Perek I
Daf 20 Amud a
 ו ַּב ְ ּגבו ִּלין – ְּכ ֵדי ׁ ֶש ֶּת ֱאחֹוז ָהא ּורAnd, however, in the outlying areas, meaning in all of Eretz
 ְ ּב ֶפ ָח ִמין:אֹומר
ֵ  ַר ִ ּבי יְ הו ָּדה. ְ ּברו ּּבֹוYisrael outside the Temple, it is prohibited to light a bonfire
. ָּכל ׁ ֶשהוּאon Shabbat eve, unless there is sufficient time for the fire to
take hold in most of the bonfire, while it is still day. Rabbi
Yehuda says: With a bonfire of coals, even in the outlying
areas one is permitted to light the fire on Shabbat eve at nightfall, even if the fire only spread to any amounth of the bonfire.
The coals, once they are kindled, will not be extinguished
again, and there is no concern lest he come to tend to them
on Shabbat.

Personalities

Ben Drosai – רֹוסאי
ַ ְּבן ד:ּ ֶ Ben Drosai, mentioned here, is the name, or
nickname of a man who lived in Eretz Yisrael; he was a contemporary
of the amora Rabbi Yoĥanan. Ben Drosai was involved in various
shady dealings. Nevertheless, apparently ben Drosai was known to
the Sages and used to obey them in ritual matters. Since they were
familiar with him, they cite him as an example of a person who eats
partially cooked food.
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גמ׳ וְ ַכ ָּמה? ָא ַמר ַר ִ ּבי ֶא ְל ָעזָ ר ָא ַמר
 ְּכ ֵדי ׁ ֶשּיִ ּצֹול ּו ִמ ְ ּבעֹוד יֹום ְּכ ַמ ֲא ַכל:ַרב
 ָא ַמר ַרב ַא ִסי, ִא ְּית ַמר נַ ִמי.רֹוסאי
ַ ְֶּ ּבן ד
 ָּכל ׁ ֶשהוּא ְּכ ַמ ֲא ַכל:יֹוחנָ ן
ָ ָא ַמר ַר ִ ּבי
ּ ׁ רֹוסאי – ֵאין ּבֹו ִמ ׁ ּשוּם ִ ּב
ישו ֵּלי
ַ ְֶּ ּבן ד
 ָּכל ׁ ֶשהוּא:אֹומר
ֵ  ֲחנַ נְיָא, ַּתנְיָא.ּגֹויִ ם
רֹוסאי מו ָּּתר ְל ַה ׁ ְשהֹותֹו
ַ ְְּּכ ַמ ֲא ַכל ֶ ּבן ד
 וְ ַאף ַעל ּ ִפי ׁ ֶש ֵאין ְ ּגרו ָּפה,ַעל ַ ּג ֵ ּבי ִּכ ָירה
.ו ְּקטו ָּמה

GEMARA

We learned in the mishna that one
may only roast meat and other food
items if there remains sufficient time so that they could be
roasted while it is still day. The Gemara asks: And how much
do they need to be roasted in order to be considered sufficient,
so that it will be permitted to complete their cooking afterward? Rabbi Elazar said that Rav said: So that they will be
roasted while it is still day like the food of ben Drosai,ph
which was partially roasted. Ben Drosai was a robber and
pursued by all. He could not wait for his food to roast completely, so he sufficed with a partial roasting. It was also stated
by another of the Sages, as Rav Asi said that Rabbi Yoĥanan
said: Anything that is already cooked like the food of ben
Drosai by a Jew, no longer has a problem of the cooking of
gentiles.nh If a gentile completed cooking this food, it is, nevertheless, permitted to eat, even though, as a rule, it is prohibited to eat food cooked by gentiles. It was taught in a baraita,
Ĥananya says: With regard to anything that is already cooked
like the food of ben Drosai, it is permitted to keep it on the
stove on Shabbat and even though this stove is not swept of
coals and the burning coals are not covered with ashes. Since
the food was already cooked to that extent, there is no concern
that he will come to stoke the coals.
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יב ֲעיָ א
ּ ַ  ִא.נֹותנִין ֶאת ַה ּ ַפת כו׳״
ְ “אין
ֵ
 אֹו,יך דְּ גַ ֵ ּבי ַּתנּ וּר
ְ “ת ְח ּתֹון״ ָה ֵא
ַּ :ְּלהו
?“ת ְח ּתֹון״ ָה ֵאיךְ דְּ גַ ֵ ּבי ָהאוּר
ַּ :דִּ ְיל ָמא
 ְּכ ֵדי:אֹומר
ֵ יעזֶ ר
ֶ  ַר ִ ּבי ֱא ִל,ָּתא ׁ ְש ַמע
.נֶיה ַה ְמדו ָ ּּב ִקין ַ ּב ַּתנּ וּר
ָ ׁ ֶשּיִ ְק ְרמ ּו ּ ָפ
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notes

ּ ׁ מ ׁ ּשוּם ִ ּב:ִ The main discussion
Of the cooking of gentiles – ישו ֵּלי ּגֹויִ ם
of this halakha is in tractate Avoda Zara. The essence of the halakha
is the prohibition of eating food that was cooked by a gentile. The
reason for this prohibition is the concern that one may eat prohibited foods, as well as the desire to separate Jews from gentiles. This
does not apply to all foods; cooked foods that could be eaten uncooked and insignificant foods were not included in this prohibition.

