Perek XXI
Daf 143 Amud a
ָּ יה ִע
יה
ּ ֵילו
ּ  ָה ָתם ֵּכיוָ ן דְּ ַמ ְס ַרח – דַּ ֲע ֵתThe Gemara answers: There, since the intestines will putrefy as
. ֵמ ֶא ְתמֹולtime passes, they are on his mind from yesterday. Since Shabbat
eve, he has had in mind to feed them to the cat.
 דְּ ָר ָבא ְּכ ַר ִ ּבי יְ הו ָּדה,ָה ִכי נַ ִמי ִמ ְס ַּת ְ ּב ָרא
 ִא ׁ ּ ָשה ל ֹא ִּת ָּכנֵס: דְּ ָד ַר ׁש ָר ָבא.יה
ּ ְס ִב ָירא ֵל
ּ ְל ֵבית ָה ֵעצִ ים ִל
 וְ אוּד,יטֹול ֵמ ֶהן אוּד
 ְל ִפי,נִש ַ ּבר – ָאסוּר ְל ַה ִּסיקֹו ְ ּביֹום טֹוב
ְ ׁ ׁ ֶש
יקין ְ ּב ׁ ִש ְב ֵרי
ִ יקין ְ ּב ֵכ ִלים וְ ֵאין ַמ ִּס
ִ ׁ ֶש ַּמ ִּס
. ׁ ְש ַמע ִמ ָּינ ּה.ֵּכ ִלים

The Gemara adds: So too, it is reasonable to say that Rava holds
in accordance with the opinion of Rabbi Yehuda, as Rava taught:
A woman may not enter the wood storehouse to take a wooden
poker to stoke a fire on a Festival.H And with regard to a poker that
broke, it is prohibited to kindle a fire with it on a Festival, as one
may kindle a fire on a Festival with vessels that may be moved, but
one may not kindle a fire with broken vessels that broke during
the Festival. They are set-aside and prohibited. Conclude from it
that Rava ruled in accordance with the opinion of Rabbi Yehuda
with regard to the halakhot of set-aside.

mishna

Beit Shammai say: One may clear bones
 ַמ ֲע ִב ִירין:אֹומ ִרים
ְ מתני׳ ֵ ּבית ׁ ַש ַּמאי
and shells left from the Shabbat meal from
 ו ֵּבית,יפין
ִ ּ ֵמ ַעל ַה ׁ ּ ֻש ְל ָחן ֲעצָ מֹות ּו ְק ִל
the tableH with his hand. And Beit Hillel say: One may remove the
 ְמ ַס ֵּלק ֶאת ַה ַּט ְב ָלא ּכו ָּּל ּה:אֹומ ִרים
ְ  ִה ֵּללentire board [tavla]L that is the table surface and shake the bones
.נַע ָר ּה
ֲ  ו ְּמand shells off of it, but he may not lift them with his hand because
they are set-aside and may not be moved.
 ַמ ֲע ִב ִירין ִמ ִּל ְפנֵי ַה ׁ ּ ֻש ְל ָחן ּ ֵפירו ִּרין ּ ָפחֹותOne may clear bread crumbs from the table, even if they are less
– ּש ַער ֲע ָד ׁ ִשים
ׂ ְ  ו, וְ ֵ ׂש ָער ׁ ֶשל ֲאפוּנִין, ִמ ַּכּזַ יִ תthan an olive-bulk, and pea and lentil pods. Even though it is not
. ִמ ּ ְפנֵי ׁ ֶשהוּא ַמ ֲא ַכל ְ ּב ֵה ָמהfit for human consumption, it may be moved because it is animal
fodder.
 ִאם ׁיֵש לֹו עֹור ֵ ּבית ֲא ִחיזָ ה – ְמ ַק ְּנ ִחין,ְספֹוג
 (וַ ֲח ָכ ִמים. וְ ִאם ָלאו – ֵאין ְמ ַק ְּנ ִחין ּבֹו,ּבֹו
,נִיטל ַ ּב ׁ ּ ַש ָ ּבת
ָּ  ֵ ּבין ָּכ ְך ו ֵּבין ָּכ ְך:)אֹומ ִרים
ְ
.וְ ֵאינֹו ְמ ַק ֵ ּבל טו ְּמ ָאה

With regard to a sponge, if it has leather as a handle, one may wipe
the table with it, and if not, one may not wipe the table with itH
lest he come to squeeze liquid from it. And the Rabbis say: Both
this, a dry sponge with a handle, and that, one without a handle,
may be moved on Shabbat and it does not become ritually impure. A sponge is not among the substances that can become ritually impure,N neither by Torah law nor by rabbinic decree.

