Perek IV
Daf 31 Amud a
,יקין ַ ּב ְּק ָללוֹת
ִ  ֵאין ַמ ְפ ִס. ְ ּב ָרכוֹת ו ְּק ָללוֹתthey read the portion of blessings and curses (Leviticus, chapter ).
.קוֹרא ֶאת ּכו ָּּלן
ֵ  ֶא ָּלא ֶא ָחדOne should not interrupt the reading of the curses by having two
diﬀerent people read them. Rather, one person reads all of them.
קוֹרין
ִ –  ְ ּב ׁ ַש ָ ּבת ַ ּב ִמנְ ָחה,ישי
ִ ׁ  ַ ּב ׁ ּ ֵשנִי ו ַּב ֲח ִמOn Mondays, and on Thursdays, and on Shabbat during the after,עוֹלים ָל ֶהם ִמן ַה ֶח ׁ ְש ּבוֹן
ִ  וְ ֵאין, ְּכ ִס ְד ָרןnoon service, they read in accordance with the regular weekly order,
i.e., they proceed to read the first section of the Torah portion that
follows the portion that was read on the previous Shabbat morning.
However, these readings are not counted as a progression in the
reckoning of reading the Torah portions, i.e., they do not proceed on
Monday to read the section that immediately follows the section read
on Shabbat during the afternoon, and then the following section on
Thursday. Rather, until the reading on the following Shabbat morning,
they return to and read the same first section of the Torah portion that
follows the portion that was read on the previous Shabbat morning.
מוֹﬠ ֵדי ה׳ ֶאל
ֲ  ״וַ יְ ַד ֵ ּבר מ ׁ ֶֹשה ֶאת: ׁ ֶש ֶּנ ֱא ַמרOn Festivals and holidays, they read a portion relating to the character
קוֹרין ָּכל ֶא ָחד
ִ  ְ ּבנֵי יִ ְ ׂש ָר ֵאל״ – ִמצְ וָ ָתן ׁ ֶשיְּ ה ּוof the day, as it is stated: “And Moses declared to the children of
. וְ ֶא ָחד ִ ּבזְ ַמנּ וֹIsrael the appointed seasons of the Lord” (Leviticus : ), which
indicates that part of the mitzva of the Festivals is that the people
should read the portion relating to them, each one in its appointed
time.N

gemara

The Sages taught in a baraita: On the first day
קוֹרין ְ ּב ָפ ָר ׁ ַשת
ִ  ְ ּב ֶפ ַסח:גמ׳ ָּתנ ּו ַר ָ ּבנַ ן
of Passover, the congregation reads from the
 וְ ָה ִאידָּ נָ א. ו ַּמ ְפ ִט ִירין ְ ּב ֶפ ַסח ִ ּג ְל ָ ּגל,מוֹﬠדוֹת
ֲ
portion of the Festivals (Leviticus : – : ), and they read as
,יוֹמא ַק ָּמא ְ ּב ֶפ ַסח ִ ּג ְל ָ ּגל
ָ ,יוֹמי
ֵ יכא ְּת ֵרי
ָּ  דְּ ִאthe haftara the account of the Passover celebrated at Gilgal ( Joshua
ִ ׁ  ו ְּל ָמ ָחר – ְ ּב ֶפ ַסח י: – ).H The Gemara comments: And nowadays, in the Diaspora,
.ֹּאשיָּ הו
when there are two Festival days of Passover, on the first day they
read as the haftara the account of the Passover celebrated at Gilgal,
and on the next day they read from the account of the Passover
observed by Josiah ( Kings ).H
קוֹרא ֵמ ִﬠנְיָ נוֹ
ֵ ְ ו ׁ ְּש ָאר יְ מוֹת ַה ּ ֶפ ַסח ְמ ַל ֵ ּקט וThe baraita continues: And on the other days of Passover, one collects
 מאפ״ו: ַמאי ִהיא? ָא ַמר ַרב ּ ַפ ּ ָפא. ׁ ֶשל ּ ֶפ ַסחand reads from various Torah portions of matters relating to Passover.
.ימן
ָ  ִסThe Gemara asks: What are these portions? Rav Pappa said: A
mnemonic for them is mem, alef, peh vav. Each letter stands for a
diﬀerent reading: Mem for the portion of: “Draw out [mishkhu] and
take your lambs” (Exodus : – ); alef for the portion of “If [im] you
lend money to any of My people” (Exodus : – : ); peh for the
portion of “Hew [pesol] for yourself ” (Exodus : – ); and vav for
the portion “And the Lord spoke [vaydabber]” (Numbers : – ).

NOTES

The order of reading from the Torah – ִס ְד ֵרי
יאה ַ ּב ּת ָוֹרה
ָ ה ְּק ִר:ַ The order of readings presented
in the mishna was not fully practiced, even in the
talmudic period, as is evident from the ensuing
Gemara. Even the order established by the Gemara
was later changed in accordance with the order set
by tractate Soferim and the customs established
by the ge’onim. Essentially, the precise selection of
the portions was never absolute halakha, and the
ge’onim already established that each place should
follow its own customs in this regard.
HALAKHA

The Torah reading on the first day of Passover –
אשוֹן ׁ ֶשל ּ ֶפ ַסח
ׁ יאה ְ ּביוֹם ִר
ָ ק ִר:ְ On the first day of Passover, two Torah scrolls are removed. From the first
scroll, five people read the portion of “Draw out
and take your lambs” (Exodus 12:21–51). From the
second scroll, the portion of the oﬀering of the day
is read as maftir (Numbers 28:16–25). The haftara is
the account of the observance of Passover in Gilgal. The Ashkenazic custom is to read from Joshua
3:5–6:1, while the Sephardic custom is to read from
Joshua 5:2–6:1 (Shulĥan Arukh, Oraĥ Ĥayyim 488:3).
The Torah reading on the second day of Passover – יאה ְ ּביוֹם ׁ ֵשנִי ׁ ֶשל ּ ֶפ ַסח
ָ ק ִר:ְ In the Diaspora, on
the second Festival day of Passover, the portion of
“A bull or a sheep” (Leviticus 22:26–23:44) is read.
The maftir is the same as on the first day. The haftara is taken from the account of the Passover of
Isaiah (II Kings 23:1–25; Shulĥan Arukh, Oraĥ Ĥayyim
490:1).
The Torah reading during the days of Passover –
ימי ּ ֶפ ַסח
ֵ יאה ִ ּב
ָ ק ִר:ְ During the days of Passover, the
Torah reading follows the order delineated by
Abaye with the mnemonic phrase: Draw the bullock, sanctify with money, hew in the wilderness,
send the firstborn. This order is fixed, except when
the first day of Passover occurs on Thursday. In
such a case, since the third day of Passover is a
Shabbat, the portion of “Hew for yourself” (Exodus
34:1–26) is read then rather than on the fifth day
(see Tosafot; Shulĥan Arukh, Oraĥ Ĥayyim 490:5).

קוֹרין ״וַ יְ ִהי
ִ  יוֹם טוֹב ָה ַא ֲחרוֹן ׁ ֶשל ּ ֶפ ַסחThe baraita continues: On the last Festival day of Passover, they read
 ו ְּל ָמ ָחר. ו ַּמ ְפ ִט ִירין ״וַ יְ ַד ֵ ּבר דָּ וִ ד״,ֹח״  ִ ּב ׁ ְשלthe portion of “And it came to pass, when Pharaoh let the people go”
. ו ַּמ ְפ ִט ִירין ״עוֹד ַהיּוֹם״,״כל ַה ְ ּבכוֹר״
ָּ (Exodus : – : ), because it includes the account of the splitting
of the Red Sea, and they read as the haftara the portion “And David
spoke” ( Samuel ), which is the song of David. And in the Diaspora,
on the next day, the eighth day of Passover, they read the portion
“All the firstborns” (Deuteronomy : – : ), and they read as the
haftara the portion of “This very day” (Isaiah : – : ), because
it discusses the downfall of Sennacherib, which occurred on the night
of Passover.
: וְ ָה ִאידָּ נָ א נְ הוּג ָﬠ ְל ָמא ְל ִמ ְיק ֵרי: ֲא ַמר ַא ַ ּביֵ יAbaye said: And nowadays, on the eight days of Passover in the
, ּ ְפסֹל ְ ּב ַמ ְד ְ ּב ָרא, ַקדֵּ ׁש ְ ּב ַכ ְס ּ ָפא, ְמ ׁשֹךְ ּת ָוֹראDiaspora, everyone is accustomed to read portions that are indicated
. ׁ ְש ַלח ּבו ְּכ ָראby the mnemonic phrase: Draw the bull, sanctify with money, hew
in the wilderness, send the firstborn. This alludes to the following
portions: “Draw out and take your lambs” (Exodus : – ) and “A
bull or a sheep” (Leviticus : – : ); “Sanctify to Me all the firstborn” (Exodus : – ) and “If you lend money to any of My people”
(Exodus : – : ); “Hew for yourself ” (Exodus : – ) and
“And the Lord spoke to Moses in the wilderness of Sinai” (Numbers
: – ); “And it came to pass, when Pharaoh let the people go” (Exodus
: – : ) and “All the firstborns” (Deuteronomy : – : ).H
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HALAKHA

