abbat,
ound,
o the
araita
ulĥan

נֹותנִין
ְ
n the
fabric
Howect. If
reuse
Sefer
:23).

HALAKHA

One may place a dry compress…on a wound, etc. –
מֹוך ֵיָב ׁש וכו׳
ְ נֹותנִין ַעל ַ ּג ֵ ּבי ַה ַּמ ָּכה:
ְ Contrary to Rashi’s
explanation that appears in the Gemara, it is permitted to wrap a wound with swatches of new fabric on
Shabbat, since they do not heal but only protect the
wound. However, old rags may not be used, because
they have a medicinal effect. If they have already
been used to dress a wound, it is permitted to reuse
them, because they no longer have a medicinal effect (Rambam Sefer Zemanim, Hilkhot Shabbat 21:26;
Shulĥan Arukh, Oraĥ Ĥayyim 328:23).

נֹותנִין ַח ִּמין וָ ׁ ֶש ֶמן ַעל ַ ּג ֵ ּבי
ְ  ֵאין: ָּתא ׁ ְש ַמעThe Gemara cites an additional proof. Come and hear that which was
 מֹוךְ ׁ ֶש ַעל ַ ּג ֵ ּבי ַמ ָּכה ַ ּב ׁ ּ ַש ָ ּבת! ָה ָתם נַ ִמיtaught in a similar baraita: One may not place oil or hot water on soft
.יטה
ָ  ִמ ׁ ּשוּם ְס ִחmaterial that is on a wound on Shabbat. This baraita supports the
opinion of Shmuel. The Gemara answers: There too, it is prohibited
due to concern for squeezing.
נֹותנִין ַח ִּמין
ְ  ֵאין:יה דִּ ׁ ְשמו ֵּאל
ּ  ַּתנְיָא ְּכוָ ֵותA baraita was taught explicitly in accordance with the opinion of
נֹותנִין
ְ  ֲא ָבל, וָ ׁ ֶש ֶמן ַעל ַ ּג ֵ ּבי ַמ ָּכה ַ ּב ׁ ּ ַש ָ ּבתShmuel: One may not place oil or hot water on a wound on Shabbat;
.יֹורד ַל ַּמ ָּכה
ֵ ְֹותת ו
ֵ  וְ ׁש, חוּץ ַל ַּמ ָּכהhowever, one may place it outside the wound so it flows and descends to the wound.
מֹוך
ְ נֹותנִין ַעל ַ ּג ֵ ּבי ַה ַּמ ָּכה
ְ :ָּתנ ּו ַר ָ ּבנַ ן
 ֲא ָבל ל ֹא ֶ ּג ִמי יָ ֵב ׁש,יָ ֵב ׁש ו ְּספֹוג יָ ֵב ׁש
יתין
ִ  ַק ׁ ְשיָ א ְּכ ִת.יתין יְ ֵב ׁ ִשין
ִ וְ ל ֹא ְּכ ִת
, ָהא – ַ ּב ֲח ָד ֵתי,יתין! ל ֹא ַק ׁ ְשיָ א
ִ ַא ְּכ ִת
–  ׁ ְש ַמע ִמ ָּינ ּה: ָא ַמר ַא ַ ּביֵ י,ָהא – ְ ּב ַע ִּת ֵיקי
.ּיתין ָמסו
ִ ָהנֵי ְּכ ִת

Greek
ature

The Sages taught another baraita: One may place a dry compress and
a dry sponge on a wound,H but not a dry reed and not dry rags. The
Gemara comments: This is difficult, as the first statement with regard
to rags, i.e, a dry compress which is a type of rag, contradicts the second
statement with regard to rags, as the baraita first permitted placing rags
on a wound and then prohibited doing so. The Gemara answers: This
is not difficult. This statement, which prohibits placing rags on a wound,
is referring to new rags, which heal the wound; that statement, which
permits placing rags on a wound, is referring to old rags, which are not
effective in healing. Abaye said: Conclude from this that these rags
heal, which is useful information with regard to the treatment of
wounds.

: ָּתנ ּו ַר ָ ּבנַ ן.“ס ֵפק וְ ַאנְ דְּ רֹוגִ ינֹוס כו׳״
ָ We learned in the mishna: If there is uncertainty whether or not to
ֹוחה ֶאת
ָ ּ‘ע ְר ָלתֹו׳ – ָע ְר ָלתֹו וַ דַּ אי ד
ָ circumcise a baby, and likewise in the case of a hermaphrodite baby,
, ַה ׁ ּ ַש ָ ּבתone does not desecrate Shabbat to perform the circumcision of a hermaphrodite, even on the eighth day following the birth. The Sages
taught in a baraita: The verse states: “And on the eighth day the flesh of
his foreskin shall be circumcised” (Leviticus 12:3), and they interpreted
the verse: “His foreskin” indicates that only the circumcision of his
halakhically certain foreskin overrides Shabbat,

Perek XIX
Daf 135 Amud a
BACKGROUND

Born circumcised – נֹולד ָמהוּל:
ַ Occasionally, a baby is
born without a foreskin. This is caused by the degeneration of the foreskin, and in this respect, the medical assessment would agree with the view expressed
in the Gemara that one born circumcised has a type
of concealed foreskin.

