Perek I
Daf 18 Amud a
notes

The ancestral house of my father, the dynasty of Nesi’im
from the house of Hillel, was accustomed – נֹוהגִ ין ָהי ּו ֵ ּבית
ֲ
א ָ ּבא:ַ Several times, the special customs of the ancestral house
are related by members of the house of the Nasi or by those
closely affiliated with them, e.g., Rabbi Eliezer, son of Tzadok.
Most of the time, the customs called for stringency. Although
the members of the house of the Nasi were descendants of
Hillel the Elder, they would at times accept the stringencies of
Beit Shammai upon themselves alone.
n1

:יאל
ֵ  ָא ַמר ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל.ַה ׁ ּ ֶש ֶמ ׁש
נֹותנִין ְּכ ֵלי
ְ נֹוהגִ ין ָהי ּו ֵ ּבית ַא ָ ּבא ׁ ֶש ָהי ּו
ֲ
ּג
קֹודם
ֶ כֹובס ֹוי ׁ ְשל ׁ ָֹשה יָ ִמים
ֵ ָל ָבן ְל
ֹוענִין
ֲ  וְ ׁ ָשוִ ין ֵא ּל ּו וָ ֵא ּל ּו ׁ ֶש ּט.ַל ׁ ּ ַש ָ ּבת
.קֹורת ֵ ּבית ַה ַ ּבד וְ ִעגּ ו ֵּלי ַה ַ ּגת
ַ

halakha

Soil which can be kneaded – יבוּל הוּא
ּ ע ָפר דְּ ַבר ִ ּג:ָ Everyone
agrees that soil can be kneaded and that one who kneads
it on Shabbat is liable. As for ashes, the opinions are divided.
Some say that ashes cannot be kneaded, and even if they are
kneaded, there is no liability, as per the Gemara on this matter
(Shabbat 155b, and in Beitza; Rambam). Others say that because
it does not require kneading, its kneading is accomplished
simply by adding water without mixing (Ra’avad in accordance
with the opinion of Abaye; Rambam Sefer Zemanim, Hilkhot
Shabbat 8:16).

the sun, i.e., as long as the sun is shining on Friday. Rabban
Shimon ben Gamliel said: The ancestral house of my father, the
dynasty of Nesi’im from the house of Hillel, was accustomedn to
give its white clothes to a gentile launderer no fewer than three
days before Shabbat. And, however, these, Beit Shammai, and
those, Beit Hillel, agree that, ab initio, one may load the beam
of the olive press on the olives on Shabbat eve while it is still day,
so that the oil will continue to be squeezed out of the olives on
Shabbat. So too, one may load the circular wine press to accelerate the process of producing wine from the grapes.
1
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גמ׳ ַמאן ַּתנָ א נְ ִתינַ ת ַמיִ ם ַלדְּ יֹו זֹו
, ַר ִ ּבי ִהיא:יֹוסף
ֵ ִהיא ׁ ְש ִרּיָ ָיתן? ָא ַמר ַרב
נֹותן ֶאת ַה ֶ ּק ַמח וְ ֶא ָחד
ֵ “א ָחד
ֶ :דְּ ַתנְיָא
 דִּ ְב ֵרי,נֹותן ֶאת ַה ַּמיִ ם – ָה ַא ֲחרֹון ַחּיָ יב
ֵ
 ֵאינֹו ַחּיָ יב ַעד:אֹומר
ֵ יֹוסי
ֵ  ַר ִ ּבי.ַר ִ ּבי
.ׁ ֶשּיְ גַ ֵ ּבל״

background

Were they taught next to each other – מ ֵידי ַ ּג ֵ ּבי ֲה ָד ֵדי ַּתנְיָא:ִ This
common phrase comes to reject a proof based on differences
in language and style between two baraitot. In the Mishna, a
proof based on an almost negligible difference between two
similar phrases is considered absolute proof, and one can draw
conclusions both with regard to what is written and what is not
written there. However, that is not the case with baraitot. The
question will always be: Were they taught next to each other?
There were different study halls where baraitot were edited, e.g.,
the baraitot of Rabbi Ĥiyya, the baraitot of Rabbi Oshaya, and
many others. Therefore, a difference in formulation between
two baraitot could be attributed to nothing more than the
different styles of the two editors. For our purposes, since the
halakha that ashes have the legal status of soil was established
in tractate Ĥullin, it is conceivable that one of the tanna’im was
not sensitive to the distinction, and when he said ashes, he
meant soil specifically.
b1

 וְ ִד ְיל ָמא ַעד ָּכאן ָלא:יה ַא ַ ּביֵ י
ּ ָא ַמר ֵל
יֹוסי – ֶא ָּלא ְ ּב ֶק ַמח דְּ ַבר
ֵ ָק ָא ַמר ַר ִ ּבי
יבוּל
ּ  ֲא ָבל דְּ יֹו דְּ ָלאו ַ ּבר ִ ּג,יבוּל הוּא
ּ ִ ּג
יחּיֵ יב! ָלא ָס ְל ָקא
ַ ימא ִל
ָ הוּא – ֵא
נֹותן ֶאת ָה ֵא ֶפר
ֵ  ֶא ָחד: דְּ ַתנְיָא, ְדַּ ֲע ָתך
,נֹותן ֶאת ַה ַּמיִ ם – ָה ַא ֲחרֹון ַחּיָ יב
ֵ וְ ֶא ָחד
:אֹומר
ֵ יֹוסי ְ ּב ַר ִ ּבי יְהו ָּדה
ֵ  ַר ִ ּבי.דִּ ְב ֵרי ַר ִ ּבי
.ַעד ׁ ֶשּיְ גַ ֵ ּבל

GEMARA

Before clarifying the matters themselves,
the Gemara seeks to determine: Who is
the tanna who holds that merely adding water to ink without any
additional action constitutes its soaking, and one is liable for
doing so on Shabbat, as he performed an act of kneading, one of
the primary categories of labor? Rav Yosef said: It is the opinion
of Rabbi Yehuda HaNasi. As it was taught in a baraita: In a case
where one person adds the flour and another one adds the water
into one vessel, the latter one is liable for kneading the dough,
which is a prohibited labor on Shabbat, even though he did not
actually knead the dough; that is the statement of Rabbi Yehuda
HaNasi. Rabbi Yosei says: He is not liable for the prohibited labor of kneading until he actually kneads the dough. According
to Rabbi Yehuda HaNasi, merely soaking the dough in water is
considered a prohibited labor.

