HALAKHA

What is adjacent – איזֶ ה ּו ָסמו ְּך:ֵ With regard to reading the
Megilla, an adjacent place is a place that is found within a mil
of the walled city. Some say that in places where there is a
train and the like, we do not measure by the distance of a mil,
but rather the distance one can travel in eighteen minutes
(see Kaf HaĤayyim; Shulĥan Arukh, Oraĥ Ĥayyim 688:2).

ימא
ָ ַﬠד ַּכ ָּמה? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא ֵית
 ְּכ ֵמ ַח ְּמ ָתן:ַר ִ ּבי ִח יָּ יא ַ ּבר ַא ָ ּבא
ימא ִמיל! ָהא ָקא
ָ  וְ ֵל. ִמיל,ְל ִט ֶ ּב ְריָ א
 דְּ ׁ ִשיע ּו ָרא דְּ ִמיל ַּכ ָּמה:ַמ ׁ ְש ַמע ָלן
.ָהוֵ י – ְּכ ֵמ ַח ְּמ ָתן ְל ִט ֶ ּב ְריָ א

BACKGROUND

Like from Ĥamtan to Tiberias – כ ֵמ ַח ְּמ ָתן ְל ִט ֶ ּב ְריָ א:ְּ Ĥamtan,
also called Ĥamat or Ĥamta, is a city that was built around
the hot springs of Tiberias. Although it was close to Tiberias,
it was a separate settlement. It was also the seat of one of the
priestly watches. Ancient Tiberias was built south of modernday Tiberias, and the distance between ancient Tiberias and
Ĥamtan was a mil, approximately 1,000–1,200 m.

The Gemara asks: Up to what distance is considered adjacent?H
Rabbi Yirmeya said, and some say that it was Rabbi Ĥiyya bar
Abba who said: The limit is like the distance from the town of
Ĥamtan to Tiberias,B a mil. The Gemara asks: Let him say simply
that the limit is a mil; why did he have to mention these places? The
Gemara answers that the formulation of the answer teaches us this:
How much distance comprises the measure of a mil? It is like the
distance from Ĥamtan to Tiberias.

ימא ַר ִ ּבי ִחיָּ יא
ָ  § וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא ֵיתHaving cited a statement of Rabbi Yirmeya, which some attribute
.צוֹפים ֲא ָמרוּם
ִ  מנצפ״ך: ַ ּבר ַא ָ ּבאto Rabbi Ĥiyya bar Abba, the Gemara cites other statements attributed to these Sages. Rabbi Yirmeya said, and some say that it was
Rabbi Ĥiyya bar Abba who said: The Seers, i.e., the prophets, were
the ones who saidN that the letters mem, nun, tzadi, peh, and kaf
[mantzepakh],N have a diﬀerent form when they appear at the end
of a word.
״א ֶּלה ַה ִּמצְ וֹת״
ֵ :וְ ִת ְס ְ ּב ָרא?! וְ ָה ְכ ִתיב
ׁ ֶש ֵא ין נָ ִביא ַר ׁ ּ ַשאי ְל ַח דֵּ ׁש דָּ ָבר
 ֵמ״ם: ָה ָא ַמר ַרב ִח ְסדָּ א,ֵמ ַﬠ ָּתה! וְ עוֹד
וְ ָס ֶמ״ךְ ׁ ֶש ַ ּבלּ וּחוֹת

The Gemara asks: And how can you understand it that way? Isn’t
it written: “These are the commandments that the Lord commanded Moses for the children of Israel in Mount Sinai” (Leviticus : ), which indicates that a prophet is not permitted to initiate or change any matter of halakha from now on? Consequently,
how could the prophets establish new forms for the letters? And
furthermore, didn’t Rav Ĥisda say: The letters mem and samekh
in the tablets of the covenant given at Sinai

NOTES

Roman bath ruins at Ĥamat Gader and map of area surrounding Geder and
Ĥamtan

The Seers said – צוֹפים ֲא ָמרוּם:
ִ The Rashba asks how it is possible that the manner in which these letters are written was forgotten? After all, the Torah scroll written by Moses himself was
kept in the Temple in the Ark and could have been checked at
any time. He explains that the doubt occurred after King Josiah
hid the Ark due to the prophecies predicting the destruction
of the Temple. Following Josiah’s reign, wicked kings abolished

Torah study, and this led to the doubts about how the letters
were to be written.
Mem, nun, tzadi, peh, and kaf [mantzepakh] – מנצפ״ך: The
ge’onim write that the letters were intentionally arranged in
this order, and not in alphabetical order [kemanpatz], in order
to allude to the Seers [tzofim] who ordained them.

Perek I
Daf 3 Amud a
NOTES

Stood by way of a miracle – עוֹמ ִדין
ְ בנֵס ָהי ּו:
ּ ְ The letters
appearing on the tablets of the covenant were engraved
into the stone, and there is a tradition that the engraving
went completely through the tablet. Most letters are not
closed, and therefore the portions of the stone that remained
after the engraving were attached to the rest of the stone.
However, since the letter samekh is closed, the part of the
stone inside the letter could only have remained in place
by way of a miracle, as it was not attached to the rest of the
tablet. The same is true of the letter mem when it appears at
the end of the word. This statement of Rav Ĥisda indicates
that the form of the mem as it appears at the end of a word
was already established at Sinai.
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?עוֹמ ִדין
ְ  ְ ּבנֵס ָהי ּוstood by way of a miracle?N
 וְ ָלא ָהו ּו יָ ְד ִﬠי ֵהי,ּ ִמ ֲהוָ ה ָהוו,ִאין
ָ ְ ּב ֶא ְמצַ ע ֵּת
,יבה
ָ יבה וְ ֵהי ְ ּבסוֹף ֵּת
 ּ ְפתו ִּחין ְ ּב ֶא ְמצַ ע:ּצוֹפים וְ ַת ִּקינו
ִ וַ ֲאת ּו
.ֵּת ָיבה ו ְּסתו ִּמין ְ ּבסוֹף ֵּת ָיבה

The Gemara answers: Yes, two forms of these letters did exist at that
time, but the people did not know which one of them was to be
used in the middle of the word and which at the end of the word,
and the Seers came and established that the open forms are to
used be in the middle of the word and the closed forms at the end
of the word.

״א ֶּלה ַה ִּמצְ וֹת״ ׁ ֶש ֵאין נָ ִביא
ֵ  סוֹף סוֹףThe Gemara asks: Ultimately, however, doesn’t the phrase “these
 ָﬠ ִתיד ְל ַחדֵּ ׁש דָּ ָבר ֵמ ַﬠ ָּתה! ֶא ָּלאare the commandments” (Leviticus : ) indicate that a prophet
.יסדוּם
ָ ִ ׁ ְש ָכחוּם וְ ָחזְ ר ּו וis not permitted to initiate any matter of halakha from now on?
Rather, it may be suggested that the final letters already existed at
the time of the giving of the Torah, but over the course of time the
people forgot them, and the prophets then came and reestablished
them.

ימא ַר ִ ּבי ִחיָּ יא
ָ ית
ֵ וְ ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא
 ַּת ְר ּגוּם ׁ ֶשל ּת ָוֹרה – אוּנְ ְקלוּס:ַ ּבר ַא ָ ּבא
.ﬠ הוֹש
ֻ ׁ ְיﬠזֶ ר וְ ַר ִ ּבי י
ֶ ַה ֵ ּגר ֲא ָמרוֹ ִמ ּ ִפי ַר ִ ּבי ֱא ִל
יאל
ֵ ִיאים – יוֹנָ ָתן ֶ ּבן עוּזּ
ִ ַּת ְרגּ וּם ׁ ֶשל נְ ִב
 וְ נִ זְ דַּ ְﬠזְ ָﬠה,ֲא ָמרוֹ ִמ ּ ִפי ַח ַ ּגי זְ ַכ ְריָ ה ו ַּמ ְל ָא ִכי
ֶא ֶרץ יִ ְ ׂש ָר ֵאל ַא ְר ַ ּבע ֵמאוֹת ּ ַפ ְר ָסה ַﬠל
 יָ צְ ָתה ַ ּבת קוֹל.ַא ְר ַ ּבע ֵמאוֹת ּ ַפ ְר ָסה
ָּ  ִמי הוּא זֶ ה ׁ ֶש ִ ּג:וְ ָא ְמ ָרה
ילה ְס ָת ַריי ִל ְבנֵי
?ָא ָדם

:יאל ַﬠל ַרגְ ָליו וְ ָא ַמר
ֵ ִָﬠ ַמד יוֹנָ ָתן ֶ ּבן עוּזּ
יתי ְס ָת ֶריךָ ִל ְבנֵי ָא ָדם; ָ ּגלוּי
ִ ֲאנִי הוּא ׁ ֶש ִ ּג ִּל
 וְ ל ֹא,יתי
ִ בוֹדי ָﬠ ִ ׂש
ִ ּﬠ ְל ָפנֶיךָ ׁ ֶשלּ ֹא ִל ְכ וְ יָ דו
יתי
ִ בוֹדךָ ָﬠ ִ ׂש
ְ  ֶא ָּלא ִל ְכ,ִל ְכבוֹד ֵ ּבית ַא ָ ּבא
.לוֹקת ְ ּביִ ְ ׂש ָר ֵאל
ֶ ׁ ֶשלּ ֹא יַ ְר ּב ּו ַמ ֲח

§ The Gemara cites another ruling of Rabbi Yirmeya or Rabbi
Ĥiyya bar Abba. Rabbi Yirmeya said, and some say that it was
Rabbi Ĥiyya bar Abba who said: The Aramaic translation of the
Torah used in the synagogues was composed by Onkelos the
convertP based on the teachings of Rabbi Eliezer and Rabbi
Yehoshua. The Aramaic translation of the Prophets was composed by Yonatan ben UzzielP based on a tradition going back to
the last prophets, Haggai, Zechariah, and Malachi. The Gemara
relates that when Yonatan ben Uzziel wrote his translation, Eretz
Yisrael quakedN over an area of four hundred parasangs [parsa]
by four hundred parasangs, and a Divine Voice emerged and
said: Who is this who has revealed My secrets to mankind?
Yonatan ben Uzziel stood up on his feet and said: I am the one
who has revealed Your secrets to mankind through my translation.
However, it is revealed and known to You that I did this not
for my own honor, and not for the honor of the house of my
father, but rather it was for Your honor that I did this, so that
discord not increase among the Jewish people. In the absence of
an accepted translation, people will disagree about the meaning of
obscure verses, but with a translation, the meaning will be clear.

