמי״
ֶ ֶא ָּלא ְל ַמאן דְּ ָא ַמר
 ַט ְﬠ ָמא,ָה ָכא ִמ ִידי ׁ ְש ָק ִלים ְּכ ִת ִיבי ָה ָתם? ִאין
.ַמאי – ִּכ ְד ַר ִ ּבי ָט ִבי

Granted, according to the one who said that it is the portion of
“When you take the count,” this is the reason that it is called the
portion of Shekalim, for the obligation to give half-shekels is
written in that portion. However, according to one who said that
it is the portion of “My oﬀering, the provision of My oﬀerings,”
why should that portion be read? Is there anything written about
the half-shekels here? The Gemara answers: Yes. What is the
reason that they are collected in Adar? As per the explanation of
Rabbi Tavi, the half-shekels are collected to be used for the coming year’s daily and additional oﬀerings. Therefore, reading the
portion concerning those oﬀerings will serve well as a reminder
for people to donate.

HALAKHA

We begin to inquire into the halakhot of Passover –
וֹא ִלין ְ ּב ִה ְלכוֹת ַה ּ ֶפ ַסח
ֲ ש:ׁ Queries are made with regard to
the laws of Passover from thirty days beforehand. This
is in accordance with the opinion of the Rabbis who
dispute the opinion of Rabbi Shimon ben Gamliel.
Some say this halakha applies also to the other Festivals
(Magen Avraham, citing Baĥ). However, others claim that
a three-day period before Shavuot is suﬃcient (Vilna
Gaon). Others limit the halakha to Passover (Mishna
Berura, citing Beit Yosef ). Nowadays, when there are no
oﬀerings, the custom is limited to delivering a halakhic
discourse on the Shabbat before Passover. However,
some claim that even nowadays the thirty-day period
still applies (Tosafot; see Taz). For all Festivals, during
the Festival itself, there is an obligation to study the
halakhot of the day (Magen Avraham; Shulĥan Arukh,
Oraĥ Ĥayyim 429:1).
The collection of half-shekels – ג ִביַּ ת ַמ ֲחצִ ית ַה ׁ ּ ֶש ֶקל:ּ ְ On
the fifteenth of Adar, the money changers sit in every
city and request the half-shekel. However, they do not
force the people to contribute. On the twenty-fifth of
Adar, the money changers sit in the Temple, and they
then begin to demand the contribution of the halfshekel (Rambam Sefer Zemanim, Hilkhot Shekalim 1:9).
This portion of Shekalim – פ ָר ׁ ַשת ׁ ְש ָק ִלים:ָ ּ Shekalim is
the portion of Exodus 30:11–16. This is in accordance
with the opinion of Rav. Although the halakha is normally decided in accordance with Shmuel, in this case
there is a baraita in accordance with Rav’s opinion, and
the Gemara discusses his opinion, which suggests that
it rules in accordance with him. The story involving
Jehoiada the priest is read as the haftara (Shulĥan Arukh,
Oraĥ Ĥayyim 685:1).
BACKGROUND

Money-changing tables – ש ְל ָחנוֹת:
ֻ ׁ Every adult male,
both in Eretz Yisrael and in the Diaspora, was obligated
to donate a half-shekel toward the purchase of the
public oﬀerings and the maintenance of the Temple.
Through this, the entire Jewish people became partners
in the Temple service. The key issue was not the amount
that was given, but the fact that each person gave the
same amount. Therefore, it is understandable that the
amount to be donated was changed throughout the
generations. For example, toward the end of the Temple
period, the amount was fixed at two dinars, which is
half a sela and is referred to as the sacred shekel. The
donation was not always made in the exact amount and
the money changers would provide change. Therefore,
to ensure the right amount was given and to pay the
money changers for their eﬀorts, a small coin was paid
in addition to the half-shekel.