Abaye said to Rav Yosef: And perhaps Rabbi Yosei only stated
that actual kneading is required to be liable for performing the
prohibited labor of kneading in the case of flour, which can be
kneaded; however, ink, which cannot be kneaded, say that its
soaking is considered a full-fledged prohibited labor, and he will
therefore be liable, even according to the opinion of Rabbi Yosei.
The Gemara rejects this: It should not enter your mind to say so,
as it was taught in a baraita: In a case where one places the ashes
and one adds the water, the latter one is liable, although he did
not knead them. That is the statement of Rabbi Yehuda HaNasi.
Rabbi Yosei, son of Rabbi Yehuda, says: He is not liable until he
actually kneads them. Apparently, according to the opinion of
Rabbi Yosei, son of Rabbi Yehuda, he is only liable for committing
the prohibited labor of kneading on Shabbat if he actually kneads
the mixture, as he stated his halakha even with regard to ashes,
which cannot be kneaded.

יבוּל
ּ  דְּ ַבר ִ ּג, ַמאי ֵא ֶפר – ָע ָפר: וְ ִד ְיל ָמאThe Gemara asks: And perhaps, what is the meaning of ashes
! ָע ָפר: וְ ָה ַתנְ יָ א, ֵא ֶפר: וְ ָה ַתנְ יָ א.[ הוּאefer] mentioned here? Perhaps it is soil [afar], which can be
h
!? ִמ ֵידי ַ ּג ֵ ּבי ֲה ָד ֵדי ַּתנְיָאkneaded. In that case he is not liable until he actually kneads the
mixture. However, with regard to ashes, which cannot be kneaded,
Rabbi Yosei, son of Rabbi Yehuda, also holds that even if he did
not actually knead the mixture he is liable. The Gemara rejects
this: Wasn’t the dispute taught in one baraita with regard to
ashes, and wasn’t it taught in another baraita with regard to soil?
In both cases, Rabbi Yosei, son of Rabbi Yehuda, disagreed. The
Gemara rejects this proof: Were they taught next to each other?b
Had both of these baraitot been taught together, it would have
been truly possible to arrive at the conclusion that Rabbi Yosei,
son of Rabbi Yehuda, disagrees both in the case of ashes and in
the case of soil. However, since the baraita that speaks about
ashes was taught elsewhere by a different amora who cited it in
the name of Rabbi Yosei, the difference in language does not prove
that Rabbi Yosei disagrees in both cases.
1
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 ּפ ְֹות ִקין ַמיִ ם ְלגִ ָּינה ֶע ֶרב:ָּתנ ּו ַר ָ ּבנַן
 ו ִּמ ְת ַמ ֵּלאת,יכה
ָ ׁ ַש ָ ּבת ִעם ֲח ׁ ֵש
ִיחין
ִ  ו ַּמ ּנ.הֹול ֶכת ָּכל ַהּיֹום ּכוּלּ ֹו
ֶ ְו
(ע ֶרב
ֶ מ וּגְ ָמ ר ַּת ַח ת ַה ֵּכ ִל ים
הֹול ִכין ָּכל
ְ ְׁ ַש ָ ּבת) ּו ִמ ְת ַ ּג ְּמ ִרין ו
יח ין ָ ּג ְפ ִר ית
ִ ַה ּיֹום ּכ ּו ּל ֹו ּו ַמ ִּנ
(ע ֶרב ׁ ַש ָ ּבת ִעם
ֶ ַּת ַחת ַה ֵּכ ִלים
הֹול ִכין ָּכל
ְ ְיכה) ו ִּמ ְת ַ ּג ּ ְפ ִרין ו
ָ ֲח ׁ ֵש
ִיחין ִקילֹור ַעל
ִ  ו ַּמ ּנ.ַה ׁ ּ ַש ָ ּבת ּכו ָּּל ּה
יס ּ ְפ ָלנִית ַעל ַ ּג ֵ ּבי
ְ  וְ ִא,ַ ּג ֵ ּבי ָה ַעיִ ן
)יכה
ָ (ע ֶרב ׁ ַש ָ ּבת ִעם ֲח ׁ ֵש
ֶ ַמ ָּכה
הֹול ֶכת ָּכל ַהּיֹום
ֶ ְּו ִמ ְת ַר ּ ֵפאת ו
ְנֹותנִין ִח ִּטין ְלתֹוך
ְ  ֲא ָבל ֵאין.ּכוּלּ ֹו
יחיִ ם ׁ ֶשל ַמיִ ם ֶא ָּלא ִ ּב ְכ ֵדי
ַ ָה ֵר
.ׁ ֶשּיִ ָּט ֲחנ ּו ִמ ְ ּבעֹוד יֹום

The Sages taught in a Tosefta: One may open a canal that
passes adjacent to a garden on Shabbat eve at nightfall,
so that water will flow into a gardenh and the garden
continuously fills with water all day long on Shabbat.
Similarly, one may place incense, perfumed herbs placed
on coals to produce a fragrance, on coals beneath the
clothes on Shabbat eve and the clothes may be continuously perfumed all day long. And, similarly, one may
place sulfur beneath the silver vessels on Shabbat eve at
nightfall for the purpose of coloring the vessels, and they
may be continuously exposed to sulfur all day long.b
And one may place an eye salve [kilor]l on the eye and
a bandage [ispelanit]l smeared with cream on a wound
on Shabbat eve at nightfall, and the wound may continuously heal all day long on Shabbat. However, one
may not place wheat kernels into the water mill unless
he does so in a way so that they will be ground while it
is still day on Friday and not on Shabbat.h

 ִמ ּ ְפנֵי:ַמאי ַט ְע ָמא? ָא ַמר ַר ָ ּבה
יה ַרב
ּ  ָא ַמר ֵל.ׁ ֶש ַּמ ׁ ְש ַמ ַעת קֹול
יתת
ַ ימא ָמר ִמ ׁ ּשוּם ׁ ְש ִב
ָ  וְ ֵל:יֹוסף
ֵ
 “ ו ְּבכֹל ֲא ׁ ֶשר:ֵּכ ִלים! דְּ ַתנְ יָ א
– יכם ִּת ׁ ּ ָש ֵמ ר ּו ״
ֶ ָא ַמ ְר ִּתי ֲא ֵל
 ֶא ָּלא ָא ַמר.ְל ַר ּבֹות ׁ ְש ִב ַיתת ֵּכ ִלים
.יתת ֵּכ ִלים
ַ  ִמ ׁ ּשוּם ׁ ְש ִב:יֹוסף
ֵ ַרב

The Gemara asks: What is the reason that the baraita
prohibited a mill and permitted other prohibited labor?
Rabba said: Because it makes noise and the public will
hear the mill grinding on Shabbat. Although no prohibited labor is being performed, doing so displays contempt
for Shabbat. Therefore, the Sages prohibited it. Rav Yosef
said to Rabba: And let the Master say a better reason, due
to the obligation to ensure the resting of utensils.n Even
the utensils of a Jewish person may not be used for prohibited labor on Shabbat. As it was taught in halakhic
midrash, the Mekhilta: That which is stated: “And in all
that I said to you, take heed” (Exodus 23:13), is an allusion to matters mentioned in the Oral Torah. It comes to
include the resting of utensils on Shabbat. Rather, Rav
Yosef said: The reason for the prohibition of the mill on
Shabbat is due to the resting of utensils.