 ָע ְר ָלתֹו.ֹוחה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּ וְ ל ֹא ָס ֵפק דand the circumcision of a halakhically uncertain foreskin does not
 וְ ל ֹא ַאנְדְּ רֹוגִ ינֹוס,ֹוחה ֶאת ַה ׁ ּ ַש ָ ּבת
ָ ּ וַ דַּ אי דoverride Shabbat. And by means of the same inference from the term
.ֹוחה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּ דhis foreskin, derive that circumcision of his definite foreskin overrides
Shabbat, and circumcising the foreskin of a hermaphrodite baby,H with
regard to whom there is uncertainty whether or not circumcision is
required, does not override Shabbat.
ֹוחה ֶאת
ֶ ּ ַאנְדְּ רֹוגִ ינֹוס ד:אֹומר
ֵ ַר ִ ּבי יְהו ָּדה
ֹוחה
ָ ּ ָע ְר ָלתֹו וַ דַּ אי ד.ַה ׁ ּ ַש ָ ּבת וְ ָענו ּׁש ָּכ ֵרת
נֹולד ֵ ּבין ַה ׁ ּ ְש ָמ ׁשֹות
ַ  וְ ל ֹא,ֶאת ַה ׁ ּ ַש ָ ּבת
ֹוחה
ָ ּ ָע ְר ָלתֹו וַ דַּ אי ד.ֹוחה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּד
נֹולד ְּכ ׁ ֶשהוּא ָמהוּל
ַ  וְ ל ֹא,ֶאת ַה ׁ ּ ַש ָ ּבת
 ׁ ֶש ֵ ּבית ׁ ַש ַּמאי.ֹוח ה ֶאת ַה ׁ ּ ַש ָ ּבת
ֶ ּד
, צָ ִריךְ ְל ַה ִּטיף ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית:אֹומ ִרים
ְ
. ְ ֵאינֹו צָ ִריך:אֹומ ִרים
ְ ו ֵּבית ִה ֵּלל

Rabbi Yehuda says: The circumcision of a hermaphrodite overrides
Shabbat, and if he is not circumcised, when he reaches majority he is
punishable by karet. Rabbi Yehuda interprets the verse in the following
manner: His definite foreskin overrides Shabbat; however, the circumcision of one born at twilightH does not override Shabbat. And
likewise, his definite foreskin overrides Shabbat; however, the circumcision of one who was born circumcised,H i.e., without a foreskin,B
does not override Shabbat. With regard to a child in that condition,
there is a dispute between Beit Shammai and Beit Hillel, as Beit Shammai say: It is necessary to drip covenantal blood from him, in lieu of
circumcision of the foreskin, and Beit Hillel say: It is not necessary, as
he is already circumcised.
HALAKHA

Circumcising a hermaphrodite baby – מ ַילת ַאנְ דְּ רֹוגִ ינֹוס:ִ The
circumcision of a hermaphrodite does not override Shabbat, in
accordance with the opinion of the Rabbis (Rambam Sefer Ahava, Hilkhot Mila 1:11; Shulĥan Arukh, Oraĥ Ĥayyim 331:5 and Yoreh
De’a 266:10).

Festival, or even the second day of the Festival in the exile (Rosh;
Rambam Sefer Ahava, Hilkhot Mila 1:12; Shulĥan Arukh, Oraĥ Ĥayyim
331:5 and Yoreh De’a 266:8).

Born circumcised – נֹולד ְּכ ׁ ֶשהוּא ָמהוּל:
ַ If a child was born circumcised, even though he is circumcised at the age of eight
Born at twilight – נֹולד ֵ ּבין ַה ׁ ּ ְש ָמ ׁשֹות:
ַ When a child is born at twi- days, his circumcision does not override Shabbat (Rambam Selight, the eight days for his circumcision begin the night following fer Ahava, Hilkhot Mila 1:11; Shulĥan Arukh, Oraĥ Ĥayyim 331:5 and
twilight. However, this later date does not override Shabbat or a Yoreh De’a 266:10).
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 ל ֹא נֶ ְח ְלק ּו:ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר
נֹולד ְּכ ׁ ֶשהוּא
ַ ֵ ּבית ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל ַעל
,יך ְל ַה ִּטיף ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית
ְ ָמהוּל ׁ ֶש ָ ּצ ִר
 ַעל ַמה.ִמ ּ ְפנֵי ׁ ֶש ָע ְר ָלה ְּכב ּו ׁ ָשה ִהיא
,ֶּנ ְח ְלק ּו – ַעל ֵ ּגר ׁ ֶש ִּנ ְת ַ ּגּיֵ יר ְּכ ׁ ֶשהוּא ָמהוּל
יך ְל ַה ִּטיף
ְ  צָ ִר:אֹומ ִרים
ְ ׁ ֶש ֵ ּבית ׁ ַש ַּמאי
 ֵאין:אֹומ ִרים
ְ  ו ֵּבית ִה ֵּלל,ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית
.צָ ִריךְ ְל ַה ִּטיף ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית
.ֹוחה ֶאת ַה ׁ ּ ַש ָ ּבת״
ֶ ָּא ַמר ָמר “וְ ל ֹא ָס ֵפק ד
 ֶ ּבן:ְל ַא ּתֹויֵ י ַמאי? ְל ַא ּתֹויֵ י ָהא דְּ ָתנ ּו ַר ָ ּבנַן
 ו ֶּבן,ׁ ִש ְב ָעה ְמ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
.ׁ ְשמֹונָ ה ֵאין ְמ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
ָס ֵפק ֶ ּבן ׁ ִש ְב ָעה ָס ֵפק ֶ ּבן ׁ ְשמֹונָ ה – ֵאין
.ְמ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת

Rabbi Shimon ben Elazar said: That was not the subject of their dispute, as Beit Shammai and Beit Hillel did not disagree over the fact
that from one who was born circumcised, it is necessary to drip
covenantal blood,NH because they agree that it is a case of a concealed
foreskin. The child is not actually circumcised; it is just that his foreskin
is not visible. With regard to what did they disagree? With regard to
a convert who for some reason was circumcised when he was a gentile
and converted when he was already circumcised,H as Beit Shammai
say: Dripping covenantal blood from him is necessary, and Beit Hillel say: Dripping covenantal blood from him is not necessary, and he
needs only a ritual immersion to complete his conversion.
The Gemara cited above that the Master said: The circumcision of a
halakhically uncertain foreskin does not override Shabbat. The Gemara asks: What case of uncertainty does this statement come to include? The Gemara answers: It comes to include that which the Sages
taught: To circumcise a child born after seven months of pregnancy,
one desecrates Shabbat, as it will likely live. However, to circumcise a
child born after eight monthsHBN of pregnancy, with regard to whom the
presumption was that he would not survive, one may not desecrate
Shabbat. And even for the circumcision of a child with regard to whom
there is uncertainty whether the child was born after seven months
and uncertainty whether the child was born after eight months, one
may not desecrate Shabbat.