n1

background

Bread in the oven – פת ַ ּב ַּתנּ וּר:ַ ּ The ovens in those days were made
of earthenware. The oven was ignited from below and through a
special opening they would stick the dough to the sides of the oven
for baking. In this method of baking, it is difficult to define which
side is considered the bottom of the bread.
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We learned in the mishna that one may only place bread in
the ovenb on Shabbat eve at nightfall if there remains sufficient
time for its surface to form a crust while it is still day. According to Rabbi Eliezer, it is permitted to place bread in the oven
on Shabbat eve while it is still day if there remains enough time
for a crust to form on its bottom side. A dilemma was raised
before them: With regard to the bottom mentioned in the
mishna, is it that side close to the oven, or perhaps is it the
bottom that is close to the fire? Come and hear a resolution
to this dilemma from what was taught in a baraita that Rabbi
Eliezer says explicitly: So that its surface that is stuck to the
oven will form a crust.h
1
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Oven with bread stuck to its sides

halakha

With coals of any amount – ב ֶפ ָח ִמין ָּכל ׁ ֶשהוּא:ּ ְ Some authorities ruled in accordance with the opinion of Rabbi Yehuda that
there is no need to ignite most of the coals before Shabbat
while it is still day, as they held that he did not disagree with
the opinion of the first tanna (Tur; Rabbeinu Yeruĥam). Others
differ (Beit Yosef; Taz; Rambam Sefer Zemanim, Hilkhot Shabbat
3:19; Shulĥan Arukh, Oraĥ Ĥayyim 255:1-2).
h1

Like the food of ben Drosai – רֹוסאי
ַ ְּכ ַמ ֲא ַכל ֶ ּבן ד:ְּ On Shabbat, it
is permitted to leave on the fire food that was cooked while it
was still day to the extent of the food of ben Drosai. Opinions
differed with regard to the degree that the food of ben Drosai
was cooked. Some ruled that it is half-cooked (Rambam). Others ruled that it is one-third cooked (Rashi). On Shabbat, the rul-

h2



ing is stringent in accordance with the opinion of the Rambam completed the cooking. If it had not been cooked to that extent,
(Magen Avraham; Rambam Sefer Zemanim, Hilkhot Shabbat 3:16, the food is prohibited (Shulĥan Arukh, Yoreh De’a 113:8).
9:5; Shulĥan Arukh, Oraĥ Ĥayyim 254:2).
So that its surface…will form a crust – נֶיה
ָ שּיִ ְק ְרמ ּו ּ ָפ:
ֶ ׁ One may
only place bread in the oven on Shabbat eve at nightfall if the
Like the food of ben Drosai no longer has a problem of the side of the loaf stuck to the oven forms a crust. Once the crust
ּ ׁ רֹוסאי ֵאין ּבֹו ִמ ׁ ּשוּם ִ ּב
cooking of gentiles – ישו ֵּלי ּגֹויִ ם
ַ ְּכ ַמ ֲא ַכל ֶ ּבן ד:ְּ
was formed, he may leave it there even after Shabbat begins, in
The situation discussed is one where a Jew placed a pot on the accordance with the opinion of Rabbi Eliezer as the discussion
fire to cook its contents and then it was removed from the fire in the Gemara was according to his opinion (Taz; Vilna Gaon;
by a Jew or a gentile, only to be subsequently replaced on the Shulĥan Arukh HaRav). Others were stringent with regard to a
fire by a gentile. It is permitted to eat the food and it does not pie and required that a crust be formed on both sides (Rema).
have the legal status of food cooked by a gentile as long as it Others were equally stringent with bread (Shulĥan Arukh HaRav;
had already been cooked like the food of ben Drosai before Rambam Sefer Zemanim, Hilkhot Shabbat 3:18; Shulĥan Arukh,
he removed it from the fire, even though it was a gentile who Oraĥ Ĥayyim 254:5).
h4
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halakha

One may lower the Paschal lamb – ְמ ׁ ַש ְּל ׁ ְש ִלין ֶאת
ה ּ ֶפ ַסח:ַ One is permitted to leave a whole lamb that
was placed in the oven on Shabbat eve before nightfall, in the oven on Shabbat if the oven was sealed
with clay. If it was not sealed with clay, it is prohibited,
as per the conclusion of the Gemara. However, in the
case of the Paschal sacrifice, it is permitted under all
circumstances, since the people of the group are vigilant (Rambam Sefer Zemanim, Hilkhot Shabbat 3:15).
h5

? ַמאי ַט ְע ָמא.“מ ׁ ַש ְּל ׁ ְש ִלין ֶאת ַה ּ ֶפ ַסח״
ְ
 ָהא ָלאו.ִמ ׁ ּשוּם דִּ ְבנֵי ֲחבו ָּרה זְ ִריזִ ין ֵהן
 ֵ ּבין ׁ ְש ִריק, ַ ּג ְדיָ א:ָה ִכי ָלא? וְ ָה ָא ַמר ָמר
ֵ ּבין ָלא ׁ ְש ִריק – ׁ ַש ּ ִפיר דָּ ֵמי! ָה ָתם
. ָה ָכא – ָלא ִמינַ ַּתח,ִמינַ ַּתח

