״ב ָכל
ּ ְ :יאל ָס ַבר
ֵ וְ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
 ַמה ָּכל ׁ ָשנָ ה וְ ׁ ָשנָ ה ֲא ָדר,ׁ ָשנָ ה וְ ׁ ָשנָ ה״
ְנִיסן – ַאף ָּכאן ֲא ָדר ַה ָּסמוּך
ָ ַה ָּסמוּךְ ְל
.נִיסן
ָ ְל

And Rabban Shimon ben Gamliel maintains: “In each and
every year” teaches that just as each and every year Purim
is celebrated in Adar that is adjacent to Nisan, so too here,
in an intercalated year, Purim is celebrated during Adar that
is adjacent to Nisan.

יﬠ זֶ ר ְ ּב ַר ִ ּב י
ֶ ִ ּב ׁ ְש ָל ָמ א ַר ִ ּב י ֱא ִל
 דְּ ֵאין ַמ ֲﬠ ִב ִירין,יוֹסי – ִמ ְס ַּת ֵ ּבר ַט ְﬠ ָמא
ֵ
 ֶא ָּלא ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן,ַﬠל ַה ִּמצְ וֹת
?יאל ַמאי ַט ְﬠ ָמא
ֵ ַ ּג ְמ ִל

The Gemara asks: Granted, according to Rabbi Eliezer, son
of Rabbi Yosei, the reason for his opinion is logical, based on
the principle that one does not forego performance of the
mitzvot; rather, when presented with the opportunity to perform a mitzva, one should do so immediately. However, with
regard to Rabban Shimon ben Gamliel, what is the reason for
his opinion?

NOTES

Juxtaposing redemption to redemption – ִמ ְס ַמ ְך ְ ּגאו ָּּלה
לגְ או ָּּלה:ִ Some raise the question: As this in no way relates to
whether the sequence of four Torah portions should be read
in the first Adar or the second Adar, what is the reason for the
opinion of Rabban Shimon ben Gamliel? They explain that
no special proof was required since three of the four portions
relate to Passover: Shekalim, because the half-shekel must be
collected before the beginning of Nisan; Para, because one
must undergo purification before the Festival; and HaĤodesh,
to inform the people about the Festival of Passover (see Ritva;
Penei Yehoshua).

 ַט ְﬠ ָמא דְּ ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן: ָא ַמר ַר ִ ּבי ָט ִביRabbi Tavi said: The reason for the opinion of Rabban
.יאל ִמ ְס ַמךְ ְ ּגאו ָּּלה ִלגְ או ָּּלה ָﬠ ִדיף
ֵ  ַ ּג ְמ ִלShimon ben Gamliel is that juxtaposing the celebration of one
redemption, Purim, to the celebration of another redemption,N
Passover, is preferable.
 ַט ְﬠ ָמא דְּ ַר ָ ּבן ׁ ִש ְמעוֹן: ַר ִ ּבי ֶא ְל ָﬠזָ ר ָא ַמרRabbi Elazar said: The reason for the opinion of Rabban Shi״ל ַקיֵּ ים ֶאת
ְ : דִּ ְכ ִתיב,יאל ֵמ ָה ָכא
ֵ  ֶ ּבן ַ ּג ְמ ִלmon ben Gamliel is derived from here, as it is written: “To
. ִא ֶ ּג ֶרת ַה ּפו ִּרים ַהזֹּאת ַה ׁ ּ ֵשנִית״confirm this second letter of Purim” (Esther : ), indicating
that there are circumstances where the Megilla is read a second
time ( Jerusalem Talmud), i.e., when the year was intercalated
after the Megilla was read in the first Adar.
ְ  וְ ִאיצְ ְט ִריךְ ְל ִמThe Gemara comments: And it was necessary to write
יכ ַּתב
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״ב ָכל
ּ ְ יכ ַּתב
ְ יך ְל ִמ
ְ ״ה ׁ ּ ֵשנִית״ וְ ִאיצְ ְט ִר
ַ
״ב ָכל ׁ ָשנָ ה וְ ׁ ָשנָ ה״
ּ ְ ׁ ָשנָ ה וְ ׁ ָשנָ ה״ דְּ ִאי ִמ
: ָקא ַמ ׁ ְש ַמע ָלן,ֲהוָ ה ָא ִמינָ א ִּכי קו ׁ ְּשיַ ן
״ה ׁ ּ ֵשנִית״ ֲהוָ ה
ַ  וְ ִאי ַא ׁ ְשמו ִּﬠינַן.״ה ׁ ּ ֵשנִית״
ַ
ָּ ָא ִמינָ א ַ ּב ְּת ִח
 ָקא,אשוֹן ו ַּב ׁ ּ ֵשנִי
ׁ ילה ָ ּב ִר
.״ב ָכל ׁ ָשנָ ה וְ ׁ ָשנָ ה״
ּ ְ :ַמ ׁ ְש ַמע ָלן

the term: The second, and it was also necessary to write the
phrase: In each and every year; proof from one of the verses
would have been insuﬃcient. As, if I had derived the halakha
only from the phrase: In each and every year, I would have
said my conclusion according to our question raised earlier:
Why not celebrate Purim in the Adar adjacent to Shevat? Therefore, it teaches us using the term: The second. And had it
taught us only the term: The second, I would have said that
Purim must be celebrated both in the first Adar and in the
second Adar, ab initio. Therefore, it teaches us: In each and
every year, indicating that even in an intercalated year, just as
in an ordinary year, Purim is to be celebrated only once.

״ה ׁ ּ ֵשנִית״
ַ  ַהאי,יוֹסי
ֵ יﬠזֶ ר ְ ּב ַר ִ ּבי
ֶ וְ ַר ִ ּבי ֱא ִל
יה ְל ִכ ְד ַרב
ּ ָ יה? ִמ
ּ יב ֵﬠי ֵל
ּ ַמאי ָﬠ ֵביד ֵל
 דְּ ָא ַמר ַרב ׁ ְשמו ֵּאל,ׁ ְשמו ֵּאל ַ ּבר יְ הו ָּדה
ָּ  ַ ּב ְּת ִח:ַ ּבר יְ הו ָּדה
,ילה ְק ָבעו ָּה ְ ּב ׁשו ׁ ַּשן
.עוֹלם ּכוּלּ וֹ
ָ ו ְּל ַב ּסוֹף ְ ּב ָכל ָה

The Gemara asks: And Rabbi Eliezer, son of Rabbi Yosei, what
does he do with this term: The second? Since he holds that
the Megilla is read in the first Adar, what does he derive from
the verse? The Gemara answers: He requires the term to derive
that statement of Rav Shmuel bar Yehuda, as Rav Shmuel
bar Yehuda said: Initially, they established the observance
of Purim in the city of ShushanB alone, and ultimately they
established it throughout the world, according to the second
letter of Purim.

 ׁ ָש ְל ָחה:ָא ַמר ַרב ׁ ְשמו ֵּאל ַ ּבר יְ הו ָּדה
! ִק ְבעוּנִי ְלדוֹרוֹת:ָל ֶהם ֶא ְס ֵּתר ַל ֲח ָכ ִמים
עוֹר ֶרת ָﬠ ֵלינ ּו
ֶ  ִקנְ ָאה ַא ְּת ְמ:ׁ ָש ְלח ּו ָל ּה
 ְּכ ָבר: ׁ ָש ְל ָחה ָל ֶהם.ְל ֵבין ָהא ּו ּמוֹת
ְּכתו ָּבה ֲאנִי ַﬠל ִד ְב ֵרי ַהיָּ ִמים ְל ַמ ְל ֵכי
.ָמ ַדי ו ָּפ ַרס

Apropos the statement of Rav Shmuel bar Yehuda with regard
to the establishment of the holiday of Purim, the Gemara cites
a related statement. Rav Shmuel bar Yehuda said: Esther sent
to the Sages: Establish me for future generations.N Esther
requested that the observance of Purim and the reading of the
Megilla be instituted as an ordinance for all generations. They
sent to her: You will thereby arouse the wrath of the nations
upon us, as the Megilla recounts the victory of the Jews over
the gentiles, and it is best not to publicize that victory. She sent
back to them: I am already written in the chronicles of the
kings of Media and Persia, and so the Megilla will not publicize
anything that is not already known worldwide.

BACKGROUND

Shushan – שו ׁ ַּשן:ׁ The city of Shushan, also referred to as Susa,
is identified with the contemporary Iranian city of Shush. The
palace of Darius the Great was excavated there.

