הֹול ְך ָא ָדם
ֵ :הֹוש ֲעיָ א
ַ ׁ וְ ָהא ָּתנֵי ַר ִ ּבי
נֹותן לֹו ָט ֶלה
ֵ ְרֹועה ָה ָרגִ יל ֶאצְ לֹו ו
ֶ ֵאצֶ ל
 ָה ָתם. וְ יֹוצֵ א ּבֹו,ְל ִפ ְסחֹו ו ַּמ ְקדִּ ׁישֹו
דֹושי
ֵ ׁ  ֵּכיוָ ן דְּ ָרגִ יל ֶאצְ לֹו – ַא ְק,נַ ִמי
ּ ָ יה ֵמ ִע
.“מ ְקדִּ ׁיש״ ָק ָתנֵי
ַ  וְ ָהא,יק ָרא
ּ ֵל
. ִמדְּ ַר ָ ּבנַן,ֶה ְקדֵּ ׁש ִעילּ וּי

יֹוחנָן ָה ִכי? וְ ָהא ָא ַמר ַר ִ ּבי
ָ ו ִּמי ָא ַמר ַר ִ ּבי
 ל ֹא: ו ְּתנַן, ֲה ָל ָכה ִּכ ְס ָתם ִמ ׁ ְשנָ ה:יֹוחנָן
ָ
ימין
ִ יכין וְ ל ֹא ַמ ֲח ִר
ִ ישין וְ ל ֹא ַמ ֲע ִר
ִ ׁ ִַּמ ְקד
 ָּכל,יהין ְּתרוּמֹות ו ַּמ ְע ְ ׂשרֹות
ִ וְ ל ֹא ַמגְ ִ ּב
חֹומר
ֶ ָ ַקל ו,ֵּא ּל ּו – ְ ּביֹום טֹוב ָא ְמרו
 ָלא ַק ׁ ְשיָ א; ָּכאן – ְ ּבחֹובֹות.ַ ּב ׁ ּ ַש ָ ּבת
 ָּכאן – ְ ּבחֹובֹות,ׁ ֶש ָ ּקב ּו ַע ָל ֶהן זְ ַמן
.ׁ ֶש ֵאין ָקבו ַּע ָל ֶהן זְ ַמן

אֹור ָחיו וְ ֶאת
ְ מתני׳ מֹונֶ ה ָא ָדם ֶאת
. ֲא ָבל ל ֹא ִמן ַה ְּכ ָתב,רֹותיו ִמ ּ ִפיו
ָ ּ ַפ ְר ּ ְפ
ֵמ ִפיס ָא ָדם ִעם ָ ּבנָיו וְ ִעם ְ ּבנֵי ֵ ּביתֹו ַעל
 ו ִּב ְל ַבד ׁ ֶשלּ ֹא יִ ְת ַּכ ֵּוין ַל ֲעשׂ ֹות,ַה ׁ ּשו ְּל ָחן
 ו ַּמ ִּט ִילין.דֹולה ְּכנֶ גֶ ד ָמנָ ה ְק ַט ָּנה
ָ ָמנָ ה ְ ּג
ּ
 ֲא ָבל,ֲח ָל ׁ ִשין ַעל ַה ֳק ָד ׁ ִשים ְ ּביֹום טֹוב
.ל ֹא ַעל ַה ָּמנֹות

The Gemara raises another proof to the view of Rabbi Yoĥanan: But
Rabbi Hoshaya taught: One who wants to bring a Paschal lamb and
does not have his own lamb may go to a shepherd to whom he normally goes, and the shepherd may give him a lamb to be used for his
Paschal lamb, and he may consecrate it and fulfill his obligation with
it. This indicates that one may consecrate an animal on Shabbat. The
Gemara answers: There, too, it is referring to a special case. Since he
normally goes to him every year, the shepherd has already consecrated it beforehand, prior to Shabbat. The Gemara challenges this
explanation: But it taught that one may consecrate it, indicating that
the animal is only now being consecrated. The Gemara answers: This
is not an actual sanctification in the normal sense, but rather consecration by valuation. By consecrating their animals on their own, the
owners add further sanctity to the offering. This process is merely rabbinic, and it may be performed on Shabbat according to all opinions.

HALAKHA

One may not consecrate, or take a valuation vow,
or consecrate objects for use by the priests or the
Temple, or separate terumot or tithes – ישין וְ ל ֹא
ִ ׁ ִּל ֹא ַמ ְקד
יהין ְּתרוּמֹות ו ַּמ ְע ְ ׂשרֹות
ִ ימין וְ ל ֹא ַמגְ ִ ּב
ִ יכין וְ ל ֹא ַמ ֲח ִר
ִ מ ֲע ִר:ַ One
may not consecrate animals or objects, take a valuation
vow, or separate terumot or tithes on Shabbat or on a
Festival because these resemble commercial activities
(Rambam Sefer Zemanim, Hilkhot Shabbat 23:14 and
Sefer Korbanot, Hilkhot Korban Pesaĥ 1:19; Shulĥan Arukh,
Oraĥ Ĥayyim 339:4, 524:1).
NOTES

One may cast lots – ו ַּמ ִּט ִילין ֲח ָל ׁ ִשין: The rationale for this
ruling is that by casting lots, the priests display affection
for the mitzva of eating the sacrifices (Rambam).

The Gemara questions the very basis of this discussion: Did Rabbi
Yoĥanan really say this? But Rabbi Yoĥanan stated as a general principle that the halakha is always in accordance with an unattributed
mishna, i.e., a mishna that does not mention the name of the Sage
whose ruling is quoted in the mishna. And we learned in an unattributed mishna: One may not consecrate, or take a valuation vow, or
consecrate objects for use by the priests or the Temple, or separate
terumot or tithes;H they said all of these prohibitions with regard to a
Festival, and it is an a fortiori inference that these activities are prohibited on Shabbat as well. How, then, would Rabbi Yoĥanan have permitted sanctifying an animal on Shabbat or on a Festival? The Gemara
answers: This is not difficult. Here, in the case in which Rabbi Yoĥanan
deems it permitted, it is referring to obligations that have a set time,
such that if the person does not consecrate the animal right now he will
no longer be able to fulfill the mitzva. There, in the mishna that prohibits these activities, the prohibition is referring to obligations that do
not have a set time, and one can therefore consecrate the animal after
Shabbat.

mishna

One may count his guests who are coming to
his meal and his appetizers, as long as he does
so from memory; but one may not read them from a written list, the
reason for which will be explained in the Gemara. A person may draw
lots with his children and family members at the table on Shabbat, in
order to determine who will receive which portion, as long as he does
not intend to set a large portion against a small portion in such a
lottery. Rather, the portions must be of equal size. And one may cast
lotsN among the priests for sanctified foods on a Festival, but not for
the specific portions.