We learned in the mishna that one may lower the Paschal lambh into
the oven on Shabbat eve at nightfall. The Gemara explains: What is the
reason that this was permitted? Because the people of the group who
registered to be counted together for the offering and eating of the Paschal lamb are vigilant in the performance of mitzvot and they will not
transgress the halakhot of Shabbat. The Gemara asks: And if that was not
so, there would not be permission to do so? Didn’t the Master say: The
meat of a kid, whether it is in an oven that is sealed or whether it is in
one that is not sealed, everyone agrees that he may well place it in the
oven at nightfall because taking it out of the oven harms it, and there is
no room for concern that he will do so? If so, there is no room for concern
with regard to the meat of the Paschal lamb, which must be either a goat
or a lamb (Exodus 12:5). The Gemara answers: In any case, it is necessary
to emphasize the vigilance of the members of the group, as there, where
it was permitted, it was specifically in a case that the goat was cut into
pieces. However, here, with regard to the Paschal lamb, the goat is not
cut into pieces. It is roasted whole, in accordance with the halakhot of
the Paschal lamb. Consequently, it does not roast quickly, and there is
room for concern lest he stoke the coals in order to accelerate the roasting. However, since the members of the group are vigilant, the Sages
permitted it.

“ו ַּמ ֲא ִחיזִ ין ֶאת ָהאוּר וכו’” ְמנָ ָהנֵי
ֵּ ִמ
 “ל ֹא ְת ַב ֲער ּו:ילי? ָא ַמר ַרב הוּנָ א
 ְ ּב ָכל,”יכם
ֶ בֹות
ֵ מֹוש
ְ
ֵא ׁש ְ ּב כֹל
,יכם – ִאי ַא ָּתה ַמ ְב ִעיר
ֶ בֹות
ֵ מֹוש
ְ
ֲא ָבל ַא ָּתה ַמ ְב ִעיר ִ ּב ְמד ּו ַרת ֵ ּבית
 ִאי: ַמ ְת ִקיף ָל ּה ַרב ִח ְסדָּ א.ַה ּמ ֵֹוקד
ָה ִכי – ֲא ִפילּ ּו ַ ּב ׁ ּ ַש ָ ּבת נַ ִמי! ֶא ָּלא ָא ַמר
יש ֵרי
ְ ׁ  ְק ָרא ִּכי ֲא ָתא – ְל ִמ:ַרב ִח ְסדָּ א
 וְ כ ֲֹהנִים,ֵא ָב ִרים ו ְּפ ָד ִרים הוּא דַּ ֲא ָתא
.זְ ִריזִ ין ֵהן

We learned the following in the mishna: And one may light the fireh in
the bonfire of the Chamber of the Hearth in the Temple on Shabbat eve
adjacent to nightfall and allow the fire to spread afterward throughout the
entire bonfire. The Gemara asks: From where are these matters that
doing so is permitted, derived? Rav Huna said, as it is stated: “You shall
kindle no fire in all of your habitations on the day of Shabbat” (Exodus
35:3). The Gemara infers: “In all of your habitations,” the dwelling places of the Jewish people, you may not kindle fire, but you may kindle fire
on Shabbat in the bonfire of the Chamber of the Hearth, which is in the
Temple. Rav Ĥisda objects: If so, if that is the source for the fact that
kindling the fire is permitted on Shabbat eve at nightfall, it should also be
permitted to kindle it even on Shabbat itself. Why kindle the fire while
it is still day? Rather, Rav Ĥisda said, it should be understood as follows:
When the verse came, it came to permit burning the limbs and fatsn of
the sacrifices on the altar, even on Shabbat. Lighting the bonfire of the
Chamber of the Hearth was not permitted on Shabbat itself, since it is not
part of the Temple service. It was kindled merely for the benefit of the
priests. The fact that there was no concern about lighting the bonfire on
Shabbat eve at nightfall is because the priests are vigilant with regard to
mitzvot, and they will certainly not come to stoke the coals.

5

And one may light the fire – ו ַּמ ֲא ִחיזִ ין ֶאת ָהאוּר: In the
Temple, it was permitted to light the wood of the fire
in the bonfire of the Chamber of the Hearth before
Shabbat, and there was no room for concern that
they might stoke the coals, since the priests are vigilant (Rambam Sefer Zemanim, Hilkhot Shabbat 3:20).
h6

Bonfire in the outlying areas – מדו ָּרה ַ ּב ְ ּגבו ִּלין:ְ It is
permitted to leave a bonfire to burn on its own on
Shabbat when most of its fuel was already ignited
on Shabbat eve at nightfall, in accordance with the
opinion of Shmuel, as there is a baraita that supports
his opinion (Rambam Sefer Zemanim, Hilkhot Shabbat
3:19; Shulĥan Arukh, Oraĥ Ĥayyim 255:1; Vilna Gaon).
h7

6

2

 ַמאי.“ו ַּב ְ ּגבו ִּלין ְּכ ֵדי ׁ ֶש ֶּת ֱאחֹוז כו׳״
. רֹוב ָּכל ֶא ָחד וְ ֶא ָחד:רו ָ ּּבן? ָא ַמר ַרב
ֹאמר ּו
ְ  ְּכ ֵדי ׁ ֶש ּל ֹא י:ּו ׁ ְשמו ֵּאל ָא ַמר
 ְּתנָ א ַרב.יהן
ֶ ָה ֵבא ֵעצִ ים וְ נַ ּנ ִַיח ַּת ְח ֵּת
 ְּכ ֵדי ׁ ֶש ְּת ֵהא:יה ִל ׁ ְשמו ֵּאל
ֵ ִחּיָ יא ְל ַס
ּ ּיע
 וְ ל ֹא ׁ ֶש ְּת ֵהא,יה
ָ עֹולה ֵמ ֵא ֶיל
ָ ׁ ַש ְל ֶה ֶבת
.עֹולה ַעל יְ ֵדי דָּ ָבר ַא ֵחר
ָ ׁ ַש ְל ֶה ֶבת