NOTES

We begin to inquire into the halakhot of Passover – וֹא ִלין
ֲ ׁש
ב ִה ְלכוֹת ַה ּ ֶפ ַסח:ּ ְ This is referring neither to the announcement of
the upcoming Festival nor to the delivery of sermons concerning
it. Rather, it is referring to the point at which it is deemed appropriate to begin analyzing the pertinent halakhot in the study hall.
As such, it is possible that even the Sages, who dispute Rabban
Shimon ben Gamliel here, would agree that two weeks prior to an
event is suﬃcient time for a public announcement. They dispute
only that the analysis of the halakhot requires a longer time (Ritva).

dues, and therefore it was no longer necessary to have tables set
up in the rest of the country. With regard to the choice of this
date, some suggest it is based on the opinion of Rabbi Yehoshua
that the world was created on the twenty fifth-of Adar, which
makes it a fitting time for a beginning (Rav Yitzĥak Ĥaver). The
Turei Even discusses at length the need to prepare the oﬀerings
for the New Moon of Nisan from four days prior to it, which is the
twenty-fifth of Adar.

What is this portion of Shekalim – מאי ּ ָפ ָר ׁ ַשת ׁ ְש ָק ִלים:ַ It is diﬃcult
And on the twenty-fifth they are set up in the Temple –  ו ְּב ֶﬠ ְ ׂש ִריםto understand how this matter could be subject to a dispute.
יוֹש ִבין ַ ּב ִּמ ְקדָּ ׁש
ְ ׁ וַ ֲח ִמ ׁ ּ ָשה: Rashi explains that from this date, tables Wasn’t it consistently practiced each and every year, and the
were set up in the Temple in order to inform people that those choice of portion well known? Some suggest that the dispute
who had still not fulfilled their obligation to donate a half-shekel relates only to the choice of portion when the New Moon of Adar
would be forced to do so. The Ritva and the Meiri add that by occurs on a Shabbat, something that did not occur often (Penei
this date the majority of people had certainly already paid their Yehoshua; see Sefat Emet).
: פרק ד׳ דף כט. Megilla . Perek IV . 29b
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BACKGROUND

Sockets – א ָדנִים:ֲ

Depiction of sockets used in the construction of the Tabernacle
NOTES

There were three contributions of half-shekels – ׁ ָשל ֹׁש
תרוּמוֹת ֵהן:ְּ The first mention: “A half-shekel, a contribution
to the Lord” (Exodus 30:13), is referring to the contribution for the sockets. The mention in the verse “Every one
that passes among them that are numbered…shall give
a contribution of the Lord” (Exodus 30:14) is referring
to the contribution for Temple maintenance. The final
mention: “The rich shall not give more, and the poor
shall not give less, than a half-shekel, when they give
the contribution of the Lord, to make atonement for your
souls” (Exodus 30:15), is referring to the contribution for
the altar (Rabbeinu Yehonatan).

ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמר ״צַ ו ֶאת ְ ּבנֵי
יבי ָק ְר ָ ּבנוֹת
ִ יִ ְ ׂש ָר ֵאל״ – ִמ ׁ ּש ּום דִּ ְכ ִת
 ֶא ָּלא ְל ַמאן דְּ ָא ַמר. ִּכ ְד ַר ִ ּבי ָט ִבי,ָה ָתם
 ָק ְר ָ ּבנוֹת ִמי ְּכ ִת ִיבי? ׁ ְש ָק ִלים,״כי ִת ּ ָ ׂשא״
ִּ
!ַל ֲא ָדנִים ְּכ ִת ִיבי

Granted, according to the one who said that it is the portion of
“Command the children of Israel: My oﬀering, the provision of My
oﬀerings,” it is logical to read that portion, because the oﬀerings
that will be purchased with the half-shekels are written there, as
per the explanation of Rabbi Tavi. However, according to one who
said that it is the portion of “When you take the count,” why should
that portion be read? Is anything about the oﬀerings written in
that portion? The collection of half-shekels for use in the construction of the socketsB of the Tabernacle are the only thing written in
that portion. What does that have to do with the collection of halfshekels for the purchase of oﬀerings that is held in the month of
Adar?

