Perek XXII
Daf 148 Amud a
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ּ  ֲא ַמר ֵל.ֵאין ַמ ֲחזִ ִירין ֶאת ַה ׁ ּ ֶש ֶבר
:ֲא ַמר ַרב ָחנָ א ַ ּבגְ דַּ ָּת ָאה ָא ַמר ׁ ְשמו ֵּאל
:יה
ּ  ֲא ַמר ֵל. ַמ ֲחזִ ִירין ֶאת ַה ׁ ּ ֶש ֶבר,ֲה ָל ָכה
 וְ ָהא ׁ ְשמו ֵּאל דִּ ַידן – וְ ָלא,ָהא ָחנָ א דִּ ַידן
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“מי ׁ ֶש ִּנ ְפ ְר ָקה יָ דֹו אֹו ַרגְ לֹו – ל ֹא
ִ
 וְ ִאם.רֹוחץ ְּכ ַד ְר ּכֹו
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הדרן עלך חבית



The halakha is that one may reset a breakH on Shabbat, which
was the ruling in Shmuel’s version of the mishna. The Gemara
relates that Rabba bar bar Ĥana happened to come to
Pumbedita and he did not enter Rav Yehuda’s lecture. Rav
Yehuda sent for Adda, his attendant, and said to him: Go drag
him to the lecture. He went and dragged him forcibly to the
lecture (Rabbeinu Ĥananel). Rabba bar bar Ĥana came and
found Rav Yehuda teaching that one may not reset a break on
Shabbat. He said to him: This is what Rav Ĥana of Baghdad
said that Shmuel said: The halakha is that one may reset a
break on Shabbat. Rav Yehuda said to him: Ĥana is ours,N a
Babylonian scholar, and Shmuel is ours, and nevertheless, I
did not yet hear this halakha; did I not rightfully drag you to
the lecture?
We learned in the mishna that one whose hand was dislocated
may not treat it by vigorously moving it about in water.H The
Gemara relates that Rav Avya was once sitting before Rav
Yosef and his hand became dislocated. Rav Avya then displayed a variety of hand positions and he said to him: What is
the ruling with regard to this? Am I permitted to place my hand
in this way, or is it a violation of the prohibition against healing
on Shabbat? Rav Yosef said to him: It is prohibited. Rav Avya
again asked: And what is the ruling if I position my hand in this
way? Rav Yosef said to him: It is prohibited. In the meantime,
his hand was restored to its proper location and was healed.
Rav Yosef said to him: What is your dilemma? We learned in
our mishna that one whose hand or foot was dislocated on
Shabbat may not vigorously move it about in cold water; however, he may rinse it in the usual manner, and if it is healed,
it is healed. Rav Avya said to him: That is no proof, as didn’t
we learn in our mishna that one may not reset a break, and
Rav Ĥana of Baghdad said that Shmuel said that the halakha
is that one may indeed reset a broken bone. Therefore, perhaps a dislocated limb may also be treated on Shabbat. Rav
Yosef said to him: Were all these woven together in a single
weave? Where it was stated that an alternative version of the
mishna exists, it was stated;N where it was not stated, it was
not stated. Therefore, the ruling of the mishna with regard to
a dislocated limb must be observed.

HALAKHA

One may reset a break – מ ֲחזִ ִירין ֶאת ַה ׁ ּ ֶש ֶבר:ַ A broken or fully
dislocated bone may be reset on Shabbat, in accordance with
the ruling of Shmuel and his version of the mishna, as per Rashi’s
explanation (Shulĥan Arukh, Oraĥ Ĥayyim 328:47).
Resetting a dislocated limb – ה ֲחזָ ָרת נֶ ַקע:ַ If one’s hand or
foot was completely dislocated from its joint, it may be reset
on Shabbat (Shulĥan Arukh, Oraĥ Ĥayyim 328:47; see Magen
Avraham and Mishna Berura). However, if it is not completely
dislocated and does not pose a danger to the limb, one may
only wash it in the usual manner. If it is healed in this manner,
so be it (Shulĥan Arukh, Oraĥ Ĥayyim 328:30).
NOTES

Ĥana is ours – הא ָחנָ א דִּ ַידן:ָ Everything that was taught publicly
in lectures and in the study hall was known to the local Sages.
Nevertheless, the possibility existed that a Sage would teach a
halakhic ruling to one of his students, who would in turn transmit this teaching to only a few others, resulting in a situation
where other students of that Sage were unfamiliar with that
ruling. In this context, Rabba bar bar Ĥana, who came from Eretz
Yisrael, was the only one familiar with this halakhic tradition
from Rav Ĥana and Shmuel, both of whom were Babylonian,
while Rav Yehuda, who was the preeminent disciple of Shmuel,
was unfamiliar with it.
Where it was stated, it was stated – יכא דְּ ִא ְית ַמר ִא ְית ַמר
ָ ה:ֵ The
rationale behind the distinction between a broken bone and a
dislocated limb is that a broken bone is a more serious condition, and if it is not immediately reset the entire limb may be in
jeopardy. That is not true of a dislocation (Tosefot Rid).
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ֹואל ָא ָדם ֵמ ֲח ֵבירֹו ַּכדֵּ י יַ יִ ן וְ ַכדֵּ י
ֵ מתני׳ ׁש
 וְ ֵכן.“ה ְלוֵ ינִי״
ַ ֹאמר לֹו
ַ ׁ ֶש ֶמן ו ִּב ְל ַבד ׁ ֶשלּ ֹא י
 וְ ִאם ֵאינֹו.ָה ִא ׁ ּ ָשה ֵמ ֲח ֶב ְיר ָּת ּה ִּכ ָּכרֹות
עֹושה
ׂ ֶ ְ ו,ַמ ֲא ִמינֹו – ַמ ּנ ִַיח ַט ִּליתֹו ֶאצְ לֹו
 וְ ֵכן ֶע ֶרב ּ ֶפ ַסח.ִע ּמֹו ֶח ׁ ְש ּבֹון ְל ַא ַחר ׁ ַש ָ ּבת
 ַמ ּנ ִַיח,ִ ּביר ּו ׁ ָש ַליִ ם ׁ ֶש ָחל ִל ְהיֹות ַ ּב ׁ ּ ַש ָ ּבת
עֹושה
ׂ ֶ ְ ו,נֹוטל ֶאת ּ ִפ ְסחֹו
ֵ ְַט ִּליתֹו ֶאצְ לֹו ו
.ִע ּמֹו ֶח ׁ ְש ּבֹון ְל ַא ַחר יֹום טֹוב

mishna

One may borrowH jugs of wine and jugs of oil
from another on Shabbat, as long as one does
not say the following to him: Loan me. And similarly, a woman may
borrow from another loaves of bread on Shabbat. And if the lender
does not trust him that he will return them, the borrower may leave
his cloakN with him as collateral and make the proper calculation with
him after Shabbat. And similarly, on the eve of Passover in Jerusalem,
when it occurs on Shabbat, one who is procuring a Paschal lamb may
leave his cloak with him, i.e., the person from whom he is purchasing
it, and take the lamb to bring as his Paschal lamb, and then make the
proper calculation with him after the Festival.