We also learned in the mishna that in the outlying areash one may not
light a bonfire on Shabbat eve at nightfall unless there is sufficient time
for the fire to take hold in most of the bonfire. The Gemara asks about
this: What is meant by the measure of most of it? Rav said: Most of each
and every one of the branches. And Shmuel said: It is sufficient if the
branches are sufficiently lit so that they will not say to each other: Bring
thinner branches,n which are easier to kindle, and we will place them
beneath the existing branches to accelerate their burning. Rav Ĥiyya
taught a baraita to support Shmuel, from a halakha that was stated with
regard to the Temple candelabrum. The baraita said that it must be lit to
the point that the flame will ascend on its own and not that the flame
will ascend due to something else. In a place where kindling is required,
it is sufficient to ensure that the fire burns on its own (Tosafot).
7
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notes

It came to permit limbs and fats – יש ֵרי ֵא ָב ִרים ו ְּפ ָד ִרים
ְ ׁ ְל ִמ
הוּא דַּ ֲא ָתא: It is clear from the Torah that there are offerings
sacrificed on Shabbat itself to which the prohibitions of
Shabbat, i.e., slaughtering the offering, preparing it for sacrifice,
and kindling the fire on the altar, do not apply at all. However, there were tasks in the Temple that were not part of the
daily service and could be postponed. A primary example is
the burning of the limbs and fats. Frequently, there was not
enough time to burn the limbs and fats of the Friday sacrifices
n2
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Perek I . 20a . כ ףד. קרפ

׳א

prior to Shabbat. Since these limbs remained on the altar, a
verse was necessary to explicitly permit their burning even on
Shabbat, since the burning of the limbs on the altar was also
part of the service of the Temple. However, with regard to other
parts of the Temple service, only rabbinic decrees did not apply.
Torah prohibitions were in effect.
n3

Most of each and every one…so that they will not say:
Bring branches, etc. – ֹאמר ּו
ְ ד…כ ֵדי ׁ ֶש ּל ֹא י
ְּ רֹוב ָּכל ֶא ָחד וְ ֶא ָח

ה ֵבא ֵעצִ ים וכו׳:ָ Rav’s interpretation of the mishna is clear.
He says that the phrase: For the fire to take hold in most of
the bonfire, refers to each individual branch. On the other
hand, Shmuel’s opinion requires an explanation. He explains that the term most of the bonfire does not mean a
majority here, but it means “a lot [rov],” as in the verse: “According to the multitude [rov] of the years” (Leviticus 25:16).
A large fire is one that burns untended (Rav Elazar Moshe
Horovitz).

 וְ ָא ְמ ִרי. רֹוב ָע ְביֹו: ַרב ָא ַמר,ֵעץ יְ ִח ִידי
ּ ֵ  ְ ּברֹוב ֶה:ָל ּה
: ָא ַמר ַרב ּ ַפ ּ ָפא.יקפֹו
 ו ָּב ֵעינָ ן רֹוב,ִה ְל ָּכ ְך ָ ּב ֵעינָ ן רֹוב ָע ְביֹו
ּ ֵ ֶה
 ְּכ ֵדי: ַר ִ ּבי ִחּיָ יא ָא ַמר, ְּכ ַת ָּנ ֵאי.יקפֹו
.אכת ָהא ּו ָּמן
ֶ ׁ ֶשּיִ ׁ ָש ֵחת ָה ֵעץ ִמ ְּמ ֶל
 ְּכ ֵדי:אֹומר
ֵ ַר ִ ּבי יְ הו ָּדה ֶ ּבן ְ ּב ֵת ָירא
 וְ ַאף ַעל.ֹאחז ָה ֵא ׁש ִמ ׁ ּ ְשנִי צְ ָד ִדין
ַ ׁ ֶש ּת
“את
ֵ .ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר זֵ ֶכר ַלדָּ ָבר
צֹותיו ָא ְכ ָלה ָה ֵא ׁש וְ תֹוכֹו נָ ָחר
ָ ׁ ְשנֵי ְק
.אכה״
ָ ֲהיִ צְ ַלח ִל ְמ ָל

To this point, the Gemara was discussing a bonfire. However,
the Gemara asks: What is the halakha with regard to a single
branchh that one kindles on Shabbat eve? Rav said: Most of
the thickness of the wood must ignite while it is still day, before
Shabbat. Others say the same halakha in the name of Rav: Most
of the circumference of the wood must ignite while it is still day,
before Shabbat. Rav Pappa said: Since there is disagreement
with regard to Rav’s halakha, and it is not clear exactly what he
said, therefore, we require most of its thickness to ignite and
we require most of its circumference to ignite; thereby, we
avoid entering into a situation of uncertainty. The Gemara comments: This dispute is parallel to the dispute of the tanna’im,
who disagreed with regard to a different matter. Rabbi Ĥiyya
said: A fire is considered to be kindled when the wood will be
ruined to the extent that it can no longer be used for the work
of a craftsman. And Rabbi Yehuda ben Beteira says: So that
the fire will take hold from both sides of the wood. And he
added: And even though there is no proof for the matter, i.e.,
what constitutes burning as far as Shabbat is concerned, nevertheless there is an allusion to the matter that wood in this
condition is considered burnt, as it is stated: “Behold, it is cast
into the fire for fuel; the fire consumed both of its ends and
the midst of it is burned. Is it fit for any work?” (Ezekiel 15:4).
8

