NOTES

Who has longings – יע ּגו ִּעין
ְ שּיֵ ׁש לֹו ִ ּג:
ֶ ׁ Some commentaries explain that the baby longs for the stone and would
cry if his father would take it from him. Therefore, the
Sages permit the father to carry both of them (Tosefot
Rid).
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.נֹוטל ָא ָדם ֶאת ְ ּבנֹו וְ ָה ֶא ֶבן ְ ּביָ דֹו
ֵ : ְּתנַןWe learned in the mishna: A person may take his son in his hands on
 ְ ּב ִתינֹוק ׁ ֶשּיֵ ׁש לֹו: ָא ְמ ִרי דְּ ֵבי ַר ִ ּבי יַ ַּנאיShabbat; and this is permitted even though there is a stone in the child’s
.יעגּ ו ִּעין ַעל ָא ִביו
ְ  ִ ּגhand. As it can be inferred from this mishna that the stone is negated
relative to the child, why, then, is he liable in the case of a purse hanging
around a live baby’s neck? Let the purse be negated relative to the baby.
The Sages of the school of Rabbi Yannai say: You cannot infer from this
mishna that the stone is negated and therefore it is permitted to move
it. Rather, the mishna is referring to a baby who has longingsN for his
father. It is permitted for the father to move the stone because if the
father does not lift him, the baby might take ill.
, ִאי ָה ִכיThe Gemara asks: If so,
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Even a dinar as well – א ִפילּ ּו דִּ ינָ ר נַ ִמי:ֲ Rashi ruled stringently that one may not even hold the hand of a baby
who is carrying money. The Ramban explains that the
Sages issued a decree prohibiting only lifting the baby,
lest he come to lift the dinar with his own hands.
The basket should be a base for a prohibited object –
יהוִ י ַּכ ְל ָּכ ָלה ָ ּב ִסיס ְל ָד ָבר ָה ָאסוּר
ֱ ת:ֶּ Some commentaries explained that this halakha is not based on the halakhot
of a base for a prohibited object because those do not
apply in a case where one forgets and misplaces the
prohibited object on the base. Therefore, it is a misnomer to use the term: A base for a prohibited object.
Rather, the Gemara asks why one needs to move the
stone at all (Tosefot Rid). Others explained that the Gemara is referring to all cases involving baskets, including
one where a stone is purposely placed in the basket.
Furthermore, even in a case where one forgot the stone
in the basket, the Sages only permitted carrying the
basket in an unusual manner (Me’iri).
HALAKHA

A basket of fruit with a stone inside it – ַּכ ְל ָּכ ָלת ּ ֵפירֹות
וְ ֶא ֶבן ָ ּב ּה: On Shabbat, if a basket full of fruit has a stone
inside it, and the fruit will be ruined if spilled on the
ground, as is the case with figs or grapes, one may lift
and carry the basket with the fruit and the stone in it.
However, if the fruit will not be ruined if spilled on the
ground, one spills the fruit and the stone out of the basket, replaces the fruit and carries the basket (Rambam
Sefer Zemanim, Hilkhot Shabbat 25:16; Shulĥan Arukh,
Oraĥ Ĥayyim 309:3).
And let him…take the fruits in his hands – וְ נִינְ ְק ִטינְ ה ּו
ביָ ַדיִ ם:ּ ְ On Shabbat, when fruits lie scattered in a courtyard, one may not gather them into a basket as one
would do during the week. Rather, one should lift a few
at a time and eat them (Shulĥan Arukh, Oraĥ Ĥayyim
335:5).
A broken basket – כ ְל ָּכ ָלה ּ ְפחו ָּתה:ַּ A basket with a hole
sealed by a stone may be carried on Shabbat, because
the stone is part of the side of the basket (Rambam
Sefer Zemanim, Hilkhot Shabbat 25:16; Shulĥan Arukh,
Oraĥ Ĥayyim 335:2).
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ּ  ֲא ִפ,ַמאי ִא ְיריָ א ֶא ֶבן
!יל ּו דִּ ינָ ר נַ ִמי
, ל ֹא ׁ ָשנ ּו ֶא ָּלא ֶא ֶבן:ַא ָּל ָמה ָא ַמר ָר ָבא
 ִאי נָ ְפ ָלה,ֲא ָבל דִּ ינָ ר – ָאסוּר! ֶא ֶבן
,ָל ּה – ָלא ָא ֵתי ֲאבו ּּה ְל ִא ּיתוּיֵ י דִּ ינָ ר
.ִאי נָ ֵפיל – ָא ֵתי ֲאבו ּּה ְל ַא ּתֹויֵ י

why does the mishna refer specifically to moving a stone? The same
should hold true even for a dinar, as well.N Why, then, did Rava say:
They only taught this in a case where the child has a stone in his hand;
however, if the child has a dinar in his hand, it is prohibited to lift the
child? The Gemara answers: Actually, lifting the child with a dinar
should also be permitted. However, the Sages issued a decree prohibiting lifting the child with a dinar because with regard to a stone, if it falls,
his father will not come to bring it. However, with regard to a dinar, if
it falls, his father will come to bring it.

 ַה ּמֹוצִ יא ֵּכ ָליו:יה דְּ ָר ָבא
ֵ ַָּתנְיָ א ְּכו
ּ ות
 וְ ַסנְדָּ ָליו,ְמקו ּ ָּפ ִלים וּמו ָּּנ ִחים ַעל ְּכ ֵתפֹו
 וְ ִאם ָהיָ ה.עֹותיו ְ ּביָ דֹו – ַחּיָ יב
ָ וְ ַט ְ ּב
.ְמלו ָ ּּב ׁש ָ ּב ֶהן ּ ָפטוּר

It was taught in a baraita in accordance with the opinion of Rava: On
Shabbat, one who carries out his clothes to the public domain while
they are folded and placed on his shoulder, and his sandals on his feet
and his rings in his hand, not on his fingers, is liable. And if he was
wearing them, he is exempt for all of them, as they are negated relative
to him.