וְ ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת ְל ֵבית ִה ֵּלל ִאית
– יתא
ָ ְאֹורי
ַ ְּיתת ֵּכ ִלים ד
ַ ְלה ּו ׁ ְש ִב
?ּ ַמאי ַט ְע ָמא ׁ ָשרו,ָ ּג ְפ ִרית וּמוּגְ ָמר
 אוּנִין.ִמ ׁ ּשוּם דְּ ָלא ָק ָע ֵביד ַמ ֲע ֶ ׂשה
?ׁ ֶשל ּ ִפ ׁ ְש ָּתן ַמאי ַט ְע ָמא ׁ ָשר ּו
 ו ֵּמינַ ח,ִמ ׁ ּשוּם דְּ ָלא ָע ֵביד ַמ ֲע ֶ ׂשה
, ְמצ ּודֹת ַחּיָ ה וְ עֹוף וְ ָדגִ ים.יחא
ָ ְנַי
 ַמאי ַט ְע ָמא,דְּ ָקא ָע ֵביד ַמ ֲע ֶ ׂשה
,קֹוק ֵרי
ְ ְ ַ ּב ֶּל ִחי ו,ׁ ָשרוּ? ָה ָתם נַ ִמי
.דְּ ָלא ָק ָע ֵביד ַמ ֲע ֶ ׂשה

Since the obligation of resting utensils on Shabbat was
mentioned, the Gemara says: Now that you said that Beit
Hillel also hold that resting utensils on Shabbat is required by Torah law, with regard to sulfur and incense
on coals that are placed under silver vessels and clothes,
respectively, what is the reason that the Sages permitted
this on Shabbat? Isn’t that performed on Shabbat in utensils? The Gemara answers: Because the utensil itself does
not perform an action when the incense or sulfur is burning. With regard to the bundles of flax, what is the reason
that they permitted placing them in the oven on Shabbat
eve at nightfall to dry, even though the oven is performing
a prohibited labor on Shabbat? Because it does not perform an action; rather, on the contrary, it sits idle in its
place and the prohibited labor occurs on its own. However, with regard to traps of an animal, and a bird, and a
fish, which perform a bona fide action of trapping, what
is the reason that they permitted spreading them on
Shabbat eve at nightfall? The Gemara explains: There too,
it is referring to a fish hookb and nets [kokrei],l which
perform no action. They stand in place, and the fish
comes to them and is trapped. Indeed, a trap that performs
an action is prohibited.

background

Exposing silver vessels to sulfur – ג ּיפוּר ֵּכ ִלים:ּ ִ Throughout the generations,
sulfur was used to beautify silver vessels. Since silver is a light hue and engravings are not easily visible, one manner to accentuate the inscriptions was by
means of sulfur. The silver vessels were exposed to sulfur fumes and oxidized
sulfur, creating a thin layer of black silver sulfate on the vessel. After the vessel
was treated with sulfur, it was thoroughly cleaned, restoring all of the surfaces
to their original silver sheen while the recesses and sunken areas remained
black. In modern times, similar methods are employed.

b2

2

language

Eye salve [kilor] – קילֹור:ִ From the Greek κολλύριον, kollyrion, meaning a
salve for the eyes.

2

l1

1

2

l2

Bandage [ispelanit] – א ְיס ּ ְפ ָלנִית:ִ From the Greek σπληνίον, splenion, meaning
a piece of cloth placed on a wound.

l3

3

Nets [kokrei] – קֹוק ֵרי:
ְ The fisherman’s utensil like the nets in the Gemara. The
utensil is made like a basket with one wide end and one narrow end. The fish
enter the wide end but are unable to exit the narrow end. The origin of the
word kokrei is unclear. It may be from the Greek κροκύς or κροκίς, krokys or
krokis, meaning a a fly trap. Alternatively, according to the ge’onim, kokrei is a
stone tablet resting on pieces of wood or on bait. When the animals pull the
bait, they are crushed or trapped under the stone. According to this interpretation, the word is derived from the Greek κρόκη, kroke, meaning a pebble.

2

3

Ancient Egyptian picture of fishing in Egypt. The fishermen are holding nets similar to the kokrei.
notes
n2

The resting of utensils – יתת ֵּכ ִלים
ַ ש ִב:
ְ ׁ The reason that the Gemara spoke
specifically of a water mill is because a mill powered by an animal is certainly
prohibited on Shabbat, due to the mitzva explicitly stated in the Torah to rest
one’s animal. Since the Gemara’s conclusion is that the obligation to rest one’s
utensils is according to Beit Shammai’s opinion, the baraita, which derives
the law of resting utensils from the verse, comes only to prohibit Jews from
performing labor with their utensils (ge’onim).

3

halakha

One may open a canal so that water will flow into a garden –
ֹות ִקין ַמיִ ם ְלגִ ָּינה
ְ פ:ּ One may open a water canal into a garden
on Shabbat eve so that the water will continue to irrigate the
garden on Shabbat. Similarly, one may place an eye salve [kilor]
on his eye on Shabbat eve so that it will continuously cure the
eye during Shabbat, even though it is prohibited to administer the remedy on Shabbat itself. It is also permitted to place
incense on coals beneath clothing on Shabbat eve so that the
clothes become perfumed on their own throughout Shabbat,
h2



in accordance with the baraita (Rambam Sefer Zemanim, Hilkhot
Shabbat 3:2; Shulĥan Arukh, Oraĥ Ĥayyim 252:5).
Placing wheat kernels in the water mill – תֹוך
ְ נֹותנִין ִח ִּטין ְל
ְ
יחיִ ם ׁ ֶשל ַמיִ ם
ַ ה ֵר:ָ One may place wheat kernels in a water mill
while it is still day so that they will be ground on their own
on Shabbat. Some prohibited doing so because it is noisy and
dishonors Shabbat (Taz). The custom was to permit this in a
situation of monetary loss, or even in a case where there is no
h3