 ׁ ֶשל, ׁ ָשל ֹׁש ְּתרוּמוֹת ֵהן:יוֹסף
ֵ  ִּכ ְד ָתנֵי ַרבThe Gemara answers: The selection of that portion is in accordance
 וְ ׁ ֶשל, וְ ׁ ֶשל ֲא ָדנִים ַל ֲא ָדנִים,ח זְב
ּ ֵ ח ַל ִּמ זְב
ּ ֵ  ִמwith the explanation of the portion that Rav Yosef taught: The
. ֶ ּב ֶדק ַה ַ ּביִ ת ְל ֶב ֶדק ַה ַ ּביִ תthree instances of the word: Contribution, in thatNportion teach that
there were three contributions of half-shekels: The contribution
of the altar is for the purchase of communal oﬀerings to be sacrificed on the altar; and the contribution of the sockets is for constructing the sockets; and the contribution of the Temple maintenance is for the Temple maintenance. Therefore, according to Rav
Yosef, it is understandable why the portion of “When you take the
count” is read. It deals explicitly with the collection of half-shekels.
״כי ִת ּ ָ ׂשא״ ַהיְ ינ ּו
ִּ  ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמרThe Gemara asks further: Granted, according to the one who said
אשי
ֵ ׁ ֹאש ח ֶֹד ׁש ִמ ׁ ּ ְש ָאר ָר
ׁ  דְּ ׁ ָשנֵי ַהאי רthat it is the portion of “When you take the count,” this is what is
, ֳח ָד ׁ ִשיםdiﬀerent about this New Moon of Adar and other New Moons
when they occur on Shabbat. On the New Moon of Adar, “When
you take the count” is read because it describes the collection of
half-shekels. On other New Moons, when they occur on Shabbat,
the portion of “Command the children of Israel” is read because it
mentions the additional oﬀerings brought on Shabbat and the New
Moon.
ו…את ָק ְר ָ ּבנִי״ ַמאי
ֶ ֶַא ָּלא ְל ַמאן דְּ ָא ַמר ״צ
אשי ֳח ָד ׁ ִשים – ָקר ּו
ֵ ׁ  דְּ ִאילּ ּו ָר,ׁ ָשנֵי? ׁ ָשנֵי
ֹאש
ׁ  וְ ַחד ִ ּב ְדר,יוֹמא
ָ ְּיתא ְ ּב ִﬠנְ יָ ינָ א ד
ָּ ׁ ִש
ֹאש
ׁ  וְ ִאילּ ּו ָה ִאידָּ נָ א ּכו ְּּלה ּו ִ ּב ְדר.חוֹד ׁש
ֶ
.חוֹד ׁש
ֶ

However, according to the one who said that “Command the
children of Israel, and say to them: My oﬀering,” what is diﬀerent
about the portion read on the New Moon of Adar and the portion
read on other New Moons when they occur on Shabbat, for the same
portion is read in all cases? The Gemara answers: They are diﬀerent:
For on other New Moons, when they occur on Shabbat, six people
read from the regular weekly portion of the matter of the day and
one reads from the portion for the New Moon, whereas now, on
the New Moon of Adar, if it occurs on Shabbat, all seven read from
the portion of the New Moon.