gemara

Rav Naĥman said: Reverse the two opin ָאנ ּו ֵאין ָלנ ּו ֶא ָּלא:גמ׳ ָא ַמר ַרב נַ ְח ָמן
ions, as we have only Beit Shammai in ac ו ֵּבית ִה ֵּלל ְּכ ַר ִ ּבי,ֵ ּבית ׁ ַש ַּמאי ְּכ ַר ִ ּבי יְ הו ָּדה
cordance with the opinion of Rabbi Yehuda, who prohibits moving
. ׁ ִש ְמעֹוןset-aside items, and Beit Hillel in accordance with the opinion of
Rabbi Shimon, who permits doing so.
 ְמ ַסּיַ יע.״מ ֲע ִב ִירין ִמ ִּל ְפנֵי ַה ׁ ּ ֻש ְל ָחן ּ ֵפירו ִּרין״
ַ We learned in the mishna: One may clear bread crumbs from the
 ּ ֵפירו ִּרין:יֹוחנָן
ָ  דְּ ָא ַמר ַר ִ ּבי,יֹוחנָן
ָ יה ְל ַר ִ ּבי
ּ  ֵלtable. The Gemara comments: This supports the opinion of Rabbi
said: With regard to crumbs that are
. ׁ ֶש ֵאין ָ ּב ֶהן ַּכּזַ יִ ת – ָאסוּר ְל ַא ְ ּב ָדן ַ ּבּיָ דYoĥanan, as Rabbi Yoĥanan
less than an olive-bulk,H it is prohibited to destroy them by handN
in deference to the food.
We learned in the mishna: One may clear pea and lentil pods from
, ַמ ּנִי? ַר ִ ּבי ׁ ִש ְמעֹון ִהיא.״ש ָער ׁ ֶשל ֲאפוּנִין״
ֵׂ
.יה מו ְּקצֶ ה
ּ  דְּ ֵלית ֵלthe table on Shabbat. The Gemara asks: Whose opinion is it in
the mishna? It is the opinion of Rabbi Shimon, who is not of the
opinion that there is a prohibition of set-aside.
 ִאם יֵ ׁש לֹו ֵ ּבית, ְספֹוג:יפא
ָ ימא ֵס
ָ ֵא
 וְ ִאם ָלאו – ֵאין,ֲא ִחיזָ ה – ְמ ַק ְּנ ִחין ּבֹו
 דַּ ֲא ַמר, ֲא ָתאן ְל ַר ִ ּבי יְ הו ָּדה.ְמ ַק ְּנ ִחין ּבֹו
!״דָּ ָבר ׁ ֶש ֵאין ִמ ְת ַּכ ֵּוין – ָאסוּר״

Say the latter clause of the mishna: With regard to a sponge, if it
has leather as a handle, one may wipe the table with it, and if not,
one may not wipe the table with it. We have arrived at the opinion
of Rabbi Yehuda, who said: An unintentional act is prohibited,
as he certainly does not intend to squeeze liquid from the sponge.

ּ  ְ ּב ָהא ֲא ִפThe Gemara answers: In that case, even Rabbi Shimon agrees that
 דְּ ַא ַ ּביֵ י,מֹודה
ֶ יל ּו ַר ִ ּבי ׁ ִש ְמעֹון
מֹודה ַר ִ ּבי ׁ ִש ְמעֹון
ֶ :ּ וְ ָר ָבא דְּ ָא ְמ ִרי ַּת ְרוַ יְ יהוit is prohibited, as it is Abaye and Rava who both say: Rabbi Shi.יה וְ ל ֹא יָ מוּת
ֵ ׁ  ִ ּב ְפ ִסיק ֵרmon agrees in a case of: Cut off its head will it not die, i.e., ineviּ יש
table consequences. When the prohibited outcome that ensues
from the unintentional action is inevitable, Rabbi Shimon agrees
that it is prohibited. Squeezing liquid from a sponge is an inevitable
consequence.


HALAKHA

A wooden poker to stoke the fire on a Festival – אוּד
ביֹום טֹוב:ּ ְ On a Festival, it is prohibited to take a piece
of wood, whether damp or dry (Mishna Berura), from
a pile of wood and utilize it as a poker to stoke a fire
in an oven. This is because it is considered as if one
was completing the production process of a vessel
(Rambam Sefer Zemanim, Hilkhot Yom Tov 4:11; Shulĥan
Arukh, Oraĥ Ĥayyim 507:3).
One may clear bones and shells from the table –
מ ֲע ִב ִירין ֵמ ַעל ַה ׁ ּ ֻש ְל ָחן ְק ִל ּיפוׂת וַ ֲעצָ מֹות:ַ On Shabbat, it is permitted to move bones fit for dogs and shells fit for use
as animal fodder from the table. However, if they are
not even suitable for use as animal fodder, one may
only shake the table so they fall off, as per the opinion of Beit Hillel, according to Tosafot (Rambam Sefer
Zemanim, Hilkhot Shabbat 26:16; Shulĥan Arukh, Oraĥ
Ĥayyim 308:27).
Wiping the table with a sponge – קינוּח ִ ּב ְספֹוג:ִ One
may not wipe a surface with a sponge on Shabbat unless the sponge has a handle. If it does not, the concern is that one might squeeze liquid from the sponge
(Rambam Sefer Zemanim, Hilkhot Shabbat 22:15; Shulĥan
Arukh, Oraĥ Ĥayyim 320:17).
Crumbs that are less than an olive-bulk – ּ ֵפירו ִּרין ׁ ֶש ֵאין
ב ֶהן ַּכּזַ יִ ת:ּ ָ It is permitted to destroy crumbs that are less
than an olive-bulk, in accordance with the version of
this halakha in tractate Berakhot. Nevertheless, it is
customary to do so in a respectful manner. Failure to
do so leads to poverty (see Magen Avraham; Rambam
Sefer Ahava, Hilkhot Berakhot 7:11; Shulĥan Arukh, Oraĥ
Ĥayyim 180:4).
LANGUAGE

