HALAKHA

Sweeping a trough – ג ִר ַיפת ֵאיבוּס:ּ ְ On Shabbat, one may not
sweep the bottom of a trough used by an ox that is being fattened, even if the trough is an actual vessel and not a trough
formed in the ground. This is a rabbinic decree due to the concern
lest one level holes in the ground when using a trough formed in
the ground. This ruling is in accordance with the opinion of the
Rabbis (Rambam Sefer Zemanim, Hilkhot Shabbat 26:19; Shulĥan
Arukh, Oraĥ Ĥayyim 324:15).
An animal whose mouth is fine – יה יָ ֶפה
ָ ב ֵה ָמה ׁ ֶש ּ ִפ:ּ ְ On Shabbat,
one may move food that was placed before a donkey and place
it before an ox, but not the opposite, because the food will be
spoiled by the ox’s saliva and the donkey will not eat it. Therefore,
the ox’s food is set-aside (Rambam Sefer Zemanim, Hilkhot Shabbat 26:19; Shulĥan Arukh, Oraĥ Ĥayyim 324:14).

לֹוקת ְ ּב ֵאיבוּס
ֶ  ַמ ֲח:ָא ַמר ַרב ִח ְסדָּ א
–  ֲא ָבל ְ ּב ֵאיבוּס ׁ ֶשל ְּכ ִלי,ׁ ֶשל ַק ְר ַקע
 וְ ֵאיבוּס ׁ ֶשל ַק ְר ַקע.דִּ ְב ֵרי ַה ּכֹל מו ָּּתר
יכא ְל ַמאן דְּ ׁ ָש ֵרי? ָהא ָקא ְמ ׁ ַש ֵּוי
ָּ ִמי ִא
: ִאי ִא ְית ַמר ָה ִכי ִא ְית ַמר,ּגו ּּמֹות! ֶא ָּלא
לֹוקת ְ ּב ֵאיבוּס
ֶ ָא ַמר ַרב ִח ְסדָּ א ַמ ֲח
–  ֲא ָבל ְ ּב ֵאיבוּס ׁ ֶשל ַק ְר ַקע,ׁ ֶשל ְּכ ִלי
.דִּ ְב ֵרי ַה ּכֹל ָאסוּר

Rav Ĥisda said: This dispute is with regard to a troughH
formed in the ground; however, with regard to a trough which
is a vessel, everyone agrees that it is permitted. The Gemara
expresses surprise: Is there anyone who permits doing so in a
trough formed in the ground? Isn’t one leveling holes and
thereby performing the prohibited labors of building or plowing? Rather, if it was stated, it was stated as follows: Rav Ĥisda
said: This dispute applies only to a trough that is a vessel;
however, with regard to a trough formed in the ground, everyone agrees that it is prohibited, due to the concern lest one
level holes.

: ָּתנָ א ֲח ָדא.נֹוט ִלין ִמ ִּל ְפנֵי ְ ּב ֵה ָמה״
ְ ְ“ו
,יה יָ ֶפה
ָ נֹוט ִלין ִמ ִּל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ
 וְ ַתנְיָא.יה ַרע
ָ נֹותנִין ִל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ ְו
יה
ָ נֹוט ִלין ִמ ִּל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ :ִא ָיד ְך
!יה יָ ֶפה
ָ נֹותנִין ִל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ ְַרע ו

We also learned in the mishna: One may take hay from before
this animal and place it before that animal. It was taught in one
baraita: One may take hay from before an animal whose
mouth is fine and place it before an animal whose mouth is
foul. And it was taught in another baraita: One may take hay
from before an animal whose mouth is foul and place it in
front of an animal whose mouth is fine. There is an apparent
contradiction between the two baraitot.

 ִא ִידי וְ ִא ִידי ִמ ַ ּק ֵּמי ֲח ָמ ָרא:ֲא ַמר ַא ַ ּביֵ י
 ִמ ַ ּק ֵּמי ּת ָֹורא,ְל ַק ֵּמי ּת ָֹורא – ׁ ָש ְק ִלינַן
 וְ ָהא.ְל ַק ֵּמי ֲח ָמ ָרא – ָלא ׁ ָש ְק ִלינַ ן
יה
ָ “נֹוטל ִמ ִּל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ֵ
דְּ ָק ָתנֵי
.יה ִר ֵירי
ּ  דְּ ֵלית ֵל,יָ ֶפה״ – ַ ּב ֲחמֹור
– יה ַרע״
ָ נֹותנִין ִל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ ְ“ו
,ְ ּב ָפ ָרה

Abaye said: Both this baraita and that baraita hold that one
may take hay from before a donkey and place it before an ox.
However, one may not take hay from before an ox and place it
before a donkey. The formulation of the baraitot can be explained as follows: That which was taught: One may take hay
from before an animal whose mouth is fine,H is referring to a
donkey, and the reason the baraita says its mouth is fine is because it has no spittle. Therefore, the donkey does not dampen
the remaining hay with its saliva. And the statement: And one
may place it before an animal whose mouth is foul, is referring
to a cow,
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Straw that is on top of a bed – ה ַ ּק ׁש ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ִּמ ָּטה:ַ If there is
straw on a bed, which is presumably set-aside because it might
be used for kindling, it is prohibited to move it on Shabbat with
one’s hands. However, one may move the straw with one’s body
in an atypical manner. If the straw was prepared as animal food,
or if one placed a pillow or a sheet on it before Shabbat, it is not
set-aside and one is allowed to shake it off with one’s hands
(Rambam Sefer Zemanim, Hilkhot Shabbat 25:22; Shulĥan Arukh,
Oraĥ Ĥayyim 311:8).
Laundry press – יסה
ָ מ ְכ ֵ ּב ׁש ְּכ ִב:ַ If one’s garments were placed
in a professional launderer’s press after they were washed, it is
prohibited to remove them on Shabbat, even for Shabbat use. The
press is tightly sealed, and loosening it is similar to disassembling
a building. However, if the garments are in a homeowner’s press,
which is more loosely sealed, it is permissible to loosen the press
and remove the clothing on Shabbat (Rambam Sefer Zemanim,
Hilkhot Shabbat 26:12; Shulĥan Arukh, Oraĥ Ĥayyim 302:4).
NOTES

However, one may not press clothing with it on Shabbat – ֲא ָבל
ל ֹא ּכ ְֹוב ׁ ִשין: Rashi explains that pressing garments on Shabbat
is prohibited because it is considered a weekday activity and
it is inappropriate to perform actions of that sort on Shabbat.
Other commentaries state that there is a concern that one may
forcefully wedge together the components of the press, thereby
performing the prohibited labor of building (Rashash).
He may loosen it completely – מ ִּתיר ֶאת ּכוּלּ ֹו:ַ A variant reading of
the mishna states: He identifies his garments and removes them.
In other words, if the launderer’s press was already loosened, one
who recognizes his articles of clothing may remove them from
among the others (see Melekhet Shlomo).
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׳כ

. דְּ ִאית ָל ּה ִר ֵיריwhich has spittle.
“נֹוט ִלין ִמ ִּל ְפנֵי ְ ּב ֵה ָמה
ְ
וְ ָהא דְּ ָק ָתנֵי
יה ַרע״ – ַ ּב ֲחמֹור דְּ ָלא דָּ יֵ יק
ָ ׁ ֶש ּ ִפ
יה
ָ נֹותנִין ִל ְפנֵי ְ ּב ֵה ָמה ׁ ֶש ּ ִפ
ְ ְ “ו,וְ ָא ֵכיל
.יָ ֶפה״ – ְ ּב ָפ ָרה דְּ ָדיְ ָיקא וְ ָא ְכ ָלה

And that which was taught in the other baraita: One may take
hay from before an animal whose mouth is foul, is referring to
a donkey. Its mouth is foul because it does not discern between different foods and it eats everything. And the statement:
One may place it before an animal whose mouth is fine, is
referring to a cow, which discerns between different foods and
only then it eats.