monetary loss (Rema; Magen Avraham; Shulĥan Arukh, Oraĥ
Ĥayyim 252:5). Therefore, a Jew is permitted to lend or rent his
utensils to a gentile, even if it is clear that they will be utilized to
perform labor on Shabbat. By renting the mill, a Jew’s utensils
will not be involved in labor on Shabbat. Some say that utensils
utilized in the performance of labor prohibited by Torah law,
e.g., a plow or a mill (Rosh), may not be rented to a gentile on
Shabbat eve (Rambam Sefer Zemanim, Hilkhot Shabbat 6:16;
Shulĥan Arukh, Oraĥ Ĥayyim 246:1).
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notes
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And now that you said that according to Beit
Shammai, etc. – וְ ָה ׁ ְש ָּתא דְּ ָא ְמ ַר ְּת דִּ ְּל ֵבית ׁ ַש ַּמאי וכו׳:
Earlier, the Gemara cited this baraita to pose a difficulty to the opinion of Beit Hillel. Subsequently,
it cited the same baraita to pose a difficulty to the
opinion of Beit Shammai. However, one could say
that since in the first clause of this baraita, there
is a dispute between Beit Shammai and Beit Hillel,
and in the latter clause there is no dispute, there
is room to pose difficulties to both parties (Rabbi
Elazar Moshe Horovitz).

אֹוש ְעיָ א ָא ַמר
ַׁ
וְ ָה ׁ ְש ָּתא דְּ ָא ַמר ַרב
יתת ֵּכ ִלים
ַ  ַמאן ְּתנָ א ׁ ְש ִב:ַרב ַא ִסי
יתא – ֵ ּבית ׁ ַש ַּמאי ִהיא וְ ל ֹא ֵ ּבית
ָ ְאֹורי
ַ ְּד
 ֵ ּבין ָק ָע ֵביד ַמ ֲע ֶ ׂשה, ְל ֵ ּבית ׁ ַש ַּמאי.ִה ֵּלל
 ְל ֵבית.ֵ ּבין דְּ ָלא ָק ָע ֵביד ַמ ֲע ֶ ׂשה – ָאסוּר
. ַאף ַעל ַ ּגב דְּ ָק ָע ֵביד ַמ ֲע ֶ ׂשה – ׁ ָש ֵרי,ִה ֵּלל
 דִּ ְל ֵ ּבית ׁ ַש ַּמאי ַאף ַעל:וְ ָה ׁ ְש ָּתא ְד ָא ְמ ַר ְּת
 ִאי ָה ִכי,ַ ּגב דְּ ָלא ָע ֵביד ַמ ֲע ֶ ׂשה – ָאסוּר

And now that Rav Oshaya said that Rav Asi said: Who is the tanna
who states that the obligation of resting utensils on Shabbat is by Torah
law? The tanna is Beit Shammai and not Beit Hillel. Consequently,
according to Beit Shammai, whether the utensil performs an action or
whether it does not perform an action, it is prohibited. And according
to Beit Hillel, even though it performs an action, it is nevertheless
permitted. The Gemara asks: And now that you said that according to
Beit Shammain even though the utensil does not perform an action it
is prohibited, if so,

מוּגְ ָמר וְ גָ ְפ ִרית ַמאי ַט ְע ָמא ׁ ָשר ּו ֵ ּבית
 ִ ּג ִ ּיגית וְ נֵ ר.ׁ ַש ַּמאי? ָה ָתם ַמ ַּנח ַא ַא ְר ָעא
ו ְּק ֵד ָרה וְ ׁ ַש ּפוּד ַמאי ַט ְע ָמא ׁ ָשר ּו ֵ ּבית
.קֹורי
ֵ ׁ ַש ַּמאי? דְּ ַמ ְפ ַקר ְלה ּו ַא ְפ

with regard to placing incense and sulfur beneath clothes and silver vessels, respectively, what is the reason Beit Shammai permitted this? The
Gemara answers: The case under discussion was not one where the incense was placed in a vessel; rather, there, the incense was placed on the
ground, and therefore there was no utensil that was obligated to rest. The
Gemara asks further: A tub in which fruit or grains are placed to ferment
into beer, and where they stay for an extended period; and a Shabbat
lamp; and a pot in which food is being cooked, which they place on the
fire while it is still day; and a spit [shapud]l on which they placed food
to roast while it is still day; what is the reason Beit Shammai permitted
placing them on Shabbat eve while it is still day even though the prohibited labor continues over time, including on Shabbat? The Gemara answers: These are cases where he declares the utensils ownerless.n According to Beit Shammai, the utensils must be declared ownerless while
it is still day. Once the utensils are declared ownerless, they no longer
belong to a Jew and, consequently, there is no obligation to let them rest.

3
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language

Spit [shapud] – ש ּפוּד:
ַ ׁ The origin of the word is apparently the Greek εἰσπυτίζειν, eispytizein, meaning to spit into frequently. In the language of the
Mishna, as well as in Syrian, the word means a pole
stuck through meat to facilitate its roasting.

l1

halakha

A woman may not fill up a pot with pounded
wheat…a baker may not fill a barrel of water –
ל ֹא ְּת ַמ ֵּלא ִא ׁ ּ ָשה ְק ֵד ָרה ֲע ָס ִסּיֹות…ל ֹא יְ ַמ ֵּלא נַ ְח ּתֹום ָח ִבית
 ַמיִ םש:
ֶ ׁ A person may not fill a pot with pounded
wheat or lupines and place it in an oven whose
coals were not swept or covered with ashes (Magen Avraham) on Shabbat eve at nightfall, due to
the concern that he might stoke the coals. Similarly,
he may not fill a barrel with water and place it
in the oven on Shabbat eve at nightfall. In all of
these cases, if he did so, the items are prohibited
at the conclusion of Shabbat for a time sufficient
for them to be prepared (Rambam Sefer Zemanim,
Hilkhot Shabbat 3:12; Shulĥan Arukh, Oraĥ Ĥayyim
254:8–9).
h1