 וְ ַסנְ דָּ ָליו, ַה ּמֹוצִ יא ָא ָדם וְ ֵכ ָליו ָע ָליוOne who carries out a person with his garments on him, and his
.עֹותיו ְ ּביָ ָדיו – ּ ָפט ּור
ָ  וְ ַט ְ ּב, ְ ּב ַרגְ ָליוsandals on his feet, and his rings on the fingers of his hands, i.e., wear.יאן ְּכמֹות ׁ ֶש ֵהן – ַחּיָ יב
ָ ִ וְ ִאילּ ּו הֹוצing all of his clothes and jewelry in the typical manner, is exempt,
whereas if he carried them out as they are, i.e., the person was holding
his clothes in his hands, he is liable for carrying out the clothes, just as
Rava said.
!? וְ ַא ַּמאי.תֹוכ ּה״
ָ “כ ְל ָּכ ָלה וְ ָה ֶא ֶבן ְ ּב
ַּ
!יהוִ י ַּכ ְל ָּכ ָלה ָ ּב ִסיס ְל ָד ָבר ָה ָאסוּר
ֱ ֶּת
ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ָה ָכא ְ ּב ַכ ְל ָּכ ָלה ְמ ֵל ָאה ּ ֵפירֹות:יֹוחנָ ן
ָ
נִיש ֵדי
ְ ׁ ְ ו,יש ִד ָּינה ּו ְל ֵפ ֵירי
ְ ׁ  וְ ִל.ָע ְס ִקינַ ן
 וְ נִינְ ְק ִטינְ ה ּו ְ ּביָ ַדיִ ם! ִּכ ְד ַר ִ ּבי,ְל ֶא ֶבן
,יטנְ ִפין
ַּ  ְ ּב ֵפירֹות ַה ִּמ:ֶא ְל ַעי ֲא ַמר ַרב
– יטנְ ִפין
ַּ ָה ָכא נַ ִמי – ְ ּב ֵפירֹות ַה ִּמ

We learned in the mishna: And it is permissible to take a basket with a
stone inside it on Shabbat. The Gemara asks: And why may he do so?
The basket should be a base for a prohibited object,N and a base for a
prohibited object is set-aside and may not be moved on Shabbat. Rabba
bar bar Ĥana said that Rabbi Yoĥanan said: Here, we are dealing with
a basket full of fruit.H The basket is a base for permitted items as well,
not only a base for the stone. The Gemara asks: Why may he move the
basket and the stone? There is an alternative. And let him throw the
fruit and throw the stone out of the basket, and take the fruit in his
hands,H and there will be no need to move the stone. The Gemara answers: As Rabbi Elai said that Rav said in a different context: It is referring to fruits that become soiled and ruined. Here, too, it is referring
to fruits that become soiled and ruined if he throws them down.

עֹורי! ָא ַמר ַרב ִחּיָ יא
ֵ ָוְ ִלינְ ָע ִרינְ ה ּו נ
 ָה ָכא ְ ּב ַכ ְל ָּכ ָלה:ַ ּבר ַא ׁ ִשי ָא ַמר ָר ָבא
נַע ֵ ׂשית
ֲ  דְּ ֶא ֶבן גּ ו ָּפ ּה,ּ ְפחו ָּתה ָע ְס ִקינַן
.דּ ֶֹופן ַל ַּכ ְל ָּכ ָלה

The Gemara asks a question: And let him shake them until the stone is
on one side of the basket, enabling him to throw the stone out of the
basket. Rav Hiyya bar Ashi said that Rava said: Here, we are dealing
with a broken basketH with a hole, in which the stone serves as a side
of the basket by sealing the hole. Therefore, he cannot throw it out of
the basket.

 ל ֹא: ָא ַמר ַרב ִח ְסדָּ א.““מ ַט ְל ְט ִלין ְּתרו ָּמה וכו׳
ְ
,הֹורה ְל ַמ ָּטה ו ְּט ֵמ ָאה ְל ַמ ְע ָלה
ָ ׁ ָשנ ּו ֶא ָּלא ׁ ֶש ְּט
הֹורה ְל ַמ ְע ָלה ו ְּט ֵמ ָאה ְל ַמ ָּטה – ׁ ָש ֵקיל
ָ ֲא ָבל ְט
.יה ַל ְּט ֵמ ָאה
ָ יה ַל ְּט
ּ הֹורה וְ ׁ ָש ֵביק ֵל
ּ ֵל

We learned in the mishna: And one may move ritually impure terumaH
with ritually pure teruma. Rav Ĥisda said: They only taught this in a case
where the pure teruma is on the bottom and the impure teruma is on
the top. In that case, if one wants to reach the pure teruma, there is no
alternative to taking the impure teruma as well. However, if the pure
teruma is on the top and the impure teruma is on the bottom, he takes
the pure teruma and leaves the impure teruma.

!ּינָק ִטינְ הו
ְ יש ִדינְ ה ּו וְ ִל
ְ ׁ  ִל,הֹורה ְל ַמ ָּטה נַ ִמי
ָ  וְ ִכי ְטThe Gemara asks a question: And when the pure teruma is on the bottom
יטנְ ִפין
ַּ  ְ ּב ֵפירֹות ַה ִּמ: ָא ַמר ַר ִ ּבי ֶא ְל ַעי ָא ַמר ַרבtoo, let him throw the impure fruit, and take the pure fruit. Rabbi Elai
. ָע ְס ִקינַןsaid that Rav said: It is referring to fruits that become soiled and ruined,
which cannot be thrown from the basket.
״מ ַט ְל ְט ִלין ְּתר ּו ָמה ְט ֵמ ָאה ִעם
ְ :יבי
ִ ית
ִ ֵמ
הֹורה ְל ַמ ְע ָלה
ָ  ֵ ּבין ׁ ֶש ְּט,הֹורה וְ ִעם ַהחו ִּּלין
ָ ַה ְּט
 ֵ ּבין ׁ ֶש ְּט ֵמ ָאה ְל ַמ ְע ָלה,ּו ְט ֵמ ָאה ְל ַמ ָּטה
!הֹורה ְל ַמ ָּטה״ ְּתיו ְּב ָּתא דְּ ַרב ִח ְסדָּ א
ָ ו ְּט

The Gemara raises an objection to the statement of Rav Ĥisda: One may
move impure teruma with the pure teruma and with the non-sacred
produce, whether the pure is on the top and the impure is on the bottom, or whether the impure is on the top and the pure is on the bottom.
This is a conclusive refutation of the statement of Rav Hisda.