ּ ֵ  וְ עוֹד ִ ּבAnd Yonatan ben Uzziel also sought to reveal a translation of
,יק ׁש ְלגַ לּ וֹת ַּת ְרגּ וּם ׁ ֶשל ְּכתו ִּבים
NB
 דַּ יֶ יךָ ! ַמאי: יָ צְ ָתה ַ ּבת קוֹל וְ ָא ְמ ָרה לוֹthe Writings, but a Divine Voice emerged and said to him: It
.יח יה ֵקץ ָמ ׁ ִש
ּ  ַט ְﬠ ָמא – ִמ ׁ ּשוּם דְּ ִאית ֵ ּבis enough for you that you translated the Prophets. The Gemara
explains: What is the reason that he was denied permission to
translate the Writings? Because it has in it a revelation of the end,
when the Messiah will arrive. The end is foretold in a cryptic manner in the book of Daniel, and were the book of Daniel translated,
the end would become manifestly revealed to all.
?וְ ַת ְרגּ וּם ׁ ֶשל ּת ָוֹרה אוּנְ ְקלוֹס ַה ֵ ּגר ֲא ָמרוֹ
וְ ָהא ָא ַמר ַרב ִא ָיקא ַ ּבר ָא ִבין ָא ַמר ַרב
 ״וַ יִּ ְק ְרא ּו: ַמאי דִּ ְכ ִתיב,ֲחנַ נְ ֵאל ָא ַמר ַרב
פוֹר ׁש וְ שׂ וֹם ֶ ׂש ֶכל
ָ ַב ֵּס ֶפר ּת ַוֹרת ָה ֱאל ִֹהים ְמ
 ״וַ יִּ ְק ְרא ּו ַב ֵּס ֶפר ּת ַוֹרת.וַ יָּ ִבינ ּו ַ ּב ִּמ ְק ָרא״
פוֹר ׁש״ – זֶ ה
ָ ״מ
ְ ,ָה ֱאל ִֹהים״ – זֶ ה ִמ ְק ָרא
,ַּת ְרגּ וּם

The Gemara asks: Was the translation of the Torah really composed by Onkelos the convert? Didn’t Rav Ika bar Avin say that
Rav Ĥananel said that Rav said: What is the meaning of that
which is written with respect to the days of Ezra: “And they read
in the book, the Torah of God, distinctly; and they gave the
sense, and they caused them to understand the reading” (Nehemiah : )? The verse should be understood as follows: “And they
read in the book, the Torah of God,” this is the scriptural text;
“distinctly,” this is the translation, indicating that they immediately translated the text into Aramaic, as was customary during
public Torah readings.

 ״וַ יָּ ִבינ ּו,“ ״וְ ׂשוֹם ֶ ׂש ֶכל״ – ֵא ּל ּו ַה ּ ְפסו ִּקיןAnd they gave the sense,” these are the divisions of the text into
: וְ ָא ְמ ִרי ָל ּה,יס ֵקי ְט ָﬠ ִמים
ְ  ַ ּב ִּמ ְק ָרא״ ֵאלּ ּו ּ ִפseparate verses. “And they caused them to understand the read.יסדוּם
ָ ִ ׁ ְש ָכחוּם וְ ָחזְ ר ּו ו.סוֹרת
ֶ  ֵאלּ ּו ַה ָּמing,” these are the cantillation notes, through which the meaning
of the text is further clarified. And some say that these are the
Masoretic traditionsN with regard to the manner in which each
word is to be written. This indicates that the Aramaic translation
already existed at the beginning of the Second Temple period, well
before the time of Onkelos. The Gemara answers: The ancient
Aramaic translation was forgotten and then Onkelos came and
reestablished it.

PERSONALITIES

Onkelos the convert – אוּנְ ְקלוּס ַה ֵ ּגר: There are diﬀering
opinions as to whether Onkelos the convert can be identified with Aquila, who translated the Bible into Greek. It is
related that Onkelos came from the family of the Roman
emperor and subsequently converted and became a
student of Rabbi Eliezer and Rabbi Yehoshua. Many stories are told about his conversion process and the powers of persuasion he displayed. According to the theory
that Onkelos can be identified with Aquila, he translated
the Bible into Greek and then in turn into Aramaic. The
translation of Onkelos is considered to be accurate and in
line with the Jewish traditions and halakhot. Usually the
translation presents the literal meaning of the text, with
the exception of instances where he thought the simple
meaning of the text did not follow the literal translation
of the words. In these cases, he would translate the text
in a more figurative manner.
Onkelos’s Aramaic translation is highly regarded by
the Sages, and when they would read from the Torah
in synagogue, they would translate the text using this
translation. This custom is observed to this day by the
Yemenite Jews. At the very least, this translation is recommended in order to fulfill the practice of reading the
weekly portion twice in the original and once in translation. Other commentaries elaborate on Onkelos’s translation and expound upon its meaning, the most detailed
being Netina LaGer.
Yonatan ben Uzziel – יאל
ֵ ִיוֹנָ ָתן ֶ ּבן עוּזּ: Very little is known
of Yonatan ben Uzziel, who was the greatest student of
Hillel the Elder. His greatest project, as is related here, was
the translation of the books of the Prophets from Hebrew
into Aramaic. It is not clear whether the translation that is
presently extant is his original one or whether it is merely
based on that translation. Clearly, the extant version is a
loose translation that includes much interpretation and
explanation. Although there were previous translations
into Greek, his translation was the first that also served
as a type of interpretation and whose methodology
was accepted for use by the Sages of Israel. He was a
preeminent scholar in his generation, and we find that
Shammai the Elder, the president of the court, would
discuss halakha with him.
BACKGROUND

A translation of the Writings – ת ְר ּגוּם ׁ ֶשל ְּכתו ִּבים:ַּ Aramaic
translations of the Writings were composed by Sages
who lived after Yonatan ben Uzziel. There are actually two
such translations of the Scroll of Esther, and it is known
that a translation of the book of Job existed already in the
time of the Temple. According to the ge’onim, however,
these translations were not authorized or composed by
leading Torah scholars, and consequently they related
to them as mere commentaries that do not necessarily
always reflect the real meaning of the verse. Furthermore,
most of these compositions were composed much later
than the time of Yonatan ben Uzziel. They were generally
written in Eretz Yisrael and are based on aggadic midrash.

NOTES

Eretz Yisrael quaked – נִ זְ דַּ ְﬠזְ ָﬠה ֶא ֶרץ יִ ְ ׂש ָר ֵאל: It has been suggested that this alludes to the fact that all of the Sages of Eretz
Yisrael were greatly disturbed by this translation (Pardes Rimonim).
Various explanations have been oﬀered for this: Some suggest
that it is not proper to reveal something that the Torah has hidden (Rabbeinu Ĥananel); others suggest that there is a concern
that people will devote less time and eﬀort to their study of the
meaning of the verses and rely instead on the translation (Rid).
A third explanation is that they were concerned that people
would no longer study the Bible itself, but only the translation
(Penei Yehoshua).

e.g., the Song of Songs (Rashba). Although Yonatan ben Uzziel
did not want to translate Writings if he could not translate it in
its entirety, a later Sage translated it with the exception of the
book of Daniel, which the Divine Voice indicated should not be
translated (Rashba; Ritva).