 ַמאי ָאח? ָא ַמר.וְ ָה ָאח ְל ָפנָיו ְמב ָֹע ֶרת״
 ֵעצִ ים: ו ׁ ְּשמו ֵּאל ָא ַמר. ַא ְחוָ ונָ א:ַרב
:ּ ַההוּא דַּ ֲא ַמר ְלהו.ׁ ֶש ּנ ְִד ְלק ּו ְ ּב ַא ְחוָ ונָא
. ִא ׁ ְש ַּת ַּכח ַע ְר ְב ָתא.ַמאן ָ ּב ֵעי ַא ְחוָ ונָא

Along the same lines, the Gemara cites a different verse that
discusses burning fire, as it relates to King Jehoiakim: “And the
hearth [aĥ] was burning before him” ( Jeremiah 36:22).
Amora’im disputed the question: What is the aĥn mentioned in
the verse? Rav said that it means willow branch [aĥvana]. And
Shmuel said: It is referring to wood that was lit with aĥvana,
meaning with fraternity [aĥva], i.e., that each piece of wood is
lit from another, even small ones from large ones. The meaning
of the word aĥvana was forgotten; the Gemara relates that this
man, who said to people in the marketplace: Who wants
aĥvana? And he was found to be selling willow, and therefore,
the meaning of the word was understood.

יכין
ִ  ָקנִים ֵאין צְ ִר:ָא ַמר ַרב הוּנָ א
 ַ ּג ְר ִעינִין ֵאין.יכין רֹוב
ִ  ֲאגָ ָדן – צְ ִר,רֹוב
יכין
ִ חֹותלֹות – צְ ִר
ָ  נְ ָתנָן ְ ּב,יכין רֹוב
ִ צְ ִר
, ַאדְּ ַר ָ ּבה: ַמ ְת ִקיף ָל ּה ַרב ִח ְסדָּ א.רֹוב
, ָקנִים – ִמ ַ ּב ְד ָרן.יפ ָכא ִמ ְס ַּת ְ ּב ָרא
ְ ּ ִא
, ַ ּג ְר ִעינִין – ִמ ַ ּב ְד ָרן:ֲאגָ ָדן – ָלא ִמ ַ ּב ְד ָרן
 ִא ְּית ַמר.חֹותלֹות – ָלא ִמ ַ ּב ְד ָרן
ָ נְ ָתנָן ְ ּב
,נַ ִמי

Rav Huna said: Reeds with which he lights a bonfire on Shabbat eve do not require that most of the reeds ignite prior to
Shabbat, because they burn easily. However, if he tied them
together into a bundle, the reeds assume the legal status of a
wooden beam and most of the reeds need to catch fire before
Shabbat. The same is true with regard to date seeds that he
kindles. They do not require that most of them catch fire before
Shabbat, because they burn easily. However, if he placed them
in woven baskets [ĥotalot],b most of the seeds need to ignite
before Shabbat. Rav Ĥisda strongly objects to this: On the
contrary, the opposite makes sense, as reeds are scattered and
difficult to burn. When they are bundled, they are not scattered, and therefore burn more easily. Similarly, seeds are scattered. And if he placed them in woven baskets, they are not
scattered. It was also stated

halakha

Single branch – יְח ִידי
ִ עץ:ֵ One who wants to use light a fire for
Shabbat must light most of the width and most of the circumference of each single piece of wood before Shabbat, as per the
conclusion of Rav Pappa (Rambam Sefer Zemanim, Hilkhot Shabbat 3:19; Shulĥan Arukh, Oraĥ Ĥayyim 255:1).
h8

notes

What is the aĥ – מאי ָאח:ַ Some say that this passage does not
belong here, but on the next page, where the manner in which
a willow can be used for burning is discussed (Rav Tzvi Hirsch
Ĥayyot).

n4

background

Woven baskets [ĥotalot]– חֹותלֹות:
ָ The ge’onim taught that these
were woven baskets of dried palm leaves, and as a rule, were
used to hold dates. They also used them to press the dates into
solid blocks, and store them for the winter. These baskets were
also used as flowerpots in which plants were temporarily grown.
Those flowerpots were called parpisai.
b3

4

3

Perek I
Daf 20 Amud b

halakha

ַּ
Reeds…seeds, etc. – נִים…ג ְר ִעינִין וכו׳
ק:ָ If reeds and seeds were
bundled and connected and one wants to light them Shabbat
eve before nightfall, he must light them in a manner that most
of them will burn on their own before Shabbat begins. If they
are not connected, there is no requirement that most of them
burn before Shabbat. This is based on the variant reading of Rav
Kahana’s statement in the Rif and the Rambam. Others rule the
opposite, based on the version of Rav Kahana’s statement in the
Gemara (Rosh; Rambam Sefer Zemanim, Hilkhot Shabbat 3:21;
Shulĥan Arukh, Oraĥ Ĥayyim 255:3).
h1

