 ְ ּב ׁ ָש ָעה ׁ ֶשּיָ ַרד:וְ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב
,יה ָּנם
ִ יֹור ֵדי ֵ ּג
ְ יה ָּנם ָר ֲע ׁש ּו ָּכל
ִ אֹותֹו ָר ׁ ָשע ַל ֵ ּג
 אֹו,יהם הוּא ָ ּבא
ֶ  ׁ ֶש ָּמא ִל ְמ ׁשֹול ֲע ֵל:ָּא ְמרו
מֹותם הוּא ָ ּבא? ׁ ֶש ּנ ֱֶא ַמר “ ַ ּגם ַא ָּתה
ָ יחלֹות ְּכ
ָ ֵל
אתה ַ ּבת
ָ ְ יָ צ.ית ָּכמֹונ ּו ֵא ֵלינ ּו נִ ְמ ׁ ָש ְל ָּת״
ָ חו ֵּּל
נָע ְמ ָּת ְר ָדה וְ ָה ׁ ְש ְּכ ָבה ֶאת
ָ “מ ִּמי
ִ קוׂל וְ ָא ְמ ָרה
.ֲע ֵר ִלים״

And Rav Yehuda also said that Rav said: When that wicked
man descended into Gehenna, everyone who had already
descended to Gehenna trembled, and they said, referring to
themselves in third person: Perhaps he is coming to rule over
them; or is he coming to be weakened like them? As it is
stated: “They all answer and say to you: Have you also become
weak like us? Have you become like us [eleinu nimshalta]?”
(Isaiah 14:10). The Hebrew phrase: Eleinu nimshalta, can mean:
Have you become like us, or alternatively: Have you come to
rule over us. A Divine Voice emerged and said: “Whom do
you pass in beauty? Go down and be laid with the uncircumcised” (Ezekiel 32:19). This confirmed that Nebuchadnezzar has
the same status in Gehenna as everyone else.

On a related note, the verse states: “And you shall take up this
“איךְ ׁ ָש ַבת נֹוגֵ ׂש ׁ ָש ְב ָתה ַמ ְד ֵה ָבה״ ָא ַמר ַר ִ ּבי
ֵ
 ׁ ָש ְב ָתה או ָּּמה זֹו ׁ ֶש ָא ְמ ָרה: יְ הו ָּדה ָא ַמר ַרבparable against the king of Babylonia and you shall say: How
has the oppressor ceased. The exactor of gold has ceased”
(Isaiah 14:4). Rav Yehuda said that Rav said: The meaning of
this verse is that this nation that said:

Perek XXIII
Daf 150 Amud a
HALAKHA

A person may not hire workers on Shabbat – יִש ּכֹור
ׂ ְ ל ֹא
ֹוע ִלים ַ ּב ׁ ּ ַש ָ ּבת
ֲ א ָדם ּפ:
ָ It is prohibited to hire workers on
Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 23:12;
Shulĥan Arukh, Oraĥ Ĥayyim 307:2).
One may not wait for nightfall at the edge of the Shabbat boundary – אין ַמ ְח ׁ ִש ִיכין ַעל ַה ְּתחוּם וכו׳:ֵ It is prohibited
to walk to the edge of the Shabbat boundary toward the
end of Shabbat in order to hire workers or perform an
activity prohibited on Shabbat immediately after Shabbat
ends. However, one may walk to the edge of the boundary
to retrieve one’s animal or to perform any activity that is
permitted on Shabbat. Some authorities rule that it is only
permitted to retrieve one’s animal if the animal can walk
on its own (Rambam Sefer Zemanim, Hilkhot Shabbat 24:3;
Shulĥan Arukh, Oraĥ Ĥayyim 306:1).
Telling a gentile on Shabbat – א ִמ ָירה ַלגּ ֹוי:
ֲ The Sages
prohibited asking a gentile to perform a prohibited labor
on Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat 6:1).
NOTES

Telling a gentile to do something that is prohibited for a
Jew on Shabbat violates a rabbinic prohibition – ֲא ִמ ָירה
ל ּגֹוי ׁ ְשבוּת:ַ Some commentaries interpret this question as
a statement of surprise: If the statement is referring to
another who is a gentile, one should be permitted to ask
the gentile to hire workers because asking a gentile to perform a prohibited labor on Shabbat is only prohibited by
rabbinic law. According to this interpretation, prohibiting
to ask a gentile to hire laborers on Shabbat, which is also
only prohibited by rabbinic law, involves issuing a decree
to prevent violation of another decree, which is contrary to
a halakhic principle adopted by the Sages (Me’iri).
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“מאֹד
ְ  ׁ ֶש ָא ְמ ָרה:יכא דְּ ָא ְמ ִרי
ָּ  וְ ִא. ְמדֹוד וְ ָה ֵבאMeasure and bring a lot of money, has ceased. And some say
. ְמאֹד ֵה ִביא ְ ּבל ֹא ִמדָּ ה״that the meaning of the statement is that this nation said: Bring
very, very much, without measure.
 ָא ַמר ַרב יְ הו ָּדה.“ו ְּרב ּו יַ ִּת ָירה הו ְּס ַפת ִלי״
 ְמ ַל ֵּמד ׁ ֶש ָר ַכב ַעל:ָא ַמר ַרב יִ ְר ְמיָ ה ַ ּבר ַא ָ ּבא
 ְל ַקּיֵ ים ַמה,ֹאשֹו
ׁ  וְ ָק ׁ ַשר ַּת ּנִין ְ ּבר,ֲא ִרי זָ ָכר
ׁ ּ ֶש ֶּנ ֱא ַמר “וְ גַ ם ֶאת ַחּיַ ת ַה ּ ָ ׂש ֶדה נָ ַת ִּתי לֹו
.ְל ָע ְבדֹו״
,ֹוע ִלים ַ ּב ׁ ּ ַש ָ ּבת
ֲ מתני׳ ל ֹא יִ ְ ׂש ּכֹור ָא ָדם ּפ
.ֹוע ִלים
ֲ ֹאמר ָא ָדם ַל ֲח ֵבירֹו ִל ְ ׂש ּכֹור לֹו ּפ
ַ וְ ל ֹא י
ֹוע ִלים
ֲ ֵאין ַמ ְח ׁ ִש ִיכין ַעל ַה ְּתחוּם ִל ְ ׂש ּכֹור לֹו ּפ
, ֲא ָבל ַמ ְח ׁ ִשיךְ הוּא ִל ׁ ְשמֹור,ו ְּל ָה ִביא ּ ֵפירֹות
: ְּכ ָלל ָא ַמר ַא ָ ּבא ׁ ָשאוּל.ו ֵּמ ִביא ּ ֵפירֹות ְ ּביָ דֹו
ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו – ַר ׁ ּ ַשאי ֲאנִי
.ְל ַה ְח ׁ ִשיךְ ָע ָליו