Perek XXIII
Daf 149 Amud a

gemara

We learned in the mishna that one may not read
:גמ׳ ַמאי ַט ְע ָמא? ַרב ֵ ּב ָיבי ָא ַמר
the names of his guests or the appetizers served
 ְ ּגזֵ ָירה: ַא ַ ּביֵ י ָא ַמר.ְ ּגזֵ ָירה ׁ ֶש ָּמא יִ ְמחֹוק
in his meal from a written list. The Gemara asks: What is the reason for
. ׁ ֶש ָּמא יִ ְק ָרא ִ ּב ׁ ְש ָט ֵרי ֶה ְדיֹוטֹותthis prohibition? Rav Beivai said: It is a decree lest one erase something that is written on the list if he regrets inviting a particular guest or
changes his mind about a particular dish. Abaye said: It is a decree lest
one read regular business documents.
 דִּ ְכ ַתב:ּיכא ֵ ּבינַיְ יהו
ָּ ַמאי ֵ ּבינַיְ יהוּ? ִא
 ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא. ו ִּמ ְיד ִלי,ֹותל
ֶ ַא ּכ
 ו ְּל ַמאן דַּ ֲא ַמר,ישינַן
ִ ׁ ְיִ ְמחֹוק – ל ֹא ָחי
.ישינַן
ִ ׁ ְׁ ֶש ָּמא יִ ְק ָרא – ָחי



The Gemara asks: What is the practical difference between them? The
Gemara answers: There is a difference between them in a case in which
the writing is on a wall and it is raised higher than a person can reach.
According to the one who says that the decree was made lest one erase
something from the list, in a case such as this we are not concerned
about erasure because one cannot even reach the writing. But according to the one who says that the decree was made lest one read business documents, we are still concerned in this case.
טמק ףד.  ג״כ קרפ. Perek XXIII . 149a
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NOTES

Lest one erase…lest one read – חֹוק…ש ָּמא
ֶׁ
ׁ ֶש ָּמא יִ ְמ
יִ ְק ָרא: Since these two concerns are so similar to one
another, and it is impossible to rule out the possibility
that a person might erase or read a business document
on Shabbat, we accept both concerns expressed by Rav
Beivai and Abaye. Therefore, they only disagree about
cases where only one concern is applicable.
Rather, we should actually explain that the writing
was on a wall and was raised – עֹולם דִּ ְכ ַתב ַא ּכ ֶֹותל
ָ ֶא ָּלא ְל
ו ִּמ ְיד ִלי: The commentaries dispute the meaning of this
part of the discussion. The Rif and others explain that it
is a continuation of the previous discussion with regard
to the distinction between the positions of Rav Beivai
and Abaye. Other commentaries say that this statement
introduces a new discussion, which attempts to resolve
the differences between the mishna and the baraita
with regard to reading a list on a wall.
HALAKHA

Reading lists of guests or food – אֹור ִחים
ְ ימת ָה
ַ יאת ְר ׁ ִש
ַ ְק ִר
וְ ַה ַמ ֲא ַכ ִלים: It is prohibited to read lists of guests or food
that one has prepared for a meal on Shabbat, even if
they are written high up on a wall. The rationale is the
concern that one might read business documents on
Shabbat. Even if the list is engraved, rather than written,
on a tablet or a board, it is still prohibited to read the list.
However, if the list is engraved on a wall, it is permitted
to read it. This ruling is in accordance with the opinion
of Abaye (Rambam Sefer Zemanim, Hilkhot Shabbat
23:19; Shulĥan Arukh, Oraĥ Ĥayyim 307:12).
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“ש ָּמא יִ ְמחֹוק״ נֵיחו ּׁש ׁ ֶש ָּמא
ֶ ׁ ו ְּל ַמאן דַּ ֲא ַמר
?ישינַ ן
ִ ׁ ְ ְל ׁ ֶש ָּמא יִ ְמחֹוק ָלא ָחי:ּ וְ תו.יִ ְק ָרא
: וְ ָא ַמר ַר ָ ּבה, ל ֹא יִ ְק ָרא ְלאֹור ַה ֵּנר:וְ ָה ַתנְיָא
ּ  ֲא ִפ,בֹוה ׁ ְש ֵּתי קֹומֹות
ּ ֲא ִפ
בֹוה
ַּ יל ּו ָ ּג
ַּ יל ּו ָ ּג
 ֲא ִפילּ ּו ֲע ָ ׂש ָרה ָ ּב ִּתים זֶ ה ַעל,ׁ ְש ֵּתי ַמ ְרדְּ עֹות
.ַ ּג ֵ ּבי זֶ ה – ל ֹא יִ ְק ָרא

The Gemara asks: And according to the one who says that the
decree was made lest one erase, we should also be concerned lest
one readN business documents. And furthermore, are we really not
concerned lest one erase when the writing is high up? But wasn’t
it taught in a baraita that one may not read by the light of a lamp
on Shabbat lest one adjust the lamp toward oneself; and Rabba
said: Even even if the lamp was two statures of a person high, and
even as high as two plow handles, and even if it was as high as ten
houses one atop the other, one may not read by its light. This
clearly demonstrates that when we are concerned that one may violate halakha, we do not distinguish between situations in which such
a violation is more or less likely.

ֹותל
ֶ  דִּ ְכ ַתב ַא ּכ:יכא ֵ ּבינַיְ יה ּו
ָּ  ִא,ֶא ָּלא
–  ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא יִ ְמחֹוק,ית ִתי
ַּ ו ִּמ
 ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא יִ ְק ָרא – ָלא,ישינַן
ִ ׁ ְָחי
.יח ַלף
ֲ  גּ ו ָּדא ִ ּב ׁ ְש ָט ָרא ָלא ִמ,ישינַן
ִ ׁ ְָחי

Rather, there is a difference between them in a case in which the
writing is on a wall and it is low down. According to the one who
says that the reason for the decree is lest one erase, in a case such
as this we are concerned because one can easily reach the writing
and erase it. However, according to the one who says that the decree was made lest one read business documents, we are not concerned because a wall will not be confused with a document, and
reading from the wall will not cause one to then read business
documents.

“ש ָּמא יִ ְק ָרא״ ֵליחו ּׁש ׁ ֶש ָּמא
ֶ ׁ ו ְּל ַמאן דַּ ֲא ַמר
 דְּ ַחּיִ יק:יכא ֵ ּבינַיְ יה ּו
ָּ  ִא, ֶא ָּלא.יִ ְמחֹוק
 ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא.ַא ַּט ְב ָלא וְ ַא ּ ִפינְ ָקס
 ְל ַמאן דַּ ֲא ַמר ׁ ֶש ָּמא.ישינַן
ִ ׁ ְיִ ְמחֹוק – ָלא ָחי
.ישינַן
ִ ׁ ְיִ ְק ָרא – ָחי

The Gemara asks further: And according to the one who says that
the concern is lest one read, we should also be concerned lest one
erase. Rather, there is a practical difference between them in a case
where the writing is engraved on a tablet or on a board. According
to the one who says that the concern is lest one erase, in a case such
as this we are not concerned. Since the writing is not in ink, there
is no concern that he will erase it. According to the one who says
that the concern is lest one read business documents, we are concerned. The style of writing is irrelevant in terms of the likelihood
that one will end up reading business documents.

“ש ָּמא יִ ְמחֹוק״ ֵליחו ּׁש ׁ ֶש ָּמא
ֶ ׁ ו ְּל ַמאן דַּ ֲא ַמר
 ַט ְב ָלא ו ִּפינְ ָקס ִ ּב ׁ ְש ָט ָרא:ימא
ָ  וְ ִכי ֵּת.יִ ְק ָרא
 מֹונֶ ה ָא ָדם ַּכ ָּמה:יח ַלף – וְ ָה ַתנְיָ א
ֲ ָלא ִמ
 וְ ַכ ָּמה ָמנֹות ָע ִתיד,ִמ ִ ּב ְפנִים וְ ַכ ָּמה ִמ ַ ּבחוּץ
,ֹותל
ֶ נֵיהם ִמ ְּכ ָתב ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ּכ
ֶ ְל ַה ּנ ִַיח ִל ְפ
.ֲא ָבל ל ֹא ִמ ְּכ ָתב ׁ ֶש ַעל ַ ּג ֵ ּבי ַט ְב ָלא ו ִּפינְ ָקס

The Gemara asks further: According to the one who says that the
concern is lest one erase, we should also be concerned lest one
read business documents. And if you say: A tablet or a board will
not be confused with a document, but wasn’t it taught explicitly
in a baraita: One may count how many guests will sit inside, and
how many guests will sit outside, and how many portions he will
place before themH from writing that is on the wall, but not from
writing that is on a tablet or a board?