–  ָקנִים ׁ ֶש ֲאגָ ָדן:ָא ַמר ַרב ָּכ ֲהנָ א
.יכין רֹוב
ִ  ל ֹא ֲאגָ ָדן ֵאין צְ ִר,יכין רֹוב
ִ צְ ִר
– חֹותלֹות
ָ  נְ ָתנָן ְ ּב,ַ ּג ְר ִעינִין – צְ ִר ִיכין רֹוב
.יכין רֹוב
ִ ֵאין צְ ִר



on a similar note, Rav Kahana said: Reeds that one tied them
into a bundle, require that most of them ignite. If one did not
tie them into a bundle, they do not require that most of them
ignite, in accordance with the statement of Rav Huna. However, seedsh require that most of them ignite. And if he placed
them in woven baskets, they do not require that most of them
catch fire.
1
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halakha

Bonfires – מדוּרֹות:ְ It is sufficient to ignite even the slightest
part of bonfires made of pitch, sulfur, straw, and rakings, as
well as fat and wax adjacent to Shabbat, according to the
variant reading of the Rif of the statement of Rav Yosef and
the baraita (Rambam Sefer Zemanim, Hilkhot Shabbat 3:22;
Shulĥan Arukh, Oraĥ Ĥayyim 255:3).
h2

 ַא ְר ַ ּבע ְמד ּורֹות ֵאין,יֹוסף
ֵ ָּתנֵי ַרב
 וְ ׁ ֶשל, וְ ׁ ֶשל ָ ּג ְפ ִרית, ׁ ֶשל זֶ ֶפת:צְ ִר ִיכין רֹוב
 ַאף:נִיתא ָּתנָ א
ָ  ְ ּב ַמ ְת. וְ ׁ ֶשל ְר ָבב,ְ ּג ִבינָ ה
.ׁ ֶשל ַק ׁש וְ ׁ ֶשל ְ ּג ָב ָבא

Rav Yosef taught a baraita: Four bonfiresh do not require that
most of the flammable materials catch fire, as their materials burn
easily once the fire takes hold of them. And they are: A bonfire of
pitch, and of sulfur, and of dry cheese, and of fatty materials. And
it was taught in a baraita: A bonfire of straw and one of rakings of
wood gathered from the field also do not require that most of it
catch fire.

 ֵעצִ ים ׁ ֶשל ָ ּב ֶבל ֵאין:יֹוחנָן
ָ ָא ַמר ַר ִ ּבי
 ַמאי:יֹוסף
ֵ  ַמ ְת ִקיף ָל ּה ַרב.יכין רֹוב
ִ צְ ִר
 ָה ׁ ְש ָּתא ּ ְפ ִת ָילה,ימא ִס ְיל ֵתי
ָ ִהיא? ִא ֵיל
 ַה ַּמ ְד ִליק צָ ִריךְ ׁ ֶשּיַ ְד ִליק:ָא ַמר עו ָּּלא
 ִס ְיל ֵתי ִמ ָ ּב ֲעיָ א! ֶא ָּלא,ְ ּברֹוב ַהּיֹוצֵ א
 ָר ִמי ַ ּבר. ׁש ָֹוכא דְּ ַא ְרזָ א:יֹוסף
ֵ ָא ַמר ַרב
. זַ אזָ א:ַא ָ ּבא ָא ַמר

Rabbi Yoĥanan said: Babylonian wood does not require that
most of it catch fire. Rav Yosef the Babylonian objects: What is
that wood that they use in Babylonia that burns so well? If you say
that it refers to wood slivers used for burning and light, now that
with regard to a wick, Ulla said that one who lights it for a Shabbat
lamp must light most of what emerges from the vessel; is it necessary to mention with regard to wood slivers that most of them must
be lit? Rather, Rav Yosef said: Certainly the reference is to the
branch of a cedar tree. And Rami bar Abba said: The reference
here is to a hyssop [zaza].l

2

language

Hyssop [zaza] – זַ אזָ א: This word is perhaps related to the
Middle Persian zāz, meaning grass. According to the ge’onim,
zaza means the branch of a tree used for burning.
l1

1
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Perek I . 20b . כ ףד: קרפ

׳א

Summary of
Perek I
The talmudic discussions in this chapter encompassed a wide variety of topics, some
of which were not related to the laws of Shabbat. The main focus of this chapter was
the explication of two major topics: The halakhot of carrying from one domain to
another on Shabbat and activities that are permitted or prohibited on Shabbat eve.
Although the discussion of a significant portion of the halakhot of carrying out will
not be completed until Chapters 7–10 of this tractate, several select issues were analyzed exhaustively in this chapter: The various Shabbat domains and many of the
rulings and details that pertain to them; halakhic rulings with regard to intermediate
domains and areas, e.g., holes in a wall adjacent to the public domain; and even explanations of some of the fundamental principles upon which these halakhot are based.
Similarly, in this chapter, the parameters of lifting and placing were clearly defined;
the question of lifting from and placing upon a significant surface was addressed; and
the definition of what constitutes a significant surface in this regard was discussed.
Another series of halakhot discussed primarily in this chapter are those governing
activities from which one must refrain on Shabbat eve. Among these halakhot are
those that were decreed as safeguards by the Sages, who prohibited performance of
certain actions on Shabbat eve lest one forget and come to perform a prohibited labor
on Shabbat itself, e.g., the tailor may not go out with his needle.
This chapter also contained a significant, fundamental discussion of whether or not
one is permitted to take action on Shabbat eve that will cause a prohibited labor to
be performed on Shabbat on its own or by a gentile. In those cases, it is the opinion
of Beit Shammai that gave extremely limited license to perform those actions, as they
extended the prohibition to perform a prohibited labor to one’s utensils as well. On
the other hand, Beit Hillel, whose opinion in this case is the accepted halakha, are
of the opinion that the prohibitions of Shabbat apply to the person and not to the
utensils with which the labor is performed. Based upon that principle, automatic
processes initiated before Shabbat that continue to function on Shabbat itself are
permitted. In practice, there are many exceptions to this principle, but the basic
halakha is based upon this foundation.
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You shall not kindle a fire throughout your settlements
on the Shabbat day.
(Exodus 35:3)
You shall call the Shabbat a delight, the holy of the
Lord honorable.