The Torah reading on Shavuot – יאה ַ ּב ֲﬠ ֶצ ֶרת
ָ ק ִר:ְ On Shavuot,
the portion of “In the third month” (Exodus 19–20) is read. The
Ten Commandments, which are part of that portion, is read
using the special, higher trop, which breaks up the commandments into ten distinct parts (Magen Avraham).
In Ashkenazic communities, the liturgical poem Akdamot
is recited. Some are accustomed to recite it after completing
the first verse of the Torah reading. While one should not
oppose such a custom, it is more correct to recite it before
the Torah reading (Taz; see Shulĥan Arukh HaRav). Sephardic
communities have the custom to recite the liturgical poem
Ketuba LeShavuot.
For the maftir, the portion of “And on the day of the first
fruits” (Numbers 28:26–31) is read from a second Torah scroll.
The haftara is the description of God’s Chariot (Ezekiel 1). In the
Diaspora, on the second day, the portion of “All the firstborns”
(Deuteronomy 15:19–16:18) is read from the first scroll, and the
maftir is read from the second scroll, as on the first day. The
haftara is taken from Habakkuk. The Ashkenazic custom is to
read chapter 3, while the Sephardic custom is to read 2:20–3:19
(Shulĥan Arukh, Oraĥ Ĥayyim 494:1–2).
The Torah reading on Rosh HaShana – ֹאש ַה ׁ ּ ָשנָ ה
ׁ יאה ְ ּבר
ָ ק ִר:ְ
On the first day of Rosh HaShana, the portion of “And the Lord
visited Sarah” (Genesis 21) is read. The maftir is the portion of
“In the seventh month” (Numbers 29:1–6), and the haftara is
the story of Hannah (I Samuel 1:1–2:10). On the second day, the
account of the binding of Isaac is read (Genesis 22). The maftir
is the same as on the first day, and the haftara (Jeremiah
31:1–20) is the portion of “Is Ephraim My dear son?” (Shulĥan
Arukh, Oraĥ Ĥayyim 584:2, 601:1).
The Torah reading on Yom Kippur – יאה ְ ּביוֹם ַה ִּכ ּפו ִּרים
ָ ק ִר:ְ
On Yom Kippur, during the morning service, the portion of
“After the death” (Leviticus 16) is read. The maftir is the portion
of “On the tenth of the month” (Numbers 29:7–11), and the
haftara, is the portion of Isaiah (57:14–58:14): “For thus says
the High and Lofty One” (Shulĥan Arukh, Oraĥ Ĥayyim 621:1).
The Torah reading of the afternoon service on Yom Kippur – יאה ְ ּב ִמנְ ַחת יוֹם ַה ִּכ ּפו ִּרים
ָ ק ִר:ְ In the afternoon service on
Yom Kippur, three people read the portion detailing forbidden
sexual relations (Leviticus 18). The last person who reads is
considered to be the maftir, and then the book of Jonah is
read as the haftara (Shulĥan Arukh, Oraĥ Ĥayyim 622:2).
NOTES

They read from the portion detailing forbidden sexual
relations – קוֹרין ָ ּב ֲﬠ ָריוֹת:
ִ Given the solemnity and holiness of
the day, this choice of Torah portion is quite surprising. Various
suggestions for the choice have been oﬀered. Some suggest
that the selection was made in order to mention the merit
of the Jewish people on this day, for they always distance
themselves from these relationships (Gan Naul). See also
Rashi and Tosafot here.
God’s might and humility – ותנוּתוֹ
ָ ְגבו ָּרתוֹ וְ ַﬠנְ ו:ּ ְ Some connect this concept with the previous Gemara concerning the
selection of the Torah reading. The selection was made in
order to stir one to improve his ways. So too, this teaching is
designed to humble a person (Zikkaron BaSefer). The scholars
of ethics explain that in essence God’s might and His humility are functions of each other: His might is that He reveals
His splendor to mankind, but that itself is an expression of
humility, for in comparison to God man is of insignificance
(Bina LeIttim; Ya’arot Devash).
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״ש ְב ָﬠה ׁ ְשב ּועוֹת״ ּו ַמ ְפ ִט ִירין
ִ ׁ ַ ּב ֲﬠ ֶצ ֶרת
״בח ֶֹד ׁש
ּ ַ :אוֹמ ִרים
ְ
 ֲא ֵח ִרים,ַ ּב ֲח ַבק ּוק
 וְ ָה ִאידָּ נָ א.ישי״ ו ַּמ ְפ ִט ִירין ַ ּב ֶּמ ְר ָּכ ָבה
ִ ׁ ַה ׁ ּ ְש ִל
,ּיוֹמי – ָﬠ ְב ִדינַ ן ְּכ ַת ְרוַ יְ יהו
ֵ יכא ְּת ֵרי
ָּ דְּ ִא
.וְ ִא ּ ְיפ ָכא

The baraita continues: On Shavuot they read the portion of
“Seven weeks,” and they read as the haftara from Habakkuk,
chapter , since it mentions the giving of the Torah at Sinai.
Others say: They read the portion of “In the third month”
(Exodus : – : ), which describes the giving of the Torah,
and they read as the haftara from the account of the Divine
Chariot (Ezekiel ). The Gemara comments: And nowadays,
in the Diaspora, when there are two days of Shavuot, we
act in accordance with both opinions, but in the reverse
order. On the first day they read the portion of “In the third
month,” and on the second day they read the portion of “Seven
weeks.”H