Location of Shush

Ruins of the palace of Darius
NOTES

Establish me for future generations – ק ְבעוּנִי ְלדוֹרוֹת:ִ Although
it was already stated that the Jews accepted upon themselves
observance of the days of Purim, that was with regard to feasting and rejoicing. However, they did not want to record the
entire story of the miracle (see Penei Yehoshua).
. פרק א׳ דף ז. Megilla . Perek I . 7a
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NOTES

Write me for future generations – כ ְתבוּנִי ְלדוֹרוֹת:ִּ There is
an allusion to this in the biblical text itself, as it was stated
specifically with regard to the second letter of Purim: “And
the commandment of Esther confirmed these matters of
Purim, and it was written in the book (Esther 9:32). There
was an interval after the first letter was dispatched, which
included acceptance of the celebratory aspects of Purim. It
was only with the dispatch of the second letter that Esther
was included as part of the canon (Rabbi Yoshiya Pinto).
Have I not written for you three times – ֲָהל ֹא ָּכ ַת ְב ִּתי ְלך
ישים
ִ ׁ ש ִל:
ָ ׁ The understanding here is according to its plain
meaning. Even the wisdom of King Solomon, the wisest of
men, warranted only three books in the Bible. Apparently
then, although the Scroll of Esther may deserve to be canonized, a fourth mention of Amalek should not be added to
the canon (Ritva). The Penei Yehoshua writes based on the
midrash that the term “three times” in this verse refers to
the three sections of the Bible: Torah, Prophets, and Writings.
Adding the Scroll of Esther to the canon would be adding
a fourth category, as its events took place later than the
other books of the Bible. Therefore the Sages sought an
allusion to indicate that Esther should be categorized as
part of the Writings.
Renders the hands ritually impure – מ ַט ְּמ ָאה ֶאת ַהיָּ ַדיִ ם:ְ
The Sages issued a decree that sacred scrolls shall render
hands impure, according hands that come into contact
with a sacred scroll second degree ritual impurity status.
This decree was issued to encourage greater regard for these
scrolls by discouraging casual contact with them, as well
as to discourage the practice of storing teruma with these
scrolls, attracting vermin which gnawed and ruined them.
The second degree impurity would disqualify the teruma
and render its consumption prohibited. The Sages said in
the mishna (Yadayim 4:6): The greater the significance of
an item, the greater its impurity.
Esther was said with the inspiration of the Divine Spirit –
ּח ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה א ְס ֵּתר ְ ּברו:ֶ A question is raised: From many
of these sources, proof may be adduced that Mordecai was
inspired by the Divine Spirit, as he was privy to matters
that he could not have otherwise known. However, these
sources do not prove that the entire book of Esther was
divinely inspired. Some answer that it would have been
inappropriate to publicize the Divine Spirit in the book of
Esther had the book itself not been divinely inspired (Ye’arot
Devash).
BACKGROUND

Was stated with the inspiration of the Divine Spirit – ּח ְ ּברו
ה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה:ַ The books of the Bible are divided into three
categories: Torah, written by Moses, who enjoyed a direct
relationship with God; Prophets, written by the prophets
with prophetic insight; and Writings, which were written
with divine inspiration. This latter quality, which is on a level
below prophecy, distinguishes the books of the Writings
from apocryphal books of wisdom such as the book of Ben
Sira, which were not included in the biblical canon.

HALAKHA

What is included in the category of sacred writings – ַמה
נ ְכ ָלל ְ ּב ִכ ְת ֵבי ַה ּק ֶֹד ׁש:ִּ Five scrolls are included in the twentyfour books of the Bible: The Scroll of Esther and the books
of Ruth, Ecclesiastes, Lamentations, and the Song of Songs.
All twenty-four books of the Bible, including these megillot,
have the legal status of sacred scrolls and render the hands
impure, in accordance with the opinion of Rabbi Shimon
(Rambam Sefer Tahara, Hilkhot Avot HaTumot 9:6).
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יוֹחנָ ן וְ ַרב ֲח ִב ָיבא
ָ ַרב וְ ַרב ֲחנִינָ א וְ ַר ִ ּבי
מוֹﬠד ָּכל ִּכי ַהאי
ֵ יה ֵס ֶדר
ּ  ְ ּבכו ֵּּל:ַּמ ְתנו
:יוֹחנָן ו ְּמ ַﬠיֵּ יל ַר ִ ּבי יוֹנָ ָתן
ָ זוּגָ א ִחלו ֵּפי ַר ִ ּבי
 ִּכ ְתבוּנִי:ׁ ָש ְל ָחה ָל ֶהם ֶא ְס ֵּתר ַל ֲח ָכ ִמים
ֲ : ׁ ָש ְלח ּו ָל ּה.ְלדוֹרוֹת
ָ״הל ֹא ָּכ ַת ְב ִּתי ְלך
.ישים וְ ל ֹא ִר ֵ ּב ִﬠים
ִ ׁ ישים״ ׁ ָש ִל
ִ ׁ ׁ ָש ִל

It was related that Rav and Rabbi Ĥanina and Rabbi Yoĥanan
and Rav Ĥaviva taught the statement cited below. The Gemara
comments: Throughout the order of Moed, wherever this latter
pair of Sages is mentioned, exchange Rabbi Yoĥanan and insert
Rabbi Yonatan in his place. They said: Esther sent to the Sages:
Write me for future generationsN and canonize my book as part
of the Bible. They sent to her that it is written: “Have I not written
for you three times”N (Proverbs : ), indicating that Israel’s
battle with Amalek is to be mentioned three times in the Bible
and not four times? Since it is already mentioned three times
(Exodus : – ; Deuteronomy : – ; Samuel ), there is no
need to add a fourth source.

:ַﬠד ׁ ֶש ָּמצְ א ּו לוֹ ִמ ְק ָרא ָּכתוּב ַ ּב ּת ָוֹרה
״כתֹב זֹאת״
ְּ ,״כתֹב זֹאת זִ ָּכרוֹן ַ ּב ֵּס ֶפר״
ְּ
,ַמ ה ׁ ּ ֶש ָּכתוּב ָּכאן ו ְּב ִמ ׁ ְשנֵ ה ּת ָוֹרה
,יא ים
ִ ״זִ ָּכרוֹן״ – ַמ ה ׁ ּ ֶש ָּכתוּב ַ ּב ְּנ ִב
.״ב ֵּס ֶפר״ – ַמה ׁ ּ ֶש ָּכתוּב ַ ּב ְּמגִ ָּלה
ַּ

The Sages did not accede to Esther’s request until they found
a verse written in the Torah: “Write this for a memorial in
the book, and rehearse it in the ears of Joshua: That I will utterly
blot out the remembrance of Amalek from under the heavens”
(Exodus : ). The Sages interpreted the verse: “Write this,” that
which is written in the Torah here in Exodus, and in Deuteronomy; “a memorial,” that which is written in the Prophets, i.e., in
Samuel, on this matter; “in the book,” that which is written in
the Megilla. The Megilla is the third mention of Amalek and not
the fourth, as both mentions in the Torah pertaining to Amalek
are considered one; therefore, Esther would be the third, not the
fourth source.

,״כתֹב זֹאת״ – ַמה ׁ ּ ֶש ָּכתוּב ָּכאן
ְּ :ְּכ ַת ָּנ ֵאי
,״זִ ָּכרוֹן״ – ַמה ׁ ּ ֶש ָּכתוּב ְ ּב ִמ ׁ ְשנֵ ה ּת ָוֹרה
 דִּ ְב ֵרי,יאים
ִ ״ב ֵּס ֶפר״ – ַמה ׁ ּ ֶש ָּכתוּב ַ ּב ְּנ ִב
ַּ
:אוֹמר
ֵ  ַר ִ ּבי ֶא ְל ָﬠזָ ר ַה ּמ ָוֹד ִﬠי.ﬠ הוֹש
ֻ ׁ ְַר ִ ּבי י
״כתֹב זֹאת״ – ַמה ׁ ּ ֶש ָּכתוּב ָּכאן ו ְּב ִמ ׁ ְשנֵ ה
ְּ
,יאים
ִ  ״זִ ָּכרוֹן״ – ַמה ׁ ּ ֶש ָּכתוּב ַ ּב ְּנ ִב,ּת ָוֹרה
.״ב ֵּס ֶפר״ – ַמה ׁ ּ ֶש ָּכתוּב ַ ּב ְמגִ ָּילה
ַּ

The Gemara comments: This matter is parallel to a dispute
between the tanna’im, as it was taught in a baraita: “Write this,”
that which is written here, in the book of Exodus; “a memorial,”
that which is written in Deuteronomy; “in the book,” that
which is written in the Prophets; this is the statement of Rabbi
Yehoshua. Rabbi Elazar HaModa’i disagrees and says: “Write
this,” that which is written in the Torah here in Exodus, and
in Deuteronomy; “a memorial,” that which is written in the
Prophets on this matter; “in the book,” that which is written
in the Megilla. Here too, the tanna’im disagreed whether or not
the book of Esther has the same force and sanctity as that of the
canonized books of the Bible.

 ֶא ְס ֵּתר: ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאלRav Yehuda said that Shmuel said: The book of Esther does not
N
. ֵאינָ ּה ְמ ַט ְּמ ָאה ֶאת ַהיָּ ַדיִ םrender the hands ritually impure. Although the Sages issued a
decree that sacred scrolls render hands ritually impure, the book
of Esther was not accorded the sanctity of sacred scrolls.
ימ ָרא דְּ ָס ַבר ׁ ְשמו ֵּאל ֶא ְס ֵּתר ָלאו
ְ ְל ֵמ
:ּח ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה? וְ ָה ָא ַמר ׁ ְשמו ֵּאל ְ ּברו
ּח ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה! נֶ ֶא ְמ ָרה ֶא ְס ֵּתר ְ ּברו
ְ ִל ְקרוֹת וְ ל ֹא נֶ ֶא ְמ ָרה ִל
.יכ ּתוֹב

The Gemara asks: Is this to say that Shmuel maintains that the
book of Esther was not stated with the inspiration of the Divine
Spirit? But didn’t Shmuel himself say elsewhere that the book
of Esther was stated with the inspiration of the Divine Spirit?NB
The Gemara answers: It was stated with the Divine Spirit that it
is to be read in public; however, it was not stated that it is to be
written. Therefore, the text was not accorded the sanctity of sacred
scrolls.