נִיחא ְל ַמאן דַּ ֲא ַמר ְל ֵס ֶדר ּ ָפ ָר ׁ ִשיּוֹת הוּא
ָ  ָהThe Gemara asks: This answer works out well according to the
, חוֹזֵ רone who said that when the mishna states that on the fifth Shabbat,
we resume the regular order of readings. The intention is that one
resumes the regular weekly order of Torah portions. This implies
that on the previous four Shabbatot, the regular portion was not read
at all. Rather, only the special portions delineated in the mishna
were read. Therefore, it makes sense to say that all seven people read
from the special portion.
 ֶא ָּלא ְל ַמאן דַּ ֲא ַמר ְל ֵס ֶדר ַה ְפ ָטרוֹת הוּאHowever, according to the one who says that the mishna’s inten? ַמאי ׁ ָשנֵי,יוֹמא ָק ֵרינַן
ָ ְּ ו ָּפ ָר ׁ ָש ָתא ד, חוֹזֵ רtion is that one resumes the regular order of concluding readings
from the Prophets [haftarot], and on the previous Shabbatot one
also reads from the regular portion of the matter of the day, then
the original question stands: What is diﬀerent about the portion
read on the New Moon of Adar and the portion read on other New
Moons when they occur on Shabbat?
ּ  דְּ ִא,ׁ ָשנֵי
יתא
ָּ אשי ֳח ָד ׁ ִשים ָקר ּו ׁ ִש
ֵ ׁ יל ּו ָר
ֹאש
ׁ  וְ ַחד ָק ֵרי ִ ּב ְדר,יוֹמא
ָ ְְּ ּב ִﬠנְ יָ ינָ א ד
ּ  וְ ִא,חוֹד ׁש
יל ּו ָה ִאידָּ נָ א ָקר ּו ְּת ָל ָתא
ֶ
ֹאש
ׁ יוֹמא וְ ַא ְר ָ ּב ָﬠה ָקר ּו ִ ּב ְדר
ָ ְְּ ּב ִﬠנְיָ ינָ א ד
.חוֹד ׁש
ֶ
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The Gemara answers: They are diﬀerent: For whereas on other New
Moons, when they occur on Shabbat, six people read from the
regular weekly portion of the matter of the day and one reads from
the portion for the New Moon, now, on the New Moon of Adar, if
it occurs on Shabbat, three people read from the regular weekly
portion of the matter of the day and four read from the portion for
the New Moon.

ֹאש ח ֶֹד ׁש ֲא ָד ר ׁ ֶש ָח ל
ׁ  ר:יבי
ִ ית
ִ ֵמ
,קוֹרין ְ ּב ָפ ָר ׁ ַשת ׁ ְש ָק ִלים
ִ ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת
 ִ ּב ׁ ְש ָל ָמא.ו ַּמ ְפ ִט ִירין ִ ּביהוֹיָ ָדע ַה ּכ ֵֹהן
״כי ִת ּ ָ ׂשא״ – ַהיְ ינ ּו
ִּ ְל ַמאן דְּ ָא ַמר
,יה
ּ  דְּ ָד ֵמי ֵל,דְּ ַמ ְפ ִט ִירין ִ ּביהוֹיָ ָדע ַה ּכ ֵֹהן״
,״כ ֶסף נְ ָפ ׁשוֹת ֶﬠ ְר ּכוֹ״
ֶּ דִּ ְכ ִתיב

The Gemara raises an objection from the Tosefta (Megilla : ):
When the New Moon of Adar occurs on Shabbat, they read the
Torah portion of Shekalim, and they read as the haftara the story
involving Jehoiada the priest ( Kings : – ). Granted, according to the one who said that Shekalim is the portion of “When you
take the count,” this is the reason that they read as the haftara the
story involving Jehoiada the priest: Because it is comparable in
content to the Torah reading, as it is written in the story of Jehoiada:
“The money of his assessment of persons” ( Kings : ), which is
referring to his collection of the half-shekels, and the haftara should
always contain a theme similar to the Torah reading.

