 ְ ּב ַמ ַע ְר ָבא:יה ַר ִ ּבי ַא ָ ּבא ְל ַרב ַא ׁ ִשי
ּ ָא ַמר ֵל
,קֹוד ׁש ְלחֹול״
ֶ “ה ַּמ ְבדִּ יל ֵ ּבין
ַ :ָא ְמ ִרינַן ָה ִכי
 ִּכי ָהוֵ ינָ א: ָא ַמר ַרב ַא ׁ ִשי.צֹור ִכין
ְ וְ ָע ְב ִדינַן
“ה ַּמ ְבדִּ יל ֵ ּבין
ַ ֵ ּבי ַרב ָּכ ֲהנָ א ֲהוָ ה ָא ַמר
.קֹוד ׁש ְלחֹול״ ו ְּמ ַס ְּל ִתינַן ִס ְיל ֵתי
ֶ

Rabbi Abba said another explanation to Rav Ashi: In the West,
in Eretz Yisrael, we say this at the end of Shabbat: The One who
distinguishes between the sacred and the mundane, and then
we attend to our needs, as reciting havdala over a cup is unnecessary in order to begin doing labor after Shabbat. It is therefore
possible that the mishna addressed a similar case. Similarly, Rav
Ashi said: When I was in the house of Rav Kahana, he would
say: The One who distinguishes between the sacred and the
mundane, at the end of Shabbat, and we would cut woodN to burn
for light and heat.

.ְּכ ָלל ָא ַמר ַא ָ ּבא ׁ ָשאוּל ּכֹל ׁ ֶש ֲאנִי וכו׳
? ַא ָ ּבא ׁ ָשאוּל ַא ַהּיָ יא:)יב ֲעיָ א ְלה ּו
ּ ַ (א
ִ
יכין ַעל
ִ “אין ַמ ְח ׁ ִש
ֵ ישא ָק ֵאי
ָ ׁ ימא ַא ֵר
ָ ִא ֵיל
,ֹוע ִלים ְל ָה ִביא ּ ֵפירֹות״
ֲ ַה ְּתחוּם ִל ְ ׂש ּכֹור ּפ

We learned in the mishna: Abba Shaul stated a general principle:
With regard to anything that I am permitted to discuss on Shabbat, I am permitted to wait for nightfall at the edge of the Shabbat
boundary for its sake. The Gemara raises a dilemma: To which
part of the mishna did Abba Shaul’s statement refer? If you say
that it relates to the first clause of the mishna, which taught: One
may not wait for nightfall at the edge of the Shabbat boundary
in order to hire workers or to bring produce,

NOTES

And we would cut wood – ו ְּמ ַס ְּל ִתינַן ִס ְיל ֵתי: Some commentaries state that this phrase actually means that they
arranged piles of wood (ge’onim).
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“כֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו ַר ׁ ּ ַשאי ֲאנִי
ּ ַהאי
“כֹל ׁ ֶש ֵאינִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו
ָ ַ ּב ֲח ׁ ִש
ּ ?יכתֹו״
 ֶא ָּלא.יה
ּ ָ יכתֹו״ ִמ
ָ ֵאינִי ַר ׁ ּ ַשאי ַ ּב ֲח ׁ ִש
ּ יב ֵעי ֵל
“א ָבל ַמ ְח ׁ ִשיךְ הוּא ִל ׁ ְשמֹור
ֲ :ַא ֵּס ָיפא ָק ֵאי
“כֹל ׁ ֶש ֲאנִי זַ ַּכאי
ּ  ַהאי,ו ֵּמ ִביא ּ ֵפירֹות ְ ּביָ דֹו״
יב ֵעי
ּ ָ יכתֹו ַר ׁ ּ ַשאי ֲאנִי ַ ּב ֲא ִמ ָירתֹו״ ִמ
ָ ַ ּב ֲח ׁ ִש
.יה
ּ ֵל

this phrase: Anything that I am permitted to discuss on Shabbat
I am permitted to wait for nightfall for its sake, is not appropriate. Rather, the mishna should have formulated the principle in
the negative: With regard to anything that I am not permitted
to discuss on Shabbat, I am not permitted to wait for nightfall
for its sake, similar to the phraseology at the beginning of the
mishna. Rather, it is referring to the latter clause of the mishna,
which taught: But he may wait for nightfall in order to guard his
produce, and he may bring produce in his hand. But even if this
is correct, the phraseology does not fit. It should have said the
opposite: Anything for which I am permitted to wait for nightfall I am permitted to discuss.

 וְ ַא ָ ּבא ׁ ָשאוּל ַא ָהא,עֹולם ַא ֵּס ָיפא ָק ֵאי
ָ ְל
:ָק ֵאי; דְּ ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
 ׁ ְשמֹור ִלי:לֹומר ַל ֲח ֵבירֹו
ַ מו ָּּתר ְל ָא ָדם
 וַ ֲאנִי ֶא ׁ ְשמֹור ְלךָ ּ ֵפירֹות, ָּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ְּמך
 וְ ָק ָא ַמר ַא ָ ּבא ׁ ָשאוּל ְל ַת ָּנא.ׁ ֶש ִ ּב ְתחו ִּמי
לֹומר
ַ מֹודית דְּ מו ָּּתר ָא ָדם
ֵ  ִמי ל ֹא:ַק ָּמא
“שמֹור ִלי ּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ְּמךָ וַ ֲאנִי
ְ ׁ ַל ֲח ֵבירֹו
?ֶא ׁ ְשמֹור ְלךָ ּ ֵפירֹות ׁ ֶש ִ ּב ְתחו ִּמי״

The Gemara explains: Actually, it is referring to the latter clause
of the mishna, and Abba Shaul relates to this statement that Rav
Yehuda said that Shmuel said: It is permitted for a person to say
to another on Shabbat: Guard my produce that is in your
boundaryH for me, and I will guard your produce in my boundary for you. And this is what Abba Shaul said to the first tanna:
Do you not agree that it is permitted for a person to say to another: Guard my produce that is in your boundary for me, and
I will guard your produce that is in my boundary for you? It is
in such a case that Abba Shaul permitted waiting for nightfall at
the edge of the Shabbat boundary in order to guard produce.

 ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו – ַר ׁ ּ ַשאי:ימא
ָ וְ ֵא
? ְּכ ָלל ְל ַא ּתֹויֵ י ַמאי,יך ָע ָליו
ְ ֲאנִי ְל ַה ְח ׁ ִש
יכין ַעל
ִ  ֵאין ַמ ְח ׁ ִש: דְּ ָתנ ּו ַר ָ ּבנַן,ְל ַא ּתֹויֵ י ָהא
עֹומ ֶדת חוּץ
ֶ  ָהיְ ָתה.ַה ְּתחוּם ְל ָה ִביא ְ ּב ֵה ָמה
 ְּכ ָלל ָא ַמר.קֹורא ָל ּה וְ ִהיא ָ ּב ָאה
ֵ – ַל ְּתחוּם
–  ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי ַ ּב ֲא ִמ ָירתֹו:ַא ָ ּבא ׁ ָשאוּל
.ַר ׁ ּ ַשאי ֲאנִי ְל ַה ְח ׁ ִשיךְ ָע ָליו

The Gemara still finds this difficult: And say simply: With regard
to anything that I am permitted to discuss, I am permitted to
wait for nightfall for its sake. When Abba Shaul stated that his
ruling was a general principle, what did that come to include?
The Gemara answers: It comes to include that which the Sages
taught in the Tosefta: One may not wait for nightfall at the Shabbat boundary in order to bring an animalH immediately after
Shabbat. If the animal is standing right outside of the boundary,H
one may call it so that it will come to him. Abba Shaul said a
general principle: With regard to anything that I am permitted
to discussH on Shabbat, I am permitted to wait for nightfall for
its sake. Here, since it is permitted to call to the animal, it is also
permitted to wait for nightfall in order to retrieve it.