 ק ֶֹה ֶלת ֵאינוֹ:אוֹמר
ֵ  ַר ִ ּבי ֵמ ִאיר:ית ִיבי
ִ ֵמ
לוֹקת ְ ּב ׁ ִשיר
ֶ  ו ַּמ ֲח,ְמ ַט ֵּמא ֶאת ַהיָּ ַדיִ ם
 ׁ ִשיר ַה ׁ ּ ִש ִירים:אוֹמר
ֵ יוֹסי
ֵ  ַר ִ ּבי.ַה ׁ ּ ִש ִירים
.לוֹקת ְ ּבק ֶֹה ֶלת
ֶ  ו ַּמ ֲח,ְמ ַט ֵּמא ֶאת ַהיָּ ַדיִ ם
 ק ֶֹה ֶלת ִמ ּקו ֵּּלי ֵ ּבית:אוֹמר
ֵ ַר ִ ּבי ׁ ִש ְמעוֹן
 ֲא ָבל רוּת,ׁ ַש ַּמאי ו ֵּמחו ְּמ ֵרי ֵ ּבית ִה ֵּלל
וְ ׁ ִשיר ַה ׁ ּ ִש ִירים וְ ֶא ְס ֵּתר – ְמ ַט ְּמ ִאין ֶאת
.ﬠ הוֹש
ֻ ׁ ְַהיָּ ַדיִ ם! הוּא דְּ ָא ַמר ְּכ ַר ִ ּבי י

The Gemara raises an objection from a baraita. Rabbi Meir says:
The book of Ecclesiastes does not render the hands ritually
impure, as it was not accorded the sanctity of sacred scrolls; however, there is a dispute with regard to whether or not the Song
of Songs renders the hands impure. Rabbi Yosei says: The Song
of Songs renders the hands ritually impure, but there is a dispute with regard to the book of Ecclesiastes. Rabbi Shimon says:
The ruling with regard to Ecclesiastes is among the leniencies of
Beit Shammai and among the stringencies of Beit Hillel, as
according to Beit Hillel it renders the hands impure and according
to Beit Shammai it does not. However, everyone agrees that the
books of Ruth, and the Song of Songs, and Esther render the
hands ritually impure, contrary to the opinion of Shmuel. The
Gemara answers: It was Shmuel who stated his opinion in accordance with the opinion of Rabbi Yehoshua cited earlier that the
book of Esther was not accorded the sanctity of sacred scrolls.H

:אוֹמר
ֵ
 ַר ִ ּבי ׁ ִש ְמעוֹן ֶ ּבן ְמנַ ְסיָ א,ַּתנְ יָ א
 ִמ ּ ְפנֵי,ק ֶֹה ֶלת ֵאינוֹ ְמ ַט ֵּמא ֶאת ַהיָּ ַדיִ ם
: ָא ְמר ּו לוֹ.ׁ ֶש ָח ְכ ָמתוֹ ׁ ֶשל ׁ ְשלֹמֹה ִהיא
:וְ ִכי זוֹ ִ ּב ְל ַבד ָא ַמר? וַ ֲהל ֹא ְּכ ָבר נֶ ֱא ַמר
:אוֹמר
ֵ ְ״וַ יְ ַד ֵ ּבר ׁ ְשל ׁ ֶֹשת ֲא ָל ִפים ָמ ׁ ָשל״ ו
.וֹס ּ ְף ַﬠל דְּ ָב ָריו״
ְ ״אל ּת
ַ

It is taught in a baraita: Rabbi Shimon ben Menasya says: The book of
Ecclesiastes does not render the hands ritually impure because it is
the wisdom of Solomon, and not divinely inspired. They said to him: It
was certainly divinely inspired and that is the reason that the book of
Ecclesiastes was added to the canon; as was it this alone that Solomon
said? Wasn’t it already stated: “And he spoke three thousand proverbs,
and his poems were a thousand and five” Kings : )? Solomon
spoke many proverbs, but only a portion of them were canonized in
the Bible. Apparently, what is unique about those in Ecclesiastes is that
they were divinely inspired. And it says: “Add you not unto his words”
(Proverbs : ).

ימר – טו ָּבא
ַ  ֵמ:ימא
ָ אוֹמר? וְ ִכי ֵּת
ֵ ְַמאי ו
יכ ִּתיב ו ְּד ִאי ָ ּב ֵﬠי
ְ  דְּ ִאי ָב ֵﬠי – ִא,ֲא ַמר
וֹס ּ ְף ַﬠל
ְ ״אל ּת
ַ  ָּתא ׁ ְש ַמע.יכ ִּתיב
ְ ָלא ִא
.דְּ ָב ָריו״

The Gemara asks: What is added by the proof introduced with the
phrase: And it says? Why wasn’t the first proof suﬃcient? The Gemara
answers: And if you would say that in terms of what he said, he said a
great deal, with regard to which, if he so desired, it was written, and if
he so desired, it was not written; then that is why not all of his statements
were preserved. Therefore, come and hear: Add you not unto his words.
Apparently, the reason that it is prohibited to add to the proverbs is that
the book of Ecclesiastes was divinely inspired.

ּח  ֶא ְס ֵּתר ְ ּברו:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ַּתנְיָא
ֹאמר ָה ָמן
ֶ  ״וַ יּ: ׁ ֶש ֶּנ ֱא ַמר,ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה
ּח  ֶא ְס ֵּתר ְ ּברו:אוֹמר
ֵ  ַר ִ ּבי ֲﬠ ִק ָיבא.ְ ּב ִל ּבוֹ״
 ״וַ ְּת ִהי ֶא ְס ֵּתר: ׁ ֶש ֶּנ ֱא ַמר,ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה
.יה״
ָ רוֹא
ֶ נ ֵ ֹׂשאת ֵחן ְ ּב ֵﬠינֵי ָּכל

It is taught in a baraita that Rabbi Eliezer says: The book of Esther
was said with the inspiration of the Divine Spirit, as it is stated: “And
Haman thought in his heart” (Esther : ). If the book of Esther was not
divinely inspired, how was it known what Haman thought in his heart?
Rabbi Akiva says: The book of Esther was said with the inspiration of
the Divine Spirit, as it is stated: “And Esther obtained favor in the sight
of all those who looked upon her” (Esther : ); this could have been
known only through divine inspiration.

ּח ַה ּק ֶוֹד ׁש  ֶא ְס ֵּתר ְ ּברו:אוֹמר
ֵ ַר ִ ּבי ֵמ ִאיר
 ״וַ יִּ ָּו ַד ע ַה דָּ ָב ר: ׁ ֶש ֶּנ ֱא ַמ ר,נֶ ֶא ְמ ָרה
:אוֹמר
ֵ יוֹסי ֶ ּבן דּ ו ְּר ַמ ְס ִקית
ֵ  ַר ִ ּבי.ְל ָמ ְר ְד ַכי״
: ׁ ֶש ֶּנ ֱא ַמר,ּח ַה ּק ֶוֹד ׁש נֶ ֶא ְמ ָרה ֶא ְס ֵּתר ְ ּברו
.״ו ַּב ִ ּבזָּ ה ל ֹא ׁ ָש ְלח ּו ֶאת יָ ָדם״

Rabbi Meir says: The book of Esther was said with the inspiration of
the Divine Spirit, as it is stated with regard to the conspiracy of Bigtan
and Teresh against Ahasuerus: “And the thing became known to Mordecai” (Esther : ). This too could have been known only through
divine inspiration. Rabbi Yosei ben Durmaskit says: The book of Esther
was said with the inspiration of the Divine Spirit, as it is stated: “But
they did not lay their hands on the plunder” (Esther : ). The only way
that could have been stated with certainty is through divine inspiration.

 ִאי ֲהוַ אי ָה ָתם ֲהוָ ה:ֲא ַמר ׁ ְשמו ֵּאל
, יפא ִמ ּכ ּו ְּל ה ּו
ָ ָא ִמינָ א ִמ ְּל ָתא דַּ ֲﬠ ִד
״קיְּ מ ּו וְ ִק ְ ּבלוּ״ ִקיְּ מ ּו ְל ַמ ְﬠ ָלה
ִ :ׁ ֶש ֶּנ ֱא ַמר
.יבל ּו ְל ַמ ָּטה
ּ ְ ַמה ׁ ּ ֶש ִק

Shmuel said: Had I been there among the tanna’im, I would have stated
a matter that is superior to them all, as it is stated: “They confirmed,
and took upon themselves” (Esther : ), which was interpreted to
mean: They confirmed above in heaven what they took upon themselves below on earth. Clearly, it is only through divine inspiration that
this could have been ascertained.

, ְלכו ְּּלה ּו ִאית ְלה ּו ּ ִפ ְיר ָכא:ֲא ַמר ָר ָבא
 דְּ ַר ִ ּבי.יה ּ ִפ ְיר ָכא
ּ ְל ַבר ִמדִּ ׁ ְשמו ֵּאל דְּ ֵלית ֵל
ינִיש
ׁ  דְּ ָלא ֲהוָ ה ִא,יﬠזֶ ר – ְס ָב ָרא הוּא
ֶ ֱא ִל
 וְ ַהאי ִּכי ָקא,יה
ֵ ָדַּ ֲח ׁ ִשיב ְל ַמ ְל ָּכא ְּכו
ּ ות
יה
ּ יה דְּ נַ ְפ ׁ ֵש
ּ ַמ ּ ֵפ ׁיש טו ָּבא וַ ֲא ַמר – ַאדַּ ְﬠ ֵת
.ָק ָא ַמר

Rava said: There is a refutation for all of these proofs, except for the
proof cited by Shmuel, for which there is no refutation. The Gemara
elaborates. That which Rabbi Eliezer said with regard to knowledge of
what Haman was thinking in his heart can be refuted, as it is based on
logical reasoning to conclude that this was his thinking. There was no
other person as important to the king as he was; and the fact is that
when he elaborated extensively and said: “Let the royal apparel be
brought” (Esther : ), he said it with himself in mind.