1

1

 ל ֹא ְּת ַמ ֵּלא: דְּ ָתנ ּו ַר ָ ּבנַן,ַמאן ְּתנָ א ְל ָהא
ִא ׁ ּ ָשה ְק ֵד ָרה ֲע ָס ִסּיֹות וְ תו ְּר ְמ ִסין וְ ַת ּנ ִַיח
.תֹוך ַה ַּתנּ וּר ֶע ֶרב ׁ ַש ָ ּבת ִעם ֲח ׁ ֵש ָכה
ְ ְל
וְ ִאם נְ ָתנָן – ְלמֹוצָ ֵאי ׁ ַש ָ ּבת ֲאסו ִּרין ִ ּב ְכ ֵדי
 ל ֹא יְ ַמ ֵּלא נַ ְח ּתֹום, ַּכּיֹוצֵ א ּבֹו.ּׁ ֶשּיֵ ָע ׂשו
תֹוך ַה ַּתנּ ּור
ְ ָח ִבית ׁ ֶשל ַמיִ ם וְ יַ ּנ ִַיח ְל
–  וְ ִאם ָע ָ ׂשה ֵּכן,ֶע ֶרב ׁ ַש ָ ּבת ִעם ֲח ׁ ֵש ָכה
.ְּלמֹוצָ ֵאי ׁ ַש ָ ּבת ֲאסו ִּרין ִ ּב ְכ ֵדי ׁ ֶשּיֵ ָע ׂשו
!ימא ֵ ּבית ׁ ַש ַּמאי ִהיא וְ ל ֹא ֵ ּבית ִה ֵּלל
ָ ֵל
ּ ֲא ִפ
 ְ ּגזֵ ָירה ׁ ֶש ָּמא,ימא ֵ ּבית ִה ֵּלל
ָ יל ּו ֵּת
.יַ ְח ֶּתה ַ ּב ֶ ּג ָח ִלים

The Gemara asks: Based on these conclusions, who is the tanna who
taught this Tosefta that the Sages taught: A woman may not fill up a pot
with pounded wheat and lupines,n a type of legume, and place them in
the oven to cook on Shabbat eve at nightfall. And if she placed them in
the oven, not only may they not be eaten on Shabbat itself, but even at
the conclusion of Shabbat they are forbidden for a period of time that
would be sufficient for them to be prepared, i.e., the time it takes to cook
the dish from the beginning, so that he will derive no benefit from a
prohibited labor performed on Shabbat. Similarly, the Tosefta said: A
baker may not fill a barrel of waterh and place it in the oven on Shabbat
eve at nightfall to boil the water that is in the barrel, and if he did so, even
at the conclusion of Shabbat it is forbidden for the period of time that
would be sufficient for it to be prepared from the beginning. Let us say
that this Tosefta is in accordance with the opinion of Beit Shammai and
not in accordance with the opinion of Beit Hillel. The Gemara answers:
Even if you say that it is in accordance with the opinion of Beit Hillel, in
those cases the Sages issued a decree due to concern lest the one cooking
stoke the coalsn on Shabbat in order to accelerate the cooking.
2

1

3

notes

Where he declares the utensils ownerless – קֹורי
ֵ דְּ ַמ ְפ ַקר ְלה ּו ַא ְפ:
Tosafot wondered: How could he declare the utensils ownerless
when the Sages clearly stated a halakha that in order to declare
possessions ownerless, one must relinquish ownership in front of
three people? From the Gemara it is apparent that since everyone
relinquishes ownership of his pots on Shabbat, everyone is aware
that this obviates the need for a specific declaration rendering them
ownerless. Others say that this is a relinquishing of ownership declared by the court, since the court stipulates that all pots and bowls
are ownerless on Shabbat.

wheat and lupines take a long time to cook, leading to concern that
one may seek to accelerate their cooking by stoking the coals. Others
say, to the contrary, that these items were prohibited because they
cook very quickly, and as a result he will constantly have them in
mind and will come to tend to them on Shabbat (Rambam).

n1

Decree lest the one cooking stoke the coals – ְ ּגזֵ ָירה ׁ ֶש ָּמא יַ ְח ֶּתה
ב ֶ ּג ָח ִלים:
ּ ַ Although this decree is accepted halakha, nevertheless
the questioner asked: Why did they apply it to pounded wheat and
water? It did not seem reasonable to him that, due to concern lest
one stoke the coals, he would be forced to wait at the conclusion of
Pounded wheat and lupines – ע ָס ִסּיֹות וְ תו ְּר ְמ ִסין:ֲ The common ex- Shabbat for a period of time that would be sufficient for them to be
planation is that the Gemara cited this example because pounded prepared before consuming them (Derush VeĤiddush).

n2
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n3

! מוּגְ ָמר וְ גָ ְפ ִרית נַ ִמי ִלגְ זֹור,ִאי ָה ִכי
–  דְּ ִאי ְמ ַח ֵּתי,ָּה ָתם ָלא ְמ ַח ֵּתי ְלהו
 אוּנִין.ּ וְ ָק ׁ ֵשי ְלהו,ָס ֵליק ְ ּבה ּו קו ְּט ָרא
 ֵּכיוָ ן,ׁ ֶשל ּ ִפ ׁ ְש ָּתן נַ ִמי ִליגְ זֹור! ָה ָתם
.יה
ּ דְּ ָק ׁ ֵשי ְלה ּו זִ ָיקא – ָלא ְמגַ ּל ּו ֵל
:יֹורה ִליגְ זֹור! ָא ַמר ׁ ְשמו ֵּאל
ָ צֶ ֶמר ְל
 וְ נֵיחו ּׁש ׁ ֶש ָּמא ֵמגִ יס.יֹורה ֲעקו ָּרה
ָ ְ ּב
.ָ ּב ּה! ַ ּב ֲעקו ָּרה וְ טו ָּחה

The Gemara asks: If so, with regard to incense and sulfur, the Sages should
also issue a decree that prohibits placing them beneath clothes and silver
vessels, respectively, on Shabbat eve at nightfall. The Gemara answers:
There, in that case, he will not stoke them, as if he stokes them smoke will
rise into the garments and the silver, and that is damaging for them. The
smoke from the wood will ruin the fragrance and the coating of sulfur. The
Gemara asks further: With regard to bundles of flax,h the Sages should also
issue a decree. The Gemara answers: There, since wind is damaging for
them, he does not expose them, and he will not come to stoke the coals.
The Gemara asks further: With regard to wool placed in the dyer’s kettle,h
the Sages should also issue a decree. Shmuel said: The mishna is referring
to a pot that is removed from the fire, where there is no concern lest he
stoke the coals. The Gemara still asks: Let us be concerned lest he stir that
same pot, thereby accelerating the cooking, which is prohibited by Torah
law. Rather, the mishna is referring to a pot that is removed from the fire
and sealed with clay spread around its cover to prevent it from opening.