mishna

With regard to straw that is on top of a
מתני׳ ַה ַ ּק ׁש ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ִּמ ָּטה – ל ֹא
bed,H if a person wishes to lie on it, he
.נַענְעֹו ְ ּבגוּפֹו
ְ  ֶא ָּלא ְמ,נְענּ ּו ְ ּביָ דֹו
ֶ נַע
ְ ְי
may not move it with his hand to smooth it, as the straw is set
 אֹו ׁ ֶש ָהיָ ה, וְ ִאם ָהיָ ה ַמ ֲא ַכל ְ ּב ֵה ָמהaside for kindling; rather, he may move it with his body. Since
.נַענְעֹו ְ ּביָ דֹו
ְ  ָע ָליו ַּכר אֹו ָס ִדין – ְמmoving straw with one’s body is not the usual manner, it is
permitted. And if the straw was designated as animal food, or
a pillow or sheet was on it, which would clearly indicate that
the straw was placed on the bed so one could sleep on it, the
straw is not considered set-aside, and one may move it even
with his hand.
,ַמ ְכ ֵ ּב ׁש ׁ ֶשל ַ ּב ֲע ֵלי ָ ּב ִּתים – ַמ ִּת ִירין
 וְ ׁ ֶשל ּכ ְֹוב ִסין – ל ֹא.ֲא ָבל ל ֹא ּכ ְֹוב ׁ ִשין
 ִאם ָהיָ ה:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה.ַ ּיִגע ּבֹו
מו ָּּתר ֵמ ֶע ֶרב ׁ ַש ָ ּבת – ַמ ִּתיר ֶאת ּכוּלּ ֹו
.ֹומטֹו
ְ וְ ׁש

A press which belongs to a homeowner, one may loosen it on
Shabbat. This press is used to dry and press clothing after laundering. One loosens it to remove clothing from it. However, one
may not press clothing with it on Shabbat.N And in the case of
a press that belongs to a launderer,H which is made specifically
for pressing and requires professional expertise for its operation,
one may not touch it. Rabbi Yehuda says: If the launderer’s
press was loosened somewhat on Shabbat eve, he may loosen
it completelyN on Shabbat and remove the garment.

 ִמ ְל ַמ ְע ָלה, ַהאי ּפוּגְ ָלא:גמ׳ ָא ַמר ַרב נַ ְח ָמן
. ִמ ְּל ַמ ָּטה ְל ַמ ְע ָלה – ֲא ִסיר,ְל ַמ ָּטה – ׁ ָש ֵרי

 ָּתנֵינָ א: ָא ְמ ִרי ֵ ּבי ַרב,ֲא ַמר ַרב ַאדָּ א ַ ּבר ַא ָ ּבא
“ה ַ ּק ׁש ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ִּמ ָּטה – ל ֹא
ַ דְּ ָלא ְּכ ַרב נַ ְח ָמן
 וְ ִאם ָהיָ ה.נַענְעֹו ְ ּבגוּפֹו
ְ  ֲא ָבל ְמ,נַענְעֹו ְ ּביָ דֹו
ְ ְי
–  אֹו ׁ ֶש ָהיָ ה ָע ָליו ַּכר אֹו ָס ִדין,ַמ ֲא ַכל ְ ּב ֵה ָמה
–  ִט ְלטוּל ִמן ַה ַ ּצד: ׁ ְש ַמע ִמ ָּינ ּה.נַענְעֹו ְ ּביָ דֹו״
ְ ְמ
. ׁ ְש ַמע ִמ ָּינ ּה,יה ִט ְלטוּל
ּ ָלא ׁ ְש ֵמ

gemara

With regard to moving items that are set aside,
the Gemara cites that which Rav Naĥman
said: This radish, which was buried in the earth, if it was buried from
top to bottom, with its wide end at the top and its narrow end at the
bottom, it is permitted to remove it on Shabbat. When the radish is
buried in that manner, one does not move the earth when he removes
the radish. However, if the radish was buried in the earth from bottom
to top, with the wide end at the bottom, it is prohibited.

Rav Adda bar Abba said: They say in the school of Rav: We already
learned in the mishna that the halakha is not in accordance with the
opinion of Rav Naĥman: With regard to straw on top of a bed, one
may not move it with his hand, but he may move it with his body.
And if it is animal food, or a pillow or sheet is on it, he may move
it even with his hand. Conclude from here that moving an item in
an atypical mannerH is not considered moving. The Gemara concludes: Indeed, conclude from here that this is indeed the case.

 ָהנֵי ּ ִפ ְל ּ ְפ ֵלי ֵמ ָידק ֲח ָדא ֲח ָדא: ֲא ַמר ַרב יְ הו ָּדהThe Gemara cites a somewhat similar case.N Rav Yehuda said: In the
H
 ָר ָבא. ַּת ְר ֵּתי – ֲא ִסיר, ְ ּב ַק ָּתא דְּ ַס ִּכינָ א – ׁ ָש ֵריcase of these peppers, crushing them one by one with the handle
. ֵּכיוָ ן דִּ ְמ ׁ ַש ּנֵי – ֲא ִפילּ ּו טו ָּבא נַ ִמי: ֲא ַמרof a knife is permitted. However, crushing two at a time is prohibited, because it appears to be a prohibited labor. Rava said: Since he
alters the manner in which he performs this activity, even crushing
many at a time is also permitted.
 ַמאן דְּ ָס ֵחי ְ ּב ַמּיָ א – ִלינְ גִ יב: ֲא ַמר ַרב יְ הו ָּדהRav Yehuda also said: One who bathes in water should first dry
H
 דִּ ְיל ָמא ָא ֵתי,יס ִליק
ְ  וַ ֲה ַדר ִל,ישא
ָ ׁ יה ְ ּב ֵר
ּ  נַ ְפ ׁ ֵשhimself immediately upon exiting, and then ascend to the coast, lest
. ְל ַא ּתֹויֵ י ַא ְר ַ ּבע ַא ּמֹות ְ ּב ַכ ְר ְמ ִליתhe come to carry the remaining drops of water on his body four cubits in a karmelit.
 ָקא דָּ ֵחי ּכֹחֹו ַא ְר ַ ּבע, ִּכי ָקא נָ ֵחית נַ ִמי, ִאי ָה ִכיThe Gemara asks: If so, if there is a concern about carrying water, there
.ּ וַ ֲא ִסיר! ּכֹחֹו ְ ּב ַכ ְר ְמ ִלית ל ֹא ָ ּגזְ רו, ַא ּמֹותshould be concern when one descends into the water as well. In that
case, his force propels water four cubits into the river, and it should
be prohibited. The Gemara answers: With regard to movement that
results from his force in a karmelit, the Sages did not issue a decree.
Since one does not directly propel the water, but the water moves only
as an extension of his motion, and since the river is a karmelit, and the
prohibition to carry there is only a rabbinic law, the Sages did not issue
a decree for one who descends into the water.
 ִטיט ׁ ֶש ַעל ַ ּג ֵ ּבי:ימא ַרב יְ הו ָּדה
ָ  ָא ַמר ַא ַ ּביֵ י וְ ִא ֵיתIn a similar decree, Abaye said, and some say that it was stated by Rav
H
.ֹותל
ֶ  וְ ֵאין ְמ ַק ְּנחֹו ַ ּב ּכ, ַרגְ לֹו ְמ ַק ְּנחֹו ַ ּב ַ ּק ְר ַקעYehuda: If one has mud on his foot, he may wipe it on the ground
on Shabbat, but he may not wipe it on a wall.
ֹותל ל ֹא ִמ ׁ ּשוּם
ֶ  ַמאי ַט ְע ָמא ַ ּב ּכ: ֲא ַמר ָר ָבאRava said: What is the reason that he may not wipe it off on a wall?
! ָהא ִ ּבנְיָ ן ַח ְק ָל ָאה הוּא,יחזִ י ְּכבֹונֶ ה
ֱ  דְּ ֶמIs it because it appears like building, as he is adding plaster to the
wall? That is the building of a field laborer, which is not an actual
building. There is no concern in that case because in adding plaster to
that building, one does not perform the prohibited labor of building.
 וְ ֵאין ְמ ַק ְּנחֹו,ֹותל
ֶ  ְמ ַק ְּנחֹו ַ ּב ּכ: ֶא ָּלא ָא ַמר ָר ָבאRather, Rava said: On the contrary, He may wipe it on a wall, but
. דִּ ְיל ָמא ָא ֵתי ְל ַא ׁ ְשוֹויֵ י גּ ו ּּמֹות, ַ ּב ַ ּק ְר ַקעhe may not wipe it on the ground. This is due to the concern lest
one come to level holes in the ground while wiping his foot.
 ֶא ָחד זֶ ה וְ ֶא ָחד:יה דְּ ָר ִבינָ א ָא ַמר
ּ  ָמר ְ ּב ֵר, ִא ְית ַמרIt is stated that other amora’im disputed this issue. Mar, son of Ravi–  ֶא ָחד זֶ ה וְ ֶא ָחד זֶ ה: ַרב ּ ַפ ּ ָפא ָא ַמר, זֶ ה ָאסוּרna, said: Both this, wiping the mud on a wall, and that, wiping the
. מו ָּּתרmud on the ground, are prohibited. Rav Pappa said: Both this and
that are permitted.
יה? ְמ ַק ְּנ ִחי
ּ יה דְּ ָר ִבינָ א ְ ּב ַמאי ְמ ַק ְּנ ִחי ֵל
ּ  ְל ַמר ְ ּב ֵרThe Gemara asks: According to the opinion of Mar, son of Ravina,
.יה ַ ּב ּק ָֹורה
ּ  ֵלwith what may he wipe his foot? The Gemara answers: Even according to his opinion, there is a permitted manner to clean his foot; he
wipes it on a beam on the ground.
,יחיָ יא
ְ יה דְּ ֶל
ׁ  ָלא ֵל ִיתיב ִא: ֲא ַמר ָר ָבאRava said: A person should not sit on Shabbat right at the entrance
ּ ינִיש ַא ּפו ֵּמ
H
.יה ֵח ֶפץ וְ ָא ֵתי ְל ַא ּתֹויֵ י
ּ  דִּ ְיל ָמא ִמיגָ נִ ְד ָרא ֵלto a closed alleyway where a side post is placed as a symbolic partition enabling one to carry inside the alleyway. The reason for this is
that perhaps an object will roll into the public domain and one will
come to get it, as there is no conspicuous demarcation between inside
and outside the alleyway.