Introduction to
Perek II

(Isaiah 58:13)

Delighting in Shabbat is not a mitzva by Torah law, but is first mentioned in the book
of Isaiah. However, many of the halakhot and customs of Shabbat are based upon
this mitzva.
Kindling the Shabbat lights in deference to Shabbat is based on the mitzva of
delighting in Shabbat, as there can be no delight or enjoyment, even in a festive
meal, in a house that is dark and bereft of illumination. With the lighting of the Shabbat lights, there is thus an element of delight, as well as deference to Shabbat day.
However, since there is a strict prohibition against kindling fire or extinguishing it on
the Shabbat day, special care must be taken to ensure that the kindling of the lights
on Shabbat eve will not lead to kindling or extinguishing fire once Shabbat begins.
Therefore, the Sages instituted safeguards and precautions with regard to the various
substances that may be used in kindling the Shabbat lights as well as with regard to
the manner in which their light may be utilized on Shabbat eve and on Shabbat day.
The primary focus of this chapter is the elucidation of the parameters of the prohibited labors of kindling and extinguishing, along with a discussion of precautionary
measures enacted to enable use of the light of an oil lamp on Shabbat.
Other related topics, including the mitzva of the Hanukkah lights, are discussed in
this chapter.





95

Perek II
Daf 20 Amud b
This mishna cites a list of fuels and wicks that one may
not use in kindling the Shabbat lights, either because
their use might induce one to perform a prohibited labor
on Shabbat or because they are not in keeping with the
deference due Shabbat. The mishna begins by listing the
materials that one may not use as wicks. That is followed
by a list of the substances that one may not use as fuel.
יקין ו ַּב ָּמ ה ֵא ין
ִ מתני׳ ַ ּב ֶּמ ה ַמ ְד ִל
 וְ ל ֹא,ַמ ְד ִל ִיקין? ֵאין ַמ ְד ִל ִיקין ל ֹא ְ ּב ֶל ֶכ ׁש
, וְ ל ֹא ִ ּב ְפ ִת ַילת ָה ִא ָידן, ְ וְ ל ֹא ְ ּב ָכ ָלך,חֹוסן
ֶ ְ ּב
ירֹוקה ׁ ֶש ַעל
ָ  וְ ל ֹא ִ ּב,וְ ל ֹא ִ ּב ְפ ִת ַילת ַה ִּמ ְד ָ ּבר
 וְ ל ֹא, וְ ל ֹא ְ ּב ׁ ַש ֲעוָ ה, וְ ל ֹא ְ ּבזֶ ֶפת.ּ ְפנֵי ַה ַּמיִ ם
 וְ ל ֹא,יפה
ָ  וְ ל ֹא ְ ּב ׁ ֶש ֶמן ְ ׂש ֵר,ְ ּב ׁ ֶש ֶמן ִקיק
:אֹומר
ֵ  נַ חוּם ַה ָּמ ִדי. וְ ל ֹא ְ ּב ֵח ֶלב,ְ ּב ַא ְליָ ה
:אֹומ ִרים
ְ  וַ ֲח ָכ ִמים,ַמ ְד ִל ִיקין ְ ּב ֵח ֶלב ְמבו ׁ ּ ָּשל
ֶא ָחד ְמבו ׁ ּ ָּשל וְ ֶא ָחד ׁ ֶש ֵאינֹו ְמבו ׁ ּ ָּשל – ֵאין
.ַמ ְד ִל ִיקין ּבֹו

MISHNA

With what may one light the Shabbat lamp, and with what may one
not light n it? With regard to types of prohibited wicks,h one
may light neither with cedar bast [lekhesh], nor with uncombed flax [ĥosen], nor with raw silk [kalakh],lb nor
with willow bast [petilat ha’idan], nor with desert weed
[petilat hamidbar], nor with green moss that is on the
surface of the water. With regard to types of prohibited
oils,h one may light neither with pitch [zefet], nor with wax
[sha’ava], nor with castor oil [shemen kik], nor with burnt
oil [shemen sereifa], nor with fat from a sheep’s tail [alya],
nor with tallow [ĥelev]. Naĥum the Mede says: One may
light with boiled tallow. And the Rabbis say: Both tallow
that was boiled and tallow that was not boiled, one may
not light with them.