HALAKHA

Guard my produce that is in your boundary – ׁ ְשמֹור ִלי
ָפירֹות ׁ ֶש ִ ּב ְתחו ְּמך:ֵ ּ One is permitted to say to another person
on Shabbat: Guard my produce that is in your boundary,
and I will guard your produce that is in my boundary. This
ruling is in accordance with the ruling of the Gemara
(Shulĥan Arukh, Oraĥ Ĥayyim 307:10).
One may not wait for nightfall at the Shabbat boundary
to bring in an animal, etc. – יכין ַעל ַה ְּתחוּם ְל ָה ִביא
ִ ֵאין ַמ ְח ׁ ִש
ב ֵה ָמה וכו:ּ ְ See the Halakha note on 150a, p. 386.
If the animal is standing outside of the boundary – ָהיְ ָתה
עֹומ ֶדת חוּץ ַל ְּתחוּם:
ֶ If one’s animal is standing outside of the
Shabbat boundary, he may call it so it will return within
the Shabbat boundary, in accordance with the ruling of
the baraita (Rambam Sefer Zemanim, Hilkhot Shabbat 24:3;
Shulĥan Arukh, Oraĥ Ĥayyim 306:2).
Anything that I am permitted to discuss – ּכֹל ׁ ֶש ֲאנִי זַ ַּכאי
ב ֲא ִמ ָירתֹו:
ּ ַ One is permitted to wait for nightfall at the
Shabbat boundary in order to attend to anything that
one is permitted to speak about or ask for on Shabbat,
in accordance with the ruling of Abba Shaul (Rambam
Sefer Zemanim, Hilkhot Shabbat 24:5; Shulĥan Arukh, Oraĥ
Ĥayyim 306:3, 307:8).
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NOTES

A specific monetary amount – סכוּם ֶמ ַקח:ְ Some commentaries
explain this to mean that one may not calculate the cost of this
mitzva and then add the amount to previous debts that the
person owes (Ba’al Halakhot Gedolot).
The dispute between Rav and Shmuel – לֹוקת ַרב ו ׁ ְּשמו ֵּאל
ֶ מ ֲח:ַ
The ge’onim explain this dispute in an entirely different manner
and their version of the text of this dispute was also different
from the one cited here. In their view, it is Rav who is lenient and
permits the use of flutes if they were brought from a nearby location on Shabbat. Shmuel, on the other hand, is concerned that
even if they appear to have been brought from a nearby location,
it is possible that they were transported overnight from a more
distant location and arrived right outside the city walls during
the night. Therefore, one must confirm that the flutes were not
brought from a distant location. According to this interpretation,
the text as it appears in the Gemara, which is based on Rashi’s
version of the text, must be emended. In addition, the proof for
Shmuel’s opinion cited in the Gemara must be understood as
being based on the opinion of the Rabbis, who dispute the view
of Rabbi Yehuda and rule that even if there is an important person in the city, the halakha is stringent, and one may not bathe
in the heated water immediately after Shabbat (see Ramban,
Rashba, and Ran).

יכין ְל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי ַּכ ָּלה וְ ַעל
ִ ו ַּמ ְח ׁ ִש
.ִע ְס ֵקי ַה ֵּמת ְל ָה ִביא לֹו ָארֹון וְ ַת ְכ ִר ִיכין
 וְ ִאם, ֵלךְ ְל ָמקֹום ּ ְפלֹונִי:אֹומ ִרים לֹו
ְ ְו
את ְ ּב ָמקֹום ּ ְפלֹונִי – ָה ֵבא
ָ ָל ֹא ָמצ
– את ְ ּב ָמנָ ה
ָ ָ ל ֹא ָמצ.ִמ ָּמקֹום ּ ְפלֹונִי
יֹוסי ְ ּב ַר ִ ּבי יְ הו ָּדה
ֵ  ַר ִ ּבי.אתיִ ם
ַ ָה ֵבא ְ ּב ָמ
 ו ִּב ְל ַבד ׁ ֶש ּל ֹא יַ זְ ִּכיר לֹו ְסכוּם:אֹומר
ֵ
.ֶמ ַקח

יכין ַעל ַה ְּתח ּו ם
ִ מתני׳ ַמ ְח ׁ ִש
ְל ַפ ֵ ּק ַח ַעל ִע ְס ֵקי ַּכ ָּלה וְ ַעל ִע ְס ֵקי
 גּ ֹוי.יכים
ִ ַה ֵּמת ְל ָה ִביא לֹו ָארֹון וְ ַת ְכ ִר
ׁ ֶש ֵה ִביא ֲח ִל ִילין ַ ּב ׁ ּ ַש ָ ּבת – ל ֹא יִ ְס ּפֹוד
 ֶא ָּלא ִאם ֵּכן ָ ּבא ּו,ָ ּב ֶהן יִ ְ ׂש ָר ֵאל
 ָע ׂש ּו לֹו ָארֹון וְ ָח ְפר ּו לֹו.ִמ ָּמקֹום ָקרֹוב
 וְ ִאם ִ ּב ׁ ְש ִביל.ֶק ֶבר – יִ ָ ּק ֵבר ּבֹו יִ ְ ׂש ָר ֵאל
.עֹול ִמית
ָ יִ ְ ׂש ָר ֵאל – ל ֹא יִ ָ ּק ֵבר ּבֹו

BACKGROUND

Flutes – ח ִל ִילין:ֲ In talmudic times, it was customary for Jews and
gentiles to play musical instruments during a funeral procession
to intensify the feeling of mourning. It is apparent from the discussion in the Gemara that flutes were an essential component
in preparing to bury the dead in an honorable fashion.

mishna

One may wait for nightfall at the Shabbat boundary to attend to the needs of
a bride and the needs of a corpse, such as to bring him a coffin
and shrouds. If a gentile brought flutesHB on Shabbat in order
to play music during the eulogy and funeral procession, a Jew
may not eulogize with them as accompaniment, unless they
were brought from a nearby location within the Shabbat
boundary and transporting them did not include any violation
of halakha. If gentiles made someone a coffin and dug him a
graveH on Shabbat, and they then changed their minds and decided to give it to someone else, a Jew may be buried in it. However, if it was initially intended for a Jew, a Jew may never be
buried in it.

gemara

The mishna taught that if a gentile
:גמ׳ ַמאי ִמ ָּמקֹום ָקרֹוב? ַרב ָא ַמר
brought something from a nearby loca: ו ׁ ְּשמו ֵּאל ָא ַמר,ִמ ָּמקֹום ָקרֹוב ַמ ָּמ ׁש
tion on Shabbat, a Jew is permitted to make use of it. The Ge.ּחֹומה ָלנו
ָ ישינַן ׁ ֶש ָּמא חוּץ ַל
ִ ׁ ְ ָחיmara asks: What exactly is considered to be from a nearby location? Rav said: Something that is from a location that is
actually nearby, meaning that we know with certainty where the
object was brought from. And Shmuel said: Even if we do not
know exactly where it was brought from, we are concerned that
it may have stayed overnight just outside the city wall,H which
is still within the Shabbat boundary, and no prohibition was
violated for the sake of the object. Therefore, it would only be
prohibited to use such an object if it was known with certainty
that it had been brought from outside the Shabbat boundary.
Thus, Rav and Shmuel disagreeN with regard to a situation in
which we do not know where the object was brought from on
Shabbat.
,יה דִּ ׁ ְשמו ֵּאל
ֵ ָנִיתין ְּכו
ִ דַּ יְ ָקא ַמ ְת
ּ ות
“ע ָ ׂשה לֹו ָארֹון וְ ָח ַפר לֹו ֶק ֶבר
ָ דְּ ָק ָתנֵי
 ִמ ְּס ֵפ ָיקא:יִ ָ ּק ֵבר ּבֹו יִ ְ ׂש ָר ֵאל״ ַא ְל ָמא
, ָה ָכא נַ ִמי – ִמ ְּס ֵפ ָיקא ׁ ָש ֵרי,ׁ ָש ֵרי

