Perek XXIV
Daf 155 Amud a
 ְל ַמ ְע ָלה, יָ ֵתד ָ ּב ִא ָילן וְ ָת ָלה ָ ּב ּה ַּכ ְל ָּכ ָלהa stake in a tree and hung a four-by-four handbreadth basket from
, ֵמ ֲע ָ ׂש ָרה ְט ָפ ִחים – ֵאין ֵעירוּבֹו ֵעירוּבit into which he placed the food for his joining of the Shabbat
. ְל ַמ ָּטה ִמי׳ ְט ָפ ִחים – ֵעירוּבֹו ֵעירוּבboundaries, if the basket was above ten handbreadths from the
ground, his eiruv is not a valid eiruv. It is prohibited for him to take
the bread from the basket on Shabbat, because the basket’s area
and height render it a private domain, and he is standing in a different domain. If the basket was below ten handbreadths from the
ground, his eiruv is a valid eiruv.N

NOTES

His eiruv is a valid eiruv – עירוּבֹו ֵעירוּב:ֵ This is referring to a
joining of Shabbat boundaries. When one wants to travel
beyond the Shabbat limits, he must designate a place for
himself near the boundary and place some food there. He
thereby establishes his Shabbat resting place there, allowing him to extend his Shabbat limit by an additional two
thousand cubits beyond that point. In order to establish a
proper eiruv it must already be present at dusk on Friday.
Although one is not required to eat the food, it must be
accessible for him to eat it at that time. Therefore, an eiruv
placed somewhere inaccessible on Shabbat is not a valid
eiruv.

 ָהא ל ֹא,נָעץ יָ ֵתד ָ ּב ִא ָילן
ַ ְַּט ְע ָמא – ד
ּ נָעץ – ֲא ִפ
יל ּו ְל ַמ ָּטה ִמי׳ ְט ָפ ִחים ֵאין
ַ
 דְּ ָק ָא ַסר, וְ ָהא ַהאי ַּת ָּנא.ֵעירוּבֹו ֵעירוּב
!ִ ּבצְ ָד ִדין וְ ָק ׁ ָש ֵרי ְ ּבצִ דֵּ י צְ ָד ִדין

The Gemara examines this statement: The reason for this distinction between above and below ten handbreadths is specifically
because he drove a stake into a tree and hung the basket from it.
However, if he did not drive a stake into a tree, but tied the basket
to the tree itself, even if it was below ten handbreadths from the
ground his eiruv is not a valid eiruv. If he were to take the bread
from the basket he would be making use of the sides of the tree,
which is prohibited on Shabbat. And isn’t it the case that this is
the tanna who prohibits using the sides of the tree, and nevertheless, he permits using the sides of the sides,H contrary to Rava’s
opinion?

 ָה ָכא ְ ּב ַכ ְל ָּכ ָלה דְּ חו ָּקה:ָא ַמר ַרב ּ ַפ ּ ָפא
– יה ְל ֵעירוּב
ּ  דְּ ַב ֲה ֵדי דְּ ׁ ָש ֵקיל ֵל,ָע ְס ִקינַן
 וְ ָק ְמ ׁ ַש ֵּמ ׁש ָ ּב ִא ָילן,יה ָל ִא ָילן
ּ ָק ָמנֵיד ֵל
 צִ דֵּ י, צְ ָד ִדין – ֲאסו ִּרין: וְ ִה ְל ְכ ָתא.יה
ּ גּ ו ֵּפ
.צְ ָד ִדין – מו ָּּת ִרין

Rav Pappa said: Here, we are dealing with a narrow-mouthed
basket that is tightly tied to the tree. Since it is difficult to remove
anything from it, when he takes the bread for the eiruv he moves
the tree, and he is thereby using the sides of the tree itself and not
the sides of the sides of the tree. The Gemara concludes: And the
halakha is that use of the sides of a tree or an animal is prohibited
on Shabbat, but use of the sides of the sides is permitted.N

Two…three – י…ת ָל ָתא
ְּ ת ֵר:ְּ Some explain instead that two is
referring to two bundles tied together as one, and three is
referring to three tied together (Rabbeinu Ĥananel).

 ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת “צְ ָד ִדין:ֲא ַמר ַרב ַא ׁ ִשי
 ַהאי דַּ ְר ָ ּגא דְּ ַמ ְד ָלא – ָלא,ֲאס ּו ִרין״
 דַּ ֲהו ּו ְלה ּו,יק ָלא
ְ ִּינִיש ַאד
ׁ ִלינָ ֵחיה ִא
 ֶא ָּלא ִלינָ ֵחיה ַא ַ ּגוַ ואזֵ י ְל ַבר.צְ ָד ִדין
יה
ּ  וְ ִכי ָס ֵליק – ָלא ִלינַ ח ַּכ ְר ֵע,ִמדִּ ְיק ָלא
.יתנַ ח ַא ְקנִין
ְ  ֶא ָּלא ִל,ַא ַ ּגוַ ואזֵ י

Rav Ashi said: Now that you said that the halakha is that use of
the sides is prohibited, with regard to this ladder that one climbs
to an elevated area, a person may not lean it against the palm tree
itself because it is considered use of the sides of the tree on Shabbat. Rather, he should lean it on stakes that are external to the
trunk of the palm tree. And when one climbs the ladder, he
should not place his foot on the stakes. Rather, he should place
it on the rungs of the ladder because it is prohibited to use the sides
of the tree.

Sides…sides of the sides – צְ ָד ִדין…צִ דֵּ י צְ ָד ִדין: It is prohibited to make use of the sides of an animal on Shabbat;
therefore, one may neither ride an animal nor hang on the
sides of an animal. However, making use of the sides of the
sides, i.e., using something resting on the side of an animal,
is permitted (Rambam Sefer Zemanim, Hilkhot Shabbat 21:9;
Shulĥan Arukh, Oraĥ Ĥayyim 305:18).