gemara

It was taught in the mishna that one is permitted
:יה ָר ָבא ַ ּבר ַרב ָחנָ ן ְל ַא ַ ּביֵ י
ּ גמ׳ ֲא ַמר ֵל
to borrow jugs from another on Shabbat, but
יל נִ י״ ּו ַמאי ׁ ְשנָ א
ֵ “ה ׁ ְש ִא
ַ ַמאי ׁ ְשנָ א
one may not use the phrase loan me. Rava bar Rav Ĥanan said to
“ה ׁ ְש ִא ֵילנִי״ – ָלא
ַ :יה
ַ Abaye: What is different about the expression let me borrow, that
ּ “ה ְלוֵ ינִי״? ֲא ַמר ֵל
.יכ ַּתב
ְ “ה ְלוֵ ינִי״ – ָא ֵתי ְל ִמ
ַ ,יכ ַּתב
ְ  ָא ֵתי ְל ִמmakes it permitted? And what is different about the expression loan
meN that makes it prohibited? He said to him: If someone says let me
borrow, the lender will not come to write down the loan because the
expression indicates that the borrower intends to return the object in
its current state within a short amount of time. On the other hand, the
expression loan me indicates a more extended loan in which the object
is not necessarily returned in exactly the same manner in which it was
taken. Therefore, the lender will come to write down the terms of the
loan.
יה
ַ ימנִין דְּ ָב ֵעי ְל ֵמ
ְ ִ ז,וְ ָהא ֵּכיוָ ן דְּ ַבחֹול
ּ ימר ֵל
“ה ׁ ְש ִא ֵילנִי״ וְ ָלא ָק ֵפיד
ַ יה
ַ
ּ “ה ְלוֵ ינִי״ וְ ֲא ַמר ֵל
 ַ ּב ׁ ּ ַש ָ ּבת נַ ִמי ָא ֵתי,יכ ַּתב
ְ  וְ ָא ֵתי ְל ִמ,יה
ּ ִֵע ָּילו
(בחֹול דְּ ָלא ׁ ְשנָ א ִּכי
ּ ַ :יה
ְ ְל ִמ
ּ  ֲא ַמר ֵל.יכ ַּתב
יה
ַ יה
ּ “ה ְלוֵ ינִי״ ָלא ׁ ְשנָ א ִּכי ֲא ַמר ֵל
ּ ֲא ַמר ֵל
ָּ  ָלא ָק ְפ ִדינַ ן ִע,“ה ׁ ְש ִא ֵילנִי״
יה – ָא ֵתי
ַ
ּ ֵילו
״ה ׁ ְש ִא ֵילנִי״ הוּא
ַ ְּ ַ ּב ׁ ּ ַש ָ ּבת ֵּכיוָ ן ד,)יכ ַּתב
ְ ְל ִמ
– יה
ַ יה ַר ָ ּבנַן
ּ “ה ְלוֵ ינִי״ ָלא ׁ ָשר ּו ֵל
ּ דְּ ׁ ָשר ּו ֵל
.יכ ַּתב
ְ  וְ ָלא ָא ֵתי ְל ִמ,ִמינְ ַּכ ָרא ִמ ְּיל ָתא

Rava bar Rav Ĥanan challenged Abaye’s answer: But since on weekdays
there are times one intends to say loan me and instead says let me
borrow, and the lender is not particular about his imprecise terminology and he comes to write down the terms of the loan, on Shabbat he
will also come to write. Abaye said to him: On a weekday, when there
is no difference if one says loan me or let me borrow, lenders are not
particular about his terminology, and the lender will therefore come
to write down the terms of the loan. On Shabbat, since only the expression let me borrow was allowed by the Sages, while the expression
loan me was not permitted, the matter is recognizable. Both of the
parties must bear in mind which terminology is acceptable, and the
lender will not come to write.

 ִמ ְּכ ִדי:יה ָר ָבא ַ ּבר ַרב ָחנָן ְל ַא ַ ּביֵ י
ּ ֲא ַמר ֵל
ּ
ילי דְּ יֹום טֹוב ַּכ ָּמה
ֵ “כל ִמ
ָּ ָא ְמר ּו ַר ָ ּבנַ ן
נָשי דְּ ָמ ְליָ ין
ֵ ׁ  ָהנֵי,דְּ ֶא ְפ ׁ ָשר ְל ׁ ַשנּ ֹויֵ י – ְמ ׁ ַש ּנֵינַן״
? ַמאי ַט ְע ָמא ָלא ְמ ׁ ַש ּנִין,ַחצְ ַ ּביְ יה ּו ַמּיָ א
יכי ֵל ָע ְב ִדי – דְּ ָמ ְליָ ין
ִ  ֵה.ִמ ׁ ּשוּם דְּ ָלא ֶא ְפ ׁ ָשר
ימלּ ּו ְ ּב ַחצְ ָבא זו ָּטא – ָהא
ִ ְ ּב ַחצְ ָ ּבא ַר ָ ּבא ִל
ּ ָקא ַמ ּ ְפ ׁש ּו ְ ּב ִה
 דְּ ָמ ְליָ ין ְ ּב ַחצְ ָבא,ילו ָּכא
ימ ּל ּו ְ ּב ַחצְ ָ ּבא ַר ָ ּבא – ָקא ַמ ּ ְפ ׁש ּו
ַ זו ָּטא ִל
.ְ ּב ַמ ּ ׂשֹוי

Rava bar Rav Ĥanan said to Abaye: Now, since the Sages said that
with regard to all matters of a Festival, as much as we can change the
way we do things from the manner in which we do them on weekdays,
we change,H these women who fill their pitchers with water,H what is
the reason they do not change the way they draw water from their
normal weekday procedure? Abaye answers: Because it is not possible
to change the procedure. How would they do it differently? If you say
that those who normally fill a large pitcher should fill a small pitcher
on a Festival, they would thereby add to their walking and expend
extra effort. Conversely, if those who normally fill a small pitcher
would fill a large pitcher on a Festival, they would thereby add to the
weight of their load. Even though these methods are different from the
norm, they would cause added exertion. Therefore, the Sages did not
require that one draw water in an unusual fashion.