Ancient relief of a flute player at a funeral

The Sages also said: And all agree that one may wait for nightfall
to attend to the needs of a bride and the needs of a corpse,
such as to bring it a coffin and shrouds. And one may say to
him, to one’s messenger, on Shabbat: Go to such and such place
to buy them, and if you do not find them in that place, bring
them from such and such a place. Similarly, one may instruct
one’s messenger: If you do not find them for one hundred dinar,
buy them for two hundred. However, Rabbi Yosei, son of
Rabbi Yehuda, says: One is permitted to give instructions to a
messenger on Shabbat, provided one does not mention to him
a specific monetary amountN to spend on the transaction.

The language of the mishna is precise according to Shmuel’s
opinion, as it teaches: If a gentile made someone a coffin and
dug him a grave on Shabbat and then changed his mind and
decided to give it to someone else, a Jew may be buried in it.
Consequently, we can derive that if it is uncertain whether the
coffin and grave were made for a Jew, it is permitted. Here, too,
in a case in which a gentile brings flutes, if it is uncertain whether their transportation was in violation of halakha, it is permitted.

HALAKHA

If a gentile brought flutes – גּ ֹוי ׁ ֶש ֵה ִביא ֲח ִל ִילין: If a gentile
brought flutes or anything else to be used for a Jewish burial
on Shabbat, one must wait the amount of time that it takes
to bring these objects from a nearby location before using
them after Shabbat. If the location from which the objects
were brought is known, one must wait the amount of time it
takes to bring them from that specific place (Rambam Sefer
Zemanim, Hilkhot Shabbat 6:5; Shulĥan Arukh, Oraĥ Ĥayyim
325:15).

only when Shabbat was publicly desecrated to make the coffin and dig the grave. However, if they were made in private,
they may be used for the Jew. In this case, it is necessary to
wait after Shabbat the amount of time it would take to make
them (Rambam Sefer Zemanim, Hilkhot Shabbat 24:5; Shulĥan
Arukh, Oraĥ Ĥayyim 325:14).

We are concerned that it may have stayed overnight outside the wall – חֹומה ָלנ ּו
ָ ישינַן ׁ ֶש ָּמא חוּץ ַל
ִ ׁ ְחי:ָ If it was uncertain
from where a gentile brought flutes or other objects for the
Gentiles made someone a coffin and dug him a grave – burial, it is assumed that they were brought from outside of
ע ׂש ּו לֹו ָארֹון וְ ָח ְפר ּו לֹו ֶק ֶבר:ָ If a gentile dug a grave or made a the Shabbat boundary. Therefore, before using them after
coffin for another gentile on Shabbat, the coffin and grave Shabbat, a Jew must wait the amount of time it would take
may be used for a Jewish burial. However, if they were made to bring them from outside of the boundary (Rambam Sefer
for a Jew, that Jew may never be buried in them. Nevertheless, Zemanim, Hilkhot Shabbat 24:6; Shulĥan Arukh, Oraĥ Ĥayyim
they may be used for burying another Jew. This law applies 325:16).
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 ִעיר ׁ ֶשּיִ ְ ׂש ָר ֵאל וְ גֹויִ ם דָּ ִרים:יה דְּ ַרב
ֵ ָוְ ַתנְיָא ְּכו
ּ ות
 ִאם. וְ ָהיְ ָתה ָ ּב ּה ֶמ ְר ָחץ ַה ַּמ ְר ֶחצֶ ת ַ ּב ׁ ּ ַש ָ ּבת,ָ ּב ּה
 ִאם רֹוב,רֹוחץ ָ ּב ּה ִמּיָ ד
ֵ רֹוב גּ ֹויִ ם – ָל ֶע ֶרב
 ֶמ ֱחצָ ה.יִ ְ ׂש ָר ֵאל – יַ ְמ ִּתין ַעד ְּכ ֵדי ׁ ֶשּיֵ ַח ּמ ּו ַח ִּמין
 וְ יַ ְמ ִּתין) ַעד ְּכ ֵדי ׁ ֶשּיֵ ַח ּמ ּו,(אסוּר
ָ – ַעל ֶמ ֱחצָ ה
 ִאם, ְ ּב ַא ְמ ַ ּב ֵטי ְק ַט ָּנה:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה.ַח ִּמין
.רֹוחץ ָ ּב ּה ִמּיָ ד
ֵ – יֵ ׁש ָ ּב ּה ָר ׁשוּת

And a baraita was taught in accordance with the opinion of
Rav: In the case of a city in which both Jews and gentiles live
and in which there is a bathhouse that functions on Shabbat,
if there is a majority of gentiles in the city, the halakha is that
in the evening, after Shabbat, a Jew may bathe in it immediately. If there is a majority of Jews in the city, a Jew must wait
until the amount of time necessary to heat up water after Shabbat has passed, so that one will not benefit from the fact that
the water was heated on Shabbat. If the population of the city
is half Jewish and half gentile, it is prohibited to bathe there
immediately after Shabbat, and one must wait until the amount
of time necessary to heat up water after Shabbat has passed.
Rabbi Yehuda says: In the case of a small bath, if there is a
ruling power in the city, a Jew may bathe in it immediately
after Shabbat.

ַמאי ָ“ר ׁשוּת״? ָא ַמר ַרב יְ הו ָּדה ָא ַמר ַרב יִ צְ ָחק
, ִאם יֵ ׁש ָ ּב ּה ָא ָדם ָח ׁשוּב:יה דְּ ַרב יְ הו ָּדה
ּ ְ ּב ֵר
ׁ ֶשּיֵ ׁש לֹו ֲע ָ ׂש ָרה ֲע ָב ִדים ׁ ֶש ְּמ ַח ְּמ ִמין לֹו ֲע ָ ׂש ָרה
קו ְּמקו ִּמין ְ ּב ַבת ַא ַחת ְ ּב ַא ְמ ַ ּב ֵטי ְק ַט ָּנה – מו ָּּתר
.ִל ְרחֹוץ ָ ּב ּה ִמּיָ ד

The Gemara asks: What is the meaning the phrase: A ruling
power? Rav Yehuda said that Rav Yitzĥak, son of Rav Yehuda,
said: It means that if there is an important person in the city
who has ten slaves who heat ten water jugs [kumkumin]L for
him at once in a small bath, it is permitted for a Jew to bathe
in it immediately after Shabbat. This is because this bath may
have been heated immediately after Shabbat for the use of this
important person, rather than on Shabbat itself.