יבא – דִּ ְל ָמא ְּכ ַר ִ ּבי ֶא ְל ָﬠזָ ר
ָ  דְּ ַר ִ ּבי ֲﬠ ִקThat which Rabbi Akiva said with regard to the knowledge that Esther
 ְמ ַל ֵּמד ׁ ֶש ָּכל ֶא ָחד וְ ֶא ָחד נִ ְד ְמ ָתה: דְּ ָא ַמרfound favor in the eyes of all, perhaps it can be understood and refuted
. לוֹ ְּכאו ָּּמתוֹin accordance with the opinion of Rabbi Elazar, who said: This teaches
that she appeared to each and every one as one of his nation, and they
expressed that sentiment aloud.
 וְ ָהא דְּ ַר ִ ּבי ֵמ ִאיר – דִּ ְל ָמא ְּכ ַר ִ ּבי ִחיָּ יא ַ ּברAnd that which Rabbi Meir said, i.e., that the divine inspiration of
 ִ ּבגְ ָתן וָ ֶת ֶר ׁש ׁ ְשנֵי ַט ְר ִ ׂשיִ ים: דְּ ָא ַמר, ַא ָ ּבאthe book of Esther is clear from the fact that Mordecai exposed the
.ּ ָהיוconspiracy against Ahasuerus, perhaps this can be explained and refuted
in accordance with the opinion of Rabbi Ĥiyya bar Abba, who said:
Bigtan and Teresh were both members of the Tarsi peopleL and
conversed in their own language. Mordecai, who was a member of the
Sanhedrin and therefore fluent in many languages, understood what they
were saying.

LANGUAGE

Tarsi people – ט ְר ִ ׂשיִ ים:ַ This refers to people from
the city of Tarsus, Ταρσός, in Asia Minor.
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יוֹסי ֶ ּבן דּ ו ְּר ַמ ְס ִקית – דִּ ְל ָמא
ֵ וְ ָהא דְּ ַר ִ ּבי
 דִּ ׁ ְשמו ֵּאל וַ דַּ אי ֵלית.יס ָּת ֵקי ׁ ְשד ּור
ְ ּ ְפ ִר
 ַהיְ ינ ּו דְּ ָא ְמ ִרי: ֲא ַמר ָר ִבינָ א.יה ּ ִפ ְיר ָכא
ּ ֵל
יפ ָּתא
ְ  ָט ָבא ֲח ָדא ּ ִפ ְל ּ ַפ ְל ָּתא ֲח ִר:ינָשי
ֵ ׁ ֱא
.ִמ ְּמ ֵלי צַ ּנֵי ָק ֵרי

And that which Rabbi Yosei ben Durmaskit said with regard
to the knowledge that no spoils were taken, perhaps this can
be explained and refuted by the fact that they dispatched
messengers who informed them of the situation. However,
with regard to Shmuel’s proof from the fact that they confirmed
above what they took upon themselves below, there is certainly
no refutation. Ravina said: This explains the folk saying that
people say: One sharp pepper is betterN than a basketful of
pumpkins, as the quality of the pepper’s taste is more significant
than the quantity of the pumpkins.

ימי ַה ּפו ִּרים
ֵ ִ ״ו: ֵמ ָה ָכא,יוֹסף ֲא ַמר
ֵ ַרב
 ַרב.וֹך ַהיְּ הו ִּדים״
ְ ָה ֵא ֶּלה ל ֹא יַ ַﬠ ְבר ּו ִמ ּת
 ״וְ זִ ְכ ָרם: ֵמ ָה ָכא,אוֹמר
ֵ נַ ְח ָמן ַ ּבר יִ צְ ָחק
:ל ֹא יָ סוּף ִמזַּ ְר ָﬠם״

Rav Yosef said: Proof that the book of Esther was divinely
inspired may be cited from here: “And these days of PurimN
shall not cease from among the Jews” (Esther : ), an assertion that could have been made only with divine inspiration. Rav
Naĥman bar Yitzĥak says: Proof may be cited from here, at
the end of that verse: “Nor the memorial of them perish from
their seed” (Esther : ).

:יוֹסף
ֵ  ָּתנֵי ַרב:״ ּו ַמ ָּתנוֹת ָל ֶא ְביוֹנִים״
 ״ו ִּמ ׁ ְש
לוֹח ָמנוֹת ִא ׁיש ְל ֵר ֵﬠהוּ״ – ׁ ְש ֵּתי
–  ״ו ַּמ ָּתנוֹת ָל ֶא ְביוֹנִים״.ָמנוֹת ְל ִא ׁיש ֶא ָחד
.ׁ ְש ֵּתי ַמ ָּתנוֹת ִל ׁ ְשנֵי ְ ּבנֵי ָא ָדם

The mishna mentions: And gifts distributed to the poor. Rav
Yosef taught a baraita that the verse states: “And of sending
portions one to another” (Esther : ), indicating two portions
to one person.H The verse continues: “And gifts to the poor”H
(Esther : ), indicating two gifts to two people.N

ָ נְש
ׂ ִ  ַר ִ ּבי יְ ה ּו ָדהThe Gemara relates that, on Purim, Rabbi Yehuda Nesia sent to
יה ְל ַר ִ ּבי
ּ יאה ׁ ְש ַדר ֵל
Rabbi Oshaya the leg of a third-born calf and a jug of wine.
ַׁ
אוֹש ֲﬠיָ א ַא ְט ָמא דְּ ִﬠיגְ ָלא ִּת ְל ָּתא וְ גַ ְר ָ ּבא
:יה
ּ  ׁ ְש ַלח ֵל, דְּ ַח ְמ ָראRabbi Oshaya sent him a message of gratitude:

NOTES

One sharp pepper is better – ט ָבא ֲח ָדא ּ ִפ ְל ּ ַפ ְל ָּתא:ָ It is explained
in the Arukh that pepper, although it is small, is spicy and preferable to the relatively bland pumpkin. Likewise, although
Shmuel was an amora, whose standing is less significant than
the tanna’im who discussed this matter, his statement is more
reasonable.
And these days of Purim – ימי ַה ּפו ִּרים ָה ֵא ֶּלה
ֵ ִו: See Tosafot, who
explain what Rav Naĥman added to the source cited by Rav
Yosef. Some explain that, from the first part of the verse cited
by Rav Naĥman, it can be determined only that the Jews took

upon themselves to remember the days of Purim. Therefore, Rav
Yosef cites the pronouncement in the second part of that verse:
“Nor the memorial of them perish from their seed,” which was
stated with divine inspiration.
Portions and gifts – מנוֹת ו ַּמ ָּתנוֹת:ָ The early authorities wrote
that the obligation to give two portions applies only if the
recipient is a person of means, so that he will appreciate that
it is a significant gift. However, one is required to give only
one portion to a poor person, for whom even one portion is
significant.

HALAKHA

Sending portions – לוֹח ָמנוֹת
 מ ׁ ְש:ִ Every person is obligated to
send two portions of food or drink to another person. They must
be diﬀerent types of food. Merely giving a quarter-log of drink
or an olive-bulk of food is insuﬃcient; rather, it is appropriate
to give generous portions. Women are obligated in sending
portions just as men are. It is appropriate for a woman to give to
a woman and for a man to give to a man (Rema). It is permitted
to send money and other non-food items if they can be used
on that day to purchase components of the festive meal. Some
maintain that even in this case, one fulfills his obligation only
with food. Even one who is dependent on another for sustenance, although he is not obligated, should fulfill the mitzva
and send portions to another person (Magen Avraham). This
mitzva is fulfilled during the day of Purim and not at night. It
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is appropriate to send the portions with a messenger both to
display deference to the mitzva and to fulfill the literal meaning
of the verse, which uses the term: Sending portions (Shulĥan
Arukh, Oraĥ Ĥayyim 695:4).
Gifts to the poor – מ ָּתנוֹת ָל ֶא ְביוֹנִים:ַ Every person is obligated
on Purim to give at least two gifts to two poor people, one gift
to each. One fulfills his obligation with a gift worth a peruta.
One must give the gifts with his own money, although he may
add from the money that he tithes for charity (Magen Avraham,
citing the Maharil). It is appropriate to give the money on the
day of Purim, enabling the poor person to use it on Purim. The
Rambam writes that it is preferable to give additional gifts to
the poor than to send additional portions (Shulĥan Arukh, Oraĥ
Ĥayyim 694:1).

Perek I
Daf 7 Amud b
לוֹח ָמנוֹת ִא ׁיש
 ימ ָּת ָ ּבנ ּו ַר ֵ ּבינ ּו ״ו ִּמ ׁ ְש
ְ ַ ִקיּYou have fulfilled two mitzvot through us,N our teacher: The
. ְל ֵר ֵﬠה ּו ו ַּמ ָּתנוֹת ָל ֶא ְביוֹנִים״mitzva of: “And sending portions one to another,” and the
mitzva of: “And gifts to the poor,” as Rabbi Oshaya was poor
and this was a substantial gift.
יה ְל ָמ ֵרי ַ ּבר ָמר ְ ּביַ ד ַא ַ ּביֵ י
ּ ַר ָ ּבה ׁ ְש ַדר ֵל
 ו ְּמ ֵלי ָּכ ָסא ִק ְמ ָחא,ְמ ֵלא ַט ְס ָקא דְּ ַק ׁ ְש ָבא
 ָה ׁ ְש ָּתא ָא ַמר:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.דְּ ַא ְב ׁשוּנָ א
ּ ִּיהוֵ י – ד
יקו ָּלא
ֱ  ִאי ַח ְק ָל ָאה ַמ ְל ָּכא ֶל:ָמ ִרי
.יה ָלא נָ ֵחית
ֵ ִָמ ַ ּצו
ּ אר

The Gemara relates that Rabba sent Purim portions from the
house of the Exilarch to Marei bar MarN in the hands of
Abaye, who was his nephew and student. The Purim portions
consisted of a sack [taska]L full of dates [kashva]L and a
cupful of roasted flour [kimĥa de’avshuna].L Abaye said to
him: Now, Mari will say the popular expression: Even if a
farmer becomes the king, the basket does not descend
from his neck. Rabba was named the head of the yeshiva in
Pumbedita, and nevertheless, he continued to send very plain
gifts, because he was impoverished.