יעי ָע ִמיר ִל ְפנֵי
ֵ ַמ ְתנִי׳ ַמ ִּת ִירין ּ ְפ ִק
 ֲא ָבל,יפין
ִ  ו ְּמ ַפ ְס ּ ְפ ִסין ֶאת ַה ִּכ,ְ ּב ֵה ָמה
 ֵאין ְמ ַר ְּס ִקין ל ֹא ֶאת.ל ֹא ֶאת(א) ַהּזִ ִירין
,ַה ׁ ּ ַש ַחת וְ ל ֹא ֶאת ֶה ָחרו ִּבין ִל ְפנֵי ְ ּב ֵה ָמה
 ַר ִ ּבי יְ הו ָּדה ַמ ִּתיר.ֵ ּבין דַּ ָ ּקה ו ֵּבין ַ ּג ָּסה
.ֶ ּב ָחרו ִּבין ַלדַּ ָ ּקה
 ֵהן ֵהן,יעין
ִ  ֵהן ֵהן ּ ְפ ִק:גמ׳ ָא ַמר ַרב הוּנָא
,) ִּכ ִיפין – ְּת ָל ָתא(ב,יעין – ְּת ֵרי
ִ  ּ ְפ ִק.ִּכ ִיפין
 ַמ ִּת ִירין: וְ ָה ִכי ָק ָא ַמר.זִ ִירין – דְּ ַא ְרזֵ י
,יעי ָע ִמיר ִל ְפנֵי ְ ּב ֵה ָמה ו ְּמ ַפ ְס ּ ְפ ִסין
ֵ ּ ְפ ִק
 ֲא ָבל ל ֹא ֶאת.יפין
ִ וְ ה ּוא ַהדִּ ין ְל ִכ
 ָא ַמר.ַהּזִ ִירין – ל ֹא ְל ַפ ְס ּ ֵפס וְ ל ֹא ְל ַה ִּתיר
 ַמאי ַט ְע ָמא דְּ ַרב הוּנָ א – ָקא:ַרב ִח ְסדָּ א
 ְל ׁ ַש ּוֹיֵ י, ְל ִמ ְט ַרח ְ ּבאו ְּכ ָלא – ָט ְר ִחינַן:ָס ַבר
.או ְּכ ָלא – ָלא ְמ ׁ ַש ֵּוינַן



mishna

One may untie peki’in of grain before an
animal on Shabbat, and one may spread
the kifinH but not the zirin. These terms will be explained in the
Gemara. One may not crush hay or carobsH before an animal on
Shabbat in order to facilitate its eating. He may do so neither for a
small animal [daka] nor for a large one. Rabbi Yehuda permits
to do so with carobs for a small animal, because it can swallow the
hard carobs only with difficulty.

GEMARa

Rav Huna said: They are called peki’in and
they are also called kifin. The difference
between them is that peki’in are tied with two knots, whereas kifin
are tied with three.N Zirin, which may not be moved on Shabbat,
are bundles of cedar branchesN eaten by animals when the branches are small and moist. And this is what the mishna is saying: One
may untie peki’in of grain before an animal and spread them, and
the same is true for kifin, but not for zirin, which one may neither
spread nor untie. Rav Ĥisda said: What is the reason for the
opinion of Rav Huna? He holds that with regard to exerting oneself with food on Shabbat, one may exert himself; however, with
regard to rendering food edible, one may not render it so. Bundles
of crops which are fit for animal consumption in their present state
may be further prepared on Shabbat. Cedar branches cannot be
eaten when bound together; therefore, one may not exert himself
to untie them and render them edible on Shabbat.

And the halakha is that use of the sides is prohibited, but
use of the sides of the sides is permitted –  צְ ָד ִדין:וְ ִה ְל ְכ ָתא
 צִ דֵּ י צְ ָד ִדין מו ָּּת ִרין,אסו ִּרין:ֲ Some commentaries explain that
the fact that it is necessary to establish the halakha both
for sides and for sides of sides indicates that the Gemara
accepts the basis of Rava’s assertion that there is a connection between the two disputes. Even so, the Gemara
concludes that the halakha is in accordance with the third
opinion, which states that use of sides is prohibited and use
of sides of sides is permitted (Adderet Eliyahu; see Tosafot).

Cedar branches – דְּ ַא ְרזֵ י: The ge’onim explain that this term
can also refer to bundles of straw and the like, and specifically to stalks or branches that are rigid like wood.
HALAKHA

One may untie peki’in of grain before an animal…kifin –
יעי ָע ִמיר ִל ְפנֵי ְ ּב ֵה ָמה…וְ ִכ ִיפין
ֵ מ ִּת ִירין ּ ְפ ִק:ַ One may untie bundles
of grain on Shabbat but may not spread them out for an
animal. The principle is: One may render edible something
that is not edible; however, he may not exert himself to
further prepare food that is already edible. Others say that
the Sages permitted untying a bundle of straw only when
it is tied with a temporary knot (Rambam Sefer Zemanim,
Hilkhot Shabbat 21:18; Shulĥan Arukh, Oraĥ Ĥayyim 324:4
and in the comment of the Rema).
Crushing hay and carobs – ריסוּק ׁ ַש ַחת וְ ָחרו ִּבין:ִ One may
not crush hay or carobs for either large or small animals on
Shabbat, because they are already soft and edible. However,
it is permitted to crush hard carobs (Mishna Berura; Rambam Sefer Zemanim, Hilkhot Shabbat 21:18; Shulĥan Arukh,
Oraĥ Ĥayyim 324:8).
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 ֵהן ֵהן,יעין
ִ  ֵהן ֵהן ּ ְפ ִק:ַרב יְ הו ָּדה ָא ַמר
. זִ ִירין – ְּת ָל ָתא,יעין – ְּת ֵרי
ִ  ּ ְפ ִק.זִ ִירין
 ַמ ִּת ִירין: וְ ָה ִכי ָק ָא ַמר.יפין – דְּ ַא ְרזֵ י
ִ ִּכ
 ֲא ָבל,יעי ָע ִמ יר ִל ְפ נֵ י ְ ּב ֵה ָמ ה
ֵ ּ ְפ ִק
ֹוסי נַ ִמי
ֵ יפין – ּ ַפ ְס ּפ
ִ  וְ ִכ.ֹוסי – ל ֹא
ֵ ּ ַפ ְס ּפ
] ֲא ָבל ל ֹא ַהּזִ ִירין ְל ַפ ְס ּ ֵפס[א,ְמ ַפ ְס ּ ְפ ִסינַן
 ַמאי ַט ְע ָמא: ָא ַמר ָר ָבא.ֶא ָּלא ְל ַה ִּתיר
–  ׁ ָשוֵ וי או ְּכ ָלא:דְּ ַרב יְ הו ָּדה – ָק ָס ַבר
. ִמ ְט ַרח ְ ּבאו ְּכ ָלא – ָלא ָט ְר ִחינַן,ְמ ׁ ַש ֵּוינַן

Rav Yehuda understood the mishna differently and said: They are called
peki’in and they are also called zirin. The difference between them is
that peki’in are tied with two knots, whereas zirin are tied with three.
Kifin are bundles of cedar branches. And this is what the mishna is saying: One may untie peki’in of grain before an animal; however, with
regard to spreading them, no, he may not spread them. And with regard
to kifin, one may also spread them. However, that is not the case with
regard to zirin, as it is prohibited to spread them, and it is only permitted
to untie them. Rava said: What is the reason for Rav Yehuda’s opinion?
He holds the opposite of Rav Huna’s opinion. He holds that with regard
to rendering food edible, one may render it so; however, with regard to
exerting oneself on Shabbat with food that is already in an edible state,
one may not exert himself.