,צֹורךְ גּ וּפֹו
ֶ נִיתין – ְל
ִ  ַמ ְת: ֲא ַמר ָלךְ ַרב ִח ְסדָּ אThe Gemara answers that Rav Ĥisda could have said to you: The mishna,
.צֹורךְ ְמקֹומֹו
ֶ יתא – ְל
ָ ְ ָ ּב ַריwhich, according to Rav Ĥisda, permits moving the impure teruma with
the pure teruma only when the pure teruma is on top, is referring to a case
where he needs the basket for the purpose of utilizing the object itself,
i.e., he wants to eat the fruit. The baraita is referring to a case where he
needs the basket for the purpose of utilizing its place, i.e., he wants to
move the basket in order to vacate its place, in which case he may move
it even if it contains impure teruma exclusively.

HALAKHA

Moving teruma – ט ְלטוּל ְּתרו ָּמה:ִ It is permitted for an Israelite to carry teruma on Shabbat,
even though it is prohibited for him to eat
it. In addition, ritually impure teruma, which
may not be eaten, may be carried together
with pure teruma if the following conditions
are met: (1) Both the impure and the pure
teruma are in the same vessel; (2) the pure
produce is beneath the impure produce;
(3) the fruit will be ruined when spilled on
the ground, as is the case with figs or grapes,
rendering moot the option of spilling the
contents of the vessel and replacing only the
pure teruma. However, in a situation where
the produce will not be ruined when spilled
on the ground, one empties the vessel and
replaces the permitted produce, in accordance with the opinions of Rav Ĥisda and
Rabbi Elai (Rambam Sefer Zemanim, Hilkhot
Shabbat 25:20).

נִיתין
ִ אֹוק ֵמי ַמ ְת
ְ יה דְּ ַרב ִח ְסדָּ א ְל
ֲ ּ ַמאי דThe Gemara asks: What impelled Rav Ĥisda to establish the mishna as
ּ ֹוח ֵק
?צֹורךְ גּ וּפֹו
ֶ  ְלreferring specifically to a case where he needs the basket for the purpose
of utilizing the object itself? Why can’t he explain the mishna as referring
to any case?
 דְּ ָק ָתנֵי,יה דַּ יְ ָיקא
ֵ ָנִיתין ְּכו
ִ  ַמ ְת:ֲא ַמר ָר ָבא
ּ ות
נַער ֶאת ַה ַּכר
ֵ  ָמעֹות ׁ ֶש ַעל ַה ַּכר – ְמ:יפא
ָ ֵס
 וְ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי.נֹופלֹות
ְ וְ ֵהן
ְצֹורך
ֶ  ֲא ָבל ְל,צֹורךְ ּגוּפֹו
ֶ  ָלא ׁ ָשנ ּו ֶא ָּלא ְל:יֹוחנָן
ָ
יפא
ָ  ו ִּמדְּ ֵס.עֹודן ָע ָליו
ָ ְְמקֹומֹו – ְמ ַט ְל ְטלֹו ו
.צֹורךְ גּ וּפֹו
ֶ ישא נַ ִמי ְל
ָ ׁ צֹורךְ גּ וּפֹו – ֵר
ֶ ְל

Rava said: The mishna is precise in accordance with the opinion of Rav
Ĥisda, as it is taught in the latter clause, the next mishna: With regard
to coins that are on a cushion, he shakes the cushion and the coins fall.
And Rabba bar bar Ĥana said that Rabbi Yoĥanan said: They only
taught that he may shake the cushion in a case where it is for the purpose
of utilizing the cushion itself. However, if he needs it for the purpose of
utilizing its place, he may move it, even though the coins are still on it.
And from the fact that the latter clause of the mishna is referring to a case
where he needs the cushion for the purpose of utilizing the cushion itself,
the first clause, too, is referring to a case where he needs the basket for
the purpose of utilizing the basket itself.