״את ָק ְר ָ ּבנִי ַל ְח ִמי״
ֶ  ֶא ָּלא ְל ַמאן דְּ ָא ַמרHowever, according to the one who said that “My oﬀering, the
. ִּכ ְד ַר ִ ּבי ָט ִבי, ִמי ָד ֵמי? דָּ ֵמיprovision of My oﬀerings” is read as the portion of Shekalim, is
the haftara comparable to that portion? It is comparable, as per
the explanation of Rabbi Tavi: It is appropriate to read the portion
about oﬀerings because the collection of half-shekels is for that
purpose.
 ָחל ִל ְהיוֹת ַ ּב ּ ָפ ָר ׁ ָשה ַה ְּסמו ָּכה:ית ִיבי
ִ  ֵמThe Gemara raises an objection from a baraita: If the New Moon
קוֹרין
ִ – נֶיה ו ֵּבין ִמ ְּל ַא ֲח ֶר ָיה
ָ  ֵ ּבין ִמ ְּל ָפ, ָל ּהof Adar occurs on the Shabbat on which the portion to be read
for the regular weekly reading is adjacent to the portion read as
.אוֹת ּה
ָ כוֹפ ִלין
ְ ְ ו,אוֹת ּה
ָ
Shekalim, whether on the Shabbat preceding the Shabbat on which
Shekalim will be read as part of the weekly reading or following it,
then they read and repeat Shekalim on both Shabbatot, one time as
the special portion Shekalim and the other as part of the regular
order.
– ״כי ִת ּ ָ ׂשא״
ִּ  ִ ּב ׁ ְש ָל ָמא ְל ַמאן דְּ ָא ַמרGranted, according to the one who said that the portion of “When
,ימנָ א
ְ ִ ַהיְ ינ ּו דְּ ִמ ְת ַר ֵּמי ְ ּב ַההוּא זyou take the count” is read as Shekalim, this is how it is possible:
That portion could occur at that time in the yearlong cycle of the
order of readings. In the regular order of reading, “When you take
the count” is often read during the beginning of Adar.
,ֶא ָּלא ְל ַמאן דְּ ָא ַמר ״צַ ו ֶאת ָק ְר ָ ּבנִי״
 ִל ְבנֵי,ימנָ א? ִאין
ְ ִִמי ִמ ְת ַר ֵּמי ְ ּב ַההוּא ז
יתא ִ ּב ְת ָלת
ָ ְאוֹרי
ַ ַמ ַﬠ ְר ָבא דְּ ַמ ְס ֵקי ִל ְד
.ׁ ְשנִין

However, according to the one who said that the portion of
“Command the children of Israel, and say to them, My oﬀering” is
read as Shekalim, does that portion ever occur at that time of the
year? That portion usually occurs much later in the year, in the
summer. The Gemara answers: Yes, it sometimes occurs that this
portion is read during the beginning of Adar, for the people of
the West, i.e., Eretz Yisrael, who complete the cycle of reading the
Torah not in one year but in three years.BH

BACKGROUND

For the people of the West who complete the cycle of
the Torah in three years – יתא
ָ ְאוֹרי
ַ ִל ְבנֵי ַמ ַﬠ ְר ָבא דְּ ַמ ְס ֵקי ִל ְד
ב ְת ָלת ׁ ְשנִין:
ּ ִ The triennial cycle of completing the Torah
reading on Shabbat was commonplace in ancient Eretz
Yisrael, and there is testimony of the traveler, Benjamin
MiTudela, that even in the twelfth century this was the
practice in some communities. According to the traditional
Masoretic division of the Torah, the text is divided into 154
sections of at least twenty-one verses each. It is likely that
the Torah readings in the triennial cycle were based on this
system. Maimonides, who was familiar with this tradition,
nevertheless ruled that the annual cycle is the accepted
practice (see HALAKHA).
HALAKHA

Who complete the Torah in three years – אוֹריְ ָיתא
ַ דְּ ַמ ְס ֵקי ִל ְד
ב ְת ָלת ׁ ְשנִין:ּ ִ The standard custom is to complete the reading
of the entire Torah each year. There are also those who
complete it only every three years (Rambam Sefer Ahava,
Hilkhot Tefilla 13:1).
When the New Moon of Adar occurs on Shabbat – ֹאש
ׁ ר
ח ֶֹד ׁש ֲא ָדר ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת: When the New Moon of Adar,
or, in a leap year, of the second Adar occurs on a Shabbat, three Torah scrolls are taken out. Six people read the
regular portion of the week from the first scroll. In places
where the custom on a regular Shabbat is to call additional
people to read, they may also do so on this Shabbat (Magen
Avraham). The portion of the New Moon is read from the
second scroll, and Shekalim is read as maftir from the third
scroll. This ruling is in accordance with the opinion of Rabbi
Yitzĥak Nappaĥa (Rambam Sefer Ahava, Hilkhot Tefilla 13:23).
When the New Moon of Tevet occurs on Shabbat – ֹאש
ׁ ר
ח ֶֹד ׁש ֵט ֵבת ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת: When the New Moon of Tevet,
which always occurs during Hanukkah, occurs on Shabbat,
three Torah scrolls are taken out. Six people read the entire
portion of the week from the first scroll. It would also be
permitted to call up only five, even seven, or more (Mishna
Berura). The portion of the New Moon is read from the
second scroll, and the portion for Hanukkah is read from
the third scroll (Shulĥan Arukh, Oraĥ Ĥayyim 684:3).