דאין ְמ ַר ְּס ִקין ֶאת ַה ׁ ּ ַש ַחת וְ ֶאת
ֵ :ְּתנַ ן
. ֵ ּבין דַּ ָ ּקה ו ֵּבין ַ ּג ָּסה,ֶה ָחרו ִּבין ִל ְפנֵי ְ ּב ֵה ָמה
 ַמה,ַמאי ָלאו – ָחרו ִּבין דּ ו ְּמיָ א דְּ ׁ ַש ַחת
,יכי
ֵ  ַאף ָחרו ִּבין – דְּ ַר ִּכ,יכי
ֵ ׁ ּ ַש ַחת – דְּ ַר ִּכ
יה
ּ  ו ְּתיו ְּב ֵּת, ָלא ָט ְר ִחינַן ְ ּבאו ְּכ ָלא:ַא ְל ָמא
!דְּ ַרב הוּנָ א

We learned in the mishna: One may not crush hay or carobs before an
animal on Shabbat in order to facilitate its eating. He may do so neither
for a small animal nor for a large one. Is this not referring to carobs that
are similar to hay? Just as it is referring to hay that is soft, so too, it is
referring to carobs that are soft. Apparently, we do not exert ourselves
with food. Since the carobs are suitable for animal consumption without
being crushed, it is prohibited to exert oneself and crush them. And this
is a conclusive refutation of the opinion of Rav Huna.

 ׁ ַש ַחת דּ ו ְּמיָ א, ָלא:ָא ַמר ָל ְך ַרב הוּנָ א
 ַאף,קֹושי
ֵ ׁ דְּ ָחרו ִּבין; ֶמה ָחרו ִּבין – דְּ ַא
– יכי ַמ ׁ ְש ַּכ ַחת ָל ּה
ִ  ֵה.קֹושי
ֵ ׁ ׁ ַש ַחת – דְּ ַא
.ְ ּב ִע ֵילי זו ְּט ֵרי

The Gemara answers that Rav Huna could have said to you: No, the
mishna is referring to hay that is similar to carobs. Just as it is referring
to carobs that are hard, so too, it is referring to hay that is hard and
crushing it renders it edible. The Gemara asks: How is it possible to find
hay that is so hard that an animal cannot eat it? The Gemara answers: It
is referring to young donkeys, that can only eat hay that is crushed well.

 ַר ִ ּבי יְ הו ָּדה ַמ ִּתיר ֶ ּב ָחרו ִּבין:ָּתא ׁ ְש ַמע
 ִאי. ַל ַ ּג ָּסה – ָלא, ַלדַּ ָ ּקה – ִאין.ַלדַּ ָ ּקה
יט ַרח
ְ  ִמ:ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ַּת ּנָא ַק ָּמא ָס ַבר
 ַהיְ ינ ּו. ׁ ַשוֹּויֵ ְמ ׁ ַש ֵּוינַן,ְ ּבאו ְּכ ָלא ָלא ָט ְר ִחינַן
 ֶה ָחרו ִּבין ַלדַּ ָ ּקה נַ ִמי:דְּ ָקא ָא ַמר ר׳ יְהו ָּדה
 ֶא ָּלא ִאי ָא ְמ ַר ְּת ַּת ָּנא.ׁ ַשוֹּויֵ או ְּכ ָלא הוּא
, ׁ ַשוֹּויֵ או ְּכ ָלא ָלא ְמ ׁ ַש ֵּוינַ ן:ַק ָּמא ָס ַבר
 ַר ִ ּבי יְ הו ָּדה,יט ַרח ְ ּבאו ְּכ ָלא ִמ ָט ְר ִחינַן
ְ ִמ
! ָּכל ׁ ֶש ֵּכן ַל ַ ּג ָּסה,דְּ ַמ ִּתיר ֶ ּב ָחרו ִּבין ַלדַּ ָ ּקה

Come and hear a proof from that which we learned in the continuation
of the mishna: Rabbi Yehuda permits crushing carobs for a small animal. The Gemara infers: For a small animal, yes, it is permitted; for a
large one, no, it is not permitted. Granted, if you say that the first tanna
holds: One may not exert himself with food on Shabbat, but with regard
to rendering food edible, one may render food edible, that explains that
which Rabbi Yehuda said in response: Feeding carobs to a small animal
is also a case of rendering food edible because the animal cannot eat
hard carobs. However, if you say that the first tanna holds that with
regard to rendering food edible, one may not render food edible on
Shabbat, but with regard to exerting oneself with food, one may exert
himself, then Rabbi Yehuda, who permits crushing carobs for a small
animal, all the more so he should permit crushing carobs for a large one.
If carobs are suitable for consumption by a small animal, all the more so
are they suitable for consumption by a large animal.

 ִמי ָס ְב ַר ְּת “דַּ ָ ּקה״ דַּ ָ ּקה ַמ ָּמ ׁש? ַמאיThe Gemara rejects this: Do you hold that the small animal [daka]
–  ּו ַמאי ָק ֵרי ָל ּה דַּ ָ ּקה, דַּ ָ ּקה – ַ ּג ָּסהmentioned here is referring to an actual small animal? No; rather, what
. דְּ ַדיְ ָיקא ְ ּבאו ְּכ ָלאis the meaning of daka here? It is referring to a large animal. And what
is the reason that the mishna calls it daka? Because it is particular
[dayka] about its food.N Since this animal can eat uncrushed carobs
when there is no alternative, one may exert himself and crush them for it.
“בין דַּ ָ ּקה ו ֵּבין
ּ ֵ ישא
ָ ׁ  ָהא ִמדְּ ָק ָתנֵי ֵרThe Gemara asks: From the fact that it is taught in the first clause of the
 ַ ּג ָּסה״ – ִמ ְּכ ָלל דְּ ַר ִ ּבי יְ הו ָּדה “דַּ ָ ּקה״ דַּ ָ ּקהmishna: Neither for a small animal nor for a large animal, it can be in. ַמ ָּמ ׁש ָק ָא ַמר! ַק ׁ ְשיָ אferred that when Rabbi Yehuda said daka, he meant an actual small
animal. The Gemara was unable to answer to find an answer to this question and it remains difficult. Nonetheless, Rav Huna’s opinion was not
refuted.
 ְמ ַח ְּת ִכין: ָּתא ׁ ְש ַמעTherefore, come and hear a proof from that which we learned in another
mishna: One may chop
NOTES

An animal that is particular about its food – דְּ ַדיְ ָיקא ְ ּבאו ְּכ ָלא:
Some explain that this means the animal chews its food well
with its teeth and eats both hard and soft foods. In that case, the
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Gemara would permit preparing the food, because it involves
exerting oneself with food rather than rendering food edible
(Ramban).

