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NOTES

Vows of valuation – ע ָר ִכין:ֲ The laws of valuations appear in
the Torah (Leviticus 27:1–8), and are detailed in tractate Arakhin.
The basic concept of valuation refers to a situation where one
donates his value to the Temple treasury. The Torah fixes certain
values for each gender and age group. The consensus is that
one who is not categorized as belonging to a particular gender
has no specific, Torah-determined value, and the value of that
person cannot be calculated by other means. Therefore, valuation to the Temple would be meaningless.
A tumtum or a hermaphrodite – טו ְּמטוּם וְ ַאנְדְּ רֹוגִ ינֹוס: A tumtum
and a hermaphrodite are classified together in regard to many
issues, since they are neither male nor female. There is, however,
a fundamental difference between them: A tumtum is a case
of unresolved uncertainty, which can sometimes be resolved
either way. A hermaphrodite, by contrast, might be an entity
in and of itself, constituting a third, unique gender.
BACKGROUND

Tumtum – טו ְּמטוּם: A tumtum is one whose external sexual
organs are indeterminate, and it is unclear whether the person
is male or female. In certain cases, the gender of the tumtum
is later established, which is described in the language of the
halakha as: A tumtum who was torn, revealing his gender, at
which point this person is considered a full-fledged member
of that gender.
HALAKHA

The valuations of a tumtum and a hermaphrodite – ֲע ָר ֵכי
טו ְּמטוּם וְ ַאנְ דְּ רֹוגִ ינֹוס: The Torah established fixed amounts for
the valuations of males and females, but there is no valuation
whatsoever given for a tumtum or a hermaphrodite. When
that type of person donates his value, no obligation is incurred
(Rambam Sefer Hafla’a, Hilkhot Arakhin 1:5).

:יה דְּ ָר ָבא ָא ַמר
ּ  וְ ַרב ׁ ֵש ֵר ְביָ א ִמ ׁ ּ ְש ֵמRav Sherevya said in the name of Rava: Both this, the woman
.חֹולצֶ ת
ֶ –  ַא ַחת זֹו וְ ַא ַחת זֹוmarried to an Israelite, and that, the woman married to a priest,
perform ĥalitza, as the prohibition against marrying a woman
not released from her bond of levirate marriage is a stringent one,
and the fact that her husband is a priest is not taken into consideration.
:יה ָר ִבינָ א ְל ַרב ׁ ֵש ֵר ְביָ א
ּ ֲא ַמ ר ֵל
 ְלצַ ְפ ָרא,אֹור ָתא ֲא ַמר ָר ָבא ָה ִכי
ְ ְ ּב
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.ַר ֲעוָ א דְּ ִת ׁ ְשר ּו ַּת ְר ָ ּבא

Ravina said to Rav Sherevya: In the evening Rava indeed said
so, as you said; however, in the morning he retracted his statement, and that is what I cited. Rav Sherevya, however, did not
accept this explanation, and said: Did you permit the wife of a
priest without ĥalitza, despite the fact that Rabban Shimon ben
Gamliel deems the baby stillborn unless he survives to the age of
thirty days? Since you have violated his ruling, may it be God’s
will that you continue along this path and permit the eating of
forbidden fat.

 ָא ַמר ַרב.ַ“ר ִ ּבי יְ הו ָּדה ַמ ִּתיר וכו׳״
 ל ֹא ַל ּכֹל:ׁ ֵשיזְ ִבי ָא ַמר ַרב ִח ְסדָּ א
ָא ַמר ַר ִ ּבי יְ הו ָּדה ַאנְ דְּ רֹוגִ ינֹוס זָ ָכר
אֹומר ֵּכן – ַ ּב ֲע ָר ִכין
ֵ  ׁ ֶש ִאם ַא ָּתה,הוּא
! ְיֵ ָע ֵרך

We learned in the mishna that Rabbi Yehuda permits circumcising a hermaphrodite on Shabbat. Rav Sheizvi said that Rav Ĥisda
said: Not with regard to all matters did Rabbi Yehuda say that
a hermaphrodite is considered a male; it was only with regard to
circumcision, as if you say so, that the legal status of a hermaphrodite is that of a male in every sense, then even with regard to
vows of valuation,N he should be valuated.

– “הּזָ ָכר״
ַ :יע ַרךְ – דְּ ַתנְיָא
ֲ ו ְּמ ָנָלן דְּ ָלא ִמ
 יָ כֹול ל ֹא.וְ ל ֹא טו ְּמטוּם וְ ַאנְ דְּ רֹוגִ ינֹוס
 ֲא ָבל יְ ֵהא ְ ּב ֶע ֶר ְך,יְ ֵהא ְ ּב ֶע ֶר ְך ִא ׁיש
“הּזָ ָכר וְ ִאם
ַ :לֹומר
ַ ִא ׁ ּ ָשה – ַּת ְלמוּד
, נְ ֵק ָבה וַ דָּ ִאית, זָ ָכר וַ דַּ אי.נְ ֵק ָבה ִהיא״
.וְ ל ֹא טו ְּמטוּם וְ ַאנְ דְּ רֹוגִ ינֹוס

And from where do we derive that he is not valuated? As it was
taught in the Sifra, the halakhic midrash on Leviticus, with regard
to the verse: “Then your valuation shall be for the male from the
age of twenty years until the age of sixty years, your valuation shall
be fifty shekel of silver, after the shekel of the Sanctuary” (Leviticus 27:3). The Sages inferred: “The male” means the definite male
but not a tumtumB or a hermaphrodite.N I might have thought
that these shall not be valuated according to the valuation of a
man, but shall be valuated according to the valuation of a woman. Therefore, the verse states: “The male,” and in the following
verse: “And if she is a female, then your valuation shall be thirty
shekels” (Leviticus 27:4), indicating: Only a definite male or a
definite female, but not a tumtum or a hermaphrodite,H which
are categorized as neither male nor female.

Perek XIX
Daf 137 Amud a
NOTES

An unattributed Sifra generally reflects the opinion of Rabbi
Yehuda – ס ָתם ִס ְפ ָרא ַר ִ ּבי יְ הו ָּדה:ְ There is a talmudic tradition
that unattributed mishnayot were formulated by and reflect
the views of Rabbi Meir. Similar traditions exist with regard to
other tannaitic works. The Sifra, also known as Torat Kohanim,
the halakhic midrash on Leviticus, generally reflects the opinion
of Rabbi Yehuda.

. ו ְּס ָתם ִס ְפ ָרא ַר ִ ּבי יְ הו ָּדהAnd an unattributed halakha cited in the Sifra generally reflects
the opinion of Rabbi Yehuda.N
 ַאף ֲאנַ ן:ָא ַמר ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק
,“ה ּכֹל ְּכ ׁ ֵש ִרים ְל ַקדֵּ ׁש
ַ נַ ִמי ָּתנֵינָ א
 ַר ִ ּבי יְ הו ָּדה.ֹוטה וְ ָק ָטן
ֶ חוּץ ֵמ ֵח ֵר ׁש ׁש
פֹוס ל ְ ּב ִא ׁ ּ ָש ה
ֵ  ּו,ַמ ְכ ׁ ִש יר ְ ּב ָק ָט ן
.וְ ַאנְ דְּ רֹוגִ ינֹוס״ – ׁ ְש ַמע ִמ ָּינ ּה

Rav Naĥman bar Yitzĥak said: We too also learned in a mishna
that Rabbi Yehuda does not consider a hermaphrodite to be a
male in every sense. The Sages disagreed over sanctification of the
waters of a purification offering, i.e., the placing of the ashes of the
red heifer in potable, running spring water: Everyone is fit to
sanctify the waters of a purification offering,H except for a deafmute, an imbecile, and a minor. Rabbi Yehuda deems a minor
fit, but deems a woman and a hermaphrodite unfit. Apparently,
Rabbi Yehuda does not consider the legal status of a hermaphrodite to be like that of a male. The Gemara concludes: Conclude
from this.

HALAKHA

The sanctification of the waters of a purification offering – קידּ ּוש ֵמי ַח ָּטאת:ִ The sanctification of the waters of a purification offering, i.e., the placing of the ashes
of the red heifer in potable, running spring water, is valid
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if performed by any Jew, including a woman, apart from a
deaf-mute, an imbecile, and a minor, in accordance with
the view of the Rabbis (Rambam Sefer Tahara, Hilkhot
Para Aduma 6:2).