? ַא ַּמאי.“ע ׂש ּו לֹו ָארֹון וְ ָח ְפר ּו לֹו ֶק ֶבר וכו׳״
ָ
: ָא ַמר עו ָּּלא.ָּה ָכא נַ ִמי יַ ְמ ִּתין ִ ּב ְכ ֵדי ׁ ֶשּיֵ ָע ׂשו
 ָארֹון ַמאי ִא ָּיכא, ֵּתינַ ח ֶק ֶבר.עֹומד ְ ּב ִא ְס ַר ְטיָא
ֵ ְ ּב
. ְ ּבמו ָּּטל ַעל ִק ְברֹו:ּימר? ָא ַמר ַר ִ ּבי ַא ָ ּבהו
ַ ְל ֵמ

The mishna taught that if gentiles made someone a coffin and
dug him a grave and then changed their minds and decided to
make it available to someone else, it is permitted for a Jew to be
buried in it. The Gemara asks: Why? Here, too, one should at
the very least have to wait after Shabbat the amount of time
necessary for them to do the work after Shabbat. The Gemara
answers: Ulla said: The mishna is addressing a case in which
the grave is located in a public street.N This indicates that it was
intended for a gentile because Jews are not usually buried there.
The Gemara asks further: Granted, in the case of a grave, the
halakha is understandable. However, in the case of a coffin,
what is there to say? Why isn’t a Jew required to wait after
Shabbat for the amount of time it would take to make the coffin?
Rabbi Abbahu said: The mishna addresses a case in which the
coffin was already placed over the grave of a gentile, which
proves that it was intended for him.

LANGUAGE

Water jug [kumkum] – ק ּו ְמק ּום: From the Greek
κουκκούμιον, kukumion, and the Latin cucuma, which
refer to a vessel similar to an earthenware jug that is
used primarily to hold water.
NOTES

A grave located in a public street – עֹומד ְ ּב ִא ְס ַר ְטיָ א
ֵ ב:ּ ְ
The ge’onim explain that the issue being discussed is
not the permissibility of burying a Jew in the grave.
Rather, the issue pertains to the case mentioned at the
end of the mishna: If the grave was dug for a Jew, it
may never be used. Why is it not possible to wait after
Shabbat for the amount of time it would take to dig the
grave? The Gemara answers that it is speaking about a
grave located on a public street. Therefore, it is obvious
for whom it was intended. The Gemara then asks about
the case of the coffin: When is it ever obvious for whom
a coffin is intended? The answer is that the coffin was
placed upon the grave so that everyone knew that it was
not intended for the burial of a Jew.
HALAKHA

One may perform all of the needs of the dead on
Shabbat – עֹושין ָּכל צָ ְר ֵכי ַה ֵּמת:
ִׂ
One may attend to
a corpse and do whatever is necessary for its honor
on Shabbat, such as smearing it with oil or rinsing it.
Similarly, one may secure its jaw so that its mouth will
not open further, but one may not move it back to its
original position. It is prohibited to move any of the
corpse’s limbs due to the prohibition of set-aside objects,
as explained in the mishna (Rambam Sefer Zemanim,
Hilkhot Shabbat 26:20; Shulĥan Arukh, Oraĥ Ĥayyim 311:7).

mishna

One may perform all of the needs of
יחין
ִ  ָס ִכין ו ְּמ ִד:עֹושין ָּכל צָ ְר ֵכי ַה ֵּמת
ׂ ִ מתני׳
the dead on Shabbat.H One may smear
ֹומ ִטין
ְ  ׁש. ו ִּב ְל ַבד ׁ ֶש ּל ֹא יָ זִ יז ּבֹו ֵא ֶבר,אֹותֹו
oil on the body and rinse it with water, and all of this is permit ו ַּמ ִּט ִילין אֹותֹו ַעל ַהחֹול, ֶאת ַה ָּכר ִמ ַּת ְח ָּתיוted provided that one does not move any of its limbs, which
 ִ ּב ׁ ְש ִבילwould constitute a violation of the laws of set-aside objects.
When necessary, one may also remove a pillow from beneath
it and thereby place it on cold sand in order
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 ל ֹא ׁ ֶשּיַ ֲע ֶלה – ֶא ָּלא,קֹוש ִרין ֶאת ַה ֶּל ִחי
ְ ׁ .ׁ ֶשּיַ ְמ ִּתין
סֹומ ִכין
ְ – קֹורה ׁ ֶש ּנ ׁ ְִש ְ ּב ָרה
ָ  וְ ֵכן.יֹוסיף
ִ ׁ ֶש ּל ֹא
 ל ֹא,אֹות ּה ְ ּב ַס ְפ ָסל אֹו ַ ּב ֲארוּכֹות ַה ִּמ ָּטה
ָ
.ֹוסיף
ִ ׁ ֶש ַּת ֲע ֶלה ֶא ָּלא ׁ ֶשלּ ֹא ּת



to delay its decomposition. Similarly, one may tie the jaw of a
corpse that is in the process of opening. One may not move it
directly so that it will rise back to its original position, but so
that it will not continue to open. And similarly, if one has a
roof beam that has broken on Shabbat, one may support it
with a bench or with long poles from a bed. One may not
move it so that the beam will rise back to its original place, but
so that it will not continue to fall.
אנק ףד:  ג״כ קרפ. Perek XXIII . 151b
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gemara

 ַמ ֲע ֶ ׂשה:גמ׳ וְ ָה ָא ַמר ַרב יְ הו ָּדה ָא ַמר ׁ ְשמו ֵּאל
ְ ּב ַת ְל ִמידֹו ׁ ֶשל ַר ִ ּבי ֵמ ִאיר ׁ ֶש ִּנ ְכנַס ַא ֲח ָריו ְל ֵבית
ּ ֵ  ִ ּב,ַה ֶּמ ְר ָחץ
 ֵאין: ָא ַמר לֹו,יק ׁש ְל ָה ִד ַיח ַק ְר ַקע
. ֵאין ָס ִכין: ָלסו ְּך ַק ְר ַקע – ָא ַמר לֹו.יחין
ִ ְמ ִד
 ֵמת ְ ּב ַק ְר ַקע ָלא,ַק ְר ַקע ְ ּב ַק ְר ַקע – ַמ ְח ְל ָפא
.יח ַלף
ֲ ִמ

The Gemara questions the mishna’s
lenient ruling with regard to smearing oil on a corpse: But didn’t Rav Yehuda say that Shmuel said: There was an incident with a student of Rabbi
Meir who followed him into the bathhouse on Shabbat.
The student wanted to rinse the ground. Rabbi Meir said
to him: One may not rinse on Shabbat. The student wanted to smear the ground with oil. Rabbi Meir said to him:
One may not smear on Shabbat. This indicates that it is
prohibited to rinse or smear anything that may not be
moved on Shabbat. The Gemara responds: The ground in
one place can be confused with the ground in another
place, and the Sages therefore prohibited these activities
even on a tiled floor, such as that of a bathhouse, due to a
concern that one may come to do so on a dirt floor and
smooth it out. However, a corpse cannot be confused with
the ground, and it is therefore permitted to rinse a corpse
and smear it with oil.