HALAKHA

Moving an item in an atypical manner – ִט ְלטוּל
מן ַה ַ ּצד:ִ Objects that one is prohibited to move
on Shabbat are prohibited only if they are
moved in their typical manner. Moving these
items in an indirect manner is permitted (Rambam Sefer Zemanim, Hilkhot Shabbat 25:14–15;
Shulĥan Arukh, Oraĥ Ĥayyim 311:8).
Crushing peppers – יכת ּ ִפ ְל ּ ֵפ ִלים
ַ ִּד: One is permitted to crush peppers on Shabbat if they are
to be eaten on Shabbat (Mishna Berura) and if
they are crushed in an unusual manner, even
if one crushes a large amount at one time. For
instance, one may crush them with the handle
of a knife and in a bowl, as opposed to utilizing
a mortar and pestle. This ruling is in accordance
with the view of Rava (Rambam Sefer Zemanim,
Hilkhot Shabbat 25:14–15; Shulĥan Arukh, Oraĥ
Ĥayyim 321:7).
Emerging from a river – יאה ִמן ַה ָּנ ָהר
ָ ִיְ צ: One
who bathes in a river on Shabbat (see Mishna
Berura) must dry off thoroughly when emerging
from the water so that no water will remain on
his body and be carried four cubits in a karmelit.
This ruling is in accordance with Rav Yehuda
(Rambam Sefer Zemanim, Hilkhot Shabbat 15:22;
Shulĥan Arukh, Oraĥ Ĥayyim 326:7).
If one has mud on his foot, he may wipe it,
etc. – טיט ׁ ֶש ַעל ַ ּג ֵ ּבי ַרגְ לֹו ְמ ַק ְּנחֹו וכו׳:ִ One who
has mud on his shoe or on his foot may wipe
it off on a wall but not on the ground, due to
concern that one might level holes, as stated
by Rava. Some authorities prohibit wiping the
mud off on a wall and permit only the use of a
beam, in accordance with the opinion of Mar,
son of Ravina (Rif ). Other commentaries even
permit the use of the ground, in accordance
with Rav Pappa’s opinion (Rosh). The later commentaries did not reach a consensus on this
issue, although most of them agreed that only
a wall should be used. This is the ruling of the
Beit Yosef, in accordance with the decision of
the majority of early commentaries. The Baĥ,
however, favored the more stringent approach
(Rambam Sefer Zemanim, Hilkhot Shabbat 21:2;
Shulĥan Arukh, Oraĥ Ĥayyim 302:6).
Sitting at the entrance to an alleyway – יְ ׁ ִש ָיבה
ב ֶפ ַתח ַה ָּמבֹוי:ּ ְ Although the law permits one to
utilize and carry under the beam marking the
entrance to an alleyway, a person should nonetheless not sit by the edge of the alleyway or by
the side post (Mishna Berura), lest an object roll
out of his hand and he come to retrieve it from
the public domain, as stated by Rava (Rambam
Sefer Zemanim, Hilkhot Shabbat 17:17; Shulĥan
Arukh, Oraĥ Ĥayyim 365:5).
NOTES

The succession of topics in the Gemara – ַמ ֲה ָלך
סוּגִ ּיַ ית ַה ְ ּג ָמ ָרא: The Gemara seems to be presenting a series of unrelated halakhot. Nevertheless,
the items share several common features. In
particular, all the cases involve rabbinic decrees
that prohibit actions that could lead to performance of a prohibited labor, although each action in and of itself lacks even the appearance
of a prohibition. Some commentaries state that
most of these decrees are in accordance with
the opinion of Rabbi Yehuda, who holds that
an unintentional act is prohibited (Tosefot Rid).
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HALAKHA

A person may not position a barrel – ינִיש ּכו ָּבא
ׁ לא ִליצַ דַּ ד ִא:ָ
It is prohibited to straighten or tilt a full (Mishna Berura)
barrel on the ground on Shabbat. Since it is heavy, one will
inevitably even out holes in the ground (Shulĥan Arukh, Oraĥ
Ĥayyim 337:4).
Rags in the mouth of a jug – מו ִׂכין ְ ּב ִפי ַּכד: It is prohibited
to stuff wet (Mishna Berura) rags into the mouth of a jug
on Shabbat, because one will inevitably squeeze the liquid
out of them (Rambam Sefer Zemanim, Hilkhot Shabbat 22:15;
Shulĥan Arukh, Oraĥ Ĥayyim 320:16).
Mortar that is on one’s garment – טיט ֶש ַעל ַג ֵ ּּבי ִ ּבגְ דֹו:ִ If one
has mortar on his clothing, he may rub it off from the inside,
since it does not have the appearance of laundering. He may
not rub it off from the outside. It is also permitted to scrape
it off with a fingernail, as that is considered atypical, as per
the opinion of Rav Huna. Some authorities explain that this
halakha applies only to wet mud. However, it is prohibited
to rub off dry mud, because that constitutes the prohibited
labor of grinding (Rambam Sefer Zemanim, Hilkhot Shabbat
22:17; Shulĥan Arukh, Oraĥ Ĥayyim 302:7).