“ה ּמֹול
ִ  ו ַּמאי ׁ ְשנָ א ִמ ָילה – ִמ ׁ ּשוּם דִּ ְכ ִתיבThe Gemara asks: What is different about the halakhot of circumcision,
. ָל ֶכם ָּכל זָ ָכר״with regard to which Rabbi Yehuda categorizes a hermaphrodite as a male
in regard to its laws? The Gemara answers that it is due to the fact that it
is written: “This is My covenant which you shall keep, between Me and
you and your seed after you: Circumcise for yourselves every male”
(Genesis 17:10), and he interprets the phrase “every male” as an amplification including anyone who could possibly be included in the category of
a male.N

mishna

One who had two babies to circumcise, one of
 ֶא ָחד,מתני׳ ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי ִּתינֹוקֹות
whom he needed to circumcise on the day after
.ָלמוּל ַא ַחר ַה ׁ ּ ַש ָ ּבת וְ ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
Shabbat, and one of whom he needed to circumcise on Shabbat, and
–  ו ָּמל ֶאת ׁ ֶשל ַא ַחר ַה ׁ ּ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת, וְ ׁ ָש ַכחhe forgot and circumcised the one that should have been circumcised
. ַחּיָ יבafter Shabbat on Shabbat, he is liable to bring a sin-offering, because he
performed the prohibited labor of causing a wound not in the framework
of performing a mitzva, as no obligation yet exists to circumcise the child.
 וְ ֶא ָחד ָלמוּל,ֶא ָחד ָלמוּל ְ ּב ֶע ֶרב ׁ ַש ָ ּבת
 וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ֶע ֶרב ׁ ַש ָ ּבת,ַ ּב ׁ ּ ַש ָ ּבת
 וְ ַר ִ ּבי,יעזֶ ר ְמ ַחּיֵ יב ַח ָּטאת
ֶ  ַר ִ ּבי ֱא ִל,ַ ּב ׁ ּ ַש ָ ּבת
.ֹוטר
ֵ הֹוש ַע ּפ
ֻ ׁ ְי

If there were two babies, one to circumcise on Shabbat eve, and one to
circumcise on Shabbat, and he forgot and circumcised the one that he
should have circumcised on Shabbat eve on Shabbat, Rabbi Eliezer
deems him liable to bring a sin-offering, as circumcision after its appointed time does not override Shabbat. And Rabbi Yehoshua exempts
him; since he intended to perform a mitzva, and despite his error in fact
performed a mitzva, he is exempt from bringing a sin-offering.

“חּיָ יב״ ַרב יְ הו ָּדה
ַ גמ׳ ַרב הוּנָ א ַמ ְתנֵי
.ַמ ְתנֵי ּ ָפטוּר

gemara

 ָא ַמר,“חּיָ יב״ – דְּ ַתנְ יָ א
ַ ַרב הוּנָ א ַמ ְתנֵי
 ל ֹא נֶ ְח ְלק ּו ַר ִ ּבי:ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר
הֹוש ַע ַעל ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי
ֻ ׁ ְֶא ְל ָעזָ ר וְ ַר ִ ּבי י
 ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת וְ ֶא ָחד ָלמוּל,ִּתינֹוקֹות
 וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ַא ַחר,ַא ַחר ַה ׁ ּ ַש ָ ּבת
.ַה ׁ ּ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת – ׁ ֶשהוּא ַחּיָ יב

The Gemara explains: Rav Huna taught the first clause as stating: Liable,
based on that which was taught in a baraita that Rabbi Shimon ben
Elazar said: Rabbi Eliezer and Rabbi Yehoshua did not disagree with
regard to one who had two babies, one to circumcise on Shabbat and
one to circumcise after Shabbat, and he forgot and circumcised the
one who should have been circumcised after Shabbat on Shabbat; in that
case, everyone agrees that he is liable to bring a sin-offering.

ַעל ַמה ֶּנ ְח ְלק ּו – ַעל ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי
 ֶא ָחד ָלמוּל ְ ּב ֶע ֶרב ׁ ַש ָ ּבת וְ ֶא ָחד,ִּתינֹוקֹות
 וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ֶע ֶרב,ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
יעזֶ ר ְמ ַחּיֵ יב
ֶ  ׁ ֶש ַר ִ ּבי ֱא ִל.ׁ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת
.ֹוטר
ֵ הֹוש ַע ּפ
ֻ ׁ ְ וְ ַר ִ ּבי י,ַח ָּטאת

With regard to what did they disagree? With regard to one who had
two babies, one to circumcise on Shabbat eve and one to circumcise
on Shabbat, and he forgot and circumcised the one who should have
been circumcised on Shabbat eve on Shabbat, as Rabbi Eliezer renders
him liable to bring a sin-offering for this unwitting transgression, and
Rabbi Yehoshua exempts him.

.בֹודה זָ ָרה
ָ נֵיהם ל ֹא ְל ָמדו ָּה ֶא ָּלא ֵמ ֲע
ֶ ו ׁ ְּש
 ָמה,בֹודה זָ ָרה
ָ  ַּכ ֲע:יעזֶ ר ָס ַבר
ֶ ַר ִ ּבי ֱא ִל
“לא ַּת ֲע ֵביד״
ָ בֹודה זָ ָרה ָא ַמר ַר ֲח ָמנָ א
ָ ֲע
. ָה ָכא נַ ִמי – ָלא ׁ ְשנָ א,יחּיַ יב
ַ וְ ִכי ָע ֵביד – ִמ

And both of them only derived it from idolatry,N where the Torah details
the halakhot of bringing a sin-offering for an unwitting transgression.
Rabbi Eliezer holds: The law of every unwitting transgression is like that
of idolatry. Just as with regard to idolatry the Torah stated: Do not
perform certain activities, and when one performs them unwittingly, he
is liable to bring a sin-offering, here too it is no different, and since he
transgressed the prohibition, he is liable to bring a sin-offering.

There is a dispute among the amora’im with regard to the correct version of our mishna, based
on an early dispute of the tanna’im: Rav Huna teaches the first clause of
the mishna as stating: Liable, whereas Rav Yehuda teaches the first clause
as stating: Exempt.

NOTES

The meaning of male according to Rabbi
Yehuda – מ ׁ ְש ָמעוּת זָ ָכר ְל ַר ִ ּבי יְ הו ָּדה:ַ In the Jerusalem Talmud as well, Rabbi Yehuda considers a
hermaphrodite to be male only with regard to
circumcision. The explanation given there is that
Rabbi Yehuda and the Rabbis disagree over the
implication of the phrase “uncircumcised male”
that appears in a different verse. The Rabbis understood that the superfluous word “male” indicates that circumcision only applies to one who
is indisputably male. Rabbi Yehuda understood
that the word “uncircumcised” indicates that the
mitzva applies to anyone who is uncircumcised.
And both of them only derived it from idolatry – בֹודה זָ ָרה
ָ נֵיהם ל ֹא ְל ָמדו ָּה ֶא ָּלא ֵמ ֲע
ֶ ו ׁ ְּש: The
Sages had a tradition that the verses in Numbers
(15:22–31) refer to the halakhot of the special
sin-offering for unwitting idolatry. Nevertheless, that passage is the source for many of the
general halakhot of sin-offerings, and therefore
analogies are made between other transgressions of Torah law and idolatry.
HALAKHA

Rabbi Yehuda taught the first clause as stating exempt…Rabbi Eliezer and Rabbi Yehoshua did not disagree, etc. – ַרב יְהו ָּדה ַמ ְתנֵי
הֹוש ַע וכו׳
ֻ ׁ ְיעזֶ ר וְ ַר ִ ּבי י
ֶ פטוּר…ל ֹא נֶ ְח ְלק ּו ַר ִ ּבי ֱא ִל:ָ ּ If one
had two babies to circumcise, one to circumcise
on Shabbat, and one on Shabbat eve or after
Shabbat, and he mistakenly circumcised them
both on Shabbat, he is exempt from bringing
a sin-offering. Since he is permitted, and even
required, to override Shabbat in order to circumcise one of them, his mistake is attributed to
his preoccupation with the performance of the
mitzva, and therefore he is exempt. The halakha
is in accordance with the version of Rav Yehuda,
since the baraita of the school of Rabbi Ĥiyya
supports him, and Rabbi Yannai’s statement also
explains this opinion (Kesef Mishne; Rambam
Sefer Korbanot, Hilkhot Shegagot 2:8).