Board [tavla] – ט ְב ָלה:ַ From the Latin word tabula,
meaning a board, especially a wooden board that
serves as a cover for a table and a writing tablet.
NOTES

A sponge with regard to ritual impurity – ְספֹוג ְל ִענְיַ ן
ק ָ ּב ַלת טו ְּמ ָאה:ַ Although the Torah lists materials and
vessels that can become ritually impure, the list is not
comprehensive. The Sages decreed that certain items
that do not appear on the Torah’s list, e.g., glass vessels,
can also become ritually impure. One of their guiding
principles is that materials coming from the sea, e.g.,
fish skin and bones, cannot become impure. Therefore,
a sponge, which is from the sea and is not a vessel,
cannot become impure.
Crumbs that are less than an olive-bulk, it is prohibited to destroy them by hand – ּ ֵפירו ִּרין ׁ ֶש ֵאין ָ ּב ֶהן
כּזַ יִ ת – ָאסוּר ְל ַא ְ ּב ָדן ַ ּבּיָ ַדיִ ם:ַּ The version of this passage
that appears in Rabbeinu Ĥananel is the version that
appears in Tosafot: Crumbs that are less than an olivebulk may be destroyed by hand. That is the reading in
tractate Berakhot as well. According to that reading, in
this context the phrase one may clear means that one
may throw away the small crumbs, and one need not
make certain to keep them on the table. According to
Tosafot in tractate Berakhot, even if it is permitted to
throw away small crumbs, it is customary to do so in a
respectful manner.
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HALAKHA

Pits of Aramean dates – ג ְר ִעינֵי ְּת ָמ ִרים ַא ַר ִמיוׂת:ּ ַ It is permitted to move date pits in a place where they are fed to
animals. A prominent person should be stringent and
move them only in an unusual manner, as per the custom
of Rabbi Zekharya ben Avkolas (Rambam Sefer Zemanim,
Hilkhot Shabbat 26:16; Shulĥan Arukh, Oraĥ Ĥayyim 308:30).
A man may perform all his needs with bread – עֹושה
ֶׂ
א ָדם ָּכל צָ ְר ּכֹו ַ ּב ּ ַפת:ָ Bread may be used for all of a person’s
needs provided that the bread is not ruined, as per the
opinion of Shmuel and the Gemara in tractate Berakhot
(Rambam Sefer Ahava, Hilkhot Berakhot 7:9; Shulĥan Arukh,
Oraĥ Ĥayyim 171:1).
And may one create a chamber pot of excrement ab
initio – יעי ְל ַכ ְּת ִח ָּילה
ִ עֹושין ְ ּג ָרף ׁ ֶשל ְר
ׂ ִ וְ ִכי: One may not cause
a container to assume the legal status of a chamber pot of
excrement ab initio, so that it will become so repulsive that
it will be permitted to move it (see Magen Avraham and
Mishna Berura), as per the opinion of Rav Ashi (Rambam
Sefer Zemanim, Hilkhot Shabbat 25:24; Shulĥan Arukh, Oraĥ
Ĥayyim 308:36).
NOTES