ימא דִּ ְכ ִתיב ִמ ְיכ ַּתב – ַמאי
ָ ֵה ִיכי דָּ ֵמי? ִא ֵיל
– ׁ ְשנָ א ָה ָכא ו ַּמאי ׁ ְשנָ א ָה ָכא? ֶא ָּלא ָלאו
,ֹותל
ֶ  ִמ ְּכ ָתב ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ּכ: וְ ָק ָתנֵי,דְּ ַחּיִ יק
.ֲא ָבל ל ֹא ִמ ְּכ ָתב ׁ ֶש ַעל ַ ּג ֵ ּבי ַט ְב ָלא ו ִּפינְ ָקס

The Gemara attempts to clarify this: What are the circumstances
of the case described in this statement? If you say that it was written
in ink, what is the difference here, when the writing is on a wall,
and what is the difference here, when the writing is on a tablet?
Rather, is it not a case of a list that has been engraved, and nonetheless it teaches that one may read from writing that is on the wall
but not from writing that is on a tablet or a board?

.ֹותל ּו ִמ ְיד ִלי
ֶ עֹולם דִּ ְכ ַתב ַא ּכ
ָ ֶא ָּלא ְל
ו ְּד ָקא ַק ׁ ְשיָ א ָל ְך דְּ ַר ָ ּבה – דְּ ַר ָ ּבה ַּת ָּנ ֵאי
אֹור ָחיו וְ ֶאת
ְ  מֹונֶ ה ָא ָדם ֶאת: דְּ ַתנְיָא.ִהיא
 ַר ִ ּבי. ֲא ָבל ל ֹא ִמן ַה ְּכ ָתב,רֹותיו ִמ ּ ִפיו
ָ ּ ַפ ְר ּ ְפ
.ֹותל
ֶ ַא ָחא ַמ ִּתיר ִמ ְּכ ָתב ׁ ֶש ַעל ַ ּג ֵ ּבי ַה ּכ

Rather, we should actually explain that the writing was on a wall
and was raised.N And with regard to what was difficult for you,
based on Rabba’s statement that prohibited reading by candlelight
on Shabbat regardless of the height of the candle, which presumably
means that in our case, too, we should be stringent regardless of the
height of the writing, that statement of Rabba is the subject of
dispute between tanna’im, as it was taught in a baraita: One may
count one’s guests and one’s appetizers from memory, but not
from a written list. Rabbi Aĥa permits reading from a written list
that is on a wall.

– ימא דִּ ְכ ִתיב ִמ ַּת ָּתא
ָ יל
ֵ יכי דָּ ֵמי? ִא
ִ ֵה
 ֶא ָּלא ָלאו – דִּ ְכ ַתב.ֵליחו ּׁש ׁ ֶש ָּמא יִ ְמחֹוק
, דְּ ַר ָ ּבה ַּת ָּנ ֵאי ִהיא: ו ׁ ְּש ַמע ִמ ָּינ ּה.ו ִּמ ְיד ִלי
.ׁ ְש ַמע ִמ ָּינ ּה

The Gemara attempts to clarify this: What are the circumstances
in which Rabbi Aĥa permits this? If you say that it is written below,
low down on the wall, we should be concerned that perhaps one
will erase it. Rather, is it not referring to a case in which it is written and the location of the writing is raised such that it is high up
on the wall, and conclude from this that the statement of Rabba
is the subject of dispute among the tanna’im? The Gemara concludes: Indeed, conclude from this that it is so.

 ֵאין: וְ ָהנֵי ַּת ָּנ ֵאי ְּכ ָהנֵי ַּת ָּנ ֵאי; דְּ ַתנְיָ אThe Gemara comments that in this matter, these tanna’im are like
those tanna’im, who also argued over the same principle, as it
 ַר ִ ּבי ֵמ ִאיר,רֹואין ַ ּב ַּמ ְר ָאה ַ ּב ׁ ּ ַש ָ ּבת
ִ
was
taught in a baraita: One may not look in a mirror on Shab.ֹותל
ֶ ַמ ִּתיר ְ ּב ַמ ְר ָאה ַה ָ ּקבו ַּע ַ ּב ּכ
batNH lest one see a hair hanging and pluck it. Rabbi Meir permits
looking in a mirror that is fixed on a wall.
 ַמאי ׁ ְשנָ א ַה ָ ּקבו ַּע ַ ּב ּכ ֶֹותל – דְּ ַאדְּ ָה ִכיThe Gemara questions Rabbi Meir’s leniency: What is different
–  ׁ ֶש ֵאינֹו ָקב ּו ַע נַ ִמי, וְ ָה ִכי ִמ ְד ַּכרabout a mirror that is fixed on a wall? In that situation we say that,
. ַאדְּ ָה ִכי וְ ָה ִכי ִמ ְד ַּכרin the meantime, while one goes to bring scissors or another
appliance to cut one’s hair, one will remember that it is Shabbat
and that it is prohibited to cut hair. If so, with regard to a mirror
that is not fixed on a wall, we can also say that in the meantime
one will remember.
,ָה ָכא ְ ּב ַמ ְר ָאה ׁ ֶשל ַמ ֶּת ֶכת ָע ְס ִקינַ ן
.וְ ִכ ְד ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
:דְּ ָא ַמר ַרב נַ ְח ָמן ָא ַמר ַר ָ ּבה ַ ּבר ֲאבו ּּה
– “מ ְר ָאה ׁ ֶשל ַמ ֶּת ֶכת
ַ ִמ ּ ְפנֵי ָמה ָא ְמר ּו
ֲאסו ָּרה״ – ִמ ּ ְפנֵי ׁ ֶש ָא ָדם ָע ׂשוּי ְל ַה ׁ ּ ִשיר
.נִימין ַה ְמדו ְּלדָּ ִלין
ִ ָ ּב ּה

Rather, here we are dealing with a metal mirror, and it is as Rav
Naĥman said that Rabba bar Avuh said, for Rav Naĥman said
that Rabba bar Avuh said: For what reason did the Sages say that
a metal mirror is prohibited for use on Shabbat? Because a
person may remove hanging hairs with it, meaning that one may
use the sharp edge of the mirror itself to cut the hairs. If the mirror
is permanently set on the wall, we are not concerned that one will
do this. This is similar to the view that one may read writing that
is high up on a wall because it is impractical to erase the writing.