The Gemara cites another verse pertaining to Nebuchadnezzar:
“And surpassing greatness was added unto me” (Daniel 4:33),
about which Rav Yehuda said that Rav Yirmeya bar Abba said:
This teaches that Nebuchadnezzar rode atop a male lion and
tied a serpent to its head, fulfilling what was said of him: “And
the beasts of the field I have also given him to serve him”
( Jeremiah 27:6).

mishna

A person may not hire workers on
ShabbatH to work for him after Shabbat
because even speaking about weekday matters is prohibited on
Shabbat. Similarly, a person may not tell another on Shabbat
to hire workers for him. One may not even wait for nightfall
at the edge of the Shabbat boundaryH in order to leave the
boundary immediately after Shabbat to hire workers for himself or to bring produce from his field. But he may wait for
nightfall at the edge of the Shabbat boundary in order to guard
his produce that is outside the Shabbat boundary, and he may
then bring produce back in his hand, since he did not initially
intend to wait at the edge of the boundary for this purpose.
Abba Shaul stated a general principle: With regard to anything
that I am permitted to discuss on Shabbat, I am permitted to
wait for nightfall at the edge of the Shabbat boundary for its
sake.

gemara

The beginning of the mishna taught that
יטא) ַמאי ׁ ְשנָ א הוּא ו ַּמאי ׁ ְשנָ א
ָ גמ׳ ּ ְ(פ ׁ ִש
one may not hire workers on Shabbat,
 ַמ ְת ִקיף ָל ּה. ָח ֵבר גּ ֹוי:ֲח ֵבירֹו? ָא ַמר ַרב ּ ַפ ּ ָפא
and one may not tell another to hire workers for him. The Ge. ֲא ִמ ָירה ַלגּ ֹוי ׁ ְשבוּת: ַרב ַא ׁ ִשיmara finds this puzzling and states: This is obvious. What is the
difference between him and another? Just as he is prohibited
from hiring workers on Shabbat, others are also prohibited from
doing so. Rav Pappa said: Another is referring to a gentile. Rav
Ashi strongly objects to this: This is itself a prohibition, for
telling a gentile to do something that is prohibited for a Jew on
ShabbatH violates a rabbinic prohibition.N

ּ  ֲא ִפ:ֶא ָּלא ָא ַמר ַרב ַא ׁ ִשי
ימא
ָ יל ּו ֵּת
: ָהא ָקא ַמ ׁ ְש ַמע ָלן,ֲח ֵבירֹו יִ ְ ׂש ָר ֵאל
“שכֹור ִלי
ׂ ְ ֹאמר ָא ָדם ַל ֲח ֵבירֹו
ַ ל ֹא י
אֹומר ָא ָדם ַל ֲח ֵבירֹו
ֵ  ֲא ָבל,ֹוע ִלים״
ֲ ּפ
?“הנִ ְר ֶאה ׁ ֶש ַּת ֲעמֹוד ִע ִּמי ָל ֶע ֶרב״
ֲ
הֹוש ַע ֶ ּבן
ֻ ׁ ְנִיתין ַמ ּנִי – ְּכ ַר ִ ּבי י
ִ ּו ַמ ְת
ֹאמר ָא ָדם
ַ  לא י: דְּ ַתנְ יָ א.ָק ְר ָח ה
“הנִ ְר ֶאה ׁ ֶש ַּת ֲעמֹוד ִע ִּמי
ֲ ַל ֲח ֵבירֹו
הֹוש ַע ֶ ּבן ָק ְר ָח ה
ֻ ׁ ְָל ֶע ֶרב״? ַר ִ ּבי י
“הנִ ְר ֶאה
ֲ אֹומר ָא ָדם ַל ֲח ֵבירֹו
ֵ :אֹומר
ֵ
?ׁ ֶש ַּת ֲעמֹוד ִע ִּמי ָל ֶע ֶרב״

Rather, Rav Ashi said: Even if you say that it is referring to another
Jew, it can be said that the novel element of this ruling is not the statement itself but what can be derived from it. This is what it is teaching
us: One may not say to another explicitly on Shabbat: Hire workers
for me, but one may say to another: Does it seem that you will join
me this evening?N This is permitted even though both of them understand that the questioner intends to hire the other person to work for
him. And in accordance with whose opinion is the mishna? It is in
accordance with the opinion of Rabbi Yehoshua ben Korĥa; as it was
taught in a baraita: A person may not say to another on Shabbat: Does
it seem that you will join me this evening? Rabbi Yehoshua ben
Korĥa says: A person may say to another on Shabbat: Does it seem
that you will join me this evening?H

:יֹוחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 וְ ָא ַמר.הֹוש ַע ֶ ּבן ָק ְר ָחה
ֻ ׁ ְֲה ָל ָכה ְּכ ַר ִ ּבי י
:יֹוחנָ ן
ָ ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
– הֹוש ַע ֶ ּבן ָק ְר ָחה
ֻ ׁ ְַמאי ַט ְע ָמא דְּ ַר ִ ּבי י
;“מ ְּמצֹוא ֶח ְפצְ ךָ וְ ַד ֵ ּבר דָּ ָבר״
ִ דִּ ְכ ִתיב
. ִה ְרהוּר – מו ָּּתר,יבוּר – ָאסוּר
ּ ִּד

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: The halakha is in
accordance with the opinion of Rabbi Yehoshua ben Korĥa. And
Rabba bar bar Ĥana said that Rabbi Yoĥanan said: What is the reason
for Rabbi Yehoshua ben Korĥa’s ruling? As it is written in the verse
from which we derive the prohibition to speak on Shabbat about activities that one may not perform on that day: “And you shall honor it
by not doing your ways, nor pursuing your business, nor speaking of
it” (Isaiah 58:13). We derive from this verse that speaking is prohibited,
but merely contemplating these matters is permitted.

:יה ַרב ַא ָחא ַ ּבר ַרב הוּנָ א ְל ָר ָבא
ּ ָר ֵמי ֵל
יבוּר ָאסוּר ִה ְרהוּר
ּ ִּיֹוחנָן ד
ָ ִמי ָא ַמר ַר ִ ּבי
יבוּר
ּ  ִה ְרהוּר ָלאו ְּכ ִד: ַא ְל ָמא,מו ָּּתר
 וְ ָה ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר.דָּ ֵמי
–  ְ ּב ָכל ָמקֹום מו ָּּתר ְל ַה ְר ֵהר:יֹוחנָן
ָ ַר ִ ּבי
.חוּץ ִמ ֵ ּבית ַה ֶּמ ְר ָחץ ו ִּמ ֵ ּבית ַה ִּכ ֵּסא
ָ דְּ ָב ֵעינַ ן “וְ ָהיָ ה ַמ ֲחנֶיך,ׁ ָשאנֵי ָה ָתם
.יכא
ׁ ָק
ָּ  וְ ֵל,דֹוש״

Rav Aĥa bar Rav Huna raised a contradiction to Rava: Did Rabbi
Yoĥanan really state as a general principle that speaking is prohibited,
but contemplating is permitted? Consequently, we can derive from
here that contemplation is not tantamount to speech. But Rabba bar
bar Ĥana said that Rabbi Yoĥanan said: It is permitted to think about
Torah in any place except for a bathhouse and a bathroom. This statement indicates that contemplation is tantamount to speech, as even
thought is prohibited in these locations. The Gemara answers: It is
different there, for with regard to Torah we need to fulfill the verse:
“For the Lord your God walks in the midst of your camp to deliver you
and to give your enemies before you; therefore, your camp shall be
sacred so that He see no unseemly thing in you and turn away from you”
(Deuteronomy 23:15); and the requirement to be sacred is not fulfilled
if one thinks about Torah while in the bathhouse or bathroom.