יﬠי״
ִ ״בח ֶֹד ׁש ַה ׁ ּ ְש ִב
ּ ַ ֹאש ַה ׁ ּ ָש נָ ה
ׁ  ְ ּב רThe baraita continues: On Rosh HaShana they read the portion
 וְ יֵ ׁש,״ה ֵ ּבן יַ ִּקיר ִלי ֶא ְפ ַריִ ם״
ַ  ו ַּמ ְפ ִט ִיריןof “On the seventh month on the first of the month” (Numbers
: – ) and they read as the haftara “Is Ephraim My dear
אוֹמ ִרים ״וַ ה׳ ּ ָפ ַקד ֶאת ָ ׂש ָרה״ ו ַּמ ְפ ִט ִירין
ְ
son?” ( Jeremiah : – ), as it contains the verse: “I earnestly
.ְ ּב ַח ָּנה
remember him still,” which recalls God’s love for His people.
And some say that they read “And the Lord visited Sarah”
(Genesis ), which describes how God blessed her that she
should have a child, and, according to tradition, God blessed
her on Rosh HaShana. And they read as the haftara from
the account of Hannah Samuel : – : ), who, according to
tradition, was also blessed on Rosh HaShana that she should
have a child.
– יוֹמא ַק ָּמא
ָ ,יוֹמי
ֵ יכא ְּת ֵרי
ָּ  וְ ָה ִאידָּ נָ א דְּ ִאThe Gemara comments: And nowadays, when there are two
נִסה ֶאת
ָּ  ְל ָמ ָחר ״וְ ָה ֱאל ִֹהים,אוֹמ ִרים
ְ  ְּכיֵ ׁשdays of Rosh HaShana, on the first day they read Genesis in
.״ה ֵבן יַ ִּקיר״
ַ  ַא ְב ָר ָהם״ ו ַּמ ְפ ִט ִיריןaccordance with the opinion cited as: Some say. And on the
next day they read “And God tested Abraham” (Genesis ),
in order to mention the merit of the binding of Isaac on the day
of God’s judgment, and they read as the haftara “Is Ephraim
My dear son?”H
״א ֲח ֵרי מוֹת״
ַ קוֹרין
ִ  ְ ּביוֹם ַה ִּכ ּפ ּו ִריםThe baraita continues: On Yom Kippur they read the portion
,נִשא״
ׂ ָ ּ ְ״כי כֹה ָא ַמר ָרם ו
ִּ  ּו ַמ ְפ ִט ִיריןof “After the death” (Leviticus ), and they read as the haftara
.קוֹרין ָ ּב ֲﬠ ָריוֹת ו ַּמ ְפ ִט ִירין ְ ּביוֹנָ ה
ִ  ו ַּב ִּמנְ ָחהthe portion of “For thus says the High and Lofty One” (Isaiah
: – : ), which deals with fasting and repentance.H And
during the afternoon service they read from the portion detailing forbidden sexual relations (Leviticus )N to convey the
severity of these transgressions, so that if anyone transgressed
any of these prohibitions he will repent on Yom Kippur. And
they read as the haftara the book of Jonah, which mentions the
repentance of the people of Nineveh.H
 ָּכל ָמקוֹם ׁ ֶש ַא ָּתה מוֹצֵ א:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
ׁ ְ ּגבו ָּרתוֹ ׁ ֶשל ַה ָ ּק
דוֹש ָ ּברו ְּך הוּא ַא ָּתה
ותנוּתוֹ; דָּ ָבר זֶ ה ָּכתוּב ַ ּב ּת ָוֹרה
ָ ְמוֹצֵ א ַﬠנְ ו
.יאים ו ְּמ ׁשו ָּּל ׁש ַ ּב ְּכתו ִּבים
ִ וְ ׁ ָשנוּי ַ ּבנְ ִב

Having mentioned the haftara read on Yom Kippur, the Gemara
cites that which Rabbi Yoĥanan said: Wherever you find a
reference in the Bible to the might of the Holy One, Blessed
be He, you also find a reference to His humility adjacent to it.N
Evidence of this fact is written in the Torah, repeated in the
Prophets, and stated a third time in the Writings.

יכם הוּא
ֶ ״כי ה׳ ֱאל ֵֹה
ִּ ָּכתוּב ַ ּב ּת ָוֹרה
ֱאל ֵֹהי ָה ֱאל ִֹהים וַ ֲאדוֹנִי ָה ֲאדוֹנִים״ ו ְּכ ִתיב
.״עוֹשה ִמ ׁ ְש ּ ַפט יָ תוֹם וְ ַא ְל ָמנָ ה״
ֶׂ
יה
ּ ַ ּב ְת ֵר
נִשא ׁש ֵוֹכן
ׂ ָ ּ ְ״כֹה ָא ַמר ָרם ו
ִ ׁ ָשנוּי ַ ּבנְ ִב
ּ יאים
יה ״וְ ֶאת דַּ ָּכא
ׁ ַﬠד וְ ְק
ּ דוֹש״ וגו׳ ו ְּכ ִתיב ַ ּב ְת ֵר
 ְמ ׁשו ָּּל ׁש ַ ּב ְּכתו ִּבים דִּ ְכ ִתיב.ּח״ ו ׁ ְּש ַפל רו
רוֹכב ָ ּב ֲﬠ ָרבוֹת ְ ּביָ ּה ׁ ְשמוֹ״ ו ְּכ ִתיב
ֵ ״סוֹלּ ּו ָל
.תוֹמים וְ ַדיַּ ין ַא ְל ָמנוֹת״
ִ ְ״א ִבי י
ֲ יה
ּ ַ ּב ְת ֵר

It is written in the Torah: “For the Lord your God is the God
of gods and the Lord of lords” (Deuteronomy : ), and it is
written immediately afterward: “He executes the judgment of
the fatherless and widow” (Deuteronomy : ), displaying
his humility in caring for even the weakest parts of society. It is
repeated in the Prophets: “For thus says the High and Lofty
One that inhabits eternity, Whose name is sacred” (Isaiah
: ), and it is written immediately afterward: “In the high and
holy place I dwell with him that is of a contrite and humble
spirit, to revive the spirit of the humble, and to revive the heart
of the contrite ones” (Isaiah : ). It is stated a third time
in the Writings, as it is written: “Extol Him Who rides upon
the clouds, Whose name is the Lord” (Psalms : ), and it is
written immediately afterward: “A father of the fatherless, and
a judge of widows” (Psalms : ).

קוֹרין ְ ּב ָפ ָר ׁ ַשת
ִ אשוֹן ׁ ֶשל ַח ג
ׁ יוֹם טוֹב ָה ִר
״ה ֵּנה
ִ  ו ַּמ ְפ ִט ִירין,תוֹרת ּכ ֲֹהנִים
ַ מוֹﬠדוֹת ׁ ֶש ְ ּב
ֲ
,יוֹמי
ֵ יכא ְּת ֵרי
ָּ  וְ ָה ִאידָּ נָ א דְּ ִא,יוֹם ָ ּבא ַלה׳״
 ַא ְפטו ֵּרי ַמאי,יק ָרא ָה ִכי נַ ִמי ָק ֵרינַ ן
ְ ְל ָמ ָחר ִמ
,ַמ ְפ ִט ִירין? ״וַ יִּ ָ ּק ֲהל ּו ֶאל ַה ֶּמ ֶל ְך ׁ ְשלֹמֹה״

The baraita continues: On the first Festival day of Sukkot,
they read from the portion of the Festivals found in Leviticus
(Leviticus : – : ), and they read as the haftara the portion
of “Behold the day of the Lord comes” (Zechariah ), which
mentions the festival of Sukkot.H The Gemara comments: And
nowadays, in the Diaspora, when there are two Festival days
of Sukkot, on the next day, they read the same Torah portion.
But what do they read as the haftara? They read the portion of
“And all the men of Israel assembled themselves to King Solomon”
Kings : – ), which describes events that took place on the
festival of Sukkot.H

קוֹרין ְ ּב ָק ְר ָ ּבנוֹת ֶה ָחג יוֹם
ִ .ו ׁ ְּש ָאר ָּכל יְ מוֹת ֶה ָחג
״כל ַה ְ ּבכוֹר״ ִמצְ וֹת וְ חו ִּקים
ִ טוֹב ָה ַא ֲחרוֹן
ָּ קוֹרין
 ְל ָמ ָחר, ו ַּמ ְפ ִט ִירין ״וַ יְ ִהי ְּכ ַכלּ וֹת ׁ ְשלֹמֹה״,ו ְּבכוֹר
קוֹרין ״וְ זֹאת ַה ְ ּב ָר ָכה״ ּו ַמ ְפ ִט ִירין ״וַ יַּ ֲﬠמֹד
ִ
.ׁ ְשלֹמֹה״

The baraita continues: And on all the other days of Sukkot, they
read selections from the portion of the oﬀerings of Sukkot found
in the book of Numbers, chapter . On the last Festival day of
Sukkot, i.e., the Eighth Day of Assembly, they read the portion of
“All the firstborns,” starting with the portion of “You shall tithe,”
since it includes many mitzvot and statutes relating to gifts for the
poor, who should be helped during this period of rejoicing, and it
concludes with the halakhot governing firstborns (Deuteronomy
: – : ). And they read as the haftara the portion of “And it
was so, that when Solomon had made an end of praying” Kings
: – : ), which occurred on that day.H On the next day, the
second day of the Eighth Day of Assembly in the Diaspora, they
read the portion of “And this is the blessing” (Deuteronomy,
chapters – ) until the end of the Torah, and they read as the
haftara “And Solomon stood” Kings : – ).H