!? וְ ַא ַּמאי.אֹומר ַאף ַמ ֲע ִלין וכו׳״
ֵ  ַ״ר ִ ּבי יְ הו ָּדהWe learned in the mishna that Rabbi Yehuda says: One may even lift a
! ָהא ָקא ְמ ַת ֵ ּקןmeasure of teruma that was nullified from a mixture of one hundred
measures of non-sacred produce and one measure of teruma. The Gemara asks: And why is it permitted? Isn’t he rendering the produce fit
for consumption? The Sages issued a decree prohibiting the performance
of any action that renders an item fit for use on Shabbat.
: דַּ ֲא ַמר,יה
ֶ  ַר ִ ּבי יְהו ָּדה ְּכ ַר ִ ּבי ֱא ִלThe Gemara answers: Rabbi Yehuda holds in accordance with the opinּ יעזֶ ר ְס ִב ָירא ֵל
. ְּתרו ָּמה ְ ּב ֵעינָ א ַמ ְח ָּתאion of Rabbi Eliezer, who said: Teruma is considered as if it is placed in
its pure unadulterated state. By lifting the measure of teruma, one does
not render the rest of the mixture fit for consumption. It is considered as
if the measure of teruma never intermingled with the rest of the produce
and the measure that he lifted from the produce is the measure that fell
into the produce.
 ְס ָאה ְּתרו ָּמה ׁ ֶש ָּנ ְפ ָלה ְל ָפחֹות ִמ ֵּמ ָאה: דִּ ְתנַןAs we learned in a mishna: A se’a of teruma that fell into less than one
 ַר ִ ּבי. וְ נָ ַפל ִמן ַה ְמדו ָּּמע ְל ָמקֹום ַא ֵחר,ּ נִ ְד ְמעוhundred se’a of non-sacred produce causes it to become a prohibited
. ְמ ַד ַּמ ַעת ִּכ ְתרו ַּמת וַ דַּ אי:אֹומר
ֵ יעזֶ ר
ֶ  ֱא ִלmixture. The teruma is not nullified by the non-sacred produce. And then,
if a se’a from the mixture fell into a different place with non-sacred
produce, Rabbi Eliezer says: The se’a from the original mixture renders
it a prohibited mixture in the same way that definite teruma would. This
is due to the concern that the same se’a of teruma that fell into the first
mixture never intermingled with the produce and subsequently fell into
the second mixture. Therefore, it requires nullification like unadulterated
teruma.
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 ֵא ין ַה ְמד ּו ָּמע:אֹומ ִרים
ְ
 וַ ֲח ָכ ִמיםAnd the Rabbis say: The se’a from the original prohibited mixture only
. ְמ ַד ֵּמ ַע ֶא ָּלא ְל ִפי ֶח ׁ ְש ּבֹוןrenders the second one a prohibited mixture according to the proportion of teruma in the entire mixture. In other words, the percentage of
teruma in each se’a of the original mixture is representative of the percentage of teruma in the entire mixture. Only that measure of teruma need be
nullified. Rabbi Eliezer’s opinion that the teruma in the mixture is not
considered mixed, and it is considered as if it was placed in its pure unadulterated state, corresponds to Rabbi Yehuda’s opinion that by lifting
the measure of teruma, one does not render the rest of the mixture fit for
consumption.
 ְלקו ָּּלא,יה ְלחו ְּמ ָרא
ַ  ֵאThe Gemara rejects this: Say that you heard that Rabbi Eliezer expressּ ימר דְּ ׁ ָש ְמ ַע ְּת ֵל
!?יה
ּ  ִמי ׁ ָש ְמ ַע ְּת ֵלes his opinion in this matter to rule stringently. Did you hear him express his opinion to rule leniently? He expressed concern lest the fallen
teruma might not have intermingled with the non-sacred produce in the
first mixture, and therefore, the second mixture is prohibited. However,
he does not consider this a certainty.
,ֶא ָּלא ה ּוא דְּ ָא ַמר ְּכ ַר ִ ּבי ׁ ִש ְמעֹון
, ְס ָאה ְּתרו ָּמה ׁ ֶש ָּנ ְפ ָלה ְל ֵמ ָאה:ְּכ ִד ְתנַן
וְ ל ֹא ִה ְס ּ ִפיק ְל ַהגְ ִ ּב ַּיה ַעד ׁ ֶש ָּנ ְפ ָלה
 וְ ַר ִ ּבי ׁ ִש ְמעֹון.ַא ֶח ֶרת – ֲה ֵרי זֹו ֲאסו ָּרה
.ַמ ִּתיר

Rather, Rabbi Yehuda stated his halakha in accordance with the opinion of Rabbi Shimon, as we learned in a mishna: If a se’a of teruma fell
into one hundred se’a of non-sacred produce, and he did not manage
to lift that se’a from the mixture until another se’a of teruma fell into the
mixture, this entire mixture is prohibited. This is because two se’a of
teruma are mixed with one hundred se’a of non-sacred produce. And
Rabbi Shimon permits the mixture. Rabbi Shimon holds that the first
se’a that fell into the produce is not mixed with it; it is placed in its unadulterated state. When the second se’a falls, it is also placed in its unadulterated state, and the two se’a do not join together.

;ו ִּמ ַּמאי? דִּ ְיל ָמא ָה ָתם ְ ּב ָהא ָק ִמ ּ ַיפ ְלגִ י
 ַאף ַעל ַ ּגב דְּ נָ ְפל ּו:דְּ ַת ָּנא ַק ָּמא ָס ַבר
ְ ּבזֶ ה ַא ַחר זֶ ה – ְּכ ַמאן דְּ נָ ַפל ְ ּב ַבת
 וְ ָהא, וְ ָהא ְל ַח ְמ ׁ ִשין נָ ְפ ָלה,ַא ַחת דָּ ֵמי
: וְ ַר ִ ּבי ׁ ִש ְמעֹון ָס ַבר.ְל ַח ְמ ׁ ִשין נָ ְפ ָלה
 וְ ָהא ִּת ְיב ִטיל,יתא ְ ּב ִטיל ְ ּב ֵמ ָאה
ָ ְַק ַּמי
!ְ ּב ֵמ ָאה וְ ַחד

The Gemara rejects this comparison: And from what does that conclusion ensue? Perhaps there, they are disagreeing with regard to this:
That the first tanna holds: Even though two se’a of teruma fell one after
another, it is as though they fell at once, and this se’a of teruma fell into
fifty se’a of non-sacred produce, and this se’a of teruma fell into fifty se’a
of non-sacred produce, which are insufficient to nullify teruma. And
Rabbi Shimon holds: The first se’a was nullified immediately when it
fell into one hundred se’a, and this se’a will be nullified in one hundred
and one se’a. There is no connection between this dispute and the opinion that by lifting the measure of teruma, one does not render the rest of
the mixture fit for consumption.

 הוּא דְּ ָא ַמר ְּכ ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן,ֶא ָּלא
 ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר, דְּ ַתנְיָא.ֶא ְל ָעזָ ר
אֹוכל ִמ ַ ּצד
ֵ ְנֹותן ֵעינָיו ְ ּבצַ ד זֶ ה ו
ֵ :אֹומר
ֵ
.ַא ֵחר

Rather, Rabbi Yehuda stated his halakha in accordance with the opinion of Rabbi Shimon ben Elazar. As it was taught in a baraita that
Rabbi Shimon ben Elazar says: One need not lift a se’a from the mixture
in order to render it permitted to eat. It is sufficient if he casts his eyes
on this side of the mixture and decides to separate a se’a from the produce on that side, and he eats from a different side of the mixture and
physically separates the se’a later. Lifting a se’a from the mixture does not
render the mixture fit for consumption, as it is permitted to partake from
the mixture even without removing a se’a. That is the rationale for Rabbi
Yehuda’s opinion.

?יה
ֵ ָיה ְּכו
ּ ות
ּ  ו ִּמי ָס ַבר ֵלThe Gemara asks: And does Rabbi Yehuda hold in accordance with the
opinion of Rabbi Shimon ben Elazar?