 וְ ָאס ּור, ֶ ּבן ׁ ְשמֹונָ ה ֲה ֵרי הוּא ְּכ ֶא ֶבןAnd the Sages taught: A child born after eight months is like a stone
נִיקתֹו
ָ ֹוחה ו ְּמ
ָ  ֲא ָבל ִא ּמֹו ׁש. ְל ַט ְל ְטלֹוwith regard to the halakhot of set-aside [muktze], and it is prohibited
. ִמ ּ ְפנֵי ַה ַּס ָּכנָ הto move him. However, his mother may bend over the child and nurse
him due to the danger that failure to nurse will cause her to fall ill.
, ֲה ָל ָכה ְּכ ָתנָ א ַק ָּמא: ַרב ָא ַמר,ית ַמר
ְ  ִאWith regard to the halakhic ruling in the case of a child born circumcised,
 ֲה ָל ָכה ְּכ ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן: ו ׁ ְּשמו ֵּאל ָא ַמרit is stated that the Sages disagree. Rav said: The halakha is in accor. ֶא ְל ָעזָ רdance with the explanation of the first tanna, i.e., in accordance with
Rabbi Yehuda’s explanation of the dispute between Beit Shammai and
Beit Hillel, that they disagree with regard to one born circumcised.
Since we rule in accordance with the opinion of Beit Hillel, it is not
necessary to drip covenantal blood from a child born circumcised. And
Shmuel said: The halakha is in accordance with the explanation of
Rabbi Shimon ben Elazar, that Beit Shammai and Beit Hillel do not
disagree with regard to one born circumcised, and that everyone agrees
that it is necessary to drip covenantal blood from him.
יה ַההוּא
ּ ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה ִא ְתיְ ִליד ֵל
יה ַא ְּת ֵל ַיסר
ּ  ַא ַה ְד ֵר,יְ נו ָּקא ְּכ ׁ ֶשהוּא ָמהוּל
: ֲא ַמר.יה ְּכרוּת ׁ ָש ְפ ָכה
ָ ָמ
ּ ֵהֹול ֵאי ַעד דְּ ׁ ַשוְ י
.יתי ִלי דְּ ָע ְב ִרי ַאדְּ ַרב
ֵ ֵּת

The Gemara relates that to Rav Adda bar Ahava there was this child
that was born circumcised, and the time for his circumcision was on
Shabbat. He inquired after thirteen ritual circumcisors, but they refused to circumcise him, until ultimately, he circumcised his son himself
and rendered him one with a severed urethra. He did not know how
to perform a circumcision and made too deep an incision.N Rav Adda
bar Ahava said: I have it coming to me, i.e., I deserve to be punished,
as I violated the ruling of Rav, who ruled that one born circumcised
does not even need covenantal blood drawn.

NOTES

It is necessary to drip covenantal blood – צָ ִריךְ ְל ַה ִּטיף…דַּ ם ְ ּב ִרית:
The primary discussion of the halakhot of circumcision appears in
tractate Yevamot, including a discussion concerning the halakhot
of circumcision of a convert. The early and late commentaries debated whether the essence of the mitzva of circumcision is for the
person to remain without a foreskin or whether the essence of
the mitzva is to perform the act of circumcision itself. Apparently,
dripping blood from a child without a foreskin is a form of circumcision and fulfills the mitzva. Nevertheless, the authorities dispute
whether or not a blessing is recited over this act. With regard to
converts, however, the consensus appears to be that the central
act of conversion is the immersion in a ritual bath for the sake of
conversion.

HALAKHA

From one who was born circumcised it is necessary to drip covenantal blood – נֹולד ְּכ ׁ ֶשהוּא ָמהוּל
ַ
יך ְל ַה ִּטיף ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית
ְ ש ָ ּצ ִר:
ֶ ׁ When a baby is born
circumcised, his circumcision involves dripping covenantal blood from him. This must be performed
very carefully to avoid endangering him, based on
the incident involving Rav Adda bar Ahava and the
statements of Rabbi Shimon ben Elazar and Rabbi
Eliezer HaKappar (Rambam Sefer Ahava, Hilkhot Mila
1:7; Shulĥan Arukh, Yoreh De’a 263:4).
A gentile who converted when he was already
circumcised – גר ׁ ֶש ִּנ ְת ַ ּגּיֵ יר ְּכ ׁ ֶשהוּא ָמהוּל:ּ ֵ When a circumcised gentile converts to Judaism, a drop of
covenantal blood is drawn from him. Then he immerses in a ritual bath, as ruled by the ge’onim, the
Ba’al Halakhot Gedolot, the Rif, and the Rambam.
Some dispute this ruling (Rabbeinu Ĥananel). There
are many opinions with regard to the rationale for
this ruling. Some commentaries explain that based
on the ruling of the later authorities, the halakha
is in accordance with the opinion of Rabbi Eliezer
HaKappar, that one must drip covenantal blood from
a circumcised convert. Other authorities explain that
it is based on the ruling in tractate Yevamot that a
drop of covenantal blood is drawn from a circumcised convert (see Kesef Mishne; Rambam Sefer Ahava,
Hilkhot Mila 1:7 and Sefer Kedusha, Hilkhot Issurei Bia
14:5; Shulĥan Arukh, Yoreh De’a 268:1).
Born after seven months…after eight months – ֶ ּבן
ה…בן ׁ ְשמֹונָ ה וכו׳
ּ ֶ ש ְב ָע:
ִ ׁ One may desecrate Shabbat to
save the life of a baby born after seven months of
pregnancy. If the eighth day after his birth occurs on
Shabbat, he is circumcised on Shabbat. However, it
is assumed that a baby born after eight months cannot survive. Therefore, one may not move the baby
on Shabbat; one may not desecrate Shabbat to save
its life; and if the eighth day after his birth occurs on
Shabbat, he is not circumcised on Shabbat. This rule
refers to a baby whose hair and nails are not fully developed. If the baby is fully developed, then Shabbat
is desecrated on his behalf, as it is for any other child
(Rambam Sefer Ahava, Hilkhot Mila, 1:13–14; Shulĥan
Arukh, Oraĥ Ĥayyim 330:7–8 and Yoreh De’a 266:11 and
in the comment of the Rema).
BACKGROUND