ָה ָכא נַ ִמי ְּכ ִתיב “וְ ל ֹא יִ ְר ֶאה ְ ּבךָ ֶע ְרוַ ת
יה ְל ִכ ְד ַרב
ּ ָ  ַההוּא ִמ.דָּ ָבר״
ּ יב ֵעי ֵל
 גּ ֹוי ָערֹום: דְּ ָא ַמר ַרב יְ הו ָּדה,יְ הו ָּדה
.ָאסוּר ִל ְקרֹות ְק ִרּיַ ת ׁ ְש ַמע ְּכנֶ גְ דּ ֹו

The Gemara challenges this: But here, too, with regard to a bathhouse
and a bathroom, it is written: “So that He see no unseemly thing
[davar] in you” (Deuteronomy 23:15). We can infer that this prohibits
speech [dibbur] but not contemplation. The Gemara answers: That
verse is not referring to speech. It is needed for the ruling of Rav Yehuda, for Rav Yehuda said: Opposite a naked gentile,N it is prohibited to recite Shema, as this is included in the prohibition of unseemly
things mentioned above.H

? ֲא ִפילּ ּו יִ ְ ׂש ָר ֵאל נַ ִמי,ַמאי ִא ְיריָ א גּ ֹוי
יב ֲעיָ א
ּ ָ יב ֲעיָ א ָק ָא ַמר; ָלא ִמ
ּ ָ ָלא ִמ
יִ ְ ׂש ָר ֵאל דְּ ָאסוּר; ֲא ָבל ּגֹוי ֵּכיוָ ן דִּ ְכ ִתיב
– מֹורים ְ ּב ָ ׂש ָרם״
ִ “א ׁ ֶשר ְ ּב ַ ׂשר ֲח
ֲ יה
ּ ֵ ּב
. ָקא ַמ ׁ ְש ַמע ָלן,ימא ׁ ַש ּ ִפיר דָּ ֵמי
ָ ֵא

The Gemara asks: Why did Rav Yehuda teach this prohibition particularly with regard to a gentile? Even in the presence of a naked Jew, reciting Shema is also prohibited. The Gemara answers: That ruling is stated
employing the style of: There is no need. The Gemara explains: There
is no need to state this halakha with regard to a Jew, as it is certainly
prohibited to recite Shema in the presence of a naked Jew. However,
with regard to a gentile, since it is written about him: “Whose flesh
is as the flesh of donkeys” (Ezekiel 23:20), perhaps his flesh is not
considered nakedness, and one may say that it seems well and permitted. Therefore, Rav Yehuda teaches us that it is also prohibited to recite
Shema before a naked gentile.

HALAKHA

Does it seem that you will join me this evening –
הנִ ְר ֶאה ׁ ֶש ַּת ֲעמֹוד ִע ִּמי ָל ֶע ֶרב:ֲ One is permitted to ask another person: Does it seem that you will join me this
evening, even if it is understood that the speaker
wants to hire the listener to work for him after Shabbat
(Rambam Sefer Zemanim, Hilkhot Shabbat 24:4; Shulĥan
Arukh, Oraĥ Ĥayyim 307:7).
Sacred matters in the presence of nudity – דִּ ְב ֵרי
קדו ׁ ָּשה ְּכנֶ גֶ ד ַה ֶע ְרוַ ה:ְ It is prohibited to recite Shema or
other prayers in the presence of nakedness, including
that of a gentile (Rambam Sefer Ahava, Hilkhot Keriat
Shema 3:16; Shulĥan Arukh, Oraĥ Ĥayyim 75:4).

NOTES

Does it seem that you will join me this evening – ֲהנִ ְר ֶאה ׁ ֶש ַּת ֲעמֹוד
ע ִּמי ָל ֶע ֶרב:ִ Some authorities explain that the person speaking is not
hinting that he wants to hire the listener. Rather, the speaker is
asking to meet that evening so that the listener can hire workers
for him (Tosefot Rid).

hibition of reciting Shema in the presence of one who is unclothed. Is the rationale a matter of the sexual arousal that
might result, or is it simply a Torah decree and the rationale
is irrelevant? If it is a Torah decree, there is reason to assume
that the prohibition only applies to a Jew, in the same way
that the halakhot of ritual impurity apply only to Jews. ThereA naked gentile – גּ ֹוי ָערֹום: The question with regard to the fore, the nakedness of a gentile would not be considered
status of a naked gentile depends on the nature of the pro- prohibited nakedness.
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HALAKHA

Calculations pertaining to a mitzva – ח ׁ ְש ּבֹונֹות ׁ ֶשל ִמצְ וָ ה:ֶ
It is permitted to speak about matters pertaining to a
mitzva on Shabbat, such as calculating amounts to be
apportioned as charity or issues relating to the needs of
the community (Rambam Sefer Zemanim, Hilkhot Shabbat
24:5; Shulĥan Arukh, Oraĥ Ĥayyim 306:6).
Prohibited calculations – ח ׁ ְש ּבֹונֹות ֲאסו ִּרים:ֶ It is prohibited to make calculations pertaining to weekday matters
on Shabbat, even if the matter has passed, such as calculating one’s previous expenses. However, this rule applies
only when one still owes money. If one has already paid
all of these debts, then the calculation is of no practical
relevance [ma bekhakh] and is permitted (Rambam Sefer Zemanim, Hilkhot Shabbat 23:18; Shulĥan Arukh, Oraĥ
Ĥayyim 307:6).
LANGUAGE

Theaters [tarteiot] – ט ְר ֵטיאֹות:ַ From the Greek θέατρον,
theatron, meaning a place where performances are
staged or a place of public gathering.
Circus performances [kirkesaot] – ק ְר ְק ָסאֹות:ִ From the
Latin circus, meaning an arena where fights between
animals or between animals and humans are staged
for the public.
Courthouses [basilkaot] – ב ִּס ְיל ָקאֹות:
ּ ַ From the Greek
βασιλικὴ, basilikè, or the Latin basilica, which refer to a
large hall or palace that is divided into several parts by
rows of columns.