Perek XXI
Daf 142 Amud b
 ַר ִ ּבי,יה; דְּ ַתנְיָא
ּ ֵוְ ָהא ִמ ְיפ ִליג ּ ָפ ִליג ִע ָּילו
 ַמ ֲע ִלין ֶאת ַה ְמדו ָּּמע:אֹומר
ֵ יְ הו ָּדה
 ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר,ְ ּב ֶא ָחד ו ֵּמ ָאה
אֹוכל ִמ ַ ּצד
ֵ ְנֹותן ֵעינָיו ְ ּבצַ ד זֶ ה ו
ֵ :אֹומר
ֵ
!ַא ֵחר

Doesn’t he disagree with him? As it was taught in a baraita that Rabbi
Yehuda says: One may lift a measure of teruma that was nullified from a
mixture of one hundred measures of non-sacred produce and one
measure of teruma.N Rabbi Shimon ben Elazar says: One casts his eyes
on this side of the mixture and decides to separate a se’a from the produce on that side, and he eats from a different side of the mixture.

NOTES

Opinions with regard to lifting from a mixture of teruma –
שיטוׂת ְ ּב ַה ֲע ָל ַאת ַה ְּמדו ָּּמע:
ִ ׁ The Gemara concludes that both Rabbi
Yehuda and Rabbi Shimon ben Elazar agree that there is no
need to actually remove a portion from the mixture. The ques-
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tion is: With regard to what do they disagree? According to
some commentaries, Rabbi Shimon ben Elazar permits looking
to one side and eating from the other. However, he believes
that one may not take remedial action and separate part of the

produce. Rabbi Yehuda, however, holds that removing part of
the produce is not a remedial action, as eating the mixture is
permitted without it. Therefore, removing part of the produce
is permitted on Shabbat (Tosefot Rid).

יפא ִמדְּ ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן
ָ  דְּ ַר ִ ּבי יְ הו ָּדה ֲע ִדThe Gemara rejects this: Fundamentally, the two tanna’im agree, but the
. ֶא ְל ָעזָ רopinion of Rabbi Yehuda is more far-reaching than the opinion of
Rabbi Shimon ben Elazar. Rabbi Yehuda says that since thought is sufficient, lifting the se’a does not render the produce fit for consumption,
and it is preferable if he lifts the se’a even on Shabbat.

mishna

With regard to a stone, which is set-aside on Shabמתני׳ ָה ֶא ֶבן ׁ ֶש ַעל ּ ִפי ֶה ָח ִבית – ַמ ָּט ּה ַעל
bat and may not be moved, that was placed on the
–  ָהיְ ָתה ֵ ּבין ֶה ָח ִבּיֹות.נֹופ ֶלת
ֶ צִ דָּ ּה וְ ִהיא
mouth of a barrel, one tilts the barrel on its side, and the stone falls. If
.נֹופ ֶלת
ֶ  ו ַּמ ָּט ּה ַעל צִ דָּ ּה וְ ִהיא,יה
ַּ  ַמגְ ִ ּבthe barrel was among other barrels, and the other barrels might break if
the stone falls on them, he lifts the barrel to distance it from the other
barrels, and then tilts it on its side, and the stone falls.
נַער ֶאת ַה ַּכר וְ ֵהן
ֵ ָמעֹות ׁ ֶש ַעל ַה ַּכר – ְמ
 ָהיְ ָתה ָע ָליו ִל ׁ ְש ֶל ׁ ֶשת – ְמ ַק ְּנ ָח ּה.נֹופלֹות
ְ
יה
ָ נֹותנִין ָע ֶל
ְ –  ָהיְ ָתה ׁ ֶשל עֹור,ִ ּב ְס ַמ ְרטוּט
.ַמיִ ם ַעד ׁ ֶש ִּת ְכ ֶלה

With regard to coins that are on a cushion,H he shakes the cushion and
the coins fall. If there was bird dung (Arukh) on the cushion,H he wipes
it with a rag, but he may not wash it with water due to the prohibition
against laundering. If the cushion was made of leather, and laundering is
not a concern, he places water on it until the bird dung ceases.

gemara

Rav Huna said that Rav said: They only taught
 ל ֹא ׁ ָשנ ּו:גמ׳ ָא ַמר ַרב הוּנָ א ָא ַמר ַרב
this halakha with regard to a stone in a case
נַע ָ ׂשה ָ ּב ִסיס
ֲ – ִיח
ַ  ֲא ָבל ְ ּב ַמ ּנ,ֶא ָּלא ְ ּב ׁש ֵֹוכח
where one forgets the stone on the barrel. However, if he places the
. ְל ָד ָבר ָה ָאסוּרstone on the barrel, the barrel becomes a base for a prohibited object,
which itself may not be moved throughout Shabbat.
We learned in the mishna: If the barrel was among other barrels, he lifts
 ַמאן ַּת ָּנא.][״היְ ָתה ֵ ּבין ֶה ָח ִבּיֹות כו׳״
ָ
– ית ָרא
ֵּ יסו ָּרא וְ ֶה
ּ יכא ִא
ָ  דְּ ָכל ֵהthe barrel and then tilts it on its side, and the stone falls. The Gemara asks:
ָּ יכא דְּ ִא
? ְ ּב ִא ּיסו ָּרא ָלא ָט ְר ִחינַן, ְ ּב ֶה ֵּית ָרא ָט ְר ִחינַןWho is the tanna who holds that any place that there is a prohibited
item and a permitted item, we may exert ourselves for the permitted
item,N but we may not exert ourselves for the prohibited item? One must
exert himself to lift the barrel, and he may not remove the stone, although
doing so would minimize his exertion.
:יֹוחנָ ן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ַה ּב ֵֹורר: דִּ ְתנַן,יאל ִהיא
ֵ ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל
אֹומ ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי,ִק ְטנִית ְ ּביֹום טֹוב
:אֹומ ִרים
ְ  ו ֵּבית ִה ֵּלל,אֹוכל
ֵ ְאֹוכל ו
ֶ ּב ֵֹורר
.ּב ֵֹורר ְּכ ַד ְר ּכֹו ְ ּב ֵחיקֹו ו ַּב ַּת ְמחוּי

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: It is Rabban Shimon
ben Gamliel. As we learned in a mishna: With regard to one who selects
legumes on a Festival,H separating edible and inedible, Beit Shammai
say: He selects food and eats it immediately and leaves the waste. And
Beit Hillel say: He selects in his usual manner, and may even remove
the waste and leave the food, in his lap or in a large vessel.