–  ָה ָכא,הֹוש ַע; ָה ָתם – דְּ ָלאו ִמצְ וָ ה
ֻ ׁ ְ וְ ַר ִ ּבי יAnd Rabbi Yehoshua holds: There, where the unwitting transgression
. ִמצְ וָ הwas not performed in order to fulfill a mitzva, one is liable to bring a sinoffering. Here, his intention was to perform a mitzva, and one who unwittingly violates a prohibition in the course of attempting to fulfill a mitzva
is exempt from bringing a sin-offering. This is according to the opinion
of Rav Huna, based on the opinion of Rabbi Shimon ben Elazar.
 ֲא ַמר,“פטוּר״ – דְּ ַתנְיָא
ָ ּ .ַרב יְ הו ָּדה ַמ ְתנֵי
יעזֶ ר וְ ַר ִ ּבי
ֶ  ל ֹא נֶ ְח ְלק ּו ַר ִ ּבי ֱא ִל:ַר ִ ּבי ֵמ ִאיר
הֹוש ַע ַעל ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי ִּתינֹוקֹות ֶא ָחד
ֻ ׁ ְי
,ָלמוּל ְ ּב ֶע ֶרב ׁ ַש ָ ּבת וְ ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
– וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ֶע ֶרב ׁ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת
.ׁ ֶשהוּא ּ ָפטוּר


Rav Yehuda taught the first clause as stating: Exempt, based on that
which was taught in a baraita that Rabbi Meir said: Rabbi Eliezer and
Rabbi Yehoshua did not disagreeH over one who had two babies to
circumcise, one to circumcise on Shabbat eve and one to circumcise
on Shabbat, and he forgot and circumcised the one who should have
been circumcised on Shabbat eve on Shabbat; in that case, everyone
agrees that he is exempt from bringing a sin-offering, as that circumcision
fulfilled a mitzva.
זלק ףד.  ט״י קרפ. Perek XIX . 137a
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,ַעל ַמה ֶּנ ְח ְלק ּו – ַעל ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי ִּתינֹוקֹות
,ֶא ָחד ָלמוּל ַא ַחר ַה ׁ ּ ַש ָ ּבת וְ ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
.וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ַא ַחר ַה ׁ ּ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת
הֹוש ַע
ֻ ׁ ְ וְ ַר ִ ּבי י,יעזֶ ר ְמ ַחּיֵ יב ַח ָּטאת
ֶ ׁ ֶש ַר ִ ּבי ֱא ִל
.ֹוטר
ֵ ּפ

With regard to what did they disagree? With regard to one
who had two babies, one to circumcise after Shabbat and one
to circumcise on Shabbat, and he forgot and circumcised the
one who should have been circumcised after Shabbat on Shabbat, as Rabbi Eliezer deems him liable to bring a sin-offering,
and Rabbi Yehoshua exempts him.

.בֹודה זָ ָרה
ָ נֵיהם ל ֹא ְל ָמדו ָּה ֶא ָּלא ֵמ ֲע
ֶ ּו ׁ ְש
בֹודה
ָ  ָמה ֲע,בֹודה זָ ָרה
ָ  ַּכ ֲע:יעזֶ ר ָס ַבר
ֶ ַר ִ ּבי ֱא ִל
–  וְ ִכי ָע ֵביד,“לא ַּת ֲע ֵביד״
ָ זָ ָרה ָא ַמר ַר ֲח ָמנָ א
. ָה ָכא נַ ִמי – ָלא ׁ ְשנָ א,יחּיַ יב
ַ ִמ

And the Gemara notes here too that both of them only derived
it from idolatry. Rabbi Eliezer holds: The halakha of every
unwitting transgression sin is like that of idolatry: Just as with
regard to idolatry the Torah stated: Do not perform certain
activities, and when one performs them unwittingly he is liable
to bring a sin-offering, here too it is no different, and since he
violated the prohibition, he is liable to bring a sin-offering.

–  ָה ָכא, ָה ָתם – ָלא ָט ֵריד ִמצְ וָ ה:הֹוש ַע
ֻ ׁ ְ וְ ַר ִ ּבי יAnd Rabbi Yehoshua holds: There, with regard to idolatry, one
. ָט ֵריד ִמצְ וָ הis liable to bring a sin-offering when he performs the transgression, because he is not preoccupied with the performance of a
mitzva. Here, he is preoccupied with the performance of a
mitzva, and anyone who unwittingly transgresses a prohibition
while preoccupied with a mitzva is exempt from bringing a sinoffering.
 ל ֹא:אֹומר ָהיָ ה ַר ִ ּבי ֵמ ִאיר
ֵ ,ָּתנֵי ַר ִ ּבי ִחּיָ יא
הֹוש ַע ַעל ִמי ׁ ֶש ָהי ּו
ֻ ׁ ְנֶ ְח ְלק ּו ַר ִ ּבי ֶא ְל ָעזָ ר וְ ַר ִ ּבי י
לֹו ׁ ְשנֵי ִּתינֹוקֹות ֶא ָחד ָלמוּל ְ ּב ֶע ֶרב ׁ ַש ָ ּבת
 וְ ׁ ָש ַכח ו ָּמל ֶאת ׁ ֶשל ֶע ֶרב,וְ ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
.ׁ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת – ׁ ֶשהוּא ַחּיָ יב

Rabbi Ĥiyya taught another version of the same dispute between the tanna’im: Rabbi Meir would say that Rabbi Eliezer
and Rabbi Yehoshua did not disagree over one who had two
babies, one to circumcise on Shabbat eve and one to circumcise on Shabbat, and he forgot and circumcised the one who
should have been circumcised on Shabbat eve on Shabbat; in
that case, everyone agrees that he is liable to bring a sin-offering.

,ַעל ַמה ֶּנ ְח ְלק ּו – ַעל ִמי ׁ ֶש ָהי ּו לֹו ׁ ְשנֵי ִּתינֹוקֹות
.ֶא ָחד ָלמוּל ַא ַחר ַה ׁ ּ ַש ָ ּבת וְ ֶא ָחד ָלמוּל ַ ּב ׁ ּ ַש ָ ּבת
 ׁ ֶש ַר ִ ּבי,וְ ׁ ָש ַכח ו ָּמל ׁ ֶשל ַא ַחר ַה ׁ ּ ַש ָ ּבת ַ ּב ׁ ּ ַש ָ ּבת
.ֹוטר
ֵ הֹוש ַע ּפ
ֻ ׁ ְיעזֶ ר ְמ ַחּיֵ יב ַח ָּטאת וְ ַר ִ ּבי י
ֶ ֱא ִל

With regard to what did they disagree? With regard to one
who had two babies to circumcise, one to circumcise after
Shabbat and one to circumcise on Shabbat, and he forgot and
circumcised the one who should have been circumcised after
Shabbat on Shabbat, Rabbi Eliezer deems him liable to bring
a sin-offering, and Rabbi Yehoshua exempts him.

הֹוש ַע ֵס ָיפא דְּ ָלא ָקא ָע ֵביד
ֻ ׁ ְ ַר ִ ּבי י, ָה ׁ ְש ָּתאThe Gemara expresses surprise at this last version: Now, after all,
ישא דְּ ָקא ָע ֵביד ִמצְ וָ ה
ָ ׁ  ֵר,ֹוטר
ֵ  ִמצְ וָ ה – ּפin the latter clause, where he did not perform a mitzva, Rab!? ְמ ַחּיֵ יבbi Yehoshua exempts him; in the first clause, where he performed a mitzva, does Rabbi Yehoshua deem him liable?
ישא – ְּכגֹון ׁ ֶש ָ ּק ַדם ו ָּמל
ָ ׁ  ֵר: ָא ְמ ִרי דְּ ֵבי ַר ִ ּבי יַ ַּנאיIn the school of Rabbi Yannai they say: The first clause of the
נִיתנָ ה ׁ ַש ָ ּבת
ְּ  דְּ ל ֹא, ׁ ֶשל ׁ ַש ָ ּבת ְ ּב ֶע ֶרב ׁ ַש ָ ּבתbaraita is referring to a unique situation, where the circumcisor
.נִיתנָ ה ׁ ַש ָ ּבת ִלידָּ חֹות
ְּ –  ֵס ָיפא. ִלידָּ חֹותfirst unwittingly circumcised the baby who should have been
circumcised on Shabbat on Shabbat eve. In that case, Shabbat
is not given to be overridden at all, since the baby who was
supposed to be circumcised on Shabbat was already circumcised. In the latter clause, however, the circumcision was performed in a situation where Shabbat is given to be overridden.
,ישא נַ ִמי
ָ ׁ  ֵר:יה ַרב ַא ׁ ִשי ְל ַרב ָּכ ֲהנָ א
ּ  ֲא ַמר ֵלRav Ashi said to Rav Kahana that this explanation is difficult:
In the first clause too, Shabbat is given to be overridden with
!נִיתנָ ה ׁ ַש ָ ּבת ִלידָּ חֹות ְלגַ ֵ ּבי ִּתינֹוקֹות דְּ ָע ְל ָמא
ְּ
.יתיָ ֵהיב
ְ יהא ָלא ִא
ָ  ְל ַהאי ַ ּג ְב ָרא ִמregard to babies in general, as it is permitted to circumcise a
baby whose eighth day occurs on Shabbat. He replied: That is
indeed so; however, with regard to this person, Shabbat is not
given to be overriden, as there is no longer any child who is
supposed to be circumcised on Shabbat. Therefore, if he unwittingly performed a circumcision on Shabbat, he is not considered to have unwittingly performed a transgression while preoccupied with the performance of a mitzva.