Born after seven or eight months of pregnancy – ֶ ּבן
ש ְב ָעה ו ֶּבן ׁ ְשמֹונָ ה:
ִ ׁ During talmudic times, conventional
wisdom was that a child born after eight months
of pregnancy had no chance of survival, while a
child born after seven months was more likely to
survive. In modern medicine, there is no support for
this distinction. Yet in practice, the Sages ruled that
the determination is not based on the counting of
the months of pregnancy. Rather, the physical signs
of development, i.e., the nails and hair, are used to
determine whether or not a child is potentially viable.

veloped. In later generations, the authorities ruled that the halakhot
with regard to a child born after eight months apply only if there
is absolute certainty that the child was indeed born after eight
months. Some authorities state that since we lack the expertise to
identify the physical signs described by the Sages, these halakhot
cannot be applied. Rather, every newborn is treated equally: He is
circumcised even on Shabbat, all of his needs are met, and Shabbat
is desecrated to save his life (see Me’iri).

The incident of Rav Adda bar Ahava – מ ֲע ֶ ׂשה ַרב ַאדָּ א ַ ּבר ַא ֲה ָבה:ַ
This incident is related in somewhat greater detail in the Jerusalem
Talmud, which cites divergent traditions with regard to the details
of the incident. Some say that, in his ignorance, Rav Adda fatally
wounded the child, while others say that after he saw what he
Born after eight months – בן ׁ ְשמֹונָ ה:
ּ ֶ The Sages of the Gemara had done to him, knowing that a male whose tubes have been
cited sources that allude to the notion that a child born after eight severed cannot have children and is even prohibited to marry a
months of pregnancy cannot survive. Nevertheless, they provided Jew (Deuteronomy 23:2), Rav Adda prayed for mercy that the child
clear physical signs that indicate whether or not a child was fully de- should die of his own accord.
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NOTES

The dispute between Rabba and Rav Yosef – לֹוקת
ֶ ַמ ֲח
יֹוסף
ֵ ר ָ ּבה וְ ַרב:ַ The version in the Gemara corresponds
with Rashi’s version of the text: Rav Yosef sought to cite
proof for his opinion by approximating what the first
tanna, whose opinion Rabbi Eliezer HaKappar disputes,
might have said, even though only part of that baraita
remains extant and there is no way to ascertain with
certainty what the first tanna said. According to the
ge’onim, this first tanna is Rabbi Shimon ben Elazar, and
Rabbi Eliezer HaKappar’s statement constitutes a continuation of the baraita that cited the dispute between
Rabbi Yehuda and Rabbi Shimon. However, according
to the variant reading of the majority of the ge’onim, it
is not Rav Yosef who cites a proof from this source, but
Rabba, who seeks to infer that the first tanna, Rabbi
Shimon ben Elazar, is of the opinion that everyone
agrees that one may not desecrate Shabbat for a child
of that sort. Therefore, the entire discussion proceeds
in a slightly different manner, as Rabbi Shimon ben
Elazar did not explain his statement in this matter. Many
commentaries considered this version and its rationale
clearer (see Rashba and Ran).
Come to teach us the reasoning of Beit Shammai –
ט ְע ָמא דְּ ֵבית ׁ ַש ַּמאי ֲא ָתא ְל ַא ׁ ְש ַמ ִעינַן:ַ There are exceptions
to this principle, where the Gemara analyzes the opinion of Beit Shammai or reveals their opinion. However,
there is typically a reason for the discussion, e.g., so
that if this opinion appears unattributed, it would be
identified and rejected (see Yad Malakhi).
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 וְ ַאדִּ ׁ ְשמו ֵּאל ָלא:יה ַרב נַ ְח ָמן
ּ ָא ַמר ֵל
,ימר דַּ ֲא ַמר ׁ ְשמו ֵּאל ַ ּבחֹול
ַ ֲע ַבר?! ֵא
 וַ דַּ אי ָע ְר ָלה:ַ ּב ׁ ּ ַש ָ ּבת ִמי ֲא ַמר? הוּא ָס ַבר
: ַר ָ ּבה ָא ַמר,ית ַמר
ְ  דְּ ִא.ְּכב ּו ׁ ָשה ִהיא
 ַרב,ישינַן ׁ ֶש ָּמא ָע ְר ָלה ְּכבו ׁ ָּשה ִהיא
ִ ׁ ְָחי
. וַ דַּ אי ָע ְר ָלה ְּכבו ׁ ָּשה ִהיא:יֹוסף ָא ַמר
ֵ

Rav Naĥman said to him: And did he not violate the ruling of Shmuel? Say that Shmuel said that one is required to drip covenantal blood
during the week, on Shabbat, did he say so? Certainly one does not
desecrate Shabbat in that case. The Gemara explains that Rav Adda
bar Ahava held differently, that in that case there is not merely a concern that perhaps there is a concealed foreskin. In that case, that there
is definitely a concealed foreskin. Therefore, a form of circumcision
must be performed on the child, and it overrides Shabbat. As it was
stated that there is an amoraic dispute as to whether or not it is permitted to drip covenantal blood on Shabbat from a child born circumcised. Rabba said: We are concerned lest there is a concealed foreskin, and therefore there is uncertainty whether or not he is
considered uncircumcised, and therefore it is prohibited to circumcise him on Shabbat. Rav Yosef said: In that case, there is certainly
a concealed foreskin and therefore, it is permitted to circumcise him
even on Shabbat.N