:“כל״ ְל ַא ּתֹויֵ י ַמאי? ְל ַא ּתֹויֵ י ָהא דְּ ָתנ ּו ַר ָ ּבנַ ן
ָּ
ִיחין ַעל
ִ יאין ְּכ ֵלי ֵמ ַיקר ו ְּכ ֵלי ַמ ָּתכֹות ו ַּמ ּנ
ִ ְמ ִב
ּפֹוק ִקין ֶאת נְ ָק ָביו
ְ  ו. ְּכ ֵדי ׁ ֶש ּל ֹא ִּת ּפ ַֹוח,ְּכ ֵריסֹו
.יכנֵס ָ ּב ֶהן ָהרו ַּח
ָּ ְּכ ֵדי ׁ ֶשלּ ֹא ִּת

We learned in the mishna that one may attend to all the
needs of the dead on Shabbat. The Gemara asks: What does
the word all include in the mishna’s ruling that one may
have thought is not included? The Gemara answers: It is
meant to include that which the Sages taught: One may
bring cold vessels and metal vessels and place them on
the corpse’s stomach so that it does not swell. And one
may seal up its orifices so that air will not enter them and
cause swelling.

“עד ׁ ֶש ּל ֹא יֵ ָר ֵתק
ַ וְ ַאף ׁ ְשלֹמֹה ָא ַמר ְ ּב ָח ְכ ָמתֹו
 “וְ ָתרוּץ גּ ו ַּּלת,ֶח ֶבל ַה ֶּכ ֶסף״ – זֶ ה חוּט ַה ׁ ּ ִש ְד ָרה
–  “וְ ִת ׁ ּ ָש ֶבר ַּכד ַעל ַה ַּמ ּבו ַּע״,ַהּזָ ָהב״ – זֶ ה ַא ָּמה
. “וְ נָ רֹוץ ַה ַ ּג ְל ַ ּגל ֶאל ַה ּבֹור״ – זֶ ה ּ ֶפ ֶר ׁש,זֶ ה ַה ֶּכ ֶרס

And King Solomon also said in his wisdom with regard to
old age and death: “Before the silver cord is snapped asunder,
and the golden bowl is shattered, and the pitcher is broken
at the fountain, and the wheel falls, shattered, into the pit”
(Ecclesiastes 12:6), which the Gemara explains as follows:
“Before the silver cord is snapped asunder”; this is a reference to the spinal cord. “And the golden bowl [gullat] is
shattered”; this is a reference to the member, which is like
a spring of water [gulla]. “And the pitcher is broken at the
fountain”; this is a reference to the stomach, which looks
like a pitcher that swells and ruptures. “And the wheel [galgal] falls, shattered, into the pit”; this is a reference to
excrement [gelalim].

נֵיכם ּ ֶפ ֶר ׁש
ֶ יתי ּ ֶפ ֶר ׁש ַעל ּ ְפ
ִ אֹומר “וְ זֵ ִר
ֵ וְ ֵכן הוּא
 ָא ַמר ַרב הוּנָ א וְ ָא ְמ ִרי ָל ּה ָא ַמר ַרב.יכם״
ֶ ַח ֵ ּג
,ִיחין דִּ ְב ֵרי ּת ָֹורה
ִ  ֵא ּל ּו ְ ּבנֵי ָא ָדם ׁ ֶש ַּמ ּנ:ַח ָ ּגא
 ָא ַמר ַר ִ ּבי ֵלוִ י ָא ַמר.יהם ְּכ ַח ִ ּגים
ֶ עֹושין ָּכל יְ ֵמ
ׂ ִ ְו
 ְל ַא ַחר ׁ ְשל ׁ ָֹשה יָ ִמים:הֹוש ַע
ֻ ׁ ְַרב ּ ַפ ּ ִפי ָא ַמר ַר ִ ּבי י
אֹומ ֶרת לֹו
ֶ ְ ו,נֹופ ֶלת לֹו ַעל ּ ָפנָיו
ֶ ְְּכ ֵריסֹו נִ ְב ַק ַעת ו
.“טֹול ַמה ׁ ּ ֶש ָּנ ַת ָּת ִ ּבי״

And similarly, it says in the verse: “And I will spread dung
upon your faces, even the dung of your Festival offerings”
(Malachi 2:3). Rav Huna said, and some say that it was Rav
Ĥagga who said: This verse is referring to those people who
neglect the words of the Torah and turn all of their days
into Festivals. Rabbi Levi said that Rav Pappi said that
Rabbi Yehoshua said: Three days after death, the stomach
of the deadB bursts and falls onto his face and says to him:
Take what you have put inside me.

mishna

One may not shut the eyes of the
 וְ ל ֹא,מתני׳ ֵאין ְמ ַע ְ ּצ ִמין ֶאת ַה ֵּמת ַ ּב ׁ ּ ַש ָ ּבת
deadB on Shabbat because the body
יאת
ַ ִ וְ ַה ַּמ ֲעצִ ים ִעם יְ צ.יאת נֶ ֶפ ׁש
ַ ִַ ּבחֹול ִעם יְ צ
is set-aside. And one may not shut the eyes even on a week. ַה ֶּנ ֶפ ׁש – ֲה ֵרי זֶ ה ׁש ֵֹופךְ דָּ ִמיםday while the soul departs. One must wait until the person
has died. And one who shuts the eyes while the soul departs
is a murderer because he has hastened the person’s death.H
BACKGROUND

The stomach of the dead – כ ֵריסֹו ׁ ֶשל ָא ָדם:ְּ After a person
dies, the body begins to decompose, which generates a large
amount of gas that causes the stomach to swell and eventually
to burst from the pressure.

The eyes of the dead – עינֵי ַה ֵּמת:ֵ If the eyes of a dead person
are not closed immediately after death, it will be very difficult
to close them due to rigor mortis, the bodily stiffness that follows death.

HALAKHA

One who shuts the eyes while the soul departs – that will hasten a person’s death by even a moment
יאת ַה ֶּנ ֶפ ׁש
ַ ִוְ ַה ַּמ ֲעצִ ים ִעם יְ צ: One may not shut the eyes of a (Rambam Sefer Shofetim, Hilkhot Evel 4:5; Shulĥan Arukh,
person who is dying, nor may one perform any action Yoreh De’a 339:1).
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– יאת ַה ֶּנ ֶפ ׁש
ַ ִ ַה ְמ ַע ְ ּצמֹו ִעם יְ צ:גמ׳ ָּתנ ּו ַר ָ ּבנַן
,הֹול ֶכת
ֶ ְ ָמ ׁ ָשל ְלנֵ ר ׁ ֶש ָּכ ָבה ו.ֲה ֵרי זֶ ה ׁש ֵֹופךְ דָּ ִמים
.יה – ִמּיָ ד ָּכ ְב ָתה
ָ ָא ָדם ַמ ּנ ִַיח ֶאצְ ָ ּבעֹו ָע ֶל
 ָהרֹוצֶ ה:אֹומר
ֵ יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל,ַּתנְיָא
,חֹוטמֹו
ְ נֹופ ַח לֹו יַ יִ ן ְ ּב
ֵ – ׁ ֶשּיִ ְת ַע ְ ּצמ ּו ֵעינָיו ׁ ֶשל ֵמת
אֹוחז ִ ּב ׁ ְשנֵי גּ וּדָּ ֵלי
ֵ ְ ו,יסי ֵעינָיו
ֵ נֹותן ׁ ֶש ֶמן ֵ ּבין ִר
ֵ ְו
.יהן
ֶ ַרגְ ָליו – וְ ֵהן ִמ ְת ַע ְ ּצ ִמין ֵמ ֲא ֵל

gemara

The Sages taught: One who shuts a person’s eyes while the soul departs is a
murderer. This is analogous to a lamp that is gradually becoming extinguished but could continue to burn a little longer. If a
person places his finger on it, it is immediately extinguished. It
was taught in a baraita that Rabban Shimon ben Gamliel says:
One who wants the eyes of a corpse to close should blow wine
up its nose, and place oil between its eyelids, and grab hold of
its two big toes, and its eyes will shut by themselves.