NOTES

The borrower may leave his cloak with him –
ִיח ַט ִּליתֹו ֶאצְ לֹו
ַ מ ּנ:ַ The borrower may not say that
the cloak is collateral. Rather, the lender will understand the borrower’s intention in leaving the
cloak (Rashba). Although this resembles a business
transaction, the Sages did not prohibit it (Tosefot
Rid), because the very prohibition of conducting
business on Shabbat is itself a rabbinic decree.
Let me borrow and loan me – ה ׁ ְש ִא ֵילנִי וְ ַה ְלוֵ ינִי:ַ
See Rashi and Tosafot, who both attempt to clarify
the distinction between these two phrases. From
the conclusion of the Gemara, it is apparent that
the very fact that a person must be careful to use
a particular expression reminds the individual that
it is Shabbat, which is the purpose of the decree.
An opinion cited by Tosafot notes that in some
languages there is no difference between these
expressions. In these languages, the borrower
should simply say: Give me, which does not have
any connotations of a loan (Rashba).

HALAKHA

Borrowing on Shabbat – ש ִא ָילה ַ ּב ׁ ּ ַש ָ ּבת:
ְ ׁ It is permitted to borrow objects or food and drink on Shabbat. However, as the mishna teaches,
the borrower must be careful not to speak of it as a loan. If the lender
does not trust him, the borrower may leave something as collateral
but may not explicitly say: Here is the collateral (Rambam Sefer Zemanim, Hilkhot Shabbat 23:12; Shulĥan Arukh, Oraĥ Ĥayyim 307:11 and
in the comment of the Rema).
Changing one’s habits on Festivals – שינּ וּי ְ ּביֹום טֹוב:
ִ ׁ Even though
carrying an object from one domain to another is permitted on a



Festival, one may not carry a large load in the usual weekday manner. Rather, one should carry the object differently (Rambam Sefer
Zemanim, Hilkhot Yom Tov 5:1; Shulĥan Arukh, Oraĥ Ĥayyim 510:8).
Drawing water on a Festival – מילוּי ַמיִ ם ְ ּביֹום טֹוב:ִ Even though one
must carry a heavy object in an atypical manner on a Festival, if it is
impossible to change the way the object is handled, or if doing so
would require more effort, one does not need to carry it differently.
This is in accordance with Abaye’s ruling (Rambam Sefer Zemanim,
Hilkhot Yom Tov 5:1; Shulĥan Arukh, Oraĥ Ĥayyim 510:10).
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NOTES

Clapping [mesappekin]…clapping against one’s body
[metappeĥin] – ין…מ ַט ּ ְפ ִחין
ְ מ ַס ּ ְפ ִק:ְ Elsewhere, Rashi reverses
the definitions of these terms and explains that metappeĥin
means clapping and mesappekin is tapping one’s hand against
one’s leg.
And thus Hillel would say: A woman may not loan a loaf
of bread to another, etc. – אֹומר ל ֹא ַּת ְלוֶ ה ִא ׁ ּ ָשה
ֵ וְ ֵכן ָהיָ ה ִה ֵּלל
כ ָּכר ַל ֲח ֶב ְיר ָּת ּה וכו׳:ִּ Hillel used the example of loaves of bread
because, generally speaking, no two people make exactly the
same sized loaf of bread (Rashba). The possibility of incurring
interest exists in this case. Since the woman borrowed such a
small amount, i.e., a loaf or two of bread, she is likely to return
an actual loaf, even if the price of wheat has risen, because she
does not want to appear miserly (Ramban).
HALAKHA

One may not clap hands, or clap one’s hand against one’s
body, or dance on a Festival – ל ֹא ְמ ַס ּ ְפ ִקין וְ ל ֹא ְמ ַט ּ ְפ ִחין וְ ל ֹא
מ ַר ְּק ִדין:ְ It is prohibited to dance, clap, or make other noises
that accompany or stimulate song and dance on Shabbat or
on a Festival. This is a rabbinic decree, lest one come to fashion
or repair a musical instrument. However, if one performs one of
these actions in an unusual manner, it is permitted (Rambam).
Nowadays, people are permitted do these things because it is
better that they do so unwittingly without knowingly violating the halakha. Some authorities rule that nowadays, since
people do not generally have expertise in fixing or constructing
musical instruments, all of these actions are permitted (Rema,
based on Tosafot; Rambam Sefer Zemanim, Hilkhot Shabbat 23:5;
Shulĥan Arukh, Oraĥ Ĥayyim 339:3, 524:1).
Rebuking violators – מ ַח ָאה ַל ֲע ַב ְריָ ינִים:ְ If people commonly
violate a prohibition unwittingly, we do not rebuke them for
doing so, for they might continue to violate it intentionally.
This even applies to Torah prohibitions, provided they are not
explicitly stated in the Torah (Ran; Rosh, based on other sources
elsewhere in the Talmud). Later authorities say that this halakha applies only to prohibitions that are not punishable by
excision [karet]. However, we do rebuke those who unwittingly violate transgressions that carry a punishment of excision
(Mishna Berura; Rambam Sefer Zemanim, Hilkhot Shevitat Asor
1:7; Shulĥan Arukh, Oraĥ Ĥayyim 608:2).
Loaning food or objects – ואת ַמ ֲא ַכ ִלים וַ ֲח ָפצִ ים
ַ ָה ְלו:ַ It is prohibited to loan anything that cannot be returned in its original
form, except for money. The rationale is that the price of the
object might increase and the parties involved would then
violate the prohibition of charging and paying interest. If someone did borrow such an object, he should calculate its value
immediately upon borrowing it and repay the loan based upon
that price. Some authorities rule that when it comes to bread
and other common household items, people are not particular
about the slight differences in value, and it is therefore permitted to give them as a loan even without calculating their
precise monetary value (Tur; Rambam Sefer Mishpatim, Hilkhot
Malve VeLoveh 10:2; Shulĥan Arukh, Yoreh De’a 162:1 and in the
comment of the Rema).
This is in a place where the price of the loaf is set – ָהא ְ ּב ַא ְת ָרא
יה
ּ דְּ ַקיִ ץ דָּ ֵמ: If a commodity has a set market price, it is permitted
to loan it, and the borrower is permitted to return the same
amount of that commodity. This ruling is in accordance with
the answer of the Gemara (Shulĥan Arukh, Yoreh De’a 162:3).