Aramean…and Persian – יתא
ָ ָיתא…ו ְּד ַפ ְר ַסי
ָ ָא ַר ִמי:
ַ Some
explain that Aramean date pits are soft and can be eaten
by people, whereas Persian date pits are entirely unfit
to be eaten by people (Rabbeinu Ĥananel). In addition,
vestiges of the fruit remain attached to Aramean date
pits, and therefore, they may be moved on Shabbat. That
is not the case with the pits of Persian dates (Me’iri). Others explain that Persian date pits are typically used for
burning and therefore may not be moved, as opposed
to Aramean date pits, which are softer and fit for use as
animal feed (Rashba).
Carrying along with bread – ט ְלטוּל ַא ַ ּגב ֶל ֶחם:ִ The question arises with regard to this statement and with regard to
the mishna as well: According to the opinion that permits
the carrying of crumbs along with a board, why don’t
the bread and the board become a base for a prohibited
object? Tosafot answer that an object only becomes a base
for a prohibited object if the prohibited object was placed
on it with the intention of leaving it there throughout
Shabbat. However, if the intention was to leave it there
only for part of the day, the base does not assume the status of the base for a prohibited object. Others explain that
since the bread crumbs or the date pits are insignificant,
they are negated relative to the board or the slice of bread
on which they are placed. Therefore, they do not become
a base for a prohibited object (Ra’avad).
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יתא ׁ ְשר ּו
ָ ָ ָהנֵ י ַ ּג ְר ִעינִ ין דְּ ַת ְמ ֵרי ַא ַר ִמיWith regard to those pits of Aramean dates,H which are low qual.הֹואיל וְ ַחזְ יָ ין ַא ַ ּגב ִא ָּמן
ִ ,ּ ְל ַט ְלטו ִּלינְ הוity and occasionally fed to animals, it is permitted to move the
.יתא – ָאסוּר
ָ ָ ו ְּד ַפ ְר ַסיpits since they are fit for use due to their origin, i.e., the dates
that were prepared as animal feed beforehand. And moving pits
of PersianN dates is prohibited. Since those dates are high quality
and are not prepared for animals, their pits, too, are not prepared
for that use.
 (שרנ״ם. ׁ ְשמו ֵּאל ְמ ַט ְל ֵטל ְלה ּו ַא ַ ּגב ִר ְיפ ָּתאThe Gemara relates that Shmuel would carry them along with
N
 דְּ ָא ַמר,יה
ָ  שפ״ז ִסbread. The letters shin, resh, nun, mem, shin, peh, zayin are a
ּ  ׁ ְשמו ֵּאל ְל ַט ְע ֵמ.)ימן
mnemonic
of the Sages whose opinions are cited below: Shmuel,
.עֹושה ָא ָדם ָּכל צָ ְר ּכֹו ַ ּב ּ ַפת
ׂ ֶ :ׁ ְשמו ֵּאל
Rabba, Huna, Ameimar, Sheshet, Pappa, Zekharya. The Gemara
comments: Shmuel’s statement is consistent with his reasoning,
as Shmuel said: A man may perform all his needs with bread.H
As long as the bread remains edible, he need not be concerned
that he is treating the bread contemptuously.
 ַרב.ַר ָ ּבה ְמ ַט ְל ֵטל ְלה ּו ַא ַ ּגב ֶל ְקנָ א דְּ ַמּיָ א
הֹוש ַע ָע ֵביד ְלה ּו ִּכגְ ָרף
ֻ ׁ ְיה דְּ ַרב י
ּ הוּנָ א ְ ּב ֵר
 וְ ִכי:ימר
ַ יה ַרב ַא ׁ ִשי ְל ָא ֵמ
ִ ׁ ֶשל ְר
ּ  ֲא ַמר ֵל.יעי
?יעי ְל ַכ ְּת ִח ָּילה
ִ עֹושין ְ ּג ָרף ׁ ֶשל ְר
ִׂ

Rabba would move them along with a pitcher of water. Rav
Huna, son of Rav Yehoshua, would render them a chamber pot
with excrement. The Sages permitted moving repulsive vessels.
Here, too, he would collect all the date pits and then move them
out because they were disgusting. Rav Ashi said to Ameimar:
And may one create a chamber pot with excrement ab initio?H
Although the Sages permitted moving a container of excrement,
they did not permit creating one ab initio so that it would be
permitted to move it.

 ַרב ּ ַפ ּ ָפא.נֵיה
ָ ּ ׁ ַרב ׁ ֵש ׁ ֶשת זָ ֵריק ְלה ּו ְ ּב ִל
ּ יש
 ָא ְמר ּו ָע ָליו ַעל.חֹורי ַה ִּמ ָּטה
ֵ זָ ֵריק ְלה ּו ֲא
קֹולס ׁ ֶש ָהיָ ה ַמ ֲחזִ יר ּ ָפנָיו
ָ ַר ִ ּבי זְ ַכ ְריָ ה ֶ ּבן ַא ְב
.זֹור ָקן
ְ ְחֹורי ַה ִּמ ָּטה ו
ֵ ֲא

Rav Sheshet would dispose of the pits with his tongue. Rav
Pappa would dispose of them behind the divan on which he
sat while eating because he did not want to move them in another manner. They said about Rabbi Zekharya ben Avkolas
that he would turn his face toward the back of the divan and
dispose of them.