,ינִיש ּכו ָּבא
ׁ  ָלא ִליצַ דַּ ד ִא: וַ ֲא ַמר ָר ָבאAnd Rava also said a similar decree: A person may not position
HN
. דִּ ְיל ָמא ָא ֵתי ְל ַא ׁ ְשוֹויֵ י גּ ו ּּמֹותa barrel on a dirt floor, lest he come to level holes in the
ground while smoothing the surface upon which he is positioning the barrel.
ינִיש או ְּד ָרא
ׁ יהדֹוק ִא
ַ  ָלא ִל: וַ ֲא ַמר ָר ָבאAnd furthermore, Rava said: A person may not stuff a rag into
HL
יל ָמא ָא ֵתי ִל ֵיד י
ְ ִּ ד,ישא
ָ ׁ  ְ ּבפ ּו ָמא דְּ ׁ ִשthe mouth of a jug [shisha] on Shabbat, lest he come to vio.יטה
ָ  ְס ִחlate the prohibition of squeezing liquid from the cloth.
 ִטיט ׁ ֶש ַעל ַ ּג ֵ ּבי ִ ּב גְ דֹו: ָא ַמר ַרב ָּכ ֲהנָ אRav Kahana said: With regard to mortar that is on one’s garH
. ְמ ַכ ְס ְּכסֹו ִמ ִ ּב ְפנִים וְ ֵאין ְמ ַכ ְס ְּכסֹו ִמ ַ ּבחוּץment on Shabbat, one may rub it off from the inside, but one
may not rub it off from the outside, because that is comparable
to the prohibited labor of laundering.
נְעלֹו – ְמגָ ְררֹו
ָ  ִטיט ׁ ֶש ַעל ַ ּג ֵ ּבי ִמ:ית ִיבי
ִ ֵמ
, וְ ׁ ֶש ַעל ִ ּבגְ דֹו – ְמגָ ְררֹו ַ ּב ִ ּצ ּפ ֶֹורן,ְ ּבגַ ב ַס ִּכין
 ַמאי ָלאו – ׁ ֶש ּל ֹא.ו ִּב ְל ַבד ׁ ֶש ּל ֹא יְ ַכ ְס ֵּכס
, ׁ ֶש ּל ֹא יְ ַכ ְס ֵּכס ִמ ַ ּבחוּץ,יְ ַכ ְס ֵּכס ְּכ ָלל! ל ֹא
.ֶא ָּלא ִמ ִ ּב ְפנִים

NOTES

A person may not position a barrel – ינִיש ּכו ָּבא
ׁ לא ִליצַ דַּ ד ִא:ָ
Some commentaries explain that this means that one should
not tip a barrel on its side to pour from it, due to the possibility that the edge of the barrel will dig a hole in the ground.
Instead, one should lift the barrel off of the ground and then
pour from it (ge’onim).

The Gemara raises an objection from that which we learned:
With regard to mortar that is on one’s shoe, he may scrape it
off with the back of a knife as a departure from the typical manner of scraping. And mortar which is on one’s clothes, he may
scrape off with his fingernail, as long as he does not rub it. The
Gemara asks: What, is it not saying that he may not rub it at
all? The Gemara rejects that premise: No, it is saying that he
may not rub it from the outside, rather from the inside.

 ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו ָא ַמר ַר ִ ּבי ֶא ְל ָעזָ ר ָא ַמר ַר ִ ּביRabbi Abbahu said that Rabbi Elazar said that Rabbi Yannai
. ֲא ָבל ל ֹא יָ ׁ ָשן,נְעל ָח ָד ׁש
ָ  ְמגָ ְר ִרין ִמ: יַ ַּנאיsaid: One may scrape mud off of a new shoe on Shabbat, but
not off of an old shoe, because a layer of the shoe will be removed, which constitutes the prohibited labor of smoothing.

LANGUAGE

Jug [shisha] – ישא
ָ ׁ ש:
ִ ׁ From the Middle Persian šīšag, meaning bottle or jug.
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HALAKHA

Scraping off a shoe – נְעל
ָ גירוּד ִמ:ּ ִ It is prohibited to scrape
dirt off both a new and an old shoe on Shabbat, with a knife
or with a fingernail. Scraping is tantamount to the labor of
smoothing the leather, in accordance with the baraita taught
by Rabbi Ĥiyya. However, one may scrape the dirt off a shoe
against a wall (Magen Avraham; Rambam Sefer Zemanim,
Hilkhot Shabbat 22:18; Shulĥan Arukh, Oraĥ Ĥayyim 302:8).
One may not smear oil on one’s foot, etc. – וְ ל ֹא יָ סוּךְ ֶאת ַרגְ לֹו
ש ֶמן וכו׳:
ֶ ׁ It is prohibited to smear oil on one’s foot on Shabbat
while wearing a new (Rambam) shoe or sandal because that
approximates tanning. However, it is permitted to smear oil
on one’s foot and then put on a shoe or smear oil on one’s
entire body in order to rest on a leather carpet, as long as
there is not enough oil to tan the leather and the intention
is not to process the leather (Rambam Sefer Zemanim, Hilkhot
Shabbat 23:10; Shulĥan Arukh, Oraĥ Ĥayyim 327:4).

. ְ ּבגַ ב ַס ִּכין:ּ ַ ּב ֶּמה ְמגָ ְררֹו? ָא ַמר ַר ִ ּבי ַא ָ ּבהוWith what does one scrape it off? Rabbi Abahu said: With
the back of a knife, which is a departure from the typical manner of doing so.
 ַס ֵּמי דִּ ָידךְ ִמ ַ ּק ֵּמי:יה ַההוּא ָס ָבא
ּ ָא ַמר ֵל
נְעל
ָ  ֵאין ְמגָ ְר ִרין ל ֹא ִמ:ָהא דְּ ָתנֵי ַר ִ ּבי ִחּיָ יא
 וְ ל ֹא יָ סו ְּך ֶאת,ָח ָד ׁש וְ ל ֹא ִמנְ ָעל יָ ׁ ָשן
תֹוך
ְ נְעל אֹו ְ ּב
ָ תֹוך ַה ִּמ
ְ ַרגְ לֹו ׁ ֶש ֶמן וְ הוּא ְ ּב
 ֲא ָבל ָס ְך ֶאת ַרגְ לֹו ׁ ֶש ֶמן ו ַּמ ּנ ִַיח,ַה ַּסנְ דָּ ל
 וְ ָסךְ ָּכל.נְעל אֹו ְ ּבתֹוךְ ַה ַּסנְ דָּ ל
ָ ְ ּבתֹוךְ ַה ִּמ
גּ וּפֹו ׁ ֶש ֶמן ו ִּמ ְת ַע ֵ ּגל ַעל ַ ּג ֵ ּבי ָק ַט ְב ִליָ א וְ ֵאינֹו
.חֹוש ׁש
ֵׁ

A certain Elder said to Rabbi Abbahu: Delete your teaching
before this statement taught by Rabbi Ĥiyya: One may not
scrape at all; neither a new shoe nor an old shoe,H and one
may not smear oil on one’s footH while it is inside the shoe or
inside the sandal, as the oil is absorbed by the leather of the
shoe and strengthens it, which constitutes performance of the
prohibited labor of tanning. However, one may smear oil on
his foot in the typical manner and place it afterward in a shoe
or in a sandal, and he need not be concerned that this oil will
enhance the shoe leather. And he may likewise smear oil on his
entire body with oil and roll on a leather carpet, and he need
not be concerned.