If you say that, in order to draw water in an unusual manner, we
.יטה
ָ נִיפרֹוס סו ָּד ָרא – ָא ֵתי ִל ֵידי ְס ִח
ְ
,יפ ַסק
ְ ימנִין דְּ ִמ
ְ ִיה ְ ּבנִ ְכ ָּת ָמא – ז
ּ ֵ נְ ַכ ְּסיshould require a woman to spread a cloth over the vessel, she
. ל ֹא ֶא ְפ ׁ ָשר: ְ ִה ְל ָּכך.יה
ּ  וְ ָא ֵתי ְל ִמ ְק ַט ֵרmay come to violate the prohibition of squeezing water from
the cloth. And if we would cover it with a lid, sometimes it is
severed from the pitcher, and one will then come to tie it.
Therefore, since it is impossible to require women to draw
water any other way, women draw water on a Festival in the
usual manner.
, ְּתנַן:יה ָר ָבא ַ ּבר ַרב ָחנָן ְל ַא ַ ּביֵ י
ּ וְ ֲא ַמר ֵל
ל ֹא ְמ ַס ּ ְפ ִקין וְ ל ֹא ְמ ַט ּ ְפ ִחין וְ ל ֹא ְמ ַר ְּק ִדין
 וְ ָלא, וְ ָקא ָחזֵ ינַ ן דְּ ָע ְב ִדין.ְ ּביֹום טֹוב
 ָהא, ְ ו ְּל ַט ְע ִמיך.ָא ְמ ִרינַן ְלה ּו וְ ָלא ִמידֵּ י
ינִיש ַא ּפו ָּמא
ׁ יתיב ִא
ִ  ָלא ֵל:דַּ ֲא ַמר ָר ָבא
יה ֵח ֶפץ וְ ָא ֵתי
ּ  דִּ ְיל ָמא ִמי ַ ּגנְדַּ ר ֵל,דְּ ֶל ְחיָ יא
מֹות ִבי
ְ ְּ וְ ָהא ָקא ָחזֵ ינַ ן נַ ִמי ד,יתוּיֵ י
ּ ְל ִא
 וְ ָלא,בֹואה
ָ  וְ יָ ְת ָבן ַא ּפו ָּמא דִּ ְמ,ַחצְ ֵ ּבי
 ַה ַּנח: ֶא ָּלא.ָא ְמ ִרינַ ן ְלה ּו וְ ָלא ִמידֵּ י
 מו ָּטב ׁ ֶשּיְ ה ּו ׁשֹוגְ גִ ין וְ ַאל יְ ה ּו,ְליִ ְ ׂש ָר ֵאל
.ְמזִ ִידין

And Rava bar Rav Ĥanan said to Abaye: Did we not learn in
a mishna that one may not clap hands, or clap one’s hand
against one’s body,N or dance on a Festival?H And we see, however, that people do these things, and we do not say anything
to stop them.H Abaye responded: And according to your reasoning, what about this halakha that Rava said: One may not
sit on Shabbat at the entrance of a private alleyway next to the
post, which delineates its boundaries, lest an object roll away
into the public domain and he come to bring it back? And yet
we see that women put down their jugs and sit at the entrance
of the alleyway, and we do not say anything to stop them.
Rather, in these matters we rely on a different principle: Leave
the Jewish people alone, and do not rebuke them. It is better
that they be unwitting in their halakhic violations and that they
not be intentional sinners, for if they are told about these prohibitions they may not listen anyway.

ֵּ ָסב ּור ִמ ָּינ ּה ָהנֵי ִמ
 ֲא ָבל,ילי ִ ּב ְד ַר ָ ּבנַ ן
 ָלא ׁ ְשנָ א, וְ ל ֹא ִהיא.יתא – ָלא
ָ ְאֹורי
ַ ִ ּב ְד
 דְּ ָהא.יתא
ָ ְאֹורי
ַ ִ ּב ְד ַר ָ ּבנַ ן וְ ָלא ׁ ְשנָ א ִ ּב ְד
יתא
ָ ְאֹורי
ַ ְֹּוס ֶפת דְּ יֹום ַה ִּכ ּפ ּו ִרים ד
ֶ ּת
 וְ ָקא ָחזֵ ינַן ְלה ּו דְּ ָק ָא ְכ ִלי וְ ׁ ָשת ּו ַעד,ִהיא
. וְ ָלא ָא ְמ ִרינַן ְלה ּו וְ ָלא ִמידֵּ י, ְׁ ֶש ֶּת ְח ׁ ַשך

There were those who understood from this statement that this
halakha applies only to rabbinic prohibitions but not to Torah
prohibitions, with regard to which we must certainly reprimand
transgressors. However, that is not so. There is no difference
between rabbinic prohibitions and Torah prohibitions. In both
cases one does not reprimand those who violate unwittingly and
would not listen to the reprimand. For the requirement of adding to Yom Kippur by beginning the fast while it is still day is
from the Torah, and we see women who eat and drink on the
eve of Yom Kippur up until nightfall, and we do not say anything to them. Thus, this rule, which applies to rabbinic prohibitions, applies to Torah prohibitions as well.

 ַ ּב ׁ ּ ַש ָ ּבת.“וְ ֵכן ִא ׁ ּ ָשה ֵמ ֲח ֶב ְיר ָּת ּה ִּכ ָּכרֹות״
. ֲא ָבל ַ ּבחֹול – ׁ ַש ּ ִפיר דָּ ֵמי,הוּא דַּ ֲא ִסיר
 וְ ֵכן,נִיתין דְּ ָלא ְּכ ִה ֵּלל; דִּ ְתנַן
ִ ימא ַמ ְת
ָ ֵל
 ל ֹא ַּת ְלוֶ ה ִא ׁ ּ ָשה ִּכ ָּכר:אֹומר
ֵ ָהיָ ה ִה ֵּלל
 ׁ ֶש ָּמא,ַל ֲח ֶב ְיר ָּת ּה ַעד ׁ ֶש ַּת ֲע ֶ ׂשינָ ה דָּ ִמים
.יו ְּקר ּו ִח ִּטין וְ נִ ְמצְ א ּו ָ ּבאֹות ִל ֵידי ִר ִ ּבית

We learned in the mishna: And similarly, a woman may borrow
loaves of bread from another on Shabbat. However, as in the
previous halakha, she may not ask for them using the word loan.
The Gemara asks: Is it only on Shabbat that it is prohibited, but
on a weekday it seems well. Is it permitted to borrow bread as
a loan on a weekday? If so, let us say that the mishna is not in
accordance with the opinion of Hillel, for we learned in a
mishna: And thus Hillel would say: A woman may not loan a
loafH of bread to anotherN until she calculates its monetary
value, lest wheat become more valuable and they come to
violate the prohibition against lending with interest. If the price
of wheat rises and the borrower returns the same sized loaf of
bread, she will have returned something of greater value than
what she borrowed, and therefore she will have paid interest on
her loan. From here we see that even on weekdays it is prohibited to borrow a loaf of bread from another person.