יה ִא יה ּו ְמ ֵלא ַט ְס ָקא
ּ ֲה ַד ר ׁ ְש ַד ר ֵל
. ו ְּמ ֵלא ָּכ ָסא דְּ ִפ ְל ּ ַפ ְל ָּתא ֲא ִר ָיכא,דְּ זַ נְ ְ ּג ִב ָילא
 ֲאנָ א ׁ ְש ַד ִרי: ָה ׁ ְש ָּתא ָא ַמר ָמר:ֲא ַמר ַא ַ ּביֵ י
.יה חו ְּליָ א וְ ִאיה ּו ׁ ְש ַדר ִלי חו ְּר ָפא
ּ ֵל

Marei bar Mar sent back to him a sack full of ginger and a
cupful of long peppers [pilpalta arikha],LB a much more
expensive gift. Abaye said to him: The master, Rabba, will
now say: I sent him sweet items and he sent me pungent
ones.

, ִּכי נְ ַפ ִקי ִמ ֵ ּבי ָמר ֲהוָ ה ָ ׂש ַב ֲﬠנָ א:ֲא ַמר ַא ַ ּביֵ י
יתין צָ ֵﬠי
ִּ ִּכי ְמ ַטאי ְל ָה ָתם ְק ִריב ּו ִלי ׁ ִש
יתין
ִּ  וַ ֲא ָכ ִלי ְ ּבה ּו ׁ ִש,יתין ִמינֵי ְק ֵד ָירה
ִּ דְּ ׁ ִש
ּ
יה
ל
ֵ
ו
ּ
ר
ק
ָ
ו
ּ
ו
ה
ָ
א
ית
ָ
ְי
ר
ַ
ת
ְ
ב
ּ
ַ
א
ּל
ָ
ו
יש
ׁ
ּב
ִ
ו
.י
ֵּ ְפלוּג
ּ
.יכס צַ ָﬠא ַא ַ ּב ְת ָר ּה
ַ  ו ְּב ַﬠאי ְל ֵמ,צְ ִלי ֵק ָדר

In describing that same incident, Abaye said: When I left the
house of the master, Rabba, to go to Marei bar Mar, I was
already satiated. However, when I arrived there at Marei bar
Mar’s house, they served me sixty plates of sixty kinds of
cooked dishes, and I ate sixty portions from each of them.
The last dish was called pot roast,B and I was still so hungry
that I wanted to chew the plate afterward.

 ָּכ ֵפין ַﬠנְיָא:ינָשי
ֵ ׁ  ַהיְ ינ ּו דְּ ָא ְמ ִרי ֱא: ֲא ַמר ַא ַ ּביֵ יAnd in continuation Abaye said: This explains the folk saying
.יח ימא ׁ ְש ִכ
ָ וחא ִל ְב ִס
ָ ְ ַרו: ִאי נַ ִמי. וְ ָלא יָ ַדעthat people say: The poor man is hungry and does not know
it, as Abaye was unaware how hungry he had been in his
master’s house. Alternatively, there is another appropriate,
popular expression: Room in the stomach for sweets can
always be found.
 ַא ַ ּביֵ י ַ ּבר ָא ִבין וְ ַר ִ ּבי ֲחנִינָ א ַ ּבר ָא ִבין ְמ ַח ְּל ִפיThe Gemara relates that Abaye bar Avin and Rabbi Ĥanina
HN
. ְסעו ָּד ַתיְ יה ּו ַל ֲה ָד ֵדיbar Avin would exchange their meals with each other to
fulfill their obligation of sending portions on Purim.
ינִיש ִל ְבסו ֵּמי ְ ּבפו ְּריָא
ׁ יחיַּ יב ִא
ַ  ִמ: ֲא ַמר ָר ָבאRava said: A person is obligated to become intoxicatedHN
. ַﬠד דְּ ָלא יָ ַדע ֵ ּבין ָארוּר ָה ָמן ְל ָברוּךְ ָמ ְרדֳּ ַכיwith wine on Purim until he is so intoxicated that he does
not know how to distinguish between cursed is Haman and
blessed is Mordecai.

LANGUAGE

Sack [taska] – ט ְס ָקא:ַ From the late Latin tassa or tasca, meaning small bag or basket.
Dates [kashva] – ק ׁ ְש ָבא:ַ From the Arabic ﻗﺴﺐ, qasb, meaning
dates.
Roasted flour [kimĥa de’avshuna] – ק ְמ ָחא דְּ ַא ְב ׁשוּנָ א:ִ The
etymology of the word avshuna is unknown. According to
Rashi and other commentaries, the term refers to dry, roasted
grain. The ge’onim disagree and explain that it refers to moist
grain or barley.
Long pepper [pilpalta arikha] – יכא
ָ פ ְל ּ ַפ ְל ָּתא ֲא ִר:ִ ּ From the
Sanskrit pippali. It was adopted, with variations, by many other
languages.
BACKGROUND

Ginger and peppers – זַ נְ ְ ּג ִביל ו ִּפ ְל ּ ֵפל: These spices are extracted
from plants that grow in Southeast Asia, South India, and Indonesia. They were greatly valued in ancient times, and due to
the need to transport them over great distances, their price
was very high.
Pot roast – צְ ִלי ֵק ָדר: The Arukh explains that pot roast is meat
that is roasted without water, inside a pot, in a manner similar
to frying.
HALAKHA

Would exchange their meals – מ ַח ְּל ִפי ְסעו ָּד ַתיְ יה ּו:ְ One who
lacks the means to send portions to another may share a meal
with another, and thereby, they both fulfill their obligation
(Shulĥan Arukh, Oraĥ Ĥayyim 695:4).
A person is obligated to become intoxicated – ינִיש
ׁ יחיַּ יב ִא
ַ ִמ
ל ְבסו ֵּמי:ִ One is obligated to become intoxicated on Purim until
he is unable to distinguish between: Cursed is Haman, and:
Blessed is Mordecai, in accordance with the opinion of Rava.
Some maintain that in the wake of the incident involving Rava
and Rabbi Zeira, the halakha is no longer in accordance with
Rava’s opinion, and one drinks only a bit more than he is accustomed to drink (Taz, citing the Beit Yosef; Rabbeinu Ephraim).
Some maintain that one should drink until he falls asleep, at
which point he will no longer be able to distinguish between
Haman and Mordecai (Peri Megadim; Rambam). If one damages
another in the course of the Purim festivities, some hold that he
is exempt from the obligation to pay (Rema). If the damages are
substantial, the custom is not to exempt him (Mishna Berura;
Shulĥan Arukh, Oraĥ Ĥayyim 695:2).

NOTES

Fulfilled through us – ימ ָּת ָ ּבנ ּו
ְ ַקיּ:ִ In the Jerusalem Talmud and
the She’iltot, a variant reading of the incident is cited. First Rabbi
Yehuda Nesia sent a small gift, and Rabbi Oshaya responded
that he fulfilled the mitzva: “And gifts to the poor.” Therefore, he
sent a more substantial gift, and Rabbi Oshaya responded that
now he had fulfilled: “And sending portions one to another,” i.e.,
a gift that one sends to another who is his equal. Some explain
according to Rashi’s reading that this incident comes to teach
that one can fulfill both mitzvot by giving to one person (Turei
Even). Others learn from here that wine, and not only food, is
also considered a portion (Peri Ĥadash).

Would exchange their meals – מ ַח ְּל ִפי ְסעו ָּד ַתיְ יה ּו:ְ The Ran
explains simply that the two sons of Rav Avin were poor, and
consequently they fulfilled their obligations by exchanging
meals. Many later authorities explain that, according to the
opinion of Rashi, by eating the Purim feast together they
enhanced the joy of Purim.

male and female and singular and plural formulations (Re’aĥ
Duda’im). The Rema MiPano explains that one will be unable to
distinguish between: Cursed is Haman, and: Blessed is Mordecai,
when he hears it.
There are several other explanations for this obligation. One
is that because the numerological value is equal for the Hebrew
terms: Cursed is Haman, and: Blessed is Mordecai, and one is
A person is obligated to become intoxicated – ינִיש
ׁ יחיַּ יב ִא
ַ  ִמrequired to drink only until he can no longer make that calculaל ְבסו ֵּמי:ִ There are many diﬀerent explanations for this halakha. tion (Aguda; Rav Ya’akov Weil). Another explanation is that this
The Rambam explains that one must drink until he falls asleep is an allusion to the fact that one should drink until he is unable
from the wine and will then be unable to diﬀerentiate between to distinguish even between diametric opposites. Yet another
Haman and Mordecai (see Oraĥ Halakha). Tosafot, based on opinion is that one should drink until he forgets his troubles
Rabba sent to Marei bar Mar – יה ְל ָמ ֵרי ַ ּבר ָמר
ּ ר ָ ּבה ׁ ְש ַדר ֵל:ַ See the Jerusalem Talmud, explains that after reading the Megilla, and the hatred that exists between people, so that it is as if
the Re’aĥ Duda’im, which elaborates and explains in detail that it was customary to recite several passages relating to the the rancor and struggles between Haman and Mordecai are
this story is not merely a series of lighthearted comments but characters mentioned in it, and some say that an entire forgotten as well.
also teaches several practical halakhot concerning the sending poem was read (Rashash). A person will be unable to recite
of portions on Purim.
these texts correctly if he is intoxicated; or he will confuse
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NOTES