, ל ֹא ׁ ָשנ ּו ֶא ָּלא ְלצַ ְחצְ חֹו: ָא ַמר ַרב ִח ְסדָּ אRav Ĥisda said: They only taught this in a case where he does
. ֲא ָבל ְל ַע ְ ּבדֹו – ָאסוּרso in order to polish the sandal or carpet. But if he does so to
tan the sandal or carpet, it is prohibited.
 ִמי ִא ָּיכא, ְלצַ ְחצְ חֹו:ּיטא! וְ תו
ָ “ל ַע ְ ּבדֹו״ ּ ְפ ׁ ִש
ְ The Gemara raises a difficulty: If he does so to tan the leather, it
? ַמאן דְּ ׁ ָש ֵריis obvious that it is prohibited, as tanning is a labor prohibited
by Torah law. And furthermore: If he does so in order to polish
it, is there an opinion that permits one to perform this act
intentionally on Shabbat ab initio?
 ָא ַמר ַרב,ית ַמר
ְ ית ַמר ָה ִכי ִא
ְ  ִאי ִא, ֶא ָּלאRather, if it was stated, it was stated as follows: Rav Ĥisda
, ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ִשיעוּר ְלצַ ְחצְ חֹו: ִח ְסדָּ אsaid: They only taught that it is permitted to do so on Shabbat
. ֲא ָבל ׁ ִשיעוּר ְל ַע ְ ּבדֹו – ָאסוּרin a case where one smears a measure sufficient only to polish
it; however, if one smears a measure sufficient to tan it, it is
prohibited, even if he did not intend to tan the leather.
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,נְעל ָ ּגדֹול
ָ  ל ֹא יֵ צֵ א ָק ָטן ְ ּב ִמ: ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught in a baraita: A small person may not go out
. ֲא ָבל יֹוצֵ א הוּא ְ ּב ָחלוּק ָ ּגדֹולin a too large shoe, due to concern lest the shoe fall off and he
will come to carry it in the public domain; but he may go out
in a too large cloak.H Even if it does not fit him properly, it will
certainly not fall off.
 וְ ל ֹא,נְעל ְמרו ּ ָּפט
ָ  וְ ל ֹא ֵּתצֵ א ִא ׁ ּ ָשה ְ ּב ִמAnd a woman may not go out on Shabbat in a shoe that is torn
N
 וְ ִאם ָח ְלצָ ה – ֲח ִליצָ ָת ּה. ַּת ֲחלֹוץ ּבֹוon top, lest she be mocked, remove it, and carry it on Shabbat.
. ְּכ ׁ ֵש ָרהAnd a shoe of that kind may not be used to perform ĥalitza, as
it is not a suitable shoe. Ĥalitza is performed by a widow bound
in a levirate bond with her brother-in-law. However, if she
performed ĥalitza with it, her ĥalitza is valid, since ultimately
it is a shoe.HN
נְעל
ָ  ְ ּב ֵאיזֶ ה ִמ.נְעל ָח ָד ׁש
ָ  וְ ֵאין יֹוצְ ִאין ְ ּב ִמAnd one may not go out on Shabbat wearing a new shoe,H due
.נְעל ׁ ֶשל ִא ׁ ּ ָשה
ָ  ָא ְמר ּו – ְ ּב ִמto the concern that it will not fit properly, and then one will
remove it and carry it. The Gemara comments: In what case did
they say that one may not wear a new shoe? They said this with
regard to a woman’s shoe, as women are very particular about
having their shoes fit properly.
 ל ֹא ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ּל ֹא: ָּתנֵי ַ ּבר ַק ּ ָפ ָראBar Kappara taught: They only taught that she may not go out
 ֲא ָבל, יָ צְ ָאה ּבֹו ׁ ָש ָעה ַא ַחת ִמ ְ ּבעֹוד יֹוםwearing a new shoe on Shabbat if she did not yet go out wearing
. יָ צְ ָאה ּבֹו ֵמ ֶע ֶרב ׁ ַש ָ ּבת – מו ָּּתרit for any length of time while it was still day. However, if she
went out wearing it on Shabbat eve, at which point she would
have ascertained if it fits her, she is permitted to go out wearing
it on Shabbat.
ֹומ ִטין ִמנְ ָעל ֵמ ַעל ַ ּג ֵ ּבי
ְ  ׁש: ָּתנֵי ֲח ָדאOne baraita taught: One may remove a shoe from the shoeֹומ ִטין! ָלא
ְ  ֵאין ׁש: ְ וְ ַתנְיָא ִא ָידך,ימוּס
ּ  ִאmaker’s last, the frame on which a shoe is shaped, on Shabbat.
. ָהא – ַר ָ ּבנַן,יעזֶ ר
ֶ  ַק ׁ ְשיָ א; ָהא – ַר ִ ּבי ֱא ִלAnd another baraita taught the opposite: One may not remove
it. The Gemara explains that this is not difficult: This baraita,
which prohibits doing so, is in accordance with the opinion of
Rabbi Eliezer, and that baraita, which permits doing so, is in
accordance with the opinion of the Rabbis. Rabbi Eliezer and
the Rabbis dispute the applicability of the halakhot of ritual
purity and impurity in a similar case.
 ַר ִ ּבי,ימוּס
ּ  ִמנְ ָעל ׁ ֶש ַעל ַ ּג ֵ ּבי ִא: דִּ ְתנַ ןAs we learned in a mishna: A shoe that remains on a last,
. וַ ֲח ָכ ִמים ְמ ַט ְּמ ִאים,יעזֶ ר ְמ ַט ֵהר
ֶ  ֱא ִלRabbi Eliezer deems it pure, i.e., unable to become impure, as
in his opinion the shoe is not yet complete, and therefore it is
not yet a vessel and cannot become impure. And the Rabbis
deem it capable of becoming impure, as in their opinion, the
shoe is completed, and any vessel whose work is complete can
become ritually impure.H Correspondingly, the Rabbis, who
hold that a shoe on a last is a completed vessel, hold that it may
be moved on Shabbat.H Rabbi Eliezer, who holds that it is an
incomplete vessel, holds that it may not be moved.
N

אכ ּתֹו
ְ  דָּ ָבר ׁ ֶש ְּמ ַל: דְּ ָא ַמר,נִיחא ְל ָר ָבא
ָ  ָהThe Gemara poses a question: It works out well according to
צֹור ְך
ֶ צֹור ְך גּ וּפֹו ֵ ּבין ְל
ֶ  ֵ ּבין ְל,יס ּור
ּ  ְל ִאthe opinion of Rava, who said: Moving an object whose pri. ׁ ַש ּ ִפיר, ְמקֹומֹו – מו ָּּתרmary function is for a prohibited use, whether for the purpose
of utilizing the object itself to perform a permitted action or for
the purpose of utilizing its place, is permitted. It is well understood that one may move the last slightly while removing the shoe,
since removing the shoe is considered utilizing the last’s place.

HALAKHA

A small person may not go out in a too large shoe…in a too
large cloak – דֹול…ב ָחלוּק ָ ּגדֹול
ְּ
נְעל ָ ּג
ָ ל ֹא יֵ צֵ א ָק ָטן ְ ּב ִמ: It is prohibited
to go out on Shabbat wearing a shoe that is too large, because
it might fall off and one might come to carry it. However, it is
permitted to wear a large cloak, in which case no such concern
exists (Rambam Sefer Zemanim, Hilkhot Shabbat 19:15; Shulĥan
Arukh, Oraĥ Ĥayyim 301:7).
Ĥalitza with a torn shoe – נְעל ְמרו ּ ָּפט ְ ּב ֲח ִליצָ ה
ָ מ:ִ Ab initio, Ĥalitza
must be performed with a shoe that is whole. Nevertheless, if
ĥalitza is performed with a torn shoe that is not entirely shredded (Tosafot), the ĥalitza is valid after the fact. If the shoe is so
torn that it cannot be worn, the ĥalitza is invalid (Rambam
Sefer Nashim, Hilkhot Yibbum VaĤalitza 4:19; Shulĥan Arukh,
Even HaEzer 169:21).
And a woman may not go out in a shoe that is torn on top…
wearing a new shoe – נְעל ָח ָד ׁש
ָ ט…ב ִמ
ּ ְ נְעל ְמרו ּ ָּפ
ָ וְ ל ֹא ֵּתצֵ א ִא ׁ ּ ָשה ְ ּב ִמ:
A woman may not wear a shoe on Shabbat that is torn at the
top because she might be mocked, causing her to remove the
shoe and carry it. Likewise, she may not go out wearing a new
shoe that she has never worn before, because if it does not fit
her she might remove it. However, the halakha with regard to
new shoes does not apply to men, since they are not as particular about those matters (Rambam Sefer Zemanim, Hilkhot
Shabbat 19:15; Shulĥan Arukh, Oraĥ Ĥayyim 303:13).
The purity of a new shoe – נְעל ָח ָד ׁש
ָ ט ֳה ָרת ִמ:ָ A shoe on a last,
although it has never been worn, can contract ritual impurity
imparted by treading because it is a completed vessel. This ruling is in accordance with the opinion of the Rabbis (Rambam
Sefer Tahara, Hilkhot Kelim 24:5).
Removing a shoe from a last – ימוּס
ָ מ:ִ It is perּ נְעל ֵמ ַעל ִא
mitted to remove a new shoe or an old one (Mishna Berura)
from a last on Shabbat, since the last is considered a utensil,
albeit one whose primary function is prohibited. This ruling is
in accordance with the opinion of the Rabbis. One may likewise cause the last to fall away from the shoe (Mishna Berura;
Rambam Sefer Zemanim, Hilkhot Shabbat 26:12; Shulĥan Arukh,
Oraĥ Ĥayyim 308:14).
NOTES