 ָהא – ְ ּב ַא ְת ָרא דְּ ַקיִ ץ,ימא ִה ֵּלל
ָ  ֲא ִפילּ ּו ֵּתThe Gemara answers: Even if you say that the mishna is in ac.יה
ּ  ָהא – ְ ּב ַא ְת ָרא דְּ ָלא ַקיִ ץ דָּ ֵמ,יה
ּ  דָּ ֵמcordance with the opinion of Hillel, we may distinguish between the cases such that there is no contradiction: This case,
in which the mishna permits borrowing a loaf of bread as a loan,
is applicable in a place where the price of the loaf is set,H while
this statement, which was said by Hillel, is applicable in a place
where its price is not set.
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ואת
ַ ָ ַה ְלו: ִא ְית ַמר.“וְ ִאם ֵאינֹו ַמ ֲא ִמינֹו״
נִיתנָ ה
ְּ  ל ֹא:יֹוסף ָא ַמר
ֵ  ַרב,יֹום טֹוב
.ית ַבע
ָּ נִיתנָ ה ִל
ְּ : וְ ַר ָ ּבה ָא ַמר,ית ַבע
ָּ ִל
.ית ַבע״
ָּ נִיתנָ ה ִל
ְּ  “ל ֹא:יֹוסף ָא ַמר
ֵ ַרב
ית ַבע״ – ָא ֵתי
ָּ “נִיתנָ ה ִל
ְּ דְּ ִאי ָא ְמ ַר ְּת
,ית ַבע
ָּ נִיתנָ ה ִל
ְּ : ַר ָ ּבה ָא ַמר.יכ ַּתב
ְ ְל ִמ
נִיתנָ ה״ – ָלא יָ ֵהיב
ְּ דְּ ִאי ָא ְמ ַר ְּת “ל ֹא
ימנו ֵּעי ִמ ּ ִ ׂש ְמ ַחת יֹום
ָ  וְ ָא ֵתי ְל ִא,יה
ּ ֵל
.טֹוב

The mishna taught further that if the lender does not trust the one who
borrows from him on Shabbat or a Festival, the borrower may leave his
cloak as collateral. On this topic, the Gemara cites that which was said
in an amoraic dispute with regard to loans on a Festival: Rav Yosef said
that such a loan cannot be claimed in court. Although the borrower is
obligated to return the object or reimburse the lender, the lender cannot
force him to do so by taking legal action. And Rabba said that such a
loan is like any other type of loan and can be claimed in court.H The
Gemara explains these two positions: Rav Yosef said that a loan made
on a Festival cannot be claimed in court, for if you say that it can be
claimed, there is a concern that the lender may come to write the details of the loan on the Festival so that he can claim it later. Rabba said
that it can be claimed, for if you say that it cannot be claimed, the
lender will not give him anything to borrow, and the potential borrower will refrain from rejoicing on the Festival.

 ִאם ֵאינֹו ַמ ֲא ִמינֹו – ַמ ּנ ִַיח ַט ִּליתֹו:ְּתנַן
נִיתנָ ה
ְּ  ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ל ֹא.ֶאצְ לֹו
ית ַבע – ִמ ׁ ּשוּם ָה ִכי ַמ ּנ ִַיח ַט ִּליתֹו
ָּ ִל
עֹושה ִע ּמֹו ֶח ׁ ְש ּבֹון ְל ַא ַחר
ׂ ֶ ְ ו,ֶאצְ לֹו
יתנָ ה
ְּ ִ ֶא ָּלא ִא י ָא ְמ ַר ְּת “נ.ׁ ַש ָ ּבת
?ית ַבע״ ַא ַּמאי ַמ ּנ ִַיח ַט ִּליתֹו ֶאצְ לֹו
ָּ ִל
 ָלא ָ ּב ֵעינָ א: ָא ַמר.יה
ּ יה וְ ִל ְת ַ ּב ֵע
ּ ִל ֵּיתן ֵל
.דְּ ִליקוּם ְ ּב ִדינָ א וְ ַדּיָ ינָ א

We learned in the mishna that if he does not trust him, he may leave
his cloak with him as collateral. The Gemara attempts to show that this
halakha supports Rav Yosef ’s position: Granted, this halakha makes
sense if you say that loans given on a Festival cannot be claimed, in
accordance with Rav Yosef ’s position. Due to this, he leaves his cloak
with him and makes a calculation with him after Shabbat. However,
if you say that loans given on a Festival can indeed be claimed in court,
why then would he leave his cloak with him? Let him give him the
item on loan and bring him to court if he does not return it. The Gemara rejects this argument because the lender can say: I do not want
to stand in judgment before judges; he may prefer taking collateral so
that he will not need to go to court at a later time.

ֹוחט
ֵ  ַה ׁ ּש:ְמ ִתיב ַרב ִא ִידי ַ ּבר ָא ִבין
ְּ ֶאת ַה ּ ָפ ָרה וְ ִח
,ֹאש ַה ׁ ּ ָשנָ ה
ׁ יל ָק ּה ְ ּבר
 וְ ִאם,ִאם ָהיָ ה ח ֶֹד ׁש ְמעו ָ ּּבר – ְמ ׁ ַש ֵּמט
.ָלאו – ֵאינֹו ְמ ׁ ַש ֵּמט

Rav Idi bar Avin raised an objection to the view of Rav Yosef, based
on a mishna pertaining to one who slaughters a cow and divides it
among purchasers on Rosh HaShanaH of a year that follows the Sabbatical Year [shemitta]. Even during the times of the Temple, they were
already celebrating two days of Rosh HaShana. The first day was possibly the last day of the month of Elul and possibly the first day of the
month of Tishrei, which is the actual date of Rosh Hashana.N The question therefore arises as to whether those who bought the meat of the
cow initiated their debt on the final day of the Sabbatical Year, in which
case the debts would be canceled, or whether the transactions took
place on the first day of the following year, in which case the debts may
still be collected. The mishna said that if it becomes clear that Elul of
the previous year was a full thirty-day month, the Sabbatical YearN
cancels the debts because the very end of the Sabbatical Year cancels
the ability to collect all previous debts. And if this was not the case, and
the first day of Rosh HaShana was actually the first day of the new year,
the Sabbatical Year does not cancel the loan.

HALAKHA

Claiming a loan that was made on a Festival – יעת
ַ ְּת ִב
ואת יֹום טֹוב
ַ ָה ְלו:ַ Loans made on a Festival, including food
and drinks (Magen Avraham), are like all other loans and
can be claimed in court. This ruling follows the opinion
of Rabba, whose opinions are generally accepted in his
disputes with Rav Yosef, and whose opinion is supported by the Gemara’s discussion (Rambam Sefer Zemanim,
Hilkhot Yom Tov 4:25; Shulĥan Arukh, Oraĥ Ĥayyim 525:1).
One who slaughters a cow and divides it on Rosh
ְּ ֹוחט ֶאת ַה ּ ָפ ָרה וְ ִח
HaShana – ֹאש ַה ׁ ּ ָשנָ ה
ׁ יל ָק ּה ְ ּבר
ֵ ה ׁ ּש:ַ If a
butcher slaughtered a cow on Rosh HaShana immediately following the Sabbatical Year, and people bought
the meat on credit, and it turned out that the first day
of Rosh HaShana was really the thirtieth day of Elul, the
butcher cannot demand payment of their debts. This is
because the debts were canceled by the conclusion of
the Sabbatical Year. However, several authorities rule
that debts owed to a storekeeper are not canceled by
the Sabbatical Year. The butcher can indeed demand
payment of the debts (Ra’avad, based on the Jerusalem Talmud; Rambam Sefer Zera’im, Hilkhot Shemitta
VeYovel 9:5).