 ָא ַמר ְק ָרא “וְ ֶע ְרוַ ת ֲא ִב ֶיהם.ימא ָה ִכי נַ ִמי
ָ  ֵאThe Gemara asks: Why not say that it is indeed so, that gentile
. ל ֹא ָראוּ״flesh is not considered nakedness? The Gemara rejects this idea:
The verse already said with regard to the sons of Noah: “And they
walked backward and covered their father’s nakedness, and their
faces were turned backward, and they did not see their father’s
nakedness” (Genesis 9:23). The verse uses the term nakedness
with regard to Noah, who was a gentile.
יבוּר ִמי ֲא ִסיר? וְ ָהא ַרב ִח ְסדָּ א וְ ַרב
ּ וְ ִד
 ֶח ׁ ְש ּבֹונֹות ׁ ֶשל:ַּה ְמנוּנָ א דְּ ָא ְמ ִרי ַּת ְרוַ יְ יהו
 וְ ָא ַמר ַר ִ ּבי.ִמצְ וָ ה – מו ָּּתר ְל ַח ׁ ּ ְש ָבן ַ ּב ׁ ּ ַש ָ ּבת
.ֹוס ִקים צְ ָד ָקה ָל ֲענִּיִ ים ַ ּב ׁ ּ ַש ָ ּבת
ְ  ּפ:ֶא ְל ָעזָ ר
:יֹוחנָן
ָ וְ ָא ַמר ַר ִ ּבי יַ ֲעקֹב ַ ּבר ִא ִידי ָא ַמר ַר ִ ּבי
ּ יקו ַּח נּ ֶפ ׁש ו ִּפ
ּ ְמ ַפ ְּק ִחין ּ ִפ
,יקו ַּח ַר ִ ּבים ַ ּב ׁ ּ ַש ָ ּבת
הֹול ִכין ְל ָב ֵּתי ְּכנֵ ִסּיֹות ְל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי
ְ ְו
.ַר ִ ּבים ַ ּב ׁ ּ ַש ָ ּבת

The Gemara addresses the basis of the halakha mentioned above:
And is it speaking about proscribed activities prohibited on Shabbat? But Rav Ĥisda and Rav Hamnuna both said: It is permitted
to make calculations pertaining to a mitzvaH on Shabbat, and
Rabbi Elazar said that this means that one may apportion charity for the poor on Shabbat. And Rabbi Ya’akov bar Idi said that
Rabbi Yoĥanan said: One may attend to activities necessary for
saving a life or for communal needs on Shabbat, and one may
go to a synagogue to attend to communal affairs on Shabbat.

וְ ָא ַמר ַר ִ ּבי ׁ ְשמו ֵּאל ַ ּבר נַ ֲח ָמנִי ָא ַמר ַר ִ ּבי
הֹול ִכין ְל ַט ְר ֵטיאֹות ו ְּל ִק ְר ְק ָסאֹות
ְ :יֹוחנָ ן
ָ
יל ָקאֹות ְל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי ַר ִ ּבים
ְ ו ְּל ַב ִּס
 ְמ ׁ ַשדְּ ִכין ַעל:נַשה
ֶ ּ ׁ  וְ ָתנָ א דְּ ֵבי ְמ.ַ ּב ׁ ּ ַש ָ ּבת
 וְ ַעל ַה ִּתינֹוק,יא ֵרס ַ ּב ׁ ּ ַש ָ ּבת
ָ ַה ִּתינֹוקֹות ֵל
ְל ַל ְּמדֹו ֵס ֶפר ו ְּל ַל ְּמדֹו או ָּּמנוּת ָא ַמר ְק ָרא
– ָ ֲח ָפצֶ יך,“מ ְּמצֹוא ֶח ְפצְ ךָ וְ ַד ֵ ּבר דָּ ָבר״
ִ
. ֶח ְפצֵ י ׁ ָש ַמיִ ם – מו ָּּת ִרין,ֲאסו ִּרים

And Rabbi Shmuel bar Naĥmani said that Rabbi Yoĥanan said:
One may go to theaters [tarteiot],L and circus performances
[kirkesaot],LB and courthouses [basilkaot]L to attend to communal affairs on Shabbat. And one of the Sages in the school of
Menashe taught: One may make the necessary arrangements to
pair off children so that they will be betrothed on Shabbat, and
one may likewise make arrangements for a child by finding someone to teach him how to read books and to teach him a craft. If
speaking about monetary matters is prohibited on Shabbat, how
is it possible to participate in all these activities? The Gemara answers that although speaking about similar things is generally
prohibited on Shabbat, it is permitted in these cases because the
verse said: “Nor pursuing your business, nor speaking of it”
(Isaiah 58:13), which indicates that your business matters are
prohibited to speak of on Shabbat, but the business of Heaven,
matters which have religious significance, is permitted to speak of.

 ֶח ׁ ְש ּבֹונֹות:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
[מ ָּלךְ ] וְ ׁ ֶשל ַמה ְ ּב ָכךְ – מו ָּּתר ְל ַח ׁ ּ ְש ָבן
ַ ׁ ֶשל
 ֶח ׁ ְש ּבֹונֹות ׁ ֶש ָע ְבר ּו: ַּתנְיָא נַ ִמי ָה ִכי.ַ ּב ׁ ּ ַש ָ ּבת
 ׁ ֶשל,וְ ׁ ֶש ֲע ִת ִידין ִל ְהיֹות – ָאסוּר ְל ַח ׁ ּ ְש ָבן
ְַמ ָּלך

Rav Yehuda said that Shmuel said: With regard to calculations
of: What is it to you, [mallakh],N calculations that are in no way
relevant to the person making them, and of: What significance
does it have [ma bekhakh], calculations that do not have any
practical significance, it is permitted to make them on Shabbat.
This was also taught in the Tosefta: Calculations with regard to
matters that have passed or that will be in the future may not be
calculatedH on Shabbat. However, with regard to calculations of:
What is it to you,

BACKGROUND

Theaters and circuses – יא ְטרֹות וְ ִק ְר ְק ָסאֹות
ֲ ת:ֵּ Permission to enter
theaters and circuses on Shabbat was not limited to public gatherings at which important decisions were made relating to the
city, but also applied to entrance during performances. At times,
Jews were brought out before the audience either as a form of

public disgrace or to participate in matches with gladiators or
with animals. Oftentimes, it was possible for the crowd to save
the lives of the fighters, and for this reason attending these events
was considered a matter of saving Jewish lives and protecting
the community.

NOTES

What is it to you [mallakh] – ְח ׁ ְש ּבֹונֹות ׁ ֶשל ַמ ָּלך:ֶ Many interpretations have been offered for the term mallakh. Some commentaries explain that it is related to the words meyalekh and mehalekh,
referring to calculations of guests who come and go. This is
similar to the statement that permits determining which guests
will come eat at one’s home (Rabbeinu Ĥananel; Arukh). Other
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authorities suggest that the word is related to advice [nimlakh]
and is referring to words of advice that one gives to others that
are not directly pertinent to oneself (Rashi). An alternative explanation cited in the Arukh maintains that the word is king [melekh]
and is referring to calculating the cost of various projects that the
government is interested in implementing.