A shoe that is torn on top [meruppat] – נְעל ְמרו ּ ָּפט
ָ מ:ִ Some
commentaries explain that meruppat means that the shoe is
too large, so the foot does not fit snugly in the shoe.
Ĥalitza with a shoe – נְעל
ָ ח ִליצָ ה ְ ּב ִמ:ֲ The tradition observed
by the Sages is that the shoe with which ĥalitza is performed
must be suitable to be worn by the brother-in-law. If the shoe
is torn on top, the concern is that it might not be suitable for
wearing. Some explain that a shoe which is completely torn is
invalid for ĥalitza, even after the fact (Tosafot).
A shoe that remains on a last – נְעל ׁ ֶש ַעל ַ ּג ֵ ּבי ִא ּימוּס
ָ מ:ִ According
to the Tosefta in tractate Teharot, Rabbi Eliezer and the Rabbis
disagree whether or not a shoe, which is a cover that protects
the last, is considered a vessel.

,צֹורךְ ּגוּפֹו – מו ָּּתר
ֶ  ְל: דְּ ָא ַמר, ֶא ָּלא ְל ַא ַ ּביֵיHowever, according to Abaye, who said that for the purpose
יכא
ֶ  ְלof utilizing the object itself to perform a permitted action, it is
ָּ  ַמאי ִא,צֹור ְך ְמקֹומֹו – ָאסוּר
?ימר
ַ  ְל ֵמpermitted; however, for the purpose of utilizing its place, it
is prohibited, what can be said? It is prohibited to move the
last, which is clearly a utensil whose primary function is for a
prohibited use. How is it possible to remove the shoe without
moving the last?
, דְּ ַתנְיָ א. ָה ָכא ְ ּב ַמאי ָע ְס ִקינַ ן – ְ ּב ָרפוּיThe Gemara answers: With what are we dealing here? It is with
–  ִאם ָהיָ ה ָרפ ּוי:אֹומר
ֵ
 ַר ִ ּבי יְ הו ָּדהa shoe placed loosely on the last, so the shoe can be removed
. מו ָּּתרwithout moving the last. As it was taught in a baraita: Rabbi
Yehuda says: If it was loose, it is permitted.
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. ָהא ל ֹא ָרפוּי – ָלא,ַט ְע ָמא – דְּ ָרפוּי
אכ ּתֹו
ְ  דָּ ָבר ׁ ֶש ְּמ ַל: דְּ ָא ַמר,נִיחא ְל ַא ַ ּביֵי
ָ ָה
ְצֹורך
ֶ  ְל,צֹורךְ ּגוּפֹו – מו ָּּתר
ֶ  ְל,ְל ִא ּיסוּר
. ׁ ַש ּ ִפיר,ְמקֹומֹו – ָאסוּר

The Gemara infers: The reason it is permitted is only because it is
loose; however, if it is not loose, no, it is prohibited. It works out
well according to the opinion of Abaye, who said that moving an
object whose primary function is for a prohibited use for the purpose of utilizing the object itself to perform a permitted action it is
permitted; however, for the purpose of utilizing its place, it is prohibited to move it. It is well understood that it is prohibited to move
the last if the shoe is tightly attached to it.

צֹורךְ גּ וּפֹו
ֶ  ֵ ּבין ְל: דְּ ָא ַמר, ֶא ָּלא ְל ָר ָבאHowever, according to Rava, who said that moving an object whose
 ַמאי,צֹור ְך ְמקֹומֹו – מו ָּּתר
ֶ  ֵ ּבין ְלprimary function is for a prohibited use, whether for the purpose
! ִא ְיריָ א ָרפוּי? ֲא ִפילּ ּו ל ֹא ָרפוּי נַ ִמיof utilizing the object itself to perform a permitted action or for the
purpose of utilizing its place, is permitted, why discuss specifically
a case where it is loose? Even if it were not loose, it should also be
permitted to move it.
יעזֶ ר
ֶ  דְּ ַר ִ ּבי יְ הו ָּדה ִמ ׁ ּש ּום דְּ ַר ִ ּבי ֱא ִלThe Gemara answers: That baraita is the opinion of Rabbi Yehuda in
אֹומר ִמ ׁ ּשוּם
ֵ  ַר ִ ּבי יְ הו ָּדה, הוּא; דְּ ַתנְיָאthe name of Rabbi Eliezer, and it is not a clarification of the opinion
. ִאם ָהיָ ה ָרפוּי – מו ָּּתר:יעזֶ ר
ֶ  ַר ִ ּבי ֱא ִלof the Rabbis. Although Rabbi Eliezer holds that the shoe is not yet
completed, nevertheless, Rabbi Yehuda says in the name of Rabbi
Eliezer that it is permitted to carry it. As it was taught in a baraita:
Rabbi Yehuda says in the name of Rabbi Eliezer: If it was already
loose and no longer requires a last, it is permitted to move it, since it
is a completed vessel and no longer needs the last to shape it.
הדרן עלך תולין
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Perek XXI
Daf 141 Amud b

mishna

A person may take his son in his hands on Shabbat,
נֹוטל ָא ָדם ֶאת ְ ּבנֹו וְ ָה ֶא ֶבן
ֵ מתני׳
and even though there is a stone, which is a set-aside
. תֹוכ ּה
ָ  וְ ַכ ְל ָּכ ָל ה וְ ָה ֶא ֶבן ְ ּב,ְ ּביָ דֹו
item, in the child’s hand,H it is not prohibited to pick up the child. And it is
 ּו ְמ ַט ְל ְט ִל ין ְּתר ּו ָמ ה ְט ֵמ ָא ה ִע םpermissible to take a basket with a stone inside it on Shabbat. And one
.הֹורה וְ ִעם ַהחו ִּּלין
ָ  ַה ְּטmay move ritually impure teruma, which may not be eaten and is set-aside,
with ritually pure teruma, as well as with non-sacred produce.
 ַאף ַמ ֲע ִלין ֶאת:אֹומר
ֵ
 ַר ִ ּבי יְ הו ָּדהRabbi Yehuda says: One may even lift a measure of teruma that was nulliN
. ַה ְּמדו ָּּמע ְ ּב ֶא ָחד ו ֵּמ ָאהfied from a mixture of one hundred measures of non-sacred produce and
one measure of teruma. When a measure of teruma is mixed with non-sacred
produce, if the non-sacred produce is one hundred times the measure of
teruma, the teruma is nullified. However, the Sages instituted that one must
remove an amount equivalent to that measure of teruma and give it to a
priest. The remainder is considered non-sacred produce. Rabbi Yehuda
permits removing that measure on Shabbat to render the mixture permitted
to eat.