NOTES

Two days of Rosh HaShana – ֹאש ַה ׁ ּ ָשנָ ה
ׁ שנֵי יְ ֵמי ר:
ְ ׁ During the Temple period, and even later, the beginning of
the new month was determined by the testimony of
eyewitnesses who saw the new moon. Consequently,
the thirtieth day of the month of Elul was observed as
Rosh HaShana, due to the possibility that witnesses
would come and testify that they saw the new moon.
However, if witnesses would not come on that day, it
would be understood retroactively that it had not been
Rosh HaShana, but rather the thirtieth day of Elul. Thus,
Rosh HaShana would actually be the following day.
The Sabbatical Year – יעית
ִ שנָ ה ַה ׁ ּ ְש ִב:
ָ ׁ The Torah states
that debts are canceled during the seventh, Sabbatical
Year . From the verse: “At the end of seven years you shall
make a release” (Deuteronomy 15:1), the Sages derived
that the cancelation of loans takes place at the very
end of the Sabbatical Year. After the last moment of
the Sabbatical Year, all previous outstanding debts are
annulled. Nevertheless, even when the Sabbatical Year
is observed according to Torah law, it is still considered
to be an act of piety to repay debt after it has been
canceled. However, the lender should initially refuse
to accept payment by verbally renouncing the claim.

?נִיתנָ ה ִל ָּית ַבע – ַמאי ְמ ׁ ַש ֵּמט
ְּ  וְ ִאי ל ֹאBased on that mishna, Rav Idi bar Avin makes the following argument:
 דְּ ִאיגְ ָל ִאי ִמ ְּיל ָתא דְּ חֹול, ׁ ָשאנֵי ָה ָתםIf a loan given on a Festival cannot be claimed in court, what is the
. הוּאmeaning of the word cancels? In any event, the lender could not have
presented his claim against the borrower in court. The Gemara rejects
this argument: It is different there, in an instance in which the month
of Elul has thirty days, for it has become clear that the first day of Rosh
HaShana was a regular weekday. The loan could therefore be claimed
in court, if not for the fact that it was canceled by the Sabbatical Year.
 ִאם ָלאו – ֵאינֹו:יפא
ָ ָּתא ׁ ְש ַמע ִמ ֵּס
נִיתנָ ה
ְּ  ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא.ְמ ׁ ַש ֵּמט
.“אינֹו ְמ ׁ ַש ֵּמט״
ֵ ִל ָּית ַבע – ַהיְ ינ ּו דְּ ָק ָתנֵי
– נִיתנָ ה ִל ָּית ַבע״
ְּ ֶא ָּלא ִאי ָא ְמ ַר ְּת “ל ֹא
– יה
ּ ַא ַּמאי ֵאינֹו ְמ ׁ ַש ֵּמט? דְּ ִאי יָ ֵהיב ֵל
.ׁ ָש ֵקיל



The Gemara attempts to bring a different proof: Come and hear a proof
for this from what we learned in the latter clause of that mishna: If the
month of Elul did not turn out to be a full month, such that the first day
of Rosh HaShana was actually the first day of the new year, the Sabbatical Year does not cancel the loan. Granted, if you say that a loan
given on a Festival can be claimed, that which was taught that it does
not cancel the loan is understandable. But if you say that it cannot be
claimed, why does it teach that it does not cancel the loan? In any event,
the lender cannot make a claim on it in court. The Gemara explains: A
loan given on a Festival cannot be claimed in court, but since it has not
been canceled, if the borrower gives him the money he may take it.
חמק ףד:  ג״כ קרפ. Perek XXIII . 148b
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HALAKHA

One repays a debt during the Sabbatical Year –
יעית
ִ ה ַּמ ֲחזִ יר חֹוב ַ ּב ׁ ּ ְש ִב:ַ If one is repaid a loan that was
canceled by the Sabbatical Year, he must say: I relinquish my claim. If the borrower says: Nevertheless,
I want you to accept my payment, the lender may
accept it. It is commendable for the lender and borrower to follow this course of action (Rambam Sefer
Zera’im, Hilkhot Shemitta VeYovel 9:28; Shulĥan Arukh,
Ĥoshen Mishpat 67:36).
Consecrating offerings on Shabbat or on a Festival – ה ְקדָּ ָשת ָק ְר ָ ּבנוׂת ַ ּב ׁ ּ ַש ָ ּבת ו ְּב ַחג:ַ It is prohibited by
rabbinic decree to consecrate animals or objects on
Shabbat or on a Festival. However, it is permitted to
consecrate a Paschal lamb on Shabbat or to consecrate a Festival peace-offering on the Festival. These
are Torah obligations that have a set time; therefore,
the Sages were lenient (Rambam Sefer Zemanim,
Hilkhot Shabbat 23:14 and Sefer Korbanot, Hilkhot
Korban Pesaĥ 1:19).

יה – ָלא
ָ ׁ ִמ ְּכ ָלל דְּ ֵר
ּ  ִאי יָ ֵהיב ֵל,ישא
“מ ׁ ַש ֵּמט
ְ יה
ַ ישא צָ ִריךְ ְל ֵמ
ָ ׁ ׁ ָש ֵקיל? ֵר
ּ ימר ֵל
יה
ַ יך ְל ֵמ
ְ יפא – ָלא צָ ִר
ָ  ֵס,ֲאנִי״
ּ ימר ֵל
 ַה ַּמ ֲחזִ יר חֹוב: ְּכ ִד ְתנַ ן.“מ ׁ ַש ֵּמט ֲאנִי״
ְ
.“מ ׁ ַש ֵּמט ֲאנִי״
ְ ֹאמר לֹו
ַ  י,יעית
ִ ַ ּב ׁ ּ ְש ִב

The Gemara is surprised at this statement: Does this prove by inference
that, in the first clause of the mishna, if the borrower gives him the
money, he may not take it? One does not have to refuse repayment of
a loan that the Sabbatical Year has canceled. One is simply not allowed
to demand repayment from the borrower. The Gemara explains the
difference between the two clauses of the mishna: In the first clause of
the mishna, in which the first day of Rosh HaShana turned out to be
the last day of Elul, the lender must say to him: I relinquish my claim
against you. However, in the latter clause of the mishna, in which the
first day of Rosh HaShana is the first day of the new year, he does not
need to say to him: I relinquish my claim. This is as we learned in a
mishna: When one repays a debt during the Sabbatical Year,H the
lender should say to him: I relinquish my claim.