Perek XXIII
Daf 150 Amud b
.חֹוש ָבן
ְ ׁ  וְ ׁ ֶשל ַמה ְ ּב ָכךְ – מו ָּּתר ְלand of: What significance does it have, it is permitted to calculate
them.
חֹוש ִבין ֶח ׁ ְש ּבֹונֹות ׁ ֶש ֵאינָ ן
ְ ׁ :ּו ְר ִמינְ ה ּו
 וְ ֵא ין ְמ ַח ׁ ּ ְש ִבין ֶח ׁ ְש ּב ֹונֹות,יכין
ִ צְ ִר
אֹומר ָא ָדם
ֵ , ֵּכיצַ ד.יכין ַ ּב ׁ ּ ַש ָ ּבת
ִ ׁ ֶש ְ ּצ ִר
אתי ַעל
ִ ֵֹוע ִלים הֹוצ
ֲ  ָּכ ְך וְ ָכ ְך ּפ:ַל ֲח ֵבירֹו
אתי ַעל
ִ ֵ ָּכ ְך וְ ָכ ְך דִּ ינָ ִרין הֹוצ,ָ ׂש ֶדה זֹו
 ָּכ ְך וְ ָכ ְך:ֹאמר לֹו
ַ  ֲא ָבל ל ֹא י.דִּ ָירה זֹו
 וְ ָכךְ וְ ָכךְ ֲאנִי ָע ִתיד ְלהֹוצִ יא,אתי
ִ ֵהֹוצ

The Gemara raises a contradiction based on what was taught in
another baraita: One may make calculations that are unnecessary,
but one may not make calculations that are necessary on Shabbat.
How so? One may say to another: I sent out such and such number of workers to this field, and I spent such and such number of
dinar for this home. But he may not say to him: I spent such and
such amount of money, and I am going to spend such and such
amount in the future. Apparently, one is permitted to calculate
one’s previous expenditures on Shabbat.

, ֶא ָּלא. ַק ׁ ְשיָ א ְלךָ ִהיא ּגו ָּפא, ְ ו ְּל ַט ְע ִמיך. The Gemara responds: And according to your reasoning, it itself,
–  ָהא,יה
ָּ  ָהא דְּ ִאthe Tosefta quoted previously, is difficult for you, for it prohibits
ּ יכא ַאגְ ָרא דַּ ֲאגִ ָירא ַ ּג ֵ ּב
.יה
ָּ  דְּ ֵלcalculating past expenditures while allowing one to make calculaּ יכא ַאגְ ָרא דַּ ֲאגִ ָירא ַ ּג ֵ ּב
tions that do not have practical significance. Rather, it must be explained in the following manner: This Tosefta, which taught that it
is prohibited to calculate past expenses, is referring to a case in
which he has payment with him that he still owes his workers.
Therefore, although his calculation pertains to projects that have
already been completed, it is still relevant in a practical manner. And
this baraita, which taught that it is permitted to calculate past expenses, is referring to a case in which he does not have payment
with him that he must still pay his workers, and therefore his calculation does not have practical significance.
 ַמ ֲע ֶ ׂשה: ָּתנ ּו ַר ָ ּבנַ ן.יכין״
ִ “אין ַמ ְח ׁ ִש
ֵ
תֹוך
ְ ְ ּב ָח ִסיד ֶא ָחד ׁ ֶש ִּנ ְפ ְרצָ ה לֹו ּ ֶפ ֶרץ ְ ּב
 וְ נִ זְ ַּכר,גֹוד ָר ּה
ְ יה ְל
ָ  וְ נִ ְמ ַל ְך ָע ֶל,ָ ׂש ֵדה ּו
 וְ נִ ְמנַע אֹותֹו ָח ִסיד וְ ל ֹא,ׁ ֶש ׁ ּ ַש ָ ּבת הוּא
 וְ ָע ְל ָתה ּבֹו צְ ָלף,נַע ָ ׂשה לֹו נֵ ס
ֲ ְ ו.ְ ּג ָד ָר ּה
נְשי
ֵ ׁ ו ִּמ ֶּמ ָּנה ָהיְ ָתה ּ ַפ ְרנָ ָסתֹו ו ַּפ ְרנָ ַסת ַא
.ֵ ּביתֹו

We learned in the mishna that one may not wait for nightfall at the
edge of the Shabbat boundary in order to hire workers or bring
produce from outside of the boundary immediately after Shabbat.
The Sages taught: There was an incident with a pious manN in
which a breach was made in the fence around his field, and when
he saw it he decided to fence it in. And then he remembered that
it was Shabbat. And that pious man refrained from fixing the
fence forever because he had thought about fixing it on Shabbat.
And a miracle was done for him, and a caper bush grew in the
breach, thereby closing it up. And from it and its produce he then
received his livelihood and the livelihood of the members of his
household.

 מו ָּּתר:ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
“ל ְכ ַר ְך ּ ְפלֹונִי
ִ לֹומר ַל ֲח ֵבירֹו
ַ ְל ָא ָדם
–  ׁ ֶש ִאם יֵ ׁש ּבו ְּר ָ ּגנִין,הֹולךְ ְל ָמ ָחר״
ֵ ֲאנִי
. ְהֹולך
ֵ

Rav Yehuda said that Shmuel said: A person is permitted to say
to another on Shabbat: I am going to such and such city
tomorrow,H for if there were small guardhouses [burganin]LBN one
would be permitted to walk. If small guardhouses, from which the
surrounding area and fields could be watched, were located along
the way one needs to travel, the entire area would attain the status
of a single city, and walking from one part to the other on Shabbat
would be permitted ab initio. Since it would be permitted to traverse
this area on Shabbat with burganin present, it is permitted to talk
about such a journey on Shabbat, even when these guardhouses are
not present. This is because it is permitted to speak about or prepare
for something that can be done in a permitted fashion on Shabbat,
even in the absence of the conditions that make it permitted.

HALAKHA

I am going to such and such city tomorrow – ִל ְכ ַרךְ ּ ְפלֹונִי
הֹול ְך ְל ָמ ָחר
ֵ אנִי:
ֲ It is permitted to say to another person:
I am going to such and such city tomorrow. It is even
permitted to say: Come with me, as it would be permitted to walk there on Shabbat if there were continuous
housing. In addition, one may speak with others about
doing something after Shabbat that is permissible to do
on Shabbat (Rambam Sefer Zemanim, Hilkhot Shabbat
24:3; Shulĥan Arukh, Oraĥ Ĥayyim 307:8).
LANGUAGE

Guardhouses [burganin] – בו ְּר ָ ּגנִין:ּ The origin of this word
is unclear. Some think that it is a derivative of Greek or
Latin. Others say that it comes from the German word burg,
which refers to a fortress or settled area. The word may
have been picked up by Roman soldiers and eventually
spread to the rest of the Roman Empire.
BACKGROUND

Guardhouses [burganin] – בו ְּר ָ ּגנִין:ּ Burganin were small
fortified houses where an appointed official, or a burgani,
would sit. He was charged with military responsibility over
the area surrounding the burgan.