:יאל
ֵ  ָא ַמר ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל,וְ ַתנְ יָ א
אֹוכל ְמרו ֶ ּּבה
ֶ ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ׁ ֶש ָה
סֹולת ְמרו ָ ּּבה ַעל
ֶ  ֲא ָבל ּ ְפ,סֹולת
ֶ ַעל ַה ּ ְפ
.אֹוכל
ֶ אֹוכל – דִּ ְב ֵרי ַה ּכֹל ּב ֵֹורר
ֶ ָה

And it was taught in a baraita that Rabban Shimon ben Gamliel said:
In what case are these matters, the dispute between Beit Shammai and
Beit Hillel, stated: In a case where the quantity of the food is greater
than the quantity of the waste. However, if the quantity of the waste is
greater than the quantity of the food, everyone agrees that one selects
the food to avoid the exertion involved in removing the waste, which itself
may not be moved. The same is true here. He moves the barrel and not
the stone, which is like waste.N

סֹולת
ֶ אֹוכל ְמרו ֶ ּּבה ַעל ַה ּ ְפ
ֶ  דְּ ִכי, וְ ָהא ָה ָכאThe Gemara asks: And here, in the case of the barrel, isn’t it comparable
! דָּ ֵמיto a case where the food is greater than the waste, as the barrel, which is
food, is bigger and heavier than the stone. In addition, it is easier to move
the stone. Nevertheless, he is not permitted to do so, in accordance with
the opinion of Beit Hillel.
יש ַקל ָלא
ְ ׁ  ֵּכיוָ ן דְּ ִאי ָ ּב ֵעי ְל ִמ, ָה ָכא נַ ִמיThe Gemara answers: Here, too, since if he wants to take the wine, the
– יה יַ יִ ן ַעד דְּ ׁ ָש ֵקיל ָל ּה ָל ֶא ֶבן
ּ  ִמ ׁ ְש ַּת ֵ ּקיל ֵלwine cannot be taken until he removes the stone, the legal status of the
.אֹוכל דָּ ֵמי
ֶ סֹולת ְמרו ָ ּּבה ַעל ָה
ֶ  ִּכ ְפstone is like that of waste which is greater in quantity than the food, and
it cannot be likened to the case of selecting. In this case, he is unable to
move the barrel without moving the stone.
יֹוסי
ֵ  ַר ִ ּבי, ַּתנְיָא.ָהיְ ָתה ֵ ּבין ֶה ָח ִבּיֹות ַמגְ ִ ּב ַּיה
 אֹו, ָהיְ ָתה ֶה ָח ִבית מו ַּּנ ַחת ָ ּבאֹוצָ ר:אֹומר
ֵ
ׁ ֶש ָהי ּו ְּכ ֵלי זְ כו ִּכית מו ָּּנ ִחין ַּת ְח ֶּת ָיה – ַמגְ ִ ּב ַּיה
.נֹופ ֶלת
ֶ  ו ַּמ ָּט ּה ַעל צִ דָּ ּה וְ ִהיא,ְל ָמקֹום ַא ֵחר
 ו ַּמ ֲחזִ ָיר ּה,יך לֹו
ְ ימ ָּנה ַמה ׁ ּ ֶש ָ ּצ ִר
ֶ נֹוטל ֵה
ֵ ְו
.קֹומ ּה
ָ ִל ְמ


HALAKHA

A stone on the mouth of a barrel…coins that
are on a cushion – ית…מעֹות
ָ
ָה ֶא ֶבן ׁ ֶש ַעל ּ ִפי ֶה ָח ִב
ש ַעל ַה ַּכר:
ֶ ׁ On Shabbat, in a case where there is
a stone on top of a barrel or coins on top of a
cushion, one tilts the barrel and lets the stone
fall, and similarly, one tilts the cushion and lets
the coins fall. However, if the barrel was situated among other barrels and tilting the barrel
where it stands is impossible, one may move
the barrel with the stone and tilt it elsewhere.
This applies only if one forgot the stone on
the barrel on Shabbat eve. If one left it there
intentionally, it is prohibited, in accordance with
Rav’s explanation of the mishna (Rambam Sefer
Zemanim, Hilkhot Shabbat 25:17; Shulĥan Arukh,
Oraĥ Ĥayyim 309:4).
If there was bird dung on it – היְ ָתה ָע ָליו ִל ׁ ְש ֶל ׁ ֶשת:ָ
It is prohibited to clean a dirty garment with
water on Shabbat due to the prohibition of laundering. Rather, one may gently wipe it with a
rag, making certain not to squeeze liquid from
the rag. If the garment was made of leather, it is
permitted to rub it clean with water (Rambam
Sefer Zemanim, Hilkhot Shabbat 22:18; Shulĥan
Arukh, Oraĥ Ĥayyim 302:9).
One who selects legumes on a festival – ַה ּב ֵֹורר
ק ְטנִיוׂת ְ ּביֹום טֹוב:ִ One may select legumes in the
typical manner on a Festival, by selecting the
waste from the food. However, one may not
do so with a vessel designated for this purpose.
If the quantity of the waste is greater than the
quantity of the food, one selects the food from
the waste, unless doing so requires extra exertion. The halakha is in accordance with the
opinions of Beit Hillel and Rabban Shimon ben
Gamliel (Rambam Sefer Zemanim, Hilkhot Yom
Tov 3:15; Shulĥan Arukh, Oraĥ Ĥayyim 510:2).
NOTES

We may exert ourselves for the permitted
item – ב ֶה ֵּית ָרא ָט ְר ִחינַן:
ּ ְ This statement, by Rabban Shimon ben Gamliel, can be understood to
mean that when the effort required to select the
food and the waste is equal, it is preferable to
select the food rather than the waste.
A barrel, waste, and food – אֹוכל
ֶ ְסֹולת ו
ֶ ח ִבית ּ ְפ:ָ
According to Rashi, who has a variant reading
of the Gemara, the explanation is simple. Since
in any case one must lift the entire barrel to
access the wine, there is no reason to permit
first removing the stone alone. With regard to
the standard version of the Gemara, there are
a number of interpretations suggested by the
different commentaries. The essence of these
interpretations is that if one would like to access the barrel, he has no choice but to move
the stone. Therefore, the stone has the status of
waste, as in a case where the quantity of waste is
greater than the quantity of food. Consequently,
one may not exert himself to move the stone
alone (see Ramban and Rashba).