ֹאש ח ֶֹד ׁש
ׁ  ר:יה דִּ ׁ ְשמו ֵּאל
ֵ ָ ַּתנְ יָ א ְּכוIt is taught in a baraita in accordance with the opinion of Shmuel:
ּ ות
״כי
ִ  ֲא ָדר ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבתWhen the New Moon of Adar occurs on Shabbat, they read
ִּ קוֹרין
. ִת ּ ָ ׂשא״ ו ַּמ ְפ ִט ִירין ִ ּביהוֹיָ ָדע ַה ּכ ֵֹהןthe portion of “When you take the count,” and they read as the
haftara the story involving Jehoiada the priest.
ֹאש ח ֶֹד ׁש ֲא ָדר
ׁ  ר:ָא ַמר ַר ִ ּבי יִ צְ ָחק נַ ּ ָפ ָחא
יאין ׁ ָשל ֹׁש
ִ ִׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת מוֹצ
 ֶא ָחד ְ ּב ִﬠנְיָ ינוֹ ׁ ֶשל,קוֹרין ָ ּב ֶהן
ִ ְּתוֹרוֹת ו
 וְ ֶא ָחד,ֹאש ח ֶֹד ׁש
ׁ  וְ ֶא ָחד ְ ּב ׁ ֶשל ר,יוֹם
: וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק נַ ּ ָפ ָחא.״כי ִת ּ ָ ׂשא״
ִּ ְ ּב
ֹאש ח ֶֹד ׁש ֵט ֵבת ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת
ׁ ר
 ֶא ָחד:קוֹרין ָ ּב ֶהן
ִ ְיאין ׁ ָשל ֹׁש ּתוֹרוֹת ו
ִ ְמ ִב
,חוֹד ׁש
ֶ ֹאש
ׁ  וְ ֶא ָחד ִ ּב ְדר,ְ ּב ִﬠנְיָינוֹ ׁ ֶשל יוֹם
.וְ ֶא ָחד ַ ּב ֲחנו ָּּכה

§ Rabbi Yitzĥak Nappaĥa said: When the New Moon of Adar

occurs on Shabbat,H the congregation takes out three Torah
scrollsN from the ark and reads from them. From the first one, they
read the portion of the regular weekly reading of the matter of the
day;N and from the second one they read the portion for the New
Moon; and from the third one they read Shekalim, which begins
with “When you take the count.” And Rabbi Yitzĥak Nappaĥa
further said: When the New Moon of Tevet, which always falls
during Hanukkah, occurs on Shabbat,H they bring three Torah
scrolls and read from them. From the first one, they read the
portion of the regular cycle of reading of the matter of the day; and
from the second one, they read the portion for the New Moon;
and from the third one, they read the portion for Hanukkah.

NOTES

The congregation takes out three Torah scrolls – יאין ׁ ָשל ֹׁש
ִ ִמוֹצ
תוֹרוֹת:ּ Although it is possible to use a single scroll and then
to roll it from one passage to the next, this would take a long
time. It is therefore preferable to use three scrolls in order not
to burden the community and keep them waiting. Although

the Gemara in tractate Yoma (70a) mentions the concern
that using additional scrolls will raise suspicions among the
members of the congregation that the first scroll is flawed,
that concern does not exist when diﬀerent people read from
each scroll (Ritva).

From the first one they read of the matter of the day – ֶא ָחד
ב ִﬠנְיָינוֹ ׁ ֶשל יוֹם:ּ ְ The order of the readings is based on the principle
that a frequent practice takes precedence over an infrequent
practice (Ritva).
: פרק ד׳ דף כט. Megilla . Perek IV . 29b
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When the New Moon of Tevet occurs on a weekday – ֹאש
ׁ ר
ח ֶֹד ׁש ֵט ֵבת ׁ ֶש ָחל ִל ְהיוֹת ְ ּבחוֹל: When the New Moon of Tevet occurs
on a weekday, two Torah scrolls are taken out. From the first
scroll, three read the portion for the New Moon and the fourth
reads from the second scroll the portion for Hanukkah. This
ruling is in accordance with the opinion of Rava (Shulĥan Arukh,
Oraĥ Ĥayyim 684:3).