Burgan

NOTES

There was an incident with the pious man – מ ֲע ֶ ׂשה ְ ּב ָח ִסיד:ַ
The pious man did not actually violate a prohibition by thinking
about repairing his fence on Shabbat, as it was already established that it is permitted to think about one’s affairs. Still, he
refrained from actualizing this unintentional thought. He was
rewarded with a miracle due to his exceptional display of scrupulousness (Maharsha; Taz).
For if there were small guardhouses [burganin] – ׁ ֶש ִאם יֵ ׁש
בו ְּר ָ ּגנִין:ּ The Gemara in tractate Eiruvin teaches the details of the
various halakhot with regard to Shabbat boundaries. In general



terms, one may not walk past the boundaries of the location in
which one establishes his presence at the beginning of Shabbat.
The Shabbat boundary is defined as a distance of two thousand
cubits beyond the settled area in which one is spending Shabbat.
At times, however, there are houses, guard booths, and the like
between two different towns. If there is contiguous housing in
which the buildings are no more than seventy cubits apart, the
entire expanse is considered one continuous area of settlement,
and it is permitted to walk from one town to another even over
great distances.
נק ףד:  ג״כ קרפ. Perek XXIII . 150b
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HALAKHA

One may wait for nightfall at the edge of the Shabbat boundary in order to attend to the needs of a
bride or the needs of a corpse – יכין ַעל ַה ְּתחוּם
ִ ַמ ְח ׁ ִש
ל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי ַּכ ָּלה וְ ַעל ִע ְס ֵקי ַה ֵּמת:ְ It is permitted to
wait for nightfall at the edge of the Shabbat boundary for the sake of a bride or a corpse (Rambam Sefer
Zemanim, Hilkhot Shabbat 24:5; Shulĥan Arukh, Oraĥ
Ĥayyim 306:3).
It is prohibited for a person to attend to his weekday affairs before he recites havdala – ָאסוּר לֹו ְל ָא ָדם
קֹודם ׁ ֶש ְּיַבדִּ יל
ֶ שּיַ ֲע ֶ ׂשה ֲח ָפצָ יו:
ֶ ׁ When Shabbat ends, one
may neither perform prohibited labor nor eat before
reciting havdala. However, if one recited havdala during the evening prayer, one is permitted to perform
labor before reciting havdala over wine. Reciting: The
One who distinguishes between the sacred and the
profane, without reciting a blessing and without a
cup of wine, permits one to engage in labor but not
to eat (Rambam Sefer Zemanim, Hilkhot Shabbat, 29:5;
Shulĥan Arukh, Oraĥ Ĥayyim 299:10).
NOTES

 ֵאין ַמ ְח ׁ ִש ִיכין ַעל ַה ְּתחוּם ִל ְ ׂש ּכֹור:ְּתנַן
 ִ ּב ׁ ְש ָל ָמא.ֹוע ִלים ו ְּל ָה ִביא ּ ֵפירֹות
ֲ ּפ
ֹוע ִלים – דִּ ְב ׁ ַש ָ ּבת ָלא ָמצֵ י
ֲ ִל ְ ׂש ּכֹור ּפ
:ימא
ָ  ֶא ָּלא ְל ָה ִביא ּ ֵפירֹות – ֵל,ָאגַ ר
.יצֹות – ֵמ ִביא
ּ ׁ ֶש ִאם יֵ ׁש ׁ ָשם ְמ ִח
.ַמ ׁ ְש ַּכ ַחת ָל ּה ְ ּב ֵפירֹות ַה ְמחו ָ ּּב ִרים

We learned in the mishna: One may not wait for nightfall at the edge of
the Shabbat boundary in order to hire workers or bring produce after
Shabbat from the other side of the boundary. Granted, it makes sense
that it is prohibited to wait at the Shabbat boundary in order to hire
workers, as one may not hire workers under any circumstances on Shabbat. But if one waits there in order to bring produce, why is it prohibited?
Let us say that since one would be permitted to bring produce at the edge
of the boundary on Shabbat ab initio if there were partitions there, one
may wait for nightfall at the border to bring produce even when there are
not partitions present, in accordance with Rav Yehuda’s ruling mentioned
above. The Gemara answers: You find a case where bringing produce is
not permitted under any circumstances; that is when the produce is still
attached to the ground, as there is no permitted way to pick produce on
Shabbat.

 ֵאין ַמ ְח ׁ ִש ִיכין ַעל:אֹוש ֲעיָא
ַ ׁ וְ ָה ָתנֵי ַר ִ ּבי
ַה ְּתחוּם ְל ָה ִביא ֶּת ֶבן וָ ַק ׁש; ִ ּב ׁ ְש ָל ָמא
 ֶא ָּלא.ַק ׁש – ַמ ׁ ְש ַּכ ַחת ָל ּה ִ ּב ְמחו ָ ּּבר
יבנָ א
ְ יכי ַמ ׁ ְש ַּכ ַחת ָל ּה? ְ ּב ִת
ִ  ֵה,ֶּת ֶבן
.ַס ְריָ א

The Gemara again questions Rav Yehuda’s ruling: But Rabbi Oshaya
taught: One may not wait for nightfall at the edge of the Shabbat
boundary in order to bring in hay and straw after Shabbat. Granted,
Rabbi Oshaya taught that it is prohibited in the case of straw; you find
the case of straw that is still attached to the ground, which it is clearly
prohibited to pick under any circumstances. But hay, which has already
been detached from the ground, how do you find a case in which it would
be prohibited to carry it on Shabbat, even with partitions present? The
Gemara answers: Rabbi Oshaya’s ruling referred to rotten straw, which
may not be carried on Shabbat because it is considered set-aside [muktze].

יכין ַעל ַה ְּתח ּום
ִ  ַמ ְח ׁ ִש:ָּתא ׁ ְש ַמע
.ְל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי ַּכ ָּלה וְ ַעל ִע ְס ֵקי ַה ֵּמת
 ַעל ִע ְס ֵקי,ַעל ִע ְס ֵקי ַּכ ָּלה ו ֵּמת – ִאין
.ַא ֵחר – ָלא

Come and hear a proof with regard to this matter based on what was
taught elsewhere: One may wait for nightfall at the edge of the Shabbat
boundary in order to attend to the needs of a bride or the needs of a
corpse.H The Gemara infers from this that for the needs of a bride or a
corpse, yes, one is permitted to wait for nightfall at the edge of the Shabbat boundary, but for the needs of another person, no, it is not permitted.

ִ ּב ׁ ְש ָל ָמא ַא ֵחר דּ ו ְּמיָ א דְּ ַכ ָּלה ַמ ׁ ְש ַּכ ַחת
 ֶא ָּלא ֵמת ַמאי.יה ָא ָסא
ּ  ְל ִמיגְ זָ א ֵל:ָל ּה
– יכין
ִ נִיהוּ? ְל ָה ִביא לֹו ָארֹון וְ ַת ְכ ִר
. ֲא ָבל ַא ֵחר – ָלא, ֵמת – ִאין:וְ ָק ָתנֵי

Granted, with regard to attending to the needs of another in a manner
similar to attending to the needs of a bride, you find a case where it is
prohibited to cut him a myrtle branchN as was customarily done for
brides because this is absolutely prohibited on Shabbat. But with regard
to a corpse, what is it that one might do which would be prohibited to
do for others? To bring for it a coffin and shrouds. And it teaches that
for a corpse, yes, it is permitted, but for another it is not.