Slaughtered Rabbi Zeira – יה ְל ַר ִ ּבי זֵ ָירא
ְ ׁ Both early
ּ ש ַח ֵט:
and later commentaries wonder about this incident. Some
explain that slaughtered [shekhatei] in this case should be
read as squeezed [sakhtei]: In his joy, Rava embraced Rabbi
Zeira so powerfully that he fainted (Meiri; Oraĥ Halakha).
The Maharsha explains that Rava forced Rabbi Zeira to drink
excessively until he became weak and fainted.
The diﬀerence between Festivals and Shabbat is only –
אין ֵ ּבין יוֹם טוֹב ְל ׁ ַש ָ ּבת ֶא ָּלא:ֵ In the Jerusalem Talmud, the question is raised: Aren’t there many additional diﬀerences
between Festivals and Shabbat, e.g., carrying out, as well
as several rabbinic prohibitions? The Rambam, in his Commentary on the Mishna in tractate Beitza, points out that the
Gemara already established that this mishna is according
to Beit Shammai, and is therefore not in accordance with
the halakha. However, the Rashba writes that the mishna
can be explained even according to Beit Hillel. Despite the
formulation: The diﬀerence is only, this mishna and those
that follow do not presume to define all the diﬀerences
between the entities being compared. Rather, the comparison is concerning a specific aspect, and the distinction cited
is in accordance with the halakha.

ַר ָ ּבה וְ ַר ִ ּבי זֵ ָירא ֲﬠ ַבד ּו ְסעו ַּדת ּפו ִּרים
יה
ּ ַ  ִא,ַ ּב ֲה ֵדי ֲה ָד ֵדי
ּ  ָקם ַר ָ ּבה ׁ ְש ַח ֵט,יב ּסוּם
.יה
ּ ֵ ִל ְמ ָחר ְ ּב ֵﬠי ַר ֲח ֵמי וְ ַא ֲחי.ְל ַר ִ ּבי זֵ ָירא
נַﬠ ֵביד ְסעו ַּדת
ֲ ְנֵיתי ָמר ו
ֵ :יה
ּ ְל ׁ ָשנָ ה ֲא ַמר ֵל
 ָלא ְ ּב ָכל:יה
ּ ּפו ִּרים ַ ּב ֲה ֵדי ֲה ָד ֵדי! ֲא ַמר ֵל
.נִיסא
ָ ׁ ָש ֲﬠ ָתא וְ ׁ ָש ֲﬠ ָתא ִמ ְת ְר ֵח ׁיש

The Gemara relates that Rabba and Rabbi Zeira prepared a
Purim feast with each other, and they became intoxicated
to the point that Rabba arose and slaughtered Rabbi Zeira.N
The next day, when he became sober and realized what he had
done, Rabba asked God for mercy, and revived him. The next
year, Rabba said to Rabbi Zeira: Let the Master come and let
us prepare the Purim feast with each other. He said to him:
Miracles do not happen each and every hour, and I do not want
to undergo that experience again.

 ְסע ּו ַדת ּפ ּו ִרים ׁ ֶש ֲא ָכ ָל ּה:ָא ַמר ָר ָבא
 ַמאי,חוֹבתוֹ
ָ
ַ ּב ַּליְ ָלה ל ֹא יָ צָ א יְ ֵד י
.ַט ְﬠ ָמא – ״יְ ֵמי ִמ ׁ ְש ֶּתה וְ ִ ׂש ְמ ָחה״ ְּכ ִתיב
(יה )דְּ ַרב ָּכ ֲהנָ א
ּ ַרב ַא ׁ ִשי ֲהוָ ה יָ ֵתיב ַק ֵּמ
 ַמאי:יה
ּ  ֲא ַמר ֵל.נְ גַ ּה וְ ָלא ָאת ּו ַר ָ ּבנַ ן
ַט ְﬠ ָמא ָלא ָאת ּו ַר ָ ּבנַ ן – דִּ ְל ָמא ְט ִר ִידי
 וְ ָלא ֲהוָ ה:יה
ּ ִ ּב ְסעוּדַּ ת ּפו ִּרים – ֲא ַמר ֵל
ְ יכ ָלה ְ ּב
ְ ֶא ְפ ׁ ָשר ְל ֵמ
:יה
ּ אוֹר ָתא? ֲא ַמר ֵל
:יה ְל ָמר ָהא דַּ ֲא ַמר ָר ָבא
ּ יﬠ ֵל ָלא ׁ ְש ִמ
ְסעו ַּדת ּפו ִּרים ׁ ֶש ֲא ָכ ָל ּה ַ ּב ַּליְ ָלה ל ֹא יָ צָ א
ָ יְ ֵדי
()א ַמר ָר ָבא ָה ִכי
ֲ :יה
ּ  ֲא ַמר ֵל.חוֹבתוֹ
ֵיה ַא ְר ְ ּב ִﬠין
ֲ
ּ יה ִאין[ ְּתנָ א ִמ ּינ
ּ ]א ַמר ֵל
:יה
ֵ יה ְּכ ַמאן דְּ ַמ ַּנח ְ ּב ִכ
ְ ִז
ּ יס
ּ  וְ ָד ֵמי ֵל,ימנִין

Rava said: A Purim feastH that one ate at night did not fulfill
his obligation. What is the reason? “Days of feasting and gladness” (Esther : ) is written, i.e., days and not nights. The
Gemara relates: Rav Ashi was sitting before Rav Kahana his
teacher on Purim, and it grew dark and the Sages who usually
came to study with him did not come. Rav Ashi said to him:
What is the reason that the Sages did not come today? Rav
Kahana answered: Perhaps they are preoccupied with the
Purim feast. Rav Ashi said to him: Wasn’t it possible for them
to eat the feast at night on Purim, instead of being derelict in
their Torah study on Purim day? Rav Kahana said to him: Didn’t
the master learn that which Rava said: A Purim feast that one
ate at night did not fulfill his obligation? Rav Ashi said to him:
Did Rava say that? Rav Kahana said to him: Yes. Rav Ashi then
learned it from him forty times until he remembered it so well
that it seemed to him as if it were placed in his purse.

מתני׳ ֵאין ֵ ּבין יוֹם טוֹב ְל ׁ ַש ָ ּבת ֶא ָּלא
.אוֹכל נֶ ֶפ ׁש ִ ּב ְל ָבד
ֶ

mishna

אוֹכל נֶ ֶפ ׁש – זֶ ה
ֶ גמ׳ ָהא ְל ִﬠנְיַ ן ַמ ְכ ׁ ִש ֵירי
.וְ זֶ ה ׁ ָשוִ ין

gemara

The previous mishna concluded with the
formula: The diﬀerence between…is only,
thereby distinguishing between the halakhot in two diﬀerent
cases. The following mishnayot employ the same formula and
distinguish between the halakhot in cases unrelated to Purim
and the Megilla. The first is: The diﬀerence between Festivals
and ShabbatH with regard to the labor prohibited on those days
is onlyN in preparing food alone. It is permitted to cook and
bake in order to prepare food on Festivals; however, on Shabbat
it is prohibited.
The Gemara infers that with regard to
the matter of actions that facilitate
preparation of food, e.g., sharpening a knife for slaughter,
this, Shabbat, and that, Festivals, are equal, in that actions that
facilitate preparation of food are prohibited.

 ֵאין: דְּ ַתנְיָא,נִיתין דְּ ָלא ְּכ ַר ִ ּבי יְ הו ָּדה
ִ  ַמ ְתThe Gemara comments: If so, the mishna is not in accordance
 ַר ִ ּבי,אוֹכל נֶ ֶפ ׁש
ֶ  ֵ ּבין יוֹם טוֹב ְל ׁ ַש ָ ּבת ֶא ָּלאwith the opinion of Rabbi Yehuda, as it is taught in a baraita:
.אוֹכל נֶ ֶפ ׁש
ֶ  יְ הו ָּדה ַמ ִּתיר ַאף ַמ ְכ ׁ ִש ֵיריThe diﬀerence between Festivals and Shabbat is only is preparing food. Rabbi Yehuda permits even actions that facilitate
preparation of food on Festivals.
: ַמאי ַט ְﬠ ָמא דְּ ַת ָּנא ַק ָּמא – ָא ַמר ְק ָראThe Gemara elaborates. What is the reason for the opinion of the
 וְ ַר ִ ּבי יְ הו ָּדה, ״הוּא״ – וְ ל ֹא ַמ ְכ ׁ ִש ָיריוfirst tanna? It is as the verse states: “Except that which every
.יכם
ֶ צוֹר ֵכ
ְ ״ל ֶכם״ – ָל ֶכם ְל ָכל
ָ ()א ַמר
ָ person must eat, only that may be done for you” (Exodus : ).
“That” is permitted, and not actions that facilitate it. And Rabbi
Yehuda says: “For you” means for you, for all your needs.
HALAKHA

Purim feast – סעו ַּדת ּפו ִּרים:ְ The Purim feast must be eaten on
the day of Purim. In accordance with the opinion of Rava, if one
eats it at night, he did not fulfill his obligation. The custom is
to eat the Purim feast after the afternoon prayer; however, it is
appropriate that most of the feast be eaten before nightfall. If
Purim occurs on Friday, one eats the Purim feast in the morning.
Some hold that the feast should always be before the afternoon
prayer (Shenei Luĥot HaBerit; Shulĥan Arukh, Oraĥ Ĥayyim 695:1).