Perek XXIV
Daf 155 Amud b
 וְ ֶאת,ֶאת ַהדְּ ל ּו ִעין ִל ְפ נֵ י ַה ְ ּב ֵה ָמ ה
 דְּ לו ִּעין, ַמאי ָלאו.ַה ְּנ ֵב ָלה ִל ְפנֵי ַה ְּכ ָל ִבים
,יכא
ָ דּ ו ְּמיָ א דִּ נְ ֵב ָלה; ַמה ְּנ ֵב ָלה – דִּ ְר ִכ
 ָט ְר ִחינַ ן: ַא ְל ָמא,יכי
ֵ ַאף דְּ לו ִּעין – דְּ ָר ִכ
 ו ְּתיו ְּב ָּתא דְּ ַרב יְ הו ָּדה! ָא ַמר,ְ ּבאו ְּכ ָלא
 נְ ֵב ָלה דּ ּו ְמיָ א, ל ֹא:ָל ְך ַרב יְ ה ּו ָדה
 ַאף,דִּ ְדל ּו ִעין; ַמה דְּ ל ּו ִעין – דְּ ָא ׁשוּנֵי
– יכי ַמ ׁ ְש ַּכ ַחת ָל ּה
ֵ  וְ ֵה.נְ ֵב ָלה – דְּ ָא ׁשוּנָ א
.יאתא זו ָּט ֵרי
ָ ָ ְ ּבגו ְּרי: ִאי נַ ִמי.ִ ּב ְב ַ ׂשר ּ ִפ ֵילי

pumpkins before an animalH and an animal carcass before
dogs.H Is this not referring to pumpkins that are similar to an
animal carcass? Just as an animal carcass is soft, so too, the
pumpkins referred to here are soft. Apparently, one may exert
himself with food, and this is a conclusive refutation of the
opinion of Rav Yehuda. The Gemara answers that Rav Yehuda
could have said to you: No, the mishna is referring to an animal
carcass that is similar to pumpkins. Just as the reference is to
pumpkins that are hard, so too, the reference is to an animal
carcass that is hard, and chopping it renders it edible. The Gemara asks: And how is it possible to find an animal carcass that
is so hard that another animal cannot eat it? The Gemara answers:
The mishna is referring to elephant flesh. Alternatively, it can be
explained that the mishna is referring to more common animal
meat placed before puppies that can eat only chopped meat.

: דְּ ָתנֵי ַרב ָחנָ ן ִמ ְּנ ַה ְרדְּ ָעא,ָּתא ׁ ְש ַמע
.ְמ ָפ ְר ִכינַ ן ֶּת ֶבן וְ ַא ְס ּ ַפ ְס ָּתא ּו ְמ ָע ְר ִבין
 ָט ְר ִחינַן ְ ּבאו ְּכ ָלא! ֶּת ֶבן – ְ ּב ִת ְיבנָא:ַא ְל ָמא
. ַא ְס ּ ַפ ְס ָּתא – ְ ּב ִע ֵילי זו ָּט ֵרי,ַס ְריָ א

Come and hear a proof from that which Rav Ĥanan of Neharde’a
taught: One may crumble straw and alfalfa on Shabbat and mix
the two together, and the animal then eats the straw because it is
mixed with the alfalfa. Apparently, one may exert himself with
food on Shabbat. The Gemara rejects this proof: No, the straw
mentioned here is rotten straw that requires special preparation
to render it suitable for animal consumption, and alfalfa is taught
with regard to young donkeys who can only eat it in small pieces.

 וְ ל ֹא,אֹוב ִסין ֶאת ַה ָ ּג ָמל
ְ מתני׳ ֵאין
 וְ ֵאין ַמ ֲא ִמ ִירין.יטין
ִ  ֲא ָבל ַמ ְל ִע,דּ ְֹור ִסין
 ו ְּמ ַה ְל ְק ִטין.יטין
ִ  ֲא ָבל ַמ ְל ִע,ֶאת ָה ֲעגָ ִלים
 ֲא ָבל,נֹותנִין ַמיִ ם ַל ּמו ְּר ָסן
ְ ְ ו,גֹולין
ִ ְַל ַּת ְרנ
בֹורים
ִ ְּנֹותנִין ַמיִ ם ִל ְפנֵי ד
ְ  וְ ֵאין,ֹּוב ִלין
ְ ל ֹא ג
ּ
נֹותנִין ִל ְפנֵי
ְ  ֲא ָבל, ְוְ ִל ְפנֵי יֹונִים ׁ ֶש ַ ּב ׁש ָֹובך
.יסּיֹות
ִ ֵּ וְ ִל ְפנֵי יֹונֵי ַה ְרד,גֹולין
ִ ְַא ָּווזִ ין וְ ַת ְרנ

אֹוב ִסין״? ָא ַמר ַרב
ְ “אין
ֵ גמ׳ ַמאי
תֹוך
ְ עֹושין ָל ּה ֵאבוּס ְ ּב
ִׂ
 ֵאין:יְ הו ָּדה
,יכא ִּכי ַהאי ַ ּגוְ ונָ א? ִאין
ָ ֵמ ֶע
ָּ  ִמי ִא.יה
 ְל ִד ִידי:יפ ִּתי
ְ ִּו ְּכ ַד ֲא ַמר ַרב יִ ְר ְמיָ ה ִמד
,יעא דְּ ָא ְכ ָלא ּכ ָֹורא
ָ ָָחזֵ י ִלי ַההוּא ַטּי
.וְ ַא ְט ִעינָ א ּכ ָֹורא