mishna

Although a child is generally circumימ ֹול ִל ׁ ְשמֹנָ ה ְל ִת ׁ ְש ָעה
ּ ִמתני׳ ָק ָט ן נ
cised at eight days, as the verse states:
 ל ֹא,וְ ַל ֲע ָ ׂש ָרה ו ְּל ַא ַחד ָע ָ ׂשר ו ִּל ׁ ְשנֵים ָע ָ ׂשר
“And on the eighth day, the flesh of his foreskin shall be circum.יֹותר
ֵ  ּ ָפחֹות וְ ל ֹאcised” (Leviticus 12:3), nevertheless, at times he is circumcised
at nine days, at times at ten days, at eleven days, and at twelve
days, no earlier and no later.
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נֹולד ְל ֵבין
ַ , ְּכ ַד ְר ּכֹו – ִל ׁ ְשמֹנָ ה: ָהא ֵּכיצַ דHow so? In his usual manner, a child is circumcised at eight days. If
N
 ֵ ּבין ַה ׁ ּ ְש ָמ ׁשֹות,נִימֹול ְל ִת ׁ ְש ָעה
ּ –  ַה ׁ ּ ְש ָמ ׁשֹותhe was born at twilight and it is therefore uncertain on which day
H
.נִימֹול ַל ֲע ָ ׂש ָרה
ּ –  ׁ ֶשל ֶע ֶרב ׁ ַש ָ ּבתhe was born, he is circumcised at nine days, as his circumcision is
postponed due to that uncertainty, as perhaps the eighth day from his
birth has not yet arrived. If he was born at twilight on Shabbat eve,
he is not circumcised on the following Shabbat, due to the uncertainty whether it is the eighth or ninth day since his birth, and only a
circumcision definitely performed at the appointed time overrides
Shabbat. Rather, he is circumcised on Sunday, and the result is that
he is circumcised at ten days.
,נִימֹול ְל ַא ַחד ָע ָ ׂשר
ּ –  יֹום טֹוב ְל ַא ַחר ַה ׁ ּ ַש ָ ּבתIf there was a Festival after that Shabbat, he is not circumcised on
נִימֹול ִל ׁ ְשנֵים
ׁ  ְשנֵי יָ ִמים ׁ ֶשל רthe Festival either, and he is circumcised at eleven days. And if that
ּ – ֹאש ַה ׁ ּ ָשנָ ה
. ָע ָ ׂשרShabbat was followed by two days of Rosh HaShana, the result is that
he is circumcised at twelve days.
.מֹוה ִלין אֹותֹו ַעד ׁ ֶש ְּיַב ִריא
ֲ חֹולה – ֵאין
ֶ  ָק ָטן ַהThe mishna states another halakha: With regard to a sick child, one
does not circumcise him until he becomes healthy.
נֹותנִין לֹו
ְ –  ֲח ָלצַ ּת ּו ַח ָּמה:גמ׳ ָא ַמר ׁ ְשמו ֵּאל
.ָּכל ׁ ִש ְב ָעה ְל ַה ְברֹותֹו

gemara

We learned in the mishna that one does not
circumcise a sick baby until he becomes
healthy. Shmuel said: A baby that was sick and had a high fever, and
subsequently the fever left him,H one gives him a full seven days to
heal before circumcising him.

? ִמי ָ ּב ֵעינַן ֵמ ֵעת ְל ֵעת:ּיב ֲעיָ א ְלהו
ּ ַ  ִאWith regard to this issue, a dilemma was raised before the Sages: Do
we require, during the recovery period, to wait from the time the
seven days begin to the exact same time seven days later, i.e., seven
complete, twenty-four-hour periods, or is it enough to wait seven days
without taking into account the time of day?
 דְּ ָתנֵי לו ָּדא “יֹום ַה ְב ָר ָאתֹו ְּכיֹום:ָּתא ׁ ְש ַמע
 ַמה יֹום ִה ָּו ְלדֹו – ָלא ָ ּב ֵעינַן, ַמאי ָלאו.ִה ָּו ְלדֹו״
 ַאף יֹום ַה ְב ָר ָאתֹו ָלא ָ ּב ֵעינַן ֵמ ֵעת,ֵמ ֵעת ְל ֵעת
.ְל ֵעת

The Gemara suggests: Come and hear a solution to this from that
which the Sage Luda taught: The day of his healing is like the day
of his birth. What, is it not that just as from the day of his birth we
need not wait from the time he is born to the same time on the eighth
day to circumcise him, so too, with regard to the day of his healing,
we need not wait from the time he heals to the same time seven days
later?

 דְּ ִאילּ ּו. ָע ִדיף יֹום ַה ְב ָר ָאתֹו ִמּיֹום ִה ָּו ְלדֹו, ל ֹאThe Gemara refutes this: No, the day of his healing is superior to the
 וְ ִאילּ ּו יֹום, יֹום ִה ָּו ְלדֹו – ָלא ָ ּב ֵעינַן ֵמ ֵעת ְל ֵעתday of his birth. While from the day of his birth until circumcision
. ַה ְב ָר ָאתֹו – ָ ּב ֵעינַן ֵמ ֵעת ְל ֵעתwe need not wait from time to time, from the day of his healing we
need to wait seven complete days from time to time.

mishna

NOTES

Born at twilight – נֹולד ְל ֵבין ַה ׁ ּ ְש ָמ ׁשֹות:
ַ It is explained in the Jerusalem Talmud that a baby born
at twilight cannot be circumcised eight days later
at twilight, since it is impossible to approximate
the same exact moment as the birth, as there is
uncertainty with regard to each moment of twilight as to whether it is considered day or night.
Therefore, the circumcision must be postponed
until the following day.
HALAKHA

A child is circumcised at eight days...at nine
days, etc. – נִימֹול ִל ׁ ְשמֹנָ ה ְל ִת ׁ ְש ָעה וכו׳
ּ ק ָטן:ָ The
circumcision of a baby born at twilight might
be postponed due to the sanctity of Shabbat
and Festivals in the exile or the sanctity of Rosh
HaShana for as many as twelve days after his birth
(Rambam Sefer Ahava, Hilkhot Mila 1:12; Shulĥan
Arukh, Yoreh De’a 266:8).
The fever left him – ח ָלצַ ּת ּו ַח ָּמה:ֲ A baby that
became physically ill is not circumcised until he
regains his health. His circumcision is postponed
seven complete days from the time he recovered
from his illness (Rambam Sefer Ahava, Hilkhot
Mila 1:16; Shulĥan Arukh, Yoreh De’a 262:2).
Shreds of flesh that invalidate the circumcision – צִ יצִ ין ַה ְמ ַע ְּכ ִבין ֶאת ַה ִּמ ָילה: After a circumcision, if skin remains that covers most of the
height of the corona, even in a single place, the
circumcision is invalid. However, if only a small
amount of skin is left and it does not cover most
of the corona, it does not invalidate the circumcision after the fact. Nevertheless, ab initio, it is
fitting to circumcise the infant completely (Rambam Sefer Ahava, Hilkhot Mila 2:3; Shulĥan Arukh,
Yoreh De’a 264:5).
A fleshy baby – תינֹוק ַ ּב ַעל ָ ּב ָ ׂשר:ִּ A fleshy baby that
looks as though he has not been circumcised is
examined. If he appears circumcised when his
penis is erect, there is no need to circumcise him
again, but his skin is pulled back and held in place.
However, if he does not appear to be circumcised
when his penis is erect, the infant is circumcised
a second time in order to avoid the appearance
of being uncircumcised (Rambam Sefer Ahava,
Hilkhot Mila 2:5; Shulĥan Arukh, Yoreh De’a 264:6).