These are the Masoretic traditions – סוֹרת
ֶ אלּ ּו ַה ָּמ:ֵ This may refer
to the tradition [mesora] that has come down to us that gathers
together and notes linguistic phenomena throughout the Bible,
which was arrived at through [hitbonenut], careful examination.
Alternatively, it is referring to the diﬀerences between the ways
A translation of the Writings – ת ְרגּ וּם ׁ ֶשל ְּכתו ִּבים:ַּ Rashi under- certain words are written and pronounced, and to instances of
stands that the revelation of the end is found in the book of extra or missing letters that add to the deeper understanding
Daniel. Others suggest that it is alluded to in other books as well, [havana] of the text (Rashash).
. פרק א׳ דף ג. Megilla . Perek I . 3a
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,יתא דְּ ָלא ִאזְ דַּ ְﬠזְ ָﬠה
ָ ְאוֹרי
ַ ְַּמאי ׁ ְשנָ א ד
אוֹריְ ָיתא ִמ ּ ַיפ ְר ׁ ָשא
ַ ְּיאי ִאזְ דַּ ְﬠזְ ָﬠה? ד
ֵ וְ ַאדִּ נְ ִב
ֵּ יכא ִמ
,יפ ְר ׁ ָשן
ָ ּ ילי דְּ ִמ
ֵ  דִּ נְ ִב,ִמ ְּל ָתא
ָּ יאי ִא
ֵּ יכא ִמ
״ביּוֹם
ּ ַ : דִּ ְכ ִתיב,ילי דְּ ִמ ַּס ְּת ָמן
ָּ וְ ִא
ַההוּא יִ גְ דַּ ל ַה ִּמ ְס ּ ֵפד ִ ּביר ּו ׁ ָש ַלִם ְּכ ִמ ְס ּ ַפד
,ימוֹן ְ ּב ִב ְק ַﬠת ְמגִ ידּ וֹן״
ּ ֲה ַד ְד ִר

The Gemara asks: What is diﬀerent about the translation of
Prophets? Why is it that when Onkelos revealed the translation
of the Torah, Eretz Yisrael did not quake, and when he revealed
the translation of the Prophets, it quaked? The Gemara explains:
The meaning of matters discussed in the Torah is clear,N and
therefore its Aramaic translation did not reveal the meaning of
passages that had not been understood previously. Conversely, in
the Prophets, there are matters that are clear and there are
matters that are obscure, and the Aramaic translation revealed
the meaning of obscure passages. The Gemara cites an example
of an obscure verse that is clarified by the Aramaic translation:
As it is written: “On that day shall there be a great mourning
in Jerusalem, like the mourning of Hadadrimmon in the valley
of Megiddon” (Zechariah : ).

 ִא ְל ָמ ֵלא ַּת ְרגּ ו ָּמא דְּ ַהאי:יוֹסף
ֵ וַ ֲא ַמר ַרב
יוֹמא
ָ  ְ ּב:ְק ָרא ָלא יָ ַד ֲﬠנָ א ַמאי ָק ָא ַמר
ַההוּא יִ ְס ֵ ּגי ִמ ְס ּ ְפ ָדא ִ ּבירו ׁ ָּש ֵלים ְּכ ִמ ְס ּ ְפ ָדא
ימוֹן
ּ יה ֲה ַד ְד ִר
ּ דְּ ַא ְח ָאב ַ ּבר ָﬠ ְמ ִרי דִּ ְק ַטל יָ ֵת
 ו ְּכ ִמ ְס ּ ְפ ָדא,ֶ ּבן ַט ְב ִרימוֹן ְ ּב ָרמוֹת ִ ּג ְל ָﬠד
יה ּ ַפ ְרעֹה
ִ ׁ דְּ י
ּ ֹאשיָּ ה ַ ּבר ָאמוֹן דִּ ְק ַטל יָ ֵת
.ֲחגִ ָירא ְ ּב ִב ְק ַﬠת ְמגִ ידוֹ

And with regard to that verse, Rav Yosef said: Were it not
for the Aramaic translation of this verse, we would not have
known what it is saying, as the Bible does not mention any
incident involving Hadadrimmon in the valley of Megiddon. The
Aramaic translation reads as follows: On that day, the mourning
in Jerusalem will be as great as the mourning for Ahab, son
of Omri, who was slain by Hadadrimmon, son of Tavrimon,
in Ramoth-Gilead, and like the mourning for Josiah, son of
Amon, who was slain by Pharaoh the lame in the valley of
Megiddon. The translation clarifies that the verse is referring to
two separate incidents of mourning, and thereby clarifies the
meaning of this verse.

יתי ֲאנִי ָדנִ יֵּ אל ְל ַבדִּ י ֶאת ַה ַּמ ְר ָאה
ִ ״וְ ָר ִא
נָשים ֲא ׁ ֶשר ָהי ּו ִﬠ ִּמי ל ֹא ָרא ּו ֶאת
ִ ׁ וְ ָה ֲא
יהם
ֶ דוֹלה נָ ְפ ָלה ֲﬠ ֵל
ָ ְַה ַּמ ְר ָאה ֲא ָבל ֲח ָר ָדה ג
נָשים? ָא ַמר
ִ ׁ  ַמאן נִינְ ה ּו ֲא.וַ ְיִּב ְרח ּו ְ ּב ֵה ָח ֵבא״
:ימא ַר ִ ּבי ִחיָּ יא ַ ּבר ַא ָ ּבא
ָ ית
ֵ ַר ִ ּבי יִ ְר ְמיָ ה וְ ִא
.זֶ ה ַח ַ ּגי זְ ַכ ְריָ ה ו ַּמ ְל ָא ִכי

§ The Gemara introduces another statement from the same line

.ּ וְ ִאיה ּו ָﬠ ִדיף ִמ ּינַיְ יהו,ֵיה
ּ ִאינְ ה ּו ֲﬠ ִד ִיפי ִמ ּינ
 וְ ִאיה ּו,יאי
ֵ ֵיה – דְּ ִאינְ ה ּו נְ ִב
ּ ִאינְ ה ּו ֲﬠ ִד ִיפי ִמ ּינ
 ִאיה ּו ָﬠ ִדיף ִמ ּינַיְ יה ּו – דְּ ִאיה ּו.ָלאו נָ ִביא
.ֲּחזָ א וְ ִאינְ ה ּו ָלא ֲחזו

of tradition. The verse states: “And I, Daniel, alone saw the
vision, for the men who were with me did not see the vision;
but a great trembling fell upon them, so that they fled to hide
themselves” (Daniel : ). Who were these men? The term
“men” in the Bible indicates important people; who were they?
Rabbi Yirmeya said, and some say that it was Rabbi Ĥiyya bar
Abba who said: These are the prophets Haggai, Zechariah, and
Malachi.
The Gemara comments: In certain ways they, the prophets, were
greater than him, Daniel, and in certain ways he, Daniel, was
greater than them. They were greater than him, as they were
prophets and he was not a prophet.N Haggai, Zechariah, and
Malachi were sent to convey the word of God to the Jewish
people, while Daniel was not sent to reveal his visions to others.
In another way, however, he was greater than them, as he saw
this vision, and they did not see this vision, indicating that
his ability to perceive obscure and cryptic visions was greater
than theirs.

?ּ וְ ִכי ֵמ ַא ַחר דְּ ָלא ֲחז ּו ַמאי ַט ְﬠ ָמא ִא ְיב ִﬠיתוThe Gemara asks: Since they did not see the vision, what is the
.ּ ַאף ַﬠל ַ ּגב דְּ ִאינְ ה ּו ָלא ֲחז ּו – ַמזְ ַליְ יה ּו ֲחזוreason that they were frightened? The Gemara answers: Even
though they did not see the vision, their guardian angels saw
it, and therefore they sensed that there was something fearful
there and they fled.

NOTES

The meaning of matters discussed in the Torah is clear –
יתא ִמ ּ ַיפ ְר ׁ ָשא ִמ ְּל ָתא
ָ ְאוֹרי
ַ ְּד: Rabbeinu Ĥananel writes that this is
meant as a generalization, i.e., that most of the matters discussed
in the Torah are clear (see Rav Ya’akov Emden). Indeed, the language of the Torah itself is generally not obscure, and most
verses can be understood in their plain sense. In contrast, the
books of the Prophets are often written as parables, and each
parable must be explained and its content revealed. A translation, therefore, is not merely a rendering of the material into a
diﬀerent language, but also an explanation. This, in fact, is the
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nature of the translation attributed to Yonatan ben Uzziel that
has come down to us.
He was not a prophet – איה ּו ָלאו נָ ִביא:
ִ The Turei Even writes
that Daniel was not a prophet at all, as we do not find that God
Himself spoke to him but only that certain visions were revealed
to him by way of an angel. Most of the early authorities, however,
maintain that Daniel is counted among the prophets (Tosefot
HaRosh), as a prophet is one who is sent by God with a message to the Jewish people, regardless of how that message is
communicated to him.

 ַהאי ַמאן, ׁ ְש ַמע ִמ ָּינ ּה:ֲא ַמר ָר ִבינָ א
יה
ּ דְּ ִמ ְיב ִﬠית ַאף ַﬠל ַ ּגב דְּ ִאיה ּו ָלא ָחזֵ י ַמזְ ֵל
,יאת ׁ ְש ַמע
ַ יה? ִל ְיק ִרי ְק ִר
ּ  ַמאי ַּת ַ ּקנְ ֵּת.ָחזֵ י
ינְשוּף
ׁ וֹפת – ִל
ֶ ּוְ ִאי ָק ֵאים ִ ּב ְמקוֹם ַה ִּטנ
ימא
ָ  וְ ִאי ָלא – ֵל,יה ַא ְר ַ ּבע ַ ּג ְר ִמ ֵידי
ּ ִמדּ ו ְּכ ֵּת
. ִﬠיזָּ א דְּ ֵבי ַט ָ ּב ֵחי ׁ ְש ִמינָ א ִמ ַּינאי:ָה ִכי

״מ ִדינָ ה ו ְּמ ִדינָ ה״ ״וְ ִﬠיר
ְ וְ ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת
״מ ׁ ְש ּ ָפ ָחה ו ִּמ ׁ ְש ּ ָפ ָחה״ ְל ַמאי
ִ ,וָ ִﬠיר״ ִל ְד ָר ׁ ָשה
 ְל ָה ִביא:יוֹסי ַ ּבר ֲחנִינָ א
ֵ ָא ָתא? ָא ַמר ַר ִ ּבי
בוֹד ָתן
ָ ִמ ׁ ְש ּ ְפחוֹת ְּכהו ָּּנה ו ְּלוִ יָּ ה ׁ ֶש ְּמ ַב ְּט ִלין ֲﬠ
.מוֹﬠ ִמ ְק ָרא ְמגִ ָּילה
 ו ָּב ִאין ִל ׁ ְש

 ּכ ֲֹהנִ ים:דְּ ָא ַמ ר ַרב יְ ה ּו ָדה ָא ַמ ר ַרב
 ּו ְל וִ יִּ ם ְ ּבד ּו ָכ נָ ן וְ יִ ְ ׂש ָר ֵא ל,בוֹד ָתן
ָ ַ ּב ֲﬠ
בוֹד ָתן ו ָּב ִאין
ָ ְ ּב ַמ ֲﬠ ָמ ָדן – ּכו ָּּלן ְמ ַב ְּט ִלין ֲﬠ
.מוֹﬠ ִמ ְק ָרא ְמגִ ָּילה
 ִל ׁ ְש

Ravina said: Learn from this incident that with regard to one
who is frightenedN for no apparent reason, although he does
not see anything menacing, his guardian angel sees it, and
therefore he should take steps in order to escape the danger. The
Gemara asks: What is his remedy? He should recite Shema,
which will aﬀord him protection. And if he is standing in a
place of filth, where it is prohibited to recite verses from the
Torah, he should distance himself four cubits from his current
location in order to escape the danger. And if he is not able to
do so, let him say the following incantation: The goat of the
slaughterhouse is fatter than I am, and if a calamity must fall
upon something, it should fall upon it.