LANGUAGE

Hardisian [hardeisiyyot] doves – יסּיֹות
ִ ֵּיֹונֵי ַה ְרד: There are
two distinct versions of the word hardeisiyyot explained
in the Talmud. One is herodesiyyot, named for King Herod,
who introduced this species of dove to Israel and raised
them. The other is rodosiyyot, named for the doves’ place
of origin, the island of Rhodes in the Mediterranean Sea.
Hardisian doves were domesticated and their owners were
responsible for their sustenance, unlike earlier species of
doves whose owners would merely provide them with a
dove-cote and extra food.

mishna

One may not forcibly overfeed a camel
on ShabbatH and one may not force-feed
it, even if in doing so he does not overfeed the camel. However,
one may place food into its mouth. And the mishna makes a
distinction, which will be explained in the Gemara, between two
manners of placing food in the mouths of cattle. One may not
place food in the mouths of calves on Shabbat in the manner of
hamra’a, but one may do so in the manner of halata. And one
may force-feed chickens. And one may add water to bran used
as animal feed, but one may not knead the mixture. And one may
not place water before bees or before doves in a dove-cote,
because they are capable of finding their own food; however, one
may place water before geese and chickens and before hardisian
[hardeisiyyot]L doves.

gemara

We learned in the mishna that one may
not forcibly overfeed a camel on Shabbat.
The Gemara asks: What is meaning of: One may not forcibly
overfeed? Rav Yehuda said: One may not feed a camel to the
point that it creates a trough inside of its stomach. The Gemara
asks: Is there the possibility of feeding a camel in that manner?
The Gemara answers: Yes; and as Rav Yirmeya of Difti said: I
saw an Arab who fed his camel a kor of food and loaded it with
another kor on its back.

HALAKHA

Pumpkins before an animal – את ַהדְּ לו ִּעין ִל ְפנֵי ַה ְ ּב ֵה ָמה:
ֶ On Zemanim, Hilkhot Shabbat 21:18; Shulĥan Arukh, Oraĥ Ĥayyim
Shabbat, one may cut hard pumpkins for an animal, provided 324:7).
that the pumpkins were picked before Shabbat (Magen Avraham; Rambam Sefer Zemanim, Hilkhot Shabbat 21:18; Shulĥan
One may not forcibly overfeed…on Shabbat – אֹוב ִסין
ְ ֵאין
Arukh, Oraĥ Ĥayyim 324:6).
ב ׁ ּ ַש ָ ּבת:ּ ַ One may not forcibly overfeed an animal on Shabbat,
An animal carcass before dogs – וְ ֶאת ַה ְּנ ֵב ָלה ִל ְפנֵי ַה ְּכ ָל ִבים: On nor may one cram food into a place in its throat where the
Shabbat it is permitted to cut an animal carcass for dogs, even animal cannot expel it. However, it is permitted to place food
if the animal died on Shabbat itself, provided the carcass is into a place in the animal’s mouth where the animal can expel
too hard for the dogs to chew. However, if the dogs could eat it (Rambam Sefer Zemanim, Hilkhot Shabbat 21:35; Shulĥan Arukh,
it uncut, one may not exert himself and cut it (Rambam Sefer Oraĥ Ĥayyim 324:9).
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HALAKHA

Placing sustenance before animals on Shabbat – נְ ִתינַ ת
מזֹונֹות ְל ַב ֲע ֵלי ַחּיִ ים ַ ּב ׁ ּ ַש ָ ּבת:ְ One may not place water or
food before animals capable of finding their own food
on Shabbat, but one may do so before animals for which
the responsibility for their sustenance is incumbent upon
people (Rambam Sefer Zemanim, Hilkhot Shabbat 21:36;
Shulĥan Arukh, Oraĥ Ĥayyim 324:11).

 ֵאיזֹו ִהיא ַה ְמ ָר ָאה וְ ֵאיזֹו.“אין ַמ ֲא ִמ ִירין״
ֵ
–  ַה ְמ ָר ָאה:ִהיא ַה ְל ָע ָטה? ָא ַמר ַרב יְ הו ָּדה
–  ַה ְל ָע ָטה,כֹולה ְל ַה ֲחזִ יר
ָ ְְל ָמקֹום ׁ ֶש ֵאינָ ּה י
: ַרב ִח ְסדָּ א ָא ַמר.כֹולה ְל ַה ֲחזִ יר
ָ ְְל ָמקֹום ׁ ֶשּי
,כֹולה ְל ַה ֲחזִ יר
ָ ְִא ִידי וְ ִא ִידי ְל ָמקֹום ׁ ֶש ֵאינָ ּה י
. ַה ְל ָע ָטה – ְ ּביָ ד,וְ ַה ְמ ָר ָאה – ִ ּב ְכ ִלי

We learned in the mishna: One may not place food in the mouths
of calves on Shabbat in the manner of hamra’a, but one may do
so in the manner of halata. The Gemara asks: Which is hamra’a
and which is halata? Rav Yehuda said: Hamra’a is positioning
food into a place in the animal’s throat from which it cannot
return and expel the food. Halata is positioning food into a place
in the animal’s mouth from which it can return and expel the
food. Rav Ĥisda said: Both this and that refer to positioning food
into a place from which the animal cannot return and expel the
food; however, the difference between them is that in hamra’a
the food is placed with a vessel, whereas in halata the food is
placed by hand.

 וְ ֵאין,גֹולין
ִ ְ ְמ ַה ְל ְק ִטין ַל ַּת ְרנ:יֹוסף
ֵ ְמ ִתיב ַרב
יטין
ִ  וְ ֵאין ַמ ְל ִק.יטין
ִ לֹומר ׁ ֶש ַּמ ְל ִק
ַ יך
ְ צָ ִר
לֹומר
ַ ְ וְ ֵאין צָ ִריך,ְליֹונֵי ׁש ָֹובךְ ו ְּליֹונֵי ֲע ִלּיָ יה
“מ ַה ְל ְק ִטין״ ו ַּמאי
ְ  ַמאי.ׁ ֶש ֵאין ְמ ַה ְל ְק ִטין
“מ ַה ְל ְק ִטין״ – דְּ ָס ֵפי
ְ ימא
ָ יטין״? ִא ֵיל
ִ “מ ְל ִק
ַ
יה
ִ “מ ְל ִק
ַ ,יה ְ ּביָ ַדיִ ם
ּ יטין״ – דְּ ׁ ָש ֵדי ֵל
ּ ֵל
 ִמ ְּכ ָלל דְּ יֹונֵי ׁש ָֹוב ְך וְ יֹונֵי ֲע ִלּיָ יה,ַּק ַּמיְ יהו
!?יש ָדא ַק ַּמיְ יה ּו נַ ִמי ָלא
ְ ׁ ִמ

Rav Yosef raised an objection from that which was taught in the
Tosefta: One may force-feed [mehalketin] chickens, and needless to say, one may malkitin. And one may not malkitin doves
in a dove-cote or doves in an attic, and needless to say, one may
not force-feed. The Gemara asks: What is mehalketin and what
is malkitin? If you say that mehalketin means that one feeds the
bird by hand and malkitin means that one throws the food before them, by inference, throwing food before doves in a dovecote or before doves in an attic is also not permitted. But why
would that be prohibited?