הדרן עלך נוטל אדם את בנו

Summary of
Perek XXI
Most of the Sages accepted the halakha that one is forbidden on Shabbat to handle a
base of a forbidden article. However, this chapter clarified that the rule applies only
to moving the item in a normal fashion; when necessary, there is room for leniency
with regard to moving such items in an unusual or indirect fashion. Similarly, when
there is a need to move something connected to a set-aside item, such as a child who
is holding a set-aside item, or a barrel upon which a set-aside item is resting, the Sages
allowed it and did not apply the prohibition of a base for a forbidden article. It was
also explained in this chapter that the halakha is generally not highly stringent with
regard to the laws of set-aside on Shabbat, and it is permitted to move something in
order to protect the honor of Shabbat or to remove an item that people find repulsive.
This is especially true according to the view of Rabbi Shimon, which was accepted
as normative.
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Introduction to
Perek XXII
This chapter also deals with different types of prohibitions subsumed under the
category of shevut. Here, too, there is no single theme that unites all the topics addressed, although most of them deal with food preparation on Shabbat. Arranging
the chapter’s contents in a different order than is presented in the Mishna would
allow us to identify several general questions that serve as the basis for the details
that are discussed in this chapter.
One of these issues relates to the laws of squeezing on Shabbat. Squeezing is not
listed as a primary category of prohibited labor. Its prohibition is not based on the act
of squeezing alone; indeed, squeezing can be a subcategory of at least two primary
categories of labor, depending on the circumstances: It can be a subcategory of the
labor of threshing, which is defined abstractly as removing the desired contents from
within an unwanted wrapping or shell, and it can be a subcategory of the labor of
whitening, when the squeezing is performed in the process of washing.
However, the relationship between squeezing and threshing is not completely clear
and uniform. For example, in the practical discussions regarding milking animals on
Shabbat, the question arises as to the extent to which one should understand milking as a form or subcategory of squeezing or threshing. This leads to the question
of whether milking should be viewed as a Torah prohibition or a rabbinic decree.
Similarly, it is necessary to delineate the fine differences between types of squeezing
that can be viewed as a subcategory of threshing and other types of squeezing that
are externally similar to the first type but differ with regard to the intent of the person
squeezing or the purpose of the act itself.
Also discussed in this chapter is breaking a barrel in order to remove food from inside
it. The chapter likewise deals with various kinds of food preparation. These forms of
food preparation all involve actions that are similar to squeezing and require one to
identify the fine line separating a prohibited labor from actions that are externally
similar to it but are different because of the intent of the person performing the action. Examples of this include heating up, soaking, and cooling foods on Shabbat:
Are these acts forbidden because of their similarity to cooking, or are they perhaps
totally permitted and not prohibited even by rabbinic decree? This chapter also
comes to conclusions regarding some issues that the Gemara began to address in
previous chapters but had not yet resolved.
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Perek XXII
Daf 143 Amud b
ימ ָּנה ְמזֹון
ֶ מתני׳ ָח ִבית ׁ ֶש ּנ ׁ ְִש ְ ּב ָרה ַמ ִ ּצ ִילין ֵה
 ּבֹא ּו וְ ַה ִ ּציל ּו:אֹומר ַל ֲא ֵח ִרים
ֵ ְ ו,ׁ ָשל ֹׁש ְסעוּדּ ֹות
סֹוח ִטין ֶאת
ֲ  ֵאין. ו ִּב ְל ַבד ׁ ֶש ּל ֹא יִ ְס ּפֹוג,ָל ֶכם
 וְ ִאם יָ צְ א ּו,ַה ּ ֵפירֹות ְלהֹוצִ יא ֵמ ֶהן ַמ ׁ ְש ִקין
 ִאם:אֹומר
ֵ
 ַר ִ ּבי יְ הו ָּדה.ֵמ ַעצְ ָמן – ֲאס ּו ִרין
–  וְ ִאם ַל ַּמ ׁ ְש ִקין,אֹוכ ִלין – ַהּיֹוצֵ א ֵמ ֶהן מו ָּּתר
ָ ָל
יס ָקן ֵמ ֶע ֶרב
ְּ  ַחלּ ֹות דְּ ַב ׁש ׁ ֶש ִר.ַהּיֹוצֵ א ֵמ ֶהן ָאסוּר
יעזֶ ר
ֶ  וְ ַר ִ ּבי ֱא ִל,ׁ ַש ָ ּבת וְ יָ צְ א ּו ֵמ ַעצְ ָמן – ֲאסו ִּרין
.ַמ ִּתיר

, וְ ל ֹא יְ ַט ּ ַפח ַ ּב ׁ ּ ֶש ֶמן, ל ֹא יִ ְס ּפֹוג ַ ּבּיַ יִ ן:גמ׳ ָּתנָ א
 ָּתנ ּו.עֹושה ַ ּבחֹול
ׂ ֶ ׁ ֶש ּל ֹא יַ ֲע ֶ ׂשה ְּכ ֶד ֶר ְך ׁ ֶשהוּא
 נִ ְת ּ ַפּזְ ר ּו לֹו ּ ֵפירֹות ֶ ּב ָחצֵ ר – ְמ ַל ֵ ּקט ַעל יָ ד:ַר ָ ּבנַן
ְ ֲא ָבל ל ֹא ְלתֹוךְ ַה ַּסל וְ ל ֹא ְלתֹוך.אֹוכל
ֵ ְַעל יָ ד ו
עֹושה
ֶׂ
 ׁ ֶש ּל ֹא יַ ֲע ֶ ׂשה ְּכ ֶד ֶר ְך ׁ ֶשהוּא,ַה ּקו ּ ָּפה
.ַ ּבחֹול