, ְמנָא ָא ִמינָא ָל ּה – דְּ ַתנְיָא:יֹוסף
ֵ ֲא ַמר ַרב
 ל ֹא נֶ ְח ְלק ּו:אֹומר
ֵ יעזֶ ר ַה ַ ּק ּ ָפר
ֶ ַר ִ ּבי ֱא ִל
נֹולד ְּכ ׁ ֶשהוּא
ָ ֵ ּבית ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל ַעל
,ָמהוּל – ׁ ֶש ָ ּצ ִריךְ ְל ַה ִּטיף ִמ ֶּמנּ ּו דַּ ם ְ ּב ִרית
.ַעל ַמה ֶּנ ְח ְלק ּו – ְל ַח ֵּלל ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
 ְמ ַח ְּל ִלין ָע ָליו ֶאת:אֹומ ִרים
ְ ֵ ּבית ׁ ַש ַּמאי
ּ
ּ
 ֵאין ְמ ַח ְל ִלין:אֹומ ִרים
ְ  ו ֵּבית ִה ֵלל,ַה ׁ ּ ַש ָ ּבת
 ָלאו ִמ ְּכ ָלל דְּ ָתנָ א.ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
?“מ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת״
ְ ַק ָּמא ָס ַבר

Rav Yosef said: From where do I say this line of reasoning? As it was
taught in a baraita: Rabbi Eliezer HaKappar says: There is a tradition
that Beit Shammai and Beit Hillel did not disagree with regard to
a child who was born circumcised, that one is required to drip
covenantal blood from him. With regard to what did they disagree?
With regard to whether or not to desecrate Shabbat on his behalf.
Beit Shammai say: One desecrates Shabbat in order to circumcise
him, and Beit Hillel say: One does not desecrate Shabbat in order
to circumcise him. Rav Yosef concludes: Does this not prove by inference that the first tanna, whose opinion Rabbi Eliezer HaKappar
disputes, holds that everyone agrees that one desecrates Shabbat on
his behalf, and Rabbi Eliezer HaKappar disagrees and states that Beit
Shammai and Beit Hillel dispute that very matter?

 ָּתנָ א ַק ָּמא דִּ ְב ֵרי ַה ּכֹל ֵאין:יל ָמא
ְ וְ ִד
יעזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ְמ ַח ְּל ִלין ָק ָא ַמר? ִאם ֵּכן
ַה ַ ּק ּ ָפר ַט ְע ָמא דְּ ֵבית ׁ ַש ַּמאי ֲא ָתא
 ל ֹא:ְל ַא ׁ ְש ַמ ִעינַ ן?! דִּ ְיל ָמא ָה ִכי ָק ָא ַמר
.נֶ ְח ְלק ּו ֵ ּבית ׁ ַש ַּמאי ו ֵּבית ִה ֵּלל ְ ּב ָד ָבר זֶ ה

The Gemara refutes this: And perhaps the first tanna is saying that
everyone agrees that one may not desecrate Shabbat in that case,
and Rabbi Eliezer HaKappar disagrees and holds that there is a dispute in this regard. The Gemara immediately rejects this assertion: If
that is so, that Rabbi Eliezer HaKappar is coming to introduce an
opinion that allows desecrating Shabbat to perform circumcision in
this case, that is the opinion of Beit Shammai; did Rabbi Eliezer
HaKappar come to teach us the reasoning of Beit Shammai?N Their
opinion is rejected as halakha, and there would be no purpose in
making a statement simply to explain the opinion of Beit Shammai.
The Gemara answers that proof is not absolute; perhaps this is what
he is saying: Beit Shammai and Beit Hillel did not disagree with
regard to this matter of circumcision of a baby born circumcised on
Shabbat. They disagree with regard to the requirement to drip covenantal blood on a weekday.

–  ּכֹל ׁ ֶש ִא ּמֹו ְט ֵמ ָאה ֵל ָידה:ָא ַמר ַר ִ ּבי ַא ִסי
 וְ כֹל ׁ ֶש ֵאין ִא ּמֹו ְט ֵמ ָאה,נִימֹול ִל ׁ ְשמֹונָ ה
ּ
 ׁ ֶש ֶּנ ֱא ַמר,נִימֹול ִל ׁ ְשמֹנָ ה
ּ ֵל ָידה – ֵאין
“א ׁ ּ ָשה ִּכי ַּתזְ ִר ַיע וְ יָ ְל ָדה זָ ָכר וְ ָט ְמ ָאה
ִ
.וגו׳ ו ַּבּיֹום ַה ׁ ּ ְש ִמינִי יִ ּמֹול ְ ּב ַ ׂשר ָע ְר ָלתֹו״

Rabbi Asi stated a principle: Any child whose birth renders his
mother ritually impure due to childbirth is circumcised at eight
days; and any child whose birth does not render his mother ritually
impure due to childbirth, e.g., the birth was not natural, but by caesarean section, is not necessarily circumcised at eight days. As it is
stated: “If a woman bears seed and gives birth to a male, she shall
be impure seven days…and on the eighth day the flesh of his foreskin shall be circumcised” (Leviticus 12:2–3). This verse draws a
parallel between the two issues, indicating that only a child whose
birth renders his mother impure is circumcised on the eighth day.

אשֹונִים
ׁ  דּ ֹורֹות ָה ִר:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵלAbaye said to him: The early generations, from Abraham through
the revelation at Sinai, will prove that the principle is not valid, as the
נִימֹול
ִ
ּ ְ ׁ ֶש ֵאין ִא ּמֹו ְט ֵמ ָאה ֵל ָידה – ו,ּיֹוכיחו
! ִל ׁ ְשמֹנָ הbirth of a male during that era did not render his mother ritually
impure due to childbirth, as the halakhot of the impurity of childbirth were commanded at Sinai, and nevertheless, the child was circumcised at eight days, as stated in the Torah, in the book of Genesis.
 נִ ְּתנָ ה ּת ָֹורה:יה
ּ  ֲא ַמר ֵלRabbi Asi said to him: There is no proof from here, as when the Torah
was later given,
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. וְ נִ ְת ַחדְּ ׁ ָשה ֲה ָל ָכהhalakha was introduced. No proof can be cited from the observance of mitzvot prior to the revelation at Sinai.
 יֹוצֵ א דּ ֶֹופן ו ִּמי ׁ ֶשּיֵ ׁש:ִאינִי?! וְ ָהא ִא ְית ַמר
 ַרב הוּנָ א וְ ַרב ִחּיָ יא ַ ּבר,לֹו ׁ ְש ֵּתי ָע ְרלֹות
; ְמ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת: ַחד ָא ַמר.ַרב
 ַעד ָּכאן ָלא. ֵאין ְמ ַח ְּל ִלין:וְ ַחד ָא ַמר
,ּ ְפ ִליגִ י – ֶא ָּלא ְל ַח ֵּלל ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
יה! ָהא
ּ ֲא ָבל ִל ׁ ְשמֹנָ ה – וַ דַּ אי ַמ ֲה ִלינַן ֵל
.ְ ּב ָהא ַּת ְליָ א