“מ ַה ְל ְק ִטין״ – ְל ָמקֹום ׁ ֶש ֵאינָ ּה
ְ :ֶא ָּלא ָלאו
יטין״ – ְל ָמקֹום
ִ “מ ְל ִק
ַ ,כֹולה ְל ַה ֲחזִ יר
ָ ְי
, ִמ ְּכ ָלל – דְּ ַה ְמ ָר ָאה ִ ּב ְכ ִלי,כֹולה ְל ַה ֲחזִ יר
ָ ְׁ ֶשּי
!ו ְּתיו ְּב ָּתא דְּ ַרב יְ הו ָּדה

Rather, is it not that mehalketin means positioning food into a
place from which the bird cannot return and expel the food, and
malkitin means positioning food into a place from which it can
return and expel the food? Therefore, mehalketin in the case of
birds is similar to halata into a camel’s mouth, which the mishna
permitted. By inference, the hamra’a prohibited in the mishna is
performed with a vessel, and this poses a conclusive refutation
to the opinion of Rav Yehuda.

– “מ ַה ְל ְק ִטין״
ְ עֹולם
ָ  ְל:ֲא ַמר ָלךְ ַרב יְ הו ָּדה
יה
ִ “מ ְל ִק
ַ ,יה ְ ּביָ ַדיִ ם
ּ יטין״ – דְּ ׁ ָש ֵדי ֵל
ּ דְּ ָס ֵפי ֵל
 יֹונֵי ׁש ָֹובךְ וְ יֹונֵי: ְ ו ְּד ָקא ַק ׁ ְשיָ א ָלך.ַּק ַּמיְ יהו
יש ָדא ַק ַּמיְ יה ּו נַ ִמי ָלא?! ָהנֵי
ְ ׁ ֲע ִלּיָ יה ְל ִמ
. ָזֹונֹותן ָע ֶליך
ָ  וְ ָהנֵי – ֵאין ְמ, ָזֹונֹותן ָע ֶליך
ָ ְמ
 וְ ֵאין,נֹותנִין ְמזֹונֹות ִל ְפנֵי ֶּכ ֶלב
ְ :ִּכ ְד ַתנְיָ א
 ו ָּמה ֶה ְפ ֵר ׁש ֵ ּבין.נֹותנִין ְמזֹונֹות ִל ְפנֵי ֲחזִ יר
ְ
זֹונֹותיו ָע ֶליךָ וְ זֶ ה – ֵאין
ָ  זֶ ה – ְמ,זֶ ה ָלזֶ ה
. ָזֹונֹותיו ָע ֶליך
ָ ְמ

Rav Yehuda could have said to you: Actually, mehalketin means
that one feeds the bird by hand, and malkitin mean that one
throws the food before them. And that which was difficult for
you: Is throwing food before doves in a dove-cote or doves in
an attic also not permitted on Shabbat? This is not difficult because with regard to these chickens and geese that were mentioned, sole responsibility for their sustenance is incumbent
upon you as they are incapable of providing for themselves. However, in the case of these doves, responsibility for their sustenance is not incumbent upon you, and therefore, it is prohibited
to place food before them,H as it was taught in a baraita: One may
place sustenance before a dogN on Shabbat, but one may not
place sustenance before a pig.N And what is the difference between this and that? In this case of the dog, responsibility for its
sustenance is incumbent upon you, and in that case of the pig,
responsibility for its sustenance is not incumbent upon you, as
no Jew raises pigs.

“אין
ֵ נִיתין נַ ִמי דַּ יְ ָקא
ִ  ַמ ְת:ֲא ַמר ַרב ַא ׁ ִשי
בֹורים וְ ִל ְפנֵי יֹונִים
ִ ְּנֹותנִין ַמיִ ם ִל ְפנֵי ד
ְ
נֹותנִין ִל ְפנֵי ַא ָּווזִ ין וְ ִל ְפנֵי
ְ ׁ ֶש ַ ּב ׁ ּש ָֹוב ְך ֲא ָבל
יסּיֹות״ ַמאי
ִ ֵּגֹולין וְ ִל ְפנֵי יֹונֵי ַה ְרד
ִ ְַּת ְרנ
ָזֹונֹותן ָע ֶליך
ָ ַט ְע ָמא? ָלאו ִמ ׁ ּשוּם דְּ ָהנֵי ְמ
? ָזֹונֹותן ָע ֶליך
ָ וְ ָהנֵי ֵאין ְמ

Rav Ashi said: The language of the mishna is also precise in
support of this explanation, as we learn: And one may not place
water before bees or before doves in a dove-cote because they
are capable of finding their own food; however, one may place
water before geese and chickens and before hardisian doves.
What is the reason for this distinction? Is it not because for these,
geese and chickens, responsibility for their sustenance is incumbent upon you, and for those, bees and doves, responsibility for
their sustenance is not incumbent upon you?

NOTES

Feeding a dog – ה ֲא ָכ ַלת ֶּכ ֶלב:ַ Apparently, although the
Gemara is referring here to a dog that one does not own,
nevertheless, he is permitted to feed it. Some explain this
based on the verse concerning the halakhot of an animal
with a condition that will cause it to die within twelve
months [tereifa]: “You shall cast it to a dog” (Exodus 22:30).
These commentaries teach that the dogs were rewarded
for their behavior during the Exodus: “Against any of the
children of Israel shall not a dog whet his tongue,” (Exodus
11:7; Me’iri).
Feeding a pig – ה ֲא ָכ ַלת ֲחזִ יר:ַ Although it is prohibited to
feed an animal on Shabbat if one is not responsible for
its sustenance, it is permitted to give a gentile food in
one’s courtyard despite the fact that responsibility for his
sustenance is not incumbent upon a Jew. The Sages draw
a distinction between the cases. A Jew is required to treat
gentiles well in order to encourage good relations, much
as he gives charity to both gentiles and Jews. Furthermore,
since people are considered more important than other
beings, the Sages permit giving food to a gentile on Shabbat in order to preserve human dignity (Me’iri).