 ׁ ַש ָ ּבת ׁ ֶש ָחל ִל ְהיוֹת:ָא ַמר ַרב הוּנָ א ָא ַמר ַרב
, ֵ ּבין ְ ּב ּ ֶפ ַסח ֵ ּבין ְ ּבסו ּּכוּת,מוֹﬠד
ֵ ְ ּבחו ּּלוֹ ׁ ֶשל
 ְ ּב ֶפ ַסח,טוֹרי
ִ  ַא ְפ,ִמ ְק ָרא ָק ֵרינָ ן ְ״ר ֵאה ַא ָּתה״
״ביוֹם ּבֹא
ּ ְ  ו ְּבסו ּּכוּת,״ה ֲﬠצָ מוֹת ַהיְ ֵב ׁשוֹת״
ָ
.גוֹג״

Rav Huna said that Rav said: When Shabbat occurs on one of the
intermediate days of a Festival, whether on Passover or on Sukkot,
they read the Torah portion of “See, You say to me” (Exodus
: – : ), as it includes the halakhot of the Festivals and the
intermediate days. They read as the haftara, on Passover, from
the portion of the dry bones (Ezekiel : – ), which portrays
redemption from servitude, and on Sukkot they read “And it
shall come to pass on that day when Gog shall come” (Ezekiel
: – : ), which speaks of the future redemption.NH

NOTES

The haftarot of Shabbat of the intermediate
days – וֹﬠד
ֵ ה ְפ ָטרוֹת ׁ ַש ָ ּבת חוֹל ַה ּמ:ַ Rav Hai Gaon
records a tradition that the revival of the dead will
occur on the intermediate days of Passover, and the
battle of Gog will occur on the intermediate days
of Sukkot. This explains the respective selection of
these portions for the haftarot.

HALAKHA

The Torah reading of the first Festival day of Sukkot – יאה ְ ּביוֹם
ָ ְק ִר
אשוֹן ׁ ֶשל ֻס ּכוֹת
ׁ טוֹב ָה ִר: On the first Festival day of Sukkot, the portion
of the Festivals is read (Leviticus 22:26–23:44). The maftir is the portion detailing the additional oﬀering of the day (Numbers 29:11–16),
and the haftara is from Zechariah, chapter 14 (Shulĥan Arukh, Oraĥ
Ĥayyim 659:1).

the portion of “And on the eighth day” (Numbers 29:35–30:1). The
haftara, from I Kings (8:54–61), is the portion of “And it was so, that
when Solomon had made an end of praying” (Shulĥan Arukh, Oraĥ
Ĥayyim 662:14, 22, 868:2).

ָ ק ִר:ְ In Eretz
The Torah reading of Simĥat Torah – יאה ְ ּב ִ ׂש ְמ ַחת ּת ָוֹרה
Yisrael, where there is only one Festival day of the Eighth Day of
The Torah reading of the second day of Sukkot – יאה ְ ּביוֹם ׁ ֵשנִי
ָ  ְק ִרAssembly, Simĥat Torah, i.e., the completion of the cycle of readשל ֻס ּכוֹת:
ֶ ׁ In the Diaspora, where the second day of Sukkot is also ing the entire Torah and the accompanying celebration, is held
a Festival day, the Torah reading is the same as the first day, and then. However, in the Diaspora, where there are two Festival days
the haftara is the portion of “And all the men of Israel assembled of the Eighth Day of Assembly, the celebration of Simĥat Torah is
themselves to King Solomon” (I Kings 8:2–21). In Eretz Yisrael, the reserved exclusively for the second day. The reading with which the
second day is already one of the intermediate days, and the read- Torah is completed is considered a special honor, and the person
ing is as on the rest of the days: Four read the portion detailing the who reads it is designated as the groom of the Torah. Similarly, the
additional oﬀering of that day (Shulĥan Arukh, Oraĥ Ĥayyim 662:3). one privileged to read the opening portion is designated as the
groom of Genesis. Various others customs and honors exist in this
The Torah reading of the Eighth day of Assembly – יאה ִ ּב ׁ ְש ִמינִי
ָ  ְק ִרregard. Generally, the honors are given to important members of
ﬠ ֶצ ֶרת:ֲ In Eretz Yisrael, where the Eighth Day of Assembly is also the community. It is a day of great joy. The established customs are
Simĥat Torah, three Torah scrolls are removed. From the first, the based on those described in the writings of the ge’onim. Although
portion of “And this is the blessing,” the final portion of the Torah, is these customs are not mentioned in the Talmud, they have been
read in its entirety. From the second scroll, the opening portion of universally accepted by all communities in varying forms (Shulĥan
Genesis (1:1–2:3) is read. From the third scroll, the maftir is read from Arukh, Oraĥ Ĥayyim 669:1).
“And on the eighth day” (Numbers 29:35–30:1). The haftara is from
the opening chapter of Joshua (1:1–18). This is in accordance with The Torah reading of the intermediate days – יאה ְ ּב ֻח ּלוֹ ׁ ֶשל
ָ ְק ִר
the custom of the ge’onim.
מוֹﬠד:
ֵ On the Shabbat of the intermediate days, two Torah scrolls are
In the Diaspora, where Simĥat Torah will occur only on the removed. From the first, the portion of “See, You say to me” (Exodus
following day, only two Torah scrolls are removed. From the first, 33:12–34:26) is read, both on Passover and Sukkot. The maftir is the
five people read from the portion of “All the firstborns” (Deuter- same as for the rest of the intermediate days: The portion of the
onomy 15:19–16:17), and if it occurs on Shabbat, then seven read, additional oﬀerings of that day is read. On Passover, the haftara is
and the reading begins slightly earlier, from the verse “You will the portion of the dry bones (Ezekiel 37:1–14), and on Sukkot it is the
tithe” (Deuteronomy 14:22). The Ashkenazic custom is to always portion from Ezekiel (38:18–39:9): “On the day Gog comes” (Shulĥan
begin from “You will tithe” (Magen Avraham). The maftir is from Arukh, Oraĥ Ĥayyim 663:3).
. פרק ד׳ דף לא. Megilla . Perek IV . 31a
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And on the latter one they read from the portion of the lamps
of Solomon – ב ְת ַריְ ָיתא ְ ּבנֵ רוֹת ׁ ְשלֹמֹה:ּ ַ The commentaries explain
that the portion of the lamps of Zechariah is read first because
it occurred during the Second Temple period, which is when the
miracle of Hanukkah took place.

 ו ַּמ ְפ ִט ִירין ְ ּבנֵ רוֹת,יאים
ִ ְש
ׂ ִ ַ ּב ֲחנו ָּּכה – ַ ּב ּנ
,יק ְל ִﬠי ׁ ְש ֵּתי ׁ ַש ָ ּבתוֹת
ְ  וְ ִאי ִמ.דִּ זְ ַכ ְריָ ה
יתא
ָ ְ ַ ּב ְת ַרי,יתא – ְ ּבנֵ רוֹת דִּ זְ ַכ ְריָ ה
ָ ְָק ַמי
.ְ ּבנֵ רוֹת ׁ ְשלֹמֹה

The baraita continues: On each day of Hanukkah they read a
selection from the portion of the dedication of the altar by the
tribal princes (Numbers ), and they read as the haftara from
the portion of the lamps of Zechariah (Zechariah : – : ).
The Gemara comments: And if it occurs that there are two
Shabbatot during Hanukkah, on the first Shabbat they read
from the portion of the lamps of Zechariah, and on the latter
one they read from the portion of the lamps of SolomonN
Kings : – ), which discusses the lamps in the Temple.H

אשי
ֵ ׁ  ְ ּב ָר.ְ ּבפ ּו ִרים ״וַ יָּ בֹא ֲﬠ ָמ ֵל ק״
ֹאש
ׁ  ר.יכם״
ֶ אשי ָח ְד ׁ ֵש
ֵ ׁ ֳח ָד ׁ ִשים ״ו ְּב ָר
ח ֶֹד ׁש ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת ַמ ְפ ִט ִירין
 ָחל ִל ְהיוֹת.״וְ ָהיָ ה ִמדֵּ י ח ֶֹד ׁש ְ ּב ָח ְד ׁשוֹ״
 ֵמ ֶא ְתמוֹל ַמ ְפ ִט ִירין,ְ ּב ֶא ָחד ְ ּב ׁ ַש ָ ּבת
.ֹאמר לוֹ יְ הוֹנָ ָתן ָמ ָחר ח ֶֹד ׁש״
ֶ ״וַ יּ