language

Ram [barĥa] – ב ְר ָחא:ּ ַ The origin of the word is unclear. Some think that it is from the Middle Persian
warrag, which means a lamb or a ram. The word
appears in New Persian as barra.

l2

2

3

יַח ֶּתה
ְ  ְ ּגזֵ ָירה ׁ ֶש ָּמא:וְ ָה ׁ ְש ָּתא דְּ ָא ַמר ָמר
יתא – ׁ ָש ֵרי
ָ ְ ַהאי ְק ֵד ָרה ַחי,ַ ּב ֶ ּג ָח ִלים
יכה
ָ ְל ַאנּ ו ָּח ּה ֶע ֶרב ׁ ַש ָ ּבת ִעם ֲח ׁ ֵש
 ַמאי ַט ְע ָמא – ֵּכיוָ ן דְּ ָלא ֲחזִ י.ְ ּב ַתנּ ו ָּרא
,ֵיה
ְ ְל
ּ יה ִמ ּינ
ּ אֹור ָתא ַא ּסו ֵּחי ַמ ַּסח דַּ ֲע ֵת
–  ו ְּב ׁ ִשיל.וְ ָלא ָא ֵתי ְל ַח ּתֹויֵ י ֶ ּג ָח ִלים
. ְ ּב ׁ ִשיל וְ ָלא ְ ּב ׁ ִשיל – ֲא ֵסיר,ׁ ַש ּ ִפיר דָּ ֵמי
יה ַ ּג ְר ָמא ַחּיָ יא – ׁ ַש ּ ִפיר
ּ וְ ִאי ׁ ְש ָדא ֵ ּב
.דָּ ֵמי

The Gemara comments: And now that the Master said that in these cases
the prohibition of placing the pot on the fire is due to a decree issued by
the Sages lest he stoke the coals; with regard to this pot of raw meat,h it
is permitted to place it in an oven on Shabbat eve at nightfall. What is
the reason for this? Since it is not fit for consumption during the night, as
it will not be cooked by then, he diverts his thoughts from it and will not
come to stoke the coals. And the same is true of cooked meat; it is permitted to place it on the fire on Shabbat eve at nightfall. Since it is reasonably
cooked, one will not come to stoke the coals to cook it more. Meat that is
cooked and not sufficiently cooked is prohibited, as there is concern lest
he come to stoke the coals. And if he threw a raw bone into this pot, he
may well do so, as due to the bone he will not remove the meat to eat it in
the evening.

 ָּכל ִמ ֵידי דְּ ָק ׁ ֵשי:וְ ָה ׁ ְש ָּתא דְּ ָא ַמר ָמר
 ַהאי ִ ּב ְ ׂש ָרא,ֵל ּיה זִ ָיקא – ָלא ְמגַ לּ ּו ֵל ּיה
 דְּ ַב ְר ָחא,דְּ ַ ּג ְדיָ א ו ׁ ְּש ִריק – ׁ ַש ּ ִפיר דָּ ֵמי
, דְּ ַ ּג ְדיָא וְ ָלא ׁ ְש ִריק,וְ ָלא ׁ ְש ִריק – ָאסוּר
 וְ ַרב, ַרב ַא ׁ ִשי – ׁ ָש ֵרי,דְּ ַב ְר ָחא ו ׁ ְּש ִריק
 ו ְּל ַרב ַא ׁ ִשי.יפ ִּתי – ָא ֵסיר
ְ ִּיִ ְר ְמיָ ה ִמד
צֹולין ָ ּב ָ ׂשר ָ ּבצָ ל
ִ ) ֵאין: (וְ ָה ַתנְיָא,דְּ ׁ ָש ֵרי
!ו ֵּביצָ ה ֶא ָּלא ְּכ ֵדי ׁ ֶשּיִ ּצֹול ּו ִמ ְ ּבעֹוד יֹום
.ָה ָתם דְּ ַב ְר ָחא וְ ָלא ׁ ְש ִריק

And now that the Master said that anything for which wind is damaging
one does not expose, one could say that with regard to meat of a kid and
an oven whose opening is sealed with clay, he may well place it there on
Shabbat eve at nightfall. Since the meat of the kid cooks quickly and the
opening of the oven is sealed, there is no concern lest he come to stoke the
coals. If it is the meat of a ram [barĥa]lh and the opening of the oven is not
sealed with clay, it is prohibited to place it there on Shabbat eve at nightfall.
The above are cases where the ruling is clear. However, with regard to the
case of the meat of a kid and the opening of the oven is not sealed with
clay, or the case of a ram and the opening of the oven is sealed, there is a
dispute. Rav Ashi permitted placing it in the oven on Shabbat eve at nightfall, and Rav Yirmeya from Difti prohibited doing so. The Gemara asks:
And according to the opinion of Rav Ashi, who permitted placing it there
on Shabbat eve at nightfall, wasn’t it taught in a baraita that one may not
roast meat, an onion, and an egg on Shabbat eve unless there is sufficient
time for them to be roasted while it is still day? Apparently, one may not
place meat that is not sufficiently roasted in an oven on Shabbat eve. The
Gemara answers: There, the baraita is referring to the meat of a ram and
the opening of the oven is not sealed with clay. However, in other cases it
is permitted.

4

2

5

halakha

Bundles of flax – אוּנִין ׁ ֶשל ּ ִפ ׁ ְש ָּתן: It is permitted to place bundles of flax in the oven on Shabbat eve. Since the wind harms
them, there is no room for concern lest he open the oven and
stoke the coals (Rambam Sefer Zemanim, Hilkhot Shabbat 3:14;
Shulĥan Arukh, Oraĥ Ĥayyim 254:1).