To cut him a myrtle branch – ל ִמיגְ זָ א ַל ּה ָא ָסא:ְ It was
customary to make a wedding canopy from myrtle
branches, and people would assume this responsibility on behalf of the bride.

 ׁ ֶש ִא ם יֵ ׁש ׁ ָשם:ימא
ָ  וְ ַא ַּמאי? ֵלAnd why is it prohibited to do so for others? Let us say that since one
 ֵמת נַ ִמי ַמ ׁ ְש ַּכ ַחת.יצֹות – ֵמ ִביא
ּ  ְמ ִחwould be permitted to bring these items on Shabbat if there were parti.ימא
ָ יה ְ ּג ִל
ּ  ָל ּה – ְל ִמיגְ זָ א ֵלtions there, one may wait for nightfall at the edge of the border to bring
these items after Shabbat, in accordance with the ruling of Rav Yehuda.
The Gemara answers: In the case of a corpse, you also find a case where
bringing an item is prohibited under any circumstance, e.g., if one is waiting to cut a garment for the corpse to use as shrouds. There is no permissible way to do that on Shabbat. In that case, it would be prohibited to
wait at the edge of the Shabbat boundary for this purpose if not for the
fact that it is for the sake of a corpse, as it is a mitzva to attend to the needs
of a corpse.
 וְ ַאף ַעל ַ ּגב דְּ ָלא.יכין״
ִ “א ָבל ַמ ְח ׁ ִש
ֲ
ַא ְבדִּ יל? וְ ָה ָא ַמר ַר ִ ּבי ֶא ְל ָעזָ ר ֶ ּבן
יעזֶ ר ֶ ּבן
ֶ ַאנְ ִטיגְ נֹוס ִמ ׁ ּש ּום ַר ִ ּבי ֱא ִל
 ָא ס ּור לֹו ְל ָא ָדם ׁ ֶשּיַ ֲע ֶ ׂשה:יַ ֲעקֹב
– ימא
ָ  וְ ִכי ֵּת.קֹודם ׁ ֶשּיַ ְבדִּ יל
ֶ ֲח ָפצָ יו
 וְ ָה ָא ַמר ַרב יְ הו ָּדה,דְּ ַא ְב ִדיל ַ ּב ְּת ִפ ָּלה
 ַה ַּמ ְבדִּ יל ַ ּב ְּת ִפ ָּלה:ָא ַמר ׁ ְשמו ֵּאל
– ימא
ָ  וְ ִכי ֵּת.צָ ִריךְ ׁ ֶשּיַ ְבדִּ יל ַעל ַה ּכֹוס
 ּכֹוס ַ ּב ּ ָ ׂש ֶדה ִמי,דְּ ַא ְב ִדיל ַעל ַה ּכֹוס
יכא? ַּת ְר ְ ּג ָמא ַר ִ ּבי נָ ָתן ַ ּבר ַא ִמי
ָּ ִא
.ּ ֵ ּבין ַה ִ ּג ּיתֹות ׁ ָשנו:יה דְּ ָר ָבא
ּ ַק ֵּמ
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נק: ג״כ קרפ

We learned in the mishna: But one may wait for nightfall at the Shabbat
boundary in order to guard one’s produce. The Gemara asks: And is this
the case even if he has not recited the blessing of distinction [havdala]
marking the end of Shabbat? But didn’t Rabbi Elazar ben Antigonos say
in the name of Rabbi Eliezer ben Ya’akov that it is prohibited for a
person to tend to his weekday affairs after Shabbat before he recites
havdala?H And if you say that this is referring to a case in which one already recited havdala during prayer, as formulated by the Sages in the
blessing of: Who graciously grants knowledge, didn’t Rav Yehuda say
that Shmuel said that one who recites havdala in prayer must still recite
havdala over a cup of wine? And if you say that this is an instance in
which one already recited havdala over a cup of wine, does one have a
cup of wine in the field? Rabbi Natan bar Ami explained this before
Rava: They taught this halakha with regard to a unique case in which the
edge of the Shabbat boundary was situated among wine presses, and one
took wine from the wine press and recited havdala over it.

 ְ ּב ַמ ַע ְר ָבא:יה ַר ִ ּבי ַא ָ ּבא ְל ַרב ַא ׁ ִשי
ּ ָא ַמר ֵל
,קֹוד ׁש ְלחֹול״
ֶ “ה ַּמ ְבדִּ יל ֵ ּבין
ַ :ָא ְמ ִרינַן ָה ִכי
 ִּכי ָהוֵ ינָ א: ָא ַמר ַרב ַא ׁ ִשי.צֹור ִכין
ְ וְ ָע ְב ִדינַן
“ה ַּמ ְבדִּ יל ֵ ּבין
ַ ֵ ּבי ַרב ָּכ ֲהנָ א ֲהוָ ה ָא ַמר
.קֹוד ׁש ְלחֹול״ ו ְּמ ַס ְּל ִתינַן ִס ְיל ֵתי
ֶ

Rabbi Abba said another explanation to Rav Ashi: In the West,
in Eretz Yisrael, we say this at the end of Shabbat: The One who
distinguishes between the sacred and the mundane, and then
we attend to our needs, as reciting havdala over a cup is unnecessary in order to begin doing labor after Shabbat. It is therefore
possible that the mishna addressed a similar case. Similarly, Rav
Ashi said: When I was in the house of Rav Kahana, he would
say: The One who distinguishes between the sacred and the
mundane, at the end of Shabbat, and we would cut woodN to burn
for light and heat.

.ְּכ ָלל ָא ַמר ַא ָ ּבא ׁ ָשאוּל ּכֹל ׁ ֶש ֲאנִי וכו׳
? ַא ָ ּבא ׁ ָשאוּל ַא ַהּיָ יא:)יב ֲעיָ א ְלה ּו
ּ ַ (א
ִ
יכין ַעל
ִ “אין ַמ ְח ׁ ִש
ֵ ישא ָק ֵאי
ָ ׁ ימא ַא ֵר
ָ ִא ֵיל
,ֹוע ִלים ְל ָה ִביא ּ ֵפירֹות״
ֲ ַה ְּתחוּם ִל ְ ׂש ּכֹור ּפ

We learned in the mishna: Abba Shaul stated a general principle:
With regard to anything that I am permitted to discuss on Shabbat, I am permitted to wait for nightfall at the edge of the Shabbat
boundary for its sake. The Gemara raises a dilemma: To which
part of the mishna did Abba Shaul’s statement refer? If you say
that it relates to the first clause of the mishna, which taught: One
may not wait for nightfall at the edge of the Shabbat boundary
in order to hire workers or to bring produce,