 ְּכ ָתב ַה ְמ ַה ֵּלךְ ַּת ַחת ַה ּצו ָּרה:ָּתנ ּו ַר ָ ּבנַן
יֹוקנָ אֹות – ָאסוּר ִל ְקרֹותֹו
ְ ְּוְ ַת ַחת ַהד
יֹוקנָ א ַעצְ ָמ ּה – ַאף ַ ּבחֹול
ְ  ו ְּד.ַ ּב ׁ ּ ַש ָ ּבת
 ִמ ׁ ּשוּם ׁ ֶש ֶּנ ֱא ַמר,ָאסוּר ְל ִה ְס ַּת ֵּכל ָ ּב ּה
 ַמאי.ילים״
ִ “אל ִּת ְפנ ּו ֶאל ָה ֱא ִל
ַ
 ַאל ְּת ַפנּ ּו:ַּת ְלמו ָּדא? ָא ַמר ַר ִ ּבי ָחנִין
.ֵאל ִמדַּ ְע ְּת ֶכם

The Sages taught in a baraita: With regard to writing that is under a pictureH or under graven images [deyokenaot],L it is prohibited to read it on Shabbat lest one end up reading business
documents. And with regard to an idolatrous imageH itself, even
on a weekday it is prohibited to look at it, because it says: “Do
not turn toward idols [al tifnu el ha’elilim]N or make yourselves
molten gods, I am the Lord your God” (Leviticus 19:4). The
Gemara asks for clarification: What is the biblical derivation?
How does this verse indicate that one may not look at an idolatrous image? Rabbi Ĥanin said: Do not push God [al tefannu
El] out of your mind by looking at these images (Arukh).

 ִעם ָ ּבנָיו.“מ ִפיס ָא ָדם ִעם ָ ּבנָיו וכו׳״
ֵ
–  וְ ִעם ַא ֵחר,וְ ִעם ְ ּבנֵי ֵ ּביתֹו – ִאין
 ַמאי ַט ְע ָמא? ִּכ ְד ַרב יְ הו ָּדה ָא ַמר.ָלא
 דְּ ָא ַמר ַרב יְ ה ּו ָדה ָא ַמר.ׁ ְשמו ֵּאל
 ְ ּבנֵי ֲחבו ָּרה ַה ַּמ ְק ּ ִפ ִידין זֶ ה:ׁ ְשמו ֵּאל
עֹוב ִרין ִמ ׁ ּשוּם ִמדָּ ה ו ִּמ ׁ ּשוּם
ְ – ַעל זֶ ה
 ו ִּמ ׁ ּשוּם לֹווִ ין, ו ִּמ ׁ ּשוּם ִמנְ יָ ן,ִמ ׁ ְש ָקל
.ּפֹור ִעין ְ ּביֹום טֹוב
ְ ו

We learned in the mishna that a person may draw lots with one’s
children and family members at the table on Shabbat to see who
will receive which meal portion. The Gemara infers: With one’s
children and family members, yes, it is permitted, but with
another person it is not. What is the reason for this? The Gemara explains that it is as Rav Yehuda said that Shmuel said, for
Rav Yehuda said that Shmuel said: Members of a group who
are eating together on Shabbat or on a Festival and who are particular with each otherH that no one receive a larger portion than
anyone else are in violation of the prohibitions of measuring,
and weighing, and counting merchandise on Shabbat or a Festival, and they are also in violation of the prohibition against
lending and repaying on a Festival.

NOTES

One may not look in a mirror on Shabbat – רֹואין ַ ּב ַּמ ְר ָאה
ִ ֵאין
ב ׁ ּ ַש ָ ּבת:ּ ַ Rabbeinu Ĥananel teaches that this prohibition is not
based on the possibility of accidentally removing hairs. Rather,
the law pertains to the mirror itself: Perhaps one will find dirt or
rust on the mirror and polish it, thus violating of the prohibition
of repairing on Shabbat. Rabbeinu Zeraĥya HaLevi explains that,
according to the Gemara’s conclusion, all mirrors are prohibited
due to the concern that one may use a metal one.
Do not turn toward idols [al tifnu el ha’elilim] – ַאל ִּת ְפנ ּו ֶאל
ה ֱא ִל ִילים:ָ Most of the commentaries understand that the word
idols [elilim] is referring to anything that lacks true value, as
well as to idols. Rashi and other commentaries do not explain
the Gemara’s teaching: Do not push God out of your mind [al
tefannu El mida’atkhem], as cited above. Rather, they translate
the phrase as follows: Do not turn toward your opinions [al
tifnu el da’atkhem]. The Gemara warns people not to turn to
things that human beings imagine on their own and which
lack real significance.
LANGUAGE

Graven images [deyokenaot] – יֹוקנָ אֹות
ְ ְּד: The origin of this
word is not entirely clear. Some authorities state that it is derived from the Greek δείκανον, deikanon, which refers to a
picture, especially an embroidered one. Others think that it is
related to the word εἰκών, eikon, which means statue or picture,
with the added Hebrew or Greek prefix d or diyu.

HALAKHA

One may not look into a mirror on Shabbat – רֹואין ַ ּב ַּמ ְר ָאה
ִ ֵאין
ב ׁ ּ ַש ָ ּבת:
ּ ַ One may not look into a metal mirror on Shabbat,
since it generally has a sharp edge that can be used to trim
hairs. Even if the mirror is attached permanently to a wall, it
is still prohibited to use it. However, it is permitted to look
into any other type of mirror, with regard to which there is no
concern that one will use it to trim one’s hair. This ruling is in
accordance with the Tosefta (Rambam Sefer Zemanim, Hilkhot
Shabbat 22:14; Shulĥan Arukh, Oraĥ Ĥayyim 302:13).

an idolatrous image because one may derive pleasure from
looking at it (Tosafot; Shakh; Rambam Sefer HaMadda, Hilkhot
Avoda Zara 2:2; Shulĥan Arukh, Yoreh De’a 142:15).

Members of a group who are particular with each other –
בנֵי ֲחבו ָּרה ַה ַּמ ְק ּ ִפ ִידין זֶ ה ַעל זֶ ה:ּ ְ If members of a formal group eat
together on Shabbat or a Festival, and they are particular with
one another, insisting on fair compensation for each item, they
are prohibited to exchange portions with one another or return a portion that one has previously borrowed from another.
Writing that is under a picture – כ ָתב ַה ְמ ַה ֵּל ְך ַּת ַחת ַהצּ ו ָּרה:ְּ It is
This constitutes a violation of conducting business on Shabprohibited to read the writing underneath pictures and graven
bat or a Festival (Rambam Sefer Nezikin, Hilkhot Geneiva 7:10).
images on Shabbat, lest one read business documents (Rashi;
The Shulĥan Arukh and other authorities do not mention this
Rambam Sefer Zemanim, Hilkhot Shabbat 23:19; Shulĥan Arukh,
halakha because, according to the interpretation of Tosafot,
Oraĥ Ĥayyim 307:15).
the law with regard to such a group is no different than the
An idolatrous image – יֹוקן ֱא ִל ִילי
ָ ְּד: It is prohibited to look at law with regard to any informal group of people (Beit Yosef).
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HALAKHA

A person may draw lots with his children – ֵמ ִפיס ָא ָדם
עם ָ ּבנָיו:ִ It is permitted to distribute food portions to one’s
family members based on a lottery, provided that the portions are of equal size. However, it is prohibited to do so
with other people. If the portions are of unequal size, even
family members may not draw lots for them because this
violates the prohibition of gambling, as the opinion of Rav,
which permits this, is rejected in tractate Bava Metzia (Rif;
Rosh). The Rambam permits drawing lots for unequal portions with one’s family members (Rambam Sefer Zemanim,
Hilkhot Shabbat 23:17; Shulĥan Arukh, Oraĥ Ĥayyim 322:6).
Due to the prohibition against gambling with dice –
מ ׁ ּשוּם קו ְּביָא:ִ It is prohibited to play dice or any other game
in which the winner takes more than the loser. This is considered a form of stealing by rabbinic decree (Rambam
Sefer Nezikin, Hilkhot Gezeila VaAveida 6:7; Shulĥan Arukh,
Ĥoshen Mishpat 370:2).
One may draw lots for sacrifices – ו ַּמ ִּט ִילין ֲח ָל ׁ ִשין ַעל
 ַה ָק ְר ָ ּבנוׂת: The priests are permitted to draw lots for portions of the Festival sacrifices on the Festival (see Ra’avad)
because it is an act that demonstrates love for the mitzva.
However, it is prohibited for them do so for non-sacred
food (Rambam Sefer Zemanim, Hilkhot Yom Tov 4:20).
NOTES