 ִּתינֹוק:אֹומר
ֵ יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל,ַּתנְיָ א
 דָּ וִ ד,ֶ ּבן יֹומֹו ַחי – ְמ ַח ְּל ִלין ָע ָליו ֶאת ַה ׁ ּ ַש ָ ּבת
ֶמ ֶל ְך יִ ְ ׂש ָר ֵאל ֵמת – ֵאין ְמ ַח ְּל ִלין ָע ָליו ֶאת
 ִּתינֹוק ֶ ּבן יֹומֹו ַחי ְמ ַח ְּל ִלין ָע ָליו ֶאת.ַה ׁ ּ ַש ָ ּבת
, ַח ֵּלל ָע ָליו ׁ ַש ָ ּבת ֶא ָחד: ָא ְמ ָרה ּת ָֹורה,ַה ׁ ּ ַש ָ ּבת
 דָּ וִ ד ֶמ ֶלךְ יִ ְ ׂש ָר ֵאל.ְּכ ֵדי ׁ ֶשּיִ ׁ ְשמֹור ׁ ַש ָ ּבתֹות ַה ְר ֵ ּבה
 ָ ּב ֵטל,ֵמת – ֵאין ְמ ַח ְּל ִלין ָע ָליו – ֵּכיוָ ן ׁ ֶש ֵּמת ָא ָדם
“ב ֵּמ ִתים
ּ ַ :יֹוחנָן
ָ  וְ ַהיְ ינ ּו דְּ ָא ַמר ַר ִ ּבי.ִמן ַה ִּמצְ �ֹות
נַע ָ ׂשה ָח ְפ ׁ ִשי ִמן
ֲ – ָח ְפ ׁ ִשי״ ֵּכיוָ ן ׁ ֶש ֵּמת ָא ָדם
.ַה ִּמצְ �ֹות

Incidental to the Gemara’s discussion of corpses, it cites that
which was taught in a baraita: Rabban Shimon ben Gamliel says:
For a living day-old baby, one desecrates Shabbat to save his life.
Yet for the deceased David, king of Israel, one does not desecrate Shabbat. For a day-old baby we desecrate Shabbat because
the Torah says: Desecrate one Shabbat for him so that he can
observe many Shabbatot. But for the deceased David, king of
Israel, one does not desecrate Shabbat, as once a person dies he
is idle from mitzvot. And this is what Rabbi Yoĥanan said with
regard to the verse: “Set apart among the dead [bametim ĥofshi],
like the slain that lie in the grave, whom You remember no more”
(Psalms 88:6). Once a person dies, he becomes free [ĥofshi]
from the mitzvot.

 ִּתינֹוק ֶ ּבן:אֹומר
ֵ  ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר,וְ ַתנְיָא
ֹומרֹו ִמן ַהחו ְּלדָּ ה ו ִּמן
ְ יֹומֹו ַחי – ֵאין צָ ִריךְ ְל ׁש
יך
ְ  ֲא ָבל עֹוג ֶמ ֶלךְ ַה ָ ּב ׁ ָשן ֵמת – צָ ִר,ָה ַע ְכ ָ ּב ִרים
 ׁ ֶש ֶּנ ֱא ַמר,ֹומרֹו ִמן ַהחו ְּלדָּ ה ו ִּמן ָה ַע ְכ ָ ּב ִרים
ְ ְל ׁש
–  ָּכל זְ ַמן ׁ ֶש ָא ָדם ַחי,ּמֹור ֲא ֶכם וְ ִח ְּת ֶכם יִ ְהיֶ ה״
ַ “ו
 ֵּכיוָ ן ׁ ֶש ֵּמת – ָ ּב ְט ָלה,ימתֹו מו ֶּּט ֶלת ַעל ַה ְ ּב ִרּיֹות
ָ ֵא
.ימתֹו
ָ ֵא

And it was also taught in a baraita that Rabbi Shimon ben Elazar
said: It is not necessary to protect a live day-old baby from a
weasel or from mice, for they run away from the baby. But if Og,
the king of Bashan, is dead, it is necessary to protect even him
from a weasel or from mice, as it is stated: “And the fear of you
and the dread of you [ĥittekhem] shall be upon every beast of
the earth, and upon every bird of the heavens” (Genesis 9:2). The
Gemara explains: As long as a person is alive [ĥai], he is feared
by the animals. Once he dies, he is no longer feared.

 ַא ְריֵ ה ַא ֵ ּבי ְּת ֵרי – ָלא,יטינַן
ִ  נְ ִק:ָא ַמר ַרב ּ ַפ ּ ָפא
 ַההוּא ִּכ ְד ָר ִמי ַ ּבר. ָהא ָקא ָחזֵ ינַן דְּ נָ ֵפיל.נָ ֵפיל
 ֵאין ַחּיָ ה ׁש ֶֹול ֶטת: דְּ ָא ַמר ָר ִמי ַ ּבר ַא ָ ּבא,ַא ָ ּבא
“א ָדם
ָ ָ ּב ָא ָדם ַעד ׁ ֶש ִּנ ְד ֶמה לֹו ִּכ ְב ֵה ָמה; ׁ ֶש ֶּנ ֱא ַמר
 ָא ַמר ַר ִ ּבי.ִ ּב ָיקר ַ ּבל יָ ִלין נִ ְמ ׁ ַשל ַּכ ְ ּב ֵהמֹות ְנִדמוּ״
 וְ ָכל ַהּיָ ׁ ֵשן, ָאסוּר ִל ׁישֹן ַ ּב ַ ּביִ ת יְ ִח ִידי:ֲחנִינָ א
.ַ ּב ַ ּביִ ת יְ ִח ִידי ֲא ָחזַ ּת ּו ִל ִילית

Rav Pappa said: We holdN that a lion does not pounce upon two
people. The Gemara challenges this: But how can that be? We see
that it does pounce upon two people. The Gemara answers: That
statement of Rav Pappa must be in accordance with that which
Rami bar Abba said: An animal does not overpower a person
until he appears to it as an animal, as it is stated: “But man does
not abide in honor, he is like the beasts that perish” (Psalms
49:13). However, animals do not attack people who are human in
their spiritual character. In a similar vein, Rabbi Ĥanina said: It
is prohibited to sleep alone in a house,NH and anyone who sleeps
alone in a house will be seized by the evil spirit Lilith.

 ֲע ֵ ׂשה ַעד:אֹומר
ֵ  ַר ִ ּבי ׁ ִש ְמעֹון ֶ ּבן ֶא ְל ָעזָ ר,וְ ַתנְיָא
 וְ ַאף, ָעֹודךָ ְ ּביָ ְדך
ְ ְׁ ֶש ַא ָּתה מֹוצֵ א ו ָּמצוּי ְלךָ ו
ָׁ ְשלֹמֹה ָא ַמר ְ ּב ָח ְכ ָמתֹו “וּזְ כֹור ֶאת ּב ְֹור ֶאיך
(ש) ל ֹא יָ בֹא ּו יְ ֵמי
ֶ ׁ ][א ׁ ֶשר
ֲ ּרֹותיךָ ַעד
ֶ ימי ְ ּבחו
ֵ ִ ּב
ָה ָר ָעה״ – ֵאלּ ּו יְ ֵמי ַהּזִ ְקנָ ה “וְ ִה ִ ּגיע ּו ׁ ָשנִים ֲא ׁ ֶשר
,יח
ַ ֹאמר ֵאין ִלי ָ ּב ֶהם ֵח ֶפץ״ – ֵאלּ ּו יְ ֵמי ַה ָּמ ׁ ִש
ַ ּת
.חֹובה
ָ ׁ ֶש ֵאין ָ ּב ֶהם ל ֹא זְ כוּת וְ ל ֹא

It was also taught in a baraita with regard to the appreciation of
life: Rabbi Shimon ben Elazar says: Perform mitzvot while you
still find opportunities, and you have the financial means, and
you are still under your own control.N And King Solomon also
said, in his wisdom: “And remember your Creator in the days
of your youth, before the evil days come and the years arrive
when you will say: I have no desire for them” (Ecclesiastes 12:1).
Rabbi Shimon ben Elazar explains: “The evil days”; these are the
days of old age. “And the years arrive when you will say: I have
no desire for them”; these are the days of Messiah, in which
there is neither merit nor liability.