HALAKHA

A child holding a set-aside item in his
hand – תינֹוק ַה ַּמ ֲחזִ יק מו ְּקצֶ ה ְ ּביָ דֹו:ִּ On Shabbat, if a
child longs for his father to lift him, it is permitted
for the father to lift the child even if he is holding a
stone in his hand (Rambam Sefer Zemanim, Hilkhot
Shabbat 25:16; Shulĥan Arukh, Oraĥ Ĥayyim 309:1).
A baby with a purse hanging around his
neck – תינֹוק וְ ִכיס ָּתלוּי ְ ּב ַצ ָּוארֹו:ִּ One who carries a
living baby with a purse hanging around his neck
on Shabbat is liable for carrying the purse, since
the purse is not secondary to the baby (Rambam
Sefer Zemanim, Hilkhot Shabbat 18:17).

gemara

Rava said: If one carried out a living baby to the
 הֹוצִ יא ִּתינֹוק ַחי:גמ׳ ָא ַמר ָר ָבא
public domain on Shabbat, and the baby had a
.וְ ִכיס ָּתלוּי ְ ּב ַצ ָּוארֹו – ַחּיָ יב ִמ ׁ ּשוּם ִּכיס
purse that was hanging around his neck,H he is liable for carrying out the
–  ִּתינֹוק ֵמת וְ ִכיס ָּתלוּי לֹו ְ ּב ַצ ָּוארֹוpurse. However, one who carried out a dead baby, with a purse hanging
. ּ ָפטוּרaround his neck, is exempt.
– ״תינֹוק ַחי וְ ִכיס ָּתלוּי לֹו ְ ּב ַצ ָּוארֹו
ִּ Rava said: If one carried out a living baby to the public domain on Shabbat,
יחּיַ יב נַ ִמי ִמ ׁ ּשוּם
ַ  ַחּיָ יב ִמ ׁ ּשוּם ִּכיס״ וְ ִלand a purse was hanging around the baby’s neck, he is liable for carrying
! ִּתינֹוקout the purse. The Gemara asks: And let him be liable for carrying out the
baby as well.
: דַּ ֲא ַמר,יה
ּ  ָר ָבא ְּכ ַר ִ ּבי נָ ָתן ְס ִב ָירא ֵלThe Gemara responds: Rava holds in accordance with the opinion of
N
.נֹושא ֶאת ַעצְ מֹו
ׂ ֵ  ַחיRabbi Natan, who said: A living being carries itself. Therefore, one who
carries a living being from one domain to another is not liable.
: ִמי ָלא ְּתנַן,יב ֵטל ִּכיס ְלגַ ֵ ּבי ִּתינֹוק
ּ ַ  וְ ִלThe Gemara asks: And let the purse be negated relative to the baby; and
, ֶאת ַה ַחי ַ ּב ִּמ ָּטה ּ ָפטוּר ַאף ַעל ַה ִּמ ָּטהhe should be exempt for carrying out the purse as well. Didn’t we learn in
! ׁ ֶש ַה ִּמ ָּטה ְט ֵפ ָילה לֹוa mishna: One who carries out a living person on a bed is exempt even
for carrying out the bed, because the bed is secondary to the person? The
same should be said with regard to the purse, relative to the baby.
 ִּכיס ְלגַ ֵ ּבי,יה
ּ  ִמ ָּטה ְלגַ ֵ ּבי ַחי – ְמ ַב ְּט ִלי ֵלThe Gemara answers: In a case where a bed is relative to a living being, the
.יה
ּ  ִּתינֹוק – ָלא ְמ ַב ְּט ִלי ֵלliving being negates it, as the bed is needed to carry the person and is secondary to him. However, in a case where a purse is relative to a baby, the
baby does not negate it, since it is independently significant.
– “תינֹוק ֵמת וְ ִכיס ָּתלוּי לֹו ְ ּב ַצ ָּוארֹו
ִּ
יחּיַ יב ִמ ׁ ּשוּם ִּתינֹוק! ָר ָבא
ַ ּ ָפטוּר״ וְ ִל
 ָּכל: דַּ ֲא ַמר,יה
ּ ְּכ ַר ִ ּבי ׁ ִש ְמעֹון ְס ִב ָירא ֵל
יך ְלגו ָּפ ּה – ּ ָפטוּר
ְ אכה ׁ ֶש ֵאין צָ ִר
ָ ְמ ָל
.יה
ָ ָע ֶל

And Rava said: One who carried out a dead baby with a purse hanging
around the baby’s neck is exempt. The Gemara asks: And let him be liable
for carrying out the baby. The Gemara answers: Rava holds in accordance
with the opinion of Rabbi Shimon, who said: With regard to any labor
that is not needed for its own sake, one is exempt for performing it on
Shabbat. One who carries out a corpse does not do so because he needs it;
rather, he does so for the sake of the corpse, i.e., to bury it or to move it from
a degrading place. Therefore, he has not performed a labor prohibited by
Torah law. Similarly, he is also exempt for carrying out the purse because
due to his distress and mourning he negates the purse, as it is insignificant
relative to the baby.
NOTES

One may lift from a mixture – מ ֲע ִלין ֶאת ַה ְמדו ָּּמע:ַ Nullification is an
important concept in the halakhot governing mixtures of prohibited
and permitted foods. In principle, when a portion of prohibited
food is mixed together with a larger amount of permitted food, the
prohibited food is nullified by the permitted food. The proportion of
permitted food to prohibited food necessary for nullification varies
based on the nature of the mixture and the prohibition.
For example, one hundred units of permitted grain are required
to nullify one unit of teruma. If the ratio in the mixture is less than
that, the entire mixture assumes the legal status of teruma and may
be eaten only by a priest. In either case, the Sages require that one
unit be removed from the mixture and given to a priest as teruma.



That is done in order to prevent the priests from incurring financial
loss; otherwise, they would lose the rights to the teruma in the
mixture.
Rava holds in accordance with the opinion of Rabbi Natan – ָר ָבא
יה
ּ כ ַר ִ ּבי נָ ָתן ְס ִב ָירא ֵל:ְּ Rava himself is of the opinion that everyone
agrees with Rabbi Natan that a living being carries itself. However,
since this is not explicitly stated, the Gemara presents Rava’s opinion
simply as being in accordance with the opinion of Rabbi Natan
(Rabbeinu Aharon HaLevi). Alternatively, the Rabbis only concede to
Rabbi Natan with regard to a baby able to walk. Here, the Gemara is
also referring to an infant who cannot yet walk (Rashba).
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NOTES

Who has longings – יע ּגו ִּעין
ְ שּיֵ ׁש לֹו ִ ּג:
ֶ ׁ Some commentaries explain that the baby longs for the stone and would
cry if his father would take it from him. Therefore, the
Sages permit the father to carry both of them (Tosefot
Rid).

ִּתינֹוק
itted
hand
Oraĥ

One
ck on
ndary

ק

.נֹוטל ָא ָדם ֶאת ְ ּבנֹו וְ ָה ֶא ֶבן ְ ּביָ דֹו
ֵ : ְּתנַןWe learned in the mishna: A person may take his son in his hands on
 ְ ּב ִתינֹוק ׁ ֶשּיֵ ׁש לֹו: ָא ְמ ִרי דְּ ֵבי ַר ִ ּבי יַ ַּנאיShabbat; and this is permitted even though there is a stone in the child’s
.יעגּ ו ִּעין ַעל ָא ִביו
ְ  ִ ּגhand. As it can be inferred from this mishna that the stone is negated
relative to the child, why, then, is he liable in the case of a purse hanging
around a live baby’s neck? Let the purse be negated relative to the baby.
The Sages of the school of Rabbi Yannai say: You cannot infer from this
mishna that the stone is negated and therefore it is permitted to move
it. Rather, the mishna is referring to a baby who has longingsN for his
father. It is permitted for the father to move the stone because if the
father does not lift him, the baby might take ill.
, ִאי ָה ִכיThe Gemara asks: If so,