The baraita continues: On Purim they read the portion of
“And Amalek came” (Exodus : – ).H On the New Moon
they read the portion of “And in the beginnings of your
month” (Numbers : – ). When the New Moon occurs on
Shabbat, they read as the haftara the portion that concludes
with “And it shall come to pass that every New Moon, and
every Shabbat, shall all flesh come to bow down on the ground
before Me” (Isaiah ), as it mentions both Shabbat and the
New Moon.H When the New Moon occurs on Sunday, on the
previous day, i.e., Shabbat, they read as the haftara the portion of “And Jonathan said to him: Tomorrow is the New
Moon” Samuel : – ), which describes events that took
place on the eve of the New Moon.H

: ָא ַמר ַרב הוּנָ אRav Huna said:

HALAKHA

The Torah reading on the Shabbat of Hanukkah – יאה
ָ ְק ִר
ב ׁ ַש ָ ּבת ֲחנֻ ָּכה:ּ ְ On the Shabbat of Hanukkah, two Torah scrolls
are removed: From the first, the regular weekly Torah portion
is read, and from the second scroll the account of the gifts of
the tribal princes for that day is read as maftir. The haftara is
the portion of the lamps of Zechariah (Zechariah 2:14–4:7).
If there are two Shabbatot in Hanukkah, the portion of the
lamps of Solomon (I Kings 7:40–50) is read on the second
Shabbat (Shulĥan Arukh, Oraĥ Ĥayyim 684:2).

occurs on Shabbat, the maftir, which is read from a second
scroll, is the portion that combines both the sections of
Shabbat, i.e., “And on the day of Shabbat” (Numbers 28:9–10)
and of the New Moon, i.e., “And on the New Moons” (Numbers 28:11–15). The haftara is the portion “The heaven is My
throne” (Isaiah 66). On the Shabbatot leading up to the Ninth
of Av, a series of haftarot describing the destruction of the
Temple are read, and then on the Shabbatot following the
Ninth of Av a series of haftarot with prophecies of conciliation are read. Various customs exist with regard to which
The Torah reading on Purim – יאה ְ ּבפו ִּרים
ָ ק ִר:ְ On Purim, haftara is read when the New Moon occurs on one of these
three people read from the portion of “And Amalek came” Shabbatot (Shulĥan Arukh, Oraĥ Ĥayyim 425:1).
(Exodus 17:8–16). Since there are only nine verses, the portion is split into three sections of three verses. Sephardic The Torah reading when the New Moon occurs on
ׁ ֹאש ח ֶֹד ׁש ְ ּביוֹם ִר
ׁ יאה ְ ּבר
ָ ק ִר:ְ If the New Moon
communities are accustomed to repeat the last verse, so Sunday – אשוֹן
that the minimum of ten verses for a portion will have been occurs on Sunday, the haftara on the Shabbat immediately
read (Kaf HaĤayyim). Ashkenazic Jews do not follow this beforehand is “Tomorrow is the New Moon” (I Samuel
custom (Rema). When Shushan Purim occurs on Shabbat, 20:18–42). In the event that there are two days of the New
the regular weekly portion is read, and then the portion of Moon, and Shabbat is the first day, the haftara is “The heaven
“And Amalek came” is read as maftir (Shulĥan Arukh, Oraĥ is My throne,” and the first and last verses of the portion
“Tomorrow is the New Moon” are also read. Some disagree
Ĥayyim 693:4).
and say that in such a case only the portion “The heaven is
The Torah reading when the New Moon occurs on My throne” is read (Shulĥan Arukh, Oraĥ Ĥayyim 424:2, and
Shabbat – ֹאש ח ֶֹד ׁש ְ ּב ׁ ַש ָ ּבת
ׁ יאה ְ ּבר
ָ ק ִר:ְ When the New Moon in the comment of Rema).
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Perek IV
Daf 31 Amud b
ֹאש ח ֶֹד ׁש ָאב ׁ ֶש ָחל ִל ְהיוֹת ְ ּב ׁ ַש ָ ּבת
ׁ ר
יכם ׁ ָשנְ ָאה
ֶ ּמוֹﬠ ֵד
ֲ יכם ו
ֶ ״ח ְד ׁ ֵש
ָ ַמ ְפ ִט ִירין
״הי ּו ָﬠ ַלי
ָ  ַמאי.טוֹרח״
ַ נַ ְפ ׁ ִשי ָהי ּו ָﬠ ַלי ָל
 ל ֹא:דוֹש ָ ּברו ְּך הוּא
ׁ טוֹרח״? ָא ַמר ַה ָ ּק
ַ ָל
 ֶא ָּלא,חוֹט ִאין ְל ָפנַי
ְ דַּ יָּ ין ָל ֶהם ְליִ ְ ׂש ָר ֵאל ׁ ֶש
אוֹתי ֵל ַידע ֵאיזוֹ ְ ּגזֵ ָירה ָק ׁ ָשה
ִ יחין
ִ ׁ ֶש ַּמ ְט ִר
.יהם
ֶ ָא ִביא ֲﬠ ֵל

When the New Moon of Av occurs on Shabbat, they read
as the haftara the portion that includes the verse “Your New
Moons and your Festivals,N My soul hated; they were a
burden to Me” (Isaiah : ). The Gemara asks: What is
the meaning of: “They were a burden to Me”? The Gemara
explains: The Holy One, Blessed be He, said: It is not enough
for the Jewish people that they sin before Me, but in addition,
they burden Me to reconsider what harsh decree I shall bring
upon them, for they are petitioning Me to annul those decrees.

יה ַמאי ַמ ְפ ְט ִרינַן? ָא ַמר
ּ ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב ּגו ֵּפ
? ִמ ְק ָרא ַמאי,יכה ָהיְ ָתה ְלזוֹנָ ה״
ָ ״א
ֵ :ַרב
 ״וְ ִאם ל ֹא ִת ׁ ְש ְמע ּו:אוֹמ ִרים
ְ  ֲא ֵח ִרים,ַּתנְיָא
״ﬠד ָאנָ ה
ַ :אוֹמר
ֵ יוֹסף
ֵ ִלי״ ַר ִ ּבי נָ ָתן ַ ּבר
״ﬠד
ַ אוֹמ ִרים
ְ  וְ יֵ ׁש,יְ נַ ֲאצוּנִי ָה ָﬠם ַהזֶּ ה״
: ֲא ַמר ַא ַ ּביֵ י.ָמ ַתי ָל ֵﬠ ָדה ָה ָר ָﬠה ַהזֹּאת״
תוֹליד
ִ ״כי
ִּ ָה ִאידָּ נָ א נְ הוּג ָﬠ ְל ָמא ְל ִמ ְיק ִרי
.״אסוֹף ֲא ִס ֵיפם״
ָ ָ ּבנִים״ ו ַּמ ְפ ִט ִירין

The Gemara asks: On the Ninth of Av itself, what do we read
as the haftara? Rav said: The portion containing the verse
“How did the faithful city become a harlot?” (Isaiah : ). The
Gemara asks: What Torah portion do they read? It is taught in
a baraita that others say: They read the portion containing the
verse “But if you will not hearken to me” (Leviticus : ).
Rabbi Natan bar Yosef said: They read the portion containing
the verse: “How long will this people provoke me?” (Numbers
: ). And some say: They read the portion containing the
verse: “How long shall I bear with this evil congregation?”
(Numbers : ). The Gemara comments that Abaye said:
Nowadays, everyone is accustomed to read the portion of
“When you shall beget children” (Deuteronomy : – ), and
they read as the haftara the portion of “I will utterly consume
them” ( Jeremiah : – : ).H

:אשית״ וכו׳
ִ ׁ ״]ב ַּמ ֲﬠ ָמדוֹת[ ְ ּב ַמ ֲﬠ ֵ ׂשה ְב ֵר
ַּ
ֵּ ְמנָ ָהנֵי ִמ
 ִא ְל ָמ ֵלא:ילי? ָא ַמר ַר ִ ּבי ַא ִמי
,ַמ ֲﬠ ָמדוֹת ל ֹא נִ ְת ַקיְּ ימ ּו ׁ ָש ַמיִ ם וָ ָא ֶרץ
יוֹמם וָ ָליְ ָלה
ָ יתי
ִ ״אם ל ֹא ְב ִר
ִ ׁ ֶש ֶּנ ֱא ַמר
,חו ּּקוֹת ׁ ָש ַמיִ ם וָ ָא ֶרץ ל ֹא ָ ׂש ְמ ִּתי״