 ָא ַמר ַרב יְ הו ָּדה.סֹוח ִטין ֶאת ַה ּ ֵפירֹות״
ֲ “אין
ֵ
מֹודה ָהיָ ה ַר ִ ּבי יְ הו ָּדה ַל ֲח ָכ ִמים
ֶ :ָא ַמר ׁ ְשמו ֵּאל
יטה
ָ  ַמאי ַט ְע ָמא – ֵּכיוָ ן דְּ ִל ְס ִח.ְ ּבזֵ ִיתים וַ ֲענָ ִבים
 ָחלוּק ָהיָ ה: וְ עו ָּּלא ָא ַמר ַרב.יה
ּ נִינְ ה ּו יָ ֵהיב דַּ ֲע ֵת
:יֹוחנָן ָא ַמר
ָ  וְ ַר ִ ּבי.ַר ִ ּבי יְהו ָּדה ַאף ְ ּבזֵ ִיתים וַ ֲענָ ִבים
 וְ ֵאין ֲה ָל ָכה,ֲה ָל ָכה ְּכ ַר ִ ּבי יְ הו ָּדה ִ ּב ׁ ְש ָאר ּ ֵפירֹות
.יתים וַ ֲענָ ִבים
ִ ְֵּכ ַר ִ ּבי יְ הו ָּדה ְ ּבז

mishna

From a barrel of wine or oil that broke on Shabbat,
one may rescue from itH food sufficient for three
meals, and one may also say to others: Come and rescue food for yourselves. This applies provided that one does not soak up the wine or oil
with a sponge or rag, due to the prohibition of squeezing. One may not
squeeze fruits on Shabbat in order to extract liquids from them. And if
liquids seeped out on their own, it is prohibited to use them on Shabbat.
Rabbi Yehuda says: If the fruits were designated for eating, the liquid
that seeps from them on Shabbat is permitted. There is no concern lest
one purposely squeeze liquids from fruit that is designated for eating. And
if the fruits were originally designated for liquids,N the liquids that seep
from them on Shabbat are prohibited. In the case of honeycombs that
one crushed on Shabbat eve, and honey and wax seeped from them on
their own on Shabbat, they are prohibited, and Rabbi Eliezer permits
using them.

gemara

It was taught in the Tosefta: One may not soak
up wine and one may not collect oil in his hand,
so that one will not conduct himself on Shabbat in the manner that he
conducts himself during the week. The Sages taught in a baraita: If one’s
fruit was scattered in a courtyardNH on Shabbat, one may collect them
from hand to hand, a little at a time, and eat them immediately. However, one may not collect them into a basket or into a box, so that one
will not conduct himself on Shabbat in the manner that he conducts
himself during the week.

We learned in the mishna: One may not squeeze fruit on Shabbat, and
the liquid that seeps from fruit on its own is prohibited. Rabbi Yehuda,
however, distinguishes between fruit that is designated for eating, in
which case the liquid that seeps out on its own is permitted, and fruit that
is designated for juicing, in which case the liquid that seeps out on its own
on Shabbat is prohibited. Rav Yehuda said that Shmuel said: Rabbi
Yehuda concedes to the Rabbis with regard to olives and grapes. Even
if they were designated for eating, the liquid that seeps from them on its
own on Shabbat is prohibited. What is the reason for this? Since they
are generally used for squeezing, one had in mind from the outset that
these would serve that purpose as well, even if he designated them for
eating. And Ulla said that Rav said: Rabbi Yehuda was in disagreement
even with regard to olives and grapes. And Rabbi Yoĥanan said: The
halakha is in accordance with the opinion of Rabbi Yehuda with regard
to other fruits, and the halakha is not in accordance with the opinion
of Rabbi Yehuda with regard to olives and grapes.

NOTES

For eating…for liquids – ין…ל ַּמ ׁ ְש ִקין
ַ אֹוכ ִל
ָ ל:ָ
The prohibition against squeezing is a subcategory of the prohibited labor of threshing, which entails removing the edible,
inside part from the insignificant outer
shell. Therefore, liquid that seeps from fruit
designated for consumption cannot be
considered threshing, since the fruit itself
is significant. The liquid is considered food
that separated from other food, which is
permitted like any other food item that was
divided into smaller parts.
If one’s fruit was scattered in a courtyard –
נִ ְת ּ ַפּזְ ר ּו לֹו ּ ֵפירֹות ֶ ּב ָחצֵ ר: Some commentaries
explain that the discussion is limited to a
case where the fruit was scattered throughout the courtyard. However, if the fruit fell
in one place, it is permitted to gather it into
a basket in the standard manner (Rabbeinu
Yona). An alternate interpretation is that
the fruit is mixed with pebbles and dirt, and
therefore there is concern that one may
perform the prohibited labor of selecting
the waste from the edible (Ramban). The
Rambam states that the concern is that one
will press the fruit together in the basket
and thereby violate the prohibited labor of
gathering sheaves into a pile.

מֹודה
ֶ : ָא ַמר ַר ָ ּבה ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאלRabba said that Rav Yehuda said that Shmuel said as follows: Rabbi
,יתים וַ ֲענָ ִבים
ִ ֵ ָהיָ ה ַר ִ ּבי יְ הו ָּדה ַל ֲח ָכ ִמים ְ ּבזYehuda would concede to the Rabbis with regard to olives and grapes,
.ּמֹודים ֲח ָכ ִמים ְל ַר ִ ּבי יְ הו ָּדה ִ ּב ׁ ְש ָאר ּ ֵפירֹות
ִ  וand the Rabbis would concede to Rabbi Yehuda with regard to other
fruit.
 ֶא ָּלא ְ ּב ַמאי:יה ַר ִ ּבי יִ ְר ְמיָ ה ְל ַר ִ ּבי ַא ָ ּבא
ּ  ָא ַמר ֵלRabbi Yirmeya said to Rabbi Abba: If it is true that they agree with each
 ָא ַמר ַרב נַ ְח ָמן. ְל ִכי ִּת ׁ ְש ַּכח:יה
ּ  ּ ְפ ִליגִ י? ָא ַמר ֵלother, with regard to what do they disagree? He said to him: When you
. ְ ּבתו ִּתים וְ ִר ּמֹונִים ּ ְפ ִליגִ י, ִמ ְס ַּת ְ ּב ָרא: ַ ּבר יִ צְ ָחקfind it, i.e., examine this matter and you will find areas in which they
disagree. Rav Naĥman bar Yitzĥak said: It stands to reason that they
disagree with regard to mulberries and pomegranates, which have intermediate status, between olives and grapes, which are always considered
designated for juicing, and other fruits, which are not.