Perek XXI
Daf 142 Amud a
NOTES

Even a dinar as well – א ִפילּ ּו דִּ ינָ ר נַ ִמי:ֲ Rashi ruled stringently that one may not even hold the hand of a baby
who is carrying money. The Ramban explains that the
Sages issued a decree prohibiting only lifting the baby,
lest he come to lift the dinar with his own hands.
The basket should be a base for a prohibited object –
יהוִ י ַּכ ְל ָּכ ָלה ָ ּב ִסיס ְל ָד ָבר ָה ָאסוּר
ֱ ת:ֶּ Some commentaries explained that this halakha is not based on the halakhot
of a base for a prohibited object because those do not
apply in a case where one forgets and misplaces the
prohibited object on the base. Therefore, it is a misnomer to use the term: A base for a prohibited object.
Rather, the Gemara asks why one needs to move the
stone at all (Tosefot Rid). Others explained that the Gemara is referring to all cases involving baskets, including
one where a stone is purposely placed in the basket.
Furthermore, even in a case where one forgot the stone
in the basket, the Sages only permitted carrying the
basket in an unusual manner (Me’iri).
HALAKHA

A basket of fruit with a stone inside it – ַּכ ְל ָּכ ָלת ּ ֵפירֹות
וְ ֶא ֶבן ָ ּב ּה: On Shabbat, if a basket full of fruit has a stone
inside it, and the fruit will be ruined if spilled on the
ground, as is the case with figs or grapes, one may lift
and carry the basket with the fruit and the stone in it.
However, if the fruit will not be ruined if spilled on the
ground, one spills the fruit and the stone out of the basket, replaces the fruit and carries the basket (Rambam
Sefer Zemanim, Hilkhot Shabbat 25:16; Shulĥan Arukh,
Oraĥ Ĥayyim 309:3).
And let him…take the fruits in his hands – וְ נִינְ ְק ִטינְ ה ּו
ביָ ַדיִ ם:ּ ְ On Shabbat, when fruits lie scattered in a courtyard, one may not gather them into a basket as one
would do during the week. Rather, one should lift a few
at a time and eat them (Shulĥan Arukh, Oraĥ Ĥayyim
335:5).
A broken basket – כ ְל ָּכ ָלה ּ ְפחו ָּתה:ַּ A basket with a hole
sealed by a stone may be carried on Shabbat, because
the stone is part of the side of the basket (Rambam
Sefer Zemanim, Hilkhot Shabbat 25:16; Shulĥan Arukh,
Oraĥ Ĥayyim 335:2).
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ּ  ֲא ִפ,ַמאי ִא ְיריָ א ֶא ֶבן
!יל ּו דִּ ינָ ר נַ ִמי
, ל ֹא ׁ ָשנ ּו ֶא ָּלא ֶא ֶבן:ַא ָּל ָמה ָא ַמר ָר ָבא
 ִאי נָ ְפ ָלה,ֲא ָבל דִּ ינָ ר – ָאסוּר! ֶא ֶבן
,ָל ּה – ָלא ָא ֵתי ֲאבו ּּה ְל ִא ּיתוּיֵ י דִּ ינָ ר
.ִאי נָ ֵפיל – ָא ֵתי ֲאבו ּּה ְל ַא ּתֹויֵ י

why does the mishna refer specifically to moving a stone? The same
should hold true even for a dinar, as well.N Why, then, did Rava say:
They only taught this in a case where the child has a stone in his hand;
however, if the child has a dinar in his hand, it is prohibited to lift the
child? The Gemara answers: Actually, lifting the child with a dinar
should also be permitted. However, the Sages issued a decree prohibiting lifting the child with a dinar because with regard to a stone, if it falls,
his father will not come to bring it. However, with regard to a dinar, if
it falls, his father will come to bring it.

 ַה ּמֹוצִ יא ֵּכ ָליו:יה דְּ ָר ָבא
ֵ ַָּתנְיָ א ְּכו
ּ ות
 וְ ַסנְדָּ ָליו,ְמקו ּ ָּפ ִלים וּמו ָּּנ ִחים ַעל ְּכ ֵתפֹו
 וְ ִאם ָהיָ ה.עֹותיו ְ ּביָ דֹו – ַחּיָ יב
ָ וְ ַט ְ ּב
.ְמלו ָ ּּב ׁש ָ ּב ֶהן ּ ָפטוּר

It was taught in a baraita in accordance with the opinion of Rava: On
Shabbat, one who carries out his clothes to the public domain while
they are folded and placed on his shoulder, and his sandals on his feet
and his rings in his hand, not on his fingers, is liable. And if he was
wearing them, he is exempt for all of them, as they are negated relative
to him.

 וְ ַסנְ דָּ ָליו, ַה ּמֹוצִ יא ָא ָדם וְ ֵכ ָליו ָע ָליוOne who carries out a person with his garments on him, and his
.עֹותיו ְ ּביָ ָדיו – ּ ָפט ּור
ָ  וְ ַט ְ ּב, ְ ּב ַרגְ ָליוsandals on his feet, and his rings on the fingers of his hands, i.e., wear.יאן ְּכמֹות ׁ ֶש ֵהן – ַחּיָ יב
ָ ִ וְ ִאילּ ּו הֹוצing all of his clothes and jewelry in the typical manner, is exempt,
whereas if he carried them out as they are, i.e., the person was holding
his clothes in his hands, he is liable for carrying out the clothes, just as
Rava said.
!? וְ ַא ַּמאי.תֹוכ ּה״
ָ “כ ְל ָּכ ָלה וְ ָה ֶא ֶבן ְ ּב
ַּ
!יהוִ י ַּכ ְל ָּכ ָלה ָ ּב ִסיס ְל ָד ָבר ָה ָאסוּר
ֱ ֶּת
ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ָה ָכא ְ ּב ַכ ְל ָּכ ָלה ְמ ֵל ָאה ּ ֵפירֹות:יֹוחנָ ן
ָ
נִיש ֵדי
ְ ׁ ְ ו,יש ִד ָּינה ּו ְל ֵפ ֵירי
ְ ׁ  וְ ִל.ָע ְס ִקינַ ן
 וְ נִינְ ְק ִטינְ ה ּו ְ ּביָ ַדיִ ם! ִּכ ְד ַר ִ ּבי,ְל ֶא ֶבן
,יטנְ ִפין
ַּ  ְ ּב ֵפירֹות ַה ִּמ:ֶא ְל ַעי ֲא ַמר ַרב
– יטנְ ִפין
ַּ ָה ָכא נַ ִמי – ְ ּב ֵפירֹות ַה ִּמ

We learned in the mishna: And it is permissible to take a basket with a
stone inside it on Shabbat. The Gemara asks: And why may he do so?
The basket should be a base for a prohibited object,N and a base for a
prohibited object is set-aside and may not be moved on Shabbat. Rabba
bar bar Ĥana said that Rabbi Yoĥanan said: Here, we are dealing with
a basket full of fruit.H The basket is a base for permitted items as well,
not only a base for the stone. The Gemara asks: Why may he move the
basket and the stone? There is an alternative. And let him throw the
fruit and throw the stone out of the basket, and take the fruit in his
hands,H and there will be no need to move the stone. The Gemara answers: As Rabbi Elai said that Rav said in a different context: It is referring to fruits that become soiled and ruined. Here, too, it is referring
to fruits that become soiled and ruined if he throws them down.

עֹורי! ָא ַמר ַרב ִחּיָ יא
ֵ ָוְ ִלינְ ָע ִרינְ ה ּו נ
 ָה ָכא ְ ּב ַכ ְל ָּכ ָלה:ַ ּבר ַא ׁ ִשי ָא ַמר ָר ָבא
נַע ֵ ׂשית
ֲ  דְּ ֶא ֶבן גּ ו ָּפ ּה,ּ ְפחו ָּתה ָע ְס ִקינַן
.דּ ֶֹופן ַל ַּכ ְל ָּכ ָלה

The Gemara asks a question: And let him shake them until the stone is
on one side of the basket, enabling him to throw the stone out of the
basket. Rav Hiyya bar Ashi said that Rava said: Here, we are dealing
with a broken basketH with a hole, in which the stone serves as a side
of the basket by sealing the hole. Therefore, he cannot throw it out of
the basket.