Due to the prohibition against gambling with dice –
מ ׁ ּשוּם קו ְּביָא:ִ Dice players, who are professional gamblers,
are among the people that the Sages disqualified as witnesses. The Sages disagreed with regard to the rationale
for this halakha. According to some, the winnings from
playing dice are not acquired in a legal manner because
the other players do not expect to lose when they place
their bets. Therefore, one who takes money in this fashion is considered a robber by rabbinic decree. Tosafot
offer a somewhat similar explanation. Even according to
those who say that money won through gambling is not
considered stolen, gambling is nonetheless considered
despicable behavior.
Weekday [ĥol] portions – מנֹות דְּ חֹול:ָ In his Commentary on the Mishna, the Rambam interpreted the phrase:
Portions of ĥol, to mean: Portions that are non-sacred
food [ĥullin]. Therefore, the priests may not draw lots for
non-sacred food.
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.(בית ִה ֵּלל) ַאף ִמ ׁ ּשוּם ִר ִ ּבית
ּ ֵ  ו ְּכ ִד ְב ֵריAnd according to Beit Hillel, they even violate the prohibition of
interest. In Beit Hillel’s view, it is prohibited to loan or return objects
without determining their monetary value, lest the object rise in
value and the borrower end up returning an item that is more expensive than the one he borrowed.
 ָ ּבנָיו ו ְּבנֵי.ִאי ָה ִכי – ָ ּבנָיו ו ְּבנֵי ֵ ּביתֹו נַ ִמי
ֵ ּביתֹו ַהיְ ינ ּו ַט ְע ָמא – ִּכ ְד ַרב יְ הו ָּדה
: דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב.ָא ַמר ַרב
,מו ָּּתר ְל ַה ְלוֹות ָ ּבנָיו ו ְּבנֵי ֵ ּביתֹו ְ ּב ִר ִ ּבית
.ימן ַט ַעם ִר ִ ּבית
ָ ְּכ ֵדי ְל ַה ְט ִע

The Gemara asks: If this is so, and one violates so many prohibitions
when drawing lots, it should be prohibited to do so with one’s children and family members also. The Gemara answers: With regard
to one’s children and family members, this is the reason that it is
permitted: It is like the ruling that Rav Yehuda said that Rav said, for
Rav Yehuda said that Rav said: It is permitted to loan to one’s children and family members with interest, in order to let them experience a taste of how difficult it is to repay a loan taken with interest.
Also, in the case of family members, all the money, including the
money used to repay the loan, belongs to the same person. Therefore,
there is no real prohibition of interest.

דֹולה ְּכנֶ גֶ ד ָמנָ ה
ָ  ִאי ָה ִכי – ָמנָ ה ְ ּגThe Gemara asks: If this is so, and everything in this case actually
. ְק ַט ָּנה נַ ִמיbelongs to the father, and he uses a lottery system in order to educate
his family, it should be permitted to cast lots for a big portion against
a small portion also.
יח ְּס ָרא וְ ָה ִכי
ַ  וְ ַח ּס ֵֹורי ִמ,ִאין ָה ִכי נַ ִמי
 ֵמ ִפיס ָא ָדם ִעם ָ ּבנָיו וְ ִעם ְ ּבנֵי:ָק ָתנֵי
דֹולה
ָ  ֲא ִפילּ ּו ָמנָ ה ְ ּג,ֵ ּביתֹו ַעל ַה ׁ ּ ֻש ְל ָחן
 ַמאי ַט ְע ָמא – ִּכ ְד ַרב.ְּכנֶ גֶ ד ָמנָ ה ְק ַט ָּנה
 ִעם ָ ּבנָיו וְ ִעם ְ ּבנֵי.יְ הו ָּדה ָא ַמר ַרב
 ַמאי. ִעם ֲא ֵח ִרים – ָלא,ֵ ּביתֹו – ִאין
.ַט ְע ָמא – ִּכ ְד ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
דֹולה ְּכנֶ גֶ ד ָמנָ ה ְק ַט ָּנה – ַאף
ָ ָמנָ ה ְ ּג
–  ַמאי ַט ְע ָמא.ַ ּבחֹול ַל ֲא ֵח ִרים ָאסוּר
.ִמ ׁ ּשוּם קו ְּביָ א

The Gemara answers: Yes, it is indeed so, and the mishna is incomplete and it teaches the following: A person may draw lots with his
childrenH and his family members at the table, and he may even do
so with a large portion against a small portion. What is the reason
for this? It is in accordance with the ruling that Rav Yehuda said that
Rav said. Although with one’s children and family members, yes,
this is permitted, with others it is not. What is the reason for this? It
is in accordance with the ruling that Rav Yehuda said that Shmuel
said: Raffling a large portion against a small portion is prohibited
to do for other people, even on a weekday. What is the reason? Due
to the prohibition against gambling with dice,HN which is prohibited
by rabbinic law as a form of theft.

“א ָבל
ֲ  ַמאי.“מ ִּט ִילין ֲח ָל ׁ ִשין ַעל וכו׳״
ַ
יה
ּ ל ֹא ַעל ַה ָּמנֹות״? ָא ַמר ַר ִ ּבי יַ ֲעקֹב ְ ּב ֵר
 ֲא ָבל ל ֹא ַעל ַה ָּמנֹות ׁ ֶשל:דְּ ַבת יַ ֲעקֹב
:ימא
ָ  ַמה ּו דְּ ֵת.יטא
ָ  ּ ְפ ׁ ִש.חֹול ְ ּביֹום טֹוב
– הֹואיל ו ְּכ ִתיב “וְ ַע ְּמךָ ִּכ ְמ ִר ֵיבי ּכ ֵֹהן״
ִ
ֲא ִפילּ ּו ָמנֹות דְּ חֹול נַ ִמי – ָקא ַמ ׁ ְש ַמע
.ָלן

The mishna taught that one may draw lots for the sacrificesH but not
for the specific portions. This statement is not entirely clear, and the
Gemara asks: What is the meaning of the phrase: But not for the
specific portions? Rabbi Ya’akov, son of the daughter of Ya’akov,
said that it means: But one may not draw lots for the weekday [ĥol]
portionsN on a Festival. The Gemara challenges: This is obvious. The
Gemara answers: Lest you say that since the priests are naturally
quarrelsome, which the Sages derive from that which is written: “Yet
let no man strive, neither let any man reprove, for your people are
like those that strive with the priest” (Hosea 4:4), and in order to
maintain peace between them even lotteries for weekday portions
were also permitted, therefore, the mishna teaches us that this is not
the case.