of Rabbi Yehuda in tractate Beitza, it is permitted to perform
labor that facilitates the preparation of food, provided that it
was not possible to attend to it prior to the Festival. Some
prohibit even the preparation of food itself if the taste of the
food is not diminished by preparation prior to the Festival (Eliya
Rabba; Peri Ĥadash), and this is the custom. Nevertheless, if for
some reason one failed to perform the labor prior to the Festival
and he needs the food on the Festival, the labor is permitted
but must be performed in a diﬀerent manner than it is typiThe diﬀerence between Festivals and Shabbat is only, etc. – cally performed (Rema). If he failed to prepare the food before
אין ֵ ּבין יוֹם טוֹב ְל ׁ ַש ָ ּבת ֶא ָּלא וכו׳:ֵ All labor prohibited on Shabbat the Festival due to circumstances beyond his control, he may
is prohibited on Festivals, except for labor performed in the prepare the food on the Festival in the typical manner (Shulĥan
preparation of food. Likewise, in accordance with the opinion Arukh HaRav; Shulĥan Arukh, Oraĥ Ĥayyim 495:1).
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״ל ֶכם״! ָל ֶכם וְ ל ֹא
ָ  ָה ְכ ִתיב, וְ ִא ָידךְ נַ ִמיThe Gemara asks: And for the other, first, tanna too, isn’t it written:
. ָל ֶכם וְ ל ֹא ִל ְכ ָל ִבים,“ ְלגוֹיִ םFor you”? The Gemara answers: He infers: For you, and not for
gentiles; for you, and not for dogs.H It is forbidden to perform
labors for the sake of gentiles, or for animals, even if it is to feed them.
! ָה א ְּכ ִתיב ״ה ּוא״,וְ ִא ָיד ְך נַ ִמי
–  ָּכאן,״ל ֶכם״
ָ ְּכ ִתיב ״הוּא״ ו ְּכ ִתיב
וֹתן ֵמ ֶﬠ ֶרב
ָ ְ ּב ַמ ְכ ׁ ִש ִירין ׁ ֶש ֶא ְפ ׁ ָשר ַל ֲﬠ ׂש
 ָּכאן – ְ ּב ַמ ְכ ׁ ִש ִירין ׁ ֶש ִאי,יוֹם טוֹב
:וֹתן ֵמ ֶﬠ ֶרב יוֹם טוֹב
ָ ֶא ְפ ׁ ָשר ַל ֲﬠ ׂש

The Gemara asks further: And for the other tanna, Rabbi Yehuda,
too, isn’t it written: “That,” which is a restrictive term that limits
the application of a particular halakha? The Gemara answers: It is
written: “That,” which is restrictive, and it is written: “For you,”
which is inclusive. Rabbi Yehuda resolves the conflict between the
two: Here, the word: “That,” is referring to actions that facilitate, in
which it is possible to perform them on the Festival eve but which
are prohibited on the Festival; there, the phrase: “For you,” is referring to actions that facilitate, in which it is impossible to perform
them on the Festival eve and which are permitted even on the
Festival.

mishna

The diﬀerence between Shabbat and Yom
מתני׳ ֵאין ֵ ּבין ׁ ַש ָ ּבת ְליוֹם ַה ִּכ ּפו ִּרים
Kippur with regard to the labor prohibited
ֶא ָּלא ׁ ֶשזֶּ ה זְ דוֹנוֹ ִ ּב ֵידי ָא ָדם וְ זֶ ה זְ דוֹנוֹ
on those days is only that in this case, i.e., Shabbat, its intentional
: ְ ּב ָכ ֵרתdesecration is punishable at the hand of Man, as he is stoned by a
court based on the testimony of witnesses who forewarned the
transgressor; and in that case, i.e., Yom Kippur, its intentional
desecration is punishable at the hand of God, with karet.HB
ָהא ְל ִﬠנְיַ ן ַּת ׁ ְשלו ִּמין – זֶ ה וְ זֶ ה

גמ׳

gemara

The Gemara infers that with regard to the
matter of payment of damages, both this,
.ׁ ָשוִ ין
Shabbat, and that, Yom Kippur, are equal in that one is exempt in
both cases. If one performs an action on Shabbat that entails both a
prohibited labor and damage to another’s property, since his transgression is punishable by death, he is exempt from paying damages.
Apparently, according to the mishna, the same halakha applies to
Yom Kippur.

נִיתין – ַר ִ ּבי נְ חוּנְיָא ֶ ּבן ַה ָ ּקנָ ה
ִ ַמ ּנִי ַמ ְת
 ַר ִ ּבי נְ חוּנְיָ א ֶ ּבן ַה ָ ּקנָ ה, דְּ ַתנְיָ א.ִהיא
עוֹשה ֶאת יוֹם ַה ִּכ ּפו ִּרים ְּכ ׁ ַש ָ ּבת
ׂ ֶ ָהיָ ה
 ַמ ה ׁ ּ ַש ָ ּבת ִמ ְת ַח יֵּ יב.ְל ַת ׁ ְשל ּו ִמין
ְ ּבנַ ְפ ׁשוֹ ו ָּפטוּר ִמן ַה ַּת ׁ ְשלו ִּמין – ַאף
יוֹם ַה ִּכ ּפו ִּרים ִמ ְת ַחיֵּ יב ְ ּבנַ ְפ ׁשוֹ ו ָּפטוּר
.ִמן ַה ַּת ׁ ְשלו ִּמין

The Gemara asks: According to whose opinion is the mishna
taught? The Gemara answers: It is according to the opinion of Rabbi
Neĥunya ben HaKana,P as it is taught in a baraita: Rabbi Neĥunya
ben HaKana would render Yom Kippur like Shabbat with regard
to payment of damages. Just as in the case of one who intentionally
desecrates Shabbat he is liable to receive the death penaltyN and
is therefore exempt from the obligation of payment of damages
caused while desecrating Shabbat, so too, in the case of one who
intentionally desecrates Yom Kippur, he is liable to receive the
death penalty and is therefore exempt from the obligation of
payment of damages caused while desecrating Yom Kippur.

 ָּכל ַחיָּ ֵיבי ְכ ִריתוֹת ׁ ֶש ָּלק ּו:ְּתנַ ן ָה ָתם
 ״וְ נִ ְק ָלה: ׁ ֶש ֶּנ ֱא ַמר,נִ ְפ ְטר ּו ִמ ֵידי ְכ ִר ָית ָתן
ָא ִחיךָ ְל ֵﬠינֶיךָ ״ – ֵּכיוָ ן ׁ ֶש ָּל ָקה ֲה ֵרי הוּא
.יאל
ֵ  דִּ ְב ֵרי ַר ִ ּבי ֲחנַ נְיָה ֶ ּבן ַ ּג ְמ ִל, ְָּכ ָא ִחיך
 ֲחלו ִּקין ָﬠ ָליו ֲח ֵב ָיריו:יוֹחנָן
ָ ָא ַמר ַר ִ ּבי
.יאל
ֵ ַﬠל ַר ִ ּבי ֲחנַ נְיָה ֶ ּבן ַ ּג ְמ ִל

We learned there in a mishna (Makkot a): All those liable to
receive karet who were floggedH in court were exempted from
their karet, which is imposed by heaven. Most transgressors are
liable to receive karet for violating prohibitions that are punishable
by flogging. If they are flogged, they are exempt from karet, as it
is stated with regard to one liable to receive lashes: “Then your
brother shall be dishonored before you” (Deuteronomy : ),
indicating that once he was flogged he is like your brother, and his
sins have been pardoned; this is the statement of Rabbi Ĥananya
ben Gamliel. Rabbi Yoĥanan said: Rabbi Ĥananya ben Gamliel’s
colleagues disagree with him on this issue.

NOTES

Is liable to receive the death penalty – מ ְת ַחיֵּ יב ְ ּבנַ ְפ ׁשוֹ:ִ As
a rule, one is not liable to receive two punishments for two
transgressions violated simultaneously. The principle is: One
is liable to receive the greater punishment. There is an additional principle that in the case of a prohibition punishable
by death, even if the punishment is not implemented due
to lack of testimony or forewarning, the mere fact that the
prohibition is associated with the stringent punishment
exempts one who violated it from any lesser punishment.
The dispute here is with regard to karet. Because it is not
a punishment administered by the court, perhaps these
principles do not apply.
HALAKHA

For you and not for gentiles, for you and not for dogs –
 ָל ֶכם וְ ל ֹא ִל ְכ ָל ִבים,ל ֶכם וְ ל ֹא ְלגוֹיִ ם:ָ It is prohibited to perform
labor on Festivals, even labor performed in the preparation
of food, for the benefit of a gentile. One may not perform
labor on a Festival to prepare food for an animal (Shulĥan
Arukh, Oraĥ Ĥayyim 512:1, 3).
Shabbat and Yom Kippur – ש ָ ּבת וְ יוֹם ַה ִּכ ּפו ִּרים:
ַ ׁ For all labors
for which one is liable to be stoned on Shabbat, one is liable
to receive karet on Yom Kippur. All actions prohibited by
rabbinic law on Shabbat are similarly prohibited on Yom
Kippur, although one who performs them is exempt from
punishment. There is an additional diﬀerence between labor
performed on Shabbat and labor performed on Yom Kippur
with regard to damage caused to the property of another
while performing a prohibited labor, e.g., burning another’s
field. On Yom Kippur, he is obligated to pay for the damage; and on Shabbat, he is exempt, as the halakha is ruled
contrary to the opinion of Rabbi Neĥunya ben HaKana, who
rules that he is exempt from payment on Yom Kippur as well
(Magen Avraham; Shulĥan Arukh, Oraĥ Ĥayyim 611:2).
Those liable to receive karet who were flogged – ַחיָּ ֵיבי
כ ִריתוֹת ׁ ֶש ָּלק ּו:ְ All who violated prohibitions and were flogged
are rehabilitated. Similarly, one who is liable to receive karet
and was flogged is exempt from the punishment of karet, in
accordance with the opinion of Rav Ĥananya ben Gamliel
(Rambam Sefer Shofetim, Hilkhot Sanhedrin 17:7).
BACKGROUND

Karet – כ ֵרת:ָּ Karet is a divine punishment administered
for serious transgressions. The commentaries dispute its
precise parameters. Among the characteristics of karet are:
Premature or sudden death, no children or death of one’s
children, excision of the soul from the World-to-Come. In
tractate Kareitot, thirty-six transgressions punishable with
karet are enumerated. All are prohibitions, with the exception of two: Failure to sacrifice the Paschal lamb and failure
to perform circumcision. Karet is administered only to one
who commits a transgression intentionally. In many cases,
if the transgression was committed in the presence of
witnesses, the transgressor is subject to execution administered by the court, or to lashes. Anyone who violates one of
the prohibitions punishable by karet unwittingly is liable to
bring a sin-oﬀering as atonement.