The Gemara asks: Is that so? Wasn’t it stated that there is a
dispute with regard to this halakha? As it was taught with regard
to a child born by caesarean sectionB and one who has two
foreskins,H Rav Huna and Rav Ĥiyya bar Rav disputed their
status. One said: One desecrates Shabbat on his behalf and
performs the circumcision; and one said: One does not desecrate Shabbat on his behalf. They only disagree with regard
to whether or not it is permissible to desecrate Shabbat on his
behalf; however, with regard to circumcising him at eight days,
in principle, we certainly circumcise him, even though the
birth of a child by caesarean section does not render his mother
ritually impure due to childbirth. The Gemara answers: The two
disputes are interdependent. The one who holds that one desecrates Shabbat for this child’s circumcision also holds that one
must circumcise him on the eighth day. The one who holds that
one may not desecrate Shabbat for this child’s circumcision
holds that one need not circumcise him on the eighth day.

ִימֹול ְל ֶא ָחד
ּ  יֵ ׁש יְ ִליד ַ ּביִ ת ׁ ֶש ּנ:ְּכ ַת ָּנ ֵאי
 יֵ ׁש,ִימֹול ִל ׁ ְשמֹנָ ה
ּ וְ יֵ ׁש יְ ִליד ַ ּביִ ת ׁ ֶש ּנ
 וְ יֵ ׁש ִמ ְקנַ ת,ִימֹול ְל ֶא ָחד
ּ ִמ ְקנַ ת ֶּכ ֶסף ׁ ֶש ּנ
 יֵ ׁש ִמ ְקנַ ת ֶּכ ֶסף.ִימֹול ִל ׁ ְשמֹנָ ה
ּ ֶּכ ֶסף ׁ ֶש ּנ
ִימֹול
ּ  וְ יֵ ׁש ִמ ְקנַ ת ֶּכ ֶסף ׁ ֶש ּנ,ִימֹול ְל ֶא ָחד
ּ ׁ ֶש ּנ
.ִל ׁ ְשמֹונָ ה

The Gemara comments: The issue of Rabbi Asi’s statement that
the obligation to circumcise after eight days depends upon
whether or not his birth renders his mother ritually impure due
to childbirth is parallel to a tannaitic dispute, as we learned:
There is a home-born child of a Canaanite maidservant born
in a Jewish home, who has the legal status of a Canaanite slave
and his Jewish owner is obligated to circumcise him, who is
circumcised at the age of one day, i.e., immediately after birth;
and there is a home-born child circumcised at eight days. And
there is a slave purchased in a money transaction who is circumcised at one day, and there is a slave purchased in a money transaction who is circumcised at eight days.

ְֵּכיצַ ד? ָל ַקח ׁ ִש ְפ ָחה ְמעו ֶ ּּב ֶרת וְ ַא ַחר ָּכך
,ִימֹול ִל ׁ ְשמֹונָ ה
ּ יָ ְל ָדה – זֶ ה ּו ִמ ְקנַ ת ֶּכ ֶסף ַה ּנ
ָל ַקח ׁ ִש ְפ ָחה וּוְ ָל ָד ּה ִע ָּמה – זֹו ִהיא ִמ ְקנַ ת
.ִימֹול ְל ֶא ָחד
ּ ֶּכ ֶסף ׁ ֶש ּנ

The baraita explains: How so? If a Jew purchased a pregnant
maidservant and she then gave birth to a child while in his
possession; that is a slave purchased in a money transaction
who is circumcised at eight days, as the fetus was purchased
along with the maidservant. If he purchased a maidservant
who had already given birth and purchased her child along with
her, he is obligated to circumcise the child as soon as the child
enters his possession; this is a slave purchased in a money
transaction, who is circumcised at one day.

? ֵּכיצַ ד,ִימֹול ִל ׁ ְשמֹנָ ה
ּ וְ יֵ ׁש יְ ִליד ַ ּביִ ת ׁ ֶש ּנ
– ָל ַקח ׁ ִש ְפ ָחה וְ נִ ְת ַע ְ ּב ָרה ֶאצְ לֹו וְ יָ ְל ָדה
 ַרב ָח ָמא.ִימֹול ִל ׁ ְשמֹנָ ה
ּ זֶ ה ּו יְ ִליד ַ ּביִ ת ַה ּנ
 יָ ְל ָדה וְ ַא ַחר ָּכךְ ִה ְט ִ ּב ָיל ּה – זֶ ה ּו:אֹומר
ֵ
יל ּה
ָ  ִה ְט ִ ּב,ִימֹול ְל ֶא ָחד
ּ יְ ִליד ַ ּביִ ת ׁ ֶש ּנ
ִימֹול
ּ וְ ַא ַחר ָּכךְ יָ ְל ָדה – זֶ ה ּו יְ ִליד ַ ּביִ ת ַה ּנ
.ִל ׁ ְשמֹנָ ה

And likewise, there is a home-born child circumcised at eight
days. How so? If he bought a maidservant and she became
pregnant in his possession and gave birth; that is a homeborn child circumcised at eight days. Rav Ĥama says there is
a distinction: If the maidservant gave birth and he subsequently had her immerse for the purpose of becoming a maidservant,
that is a home-born child circumcised at one day. But if he had
her immerse and she then gave birth; that is a home-born
child circumcised at eight days.