§ The mishna states: In the non-priestly watches they read

NOTES

Your New Moons and your Festivals – יכם
ֶ ּמוֹﬠ ֵד
ֲ יכם ו
ֶ ח ְד ׁ ֵש:ָ
Why does the verse emphasize specifically “your,” i.e., the
Jewish people’s, Festivals? The Maharsha explains that the
verse is referring to the Festivals that the Jewish people
improperly established for themselves, similar to those
established by Jeroboam. It is therefore understandable
that they are considered a burden to God. Others explain
that the reference is to the fast days instituted following the
destruction of the Temple, which express the Jewish people’s
mourning. Why, then, were they a burden to God? They are an
expression of the decrees that God, so to speak, has to exert
Himself in imposing upon the Jewish people.

the act of Creation. The Gemara asks: From where are
these matters derived, i.e., why do they read the account of
Creation? Rabbi Ami said: To allude to the fact that were it not
for the non-priestly watches, heaven and earth would not
endure, as it is stated: “Were it not for My covenant day and
night, I would not have set the statutes of heaven and earth”
( Jeremiah : ). God’s covenant is referring to the oﬀerings
sacrificed in the Temple, which sustain the world.

ֹאמר ה׳ ֱאל ִֹהים ַ ּב ָּמה ֵא ַדע ִּכי
ַ ו ְּכ ִתיב ״וַ יּ
דוֹש
ׁ ִא ָיר ׁ ֶש ָּנה״ ָא ַמר ַא ְב ָר ָהם ִל ְפנֵי ַה ָ ּק
עוֹלם! ׁ ֶש ָּמא ַחס
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָ ּברו ְּך הוּא
חוֹט ִאים ְל ָפנֶיךָ וְ ַא ָּתה
ְ וְ ׁ ָשלוֹם יִ ְ ׂש ָר ֵאל
?עוֹשה ָל ֶהם ְּכדוֹר ַה ַּמ ּבוּל ו ְּכדוֹר ַה ּ ַפ ָּלגָ ה
ֶׂ
. ָלאו:ָא ַמר לוֹ

And with regard to Abraham it is written: “And he said, O Lord
God, by what shall I know that I shall inherit it?” (Genesis
: ). Abraham said before the Holy One, Blessed be He:
Master of the Universe, perhaps, Heaven forbid, the Jewish
people will sin before You, and You will do to them as You did
to the generation of the Flood and as You did to the generation
of the Dispersion, i.e., You will completely destroy them? God
said to him: No, I will not do that.

? ַ ּב ָּמה ֵא ַדע,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר ְל ָפנָיו
.״ק ָחה ִלי ֶﬠגְ ָלה ְמ ׁשו ֶּּל ׁ ֶשת״ וגו׳
ְ :ָא ַמר לוֹ
 ֵּתינַ ח ִ ּבזְ ַמן,עוֹלם
ָ  ִר ּבוֹנוֹ ׁ ֶשל:ָא ַמר ְל ָפנָיו
 ִ ּבזְ ַמן ׁ ֶש ֵאין ֵ ּבית,ׁ ֶש ֵ ּבית ַה ִּמ ְקדָּ ׁש ַקיָּ ים
:ַה ִּמ ְקדָּ ׁש ַקיָּ ים ַמה ְּת ֵהא ֲﬠ ֵל ֶיהם? ָא ַמר לוֹ
 ָּכל זְ ַמן,ְּכ ָבר ִּת ַ ּקנְ ִּתי ָל ֶהם ֵס ֶדר ָק ְר ָ ּבנוֹת
ּ יהן ְּכ ִא
יל ּו
ֶ ׁ ֶש ּק ְוֹר ִאין ָ ּב ֶהן ַמ ֲﬠ ֶלה ֲאנִי ֲﬠ ֵל
ּמוֹחל ֲאנִי ַﬠל ָּכל
ֵ  ו,ַמ ְק ִר ִיבין ְל ָפנַי ָק ְר ָ ּבן
.יהם
ֶ ֹנוֹת
ֵ ֲﬠו

Abraham then said before Him: Master of the Universe: “By
what shall I know this?” God said to him: “Take Me a heifer
of three years old” (Genesis : ). With this, God intimated to
Abraham that even if his descendants will sin, they will be able
to achieve atonement through sacrificing oﬀerings. Abraham
said before Him: Master of the Universe, this works out well
when the Temple is standing and oﬀerings can be brought to
achieve atonement, but when the Temple will no longer be
standing, what will become of them? God said to him: I have
already established for them the order of oﬀerings, i.e., the
verses of the Torah pertaining to the halakhot of the oﬀerings.
Whenever they read those portions, I will deem it as if they
sacrificed an oﬀering before Me, and I will pardon them for
all of their iniquities.
HALAKHA

The Torah reading on the Ninth of Av – יאה ְ ּב ִת ׁ ְש ָﬠה ְ ּב ָאב
ָ ק ִר:ְ
Nowadays, the custom is in accordance with the opinion of
Abaye. Three people read from the portion “When you shall beget

children” (Deuteronomy 4:25–40), and the haftara is the portion
(Jeremiah 8:13–9:23) “I will utterly consume them” (Shulĥan Arukh,
Oraĥ Ĥayyim 559:4, and in the comment of Rema).
: פרק ד׳ דף לא. Megilla . Perek IV . 31b
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NOTES

On fast days the congregation reads the portion
of blessings and curses – ב ַת ֲﬠנִיּוֹת ְ ּב ָרכוֹת ו ְּק ָללוֹת:
ּ ְ The
ge’onim write that already in their time the custom on fast
days was to read only the portion of “And he assembled”
(Exodus 22:11). However, Rav Hai Gaon and others explain
that the fast days referred to in the Gemara here are those
instituted in response to crisis, such as a lack of rain. Only
on those occasions would the portion of the blessings
and the curses be read.
Because one does not say a blessing over a calamity – אוֹמ ִרים ְ ּב ָר ָכה ַﬠל ַה ּפו ְּר ָﬠנוּת
ְ ל ִפי ׁ ֶש ֵאין:ְ In the Jerusalem Talmud and tractate Soferim additional reasons are
recorded: God states: It should not be that My children
are being cursed while I am being blessed. Also, it is fitting
for the one who reads the Torah to start and finish with
something positive. Accordingly, nowadays the custom is
to always ensure that when portions are divided between
multiple readers, each section begins and ends on a positive note.
And Moses said them on his own –  ּומ ׁ ֶֹשה ִמ ּ ִפי ַﬠצְ מוֹ ֲא ָמ ָרן:
This does not mean that the covenant was forged by
Moses, for the Torah states explicitly that the covenant
was between God and the Jewish people. Rather, the
language and formulation of the rebuke was from Moses,
delivered through his Divine Spirit (Rid). Despite this, the
entire Torah certainly has equal sanctity. The Gemara
argues here that since the curses in Deuteronomy were
formulated by Moses, when one interrupts this portion
one is not breaking up something that is called God’s
direct rebuke.
ּ ֵ ﬠזְ ָרא ִּת:ֶ This enactment is not listed as
Ezra enacted – יקן
one of the ten enactments of Ezra. This may be because
it is included in the enactment to regularly read the Torah
for the public (Rid).