§ After this digression, the Gemara returns to the exposition of
a verse cited above. Now that you have said that the phrases
“every province” and “every city” appear for the purposes
of midrashic exposition, for what exposition do the words
“every family” appear in that same verse (Esther : )? Rabbi
Yosei bar Ĥanina said: These words come to include the
priestly and Levitical families, and indicate that they cancel
their service in the Temple and come to hear the reading of
the Megilla.
As Rav Yehuda said that Rav said: The priests at their Temple
service,NH the Levites on their platform in the Temple, where
they sung the daily psalm, and the Israelites at their watches,
i.e., the group of Israelites, corresponding to the priestly watches,
who would come to Jerusalem and gather in other locations as
representatives of the entire nation to observe or pray for the
success of the Temple service, all cancel their service and come
to hear the reading of the Megilla.

 ו ְּלוִ יִּ ם,בוֹד ָתן
ָ  ּכ ֲֹהנִים ַ ּב ֲﬠ:ַּתנְ יָ א נַ ִמי ָה ִכי
 וְ יִ ְ ׂש ָר ֵאל ְ ּב ַמ ֲﬠ ָמ ָדן – ּכו ָּּלן ְמ ַב ְּט ִלין,ְ ּבדו ָּכנָן
ָּ ִמוֹﬠ ִמ ְק ָרא ְמג
.ילה
 בוֹד ָתן ו ָּב ִאין ִל ׁ ְש
ָ ֲﬠ
ִמ ָּכאן ָס ְמכ ּו ׁ ֶשל ֵ ּבית ַר ִ ּבי ׁ ֶש ְּמ ַב ְּט ִלין
,מוֹﬠ ִמ ְק ָרא ְמגִ ָּילה
 ַּת ְלמוּד ּת ָוֹרה ו ָּב ִאין ִל ׁ ְש
בוֹדה ׁ ֶש ִהיא
ָ  ו ָּמה ֲﬠ.בוֹדה
ָ חוֹמר ֵמ ֲﬠ
ֶ ַָקל ו
 ַּת ְלמוּד ּת ָוֹרה – ל ֹא,ֲחמו ָּרה – ְמ ַב ְּט ִלינַ ן
!?ָּכל ׁ ֶש ֵּכן

This is also taught in a baraita: The priests at their service,
the Levites on the platform, and the Israelites at their watches,
all cancel their service and come to hear the reading of the
Megilla. The Sages of the house of Rabbi Yehuda HaNasi
relied uponN the halakha stated here and determined that one
cancels his Torah study and comes to hear the reading of the
Megilla. They derived this principle by means of an a fortiori
inference from the Temple service: Just as one who is engaged
in performing service in the Temple, which is very important,
cancels his service in order to hear the Megilla, is it not all the
more so obvious that one who is engaged in Torah study cancels
his study to hear the Megilla?

ָ וַ ֲﬠ
:בוֹדה ֲחמו ָּרה ִמ ַּת ְלמוּד ּת ָוֹרה? וְ ָה ְכ ִתיב
ﬠ ִ ּב ִיריחוֹ וַ יִּ ּ ָ ׂשא ֵﬠינָיו הוֹש
ֻ ׁ ְ״וַ יְ ִהי ִ ּב ְהיוֹת י
יִש ָּתח ּו
ְ ׁ ַעוֹמד ְלנֶ גְ דּ וֹ ]וגו׳[ ו
ֵ וַ יַּ ְרא וְ ִה ֵּנה ִא ׁיש
.ְ)ל ַא ּ ָפיו(״

The Gemara asks: Is the Temple service more important than
Torah study? Isn’t it written: “And it came to pass when Joshua
was by Jericho that he lifted up his eyes and looked, and
behold, a man stood over against him with his sword drawn in
his hand. And Joshua went over to him and said to him: Are you
for us, or for our adversaries? And he said, No, but I am captain
of the host of the Lord, I have come now. And Joshua fell on his
face to the earth, and bowed down” ( Joshua : – ).

ﬠ ֶ ּבן הוֹש
ֻ ׁ ְיכי ָﬠ ֵביד ָה ִכי? וְ ָה ָא ַמר ַר ִ ּבי י
ִ וְ ֵה
 ָאסוּר ְל ָא ָדם ׁ ֶשיִּ ֵּתן ׁ ָשלוֹם ַל ֲח ֵבירוֹ:ֵלוִ י
ישינַ ן ׁ ֶש ָּמא ׁ ֵשד הוּא! ׁ ָשאנֵי
ִ ׁ ְ ָחי,ַ ּב ַּליְ ָלה
.״כי ֲאנִי ַ ׂשר צָ ָבא ה׳״
ִּ :יה
ּ ָה ָתם דַּ ֲא ַמר ֵל

The Gemara first seeks to clarify the incident described in the
verse. How did Joshua do this, i.e., how could he bow to a figure
he did not recognize? Didn’t Rabbi Yehoshua ben Levi say: It
is prohibited for a person to greet his fellow at nightN if he does
not recognize him, as we are concerned that perhaps it is a
demon? How did Joshua know that it was not a demon? The
Gemara answers: There it was diﬀerent, as the visitor said to
him: But I am captain of the host of the Lord.

NOTES

One who is frightened – האי ַמאן דְּ ִמ ְיב ִﬠית:ַ Some explain
this figuratively to mean that if one feels a certain weakness
in his body, he should recite Shema, meaning he should
begin with a prayer to God. He should then distance himself
from his current location, which means he should change
his ways. And he should say: The goat of the slaughterhouse is fatter than I am, which means he should attach
less importance to his body and physical needs (Pardes
Rimonim).
The priests at their Temple service – בוֹד ָתן
ָ כ ֲֹהנִים ַ ּב ֲﬠ:ּ
Tosafot, and the Rashba in a slightly diﬀerent manner,
explain that the Gemara means to say that the priests may
perform their service at a later time than usual. Some write
that if for some reason the priests have not yet read the
Megilla, and they have insuﬃcient time to both read the
Megilla and perform the Temple service, they cancel their
service and read the Megilla (Turei Even). Others suggest
that the members of the priestly watch whose day it is to
serve in the Temple may interrupt their service in order
to hear the Megilla, and other priests, who have already
heard the reading of the Megilla, perform the service in
their place (Sefat Emet).
The Sages of the house of Rabbi Yehuda HaNasi relied
upon – ס ְמכ ּו ׁ ֶשל ֵ ּבית ַר ִ ּבי:ָ The later authorities raise the question: Isn’t reading the Megilla also considered Torah study?
(Responsa Beit Efrayim). Some resolve this by suggesting
that if a Torah master did not yet read the Megilla, then
even if all of his disciples already did so, he must interrupt
his own Torah study and that of his disciples to go and read
the Megilla (Rashash).
To greet his fellow at night – שלוֹם ַל ֲח ֵבירוֹ ַ ּב ַּליְ ָלה:
ָ ׁ Rashi
(on Sanhedrin 44a) oﬀers a simple proof that this took place
at night from the fact that Joshua did not recognize the
figure coming toward him, and so apparently it must have
been dark.
HALAKHA

The priests at their Temple service – בוֹד ָתן
ָ כ ֲֹהנִים ַ ּב ֲﬠ:ּ One
must be careful not to be negligent about reading the
Megilla, for even the priests must interrupt their service in
order to hear the reading of the Megilla (Tur, Oraĥ Ĥayyim
687).

 וְ ִד ְל ָמא ְמ ׁ ַש ְּק ִרי? ְ ּג ִמ ִירי דְּ ָלא ַמ ּ ְפ ִקי ׁ ֵשםThe Gemara asks: Perhaps this was a demon and he lied? The
. ׁ ָש ַמיִ ם ְל ַב ָּט ָלהGemara answers: It is learned as a tradition that demons do not
utter the name of Heaven for naught, and therefore since the
visitor had mentioned the name of God, Joshua was certain that
this was indeed an angel.
. פרק א׳ דף ג. Megilla . Perek I . 3a
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NOTES

You neglected the afternoon daily oﬀering – ִ ּב ַּט ְל ֶּתם ָּת ִמיד ׁ ֶשל
בין ָה ַﬠ ְר ַ ּביִ ם:ּ ֵ See Tosafot for an explanation as to why the oﬀerings
were not brought. Some suggest that owing to the journey they
did not have time to erect the Tabernacle, and so they were unable
to bring the oﬀerings (Rabbeinu Ĥananel; Arukh).
And Joshua lodged that night – ﬠ ַ ּב ַּליְ ָלה ַההוּא יְהוֹש
ֻ ׁ וַ יָּ ֶלן: Tosafot
note that here the Gemara joins together two diﬀerent verses:
“And Joshua lodged that night among the people” (Joshua 8:9),
and: “And Joshua went that night into the midst of the valley”
(Joshua 8:13). This combination of verses is not uncommon in
the Talmud; they are combined because the exposition is based
on both of them. The Rishon LeTziyyon explains that the entire
incident, including the revelation of the angel, took place after
the conquering of Jericho, but was written earlier in the text so
as not to interrupt the sequence of events with a long digression.