These are the shreds of flesh that invalidate
:מתני׳ ֵאלּ ּו ֵהן צִ יצִ ין ַה ְמ ַע ְּכ ִבין ֶאת ַה ִּמ ָילה
the circumcisionH if they are not cut. The esאֹוכל
ֵ  וְ ֵאינֹו,חֹופה ֶאת רֹוב ָה ֲע ָט ָרה
ֶ ָ ּב ָ ׂשר ַה
sential element of circumcision is the removal of the flesh that covers
. ִ ּב ְתרו ָּמהmost of the corona, and a child that was not circumcised in this
manner is considered uncircumcised, and he does not eat teruma.
 וְ ִאם ָהיָ ה ַ ּב ַעל ָ ּב ָ ׂשר – ְמ ַת ְּקנֹו ִמ ּ ְפנֵי ַמ ְר ִאיתAnd if he was properly circumcised but he was fleshy,H and it appears
. ָה ַעיִ ןas though he has not been properly circumcised, the circumcisor
should correct it by circumcising more than necessary, to avoid the
appearance of transgression, so he will not appear uncircumcised.

Perek XIX
Daf 137 Amud b
. ָמל וְ ל ֹא ּ ָפ ַרע ֶאת ַה ִּמ ָילה – ְּכ ִאילּ ּו ל ֹא ָמלIf one circumcised but did not uncoverH the flesh at the area of the
circumcision by folding back the thin membrane beneath the foreskin, it is as if he had not circumcised.

gemara

Rabbi Avina said that Rabbi Yirmeya bar
גמ׳ ָא ַמר ַר ִ ּבי ָא ִבינָ א ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה ַ ּבר
Abba
said that Rav said: When the mishna
חֹופה ֶאת רֹוב גּ ְֹוב ָהה
ֶ  ָ ּב ָ ׂשר ַה:ַא ָ ּבא ָא ַמר ַרב
said most of the corona, they meant the flesh that covers most of the
. ׁ ֶשל ֲע ָט ָרהheight of the corona, as well as most of its circumference.


HALAKHA

Circumcised but did not uncover – מל וְ ל ֹא ּ ָפ ַרע:ָ
After the foreskin is removed, the area must be
uncovered by removing the membrane under
the foreskin. If this was not done, the circumcision is invalid (Shulĥan Arukh, Yoreh De’a 264:4).

זלק ףד:  ט״י קרפ. Perek XIX . 137b
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NOTES

He appears circumcised but does not appear fully
circumcised – נִ ְר ֶאה וְ ֵאינֹו נִ ְר ֶאה: In other words, the
difference between the mishna and the baraita is
not simply a matter of formulation. Rather, there is
a practical difference: Is it necessary to examine the
child to make certain that he is clearly circumcised,
or is it enough to ascertain that he does not appear
uncircumcised? Although there is no difference between the two opinions in ordinary cases, there are
ramifications in borderline cases.
The one who recites the additional blessing says –
אֹומר
ֵ ה ְמ ָב ֵר ְך:ַ The one who recites the blessing is a
designated individual, whether the person who performed the circumcision or any other person, who
holds a cup of wine in his hand and recites an additional blessing over the circumcision. Some authorities explain that the rationale for the second blessing
is that since this mitzva was already fulfilled by the
Patriarchs, the Sages instituted a special blessing in
their honor (Tosefot Rid).
Made the beloved one holy from the womb – ִקידֵּ ׁש
יְ ִדיד ִמ ֶ ּב ֶטן: See Tosafot, who explain that this blessing
alludes to all of the Patriarchs. Some commentaries
understand that Rashi says this entire blessing refers
only to Isaac, because he was the first to be circumcised at eight days. Isaac is described as beloved in
the verse “Your son…whom you love” (Genesis 22:2;
Me’iri). There is also a dispute over the word tzadi, vav,
heh that appears in this blessing: Some commentaries
explain that it should be pronounced tzavei, and it is a
request that God save us from the punishments of Gehenna. That reading appeared in many prayer books.
The ge’onim and others, however, read it as tziva, past
tense in praise for an event that already took place.
To circumcise and drip covenantal blood – ָלמוּל
ו ְּל ַה ִּטיף דַּ ם ְ ּב ִרית: Some commentaries explain that
dripping blood is mentioned in the blessing because
there are converts who enter the covenant already
circumcised. Other authorities suggest that it comes
to remind the convert, a mature adult, of the value
and significance of the covenant as he sees his blood
dripping (Rabbeinu Zeraĥya HaLevi). Alternatively,
while the sanctity of the Jewish people begins in the
womb, the sanctity of a convert begins with the drip
of the blood of the covenant (see Me’iri).

HALAKHA

The blessings upon circumcision – ב ְר ּכוׂת ַה ִּמ ָילה:
ִּ
The person performing the circumcision recites the
blessing: Concerning circumcision, and the father of
the circumcised child recites the blessing: To bring
him into the covenant of Abraham, our father. If the
father is absent or is unable to recite the blessing, the
custom is for the one who holds the baby to do so.
The custom is to recite a blessing over the wine and
then to recite: Who made the beloved one holy…
who establishes the covenant (Shulĥan Arukh, Yoreh
De’a 265:1).
Circumcision of converts – מ ָילת ֵ ּג ִרים:ִ One who
circumcises converts recites the blessing: To circumcise converts, and then recites the blessing: Who has
made us holy…to circumcise…were it not for the
blood of the covenant…Who establishes the covenant (Shulĥan Arukh, Yoreh De’a 268:5).
Circumcision of slaves – מ ָילת ֲע ָב ִדים:ִ One who
circumcises a slave recites the blessing: Who has
made us holy…to circumcise slaves, and then adds
the blessing: Who has made us holy…to circumcise
slaves…Who establishes the covenant, as stated by
the Gemara, in accordance with the reading of the Rif
(Shulĥan Arukh, Yoreh De’a 267:12).

: ָא ַמר ׁ ְשמו ֵּאל.“וְ ִאם ָהיָ ה ַ ּב ַעל ָ ּב ָ ׂשר וכו׳״
 ָּכל זְ ַמן,רֹואין אֹותֹו
ִ ,ָק ָטן ַה ְמסו ְּר ָ ּבל ְ ּב ָב ָ ׂשר
,ׁ ֶש ִּמ ְת ַק ׁ ּ ֶשה וְ נִ ְר ֶאה ָמהוּל – ֵאינֹו צָ ִריךְ ָלמוּל
.וְ ִאם ָלאו – צָ ִריךְ ָלמוּל

We learned in the mishna: If the baby was fleshy, the circumcisor
corrects the circumcision so that it will not appear uncircumcised.
Shmuel said: A child who is encumbered with flesh, one examines him, and as long as when his limb hardens he looks circumcised, one need not circumcise him again. And if not, meaning he
does not appear circumcised even then, one must circumcise him
again.

יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל,נִיתא ְּתנָ א
ָ ְ ּב ַמ ְת
,רֹואין אֹותֹו
ִ  ָק ָטן ַה ְמסו ְּר ָ ּבל ְ ּב ָב ָ ׂשר:אֹומר
ֵ
ּ
ְָּכל זְ ַמן ׁ ֶש ִּמ ְת ַק ׁ ֶשה וְ ֵאינֹו נִ ְר ֶאה ָמהוּל – צָ ִריך
. וְ ִאם ָלאו – ֵאינֹו צָ ִריךְ ְלמוּלֹו,ְלמוּלֹו

It was taught in a baraita that Rabban Shimon ben Gamliel
says: A child who is encumbered with flesh, one examines him,
and as long as when it hardens it does not appear circumcised,
one needs to circumcise him again, and if not, one need not
circumcise him again.