HALAKHA

Rescuing from a broken barrel – ה ָ ּצ ָלה ֵמ ָח ִבית ׁ ְשבו ָּרה:ַ If a barrel breaks
on Shabbat, one may rescue the measure of wine or oil that one requires
for three meals. If one uses a single utensil, he may collect even more.
It is also permitted to tell others to rescue wine or oil for themselves.
However, it is prohibited to soak up wine or oil with an absorbent material, because one might come to squeeze it (Rambam Sefer Zemanim,
Hilkhot Shabbat 22:16; Shulĥan Arukh, Oraĥ Ĥayyim 335:1).



If one’s fruit was scattered in a courtyard – נִ ְת ּ ַפּזְ ר ּו לֹו ּ ֵפירֹות ֶ ּב ָחצֵ ר: If
one’s fruit was scattered in a courtyard on Shabbat, he may pick
up a small amount at a time and eat it. However, one may not collect large quantities of fruit in a basket, because that is conduct
identical to the manner that he conducts himself during the week
(Rambam Sefer Zemanim, Hilkhot Shabbat 21:11; Shulĥan Arukh,
Oraĥ Ĥayyim 335:5).
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,יתים ׁ ֶש ָּמ ׁ ַש ְך ֵמ ֶהן ׁ ֶש ֶמן
ִ ֵ ז:דְּ ַתנְ יָ א
נִיסן ֵ ּבין
ָ  וְ ִה ְכ,וַ ֲענָ ִבים ׁ ֶש ָּמ ׁ ַשךְ ֵמ ֶהן יַ יִ ן
אֹוכל ֵ ּבין ַל ַּמ ׁ ְש ִקין – ַהּיֹוצֵ א ֵמ ֶהן
ֶ ָל
, ּתו ִּתים ׁ ֶש ָּמ ׁ ַש ְך ֵמ ֶהן ַמיִ ם.ָא ס ּור
נִיסן
ָ  וְ ִה ְכ,וְ ִר ּמֹונִים ׁ ֶש ָּמ ׁ ַש ְך ֵמ ֶהן יַ יִ ן
 ַל ַּמ ׁ ְש ִקין,אֹוכ ִלין – ַהּיֹוצֵ א ֵמ ֶהן מו ָּּתר
ָ ָל
 דִּ ְב ֵרי ַר ִ ּבי,וְ ִל ְס ָתם – ַהּיֹוצֵ א ֵמ ֶהן ָאסוּר
אֹוכ ִלין
ָ  ֵ ּבין ָל:אֹומ ִרים
ְ  וַ ֲח ָכ ִמים.יְהו ָּדה
.ֵ ּבין ַל ַּמ ׁ ְש ִקין – ַהּיֹוצֵ א ֵמ ֶהן ָאסוּר

As it was taught in a baraita: With regard to olives from which one
squeezed oilH and grapes from which one squeezed wine before
Shabbat (Tosafot), and he subsequently brought them into his
house, whether he brought them in for use as food or whether he
brought them in for use of their liquids, that which seeps from
them on its own on Shabbat is prohibited. However, with regard
to mulberries from which one squeezed water, i.e., juice, and
pomegranates from which one squeezed wine, i.e., pomegranate
juice, and he brought them into the house, if he originally brought
them in for use as food, what seeps from them is permitted. And
if he brought them in for use of their liquids, and similarly, if he
brought them in without specifying his intention, what seeps from
them is prohibited. This is the statement of Rabbi Yehuda. And
the Rabbis say: Whether he brought them into the house for use
as food or whether he brought them in for use of their liquids, what
seeps from them is prohibited.

:וְ ָס ַבר ַר ִ ּבי יְ הו ָּדה ְס ָתם ָאסוּר?! וְ ָה ְתנַן
ֲח ֵלב ָה ִא ׁ ּ ָשה ְמ ַט ֵּמא ְל ָרצֹון וְ ׁ ֶש ּל ֹא
 ֲח ֵלב ְ ּב ֵה ָמה ֵאינֹו ְמ ַט ֵּמא,ְל ָרצֹון
.ֶא ָּלא ְל ָרצֹון

The Gemara questions this baraita: And does Rabbi Yehuda maintain that in the case of undesignated fruit that was not designated
for a specific purpose, the liquid that seeps on its own is prohibited?
Didn’t we learn in a mishna: A woman’s milk is considered a liquid
and therefore renders food susceptible to ritual impurity,HN whether the milk was expressed volitionally and whether it was expressed
unvolitionally? On the other hand, milk of an animal only renders
food susceptible to ritual impurity if it was milked volitionally but
not if it drips out on its own.