 ֶא ֶמ ׁש ִ ּב ַּט ְל ֶּתם ָּת ִמיד:ָא ַמר לוֹ
 וְ ַﬠ ְכ ׁ ָשיו ִ ּב ַּט ְל ֶּתם,ׁ ֶשל ֵ ּבין ָה ַﬠ ְר ַ ּביִ ם
 ַﬠל ֵאיזֶ ה:ַּת ְלמוּד ּת ָוֹרה! ָא ַמר לוֹ
.אתי״
ִ ״ﬠ ָּתה ָ ּב
ַ :את? ָא ַמר לוֹ
ָ ֵמ ֶהן ָ ּב
ﬠ ַ ּב ַּליְ ָלה ַההוּא הוֹש
ֻ ׁ ְִמיָּ ד ״וַ יָּ ֶלן י
:יוֹחנָן
ָ  ָא ַמר ַר ִ ּבי.ְ ּבתוֹךְ ָה ֵﬠ ֶמק״

As for the angel’s mission, the Gemara explains that the angel
said to Joshua: Yesterday, i.e., during the afternoon, you
neglected the afternoon daily oﬀeringN due to the impending
battle, and now, at night, you have neglected Torah study, and
I have come to rebuke you. Joshua said to him: For which of
these sins have you come? He said to him: I have come now,
indicating that neglecting Torah study is more severe than
neglecting to sacrifice the daily oﬀering. Joshua immediately
determined to rectify the matter, as the verses states: “And
Joshua lodged that night” ( Joshua : )N “in the midst of the
valley [ha’emek]” ( Joshua : ), and Rabbi Yoĥanan said:

.ְמ ַל ֵּמד ׁ ֶש ָּלן ְ ּבעו ְּמ ָק ּה ׁ ֶשל ֲה ָל ָכה
 ָ ּגדוֹל:וְ ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר אוּנְיָא
יוֹתר ֵמ ַה ְק ָר ַבת
ֵ ַּת ְלמ ּו ד ּת ָוֹרה
!אתי״
ִ ״ﬠ ָּתה ָב
ַ : ׁ ֶש ֶּנ ֱא ַמר,ְּת ִמ ִידין

This teaches that he spent the night in the depths [be’umeka]
of halakha, i.e., that he spent the night studying Torah with
the Jewish people. And Rav Shmuel bar Unya said:N Torah
study is greater than sacrificing the daily oﬀerings, as it is
stated: “I have come now” ( Joshua : ), indicating that the
angel came to rebuke Joshua for neglecting Torah study and
not for neglecting the daily oﬀering. Consequently, how did
the Sages of the house of Rabbi Yehuda HaNasi determine that
the Temple service is more important than Torah study?
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NOTES

And Rav Shmuel bar Unya said – וְ ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר אוּנְיָא: It was
necessary to add this, for if not we might have thought that the
angel came because they had transgressed two transgressions and
not because the mitzva of Torah study is more important than the
Temple service (Ramat Shmuel).
Torah study by the masses – ת ְלמוּד ּת ָוֹרה דְּ ַר ִ ּבים:ַּ Rashi explains
that this is referring to the Torah study of the entire Jewish people.
He is compelled to explain it in this manner, because the case of
the Sages of the house of Rabbi Yehuda HaNasi is also dealing with
the Torah study of many people, yet the Gemara does not consider
them to be the entire community. This must be due to the fact
that in relation to all of Israel they are considered as individuals
(Re’aĥ Duda’im).
Clap their hands in mourning – מ ַט ּ ְפחוֹת:ְ This action involves
hands, either clapping the hands together, or clapping the hand
against another part of the body, e.g., the face, chest, or thigh
(Ritva).
The honor shown to the Torah in the case of an individual Torah
scholar is important – כבוֹד ּת ָוֹרה דְּ יָ ִחיד ָחמוּר:ְּ The reason for this is
that the honor that must be shown to a Torah scholar is for all the
Torah that he has learned in his life, whereas the honor shown for
the Torah study of an individual is only for the Torah he is presently
engaged in studying (Sefat Emet).
HALAKHA

On the intermediate days of a Festival women may lament –
וֹﬠד ְמ ַﬠנּ וֹת
ֵ נָשים ַ ּב ּמ:
ִ ׁ On the intermediate days of a Festival, women
are permitted to lament together in unison, but they may not
clap their hands in mourning. On the New Moon, Hanukkah, and
Purim, they are even permitted to wail responsively, one woman
uttering words of lament and the others responding after her.
All this applies so long as the deceased has not yet been buried.
However, if one hears of the demise of an immediate relative after
he has already been buried, the practices mentioned above are
permitted on the day one receives the news.
These restrictions are limited to the passing of an ordinary person. However, in the case of the death of a Torah scholar, it is permitted, even on the intermediate days of a Festival, to lament and
engage in other mourning practices in the presence of the body
of the deceased. Nowadays these customs of mourning are not
practiced. However, the halakhot mentioned above also apply to
eulogies; one is not permitted to eulogize on these days except for
when a Torah scholar passes away, and then only in the presence
of his body (Arukh HaShulĥan; Shulĥan Arukh, Yoreh De’a 401:5).
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–  וְ ָהא, ָהא – דְּ ַר ִ ּבים: ָלא ַק ׁ ְשיָ אThe Gemara explains that it is not diﬃcult. This statement, with
. דְּ יָ ִחידregard to the story of Joshua, is referring to Torah study by the
masses,N which is greater than the Temple service. That statement of the Sages of the house of Rabbi Yehuda HaNasi is referring to Torah study by an individual, which is less significant
than the Temple service.
וֹﬠד
ֵ נָשים ַ ּב ּמ
ִ ׁ :ו ְּדיָ ִחיד ַקל? וְ ָה ְתנַ ן
 ַר ִ ּבי. ֲא ָבל ל ֹא ְמ ַט ּ ְפחוֹת,ְמ ַﬠנּ וֹת
 ִאם ָהי ּו ְסמוּכוֹת:אוֹמר
ֵ יִ ׁ ְש ָמ ֵﬠאל
אש י
ֵ ׁ  ְ ּב ָר.ַל ִּמ ָּט ה – ְמ ַט ּ ְפ חוֹת
ֳח ָד ׁ ִשים ַ ּב ֲחנו ָּּכה ו ְּבפו ִּרים – ְמ ַﬠנּ וֹת
ּו ְמ ַט ּ ְפחוֹת ָ ּבזֶ ה ו ָּבזֶ ה ֲא ָבל ל ֹא
.ְמקוֹנְ נוֹת

The Gemara asks: Is the Torah study of an individual a light
matter? Didn’t we learn in a mishna: On the intermediate days
of a Festival, women may lamentH the demise of the deceased
in unison, but they may not clap their hands in mourning?N
Rabbi Yishmael says: Those that are close to the bier may clap.
On the New Moon, on Hanukkah, and on Purim, which are
not mandated by Torah law, they may both lament and clap
their hands in mourning. However, on both groups of days, they
may not wail responsively, a form of wailing where one woman
wails and the others repeat after her.

מוֹﬠד
ֵ  ֵאין: וְ ָא ַמר ַר ָ ּבה ַ ּבר הוּנָ אAnd Rabba bar Huna said: All these regulations were said with
 ָּכל ׁ ֶש ֵּכן ֲחנו ָּּכה, ִ ּב ְפנֵי ַּת ְל ִמיד ָח ָכםregard to an ordinary person, but there are no restrictions on
! וּפו ִּריםexpressions of mourning on the intermediate days of a Festival
in the presence of a deceased Torah scholar. If a Torah scholar
dies on the intermediate days of a Festival, the women may
lament, clap, and wail responsively as on any other day, and
all the more so on Hanukkah and Purim. This indicates that
even the Torah study of an individual is of great importance.
 ְּכבוֹד ּת ָוֹרה, ְּכבוֹד ּת ָוֹרה ָק ָא ְמ ַר ְּתThe Gemara rejects this argument: You speak of the honor that
 ַּת ְלמ ּוד ּת ָוֹרה, דְּ יָ ִח יד – ָח מ ּו רmust be shown to the Torah, and indeed, the honor that must
Torah in the case of an individual Torah scholar
. דְּ יָ ִחיד – ַקלbe shown to the
is important;N but the Torah study of an individual in itself
is light and is less significant than the Temple service.