 ּכֹל:יה דְּ ַבת יַ ֲעקֹב
ּ וְ ָא ַמר ַר ִ ּבי יַ ֲעקֹב ְ ּב ֵר
נִיסין
ִ נֶע ׁנָש ַעל יָ דֹו – ֵאין ַמ ְכ
ֱ ׁ ֶש ֲח ֵבירֹו
דֹוש ָ ּברו ְּך
ׁ יצתֹו ׁ ֶשל ַה ָ ּק
ּ ָ אֹותֹו ִ ּב ְמ ִח
ימא ִמ ׁ ּשוּם דִּ ְכ ִתיב
ָ  ִא ֵיל. ְמ ָנָלן.הוּא
ֹאמר ה׳ ִמי יְ ַפ ֶּתה ֶאת ַא ְח ָאב וְ יַ ַעל
ֶ “וַ ּי
ֹאמר זֶ ה ְ ּבכֹה
ֶ וְ יִ ּפֹול ְ ּב ָרמֹות ִ ּג ְל ָעד וַ ּי
וְ זֶ ה א ֵֹמר ְ ּבכֹה וַ ּיֵ צֵ א ָהרו ַּח וַ ּיַ ֲעמֹוד
ֹאמר
ֶ ֹאמר ֲאנִי ֲא ַפ ֶּתנּ ּו וגו׳ וַ ּי
ֶ ִל ְפנֵי ה׳ וַ ּי
יאיו
ָ ֵאצֵ א וְ ָהיִ ִיתי רו ַּח ׁ ֶש ֶקר ְ ּב ִפי ָּכל נְ ִב
ֹאמר ְּת ַפ ֶּתה וְ גַ ם ּתו ָּכל צֵ א וַ ֲע ֵ ׂשה
ֶ וַ ּי
.ֵכן״

Having quoted Rabbi Ya’akov, son of the daughter of Ya’akov, the
Gemara brings another teaching of this amora. And Rabbi Ya’akov,
son of the daughter of Ya’akov, said: Anyone who causes another
to be punished on his account, they do not bring him within the
partition of the Holy One, Blessed be He, even if he is right. The
Gemara asks: From where do we know this? If you say it is because
of what is written in the prophecy of Micaiah, that proof can be disputed. It is written: “And the Lord said: Who will entice Ahab to
go up and fall at Ramot Gilad? And one said: In this manner, and
another said: In that manner. And the spirit came out and stood
before the Lord and said: I will entice him. And the Lord said to it:
With what? And it said: I will go out and will be a lying spirit in the
mouth of all of his prophets. And He said: You shall entice him and
will prevail. Go out and do this” (I Kings 22:20–22).

 זֶ ה:יֹוחנָ ן
ָ וְ ָא ְמ ִרינַ ן ַמאי רו ַּח? ָא ַמר ַר ִ ּבי
: ו ַּמאי “צֵ א״? ָא ַמר ַרב.רוּחֹו ׁ ֶשל נָ בֹות
, וְ ִד ְיל ָמא ָה ָתם ַהיְ ינ ּו ַט ְע ָמא.יצ ִתי
ּ ָ צֵ א ִמ ְּמ ִח
.דִּ ְכ ִתיב “דּ ֵֹובר ׁ ְש ָק ִרים ל ֹא יִ ּכֹון״

And we said: What is this spirit? Rabbi Yoĥanan said: This is the
spirit of Naboth the Jezreelite, who asked to avenge his death at the
hands of Ahab. And what is the meaning of the words: Go out, which
God commanded him? Rav said: It means that he was given permission
to entice Ahab, but God said: Leave from within My partition. Therefore, it seems that the spirit of Naboth was told to leave God’s area
because it caused Ahab to be punished. The Gemara rejects this proof:
But perhaps there, the reason is as it is written: “One who speaks
lies shall not dwell before My eyes” (Psalms 101:7), and this is the
only reason that the spirit of Naboth was removed from within God’s
partition.

“ש ַב ְע ָּת ָקלֹון ִמ ָּכבֹוד ׁ ְש ֵתה
ׂ ָ ֶא ָּלא ֵמ ָה ָכא
“ש ַב ְע ָּת ָקלֹון
ׂ ָ .ַ ּגם ַא ָּתה וְ ֵה ָע ֵרל וגו׳״
“ש ֵתה ַ ּגם ַא ָּתה
ְ ׁ ,נֶצר
ּ ַ ִמ ָּכבֹוד״ – זֶ ה נְ בו ַּכ ְד
יה ְק ָרא
ּ  דְּ כו ֵּּל: ֲח ָדא.וְ ֵה ָע ֵרל״ – זֶ ה צִ ְד ִקּיָ ה
, צִ ְד ִקּיָ ה צַ דִּ ָיקא: וְ עֹוד,נֶצר ְּכ ִתיב
ּ ַ ִ ּבנְ בו ַּכ ְד
יה? דְּ ָא ַמר ַר ִ ּבי
ֱ יה ְל ֶמ
ּ יע ַבד ֵל
ּ ַמאי ֲהוָ ה ֵל
 ְ ּב ׁ ָש ָעה ׁ ֶש ִ ּב ֵ ּק ׁש אֹותֹו ָר ׁ ָשע:יְהו ָּדה ָא ַמר ַרב
.ַל ֲע ׂשֹות ְלאֹותֹו צַ דִּ יק ָּכךְ וכו׳

Rather, it is derived from here: “You are filled with shame instead of
honor. Drink, you, and be like one who is uncircumcised, the cup of
the Lord’s right hand will turn to you and filthiness shall be upon your
glory” (Habakkuk 2:16). The verse is expounded: “You are filled with
shame instead of honor”; this is referring to Nebuchadnezzar. “Drink,
you, and be like one who is uncircumcised”; this is referring to Zedekiah, who was also punished for being the cause of Nebuchadnezzar’s
punishment, as will be explained. The Gemara rejects this proof: One
objection to this is that the entire verse is written about Nebuchadnezzar. And furthermore, with regard to Zedekiah, the righteous one,
what could he have done to him? For Rav Yehuda said that Rav said
about this matter: When that wicked man wanted to do this to that
righteous man, his foreskin was stretched, as will be explained.

– נֹוש ַל ַ ּצדִּ יק ל ֹא טֹוב״
ׁ ֶא ָּלא ֵמ ָה ָכא “ ַ ּגם ֲע
“כי ל ֹא ֵאל
ִּ  ו ְּכ ִתיב.ֵאין “ל ֹא טֹוב״ ֶא ָּלא ַרע
 צַ דִּ יק ַא ָּתה.ָח ֵפץ ֶר ׁ ַשע ַא ָּתה ל ֹא יְגו ְּרךָ ָרע״
. וְ ל ֹא יָגוּר ִ ּב ְמגו ְּרךָ ָרע,ה׳

Rather, the basis for this idea is from here: “Punishment is also not
good for the righteous” (Proverbs 17:26), meaning that it is not good
for a righteous person to issue punishment. There is no meaning of not
good other than evil. And it says: “For You are not a God that desires
wickedness, evil will not dwell with You” (Psalms 5:5), meaning that
You, God, are righteous and evil shall not dwell with You in Your
place of dwelling. Even a righteous person who punishes someone and
is called evil and cannot dwell within God’s partition.