We learned in the mishna: If the barrel was among other barrels, he lifts
the barrel. It was taught in a baraita: Rabbi Yosei says: If the barrel was
placed in a storeroom amongst other barrels, or if glass vessels were
placed beneath it, preventing him from tilting the barrel and letting the
stone fall, he lifts the barrel and moves it to a different place, and he tilts
it on its side, and the stone falls. And then he takes from the barrel what
he needs, and restores the barrel to its place.
במק ףד:  א״כ קרפ. Perek XXI . 142b
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HALAKHA

Moving for the purpose of utilizing its
place – צֹורךְ ְמקֹומֹו
ֶ ט ְלטוּל ְל:ִ Tilting a barrel to
remove a stone or shaking a cushion to remove coins is permitted only in cases where
one seeks to utilize the barrel or the cushion
itself. However, if he seeks to utilize its place,
one may move the barrel with the stone, or
the cushion with the coins (Rambam Sefer Zemanim, Hilkhot Shabbat 25:17; Shulĥan Arukh,
Oraĥ Ĥayyim 309:5).
Moving by means of a loaf or a baby – ִט ְלטוּל
על יְ ֵדי ִּכ ָּכר אֹו ִּתינֹוק:ַ If one must move a corpse
to maintain its dignity, or if one seeks to utilize the place that the corpse is lying, he may
place a loaf of bread or a baby on the corpse
and move it. This applies only to moving a
corpse, but not to other set-aside objects that
may not be moved (Rambam Sefer Zemanim,
Hilkhot Shabbat 26:21; Shulĥan Arukh, Oraĥ
Ĥayyim 311:5).
NOTES

For the purpose of utilizing its place – ְצֹורך
ֶ ְל
מקֹומֹו:ְ This does not mean that utilizing its
place is more significant than utilizing itself.
Rather, if one seeks to utilize the cushion itself,
he can shake off coins without moving them.
If one seeks to utilize its place, however, he
must move the coins as well (Tiferet Shmuel).
Holds in accordance with the opinion of
Rabbi Yehuda – יה
ּ כ ַר ִ ּבי יְ הו ָּדה ְס ִב ָירא ֵל:ְּ The
dispute between Rabbi Yehuda and Rabbi
Shimon is with regard to food that was
originally designated for consumption by
people, but that became spoiled. Rabbi Yehuda deems the food set-aside because it
is no longer fit for consumption by people.
Therefore, it is prohibited to move it, even
for animals. In contrast, Rabbi Shimon holds
that there is no prohibition of set-aside, and
therefore, it is permitted to move food that is
unfit for consumption by people.
LANGUAGE

Saddlebag [diskaya] – דִּ ְס ַקיָ א: From the
Greek δισάκκιον, disakyon, which means a
double-bag or two bags tied together loaded
onto an animal.

 ָא ַמר ַרב ִחּיָ יא ַ ּבר ַא ׁ ִשי ָא ַמר.״מעֹות ׁ ֶש ַעל ַה ַּכר״
ָ We learned in the mishna: With regard to coins that are on a cushion,
נַע ָ ׂשה
ֲ – ִיח
ַ  ֲא ָבל ְ ּב ַמ ּנ, ל ֹא ׁ ָשנ ּו ֶא ָּלא ְ ּב ׁש ֵֹוכח: ַרבhe shakes the cushion and the coins fall. Rav Hiyya bar Ashi said that
. ָ ּב ִסיס ְל ָד ָבר ָה ָאסוּרRav said: They only taught this halakha with regard to a case where
one forgets the coins on the cushion; however, if he places the coins
on the cushion, the cushion becomes a base for a prohibited object
and may not be moved at all.
 ל ֹא ׁ ָשנ ּו:יֹוחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
צֹורךְ ְמקֹומֹו – ְמ ַט ְל ְטלֹו
ֶ  ֲא ָבל ְל,צֹורךְ ּגוּפֹו
ֶ ֶא ָּלא ְל
 ל ֹא ׁ ָשנ ּו: וְ ֵכן ָּתנֵי ִחּיָ יא ַ ּבר ַרב ִמדִּ ְיפ ִּתי.עֹודן ָע ָליו
ָ ְו
צֹורךְ ְמקֹומֹו – ְמ ַט ְל ְטלֹו
ֶ  ֲא ָבל ְל,צֹורךְ ּגוּפֹו
ֶ ֶא ָּלא ְל
.עֹודן ָע ָליו
ָ ְו

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: They only taught
the halakha that one shakes the cushion and the coins fall, when he
needs the cushion for the purpose of utilizing the cushion itself; but
if he needs it for the purpose of utilizing its place,HN he moves the
cushion with the coins still on it. And likewise, Hiyya bar Rav from
Difti taught in a baraita: They only taught the halakha that one
shakes the cushion and the coins fall, when he needs the cushion for
the purpose of utilizing the cushion itself, but if he needs it for the
purpose of utilizing its place, he moves the cushion with the coins
still on it.