“אף ַעל ּ ִפי ֵכן“ – יְ ַק ֵ ּבל
ַ  וְ ִאם ָא ַמר לֹוAnd if the borrower says to him: Nonetheless, I want to repay you, he
 ִמ ׁ ּש ּו ם ׁ ֶש ֶּנ ֱא ַמ ר “וְ זֶ ה דְּ ַבר,  ִמ ֶּמ נּ ּוmay accept it due to that which is stated: “And this is the manner of
. ַה ׁ ּ ְש ִמ ָּטה״the release [devar hashemitta], every creditor shall release that which
he has lent to his neighbor; he shall not exact it of his neighbor or
brother because the Lord’s Sabbatical Year has been proclaimed” (Deuteronomy 15:2). The manner of the release, devar hashemitta, can be
rendered: The statement of release. The Sages derived that, although
the creditor must verbally release the debtor from obligation, if the
debtor persists in his desire to repay the debt, the creditor may accept
payment. If, however, the loan was made after the Sabbatical Year, as is
the case in the latter clause of the mishna, the creditor need not verbally release the debtor from obligation.
 ַר ָ ּבה ַ ּבר עו ָּּלא, ַרב ָאוְ יָא ׁ ָש ֵקיל ַמ ׁ ְש ּכֹונָ אThe Gemara relates that Rav Avya would take collateral for loans that
.יערו ִּמי
ֲ  ַמ ֲע ִרים ִאhe gave on a Festivals. Rabba bar Ulla would circumvent the issue by
taking something from the borrower after the conclusion of the Festival
and holding onto it until the repayment of the loan.
 ַמ ְקדִּ ׁיש:יֹוחנָן
ָ  ָא ַמר ַר ִ ּבי.“וְ ֵכן ֶע ֶרב ּ ֶפ ַסח״
 וַ ֲח גִ יגָ תֹו ְ ּביֹום,ָא ָדם ּ ִפ ְסחֹו ַ ּב ׁ ּ ַש ָ ּבת
יה “וְ ֵכן ֶע ֶרב ּ ֶפ ַסח
ָ .טֹוב
ּ נֵימא ְמ ַסּיַ יע ֵל
ִ ּבירו ׁ ָּש ַליִ ם ׁ ֶש ָחל ִל ְהיֹות ַ ּב ׁ ּ ַש ָ ּבת ַמ ּנ ִַיח
עֹושה
ׂ ֶ ְנֹוטל ֶאת ּ ִפ ְסחֹו ו
ֵ ְַט ִּליתֹו ֶאצְ לֹו ו
.“ ִע ּמֹו ֶח ׁ ְש ּבֹון ְל ַא ַחר יֹום טֹוב

We learned in the mishna: And similarly, on the eve of Passover in
Jerusalem, when it occurs on Shabbat, one who needs to obtain an animal for the Paschal lamb may leave his cloak with the owner of the lamb
as collateral and then make the appropriate calculations with him after
the Festival. Rabbi Yoĥanan said: A person may consecrate his Paschal lamb on Shabbat and his Festival peace-offering on the Festival.H
The Gemara suggests: Shall we say that the mishna supports him? It
states: And similarly, on the eve of Passover in Jerusalem which occurred on Shabbat, one may leave one’s cloak with him and take his
Paschal lamb and make the appropriate calculation with him after the
Festival. Here, we see that the lamb itself is consecrated on Shabbat,
which follows the opinion of Rabbi Yoĥanan.

 ָה ָכא ְ ּב ַמאי ָע ְס ִקינַן – ְ ּב ַמ ְמנֶ ה ֲא ֵח ִריםThe Gemara rejects this suggestion: This is not necessarily the case, for
ּ ָ  דְּ ֵמ ִע, ִע ּמֹו ַעל ּ ִפ ְסחֹוwith what are we dealing here? With a case in which one registers
יק ָרא ִמ ָיק ֵדש
N
. וְ ָק ֵאיothers to participate with him in bringing his Paschal lamb. In other
words, the case is not one in which a person consecrates a previously
unconsecrated animal but rather a case in which one allows others to
join with him in registering for an animal that was already consecrated
from the outset.
“אין נִ ְמנִין ַעל ַה ְ ּב ֵה ָמה
ֵ וְ ָהא ֲאנַ ן ְּתנַ ן
 ֵּכיוָ ן, ׁ ָשאנֵי ָה ָכא.“ַ ּב ְּת ִח ָּילה ְ ּביֹום טֹוב
יה
ָ דְּ ָרגִ יל ֶאצְ לֹו – ְּכ ַמאן דְּ ִא
ּ ימנֵי ֵ ּב
ּ ָ ֵמ ִע
.יק ָרא דָּ ֵמי

The Gemara challenges this: But we learned in a mishna: One may not
initially register for an animal on the Festival. Therefore, even if the
animal has been consecrated in advance, it is prohibited to register for
it on the Festival, and it should certainly be prohibited to do so on Shabbat. The Gemara answers: The case here is different. Since each person
who joins regularly registers together with him, the legal status of that
person is like that of one who registered for it from the outset.

NOTES

A case in which one registers others to participate with him in
bringing his Paschal lamb – ב ַמ ְמנֶ ה ֲא ֵח ִרים ִע ּמֹו ַעל ּ ִפ ְסחֹו:ּ ְ The Paschal
lamb is not eaten by one individual. Rather, it is shared by a group of
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people, each of whom must join the group in advance. Sometimes
one person would purchase the animal, a lamb or a kid, and then
others would pay him for their share and join in the offering.

הֹול ְך ָא ָדם
ֵ :הֹוש ֲעיָ א
ַ ׁ וְ ָהא ָּתנֵי ַר ִ ּבי
נֹותן לֹו ָט ֶלה
ֵ ְרֹועה ָה ָרגִ יל ֶאצְ לֹו ו
ֶ ֵאצֶ ל
 ָה ָתם. וְ יֹוצֵ א ּבֹו,ְל ִפ ְסחֹו ו ַּמ ְקדִּ ׁישֹו
דֹושי
ֵ ׁ  ֵּכיוָ ן דְּ ָרגִ יל ֶאצְ לֹו – ַא ְק,נַ ִמי
ּ ָ יה ֵמ ִע
.“מ ְקדִּ ׁיש״ ָק ָתנֵי
ַ  וְ ָהא,יק ָרא
ּ ֵל
. ִמדְּ ַר ָ ּבנַן,ֶה ְקדֵּ ׁש ִעילּ וּי

יֹוחנָן ָה ִכי? וְ ָהא ָא ַמר ַר ִ ּבי
ָ ו ִּמי ָא ַמר ַר ִ ּבי
 ל ֹא: ו ְּתנַן, ֲה ָל ָכה ִּכ ְס ָתם ִמ ׁ ְשנָ ה:יֹוחנָן
ָ
ימין
ִ יכין וְ ל ֹא ַמ ֲח ִר
ִ ישין וְ ל ֹא ַמ ֲע ִר
ִ ׁ ִַּמ ְקד
 ָּכל,יהין ְּתרוּמֹות ו ַּמ ְע ְ ׂשרֹות
ִ וְ ל ֹא ַמגְ ִ ּב
חֹומר
ֶ ָ ַקל ו,ֵּא ּל ּו – ְ ּביֹום טֹוב ָא ְמרו
 ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּבחֹובֹות.ַ ּב ׁ ּ ַש ָ ּבת
 ָּכאן – ְ ּבחֹובֹות,ׁ ֶש ָ ּקב ּו ַע ָל ֶהן זְ ַמן
.ׁ ֶש ֵאין ָקבו ַּע ָל ֶהן זְ ַמן