adjacent to nightfall. The same is true with regard to meat that
is completely cooked, if additional cooking does not enhance
its taste. It is forbidden to do so with meat that is not yet cooked
completely, or even with meat that is completely cooked if
additional cooking enhances its taste. However, if he placed a
raw bone into the pot, it is permitted (Rambam Sefer Zemanim,
Wool in the kettle – יֹורה
ָ צֶ ֶמר ְל: Even if the wool already ab- Hilkhot Shabbat 3:8; Shulĥan Arukh, Oraĥ Ĥayyim 253:1).
sorbed the dye, one may only place wool in a boiling kettle on
Shabbat eve if the kettle were removed from the fire and its Meat of a kid…of a ram – ב ְ ׂש ָרא דְּ ַ ּג ְדיָ א…דְּ ַב ְר ָחא:ּ ִ According to
cover sealed so he will not be able to stoke the coals or stir the the second version of the dispute and according to the opinion
pot, as per the conclusion of the Gemara (Rambam Sefer Ze- of Rav Yirmeya from Difti, it is prohibited to place the meat of a
manim, Hilkhot Shabbat 3:17; Shulĥan Arukh, Oraĥ Ĥayyim 252:1). goat or an ox in the oven to roast. Because they cook quickly, he
is liable to stoke the coals to accelerate the process. That prohiThis pot of raw meat – יתא
ָ ְהאי ְק ֵד ָרה ַחי:ַ It is permitted to bition applies only if the meat is uncovered; if it is in a covered
place raw meat in a pot on a stove or an oven on Shabbat eve pot, it is permitted. However, the meat of a young goat or fowl
h2

h3

h5

h4



that is cut into pieces, both covered and uncovered, is permitted; there is no concern that one might stoke the coals, because
this would cause such meat to be overcooked and ruined. That
is the ruling because the discussion here is conducted based
on the opinion of Rav Yirmeya (Rif ), as is the later discussion
with regard to the Paschal lamb (Ran). Others disagreed. In their
opinion, the meat of a young goat and fowl is permitted only
when it is roasted in an oven whose opening is covered, even
though it is not sealed with clay; in that case there is no concern
that he will open the oven because the wind is liable to ruin
the meat. However, that concern does exist when the meat is
roasted exposed (Rema based on the Tur, Beit Yosef, Sefer Mitzvot
Gadol and others; see Mishna Berura; Rambam Sefer Zemanim,
Hilkhot Shabbat 3:13; Shulĥan Arukh, Oraĥ Ĥayyim 254:1).
חי ףד:  ׳א קרפ. Perek I . 18b

83

notes
n4

Gourd – ק ָרא:ְ Also called the bottle gourd or Lagenaria
vulgaris, the kera is a leafy summer vegetable. Usually it
grows extended on the ground, but at times it is trellised
on trees. The greenish-white gourd produced by the plant
is 40–50 cm long and 25–30 cm wide and shaped like a jug
or a bottle. The young fruit is generally eaten cooked and its
seeds are commonly eaten as dessert.

 ֵ ּבין ׁ ְש ִריק, דְּ גַ ְדיָ א:יכא דְּ ָא ְמ ִרי
ָּ ִא
 דְּ ַב ְר ָחא,ֵ ּבין ָלא ׁ ְש ִריק – ׁ ַש ּ ִפיר דָּ ֵמי
–  ִּכי ּ ְפ ִליגִ י,נַ ִמי ו ׁ ְּש ִריק – ׁ ַש ּ ִפיר דָּ ֵמי
,דְּ ַב ְר ָחא וְ ָלא ׁ ְש ִריק; דְּ ַרב ַא ׁ ִשי ׁ ָש ֵרי
 ו ְּל ַרב ַא ׁ ִשי.וְ ַרב יִ ְר ְמיָ ה ִמדִּ ְפ ִּתי ָא ֵסיר
צֹולין ָ ּב ָ ׂשר ָ ּבצָ ל
ִ ) ֵאין: (וְ ָה ַתנְיָא,דְּ ׁ ָש ֵרי
!ו ֵּביצָ ה ֶא ָּלא ְּכ ֵדי ׁ ֶשּיִ ּצֹול ּו ִמ ְ ּבעֹוד יֹום
: ָא ַמר ָר ִבינָ א.ָה ָתם ְ ּב ִב ְ ׂש ָרא ַאגּ ו ְּמ ֵרי
 ֵּכיוָ ן,ַהאי ָק ָרא ִחּיָ יא – ׁ ַש ּ ִפיר דָּ ֵמי
 ְּכ ִב ְ ׂש ָרא דְּ ַ ּג ְדיָ א,יה זִ ָיקא
ּ דְּ ָק ׁ ֵשי ֵל
.דָּ ֵמי

Others say that with regard to the meat of a kid, whether it is in an
oven that is sealed or whether it is in one that is not sealed, everyone agrees that he may well do so. With regard to the meat of a ram,
when the opening of the oven is sealed, one may well do so too.
Where they disagreed was in the case of the meat of a ram and the
opening of the oven was not sealed. Rav Ashi permitted placing it
in the oven on Shabbat eve at nightfall, and Rav Yirmeya from
Difti prohibited doing so. The Gemara asks: And according to the
opinion of Rav Ashi, who permitted this, wasn’t it taught in a baraita that one may only roast meat, an onion, and an egg on Shabbat eve if there is sufficient time for them to be roasted while it is
still day? Apparently, one may not place meat that is not sufficiently roasted in an oven on Shabbat eve. The Gemara answers:
There, the baraita is referring to the case of meat roasted directly
on the coals.h In that case, there is greater concern that he will come
to stoke the coals. Ravina said: With regard to that raw gourd,N one
may well place it in a pot on the fire on Shabbat eve at nightfall. The
reason for this is that since the wind is damaging for it, it is considered like the meat of a kid.
6

4

Gourd
For him to reach a house adjacent to the wall – ְּכ ֵדי ׁ ֶש ִ ּיַג ַיע
חֹומה
ָ ל ַביִ ת ַה ָּסמו ְּך ַל:ְ If the gentile reaches the house adjacent to the wall of the city, he could place the object there.
Consequently, he will have performed no prohibited labor
on Shabbat. Although there is no way to predict whether
or not the gentile will, in fact, place the object there, it is
necessary to provide him with sufficient time to do so. There
is certainly no prohibition for a gentile to perform prohibited
labor on Shabbat. However, if the Jew fails to provide him
with sufficient time to place the object prior to Shabbat, the
impression is that he sent the gentile to perform a prohibited
labor for him on Shabbat.
n4

That is the statement of Rabbi Akiva; that is the statement of Beit Hillel –  ֵהן ֵהן דִּ ְב ֵרי ֵ ּבית,ֵהן ֵהן דִּ ְב ֵרי ַר ִ ּבי ֲע ִק ָיבא
ה ֵּלל:ִ At times, the most prominent tanna’im, Rabbi Akiva
among them, disputed the opinion of Beit Hillel. However,
it is difficult to say that Rabbi Akiva would disagree with
the Sages of early generations. Therefore, Rabbi Yosei son of
Rabbi Yehuda, the student of Rabbi Akiva’s student, came
to explain that Rabbi Akiva did not state his own opinion.
Rather, he stated a tradition that he received with regard to
the opinion of Beit Hillel.
n5