יטי
ֵּ  ֲא ִפילּ ּו ִח, ַמאי ִא ְיריָ א ַמּיָ א, ְיט ְע ִמיך
ַ  וְ ִלThe Gemara rejects this proof: And according to your reasoning,
יחי
ִ  וְ ַ ׂש ֲע ֵרי נַ ִמי ָלא! ֶא ָּלא ׁ ָשאנֵי ַמּיָ א דִּ ׁ ְש ִכwhy did the mishna cite a case specifically involving water? Even
. ְ ּב ַאגְ ָמאwheat and barley should also not be permitted. Rather, the reason for the distinction between the halakhot is that water is different because it is found in a lake or in other reservoirs, and
therefore one need not exert himself to provide water for bees and
doves. That is not the case with the rest of their food.
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 ַמאי:יאה
ָ נְש
ׂ ִ דָּ ַר ׁש ַר ִ ּבי יֹונָ ה ַא ּ ִפ ְית ָחא דְּ ֵבי
יֹוד ַע
ֵ (“יֹוד ַע) צַ דִּ יק דִּ ין דַּ ִּלים״
ֵ
דִּ ְכ ִתיב
זֹונֹותיו
ָ דֹוש ָ ּברו ְּך הוּא ְ ּב ֶכ ֶלב ׁ ֶש ְּמ
ׁ ַה ָ ּק
ֹוהה ֲא ִכ ָילתֹו ְ ּב ֵמ ָעיו
ָ יכ ְך ׁש
ָ  ְל ִפ,מ ּו ָע ִטין
 ַּכ ָּמה ִּת ׁ ְש ֶהה ֲא ִכ ָילתֹו: ְּכ ִד ְתנַן.ׁ ְשל ׁ ָֹשה יָ ִמים
ְ ּב ֵמ ָעיו וִ ֵיהא ָט ֵמא – ְ ּב ֶכ ֶלב – ׁ ְשל ׁ ָֹשה יָ ִמים
 ו ְּבעֹופֹות ו ְּב ָדגִ ים – ְּכ ֵדי ׁ ֶש ִּת ּפֹול,ֵמ ֵעת ְל ֵעת
.ָלאוּר וְ ִת ׁ ּ ָש ֵרף

Returning to the discussion of feeding dogs, the Gemara cites
additional statements on the topic. Rabbi Yona taught at the
entrance to the house of the Nasi: What is the meaning of that
which is written: “The righteous man takes knowledge of the
cause of the poor” (Proverbs 29:7)?N The Holy One, Blessed be
He, knows that for a dog, its sustenance is scarce and they are
not fed sufficiently. Therefore, its food remains in its intestines
for three days so that the dog will be sustained by that food, as
we learned in a mishna dealing with the halakhot of ritual impurity: After an animal eats flesh from a corpse, how long does its
food remain in its intestines undigested and therefore ritually
impure?H In the case of a dog it is for three twenty-four hour
periods, and for fowl and fish, who digest their food quickly, it
is the equivalent of the time it takes for the flesh to fall into the
fire and be consumed by the fire.

אֹורח ַא ְר ָעא
ַ : ׁ ְש ַמע ִמ ָּינ ּה,ָא ַמר ַרב ַה ְמנוּנָא
 וְ ַכ ָּמה? ֲא ַמר.ְל ִמ ׁ ְשדָּ א או ְּמצָ א ְל ַכ ְל ָ ּבא
.יה
ּ  וְ חו ְּט ָרא ַא ַ ּב ְת ֵר,נֵיה
ּ  ְמ ׁ ַשח או ְּד:ַרב ָמ ִרי
, ֲא ָבל ְ ּב ָמ ָתא – ָלא,ָהנֵי ִמ ֵּילי – ְ ּב ַד ְב ָרא
 ֵלית דְּ ַענְיָא: ֲא ַמר ַרב ּ ַפ ּ ָפא. ְדַּ ֲא ָתא ְל ִמ ְס ַרך
. וְ ֵלית דַּ ֲע ִתיר ֵמ ֲחזִ ָירא,ִמ ַּכ ְל ָ ּבא

Rav Hamnuna said: Learn from it: It is the way of the world, i.e.,
proper conduct, to throw a piece of meat before a dog, as even
the Holy One, Blessed be He, concerns Himself with the dog’s
sustenance. The Gemara asks: And how much food should one
give to a dog? Rav Mari said: Give it the equivalent of the measure of its ear and strike it immediately thereafter with a staff so
that the dog will not grow attached to the one who fed it. This
applies specifically when one is in the field, but in the city, one
should not give anything to a dog because the dog will be drawn
to follow him and remain with him. Rav Pappa said: There is no
creature poorer than a dog, and no creature richer than a pig, as
pigs will eat anything, and people provide them with plentiful
amounts of food.

 ֵאיזֹו ִהיא:יה דְּ ַרב יְ ה ּו ָדה
ֵ ַָּתנְ יָ א ְּכו
ּ ות
– ַה ְמ ָר ָאה וְ ֵאיזֹו ִהיא ַה ְל ָע ָטה? ַה ְמ ָר ָאה
ּפֹוקס ֶאת ּ ִפ ָיה ו ַּמ ֲא ִכ ָיל ּה ַּכ ְר ׁ ִשינִין
ֵ ַמ ְר ִ ּביצָ ּה ו
 ַה ְל ָע ָטה – ַמ ֲא ִכ ָיל ּה,ו ַּמיִ ם ְ ּב ַבת ַא ַחת
נֹותנִין ַּכ ְר ׁ ִשינִין
ְ ְ ו,ְמעו ָּּמד ו ַּמ ׁ ְש ָק ּה ְמעו ָּּמד
.ִ ּב ְפנֵי ַעצְ ָמן ו ַּמיִ ם ִ ּב ְפנֵי ַעצְ ָמן

With regard to the halakhic ruling, a baraita was taught in accordance with the opinion of Rav Yehuda: What is hamra’a and
what is halata?H Hamra’a is when a person forcibly lays the animal on the ground and forces its mouth open and feeds it vetch
and water simultaneously so that the animal will be unable to
expel it. Halata is when one feeds the animal while it is standing
and gives it to drink while it is standing, i.e., gives it food and
drink in the usual manner, and one gives it vetch separately and
water separately, to augment what the animal eats on its own.