בוֹדה ו ִּמ ְק ָרא
ָ  ֲﬠ:יטא ִלי
ָ  ּ ְפ ׁ ִש:ָא ַמר ָר ָבא
ָּ ִילה – ִמ ְק ָרא ְמג
ָּ ְִמג
 ִמדְּ ַר ִ ּבי,ילה ָﬠ ִדיף
 ַּת ְלמוּד ּת ָוֹרה ו ִּמ ְק ָרא.יוֹסי ַ ּבר ֲחנִינָ א
ֵ
 ִמדְּ ָס ְמכ ּו.ְמגִ ָּילה – ִמ ְק ָרא ְמגִ ָּילה ָﬠ ִדיף
,ׁ ֶשל ֵ ּבית ַר ִ ּבי

§ Rava said: It is obvious to me that if one must choose between
Temple service and reading the Megilla, reading the Megilla takes
precedence, based upon the exposition of Rabbi Yosei bar Ĥanina
with regard to the phrase “every family” (Esther : ). Similarly, if
one must choose between Torah study and reading the Megilla,
reading the Megilla takes precedence, based upon the fact that the
Sages of the house of Rabbi Yehuda HaNasi relied on Rabbi Yosei
bar Ĥanina’s exposition to rule that one interrupts Torah study to
hear the reading of the Megilla.

ַּת ְלמוּד ּת ָוֹרה ו ֵּמת ִמצְ וָ ה – ֵמת ִמצְ וָ ה
 ְמ ַב ְּט ִל ין ַּת ְלמ ּו ד: ִמדְּ ַתנְ יָ א,ָﬠ ִד יף
.ּת ָוֹרה ְלהוֹצָ ַאת ֵמת ו ְּל ַה ְכנָ ַסת ַּכ ָּלה
,בוֹדה ו ֵּמת ִמצְ וָ ה – ֵמת ִמצְ וָ ה ָﬠ ִדיף
ָ ֲﬠ
,ִמ״וְ ַל ֲאחוֹתוֹ״

Furthermore, it is obvious that if one must choose between Torah
study and tending to a corpse with no one to bury it [met mitzva],B
the task of burying the met mitzva takes precedence. This is derived
from that which is taught in a baraita: One cancels his Torah study
to bring out a corpse for burial,H and to join a wedding procession
and bring in the bride. Similarly, if one must choose between the
Temple service and tending to a met mitzva, tending to the met
mitzva takes precedence, based upon the halakha derived from the
term “or for his sister” (Numbers : ).N

?לוֹמר
ַ  ״וְ ַל ֲאחוֹתוֹ״ ַמה ַּת ְלמוּד:דְּ ַתנְיָא
הוֹל ְך ִל ׁ ְשחוֹט ֶאת ּ ִפ ְסחוֹ
ֵ ֲה ֵרי ׁ ֶש ָהיָ ה
, וְ ׁ ָש ַמע ׁ ֶש ֵּמת לוֹ ֵמת,וְ ָלמוּל ֶאת ְ ּבנוֹ
– יָ כוֹל יִ ַּט ֵּמא

As it is taught in a baraita with regard to verses addressing the laws
of a nazirite: “All the days that he consecrates himself to the Lord, he
shall not come near to a dead body. For his father, or for his mother,
for his brother, or for his sister, he shall not make himself ritually
impure for them when they die” (Numbers : – ). What is the
meaning when the verse states “or for his sister”? The previous
verse, which states that the nazirite may not come near a dead body,
already prohibits him from becoming impure through contact with
his sister. Therefore, the second verse is understood to be teaching
a diﬀerent halakha: One who was going to slaughterN his Paschal
lamb or to circumcise his son, and he heard that a relative of his
died, one might have thought that he should return and become
ritually impure with the impurity imparted by a corpse.

 יָ כוֹל ְּכ ׁ ֵשם ׁ ֶש ֵאינוֹ. ל ֹא יִ ַּט ָּמא:ָא ַמ ְר ָּת
יט ֵּמא
ַּ יט ֵּמא ַל ֲאחוֹתוֹ ָּכ ְך ֵאינוֹ ִמ
ַּ ִמ
: ״וְ ַל ֲאחוֹתוֹ״:לוֹמר
ַ ְל ֵמת ִמצְ וָ ה – ַּת ְלמוּד
 ֲא ָבל,יט ֵּמא
ַּ ַל ֲאחוֹתוֹ הוּא דְּ ֵאינוֹ ִמ
.יט ֵּמא ְל ֵמת ִמצְ וָ ה
ַּ ִמ

You said: He shall not become impure; the death of his relative will
not override so significant a mitzva from the Torah. One might have
thought: Just as he does not become impure for his sister, so he
does not become impure for a corpse with no one to bury it [met
mitzva]. The verse states: “Or for his sister”; he may not become
impure for his sister, as someone else can attend to her burial, but
he does become impure for a met mitzva.H

ָּ ִ ִמ ְק ָרא ְמג:ָ ּב ֵﬠי ָר ָבא
ילה ו ֵּמת ִמצְ וָ ה
ֵהי ִמ ּינַיְ יה ּו ָﬠ ִדיף? ִמ ְק ָרא ְמגִ ָּילה ָﬠ ִדיף
 אוֹ דִּ ְל ָמא ֵמת,נִיסא
ָ ִמ ׁ ּשוּם ּ ַפ ְרסו ֵּמי
?ִמצְ וָ ה ָﬠ ִדיף – ִמ ׁ ּשוּם ְּכבוֹד ַה ְ ּב ִריּוֹת
 ֵמת ִמצְ וָ ה:ָ ּב ַתר דְּ ָב ֲﬠיָ א ֲה ַדר ּ ְפ ׁ ַש ָט ּה
 ָ ּגדוֹל ְּכבוֹד ַה ְ ּב ִריּוֹת: דְּ ָא ַמר ָמר.ָﬠ ִדיף
.וֹחה ֶאת ל ֹא ַּת ֲﬠ ֶ ׂשה ׁ ֶש ַ ּב ּת ָוֹרה
ֶ ּׁ ֶשד

On the basis of these premises, Rava raised a dilemma: If one must
choose between reading the Megilla and tending to a met mitzva,H
which of them takes precedence? Does reading the Megilla take
precedence due to the value of publicizing the miracle, or perhaps
burying the met mitzva takes precedence due to the value of preserving human dignity? After he raised the dilemma, Rava then
resolved it on his own and ruled that attending to a met mitzva takes
precedence, as the Master said: Great is human dignity,N as it
overrides a prohibition in the Torah. Consequently, it certainly
overrides the duty to read the Megilla, despite the fact that reading
the Megilla publicizes the miracle.

HALAKHA

Torah study and bringing out a corpse – ַּת ְלמוּד ּת ָוֹרה וְ הוֹצָ ַאת
ה ֵּמת:ַ One is required to interrupt his Torah study in order to bury
the deceased (Shakh; Shulĥan Arukh, Yoreh De’a 361:1).

the Megilla. Some say that this ruling isn’t limited to an unattended corpse, but even to one’s relative who requires attending.
The funeral of a Torah scholar has the same status as that of
an unattended corpse (see Magen Avraham, citing the Darkhei
Becoming impure for a met mitzva – יט ֵּמא ְל ֵמת ִמצְ וָ ה
ַּ מ:ִ Even a Moshe and Or Zarua). There are those who rule that although
High Priest, a nazirite, and one who is on the way to circumcise attending to a met mitzva takes precedence over reading the
his son or to slaughter the Paschal lamb is required to abandon Megilla, if one will not be able to read the Megilla afterward, the
the mitzva and become ritually impure in order to bury a met reading of the Megilla takes precedence (Rema). Others maintain
mitzva, an unattended corpse (Shulĥan Arukh, Yoreh De’a 374:1). that even in these circumstances an unattended corpse should
be buried first (Taz; Magen Avraham). This, however, is only true
Reading the Megilla and tending to a met mitzva –  ִמ ְק ָרא ְמגִ ָּילהwith regard to an unattended corpse; the reading of the Megilla
ו ֵּמת ִמצְ וָ ה: Although reading the Megilla takes precedence over is not completely abandoned in order to bury a regular corpse
other mitzvot, burying an unattended corpse overrides reading (Mishna Berura; Shulĥan Arukh, Oraĥ Ĥayyim 687:2).

BACKGROUND

A corpse with no one to bury it [met mitzva] – מת ִמצְ וָ ה:ֵ
It is an important religious obligation to take part in the
burial of the dead. If the deceased has no friends or relatives to bury him, everyone is obligated to assist in his
burial. According to halakha, a corpse with no one available to bury it acquires his place, i.e., the body must be
interred where it was found, provided that it is an honorable location; otherwise, the body must be buried in the
nearest cemetery. This religious duty is so important that
even priests and nazirites, who are ordinarily prohibited
to come in contact with a corpse, may bury a deserted
corpse if there is no one else available to bury it. Similarly,
the obligation to bury this corpse takes precedence over
nearly all other religious obligations.
NOTES