PERSONALITIES

Rabbi Neĥunya ben HaKana – ר ִ ּבי נְ חוּנְ יָ א ֶ ּבן ַה ָ ּקנָ ה:ַ Rabbi
Neĥunya ben HaKana was a tanna during the generation when
the Second Temple was destroyed. It is possible that he is the
same tanna occasionally referred to as Rabbi Neĥunya the Great.
Apparently, he had a close relationship with the students of
Rabban Yoĥanan ben Zakkai.
Few of Rabbi Neĥunya ben HaKana’s halakhic statements
were preserved; however, several aggadic statements are
cited in his name. The prayer that he recited upon entering
the study hall (Berakhot 28b) is widely known. Later in this

tractate (28a) his positive attributes and his modesty are
recounted. Rabbi Neĥunya is credited with development of
the hermeneutical method of generalization and detail, and it
is generally attributed to Rabbi Yishmael, his most prominent
student. Authorship of Sefer HaBahir, a kabbalistic midrash, is
also attributed to him, as is the prayer: Please, with the might
[ana bekho’aĥ].
Kana is the name of a city in the tribal territory of Asher
(Joshua 19:28). Perhaps his title is attributable to the place where
he lived.
: פרק א׳ דף ז. Megilla . Perek I . 7b
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NOTES

And why was karet administered to one’s sister excluded –
וְ ָל ָּמה יָ צָ את ָּכ ֵרת ַ ּב ֲאחוֹתוֹ: The principle here is: A matter that
was included in a generalization but was explicitly excluded
in order to teach a halakha, was not excluded to teach
only concerning the specific matter at hand; it was rather
excluded in order to teach concerning an entire generalization. In other words, an exception written with regard to one
detail applies to the entire generalization. See Tosafot, who
explain this slightly diﬀerently.

 ָּתנֵינָ א ֵאין ֵ ּבין: ָא ְמ ִרי ֵ ּבי ַרב:ָא ַמר ָר ָבא
יוֹם ַה ִּכ ּפו ִּרים ְל ׁ ַש ָ ּבת ֶא ָּלא ׁ ֶשזֶּ ה זְ דוֹנוֹ
 וְ ִאם.יכ ֵרת
ָּ ִ ּב ֵידי ָא ָדם וְ זֶ ה זְ דוֹנוֹ ְ ּב ִה
!יתא – ִא ִידי וְ ִא ִידי ִ ּב ֵידי ָא ָדם ִהיא
ָ ִא

Rava said that the Sages of the school of Rav said: We learned:
The diﬀerence between Yom Kippur and Shabbat is only that
in this case, Shabbat, its intentional desecration is punishable at
the hand of Man; and in that case, Yom Kippur, its intentional
desecration is punishable with karet. And if the statement of
Rabbi Ĥananya ben Gamliel is so, in both this case, Shabbat, and
that case, Yom Kippur, the punishment is at the hand of Man.

, ָהא ַמ ּנִי – ַר ִ ּבי יִ צְ ָחק ִהיא:ָא ַמר ַרב נַ ְח ָמן
.יכא
ָּ  ַמ ְלקוֹת ְ ּב ַחיָּ ֵיבי ְכ ִריתוֹת ֵל:דְּ ָא ַמר
 ַחיָּ ֵיבי ְכ ִריתוֹת:אוֹמר
ֵ  ַר ִ ּבי יִ צְ ָחק,דְּ ַתנְיָא
–  וְ ָל ָּמה יָ צָ את ָּכ ֵרת ַ ּב ֲאחוֹתוֹ,ִּ ּב ְכ ָלל ָהיו
.ְלדוֹנָ ּה ְ ּב ָכ ֵרת וְ ל ֹא ְ ּב ַמ ְלקוֹת

Rav Naĥman said: There is no proof from here that Rabbi
Ĥananya ben Gamliel’s colleagues disagree with him, as in accordance with whose opinion is this mishna taught? It is according
to the opinion of Rabbi Yitzĥak, who said: There are no lashes
in cases of those liable to receive karet, as it is taught in a baraita
that Rabbi Yitzĥak says: All those liable to receive karet in cases
of incest were included in the principle: “For whoever shall
commit any of these abominations, even the persons that commit
them shall be cut oﬀ from among their people” (Leviticus : ).
And why was karet administered to one’s sister excludedN from
this verse and mentioned independently (Leviticus : )? It
is to sentence her to the punishment of karet and not to the
punishment of lashes. This serves as a paradigm; wherever one
is liable to receive karet, there are no lashes.

–  זֶ ה,ימא ַר ָ ּבנַן
ָ  ֲא ִפילּ ּו ֵּת: ַרב ַא ׁ ִשי ָא ַמרRav Ashi said: Even if you say that the mishna is according to
ּ ַ  וְ זֶ ה – ִﬠ,יקר זְ דוֹנוֹ ִ ּב ֵידי ָא ָדם
ּ ַ  ִﬠthe opinion of the Rabbis who disagree with Rabbi Yitzĥak and
יקר זְ דוֹנוֹ
.יכ ֵרת
ָּ  ְ ּב ִהhold that there are lashes even in cases where there is liability
for karet, there is no proof that Rabbi Ĥananya ben Gamliel’s
colleagues disagree with him. The mishna can be understood
as follows: In this case, Shabbat, the primary punishment for
its intentional desecration is at the hand of Man; and in that
case, Yom Kippur, the primary punishment for its intentional
desecration is with karet. If, however, he was flogged, he is
exempt from karet.
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NOTES

Utensils that one uses in preparation of food – עוֹשין
ׂ ִ ֵּכ ִלים ׁ ֶש
אוֹכל נֶ ֶפ ׁש
ֶ ב ֶהן:
ּ ָ In the Jerusalem Talmud it is explained that
there is a distinction to be made between utensils in which
food is prepared, e.g., a sieve and a sifter, which would be
prohibited to one who is prohibited by vow from deriving
benefit from another’s food; and vessels in which food is
merely placed, e.g., cups and plates, which are permitted
even to that person.

mishna

The diﬀerence between one for whom
מתני׳ ֵאין ֵ ּבין ַה ּמוּדָּ ר ֲהנָ ָאה ֵמ ֲח ֵבירוֹ
benefit from another is forbidden by
,יסת ָה ֶרגֶ ל
ַ ְלמוּדָּ ר ִמ ֶּמנּ ּו ַמ ֲא ָכל ֶא ָּלא דְּ ִר
vow and one for whom benefit from another’s food is forbidden
.אוֹכל נֶ ֶפ ׁש
ֶ עוֹשין ָ ּב ֶהן
ׂ ִ  וְ ֵכ ִלים ׁ ֶש ֵאיןby vow is only with regard to stepping foot on his property, and
with regard to borrowing utensils from him that one does not
use in the preparation of food, but for other purposes; as those
two benefits are prohibited to the former, but permitted to the
latter.H
עוֹשין ָ ּב ֶהן
ׂ ִ גמ׳ ָהא ְל ִﬠנְ יַ ן ֵּכ ִלים ׁ ֶש
.אוֹכל נֶ ֶפ ׁש – זֶ ה וְ זֶ ה ׁ ָשוִ ין
ֶ

gemara

The Gemara infers that with regard to
the matter of utensils that one uses in
preparation of food,N both this, one who vowed that any benefit
is forbidden, and that, one who vowed that benefit from food is
forbidden, are equal. It is prohibited for both to derive benefit
from utensils used in the preparation of food.

HALAKHA

One prohibited by vow from deriving benefit from another
and one prohibited by vow from deriving benefit from
another’s food – ה ּמוּדָּ ר ֲהנָ ָאה ֵמ ֲח ֵבירוֹ ְלמוּדָּ ר ִמ ֶּמנּ ּו ַמ ֲא ָכל:ַ One for
whom it is prohibited to derive benefit from another’s possessions is prohibited to pass through his friend’s property, even
if it does not shorten his path (Taz; Shakh). He may not even
go through his friend’s fields during the summer, when people
typically overlook trespassing in their fields. Likewise, he may
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not borrow any vessel from his friend. If he is prohibited by
vow from deriving benefit from another’s food, it is prohibited
to eat his food. If one said: Benefit from your food is prohibited
for me, he may not eat the food; however, he may use vessels
used in preparation of the food. If he said: Benefit that leads
to food is prohibited for me, he may neither eat the food nor
benefit from any vessel that is typically rented (Shulĥan Arukh,
Yoreh De’a 221:1).