 ֵאין ֵ ּבין: דְּ ָא ַמר ׁ ְשמו ֵּאל,ו ְּפ ִליגָ א דִּ ׁ ְשמו ֵּאל
יע ּבוּד
ְ עֹולם ַהּזֶ ה ִלימֹות ַה ָּמ ׁ ִש ַיח ֶא ָּלא ׁ ִש
ָ ָה
“כי ל ֹא יֶ ְחדַּ ל ֶא ְביֹון
ִּ  ׁ ֶש ֶּנ ֱא ַמר,ַמ ְל ֻכּיֹות ִ ּב ְל ַבד
.ִמ ֶ ּק ֶרב ָה ָא ֶרץ״

The Gemara comments that this explanation disagrees with the
view of Shmuel, for Shmuel said: There is no difference between
this world and the days of Messiah except for subjugation to
foreign kingdoms alone, from which we will be released in the
Messianic era, as it is stated: “For the poor will never cease from
the land, therefore I command you, saying: You shall surely open
your hand to your brother, to your poor and your needy in your
land.” (Deuteronomy 15:11). This indicates that the ways of the
world, including the existence of wealthy and poor socioeconomic strata, will continue forever.



NOTES

We hold – יטינַן
ִ נְ ִק: Rashi explains that this term refers to an oral tradition passed down from previous
generations. The expression means that the tradition received from our forefathers is cherished and
accepted.
It is prohibited to sleep alone in a house – ָאסוּר
יְח ִידי
ִ ל ׁישֹן ַ ּב ַ ּביִ ת:ִ Some commentaries explain that this
prohibition is based on the principle that one may
not place oneself in a dangerous situation. Perhaps
one who is alone will be gripped with fear and will
be traumatized (Me’iri).
And you are still under your own control – ָעֹודך
ְ ְו
ָביָ ְדך:ּ ְ The commentaries state that this is referring to
the period in one’s life prior to old age, when one still
exercises control over all of his belongings and assets
(Maharsha, Rabbi Yoshiya Pinto).
HALAKHA

It is prohibited to sleep alone in a house – ָאסוּר
ל ׁישֹן ַ ּב ַ ּביִ ת יְ ִח ִידי:ִ One should not sleep alone in a
house (Sefer Mitzvot Gedolot, positive mitzvot 79).
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NOTES

He will never go around asking for charity at
people’s doors – יה ַדר
ֲ דֹורי ַא ּ ִפ ְת ָחא ָלא ִמ
ֵ א ֲה:ַ The
rationale for this statement is that people will
take special care of a Torah scholar and make
sure that he is not disgraced in this way. An alternative explanation is that a scholar will conduct
himself in a frugal and self-disciplined manner
and will not allow himself to reach a situation
that would necessitate going door-to-door asking for charity (Maharsha).

עֹולם ַיְב ֵ ּק ׁש
ָ  ְל:אֹומר
ֵ  ַר ִ ּבי ֶא ְל ָעזָ ר ַה ַ ּק ּ ָפר,ַּתנְיָא
–  ׁ ֶש ִאם הוּא ל ֹא ָ ּבא,ָא ָדם ַר ֲח ִמים ַעל ִמדָּ ה זֹו
 ׁ ֶש ּנ ֱֶא ַמר, וְ ִאם ְ ּבנֹו ל ֹא ָ ּבא – ֶ ּבן ְ ּבנֹו ָ ּבא,ָ ּבא ְ ּבנֹו
: ָּתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵעאל,“כי ִ ּבגְ ַלל ַהדָּ ָבר ַהּזֶ ה״
ִּ
:יֹוסף
ֵ  ָא ַמר ַרב.עֹולם
ָ ַ ּג ְל ַ ּגל הוּא ׁ ֶשחֹוזֵ ר ָ ּב
יענִי – וְ ָהא
ֲ צֹור ָבא ֵמ ַר ָ ּבנַן ָלא ִמ
ְ  ַהאי,יטינַן
ִ נְ ִק
דֹורי
ֵ  ַא ֲה,יענִי
ֲ יתא דְּ ִמ
ָ  ִאם ִא.יענִי
ֲ ָקא ָחזֵ ינַן דְּ ִמ
.יה ַדר
ֲ ַא ּ ִפ ְת ָחא ָלא ִמ

It was taught in a baraita that Rabbi Elazar HaKappar says: A person
should always request divine mercy with regard to this condition
of poverty, for if he does not come to a state of poverty, his son will,
and if his son does not come to such a state his grandson will, as it
is stated: “You shall surely give him and your heart shall not be
grieved when you give to him, for due to this thing [biglal hadavar
hazeh] the Lord your God will bless you in all your work and in all
that you put your hand toward” (Deuteronomy 15:10). With regard to
this verse, the tanna from the school of Rabbi Yishmael taught: Due
to [biglal] this thing means that it is a wheel [galgal] that turns in
the world, upon which people continuously rise and fall. Rav Yosef
said: We hold that a Torah scholar will not become poor. The Gemara challenges this statement: But we see that they do become
poor. The Gemara answers: Even so, if there is a Torah scholar who
becomes poor, he will still never have to go around asking for charity
at people’s doors.N

–  ִּכי ָא ֵתי ַענְיָא:ּיתהו
ְ ֲא ַמר ָל ּה ַר ִ ּבי ִחּיָ יא ִל ְד ֵב
. ְיכי דִּ ְל ַק ְדמ ּו ְל ָבנַיִ ך
ִ  ִּכי ֵה,יה ִר ְיפ ָּתא
ִ ִַּא ְקד
ּ ימי ֵל
יטת ְלה ּו? ֲא ַמר
ַ ְילט ָקא ָלי
ַ  ֵמ:יה
ּ ֲא ָמ ָרה ֵל
,“כי ִ ּבגְ ַלל ַהדָּ ָבר ַהּזֶ ה״
ִּ  ְק ָרא ָקא ְּכ ִתיב:ָל ּה
 ַ ּג ְל ַ ּגל הוּא ׁ ֶשחֹוזֵ ר:וְ ָתנָ א דְּ ֵבי ַר ִ ּבי יִ ׁ ְש ָמ ֵעאל
 “וְ נָ ַתן:אֹומר
ֵ יאל ְ ּב ַר ִ ּבי
ֵ  ַּתנְיָא ַר ִ ּבי ַ ּג ְמ ִל,עֹולם
ָ ָ ּב
ְלךָ ַר ֲח ִמים וְ ִר ַח ְמךָ וְ ִה ְר ֶ ּבךָ ״ ָּכל ַה ְמ ַר ֵחם ַעל
 וְ ָכל,ַה ְ ּב ִרּיֹות – ְמ ַר ֲח ִמין ָע ָליו ִמן ַה ׁ ּ ָש ַמיִ ם
ׁ ֶש ֵאינֹו ְמ ַר ֵחם ַעל ַה ְ ּב ִרּיֹות – ֵאין ְמ ַר ֲח ִמין ָע ָליו
.ִמן ַה ׁ ּ ָש ַמיִ ם

In a similar vein, the Gemara relates that Rabbi Ĥiyya said to his wife:
When a poor person comes to the house, be quick to give him bread
so that they will be quick to give bread to your children. She said
to him: Are you cursing them, your children? He said to her: It is a
verse that is written, as it says: “Due to this thing,” and the Sages
expounded that it is a wheel that continuously turns in the world.
Similarly, it was taught in a baraita that Rabbi Gamliel, son of Rabbi Yehuda HaNasi, says: The verse that states: “And He will show you
mercy and have compassion on you and multiply you” (Deuteronomy 13:18) teaches us that anyone who has compassion for God’s
creaturesH will receive compassion from Heaven, and anyone who
does not have compassion for God’s creatures will not receive
compassion from Heaven.