,חֹומר הוּא
ֶ ָ ַקל ו:ָא ַמר ַר ִ ּבי ֲע ִק ָיבא
ו ַּמה ֲח ֵלב ָה ִא ׁ ּ ָשה ׁ ֶש ֵאינֹו ְמיו ָּחד ֶא ָּלא
,ִל ְק ַט ּנִים – ְמ ַט ֵּמא ְל ָרצֹון וְ ׁ ֶשלּ ֹא ְל ָרצֹון
ֲח ֵלב ַה ְ ּב ֵה ָמה ׁ ֶש ְּמיו ָּחד ֵ ּבין ִל ְק ַט ּנִים
דֹולים – ֵאינֹו דִּ ין ׁ ֶשּיְ ַט ֵּמא
ִ ְֵ ּבין ִלג
ֵ ּבין ְל ָרצֹון ו ֵּבין ׁ ֶש ּל ֹא ְל ָרצֹון? ָא ְמר ּו
 ִאם ִט ֵּמא ֲח ֵלב ָה ִא ׁ ּ ָשה ׁ ֶש ּל ֹא:לֹו
 יְ ַט ֵּמא,ְל ָרצֹון – ׁ ֶשדַּ ם ַמ ֵ ּג ָפ ָת ּה ָט ֵמא
ֲח ֵלב ַה ְ ּב ֵה ָמה

Rabbi Akiva said: It is an a fortiori inference that this is incorrect:
Just as a woman’s milk, which is intended only for young children,
is considered a liquid and renders food susceptible to ritual impurity both if the milk is expressed volitionally and if it is expressed
unvolitionally, the milk of an animal, which is intended for both
young and old, is it not logical that it should render food susceptible to ritual impurity, both if it was expressed volitionally and if
it was expressed unvolitionally? They said to him that this a fortiori inference can be refuted in the following way: If a woman’s milk
renders food susceptible to ritual impurity even when the milk was
expressed unvolitionally, as the status of the blood of her wound
is also that of a liquid that renders food susceptible to ritual
impurity,HN that does not mean that the milk of an animal renders
food susceptible to ritual impurity

HALAKHA

Squeezing fruit – יטת ּ ֵפירֹות
ַ ס ִח:ְ It is prohibited to squeeze liquid
from olives and grapes on Shabbat. If juice seeps from them on
its own, it is prohibited to drink or use the juice on Shabbat. It
is also prohibited to squeeze mulberries and pomegranates on
Shabbat. If juice seeps from them, it is prohibited to drink the
juice if the fruit was designated for juicing. However, if the fruit
was designated for eating the juice is permitted. The halakha is
in accordance with the mishna according to the explanation of
Shmuel (Rambam Sefer Zemanim, Hilkhot Shabbat 21:12; Shulĥan
Arukh, Oraĥ Ĥayyim 320:1).

Ritual impurity of a woman’s milk – טו ְּמ ָאת ֲח ֵלב ִא ׁ ּ ָשה:
Mother’s milk is always considered a liquid and renders food
susceptible to ritual impurity, whether or not the milk was
expressed intentionally (Rambam Sefer Tahara, Hilkhot Tumat
Okhalin 10:4).
As the blood of her wound renders food susceptible to ritual
impurity – שדַּ ם ַמ ֵ ּג ָפ ָת ּה ָט ֵמא:
ֶ ׁ Blood from a wound in a person
with a severe form of ritual impurity renders food susceptible
to ritual impurity and renders it ritually impure simultaneously
(Rambam Sefer Tahara, Hilkhot Tumat Okhalin 10:5).

NOTES

Renders food susceptible to ritual impurity – מ ַט ֵּמא:ְ Food
can become ritually impure only if it was rendered susceptible
to impurity through contact with liquid (see Leviticus 11:38).
Although the only liquid mentioned in the Torah in this regard
is water, the Sages debate whether other liquids are also capable of rendering fruit susceptible to impurity. Inclusion in
the group of liquids that confer susceptibility to ritual impurity
depends on the particular liquid’s similarity to water based on
derivations from the verses. Therefore, only a derivation like an
a fortiori inference or a verbal analogy can determine a liquid’s
status in this regard.
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As the blood of her wound renders food susceptible to ritual
impurity – שדַּ ם ַמ ֵ ּג ָפ ָת ּה ָט ֵמא:
ֶ ׁ There is a special derivation cited
by Rashi that teaches that human blood is considered a liquid.
Therefore, if it comes into contact with food, it renders the
food susceptible to ritual impurity. There is no distinction in
this regard between different kinds of human blood; any kind
of human blood renders food susceptible to ritual impurity.
Animal blood that flows when the animal is slaughtered is
also considered a liquid and renders food susceptible to ritual
impurity; however, other kinds of animal blood are not considered to be liquids.