 נִ ְר ֶאה וְ ֵאינֹו:ּיכא ֵ ּבינַיְ יהו
ָּ  ַמאי ֵ ּבינַיְ יהוּ? ִאThe Gemara asks: What is the practical difference between these
. נִ ְר ֶאהtwo formulations? The Gemara answers: There is a practical difference between them in a case where he appears circumcised but
does not appear fully circumcised.N According to Shmuel, in order
to avoid an additional circumcision, one must appear fully circumcised, and this state is insufficient. According to Rabban Shimon
ben Gamliel, only one who appears uncircumcised requires further
circumcision; this partial circumcision is adequate.
“א ׁ ֶשר
ֲ :אֹומר
ֵ  ַה ָּמל: ָּתנ ּו ַר ָ ּבנַן.“מל וְ ל ֹא ּ ָפ ַרע״
ָ
 ֲא ִבי ַה ֵ ּבן.ִק ְ ּד ׁ ָשנ ּו ְ ּב ִמצְ ו ָׂתיו וְ צִ ָּונ ּו ַעל ַה ִּמ ָילה״
“א ׁ ֶשר ִק ְ ּד ׁ ָשנ ּו ְ ּב ִמצְ ו ָׂתיו וְ צִ ָּונ ּו ְל ַה ְכנִיסֹו
ֲ :אֹומר
ֵ
עֹומ ִדים
ְ  ָה.ִ ּב ְב ִריתֹו ׁ ֶשל ַא ְב ָר ָהם ָא ִבינוּ״
“כ ׁ ֵשם ׁ ֶש ִּנ ְכנַ ס ַל ְ ּב ִרית ָּכ ְך יִ ָּכנֵ ס
ְ
ְּ :אֹומ ִרים
.ַל ּת ָֹורה ְלחו ּ ָּפה ו ְּל ַמ ֲע ִשים טו ִׂבים״

We learned in the mishna: If he circumcised a child but did not
uncover the area of the circumcision, it is as if he did not circumcise
him. The Sages taught in a Tosefta that one who circumcises a
child recites: Who has made us holy through His commandments, and commanded us concerning circumcision. The father
of the circumcised child recites: Who has made us holy through
His commandments, and commanded us to bring him into the
covenant of Abraham, our father. Those standing there recite:
Just as he has entered into the covenant, so may he enter into
Torah, marriage, and good deeds.

,“א ׁ ֶשר ִקידֵּ ׁש יְ ִדיד ִמ ֶ ּב ֶטן
ֲ :אֹומר
ֵ וְ ַה ְמ ָב ֵר ְך
 וְ צֶ ֱאצָ ָאיו ָח ַתם ְ ּבאֹות,חֹוק ִ ּב ׁ ְש ֵארֹו ָ ׂשם
 ֵאל ַחי, ַעל ֵּכן ִ ּב ְ ׂש ַכר זֹאת.ְ ּב ִרית ק ֶֹד ׁש
, צִ ָּוה ְל ַה ִ ּציל יְ ִדידוּת ׁ ְש ֵא ֵרינ ּו ִמ ׁ ּ ַש ַחת,ֶּח ְל ֵקנו
ְל ַמ ַען ְ ּב ִריתֹו ֲא ׁ ֶשר ָ ׂשם ִ ּב ְב ָ ׂש ֵרנ ּו ָ ּברוּךְ ַא ָּתה
.ה׳ ּכ ֵֹורת ַה ְ ּב ִרית״

And the one who recites the additional blessing says:N Who made
the beloved one holy from the womb,N marked the decree in his
flesh, and gave his descendants the seal and the sign of the holy
covenant. Therefore, as a reward for this, the living God, our
Portion, commanded to deliver the beloved of our flesh from
destruction, for the sake of His covenant that He set in our flesh.
Blessed are You, Lord, Who establishes the covenant.H

“ברו ְּך ַא ָּתה ה׳
ּ ָ :אֹומר
ֵ
ַה ָּמל ֶאת ַה ֵ ּג ִרים
עֹולם ֲא ׁ ֶשר ִק ְ ּד ׁ ָשנ ּו ְ ּב ִמצְ ו ָׂתיו
ָ ֱאל ֵֹהינ ּו ֶמ ֶלךְ ָה
“א ׁ ֶשר
ֲ אֹומר
ֵ  וְ ַה ְמ ָב ֵר ְך.וְ צִ ָּונ ּו ַעל ַה ִּמ ָילה״
ִק ְ ּד ׁ ָשנ ּו ְ ּב ִמצְ ו ָׂתיו וְ צִ ָּונ ּו ָלמוּל ֶאת ַה ֵ ּג ִרים
 ׁ ֶש ִא ְיל ָמ ֵלא דַּ ם,ו ְּל ַה ִּטיף ֵמ ֶהם דַּ ם ְ ּב ִרית
“אם
ִ ְ ּב ִרית ל ֹא נִ ְת ַקּיְ ימ ּו ׁ ָש ַמיִ ם וָ ָא ֶרץ ׁ ֶש ּנ ֱֶא ַמר
יֹומם וָ ָליְ ָלה חו ּּקֹות ׁ ָש ַמיִ ם וָ ָא ֶרץ
ָ יתי
ִ ל ֹא ְב ִר
.ל ֹא ָ ׂש ְמ ִּתי״ ָ ּברוּךְ ַא ָּתה ה׳ ּכ ֵֹורת ַה ְ ּב ִרית״

One who circumcises convertsH says: Blessed are You, Lord, our
God, King of the universe, Who made us holy with His commandments, and commanded us concerning circumcision. And
the one who recites the additional blessing recites: Who has
made us holy with His commandments, and commanded us to
circumcise converts, and to drip from them covenantal blood,N
as were it not for the blood of the covenant, the heaven and earth
would not be sustained, as it is stated: “If My covenant would
not be with day and night, the ordinances of heaven and earth I
would not have placed” ( Jeremiah 33:25), which is interpreted to
mean that were it not for the covenant of circumcision that is manifest both day and night, the world would cease to exist. He concludes the blessing with the phrase: Blessed are You, Lord, Who
establishes the covenant.

“א ׁ ֶשר ִק ְ ּד ׁ ָשנ ּו
ֲ :אֹומר
ֵ ַה ָּמל ֶאת ָה ֲע ָב ִדים
אֹומר
ֵ ְ וְ ַה ְמ ָב ֵרך,ְ ּב ִמצְ ו ָׂתיו וְ צִ ָּונ ּו ַעל ַה ִּמ ָילה״
“א ׁ ֶשר ִק ְ ּד ׁ ָשנ ּו ְ ּב ִמצְ ו ָׂתיו וְ צִ ָּונ ּו ָלמוּל ֶאת
ֲ
ָה ֲע ָב ִדים ו ְּל ַה ִּטיף ֵמ ֶהם דַּ ם ְ ּב ִרית ׁ ֶש ִא ְיל ָמ ֵלא
,ּדַּ ם ְ ּב ִרית חו ּּקֹות ׁ ָש ַמיִ ם וָ ָא ֶרץ ל ֹא נִ ְת ַקּיְ ימו
יֹומם וָ ָליְ ָלה חו ּּקֹות
ָ יתי
ִ “אם ל ֹא ְב ִר
ִ ׁ ֶש ֶּנ ֱא ַמר
ׁ ָש ַמיִ ם וָ ָא ֶרץ ל ֹא ָ ׂש ְמ ִּתי״ ָ ּברוּךְ ַא ָּתה ה׳ ּכ ֵֹורת
.ַה ְ ּב ִרית״

When a Jew buys a Canaanite slave, he is obligated to circumcise
the slave,H as the slave is partially entering the covenant of the Jewish people. One who circumcises slaves recites a blessing similar
to those mentioned above: Who made us holy with His commandments, and commanded us to circumcise slaves, and to
drip from them covenantal blood, as were it not for the blood of
the covenant the heaven and earth would not be sustained, as it
is stated: “If My covenant would not be with day and night, the
ordinances of heaven and earth I would not have placed”
( Jeremiah 33:25). Blessed are You, Lord, Who establishes the
covenant.

הדרך עלך רבי אליעזר דמילה
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Perek XX
Daf 137 Amud b
 ּת ִֹולין ֶאת:אֹומר
ֵ
יעזֶ ר
ֶ מתני׳ ַר ִ ּבי ֱא ִל
.נֹותנִין ַל ְּתלוּיָה ַ ּב ׁ ּ ַש ָ ּבת
ְ ְ ו,ַה ַּמ ׁ ְש ֶמ ֶרת ְ ּביֹום טֹוב
 ֵאין ּת ִֹולין ֶאת ַה ַּמ ׁ ְש ֶמ ֶרת:אֹומ ִרים
ְ וַ ֲח ָכ ִמים
 ֲא ָבל,נֹותנִין ַל ְּתלוּיָ ה ַ ּב ׁ ּ ַש ָ ּבת
ְ  וְ ֵאין,ְ ּביֹום טֹוב
.נֹותנִין ַל ְּתלוּיָ ה ְ ּביֹום טֹוב
ְ

mishna

Rabbi Eliezer says: One may suspend and
stretch over a base the strainerB through
which sediment is filtered from wine, on a Festival. And one may
place wine through a strainer that was already suspended the day
before; however, one may not suspend the strainer on Shabbat. And
the Rabbis say: One may not suspend the strainer on a Festival,
and one may not place wine for filtering through a suspended
strainer on Shabbat; however, one may place wine through a
suspended strainerNH on a Festival.