ישנָ א דְּ פו ָּרא
ָ ּ ׁ ַמאי ַמ ׁ ְש ַמע דְּ ַהאי ֲח ָל ׁ ִשים ִל
“איךְ נָ ַפ ְל ָּת ִמ ׁ ּ ָש ַמיִ ם ֵה ֵילל
ֵ הוּא – דִּ ְכ ִתיב
חֹול ׁש ַעל גּ ֹויִ ם
ֵ ֶ ּבן ׁ ָש ַחר נִ גְ דַּ ְע ָּת ָל ָא ֶרץ
 ְמ ַל ֵּמד ׁ ֶש ָהיָה: ָא ַמר ַר ָ ּבה ַ ּבר ַרב הוּנָ א.וגו׳״
 ֵל ַידע ֵאיזֶ ה,דֹולי ַמ ְלכוּת
ֵ ַמ ִּטיל ּפוּר ַעל ְ ּג
“כל ַמ ְל ֵכי
ָּ  ו ְּכ ִתיב.ֶ ּבן יֹומֹו ׁ ֶשל ִמ ׁ ְש ַּכב זָ כוּר
 ׁ ֶש ָּנח ּו:יֹוחנָ ן
ָ  ָא ַמר ַר ִ ּבי,גּ ֹויִ ם ּכו ָּּלם וגו׳״
.ִמ ִּמ ׁ ְש ַּכב זָ כוּר

The Gemara asks: From where may it be inferred that this term used
in the mishna, ĥalashim, is a word for lots? As it is written: “How have
you fallen from heaven, O day-star, son of the morning! How have
you been cut down to the ground, casting lots [ĥolesh] over the nations!” (Isaiah 14:12), and Rabba bar Rav Huna said: This verse teaches us that he, Nebuchadnezzar, would cast lots [ĥolesh] for the royal
leaders of the nations he had captured, in order to know whose day it
was to service him with homosexual relations. And it is written: “All
the kings of the nations, all of themN sleep in glory, every one in his
own house” (Isaiah 14:18). And Rabbi Yoĥanan said: The meaning of
this verse is that they rested from homosexual relations.

 ָּכל יָ ָמיו ׁ ֶשל אֹותֹו ָר ׁ ָשע:יֹוחנָן
ָ וְ ָא ַמר ַר ִ ּבי
 ׁ ֶש ֶּנ ֱא ַמר,ל ֹא נִ ְמצָ א ְ ׂשחֹוק ְ ּב ֶפה ָּכל ְ ּב ִרּיָ ה
– “נָ ָחה ׁ ָש ְק ָטה ָּכל ָה ָא ֶרץ ּ ָפצְ ח ּו ִר ָּנה״
.ִמ ְּכ ָלל דְּ ַעד ָה ׁ ְש ָּתא ל ֹא ֲהוָ ה ִר ָּנה

And Rabbi Yoĥanan said: All of the days of the life of that wicked man,
laughter could not be found in the mouth of any creature, as it is
stated: “The whole earth is at rest and is quiet; they break forth into
singing” (Isaiah 14:7). This proves by inference that until now there
was not any song.

NOTES

All of the kings of the nations, all of them,
etc. – כל ַמ ְל ֵכי גֹּויִ ם ּכו ָּּלם וכו׳:ָּ In other words, after
Nebuchadnezzar’s death, all of the kings he had
captured slept honorably in their own homes.
While he was alive, they slept in shame in his palace (Maharsha).
Nebuchadnezzar and Zedekiah – נֶצר
ּ ַ נְ בו ַּכ ְד
וְ צִ ְד ִקּיָ ה: The exposition about Nebuchadnezzar’s
homosexual activity is based on the following
verse, which is not quoted in the Gemara: “Woe to
one who gives his neighbor drink, who puts your
venom in and also makes him drunk so that you
may look upon their nakedness” (Habakkuk 2:15).
This is interpreted as an allusion to Nebuchadnezzar’s practice of intoxicating his male guests so he
could engage in homosexual relations with them
(Maharsha). This basic storyline is one that was
familiar in talmudic times, due to current events.
The memoirs of the early Roman emperors are
replete with stories similar to these about Nebuchadnezzar.

 ָאסוּר:יֹוחנָ ן
ָ  וְ ָא ַמר ַר ִ ּבי יִ צְ ָחק ָא ַמר ַר ִ ּביAnd Rabbi Yitzĥak said that Rabbi Yoĥanan said: It is prohibited
 ׁ ֶש ֶּנ ֱא ַמר, ַל ֲעמֹוד ְ ּב ֵביתֹו ׁ ֶשל אֹותֹו ָר ׁ ָשעeven nowadays to stand in the ruins of the house of that wicked man,
.ּש ִע ִירים יְ ַר ְּקד ּו ׁ ָשם״
ׂ ְ  “וNebuchadnezzar, in Babylonia, for it is stated about that place: “And
demons shall dance there” (Isaiah 13:21). There is concern that one
may be injured by the harmful forces there (Maharsha).
ּ ֵ  ְ ּב ׁ ָש ָעה ׁ ֶש ִ ּב:וְ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
יק ׁש
,אֹותֹו ָר ׁ ָשע ַל ֲע ׂשֹות ְלאֹותֹו צַ דִּ יק ָּכ ְך
,נִ ְמ ׁ ְש ָכה ָע ְר ָל תֹו ׁ ְשל ֹ ֹׁש ֵמאֹות ַא ָּמ ה
,יבה ּכו ָּּל ּה
ּ ָ וְ ָהיְ ָתה ְמ ַחּזֶ ֶרת ַעל ָּכל ַה ְּמ ִס
“ש ַב ְע ָּת ָקלֹון ִמ ָּכבֹוד ׁ ְש ֵתה ַ ּגם
ׂ ָ ׁ ֶש ֶּנ ֱא ַמר
ימ ְט ִרּיָ א ׁ ְשל ֹׁש
ַ ִ ָע ֵרל ְ ּב ג.ַא ָּתה וְ ֵה ָע ֵרל״
.ֵמאֹות ָהוֵ י



And Rav Yehuda said that Rav said: At the time when that wicked
man, Nebuchadnezzar, wanted to do to that righteous man, Zedekiah,N
this act of sodomy, his foreskin was stretched three hundred cubits,
and it surrounded the entire company at Nebuchadnezzar’s feast, as
it is stated: “Woe to one who gives his neighbor drink, who puts your
venom in and also makes him drunk so that you may look upon their
nakedness. You are filled with shame instead of honor. Drink, you,
and be like one who is uncircumcised [vehe’arel]” (Habakkuk 2:15–16).
The word arel, which refers here to one who is uncircumcised and also
connotes the foreskin, has a numerical value of three hundred.
טמק ףד:  ג״כ קרפ. Perek XXIII . 149b
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 ְ ּב ׁ ָש ָעה ׁ ֶשּיָ ַרד:וְ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
,יה ָּנם
ִ יֹור ֵדי ֵ ּג
ְ יה ָּנם ָר ֲע ׁש ּו ָּכל
ִ אֹותֹו ָר ׁ ָשע ַל ֵ ּג
 אֹו,יהם הוּא ָ ּבא
ֶ  ׁ ֶש ָּמא ִל ְמ ׁשֹול ֲע ֵל:ָּא ְמרו
מֹותם הוּא ָ ּבא? ׁ ֶש ּנ ֱֶא ַמר “ ַ ּגם ַא ָּתה
ָ יחלֹות ְּכ
ָ ֵל
אתה ַ ּבת
ָ ְ יָ צ.ית ָּכמֹונ ּו ֵא ֵלינ ּו נִ ְמ ׁ ָש ְל ָּת״
ָ חו ֵּּל
נָע ְמ ָּת ְר ָדה וְ ָה ׁ ְש ְּכ ָבה ֶאת
ָ “מ ִּמי
ִ קוׂל וְ ָא ְמ ָרה
.ֲע ֵר ִלים״

And Rav Yehuda also said that Rav said: When that wicked
man descended into Gehenna, everyone who had already
descended to Gehenna trembled, and they said, referring to
themselves in third person: Perhaps he is coming to rule over
them; or is he coming to be weakened like them? As it is
stated: “They all answer and say to you: Have you also become
weak like us? Have you become like us [eleinu nimshalta]?”
(Isaiah 14:10). The Hebrew phrase: Eleinu nimshalta, can mean:
Have you become like us, or alternatively: Have you come to
rule over us. A Divine Voice emerged and said: “Whom do
you pass in beauty? Go down and be laid with the uncircumcised” (Ezekiel 32:19). This confirmed that Nebuchadnezzar has
the same status in Gehenna as everyone else.