 § ְ ּב ַת ֲﬠנִיּוֹת ְ ּב ָרכוֹת ו ְּק ָללוֹת וְ ֵאין ַמ ְפ ִס ִיקיןThe mishna states: On fast days the congregation reads the
NH
 ְמנָ א ָהנֵי ִמ ֵּילי? ָא ַמר ַר ִ ּבי ִחיָּ יא: ַ ּב ְּק ָללוֹת״portion of blessings and curses (Leviticus, chapter ), and one
H
 דְּ ָא ַמר ְק ָרא: ַ ּבר ַ ּג ְמדָּ א ָא ַמר ַר ִ ּבי ַא ִסיmay not interrupt the reading of the curses by having two diﬀerent people read them. Rather, one person reads all of them. The
.״מו ַּסר ה׳ ְ ּבנִי ַאל ִּת ְמ ָאס״
Gemara asks: From where are these matters derived? Why does
one not interrupt the reading of the curses? Rabbi Ĥiyya bar
Gamda said that Rabbi Asi said: For the verse states: “My son,
do not despise the chastening of the Lord, nor be weary of His
correction” (Proverbs : ). If one makes a break in the middle of
the curses, it appears as if he loathes rebuke.
אוֹמ ִרים
ְ
 ְל ִפי ׁ ֶש ֵאין:ֵר ׁיש ָל ִק ׁיש ָא ַמר
?יכי ָﬠ ֵביד
ִ  ֶא ָּלא ֵה.ְ ּב ָר ָכה ַﬠל ַה ּפו ְּר ָﬠנוּת
 ְּכ ׁ ֶשהוּא ַמ ְת ִחיל – ַמ ְת ִחיל ַ ּב ּ ָפסוּק:ָּתנָ א
 ו ְּכ ׁ ֶשהוּא ְמ ַסיֵּ ים – ְמ ַסיֵּ ים,נֵיהם
ֶ ׁ ּ ֶש ִּל ְפ
.יהן
ֶ ַ ּב ּ ָפסוּק ׁ ֶש ְּל ַא ֲח ֵר

Reish Lakish said a diﬀerent answer: It is because one does not
say a blessing over a calamity.N If a second person were to begin
to read in the middle of the portion of the curses, the blessing upon
his reading would be considered a blessing over a calamity. Rather,
what does one do? It is taught in a baraita: When one begins the
reading, one begins with the verse before the curses, and when
one concludes the reading, one concludes with the verse after
them. In this way, neither the blessing before the reading nor after
it relates directly to verses of calamity.

 ל ֹא ׁ ָשנ ּו ֶא ָּלא ַ ּב ְּק ָללוֹת:ָא ַמר ַא ַ ּביֵ י
 ֲא ָבל ְק ָללוֹת ׁ ֶש ְ ּב ִמ ׁ ְשנֵ ה,תוֹרת ּכ ֲֹהנִים
ַ ׁ ֶש ְ ּב
–  ַמאי ַט ְﬠ ָמא? ַה ָּלל ּו.וֹסק
ֵ ּת ָוֹרה – ּפ
 ּומ ׁ ֶֹשה ִמ ּ ִפי ַה ְ ּגבו ָּרה,ִ ּב ְל ׁשוֹן ַר ִ ּבים ֲאמוּרוֹת
, וְ ַה ָּלל ּו – ִ ּב ְל ׁשוֹן יָ ִחיד ֲאמוּרוֹת.ֲא ָמ ָרן
.ּומ ׁ ֶֹשה ִמ ּ ִפי ַﬠצְ מוֹ ֲא ָמ ָרן

Abaye said: They taught this only with regard to the curses that
are recorded in Leviticus, but with regard to the curses that are
recorded in Deuteronomy, one may interrupt them by having
two diﬀerent people read them. What is the reason for this distinction? These curses in Leviticus are stated in the plural, and Moses
pronounced them from the mouth of the Almighty. As such,
they are more severe. However, these curses in Deuteronomy are
stated in the singular, and Moses said them on his own,N like the
rest of the book of Deuteronomy. They are therefore less harsh and
may be interrupted.

יה
ּ ֵלוִ י ַ ּבר ּבו ֵּטי ֲהוָ ה ָק ֵרי וְ ָקא ְמגַ ְמ ֵ ּגם ַק ֵּמ
 ל ֹא, ְ ַא ְּכנַ ְפ ׁ ָשך:דְּ ַרב הוּנָ א ַ ּב ָארו ֵּרי ָא ַמר לוֹ
 ֲא ָבל,תוֹרת ּכ ֲֹהנִים
ַ ׁ ָשנ ּו ֶא ָּלא ְק ָללוֹת ׁ ֶש ְ ּב
.וֹסק
ֵ ׁ ֶש ְ ּב ִמ ׁ ְשנֵ ה ּת ָוֹרה – ּפ

It was related that Levi bar Buti was once reading the portion of
the curses before Rav Huna, and he was stammering in his reading, as it was diﬃcult for him to utter such harsh pronouncements.
Rav Huna said to him: If you wish, you may stop where you are
and a diﬀerent reader will continue, for they taught one may not
have two people read the curses only with regard to the curses
that are recorded in Leviticus. But with regard to the curses that
are recorded in Deuteronomy, one may interrupt them by having
two diﬀerent people read them.

 ֶﬠזְ ָרא:אוֹמר
ֵ  ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ֶא ְל ָﬠזָ ר,ַּתנְיָא
ּ ֵ ִּת
קוֹרין ְק ָללוֹת
ִ יקן ָל ֶהן ְליִ ְ ׂש ָר ֵאל ׁ ֶשיְּ ה ּו
 וְ ׁ ֶש ְ ּב ִמ ׁ ְשנֵ ה,קוֹדם ֲﬠ ֶצ ֶרת
ֶ תוֹרת ּכ ֲֹהנִים
ַ ׁ ֶש ְ ּב
? ַמאי ַט ְﬠ ָמא.ֹאש ַה ׁ ּ ָשנָ ה
ׁ קוֹדם ר
ֶ ּת ָוֹרה
 ְּכ ֵדי:ימא ֵר ׁיש ָל ִק ׁיש
ָ ית
ֵ ָא ַמר ַא ַ ּביֵ י וְ ִא
.יה
ָ לוֹת
ֶ ׁ ֶש ִּת ְכ ֶלה ַה ׁ ּ ָשנָ ה וְ ִק ְל

It is taught in a baraita: Rabbi Shimon ben Elazar said: Ezra
enactedN for the Jewish people that they should read the portion
of the curses that are recorded in Leviticus before Shavuot and
the portion of the curses that are recorded in Deuteronomy
before Rosh HaShana.H The Gemara asks: What is the reason
for this? Abaye said, and some say that it was Reish Lakish
who said: In order that the year may conclude together with its
curses, and the new year may begin without the ominous reading
of the curses.
HALAKHA
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The Torah reading on a fast day – יאה ְ ּב ַת ֲﬠנִית
ָ ק ִר:ְ Nowadays,
the custom is not to read the portion of the blessing and curses
on a public fast day (Soferim 17:5; see Tosafot). Instead, “And he
beseeched” is read, skipping over the mentions of the Golden
Calf in Exodus 33:11–14 and 34:1–10 (Dagul MeRevava; Tur, Oraĥ
Ĥayyim 579).

the reading by his name. Rather, it is announced: Arise whoever
wishes. This custom was not fully embraced (see Rema and Arukh
HaShulĥan). There are some places where the rabbi is called up,
so that it is as if he were rebuking his community, and it is not
considered an aﬀront to the rabbi’s honor (Shulĥan Arukh, Oraĥ
Ĥayyim 428:6).

One may not interrupt the reading of the curses – ֵאין ַמ ְפ ִס ִיקין
ב ְּק ָללוֹת:
ּ ַ The curses in Leviticus should not be broken up by
being read by two people. Rather, one person should read the
entire portion. The first person should start reading from the
verses immediately preceding the portion of the curses. This is
in accordance with the opinion of Reish Lakish. The custom is
to begin three verses beforehand (Magen Avraham, citing Beit
Yosef and Tosafot).
It is permitted to break up the curses in Deuteronomy. However, the custom is to have a single person read all of them
(Rema). In certain places, there is a custom not to call a person to

The times when the portions of rebuke are read – יאת
ַ זְ ַמ ּנֵי ְק ִר
ה ּת ֵוֹכחוֹת:ַ Ezra enacted that the curses in Leviticus be read before
Shavuot. In practice, this occurs naturally as part of the regular
cycle of Torah readings, in which the end of Leviticus, which contains the curses, is always read in the weeks preceding Shavuot.
Usually it is read two weeks, and sometimes three weeks, before
Shavuot, which means the first and sometimes second Torah
portions of the book of Numbers are read on the intervening
Shabbatot. So too, the portion of the curses in Deuteronomy
is always read before Rosh HaShana (Shulĥan Arukh, Oraĥ
Ĥayyim 428:4).