NOTES

And we would cut wood – ו ְּמ ַס ְּל ִתינַן ִס ְיל ֵתי: Some commentaries state that this phrase actually means that they
arranged piles of wood (ge’onim).
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“כֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו ַר ׁ ּ ַשאי ֲאנִי
ּ ַהאי
“כֹל ׁ ֶש ֵאינִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו
ָ ַ ּב ֲח ׁ ִש
ּ ?יכתֹו״
 ֶא ָּלא.יה
ּ ָ יכתֹו״ ִמ
ָ ֵאינִי ַר ׁ ּ ַשאי ַ ּב ֲח ׁ ִש
ּ יב ֵעי ֵל
“א ָבל ַמ ְח ׁ ִשיךְ הוּא ִל ׁ ְשמֹור
ֲ :ַא ֵּס ָיפא ָק ֵאי
“כֹל ׁ ֶש ֲאנִי זַ ַּכאי
ּ  ַהאי,ו ֵּמ ִביא ּ ֵפירֹות ְ ּביָ דֹו״
יב ֵעי
ּ ָ יכתֹו ַר ׁ ּ ַשאי ֲאנִי ַ ּב ֲא ִמ ָירתֹו״ ִמ
ָ ַ ּב ֲח ׁ ִש
.יה
ּ ֵל

this phrase: Anything that I am permitted to discuss on Shabbat
I am permitted to wait for nightfall for its sake, is not appropriate. Rather, the mishna should have formulated the principle in
the negative: With regard to anything that I am not permitted
to discuss on Shabbat, I am not permitted to wait for nightfall
for its sake, similar to the phraseology at the beginning of the
mishna. Rather, it is referring to the latter clause of the mishna,
which taught: But he may wait for nightfall in order to guard his
produce, and he may bring produce in his hand. But even if this
is correct, the phraseology does not fit. It should have said the
opposite: Anything for which I am permitted to wait for nightfall I am permitted to discuss.

 וְ ַא ָ ּבא ׁ ָשאוּל ַא ָהא,עֹולם ַא ֵּס ָיפא ָק ֵאי
ָ ְל
:ָק ֵאי; דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
 ׁ ְשמֹור ִלי:לֹומר ַל ֲח ֵבירֹו
ַ מו ָּּתר ְל ָא ָדם
 וַ ֲאנִי ֶא ׁ ְשמֹור ְלךָ ּ ֵפירֹות, ָּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ְּמך
 וְ ָק ָא ַמר ַא ָ ּבא ׁ ָשאוּל ְל ַת ָּנא.ׁ ֶש ִ ּב ְתחו ִּמי
לֹומר
ַ מֹודית דְּ מו ָּּתר ָא ָדם
ֵ  ִמי ל ֹא:ַק ָּמא
“שמֹור ִלי ּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ְּמךָ וַ ֲאנִי
ְ ׁ ַל ֲח ֵבירֹו
?ֶא ׁ ְשמֹור ְלךָ ּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ִּמי״

The Gemara explains: Actually, it is referring to the latter clause
of the mishna, and Abba Shaul relates to this statement that Rav
Yehuda said that Shmuel said: It is permitted for a person to say
to another on Shabbat: Guard my produce that is in your
boundaryH for me, and I will guard your produce in my boundary for you. And this is what Abba Shaul said to the first tanna:
Do you not agree that it is permitted for a person to say to another: Guard my produce that is in your boundary for me, and
I will guard your produce that is in my boundary for you? It is
in such a case that Abba Shaul permitted waiting for nightfall at
the edge of the Shabbat boundary in order to guard produce.

 ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו – ַר ׁ ּ ַשאי:ימא
ָ וְ ֵא
? ְּכ ָלל ְל ַא ּתֹויֵ י ַמאי,יך ָע ָליו
ְ ֲאנִי ְל ַה ְח ׁ ִש
יכין ַעל
ִ  ֵאין ַמ ְח ׁ ִש: דְּ ָתנ ּו ַר ָ ּבנַן,ְל ַא ּתֹויֵ י ָהא
עֹומ ֶדת חוּץ
ֶ  ָהיְ ָתה.ַה ְּתחוּם ְל ָה ִביא ְ ּב ֵה ָמה
 ְּכ ָלל ָא ַמר.קֹורא ָל ּה וְ ִהיא ָ ּב ָאה
ֵ – ַל ְּתחוּם
–  ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו:ַא ָ ּבא ׁ ָשאוּל
.ַר ׁ ּ ַשאי ֲאנִי ְל ַה ְח ׁ ִשיךְ ָע ָליו

The Gemara still finds this difficult: And say simply: With regard
to anything that I am permitted to discuss, I am permitted to
wait for nightfall for its sake. When Abba Shaul stated that his
ruling was a general principle, what did that come to include?
The Gemara answers: It comes to include that which the Sages
taught in the Tosefta: One may not wait for nightfall at the Shabbat boundary in order to bring an animalH immediately after
Shabbat. If the animal is standing right outside of the boundary,H
one may call it so that it will come to him. Abba Shaul said a
general principle: With regard to anything that I am permitted
to discussH on Shabbat, I am permitted to wait for nightfall for
its sake. Here, since it is permitted to call to the animal, it is also
permitted to wait for nightfall in order to retrieve it.



HALAKHA

Guard my produce that is in your boundary – ׁ ְשמֹור ִלי
ָפירֹות ׁ ֶש ִ ּב ְתחו ְּמך:ֵ ּ One is permitted to say to another person
on Shabbat: Guard my produce that is in your boundary,
and I will guard your produce that is in my boundary. This
ruling is in accordance with the ruling of the Gemara
(Shulĥan Arukh, Oraĥ Ĥayyim 307:10).
One may not wait for nightfall at the Shabbat boundary
to bring in an animal, etc. – יכין ַעל ַה ְּתחוּם ְל ָה ִביא
ִ ֵאין ַמ ְח ׁ ִש
ב ֵה ָמה וכו:ּ ְ See the Halakha note on 150a, p. 386.
If the animal is standing outside of the boundary – ָהיְ ָתה
עֹומ ֶדת חוּץ ַל ְּתחוּם:
ֶ If one’s animal is standing outside of the
Shabbat boundary, he may call it so it will return within
the Shabbat boundary, in accordance with the ruling of
the baraita (Rambam Sefer Zemanim, Hilkhot Shabbat 24:3;
Shulĥan Arukh, Oraĥ Ĥayyim 306:2).
Anything that I am permitted to discuss – ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי
ב ֲא ִמ ָירתֹו:
ּ ַ One is permitted to wait for nightfall at the
Shabbat boundary in order to attend to anything that
one is permitted to speak about or ask for on Shabbat,
in accordance with the ruling of Abba Shaul (Rambam
Sefer Zemanim, Hilkhot Shabbat 24:5; Shulĥan Arukh, Oraĥ
Ĥayyim 306:3, 307:8).
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