“עד ֲא ׁ ֶשר ל ֹא ֶּת ְח ׁ ַשךְ ַה ׁ ּ ֶש ֶמ ׁש וְ ָהאֹור״ – זֹו ּ ַפדַּ ַחת
ַ
–  “וְ ַה ּכ ָֹוכ ִבים״,נְש ָמה
ָ ׁ  “וְ ַהּיָ ֵרח״ – זֹו,חֹוטם
ֶ וְ ַה
 “וְ ׁ ָשב ּו ֶה ָע ִבים ַא ַחר ַה ָ ּג ׁ ֶשם״ – זֹו,ֵאלּ ּו ַה ְּל ָסתֹות
 ֲא ַמר.הֹולךְ ַא ַחר ַה ְ ּב ִכי
ֵ  ׁ ֶש,ְמאֹור ֵעינָיו ׁ ֶשל ָא ָדם
–  ַעד ַא ְר ְ ּב ִעין ׁ ְשנִין, ַהאי דִּ ְמ ֲע ָתא:ׁ ְשמו ֵּאל
. ִמ ָּכאן וְ ֵא ָילךְ – ָלא ָה ְד ָרא,ָה ְד ָרא

The Gemara returns to verses from Ecclesiastes that relate to death
and old age. It is written: “Before the sun and the light and the moon
and the stars are darkened, and the clouds return after the rain” (Ecclesiastes 12:2). The Sages taught: “The sun and the light”; this is referring to the foreheadN and the nose which stick out from a person’s
face. “And the moon”; this is referring to the soul, which shines
within a person. “And the stars”; these are the cheeks.N “And the
clouds return after the rain”; this is the light of a person’s eyes,
which goes and dwindles after one cries as if it were covered by
clouds. Shmuel said: With regard to the tear that a person cries, until one reaches the age of forty years, one’s vision returns and is not
harmed. From here on, once a person reaches the age of forty, it does
not return, and every time a person cries his vision is weakened.

 ַעד ַא ְר ְ ּב ִעין,ֹוח ָלא
ֲ  ַהאי ּכ:וַ ֲא ַמר ַרב נַ ְח ָמן
ּ  ִמ ָּכאן וְ ֵא ָיל ְך – ֲא ִפ,ׁ ְשנִין – ַמ ְרוַ וח
יל ּו ָמ ְליָ א
וֹוחי
ֵ  ַא ְר,מֹוקים
ִ אֹוקֹומי
ֵ
– יסנָ א דְּ גִ ְירדָּ ֵאי
ָ ְּכ ַא ִב
 ַמאי ָקא ַמ ׁ ְש ַמע ָלן – דְּ ַכ ָּמה דְּ ַא ִּלים.ָלא ַמ ְרוַ וח
.ֹוח ָלא ְט ֵפי ַמ ֲע ִלי
ֲ ִמ ּכ

And similarly, Rav Naĥman said: With regard to medicinal eye shadow, until one reaches the age of forty years, it enhances his eyesight.
From here and on, even if one fills it as thick as a weaver’s pin [avisana degirda’ei],L it will maintain his eyesight but it will not enhance
it. The Gemara asks about this: What is he teaching us with the example of a weaver’s pin? The Gemara answers: Generally
speaking, the more eye shadow one applies, the more beneficial it is.

 ָלא ֲהוָ ה ָקא,יה
ּ יה ְ ּב ַר ֵּת
ּ ַר ִ ּבי ֲחנִינָ א ׁ ְש ִכ ָיבא ֵל
גֹול ָּתא
ְ ְ ַּת ְרנ:ּיתהו
ְ יה דְּ ֵב
ּ  ֲא ַמ ָרה ֵל.ָ ּב ֵכי ֲע ָל ּה
 ִּת ְכ ָלא, ַּת ְר ֵּתי:ית ְך? ֲא ַמר ָל ּה
ָ ַא ּ ֵפ ַיקת ִמ ֵ ּב
יֹוחנָ ן
ָ וְ ִעי ָּו ָרא? ָס ַבר ָל ּה ִּכי ָהא דְּ ָא ַמר ַר ִ ּבי
, ׁ ֵש ׁש דְּ ָמעֹות ֵהן:יֹוסי ֶ ּבן ְקצַ ְר ָּתה
ֵ ִמ ׁ ּשוּם ַר ִ ּבי
 ׁ ֶשל ָע ׁ ָשן וְ ׁ ֶשל ְ ּב ִכי.ׁ ָשל ֹׁש יָ פֹות וְ ׁ ָשל ֹ ֹׁש ָרעֹות

The Gemara relates a story: When Rabbi Ĥanina’s daughter died, he
did not cry over her. His wife said to him: Have you merely let a
chicken out of your house, that you do not show any signs of sorrow?
He said to her: If I cry, I will suffer twice, from bereavement and
from blindness. The Gemara explains: He held in accordance with
the statement that Rabbi Yoĥanan said in the name of Rabbi Yosei
ben Ketzarta: There are six types of tears, three of which are good
for the eyes and three of which are bad. Tears that come from smoke,
and from crying out of sorrow,

The sun…the forehead – …פדַּ ַחת
ַ ּ ה ׁ ּ ֶש ֶמ ׁש:ַ In his
commentary to Ecclesiastes, Rashi explains that
the forehead is compared to the sun because in
youth one’s forehead is smooth and shiny, and its
light is later dimmed by the wrinkles of old age.
The stars, these are the cheeks – וְ ַה ּכ ָֹוכ ִבים ֵאלּ ּו
 ַה ְּל ָסתֹות: In his commentary on Ecclesiastes,
Rashi explains that this refers to the jawbone,
which protrudes and is visible from under the
hair of one’s beard that covers his cheeks.

LANGUAGE

Weaver’s pin [avisana degirda’ei] – יסנָ א
ָ ַא ִב
דְּ גִ ְירדָּ ֵאי: It seems that the correct version of this
phrase is that of the Arukh, akhsena degarda’ei.
Its origin is the Greek ἄξων, axon, which refers
to a weaver’s needle.

HALAKHA

Anyone who has compassion for God’s creatures – ַה ְמ ַר ֵחם ַעל
ה ְ ּב ִרּיֹות:ַ God acts with compassion toward one who has compassion on the poor. One should constantly be aware that he is seeking
sustenance from God, and just as he hopes that God will answer
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his own prayers, he should be receptive to the requests of the poor
(Tur). It is therefore customary to give charity before prayer (Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 10:2; Shulĥan Arukh,
Yoreh De’a 247:3)