Or for his sister – וְ ַל ֲאחוֹתוֹ: The derivation of this halakha may be understood as follows: The verse states with
regard to a nazirite: “He shall not come near to a dead
body” (Numbers 6:6), teaching that he is forbidden to
become ritually impure by coming into contact with a
corpse. In the following verse: “For his father, or for his
mother, for his brother, or for his sister, he shall not make
himself ritually impure for them when they die” (Numbers 6:7), the words “or for his sister” are superfluous, as it
would have suﬃced to mention his father or his mother
in order to teach that this prohibition applies even to close
relatives, unlike a priest, who may become ritually impure
for his immediate relatives. Therefore one can derive from
the language of this verse that “for them,” i.e., his relatives,
he is forbidden to become ritually impure, but there are
other instances in which he is permitted to make himself
ritually impure, i.e., for a corpse with no one to bury it
[met mitzva]. Since the verse mentions four relatives, it
may be derived that even in the case of a High Priest, or
one who is on his way to slaughter the Paschal lamb, he
may nevertheless become ritually impure for the sake of
a met mitzva.
One who was going to slaughter – הוֹלךְ ִל ׁ ְשחוֹט
ֵ ה ֵרי ׁ ֶש ָהיָה:ֲ
Rashi explains that this case refers to anyone who is on
his way to perform these mitzvot; just as a nazirite would
become ritually impure for a met mitzva, so too would
someone on his way to perform these mitzvot (see
Rashba). However, Rashi (on Zevaĥim 100a) explains that
the case is where an individual who is both the High Priest
and a nazirite is on his way to perform these mitzvot.
See the Tosefot HaRosh (on Berakhot 19b), who addresses
the apparent contradiction between Rashi’s explanations.
Great is human dignity – גדוֹל ְּכבוֹד ַה ְ ּב ִריּוֹת:ּ ָ The importance of burying a met mitzva does not stem from the
mitzva to bury the dead, but rather from the principle
of human dignity, as it is a disgrace to the deceased if
his body is not buried. As for the negative mitzva that is
superseded by human dignity, both Rashi and the Rid
write that this refers to the cancellation of the positive precept of returning a lost object to its owner when returning
the object would cause disgrace to the finder. However,
many of the early authorities (see Rabbeinu Yehonatan)
understand that the reference is to the negative precept
of “Do not deviate” (Deuteronomy 17:11), indicating that
the concern for human dignity supersedes rabbinic obligations and prohibitions. Some authorities maintain that
human dignity sets aside even Torah commandments,
but only in a passive manner, whereas one would be
permitted to violate rabbinic prohibitions even actively.

: פרק א׳ דף ג. Megilla . Perek I . 3b

207

HALAKHA

Nearby and seen – סמוּךְ וְ נִ ְר ֶאה:ָ Anything that is near a
walled city, i.e., within the distance of a mil from a walled
city, is considered to be part of the city with regard to the
Megilla reading, even if it cannot be seen from the city,
such as if it is in a valley. Anything that can be seen from
a walled city is considered to be part of the city. Some say
that in order for something to be considered seen, it must
also be within the distance of a mil (Ritva; Shulĥan Arukh,
Oraĥ Ĥayyim 688:2).
A city that was settled and only later surrounded by a
wall – כ ַרךְ ׁ ֶשיָּ ׁ ַשב ו ְּל ַב ּסוֹף הו ַ ּּקף:ְּ A city that was first settled
and then surrounded by a wall has the halakha of a village
with regard to reading the Megilla. However, a city that
was settled with the intention of surrounding it with a
wall, as well as a city for which it is not known how it was
built, has the halakha of a city that was surrounded and
then settled (Shulĥan Arukh, Oraĥ Ĥayyim 688:1, and in the
comment of Rema).
A walled city – חוֹמה
ָ ﬠיר:ִ A place is not considered a
walled city unless it has at least three courtyards, each
one consisting of at least two houses. Additionally, it must
have been surrounded by a wall and then settled. If it does
not fulfill these criteria, its halakha is like that of a house
in a courtyard. This is in accordance with the opinion of
Rabbi Eliezer bar Yosei (Rambam Sefer Zera’im, Hilkhot
Shemitta VeYovel 12:14).
A walled city that does not have ten idlers – ְּכ ַרךְ ׁ ֶש ֵאין ּבוֹ
ﬠ ָ ׂש ָרה ַ ּב ְט ָלנִין:ֲ A city that does not have ten idlers is considered a village with regard to the Megilla reading, even if it
is a large city. However, cities that were surrounded by a
wall in the days of Joshua are always considered to be a
city, even if they do not have ten idlers. As there are others
who dispute this (Ramban), their opinion should be taken
into account, and in such a place the Megilla should also
be read on the fourteenth (Mishna Berura; Shulĥan Arukh,
Oraĥ Ĥayyim 688:1).
BACKGROUND

Surrounded by a wall and settled – הו ַ ּּקף וְ יָ ׁ ַשב: For much
of history, there was a significant diﬀerence between
various types of cities. Often a city was designed for the
purpose of being a place of shelter and defense for its
residents and for the residents of the surrounding villages, and therefore originally built fortified. Other places,
however, were first settled, and although they were eventually surrounded by a wall, they are not considered to
be as important as cities that were walled from the start.
As these cities were not originally planned to provide
fortification for the entire area, they are considered open
cities that simply had extra defenses added to them at
a later time.

 ְּכ ַרךְ וְ ָכל:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ ָא ַמר ַר ִ ּבי י, § גּ ו ָּפאThe Gemara examines the matter itself cited in the course of
. ַה ָּסמו ְּך לוֹ וְ ָכל ַה ִּנ ְר ֶאה ִﬠ ּמוֹ נִ דּ וֹן ִּכ ְכ ַר ְךthe previous discussion. Rabbi Yehoshua ben Levi said: A walled
, ָסמו ְּך ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ נִ ְר ֶאה: ָּתנָ אcity, and all settlements adjacent to it, and all settlements that
can be seen with it, i.e., that can be seen from the walled city,
. ְנִ ְר ֶאה – ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ ָסמוּך
are considered like the walled city, and the Megilla is read on
the fifteenth.H It was taught in the Tosefta: This is the halakha
with regard to a settlement adjacent to a walled city, although it
cannot be seen from it, and also a place that can be seen from
the walled city, although it is not adjacent to it.N
– ְִ ּב ׁ ְש ָל ָמא נִ ְר ֶאה ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ ָסמוּך
.ֹאש ָה ָהר
ׁ ַמ ׁ ְש ַּכ ַח ְּת ָל ּה ְּכגוֹן דְּ יָ ְת ָבה ְ ּבר
יכי
ִ  ֵה,ֶא ָּלא ָסמוּךְ ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ נִ ְר ֶאה
יּוֹש ֶבת
ֶ ׁ  ׁ ֶש:ַמ ׁ ְש ַּכ ַח ְּת ָל ּה? ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה
.ְ ּבנַ ַחל

The Gemara examines the Tosefta: Granted that with regard to a
place that can be seen from the walled city, although it is not
adjacent to it, you find it where the place is located on the top
of a mountain, and therefore it can be seen from the walled city,
although it is at some distance from it. However, with regard to
a settlement that is adjacent to a walled city although it cannot
be seen from it, how can you find these circumstances? Rabbi
Yirmeya said: You find it, for example, where the place is located
in a valley, and therefore it is possible that it cannot be seen from
the walled city, although it is very close to it.

 ְּכ ַר ְך ׁ ֶשיָּ ׁ ַשב:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
–  ַמאי ַט ְﬠ ָמא.ו ְּל ַב ּסוֹף הו ַ ּּקף – נִ דּ וֹן ִּכ ְכ ָפר
מוֹשב ִﬠיר
ַ ׁ  ״וְ ִא ׁיש ִּכי יִ ְמ ּכוֹר ֵ ּבית:דִּ ְכ ִתיב
 וְ ל ֹא ׁ ֶשיָּ ׁ ַשב,חוֹמה״ ׁ ֶשהו ַ ּּקף ו ְּל ַב ּסוֹף יָ ׁ ַשב
ָ
.ו ְּל ַב ּסוֹף הו ַ ּּקף

And Rabbi Yehoshua ben Levi said: A walled city that was
initially settled and only later surrounded by a wallHN is considered a villageN rather than a walled city. What is the reason?
As it is written: “And if a man sells a residential house in a
walled city” (Leviticus : ).H The wording of the verse indicates
that it is referring to a place that was first surrounded by a wall
and only later settled, and not to a place that was first settled and
only later surrounded by a wall.B

 ְּכ ַר ְך ׁ ֶש ֵאין:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
 ַמאי ָקא.נִין – נִ דּ וֹן ִּכ ְכ ָפרָ ּבוֹ ֲﬠ ָ ׂש ָרה ַ ּב ְט
– דוֹלה
ָ  ֵאיזוֹ ִהיא ִﬠיר ְ ּג:ַמ ׁ ְש ַמע ָלן? ָּתנֵינָ א
–  ּ ָפחוֹת ִמ ָּכאן,ּכֹל ׁ ֶשיֵּ ׁש ָ ּב ּה ֲﬠ ָ ׂש ָרה ַ ּב ְט ָלנִין
 ַאף ַﬠל,יה
ּ  ְּכ ַרךְ ִאיצְ ְט ִריךְ ֵל.ֲה ֵרי זֶ ה ְּכ ָפר
.יה ֵמ ָﬠ ְל ָמא
ּ ַ ּגב דְּ ִמ ְיק ָל ִﬠי ֵל

And Rabbi Yehoshua ben Levi said: A walled city that does
not have ten idlers,HN i.e., individuals who do not work and are
available to attend to communal needs, is treated as a village. The
Gemara asks: What is he teaching us? We already learned in
a mishna ( a): What is a large city? Any city in which there
are ten idlers; however, if there are fewer than that, it is a village.
The Gemara answers: Nevertheless, it was necessary for Rabbi
Yehoshua ben Levi to teach this halakha with regard to a large
city, to indicate that even if idlers happen to come there from
elsewhere, since they are not local residents, it is still considered
a village.