יכא
ָּ ִ ּב ׁ ְש ָל ָמא ׁ ֶש ְ ּב ִמ ׁ ְשנֵ ה ּת ָוֹרה ִא
 ֶא ָּלא,יה
ָ לוֹת
ֶ ְּכ ֵדי ׁ ֶש ִּת ְכ ֶלה ׁ ָשנָ ה וְ ִק ְל
ֹאש
ׁ  ַא ּט ּו ֲﬠ ֶצ ֶרת ר,ׁ ֶש ְ ּב ּת ַוֹרת ּכ ֲֹהנִים
ֹאש
ׁ  ֲﬠ ֶצ ֶרת נַ ִמי ר,ַה ׁ ּ ָשנָ ה ִהיא? ִאין
 ו ַּב ֲﬠ ֶצ ֶרת ַﬠל ּ ֵפירוֹת: דִּ ְתנַן,ַה ׁ ּ ָשנָ ה ִהיא
.ָה ִא ָילן

The Gemara asks: Granted, with regard to the curses that are recorded
in Deuteronomy, there is relevance to the reason: In order that the
year may conclude together with its curses, for Rosh HaShana is
clearly the beginning of a new year. However, with regard to the
curses that are recorded in Leviticus, what relevance does that reason
have? Is that to say Shavuot is a new year? The Gemara answers: Yes,
indeed, Shavuot is also a new year, as we learned in a mishna (Rosh
HaShana a): And on Shavuot, divine judgment is made concerning
the fruit of the trees, which indicates that Shavuot also has the status
of a new year.

 ַר ִ ּבי ׁ ִש ְמ עוֹן ֶ ּב ן ֶא ְל ָﬠזָ ר,ַּתנְ יָ א
,ֹאמר ּו ְלךָ זְ ֵקנִים ְסתוֹר
ְ  ִאם י:אוֹמר
ֵ
ָ ִו
,יל ִדים ְ ּבנֵ ה – ְסתוֹר וְ ַאל ִּת ְבנֶ ה
 ו ִּבנְ יַ ן,ִמ ּ ְפנֵי ׁ ֶש ְּס ִת ַירת זְ ֵקנִים – ִ ּבנְ יָ ן
 ְר ַח ְב ָﬠם:ימן ַלדָּ ָבר
ָ  וְ ִס,נְﬠ ִרים – ְס ִת ָירה
ָ
.ֶ ּבן ׁ ְשלֹמֹה

It is taught in a baraita: Rabbi Shimon ben Elazar says: If old
men say to you: Demolish,N and children say to you: Build, then
demolish and do not build, because the demolishing of old men
is ultimately as constructive as building, despite the fact that it
appears destructive, and the building of children is as destructive
as demolishing. An indication of this matter is Rehoboam, son of
Solomon. He ignored the advice of the Elders and did not lower
himself before his people, which ultimately led to the people rebelling
against him.

יקין ַ ּב ׁ ּ ַש ָ ּבת
ִ  ָמקוֹם ׁ ֶש ַּמ ְפ ִס:ָּתנ ּו ַר ָ ּבנַ ן
–  ַ ּב ִּמנְ ָחה,קוֹרין ַ ּב ִּמנְ ָחה
ִ ׁ ַש ֲח ִרית ׁ ָשם
קוֹרין
ִ  ַ ּב ׁ ֵשנִי – ׁ ָשם,קוֹרין ַ ּב ׁ ֵשנִי
ִ ׁ ָשם
קוֹרין ַל ׁ ּ ַש ָ ּבת
ִ ישי – ׁ ָשם
ִ ׁ  ַ ּב ֲח ִמ,ישי
ִ ׁ ַ ּב ֲח ִמ
 ַר ִ ּבי יְ הו ָּדה. דִּ ְב ֵרי ַר ִ ּבי ֵמ ִאיר,ַה ָ ּב ָאה
יקין ַ ּב ׁ ּ ַש ָ ּבת
ִ  ָמקוֹם ׁ ֶש ַּמ ְפ ִס:אוֹמר
ֵ
 ו ַּב ׁ ּ ֵשנִי,קוֹרין ַ ּב ִּמנְ ָחה
ִ ׁ ַש ֲח ִרית – ׁ ָשם
.ישי וְ ַל ׁ ּ ַש ָ ּבת ַה ָ ּב ָאה
ִ ׁ ו ַּב ֲח ִמ

The Sages taught in a baraita: With regard to the place in the
Torah where the congregation concludesH the reading on Shabbat
morning, it is from there that they continue to read in the afternoon
service on Shabbat. Where they conclude in the afternoon service on
Shabbat, from there they continue to read on Monday morning.
Where they conclude on Monday, from there they continue to read
on Thursday morning. Where they conclude on Thursday, from
there they continue to read on the coming Shabbat. This is the
statement of Rabbi Meir. Rabbi Yehuda says: With regard to the
place in the Torah where they conclude the reading on Shabbat
morning, it is from there that they continue to read in the afternoon
service on Shabbat. And from that same place they continue to
read on Monday morning, and on Thursday morning, and on the
coming Shabbat.

 ָמ קוֹם, ֲה ָל ָכה:ָא ַמ ר ַר ִ ּבי זֵ ָירא
יקין ַ ּב ׁ ּ ַש ָ ּבת ׁ ַש ֲח ִרית – ׁ ָשם
ִ ׁ ֶש ַּמ ְפ ִס
ישי וְ ַל ׁ ּ ַש ָ ּבת
ִ ׁ קוֹרין ַ ּב ִּמנְ ָחה ו ַּב ׁ ּ ֵשנִי ו ַּב ֲח ִמ
ִ
! ֲה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה:ימא
ָ  וְ ֵל.ַה ָ ּב ָאה

The Gemara notes that Rabbi Zeira said: The halakha is that with
regard to the place where they conclude the reading on Shabbat
morning, it is from there that they continue to read in the afternoon
service on Shabbat. And from that same place they continue to read
on Monday morning, and on Thursday morning, and on the coming
Shabbat. The Gemara asks: If so, let him simply say: The halakha is
in accordance with the opinion of Rabbi Yehuda. Why did he have
to explicitly state the whole halakha?

NOTES

If old men say to you: Demolish – ֹאמר ּו ְלךָ זְ ֵקנִים
ְ ִאם י
סתוֹר:ְ What is the connection between this teaching and
the previous Gemara? Some suggest that the Gemara
here warns: Even if one’s judgment tells him that it would
be better not to read the curses so near to the new year,
nevertheless, he should rely on the old men, i.e., Ezra
and the Men of the Great Assembly who enacted these
readings, and act based on their wisdom and experience
(Re’aĥ Duda’im).
HALAKHA

The place in the Torah where the congregation concludes – מקוֹם ׁ ֶש ַּמ ְפ ִס ִיקין:ָ It is from the place in the Torah
where the congregation concludes the reading on Shabbat morning that they read in the afternoon service on
Shabbat, on Monday morning, on Thursday morning, and
on the coming Shabbat (Tur, Oraĥ Ĥayyim 292).

Perek IV
Daf 32 Amud a
.ּ ִמ ׁ ּשוּם דְּ ַא ְפ ִכי ְלהוThe Gemara answers: Because there are those who reversed the
namesN in the baraita and attributed the position of Rabbi Yehuda to
Rabbi Meir, and vice versa. Therefore, in order to avoid any lack of
clarity, Rabbi Zeira stated the halakha explicitly.

NOTES

Because there are those who reversed the names – ִמ ׁ ּשוּם
דְּ ַא ְפ ִכי ְלה ּו: Why didn’t Rabbi Zeira simply state that the halakha
is in accordance with the mishna, which also expresses Rabbi
Yehuda’s opinion? Some explain that even this would be insufficient, because the mishna itself is somewhat ambiguous. From

the formulation of the mishna, one could have understood that
the reading on Monday continues from where the reading on
Shabbat afternoon concluded, and then the reading on Thursday
continues from where the reading on Monday concluded. Therefore, it was necessary for him to state the halakha explicitly (Ran).
. פרק ד׳ דף לב. Megilla . Perek IV . 32a
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