:אֹוש ֲעיָא
ַ ׁ  ָא ַמר ַר ִ ּבי.נַער וכו׳״
ֵ ״מעֹות ׁ ֶש ַעל ַה ַּכר ְמ
ָ We learned in the mishna: With regard to coins that are on a cushion,
he shakes the cushion and the coins fall.
,יה ִּכ ָּכר אֹו ִּתינֹוק
ָ ׁ ָש ַכח ַא ְרנְ ִקי ֶ ּב ָחצֵ ר – ַמ ּנ ִַיח ָע ֶל
Rabbi
Oshaya said: If one forgot a purse of money in the courtyard
–  ׁ ָש ַכח ְל ֵבינָ ה ֶ ּב ָחצֵ ר: ָא ַמר ַרב יִ צְ ָחק.ו ְּמ ַט ְל ְט ָל ּה
on Shabbat eve, and he remembers it on Shabbat and wants to
 ָא ַמר ַר ִ ּבי. ו ְּמ ַט ְל ְט ָל ּה,יה ִּכ ָּכר אֹו ִּתינֹוק
ָ ַמ ּנ ִַיח ָע ֶל
bring it into the house, he places a loaf of bread or a baby on it
 ּ ַפ ַעם ַא ַחת ׁ ָש ְכח ּו:יְהו ָּדה ַ ּבר ׁ ֵש ָילא ָא ַמר ַר ִ ּבי ַא ִסי
and moves it.H The purse becomes a base for a permitted object
 ו ָּבא ּו וְ ׁ ָש ֲאל ּו,דִּ ְס ַקיָ א ְמ ֵל ָאה ָמעֹות ַ ּב ְּס ַר ְטיָ א
and may be moved.
יה ִּכ ָּכר אֹו
ָ  ַה ּנִיח ּו ָע ֶל: וְ ָא ַמר ָל ֶהן,יֹוחנָן
ָ  ֶאת ַר ִ ּביRav Yitzhak said: If one forgot a brick in the courtyard, he places
a loaf of bread or a baby on it and moves it.
.ִּתינֹוק וְ ַט ְל ְטלו ָּה
Rabbi Yehuda bar Sheila said that Rabbi Asi said: Once, they forgot
a saddlebag [diskaya]L full of coins in a main street, and they
came and asked Rabbi Yoĥanan, and he said to them: Place a
loaf or a baby on it, and move it.
 ִה ְל ְכ ָתא ְּכ ָכל ָהנֵי ׁ ְש ַמ ֲע ָת ָתא: ָא ַמר ָמר זו ְּט ָראMar Zutra said: The halakha is in accordance with all these state,] ֲא ִפילּ ּו ׁ ָש ַכח נַ ִמי [ל ֹא: ַרב ַא ׁ ִשי ָא ַמר. ְ ּב ׁש ֵֹוכחments in the case of one who forgets. However, if one intentionally
. וְ ל ֹא ָא ְמר ּו ִּכ ָּכר אֹו ִּתינֹוק ֶא ָּלא ְל ֵמת ִ ּב ְל ַבדleft an object, even a valuable object, on Shabbat eve, he may not
employ artifice and move it the following day. Rav Ashi said: If one
forgot, he may also not employ artifice, and they only stated that
movement by means of a loaf or a baby for the purposes of moving
a corpse alone.
 ָר ָבא ַמ ַּנח ַס ִּכינָ א ַא ַ ּבר.ַא ַ ּביֵ י ַמ ַּנח ַּכ ּ ָפא ַא ֵּכ ֵיפי
יפא
ָ  ַּכ ָּמה ֲח ִר:יֹוסף
ֵ  ָא ַמר ַרב.יֹונָ ה ו ְּמ ַט ְל ְט ָל ּה
,ימר דְּ ַאמוּר ַר ָ ּבנַן ְ ּב ׁש ֵֹוכח
ַ ׁ ְש ַמ ֲע ָת ָתא דְּ ַד ְרדְּ ֵקי! ֵא
!?ְל ַכ ְּת ִח ָּילה ִמי ַאמוּר

The Gemara relates: Abaye would place a spoon on bundles of produce, so that he would be able to move the bundles because of the
spoon. Rava would place a knife on a slaughtered young dove and
move it. Rav Yosef said mockingly: How sharp is the halakha of
children? Say that the Sages stated this halakha only in a case where
one forgets, but did they say that one may do so ab initio?

 ַּכ ּ ָפא, ִאי ָלאו דְּ ָא ָדם ָח ׁשוּב ֲאנָ א: ָא ַמר ַא ַ ּביֵ יAbaye explained his actions and said: If not for the fact that I am an
!ּ ַא ֵּכ ֵיפי ָל ָּמה ִלי? ָהא ֲחז ּו ְל ִמיזְ ָ ּגא ֲע ַליְ יהוimportant person, why would I need to place a spoon on the bundles? Aren’t the bundles themselves suited to lean upon? I could
have carried the bundles without the spoon.
–  ִאי ָלאו דְּ ָא ָדם ָח ׁשוּב ֲאנָ א, ֲאנָ א: ָא ַמר ָר ָבאSimilarly, Rava said: If not for the fact that I am an important person,
! ַס ִּכינָ א ַא ַ ּבר יֹונָ ה ָל ָּמה ִלי? ָהא ֲחזִ י ִלי ְלאו ְּמצָ אwhy would I need to place a knife on a young dove? Isn’t the young
dove itself suited to be eaten as raw meat?
–  ָהא ָלא ֲחזִ י ְלאו ְּמצָ א, ַט ְע ָמא – דַּ ֲחזִ י ְלאו ְּמצָ אThe Gemara asks: The reason that it is permitted to move the slaugh?יה
ְ  ְל ֵמ. ָלאtered dove is because it is suited to be eaten by a person as raw meat;
ּ ימ ָרא דְּ ָר ָבא ְּכ ַר ִ ּבי יְ הו ָּדה ְס ִב ָירא ֵל
but if it is not suited to be eaten by a person as raw meat, no, it may
not be moved. Is that to say that Rava holds in accordance with the
opinion of Rabbi Yehuda,N that on Shabbat it is prohibited to move
food that was originally designated for human consumption and is
now only suited for animal consumption?
 ו ׁ ְּש ֵדי, ְטוֵ וי ִלי ַ ּבר ַאוְ וזָ א:יה
ּ  וְ ָה ָא ַמר ָר ָבא ְל ׁ ַש ָּמ ֵעDidn’t Rava say to his attendant on a Festival: Roast a duck for me,
!יה ְל ׁשוּנְ ָרא
ָ יע
ֶ  ֵמand throw its intestines to the cat. Moving the duck’s intestines was
permitted in order to feed the cat. Similarly, moving the dove should
have been permitted not because it is raw meat fit for consumption
by a person, but because it is suited for consumption by a dog.
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