BACKGROUND

Strainer – מ ׁ ְש ֶמ ֶרת:ַ In talmudic times, a strainer consisted of a rim with a handle above it. Straining was
accomplished by fabric that was stretched over the
rim of the container and tied at the bottom.

gemara

The Gemara raises a difficulty with regard
 אֹוסו ִּפי א ֶֹהל,יעזֶ ר
ֶ גמ׳ ָה ׁ ְש ָּתא ַר ִ ּבי ֱא ִל
to Rabbi Eliezer’s position: Now, Rabbi
יע ַבד ְל ַכ ְּת ִח ָּלה
ָ  ְל ִמ,מֹוס ִפינַ ן
ְ
ֲע ַראי ָלא
Eliezer holds that we may not even add to a temporary tent on
!? ׁ ָש ֵריShabbat; could it be that to make a tent is permitted ab initio?
Stretching a strainer over a base, which Rabbi Eliezer permits, is
comparable to making a tent.
יעזֶ ר
ֶ  ַר ִ ּבי ֱא ִל, ּ ְפ ָקק ַה ַחלּ ֹון,ַמאי ִהיא – דִּ ְתנַן
 וְ ִאם, ִ ּבזְ ַמן ׁ ֶש ָ ּק ׁשוּר וְ ָתלוּי – ּפ ְֹוק ִקין ּבֹו:אֹומר
ֵ
 ֵ ּבין:אֹומ ִרים
ְ  וַ ֲח ָכ ִמים.ָלאו – ֵאין ּפ ְֹוק ִקין ּבֹו
.ָּכךְ ו ֵּבין ָּכךְ – ּפ ְֹוק ִקין ּבֹו

The Gemara explains the question: What is this opinion of Rabbi
Eliezer’s? As we learned in a mishna: With regard to a window
shutter used to cover a skylight, Rabbi Eliezer says: When it is tied
to and hanging from the window, i.e., it is not touching the ground,
one may shutter the window with it, and if not, one may not shutter the window with it. And the Rabbis say: Both in this case and
in that case one may shutter with it.

 ַה ּכֹל:יֹוחנָן
ָ וְ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
עֹושין א ֶֹהל ֲע ַראי ַ ּב ְּת ִח ָּלה
ִׂ
מֹודים ׁ ֶש ֵאין
ִ
 ל ֹא.לֹומר ַ ּב ׁ ּ ַש ָ ּבת
ַ יך
ְ  וְ ֵאין צָ ִר,ְ ּביֹום טֹוב
:אֹומר
ֵ יעזֶ ר
ֶ  ׁ ֶש ַר ִ ּבי ֱא ִל,הֹוסיף
ִ נֶ ְח ְלק ּו ֶא ָּלא ְל
לֹומר
ַ יך
ְ  וְ ֵאין צָ ִר,יפין ְ ּביֹום טֹוב
ִ מֹוס
ִ ֵאין
,מֹוס ִיפין ַ ּב ׁ ּ ַש ָ ּבת
ִ :אֹומ ִרים
ְ  וַ ֲח ָכ ִמים.ַ ּב ׁ ּ ַש ָ ּבת
.לֹומר ְ ּביֹום טֹוב
ַ ְוְ ֵאין צָ ִריך

And Rabba bar bar Ĥana said that Rabbi Yoĥanan said: Everyone
agrees that one may not construct a temporary tent on a Festival
for the first time, and needless to say, one may not do so on Shabbat. The tanna’im disagree only with regard to adding to an existing
tent, as Rabbi Eliezer says: One may not add to an existing structure on a Festival, and needless to say, one may not do so on
Shabbat. And the Rabbis say: One may add to the temporary
structure on Shabbat, and needless to say, one may do so on a
Festival.

: דְּ ַתנְיָא,יעזֶ ר ָס ַבר ָל ּה ְּכ ַר ִ ּבי יְ הו ָּדה
ֶ ַר ִ ּבי ֱא ִל
אֹוכל נֶ ֶפ ׁש
ֶ ֵאין ֵ ּבין יֹום טֹוב ַל ׁ ּ ַש ָ ּבת ֶא ָּלא
אֹוכל
ֶ  ַר ִ ּבי יְ הו ָּדה ַמ ִּתיר ַאף ַמ ְכ ׁ ִש ֵירי,ִ ּב ְל ַבד
.נֶ ֶפ ׁש

The Gemara answers: Rabbi Eliezer indeed holds that the suspension
of a strainer constitutes a prohibited labor. However, Rabbi Eliezer
holds in accordance with the opinion of Rabbi Yehuda with regard
to actions that facilitate preparation of food on a Festival, as it was
taught in a baraita: The only difference between a Festival and
Shabbat is with regard to the preparation of food alone. It is permitted to perform labors for the purpose of food preparation on a Festival, but not on Shabbat. Rabbi Yehuda permits even actions that
facilitate food preparation on a Festival, e.g., fixing utensils with
which food is prepared on the Festival. Similarly, Rabbi Eliezer permits the suspension of a strainer, which would otherwise constitute
a prohibited labor, in order to prepare wine for use on the Festival.

– יה ְל ַר ִ ּבי יְ ה ּו ָדה
ַ ֵא
ּ ימ ר דִּ ׁ ְש ַמ ִעינַ ן ֵל
ְ ּב ַמ ְכ ׁ ִש ִירין ׁ ֶש ִאי ֶא ְפ ׁ ָשר ַל ֲע ׂש ָֹותם ֵמ ֶע ֶרב יֹום
ֹותם ֵמ ֶע ֶרב
ָ  ְ ּב ַמ ְכ ׁ ִש ִירין ׁ ֶש ֶא ְפ ׁ ָשר ַל ֲע ׂש,טֹוב
!?יה
ּ יֹום טֹוב ִמי ׁ ָש ְמ ַע ְּת ֵל

The Gemara asks: Say that we heard that Rabbi Yehuda permits
labors that are otherwise prohibited if they pertain to actions that
facilitate food preparation that cannot be performed on the eve
of the Festival; however, with regard to actions that facilitate food
preparation that can be performed on the eve of the Festival, did
you hear that he permits doing so?

Strainer used in talmudic times
NOTES

Suspending a strainer – ת ִליַ ּית ַמ ׁ ְש ֶמ ֶרת:ְּ In the Jerusalem Talmud it is stated that if a new strainer is suspended, one is also liable for completing production
of a vessel, since he renders it fit for use.
HALAKHA

Suspending a strainer of wine – ת ִליַ ּית ַמ ׁ ְש ֶמ ֶרת יַ יִ ן:ְּ On
Shabbat or a Festival, it is prohibited to stretch a cloth
strainer over a base in order to filter sediment from
wine. One who does so performs the prohibited labor
of making a tent. On Shabbat, it is also prohibited to
place wine with sediment into a strainer that was
suspended before Shabbat. However, it is permitted to do so on a Festival, in accordance with the
opinion of the Rabbis (Shulĥan Arukh, Oraĥ Ĥayyim
315:9, 319:9, 510:4).

.יעזֶ ר ֲע ִד ָיפא ִמדְּ ַר ִ ּבי יְ הו ָּדה
ֶ  דְּ ַר ִ ּבי ֱא ִלThe Gemara answers: The leniency of Rabbi Eliezer exceeds that
of Rabbi Yehuda. Unlike Rabbi Yehuda, Rabbi Eliezer does not
distinguish between actions that facilitate food preparation that can
and those that cannot be performed on the eve of the Festival.
 ָּת ָלה:יב ֲעיָ א ְלה ּו
ּ ַ  ִא.אֹומ ִרים״
ְ
 “וַ ֲח ָכ ִמיםWe learned in the mishna: And the Rabbis say: One may not sus. ָּת ָלה – ַחּיָ יב ַח ָּטאת:יֹוסף
ֵ  ַמאי? ָא ַמר ַרבpend the strainer on a Festival. A dilemma was raised before the
Sages: If he suspended a strainer unwittingly, what is the halakha?
Rav Yosef said: If he suspended it, he is liable to bring a sinoffering, like anyone who unwittingly performs a labor prohibited
by Torah law on Shabbat.
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 ְּת ָלא, ֶא ָּלא ֵמ ַע ָּתה:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵלAbaye said to him: But if that is so, that an action of that sort constitutes
!?יחּיַ יב
ַ יכ ָּתא ָה ִכי נַ ִמי דְּ ִמ
ְ  ּכוּזָ א ְ ּב ִסperformance of the prohibited labor of building by Torah law, then if
one suspended a jug on a peg, is he also liable for building a tent?