מֹוכ ִרין״ ָּתנ ּו
ְ אֹומ ִרים ֵאין
ְ “בית ׁ ַש ַּמאי
ֵּ
 ל ֹא יִ ְמ ּכֹור:אֹומ ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי,ַר ָ ּבנַן
 וְ ל ֹא יַ ׁ ְש ִא ֶילנּ ּו וְ ל ֹא,ָא ָדם ֶח ְפצֹו ְלגֹוי
 ֶא ָּלא ְּכ ֵדי,יַ ְלוֶ נּ ּו וְ ל ֹא יִ ֵּתן לֹו ְ ּב ַמ ָּתנָ ה
:אֹומ ִרים
ְ  ו ֵּבית ִה ֵּלל.ׁ ֶשיַ ִ ּג ַיע ְל ֵביתֹו
.חֹומה
ָ ְּכ ֵדי ׁ ֶשיַ ִ ּג ַיע ְל ַביִ ת ַה ָּסמו ְּך ַל
 ְּכ ֵדי ׁ ֶשּיֵ צֵ א ִמ ּ ֶפ ַתח:אֹומר
ֵ ַר ִ ּבי ֲע ִק ָיבא
 ֵהן:יֹוסי ְ ּב ַר ִ ּבי יְ הו ָּדה
ֵ  ָא ַמר ַר ִ ּבי.ֵ ּביתֹו
 ֵהן ֵהן דִּ ְב ֵרי ֵ ּבית,ֵהן דִּ ְב ֵרי ַר ִ ּבי ֲע ִק ָיבא
 ל ֹא ָ ּבא ַר ִ ּבי ֲע ִק ָיבא ֶא ָּלא ְל ָפ ֵר ׁש,ִה ֵּלל
.דִּ ְב ֵרי ֵ ּבית ִה ֵּלל

The full text of the baraita is: Beit Shammai say: One may only sell
an item to a gentile on Shabbat eve, and one may only load a burden
onto his donkey with him, and one may only lift a burden onto him
if the destination of the gentile is near enough that there remains
sufficient time for the gentile to arrive at a place near there prior to
Shabbat. The Sages taught in a baraita that elaborated upon this
dispute between Beit Shammai and Beit Hillel with regard to selling
to a gentile on Shabbat eve: Beit Shammai say: A person may not
sell his object to a gentile,h and lend it to him, and loan him
money, and give him an object as a gift on Shabbat eve, unless there
is sufficient time for him, the gentile, to reach his house while it
still day. And Beit Hillel say: He is permitted to do this if there is
sufficient time for him to reach a house adjacent to the walln of
the place where he is going. Rabbi Akiva says: It is permitted to
give an object to a gentile on Shabbat eve if there is sufficient time
for him to exit the entrance of the Jewish person’s house. What
the gentile does afterward is irrelevant. Rabbi Yosei, son of Rabbi
Yehuda, said: That is the statement of Rabbi Akiva; that is the
statement of Beit Hillel.n Rabbi Akiva came only to explain the
statement of Beit Hillel. The tanna whose version of Beit Hillel’s
statement was: Until he reaches the house adjacent to the wall, held
that Beit Hillel’s opinion was similar to Beit Shammai’s opinion.
Rabbi Akiva came to elucidate the actual opinion of Beit Hillel.
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 ל ֹא:אֹומ ִרים
ְ  ֵ ּבית ׁ ַש ַּמאי,ָּתנ ּו ַר ָ ּבנַ ן
יִ ְמ ּכֹור ָא ָדם ֲח ֵמצֹו ְלגֹוי ֶא ָּלא ִאם ֵּכן
 דִּ ְב ֵרי,קֹודם ַה ּ ֶפ ַסח
ֶ יֹוד ַע ּבֹו ׁ ֶשּיִ ְכ ֶלה
ֵ
 ָּכל:אֹומ ִרים
ְ  ו ֵּבית ִה ֵּלל.ֵ ּבית ׁ ַש ַּמאי
,מֹוכרֹו
ְ אֹוכלֹו מו ָּּתר ְל
ְ זְ ַמן ׁ ֶש ּמו ָּּתר ְל
:אֹומר
ֵ ַר ִ ּבי יְ הו ָּדה

The Sages taught a similar principle in a baraita with regard to another tannaitic dispute. Beit Shammai say: A person may not sell
his leaven to a gentileh on Passover eve unless he knows that the
leaven will be finished before Passover. And Beit Hillel say: As
long as it is permitted for the Jew to eat leaven, it is also permitted
for him to sell it to a gentile. The Jew ceases to be responsible for
the leaven sold to a gentile from the moment it is sold. And Rabbi
Yehuda says:
8

halakha

Meat roasted directly on the coals – ב ִב ְ ׂש ָרא ַאגּ ו ְּמ ֵרי:
ּ ְ Meat,
even that of a young goat, onions, and eggs, as well as all other
foods that are not eaten raw (Mishna Berura), may not be left on
coals on Shabbat eve at nightfall as there is concern lest one
stoke the coals. This is true unless he placed them on the coals
long enough before Shabbat to enable them to be roasted like
the food of ben Drosai, which is half-cooked, while it is still day,
in accordance with the answer of Rav Ashi. Others say that the
food of ben Drosai was one-third cooked. If he roasted them

in a prohibited manner, they are prohibited at the conclusion
of Shabbat for a time sufficient for them to be roasted (Rambam Sefer Zemanim, Hilkhot Shabbat 3:9,16; Shulĥan Arukh, Oraĥ
Ĥayyim 254:2–3).

Rabbi Akiva. In a walled city, it is permitted in times of need
even if sufficient time does not remain (Taz; Magen Avraham;
Rambam Sefer Zemanim, Hilkhot Shabbat 6:19; Shulĥan Arukh,
Oraĥ Ĥayyim 246:2).

A person may not sell his object to a gentile, etc. – ל ֹא יִ ְמ ּכֹור
א ָדם ֶח ְפצֹו ְלגֹוי וכו׳:ָ One may only lend, sell, or make a gift of an
object to a gentile on Shabbat eve at nightfall if there remains
sufficient time for the gentile to carry it out of the Jew’s house
while it is still day, as per the opinion of Beit Hillel according to

A person may not sell his leaven to a gentile, etc. – ל ֹא יִ ְמ ּכֹור
א ָדם ֲח ֵמצֹו ְלגֹוי וכו׳:ָ As long as one is permitted to eat leaven, he
may certainly sell it to a gentile, as per the opinion of Beit Hillel
(Rambam Sefer Zemanim, Hilkhot Ĥametz UMatza 3:11; Shulĥan
Arukh, Oraĥ Ĥayyim 443:1).
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