NOTES

Can be seen although it is not adjacent – נִ ְר ֶאה ַאף ַﬠל ּ ִפי ׁ ֶש ֵאינוֹ
ְסמוּך:ָ Some early authorities maintain that a place that can be
seen from a walled city is only subordinate to it if it is within a
distance of a mil from the city (Ritva; some explain that this is
the intention of the Rambam and Tur; see Beit Yosef ). If so, one
might ask why the settlement is not considered to be adjacent
to the city, and what is gained when the place may be seen
from the city, as even a location that is not visible from the city
is subordinate to it if it is within a mil. The answer is that with
regard to a settlement that cannot be seen from the walled city,
the distance of a mil is measured on the road one must travel to
get to it; whereas in the case of a settlement that can be seen
from the walled city, the distance of a mil is measured in a straight
line, as the bird flies (see Beit Peretz).

house for a year after the sale, but if he fails to do so, it becomes
the permanent possession of the purchaser. However, many are
of the opinion that Rabbi Yehoshua ben Levi’s statement here
pertains to the reading of the Megilla (Tosafot).
Is considered a village – נִדּ וֹן ִּכ ְכ ָפר: The Ramban maintains that
such a city is not really treated like a village, but rather like a
large town if it is suﬃciently large; this seems to be the opinion
in the Jerusalem Talmud. Others, however, hold that the city
is treated like a village in every respect, even to the extent of
advancing the reading of the Megilla to the day of assembly if it
is necessary (Rashba).

Ten idlers – ﬠ ָ ׂש ָרה ַ ּב ְט ָלנִים:ֲ Some explain that these ten idlers are
ten men who do not have specific work and are consequently
That was settled and only later surrounded by a wall –  ׁ ֶשיָּ ׁ ַשבalways available in the synagogue in order to ensure that there
ו ְּל ַב ּסוֹף הו ַ ּּקף: Rashi and the Rambam, according to the Leĥem is a quorum for prayer. This appears also to be the opinion in the
Mishne, explain that this stipulation of Rabbi Yehoshua ben Levi Jerusalem Talmud. Some authorities, however, understand that
pertains to the halakhot of selling a residential house in a walled the reference is to ten men who are appointed to communal
city. The general principle that property returns to its original positions: Three judges, three charity collectors, a scribe, a canowner in the Jubilee Year does not apply to residential houses tor, an oﬃcer of the court, and an elementary school teacher
in walled cities. Furthermore, the original owner may redeem the (She’iltot; see Rashba).
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 ְּכ ַרךְ ׁ ֶש ָח ַרב:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
? ַמאי ָח ַרב. ְו ְּל ַב ּסוֹף יָ ׁ ַשב – נִ דּ וֹן ִּכ ְכ ַרך
 יָ ׁ ַשב – ִאין,חוֹמוֹתיו
ָ
ימא ָח ְרב ּו
ָ ִא ֵיל
יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,יָשב – ָלא? וְ ָהא ַּתנְיָא
ַ ׁ ל ֹא
– חוֹמה״
ָ ״א ׁ ֶשר לוֹא
ֲ :אוֹמר
ֵ יוֹסי
ֵ ַ ּבר
 וְ ָהיָ ה לוֹ,ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין לוֹ ַﬠ ְכ ׁ ָשיו
.קוֹדם ָל ֵכן
ֶ

And Rabbi Yehoshua ben Levi also said: A walled city that was
destroyed and then later settled is considered a city. The Gemara
asks: What is meant by the term destroyed? If we say that the
city’s walls were destroyed, and Rabbi Yehoshua ben Levi comes
to teach us that if it was settled, yes it is treated as a walled city, but
if it was not settled, it is not treated that way, there is a diﬃculty.
Isn’t it taught in a baraita that Rabbi Eliezer bar Yosei says: The
verse states: “Which has [lo] a wall (Leviticus : ),” and the
word lo is written with an alef, which means no, but in context
the word lo is used as thought it was written with a vav, meaning
that it has a wall. This indicates that even though the city does not
have a wall now, as the wall was destroyed, if it had a wall before,
it retains its status as a walled city.

 ַמאי ָח ַרב – ׁ ֶש ָח ַרב ֵמ ֲﬠ ָ ׂש ָרה: ֶא ָּלאRather, what is meant by the term destroyed? That it was
. ַ ּב ְט ָלנִיןdestroyed in the sense that it no longer has ten idlers, and therefore it is treated like a village. However, once it has ten idlers again,
it is treated like a city.
:ﬠ ֶ ּבן ֵלוִ י הוֹש
ֻ ׁ ְ וְ ָא ַמר ַר ִ ּבי יAnd Rabbi Yehoshua ben Levi said:
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 לוֹד וְ אוֹנוֹ וְ גֵ יא ֶה ָח ָר ׁ ִשים מ ּו ָ ּקפוֹתThe cities Lod,B and Ono,N and Gei HeĤarashim are cities that
have been surrounded by walls since the days of Joshua, son
.ּﬠ ִ ּבן נוּן ָהוו הוֹש
ֻ ׁ ְחוֹמה ִמימוֹת י
ָ
of Nun.
ﬠ ְ ּבנָ נְ ִהי? וְ ָהא ֶא ְל ּ ַפ ַﬠל הוֹש
ֻ ׁ ְוְ ָהנֵי י
ּ[בנֵי ֶא ְל ּ ַפ ַﬠל ֵﬠ ֶבר
ְ  ״]ו: דִּ ְכ ִתיב,ְ ּבנָ נְ ִהי
ו ִּמ ׁ ְש ָﬠם וָ ׁ ָש ֶמר הוּא ָ ּבנָ ה ֶאת אוֹנוֹ וְ ֶאת
, ו ְּל ַט ֲﬠ ִמיךְ ָא ָסא ְ ּבנָ נְ ִהי.יה״
ָ נוֹת
ֶ לוּד ו ְּב
)א ָסא ֶאת ָﬠ ֵרי ַה ְ ּבצוּרוֹת
ָ  ״וַ ֶיִּבן:דִּ ְכ ִתיב
.ֲא ׁ ֶשר ִליהו ָּדה(״

The Gemara asks: Did Joshua, son of Nun, really build these
cities? Didn’t Elpaal build them at a later date, as it is written:
“And the sons of Elpaal: Eber, and Misham, and Shemed, who
built Ono and Lod, with its hamlets” Chronicles : )? The
Gemara counters: According to your reasoning, that this verse
proves that these cities were built later, you can also say that Asa,
king of Judah, built them, as it is written: “And he, Asa, built
fortified cities in Judah” (see Chronicles : ). Therefore, it is
apparent that these cities were built more than once.

חוֹמה
ָ  ָהנֵי מו ָ ּּקפוֹת:ֲא ַמר ַר ִ ּבי ֶא ְל ָﬠזָ ר
ימי
ֵ  ֲחרוּב ִ ּב,ּﬠ ִ ּבן נוּן ָהוו הוֹש
ֻ ׁ ְִמימוֹת י
,ּ ִפ ֶילגֶ ׁש ְ ּבגִ ְב ָﬠה וַ ֲא ָתא ֶא ְל ּ ַפ ַﬠל ְ ּבנָ נְ ִהי
.ֲּהדוּר ִאינְ ּפוּל – ֲא ָתא ָא ָסא ׁ ַש ּ ְפצִ ינְ הו

Rabbi Elazar said: These cities were surrounded by a wall since
the days of Joshua, son of Nun, and they were destroyed in the
days of the concubine in Gibea, as they stood in the tribal territory of Benjamin, and in that war all of the cities of Benjamin were
destroyed (see Judges, chapters – ). Elpaal then came and built
them again. They then fell in the wars between Judah and Israel,
and Asa came and restored them.

NOTES

Lod and Ono – לוֹד וְ אוֹנוֹ: Rashi explains that Rabbi Yehoshua
ben Levi mentioned particularly these cities because their
walls had been rebuilt and they did not look ancient enough
to have been from the time of Joshua. Alternatively, one
could explain that these cities are not mentioned in the
book of Joshua among the cities that Joshua conquered,
and therefore it was necessary to determine their status.
Additionally, Rabbi Yehoshua ben Levi lived in Lod and had
to establish the practical halakha for the residents of his city.

ֹאמר ִליהו ָּדה
ֶ  ״וַ יּ: דִּ ְכ ִתיב, דַּ יְ ָקא נַ ִמיThe Gemara comments: The language of the verse is also precise
 נִ ְבנֶ ה ֶאת ֶה ָﬠ ִרים ָה ֵא ֶּלה״ – ִמ ְּכ ָללaccording to this explanation, as it is written with regard to Asa:
ּ ָ “ דְּ ָﬠ ִרים ָהו ּו ֵמ ִﬠAnd he said to Judah: Let us build these cities” ( Chronicles
. ׁ ְש ַמע ִמ ָּינ ּה,יק ָרא
: ), which proves by inference that they had already been cities
at the outset, and that he did not build new cities. The Gemara
concludes: Indeed, learn from this that it is so.

BACKGROUND

Lod – לוֹד: Lod, or Lydda, was one of the oldest towns in Judea.
It grew in significance toward the end of the Second Temple
period and served as an important cultural center for many
generations after the destruction of the Temple. Some of
the greatest tanna’im lived there, among them Rabbi Eliezer
ben Hyrcanus, who was known as Rabbi Eliezer the Great;
Rabbi Tarfon; and others. Several important ordinances were

instituted in the upper chamber of the house of Nitza in Lod.
After the bar Kokheva revolt the town remained an important
place of Torah, becoming the center for scholars in the south
of Eretz Yisrael. Among the great amora’im who lived there
were Rabbi Yehoshua ben Levi; Rabbi Simlai; Rabbi Yitzĥak
bar Naĥmani; Rabbi Aĥa; Rabbi Shimon ben Pazi; and his son,
Rabbi Yehuda.
. פרק א׳ דף ד. Megilla . Perek I . 4a
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