אֹור ָחיו וְ ֶאת
ְ מתני׳ מֹונֶ ה ָא ָדם ֶאת
. ֲא ָבל ל ֹא ִמן ַה ְּכ ָתב,רֹותיו ִמ ּ ִפיו
ָ ּ ַפ ְר ּ ְפ
ֵמ ִפיס ָא ָדם ִעם ָ ּבנָיו וְ ִעם ְ ּבנֵי ֵ ּביתֹו ַעל
 ו ִּב ְל ַבד ׁ ֶשלּ ֹא יִ ְת ַּכ ֵּוין ַל ֲעשׂ ֹות,ַה ׁ ּשו ְּל ָחן
 ו ַּמ ִּט ִילין.דֹולה ְּכנֶ גֶ ד ָמנָ ה ְק ַט ָּנה
ָ ָמנָ ה ְ ּג
ּ
 ֲא ָבל,ֲח ָל ׁ ִשין ַעל ַה ֳק ָד ׁ ִשים ְ ּביֹום טֹוב
.ל ֹא ַעל ַה ָּמנֹות

The Gemara raises another proof to the view of Rabbi Yoĥanan: But
Rabbi Hoshaya taught: One who wants to bring a Paschal lamb and
does not have his own lamb may go to a shepherd to whom he normally goes, and the shepherd may give him a lamb to be used for his
Paschal lamb, and he may consecrate it and fulfill his obligation with
it. This indicates that one may consecrate an animal on Shabbat. The
Gemara answers: There, too, it is referring to a special case. Since he
normally goes to him every year, the shepherd has already consecrated it beforehand, prior to Shabbat. The Gemara challenges this
explanation: But it taught that one may consecrate it, indicating that
the animal is only now being consecrated. The Gemara answers: This
is not an actual sanctification in the normal sense, but rather consecration by valuation. By consecrating their animals on their own, the
owners add further sanctity to the offering. This process is merely rabbinic, and it may be performed on Shabbat according to all opinions.

HALAKHA

One may not consecrate, or take a valuation vow,
or consecrate objects for use by the priests or the
Temple, or separate terumot or tithes – ישין וְ ל ֹא
ִ ׁ ִּל ֹא ַמ ְקד
יהין ְּתרוּמֹות ו ַּמ ְע ְ ׂשרֹות
ִ ימין וְ ל ֹא ַמגְ ִ ּב
ִ יכין וְ ל ֹא ַמ ֲח ִר
ִ מ ֲע ִר:ַ One
may not consecrate animals or objects, take a valuation
vow, or separate terumot or tithes on Shabbat or on a
Festival because these resemble commercial activities
(Rambam Sefer Zemanim, Hilkhot Shabbat 23:14 and
Sefer Korbanot, Hilkhot Korban Pesaĥ 1:19; Shulĥan Arukh,
Oraĥ Ĥayyim 339:4, 524:1).
NOTES

One may cast lots – ו ַּמ ִּט ִילין ֲח ָל ׁ ִשין: The rationale for this
ruling is that by casting lots, the priests display affection
for the mitzva of eating the sacrifices (Rambam).

The Gemara questions the very basis of this discussion: Did Rabbi
Yoĥanan really say this? But Rabbi Yoĥanan stated as a general principle that the halakha is always in accordance with an unattributed
mishna, i.e., a mishna that does not mention the name of the Sage
whose ruling is quoted in the mishna. And we learned in an unattributed mishna: One may not consecrate, or take a valuation vow, or
consecrate objects for use by the priests or the Temple, or separate
terumot or tithes;H they said all of these prohibitions with regard to a
Festival, and it is an a fortiori inference that these activities are prohibited on Shabbat as well. How, then, would Rabbi Yoĥanan have permitted sanctifying an animal on Shabbat or on a Festival? The Gemara
answers: This is not difficult. Here, in the case in which Rabbi Yoĥanan
deems it permitted, it is referring to obligations that have a set time,
such that if the person does not consecrate the animal right now he will
no longer be able to fulfill the mitzva. There, in the mishna that prohibits these activities, the prohibition is referring to obligations that do
not have a set time, and one can therefore consecrate the animal after
Shabbat.

mishna

One may count his guests who are coming to
his meal and his appetizers, as long as he does
so from memory; but one may not read them from a written list, the
reason for which will be explained in the Gemara. A person may draw
lots with his children and family members at the table on Shabbat, in
order to determine who will receive which portion, as long as he does
not intend to set a large portion against a small portion in such a
lottery. Rather, the portions must be of equal size. And one may cast
lotsN among the priests for sanctified foods on a Festival, but not for
the specific portions.

Perek XXIII
Daf 149 Amud a

gemara

We learned in the mishna that one may not read
:גמ׳ ַמאי ַט ְע ָמא? ַרב ֵ ּב ָיבי ָא ַמר
the names of his guests or the appetizers served
 ְ ּגזֵ ָירה: ַא ַ ּביֵ י ָא ַמר.ְ ּגזֵ ָירה ׁ ֶש ָּמא יִ ְמחֹוק
in his meal from a written list. The Gemara asks: What is the reason for
. ׁ ֶש ָּמא יִ ְק ָרא ִ ּב ׁ ְש ָט ֵרי ֶה ְדיֹוטֹותthis prohibition? Rav Beivai said: It is a decree lest one erase something that is written on the list if he regrets inviting a particular guest or
changes his mind about a particular dish. Abaye said: It is a decree lest
one read regular business documents.
 דִּ ְכ ַתב:ּיכא ֵ ּבינַיְ יהו
ָּ ַמאי ֵ ּבינַיְ יהוּ? ִא
 ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא. ו ִּמ ְיד ִלי,ֹותל
ֶ ַא ּכ
 ו ְּל ַמאן דַּ ֲא ַמר,ישינַן
ִ ׁ ְיִ ְמחֹוק – ל ֹא ָחי
.ישינַן
ִ ׁ ְׁ ֶש ָּמא יִ ְק ָרא – ָחי



The Gemara asks: What is the practical difference between them? The
Gemara answers: There is a difference between them in a case in which
the writing is on a wall and it is raised higher than a person can reach.
According to the one who says that the decree was made lest one erase
something from the list, in a case such as this we are not concerned
about erasure because one cannot even reach the writing. But according to the one who says that the decree was made lest one read business documents, we are still concerned in this case.
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