: ֲא ַמר ַא ַ ּביֵ י.גֹולין כו׳״
ִ ְ“מ ַה ְל ְק ִטין ַל ַּת ְרנ
ְ
נִיתין ַמ ּנִי? וַ ֲא ַמר
ִ  ַמ ְת,יה דְּ ָמר
ּ ָא ְמ ִר ָית ּה ַק ֵּמ
: דְּ ַתנְ יָ א,יֹוסי ַ ּבר יְ הו ָּדה ִהיא
ֵ  ַר ִ ּבי:ִלי
נֹותן ְלתֹוכֹו
ֵ נֹותן ֶאת ַה ֶ ּק ַמח וְ ֶא ָחד
ֵ ֶא ָחד
יֹוסי
ֵ  ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי,ַמיִ ם – ָה ַא ֲחרֹון ַחּיָ יב
. ֵאינֹו ַחּיָ יב ַעד ׁ ֶשּיְ גַ ֵ ּבל:אֹומר
ֵ ַ ּבר יְ הו ָּדה

We learned in the mishna: And one may force-feed chickens, and
one may add water to bran, but one may not knead the mixture.
Abaye said: I said this before my Master, Rabba: Whose opinion
is it in the mishna? And he said to me: It is the opinion of Rabbi
Yosei bar Yehuda, as it was taught in a baraita: If one person
places flour and another one places water into it, the latter is
liable to bring a sin-offering for performing the prohibited labor
of kneading. This is the statement of Rabbi Yehuda HaNasi. Rabbi Yosei bar Yehuda says: One is only liable when he actually
kneads the flour and water together. He is not liable for merely
adding water to the flour. This is similar to the ruling of the mishna that one may pour water into the bran but may not knead the
mixture.

יֹוסי ַ ּבר
ֵ דִּ ְיל ָמא ַעד ָּכאן ָלא ָק ָא ַמר ַר ִ ּבי
,יבוּל הוּא
ּ יְ הו ָּדה ָה ָתם – ֶא ָּלא ֶק ַמח דְּ ַבר ִ ּג
יבוּל הוּא – ֲא ִפילּ ּו
ּ ֲא ָבל מו ְּר ָסן דְּ ָלאו ַ ּבר ִ ּג
מֹודה? ָלא ָס ְל ָקא
ֶ יֹוסי ַ ּבר יְ הו ָּדה
ֵ ַר ִ ּבי
נֹותנִין ַמיִ ם
ְ  ֵאין: דְּ ַתנְ יָ א ְ ּב ֶה ְדיָ א,דַּ ֲע ָת ְך
יֹוסי ַ ּבר יְ הו ָּדה
ֵ  ַר ִ ּבי. דִּ ְב ֵרי ַר ִ ּבי,ַל ּמו ְּר ָסן
.נֹותנִין ַמיִ ם ַל ּמו ְּר ָסן
ְ :אֹומר
ֵ

The Gemara rejects this: Perhaps Rabbi Yosei bar Yehuda only
stated that actual kneading is required to be liable for performing
the prohibited labor of kneading in the case of flour, which can
be kneaded; however, in the case of bran, which cannot be
kneaded into a dough, even Rabbi Yosei bar Yehuda would
concede that it is prohibited, even if one does not actually knead
the mixture. The Gemara rejects this statement: It should not
enter your mind to explain it that way, as it was taught explicitly
in a baraita: One may not place water into bran on Shabbat; this
is the statement of Rabbi Yehuda HaNasi. Rabbi Yosei bar Yehuda says: One may place water into bran.H

NOTES

The righteous man takes knowledge of the cause of the
poor – יֹוד ַע צַ דִּ יק דִּ ין דַּ ִּלים:
ֵ The simple understanding of
this verse refers to the ideal manner in which a righteous
person should treat the poor. Rabbi Yona taught that it
refers to the Holy One, Blessed be He, Who sees to the
needs of all living creatures (Maharsha).
Whose is the opinion introduced as: And some say –
אֹומ ִרים
ְ מאן וְ ׁיֵש:ַ Although the Gemara states that opinions
introduced as: And some say, are attributed to Rabbi Natan, the Sages were aware that there are exceptions. There
are even some disputes where Rabbi Natan disagrees with
the opinion of: And some say (Tosafot).
HALAKHA

A ritually impure object that was eaten – דָּ ָבר ָט ֵמא
שנֶ ֱא ַכל:
ֶ ׁ Flesh of a corpse eaten by an animal does not
transmit ritual impurity while still in the animal’s stomach.
If the animal died and the flesh remained in its stomach
for three full days in the case of a dog, or for one full day in
the case of other animals, the flesh is considered to have
been digested and is ritually pure, in accordance with the
ruling of Rabbi Yehuda ben Beteira in a mishna in tractate
Oholot (Rambam Sefer Tahara, Hilkhot Tumat Met 20:4).
Hamra’a and halata – ה ְמ ָר ָאה וְ ַה ְל ָע ָטה:ַ On Shabbat, one
may not force an animal to the ground and forcibly feed
it water and vetch simultaneously. However, if an animal
is standing, one may feed it water and vetch separately
as per the Tosefta (Rambam Sefer Zemanim, Hilkhot Shabbat 21:35).
Placing water into bran – נְ ִתינַ ת ַמיִ ם ַל ּמו ְּר ָסן: One may not
knead bran and water together for animals on Shabbat,
but it is permitted to pour water into the bran and to pass
a spoon through it, or pour it from one vessel into another
so that they will mix together. That is the ruling of most
halakhic authorities, because the unattributed mishna is
in accordance with the opinion of Rabbi Yosei bar Yehuda
(Rambam Sefer Zemanim, Hilkhot Shabbat 21:34; Shulĥan
Arukh, Oraĥ Ĥayyim 324:3). However, others prohibit even
pouring water into the bran, in accordance with the opinion of Rabbi Yehuda HaNasi (Sefer Mitzvot Gadol; Tosafot).

 ֵאין גּ ְֹוב ִלין ֶאת ַה ָ ּק ִלי וְ יֵ ׁש: ָּתנ ּו ַר ָ ּבנַ ןThe Sages taught: On Shabbat, one may not knead sweet flour
made from unripe grain that was dried in an oven, and some say:
אֹומ ִרים? ָא ַמר
ְ  ַמאן וְ יֵ ׁש.אֹומ ִרים ּג ְֹוב ִלין
ְ
One
may knead it. The Gemara asks: Whose is the opinion in:ַרב ִח ְסדָּ א
troduced as: And some say?N Rav Ĥisda said:


הנק ףד:  ד״כ קרפ. Perek XXIV . 155b
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