On a related note, the verse states: “And you shall take up this
“איךְ ׁ ָש ַבת נֹוגֵ ׂש ׁ ָש ְב ָתה ַמ ְד ֵה ָבה״ ָא ַמר ַר ִ ּבי
ֵ
 ׁ ָש ְב ָתה או ָּּמה זֹו ׁ ֶש ָא ְמ ָרה: יְ הו ָּדה ָא ַמר ַרבparable against the king of Babylonia and you shall say: How
has the oppressor ceased. The exactor of gold has ceased”
(Isaiah 14:4). Rav Yehuda said that Rav said: The meaning of
this verse is that this nation that said:

Perek XXIII
Daf 150 Amud a
HALAKHA

A person may not hire workers on Shabbat – יִש ּכֹור
ׂ ְ ל ֹא
ֹוע ִלים ַ ּב ׁ ּ ַש ָ ּבת
ֲ א ָדם ּפ:
ָ It is prohibited to hire workers on
Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 23:12;
Shulĥan Arukh, Oraĥ Ĥayyim 307:2).
One may not wait for nightfall at the edge of the Shabbat boundary – אין ַמ ְח ׁ ִש ִיכין ַעל ַה ְּתחוּם וכו׳:ֵ It is prohibited
to walk to the edge of the Shabbat boundary toward the
end of Shabbat in order to hire workers or perform an
activity prohibited on Shabbat immediately after Shabbat
ends. However, one may walk to the edge of the boundary
to retrieve one’s animal or to perform any activity that is
permitted on Shabbat. Some authorities rule that it is only
permitted to retrieve one’s animal if the animal can walk
on its own (Rambam Sefer Zemanim, Hilkhot Shabbat 24:3;
Shulĥan Arukh, Oraĥ Ĥayyim 306:1).
Telling a gentile on Shabbat – א ִמ ָירה ַלגּ ֹוי:
ֲ The Sages
prohibited asking a gentile to perform a prohibited labor
on Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 6:1).
NOTES

Telling a gentile to do something that is prohibited for a
Jew on Shabbat violates a rabbinic prohibition – ֲא ִמ ָירה
ל ּגֹוי ׁ ְשבוּת:ַ Some commentaries interpret this question as
a statement of surprise: If the statement is referring to
another who is a gentile, one should be permitted to ask
the gentile to hire workers because asking a gentile to perform a prohibited labor on Shabbat is only prohibited by
rabbinic law. According to this interpretation, prohibiting
to ask a gentile to hire laborers on Shabbat, which is also
only prohibited by rabbinic law, involves issuing a decree
to prevent violation of another decree, which is contrary to
a halakhic principle adopted by the Sages (Me’iri).
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נק: ג״כ קרפ

“מאֹד
ְ  ׁ ֶש ָא ְמ ָרה:יכא דְּ ָא ְמ ִרי
ָּ  וְ ִא. ְמדֹוד וְ ָה ֵבאMeasure and bring a lot of money, has ceased. And some say
. ְמאֹד ֵה ִביא ְ ּבל ֹא ִמדָּ ה״that the meaning of the statement is that this nation said: Bring
very, very much, without measure.
 ָא ַמר ַרב יְ הו ָּדה.“ו ְּרב ּו יַ ִּת ָירה הו ְּס ַפת ִלי״
 ְמ ַל ֵּמד ׁ ֶש ָר ַכב ַעל:ָא ַמר ַרב יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
 ְל ַקּיֵ ים ַמה,ֹאשֹו
ׁ  וְ ָק ׁ ַשר ַּת ּנִין ְ ּבר,ֲא ִרי זָ ָכר
ׁ ּ ֶש ֶּנ ֱא ַמר “וְ גַ ם ֶאת ַחּיַ ת ַה ּ ָ ׂש ֶדה נָ ַת ִּתי לֹו
.ְל ָע ְבדֹו״
,ֹוע ִלים ַ ּב ׁ ּ ַש ָ ּבת
ֲ מתני׳ ל ֹא יִ ְ ׂש ּכֹור ָא ָדם ּפ
.ֹוע ִלים
ֲ ֹאמר ָא ָדם ַל ֲח ֵבירֹו ִל ְ ׂש ּכֹור לֹו ּפ
ַ וְ ל ֹא י
ֹוע ִלים
ֲ ֵאין ַמ ְח ׁ ִש ִיכין ַעל ַה ְּתחוּם ִל ְ ׂש ּכֹור לֹו ּפ
, ֲא ָבל ַמ ְח ׁ ִשיךְ הוּא ִל ׁ ְשמֹור,ו ְּל ָה ִביא ּ ֵפירֹות
: ְּכ ָלל ָא ַמר ַא ָ ּבא ׁ ָשאוּל.ו ֵּמ ִביא ּ ֵפירֹות ְ ּביָ דֹו
ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו – ַר ׁ ּ ַשאי ֲאנִי
.ְל ַה ְח ׁ ִשיךְ ָע ָליו

The Gemara cites another verse pertaining to Nebuchadnezzar:
“And surpassing greatness was added unto me” (Daniel 4:33),
about which Rav Yehuda said that Rav Yirmeya bar Abba said:
This teaches that Nebuchadnezzar rode atop a male lion and
tied a serpent to its head, fulfilling what was said of him: “And
the beasts of the field I have also given him to serve him”
( Jeremiah 27:6).

mishna

A person may not hire workers on
ShabbatH to work for him after Shabbat
because even speaking about weekday matters is prohibited on
Shabbat. Similarly, a person may not tell another on Shabbat
to hire workers for him. One may not even wait for nightfall
at the edge of the Shabbat boundaryH in order to leave the
boundary immediately after Shabbat to hire workers for himself or to bring produce from his field. But he may wait for
nightfall at the edge of the Shabbat boundary in order to guard
his produce that is outside the Shabbat boundary, and he may
then bring produce back in his hand, since he did not initially
intend to wait at the edge of the boundary for this purpose.
Abba Shaul stated a general principle: With regard to anything
that I am permitted to discuss on Shabbat, I am permitted to
wait for nightfall at the edge of the Shabbat boundary for its
sake.

gemara

The beginning of the mishna taught that
יטא) ַמאי ׁ ְשנָ א הוּא ו ַּמאי ׁ ְשנָ א
ָ גמ׳ ּ ְ(פ ׁ ִש
one may not hire workers on Shabbat,
 ַמ ְת ִקיף ָל ּה. ָח ֵבר גּ ֹוי:ֲח ֵבירֹו? ָא ַמר ַרב ּ ַפ ּ ָפא
and one may not tell another to hire workers for him. The Ge. ֲא ִמ ָירה ַלגּ ֹוי ׁ ְשבוּת: ַרב ַא ׁ ִשיmara finds this puzzling and states: This is obvious. What is the
difference between him and another? Just as he is prohibited
from hiring workers on Shabbat, others are also prohibited from
doing so. Rav Pappa said: Another is referring to a gentile. Rav
Ashi strongly objects to this: This is itself a prohibition, for
telling a gentile to do something that is prohibited for a Jew on
ShabbatH violates a rabbinic prohibition.N