ית ַמר ְ ּב ָהא – ְ ּב ָהא
ְּ  דְּ ִאי ִא:יכא
ָ ּוצְ ִר
 ֲא ָבל ְ ּב ַה ְך – ְּכ ַרב,ָק ָא ַמר ַר ִ ּבי יִ צְ ָחק
״את
ֶ  דְּ ָא ַמר ּ ָפ ָר ׁ ַשת ׁ ְש ָק ִלים,יה
ּ ְס ִב ָירא ֵל
 ָקא, ו ִּב ׁ ְש ֵּתי ּתוֹרוֹת ַס ִ ּגי,ָק ְר ָ ּבנִי ַל ְח ִמי״
.ַמ ׁ ְש ַמע ָלן

NOTES

What caused the fourth to come – יﬠי ׁ ֶשיָּ בֹא
ִ מי ָ ּג ַרם ָל ְר ִב:ִ An
additional reason to give preference to the portion for Hanukkah is that since there is a mitzva on Hanukkah to publicize
the miracle, the reading for Hanukkah should be given greater
prominence (Penei Yehoshua).

The Gemara comments: And it is necessary for Rabbi Yitzĥak
Nappaĥa to state the halakha in both cases, as, if it had been
stated only with regard to the New Moon of Tevet, one could
have mistakenly thought that only with regard to that case does
Rabbi Yitzĥak Nappaĥa state that three Torah scrolls are used.
But with regard to the New Moon of Adar, one might think that
he holds in accordance with the opinion of Rav, who said that
the portion of Shekalim is the portion of “My oﬀering, the
provision of My oﬀerings,” and two Torah scrolls will therefore
suﬃce, since the same portion is used both for the portion for
the New Moon and for the portion of Shekalim. Therefore, he
teaches us that three Torah scrolls are used even on the New
Moon of Adar.

ָ  וְ ֵלThe Gemara asks: But, based on that logic, let Rabbi Yitzĥak
ימא ָהא וְ ָלא ָ ּב ֲﬠיָ א ַהךְ ! ֲח ָדא ִמ ְּכ ַלל
.ית ַמר
ְּ  ֲח ֵב ְיר ָּת ּה ִאjust say the halakha with respect to this case of the New Moon
of Adar, and there would be no need to state that case of the
New Moon of Tevet. The Gemara answers: Indeed, one was
stated from the other by inference, i.e., Rabbi Yitzĥak Nappaĥa
stated the halakha explicitly only with regard to the New Moon
of Adar, and it was inferred that the same is true of the New
Moon of Tevet.
ֹאש ח ֶֹד ׁש ֵט ֵבת ׁ ֶש ָחל ִל ְהיוֹת
ׁ  ר,ית ַמר
ְּ ִא
 ָקר ּו ְּת ָל ָתא: ָא ַמר ַר ִ ּבי יִ צְ ָחק,ְ ּבחוֹל
ׁ ְ ּבר
ימי
ִ ִּ וְ ַרב ד.ֹאש ח ֶֹד ׁש וְ ַחד ַ ּב ֲחנו ָּּכה
 ָקר ּו ְּת ָל ָתא ַ ּב ֲחנו ָּּכה:דְּ ִמן ֵח ָיפא ֲא ַמר
.ֹאש ח ֶֹד ׁש
ׁ וְ ַחד ְ ּבר

§ An amoraic dispute was stated: When the New Moon of
Tevet occurs on a weekday,H what Torah portion is read? Rabbi
Yitzĥak Nappaĥa said: Three people read from the portion
for the New Moon, and one reads from the portion for Hanukkah. And Rav Dimi of Haifa said: Three read from the portion for Hanukkah, and one reads from the portion for the
New Moon.