יה ֵ ּבין ִה ְט ִ ּב ָיל ּה
ּ וְ ַּתנָ א ַק ָּמא ָלא ׁ ָשנֵי ֵל
 ֵ ּבין יָ ְל ָדה וְ ַא ַחר ָּכ ְך,וְ ַא ַחר ָּכ ְך יָ ְל ָדה
 דְּ ַאף ַעל ַ ּגב דְּ ֵאין ִא ּמֹו ְט ֵמ ָאה,ִה ְט ִ ּב ָיל ּה
.נִימֹול ִל ׁ ְשמֹנָ ה
ּ – ֵל ָידה

And the first tanna does not distinguish between whether he
had her immerse and she then gave birth, or whether she gave
birth and he then had her immerse. Apparently, even though
the child’s birth does not render his mother ritually impure
due to childbirth, as she is not obligated in mitzvot before immersing and she is not susceptible to ritual impurity of childbirth, he is circumcised at eight days. The dispute between
Rabbi Ĥama and the first tanna revolves around the halakha
stated by Rabbi Asi.



BACKGROUND

A child born by caesarean section – יֹוצֵ א דּ ֶֹופן: In the time
of the Gemara, these operations were not commonly performed on humans, but were occasionally performed to save
a baby whose mother was about to die in childbirth. From
the perspective of the halakha, a child who does not emerge
through the opening of the womb has a somewhat different
status, which affects certain halakhot pertaining to the date
and time of birth.
HALAKHA

A child born by caesarean section and one who has two
foreskins – יֹוצֵ א דּ ֶֹופן ו ִּמי ׁ ֶשּיֵ ׁש לֹו ׁ ְש ֵּתי ָע ְרלֹות: Both a child born
by caesarean section and one who has two foreskins are circumcised on the eighth day. However, one does not desecrate
Shabbat for their circumcision; the circumcision is postponed
until Sunday. The reason for this ruling is that the amora’im
disputed the matter and no definitive conclusion was reached.
Therefore, the ruling is stringent (Rif; Rambam Sefer Ahava,
Hilkhot Mila 1:7, 11; Shulĥan Arukh, Yoreh De’a 262:3, 266:10).

הלק ףד:  ט״י קרפ. Perek XIX . 135b
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HALAKHA

Home-born and purchased in a money transaction –
יְ ִליד ַ ּביִ ת ו ִּמ ְקנַ ת ֶּכ ֶסף: If one purchased a pregnant maidservant, and she accepted upon herself the obligations
of a maidservant belonging to a Jew, when she gives
birth, her child is circumcised at eight days. However, if
one purchased a maidservant on the condition that he
would not immerse her as a maidservant, or if one only
purchased the fetus, the child is considered to have been
purchased in a money transaction. Therefore, the child is
circumcised on the first possible day after the transaction
is completed, even if it is the day of his birth, as stated in
the baraita according to the explanations of Rabbi Yirmeya
and Rav Mesharshiya (Rambam Sefer Ahava, Hilkhot Mila
1:4–5; Shulĥan Arukh, Yoreh De’a 267:1).
Any child that remains alive thirty days after birth –
כֹל ׁ ֶש ׁ ּ ָש ָהה ׁ ְשל ׁ ִֹשים יֹום ָ ּב ָא ָדם:ּ When it is unclear if a child
was born after a full-term pregnancy, the child loses the
possible status of a stillborn after it lives for thirty days. If
the infant then dies, the child is mourned by his family
members. If the child’s father is a priest, he is permitted to
attend the funeral, in accordance with the opinion of Rabban Shimon ben Gamliel (Rambam Sefer Ahava, Hilkhot
Mila 1:13; Sefer Nashim, Hilkhot Yibbum VaĤalitza 1:22; Sefer
Nezikin, Hilkhot Rotze’aĥ UShmirat HaNefesh 2:6; and Sefer
Shofetim, Hilkhot Evel 1:6; Shulĥan Arukh, Yoreh De’a 340:30,
373:4 and Even HaEzer 156:4).
A newborn animal that survives for eight days – ׁ ְשמֹנַ ת
יָ ִמים ַ ּב ְ ּב ֵה ָמה: A newborn animal that has not yet lived for
eight days is still considered potentially non-viable. Therefore, it is prohibited to partake of its flesh, due to concern
for the prohibition to eat an unslaughtered animal, in accordance with the opinion of Rabban Shimon ben Gamliel
(Rambam Sefer Kedusha, Hilkhot Ma’akhalot Assurot 4:4).

–  ִ ּב ׁ ְש ָל ָמא ְל ַר ִ ּבי ָח ָמא:)(א ַמר ָר ָבא
ֲ
 יְ ִליד,נִימֹול ְל ֶא ָחד
ּ ַמ ׁ ְש ַּכ ַחת ָל ּה יְ ִליד ַ ּביִ ת
נִימֹול
ּ  ִמ ְקנַ ת ֶּכ ֶסף.נִימֹול ִל ׁ ְשמֹונָ ה
ּ ַ ּביִ ת
 יָ ְל ָדה.נִימֹול ִל ׁ ְשמֹונָ ה
ּ  ו ִּמ ְקנַ ת ֶּכ ֶסף,ְל ֶא ָחד
ִימֹול
ּ וְ ַא ַחר ָּכךְ ִה ְט ִ ּב ָיל ּה – זֶ ה ּו יְ ִליד ַ ּביִ ת ׁ ֶש ּנ
 ִה ְט ִ ּב ָיל ּה וְ ַא ַחר ָּכ ְך יָ ְל ָדה – זֶ ה ּו,ְל ֶא ָחד
.ִימֹול ִל ׁ ְשמֹונָ ה
ּ יְ ִליד ַ ּביִ ת ׁ ֶש ּנ

With regard to the dispute between the tanna’im, Rava said:
Granted, according to the opinion of Rabbi Ĥama, cases can be
found of a home-born child circumcised at one day, a homeborn child circumcised at eight days, a slave purchased in a
money transaction circumcised at one day, and a slave purchased in a money transaction circumcised at eight days, in the
following manner: If a maidservant gave birth and he subsequently had her immerse, that is the case of a home-born child
circumcised at one day. If he had her immerse and she then gave
birth, that is the case of a home-born child circumcised at eight
days.