Perek XX
Daf 138 Amud a
LANGUAGE

Teraskal chair – כ ֵּסא ְט ַר ְס ָקל:ִּ From the Greek τρισκελής,
triskelès, meaning a three-legged chair. Teraskal has
a different meaning here than it does in other places
in the Talmud.
BACKGROUND

Toilet – א ְס ָלא:
ִ The toilet was typically a metal frame
over which they would stretch out a leather hide with
a hole.

 ׁ ֶשלּ ֹא, ִמדְּ ַר ָ ּבנַן ִהיא: ֶא ָּלא ָא ַמר ַא ַ ּביֵ יRather, Abaye said: It is a rabbinic decree issued so that one will not
.עֹושה ְ ּבחֹול
ׂ ֶ  יַ ֲע ֶ ׂשה ְּכ ֶד ֶרךְ ׁ ֶשהוּאconduct himself on Shabbat in the manner that he conducts himself
during the week.N
: וְ ָתנֵי,נִיתא
ָ ַמנְ ִקיט ַא ַ ּביֵ י חו ְּמ ֵרי ַמ ְת
– ַהגּ ֹוד וְ ַה ַּמ ׁ ְש ֶמ ֶרת ִּכ ָּילה וְ ִכ ֵּסא ַ ּג ִּלין
 וְ ִאם ָע ָ ׂשה – ּ ָפטוּר ֲא ָבל,ל ֹא יַ ֲע ֶ ׂשה
 וְ ִאם, ָא ֳה ֵלי ֶק ַבע – ל ֹא יַ ֲע ֶ ׂשה.ָאסוּר
 ֲא ָבל ִמ ָּטה.ָע ָ ׂשה – ַחּיָ יב ַח ָּטאת
נְטֹותן
ָ וְ ִכ ֵּסא ְט ַר ְס ָקל וְ ִא ְס ָלא – מו ָּּתר ִל
.ְל ַכ ְּת ִח ָּילה

Abaye would consolidate the principles of the baraitot pertaining to
the construction of a tent on Shabbat and teach: With regard to a large
wineskin, a wine strainer,H a canopy hung over a bed, and a folding
chair whose cover is detached from its legs, one may not assemble
them due to the prohibition against making a temporary tent. If one
did so unwittingly, he is exempt by Torah law from bringing a sinoffering, but it is prohibited by rabbinic decree. With regard to permanent tents,H one may not make them, and if he did so, he is liable to
bring a sin-offering for performing the prohibited labor of building.
However, with regard to a bed, and a folding chair [teraskal]LH whose
cover is attached to its legs, and a collapsible toilet,B it is permissible
to open them ab initio, since they are prepared for use from before
Shabbat.

.נֹותנִ ין ַל ְּתל ּו יָ ה ַ ּב ׁ ּ ַש ָ ּב ת״
ְ
 “וְ ֵא יןWe also learned in the mishna: One may not place wine for filtering
ימר ַמאי? ָא ַמר ַרב
ֵּ  ׁ ִש:ּיב ֲעיָ א ְלהו
ּ ַ  ִאeven into a suspended strainer on Shabbat. A dilemma was raised
.ימר – ַחּיָ יב ַח ָּטאת
ֵּ  ׁ ִש: ָּכ ֲהנָ אbefore the Sages: If one strained wine, what is the halakha? Rav Kahana said: If one strained wine, he is liable to bring a sin-offering.
יכא ִמידֵּ י
ָּ  ִמי ִא: ַמ ְת ִקיף ָל ּה ַרב ׁ ֵש ׁ ֶשתRav Sheshet strongly objects to this: Is there something for which
N
יעזֶ ר
ֶ  וְ ַר ִ ּבי ֱא ִל, דְּ ַר ָ ּבנַן ְמ ַחּיְ ִיבי ַח ָּטאתthe Rabbis render one liable to bring a sin-offering and Rabbi
Eliezer
permits
its
performance
ab
initio?
Extreme
differences
of opin!?ׁ ָש ֵרי ְל ַכ ְּת ִח ָּילה
ion of that kind are rarely found in one mishna.

Stone toilets from the talmudic period

!? ַא ָּל ָּמה ָלא:יֹוסף
ֵ  ַמ ְת ִקיף ָל ּה ַרבRav Yosef strongly objects to this question: Why not? Isn’t there an
 דְּ ַר ִ ּבי ֵמ ִאיר ְמ ַחּיֵ יב, ֲה ֵרי ִעיר ׁ ֶשל זָ ָהבanalogous dispute with regard to a woman who wears a city of gold
!יעזֶ ר ׁ ָש ֵרי ְל ַכ ְּת ִח ָּילה
ֶ  ַח ָּטאת וְ ַר ִ ּבי ֱא ִלornament from one domain to another on Shabbat, as Rabbi Meir
renders her liable to bring a sin-offering, and Rabbi Eliezer permits
it even ab initio?

NOTES

That one will not conduct himself on Shabbat in the manner
that he conducts himself during the week – ׁ ֶש ּל ֹא יַ ֲע ֶ ׂשה ְּכ ֶד ֶר ְך
עֹושה ְ ּבחֹול
ׂ ֶ שהוּא:
ֶ ׁ According to the Ramban, Abaye rules that
suspending a strainer violates the rabbinic prohibition against
constructing a tent. It is permitted to do so for pomegranates
(139b, p. 322), because the strainer need not be firmly suspended
for the pomegranates. Since the strainer is suspended in an atypical manner, the rabbinic decree was not issued for that case. Rabbeinu Yona explains that a tent is defined as anything constructed
to cover the space beneath it. When one places pomegranates
on a strainer, he does not utilize the space underneath the fabric.
Therefore, the strainer does not function as a tent at all.

Is there something for which the Rabbis render one liable to
bring a sin-offering, etc. – יכא ִמידֵּ י דְּ ַר ָ ּבנַן ְמ ַחּיְ ִיבי ַח ָּטאת וכו׳
ָּ מי ִא:ִ
This question stems from the Talmud’s objective throughout to
minimize the scope of disputes. It is difficult to assume that one
Sage would render one liable by Torah law while the other would
rule the act entirely permitted. In cases like that, the position of
one of the disputants is usually emended in order to render the
opinions more compatible. Other commentaries explain that this
type of question arises only in cases where the Rabbis rule one
liable and an individual Sage disagrees with them and rules one
entirely exempt. In other cases, the Gemara is not troubled by
disputes of this kind (Rashba).

HALAKHA

A large wineskin, a wine strainer, etc. – הגֹּוד וְ ַה ַּמ ׁ ְש ֶמ ֶרת וכו׳:ַ It is
prohibited to suspend a canopy, a strainer, and the like in their
usual manner on Shabbat. Rather, one should spread them in an
unusual manner. For instance, one should first attach the upper
section and only then attach the lower section. One who suspended a canopy in its usual manner is exempt from bringing a
sin-offering; however, it is prohibited by rabbinic law. This ruling is
in accordance with the opinion of Abaye (Rambam Sefer Zemanim,
Hilkhot Shabbat 21:17, 22:28; Shulĥan Arukh, Oraĥ Ĥayyim 315:3).

nent tent on Shabbat is liable to bring a sin-offering for having
performed the prohibited labor of building. A temporary tent is
prohibited by rabbinic decree, in accordance with the opinion of
Abaye (Rambam Sefer Zemanim, Hilkhot Shabbat 22:27).

Folding beds and chairs – מ ּטוׂת וְ ִכ ָסאוׂת ִמ ְת ַק ּ ְפ ִלים:ִ It is permitted
to open folding beds and chairs on Shabbat ab initio because they
were already attached and completed entities before Shabbat.
This ruling is in accordance with the opinion of Abaye (Rambam
Sefer Zemanim, Hilkhot Shabbat 22:28; Shulĥan Arukh, Oraĥ Ĥayyim
Permanent tents – א ֳה ֵלי ֶק ַבע:
ָ One who establishes a perma- 315:5).
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