יה דְּ ַר ִ ּבי יִ צְ ָחק נַ ּ ָפ ָחא
ּ  ְּכוָ ֵות: ֲא ַמר ַר ִ ּבי ָמנִיRabbi Mani said: It stands to reason to rule in accordance
 דְּ ָת ִדיר וְ ׁ ֶש ֵאינוֹ ָּת ִדיר – ָּת ִדיר, ִמ ְס ַּת ְ ּב ָראwith the opinion of Rabbi Yitzĥak Nappaĥa, for it is already
an established principle that when a frequent practice and
.קוֹדם
ֵ
an infrequent practice conflict, the frequent practice takes
precedence over the infrequent practice. Since the portion
for the New Moon is read more frequently than the portion for
Hanukkah, it should be given greater prominence.
ימי
ִ ִּיה דְּ ַרב ד
ֵ ָ ְּכו:ָא ַמר ַר ִ ּבי ָא ִבין
ּ ות
– יﬠי ׁ ֶשיָּ בֹא
ִ  ִמי ָ ּג ַרם ָל ְר ִב,ִמ ְס ַּת ְ ּב ָרא
ֹאש ח ֶֹד ׁש
ׁ יﬠי ְ ּבר
ִ  ִה ְל ָּכךְ ְר ִב,ֹאש ח ֶֹד ׁש
ׁ ר
.ָ ּב ֵﬠי ִמ ְיק ִרי

Rabbi Avin said: It stands to reason to rule in accordance with
the opinion of Rav Dimi, for the following reason: What caused
the fourth person to comeN and read from the Torah? The New
Moon, as on the other days of Hanukkah only three people read
from the Torah. Therefore, it is only logical that the fourth
person should read from the portion for the New Moon.

 ֵאין:יוֹסף ָא ַמר
ֵ ַמאי ָהוֵ י ֲﬠ ָל ּה? ַרב
: וְ ַר ָ ּבה ָא ַמר.חוֹד ׁש
ֶ ֹאש
ׁ יחין ְ ּבר
ִ ַמ ׁ ְש ִ ּג
 ֵאין: וְ ִה ְל ְכ ָתא.יחין ַ ּב ֲחנו ָּּכה
ִ ֵאין ַמ ׁ ְש ִ ּג
ּ ָ ֹאש ח ֶֹד ׁש ִﬠ
.יקר
ׁ  וְ ר,יחין ַ ּב ֲחנו ָּּכה
ִ ַמ ׁ ְש ִ ּג

The Gemara asks: What halakhic conclusion was reached about
this matter? Rav Yosef said: We do not concern ourselves with
making the portion for the New Moon the primary reading.
Rather, three people read from the portion for Hanukkah, and
only the fourth reads the portion for the New Moon. And
Rabba said: We do not concern ourselves with making the
portion for Hanukkah the primary reading. Rather, three people read from the portion for the New Moon, and only the
fourth reads the portion for Hanukkah. The Gemara concludes:
And the halakha is that we do not concern ourselves with
making the portion for Hanukkah the primary reading, and
therefore the portion for the New Moon is primary.

, ָחל ִל ְהיוֹת ִ ּב״וְ ַא ָּתה ְּת ַצ ֶּוה״,ית ַמר
ְּ  § ִאAn amoraic dispute was stated: If the Shabbat on which
יתא
ָּ  ָקר ּו ׁ ִש: ֲא ַמר ַר ִ ּבי יִ צְ ָחק נַ ּ ָפ ָחאthe portion of Shekalim is to be read occurs on the Shabbat in
 וְ ַחד,״כי ִת ּ ָ ׂשא״
ִּ  ִמ״וְ ַא ָּתה ְּת ַצ ֶּוה״ ַﬠדwhich the regular weekly portion is “And you shall command”
(Exodus : – : ), what should be done? Rabbi Yitzĥak
: ֲא ַמר ַא ַ ּביֵ י.״כי ִת ּ ָ ׂשא״ ַﬠד ״וְ ָﬠ ִ ׂש ָית״
ִּ  ִמNappaĥa said: Six people read from the portion “And you
shall command,” until but not including the weekly portion of
“When you take the count” (Exodus : – : ), and one
person reads the portion of Shekalim from “When you take the
count,” until but not including the verse: “And you shall make
a copper laver” (Exodus : – ). Abaye said:
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