נִימֹול ִל ׁ ְשמֹנָ ה – ְּכגֹון ׁ ֶש ָּל ַקח
ּ ִמ ְקנַ ת ֶּכ ֶסף
,ׁ ִש ְפ ָחה ְמעו ֶ ּּב ֶרת וְ ִה ְט ִ ּב ָיל ּה וְ ַא ַחר ָּכךְ יָ ְל ָדה
נִימֹול ְל ֶא ָחד – ְּכגֹון ׁ ֶש ָּל ַקח זֶ ה
ּ ִמ ְקנַ ת ֶּכ ֶסף
.ׁ ִש ְפ ָחה וְ זֶ ה עו ָ ּּב ָר ּה

A slave purchased in a money transaction is circumcised at eight
days in a case where a Jew purchased a pregnant maidservant
and thereby paid for and purchased the fetus as well, and then had
her immerse, and she then gave birth. A slave purchased in a
money transaction is circumcised at one day in a case where that
person purchased a maidservant, and that person, i.e., someone
else, bought her fetus; since the owner of the fetus has no share
in its mother, the child may be circumcised immediately after
birth.

 ֶא ָּלא ְל ַת ּנָא ַק ָּמא ִ ּב ׁ ְש ָל ָמא ּכו ְּּלה ּו ַמ ׁ ְש ַּכ ַחתHowever, according to the opinion of the first tanna, granted
יכי
ִ נִימֹול ְל ֶא ָחד ֵה
ּ  ֶא ָּלא יְ ִליד ַ ּביִ ת,ּ ְלהוthat all the cases can be found; however, how can the case of a
? ַמ ׁ ְש ַּכ ַחת ָל ּהhome-born child circumcised at one day be found?
.לֹוק ַח ׁ ִש ְפ ָחה ְלעו ָ ּּב ָר ּה
ֵ  ְ ּב: ֲא ַמר ַר ִ ּבי יִ ְר ְמיָהRabbi Yirmeya said: It can be found in the case of one who
purchases a maidservant for the purpose of purchasing rights to
her fetus without purchasing the maidservant herself.
נִיחא ְל ַמאן דַּ ֲא ַמר ִקנְיַ ן ּ ֵפירֹות ָלאו ְּכ ִקנְיַ ן
ָ  ָהThe Gemara asks: This works out well according to the opinion
 ֶא ָּלא ְל ַמאן דַּ ֲא ַמר ִקנְיַ ן ּ ֵפירֹות, ַהגּ וּף דָּ ֵמיof the one who said that a transaction to purchase an item for its
?ימר
ַ יכא ְל ֵמ
ָּ  ְּכ ִקנְיַ ן ַהגּ וּף דָּ ֵמי – ַמאי ִאproduct is not a transaction to purchase the item itself, i.e., one
who purchased a field for its fruit did not purchase the field itself.
However, according to the opinion of the one who said that a
transaction to purchase an item for its product is a transaction
to purchase the item itself, what can be said, as he does not
distinguish between the purchase of the maidservant herself and
the purchase of the children that she bears?
לֹוק ַח ׁ ִש ְפ ָחה ַעל
ֵ  ְ ּב: ֲא ַמר ַרב ְמ ׁ ַש ְר ׁ ִשּיָ אRav Mesharshiya said: According to this opinion, it must ex. ְמנַ ת ׁ ֶשלּ ֹא ְל ַה ְט ִ ּב ָיל ּהplained as referring to one who purchases a maidservant on
condition that he will not have her immerse. They can stipulate
that he will not have her immerse as a maidservant and that she
will remain a gentile. In that case, the child is a slave born to a Jew,
and the mitzva of circumcision is in effect immediately upon
birth.H
 ּכֹל:אֹומר
ֵ יאל
ֵ  ַר ָבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל,ַּתנְיָא
,ׁ ֶש ׁ ּ ָש ָהה ׁ ְשל ׁ ִֹשים יֹום ָ ּב ָא ָדם – ֵאינֹו נֵ ֶפל
 ׁ ְשמֹנַ ת.ׁ ֶש ֶּנ ֱא ַמר “ו ְּפדוּיָ ו ִמ ֶ ּבן ח ֶֹד ׁש ִּת ְפדֶּ ה״
 ׁ ֶש ֶּנ ֱא ַמר “ו ִּמּיֹום,יָ ִמים ַ ּב ְ ּב ֵה ָמה ֵאינֹו נֵ ֶפל
.ַה ׁ ּ ְש ִמינִי וָ ָה ְל ָאה יֵ ָרצֶ ה ְל ָק ְר ַ ּבן״ וגו׳

The Gemara cites a related baraita where it was taught that Rabban Shimon ben Gamliel says: With regard to people, any child
that remains alive thirty days after birthH is no longer suspected
of being a stillborn, and is assumed to be a regular child who will
go on living. Proof is cited from that which is stated with regard
to the laws of redemption and valuations: “And their redemption,
from a month old you shall redeem according to your valuation,
five shekels of silver, according to the shekel of the Sanctuary; it
is twenty gera” (Numbers 18:16), indicating that no value is ascribed to an infant less than a month old, as its viability is uncertain. Likewise, a newborn animal that survives for eight daysH is
no longer suspected of being a stillborn, as it is stated: “When a
bullock or a sheep or a goat is born, it shall be seven days under
its mother; and from the eighth day and onward it may be accepted for an offering made by fire to the Lord” (Leviticus 22:27).

 ָהא ל ֹא ׁ ָש ָהה – ְס ֵפ ָיקא ָהוֵ יThe Gemara asks: Is that to say by inference: If the child did not
yet remain alive for thirty days, it is considered an uncertainty
whether or not it is a stillborn with regard to several halakhot?
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