GEMARA

Most of the terms used in the mishֹוכא
ָ  ׁש.ֹוכא דְּ ַא ְרזָ א
ָ “ל ֶכ ׁש״ – ׁש
ֶ גמ׳
na were not understood in Babyloנִיתא
ָ דְּ ַא ְרזָ א ֵעץ ְ ּב ָע ְל ָמא הוּא! ְ ּב ַע ְמ ָר
nia. Therefore, the Gemara translated and clarified them. We
.יה
ּ  דְּ ִאית ֵ ּבlearned in the mishna that one may not light with lekhesh.
The Gemara explains that lekhesh is the branch of the cedar
tree. The Gemara asks: Isn’t the cedar mere wood? How
would one fashion a wick out of wood? The Gemara answers: The mishna is referring to the woolly substance that
is beneath its bark.
נְעֹורת ׁ ֶשל
ֶ :יֹוסף
ֵ  ָא ַמר ַרב.חֹוסן״
ֶ “וְ ל ֹא ְ ּב
 “וְ ָהיָ ה: וְ ָה ְכ ִתיב:יה ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.ּ ִפ ׁ ְש ָּתן
נְעֹורת
ֶ חֹוסן ָלאו
ֶ ְּנְעֹורת״ ִמ ְּכ ָלל ד
ֶ ֶה ָחסֹון ִל
 ִּכ ָּיתנָ א דְּ ַדּיִ יק וְ ָלא:הוּא! ֶא ָּלא ֲא ַמר ַא ַ ּביֵ י
.נְ ִפיץ

The mishna taught further that one may not light with ĥosen.
Rav Yosef said: Ĥosen is tow, thin chaff that falls off the stalk
of combed flax.n Abaye said to him: Isn’t it written: “And
the ĥason shall be as tow” (Isaiah 1:31)? By inference, ĥosen
is not tow. Rather, Abaye said: Ĥosen is flax whose stalk
was crushed but not yet combed. The threads in the stalk
are still covered by a shell and therefore do not burn well.

 ׁ ְש ִא ְל ִּתינְ ה ּו: ֲא ַמר ׁ ְשמו ֵּאל.“וְ ל ֹא ְ ּב ָכ ָלךְ ״
 ּכו ְּל ָּכא:) וְ ָא ְמ ִרי ָ(ל ּה,חֹותי יַ ָּמא
ֵ ְָל ָכל נ
: ַרב יִ צְ ָח ק ַ ּבר זְ ִע ָירא ֲא ַמ ר. יה
ּ ׁ ְש ֵמ
.גּ ו ׁ ְּש ְק ָרא

And we also learned in the mishna that one may not light
with kalakh. Shmuel said: I asked all seafarers, and they
said to me that the present-day name of kalakh mentioned
in the mishna is kulka. Rav Yitzĥak bar Ze’ira said: Kalakh
is the cocoon of the silkworm [gushkera].l

יה דְּ ַר ָ ּבנָ א נְ ֶח ְמיָ ה
ּ ָר ִבין וְ ַא ַ ּביֵ י ָהו ּו יָ ְת ִבי ַק ֵּמ
יה דַּ ֲהוָ ה ָל ֵב ׁיש
ּ ֵ ַחזְ י,ֲאחו ּּה דְּ ֵר ׁיש ָ ּגלו ָּתא
 ַהיְ ינ ּו:יה ָר ִבין ְל ַא ַ ּביֵ י
ּ  ָא ַמר ֵל.ְמ ַט ְּכ ָסא
 ֲאנַן ׁ ִש ָירא ּ ְפ ַרנְ ָדא:יה
ּ  ָא ַמר ֵל.ָּכ ָלךְ דִּ ְתנַן
.יה
ּ ָק ֵרינַן ֵל

The Gemara relates that Ravin and Abaye were sitting before Rabbana Neĥemya, brother of the Exilarch. Ravin
saw that Rabbana Neĥemya was wearing metaksa,l a type
of silk. Ravin said to Abaye: This is the kalakh that we
learned in our mishna. Abaye said to him: We call it shiral
peranda.l

יקין
ִ  ַה ׁ ּ ִש ָיר ִאים וְ ַה ָּכ ָל ְך וְ ַה ִס ִיר:יבי
ֵ ית
ִ ֵמ
.ַחּיָ ִיבין ְ ּבצִ יצִ ית! ְּתיו ְּב ָּתא דְּ ָר ִבין ְּתיו ְּב ָּתא
 ׁ ִש ָירא ְלח ּוד וְ ׁ ִש ָירא:ימא
ָ יב ֵעית ֵא
ּ ָ ִא
.ּ ְפ ַרנְ ָדא ְלחוּד

The Gemara raises an objection from that which we learned:
The shira’im, the kalakh, and the sirikin,l different types of
silk, all require ritual fringes. Apparently, shira’im and kalakh are different types of silk. This is a conclusive refutation
of the statement of Ravin who identified kalakh with shira
peranda. The Gemara responds: Indeed, it is a conclusive
refutation. If you wish, say instead that shira is a distinct
entity, and shira peranda is a distinct entity. Shira peranda
is kalakh.



notes

With what may one light and with what may one not light,
etc. – יקין וכו׳
ִ יקין ו ַּב ָּמה ֵאין ַמ ְד ִל
ִ ב ֶּמה ַמ ְד ִל:
ּ ַ Lighting the Shabbat
lamp with inferior wicks and oils, where the wick does not draw
the oil properly, is prohibited because the purpose of this mitzva
is to utilize the light. If the light emitted by inferior wicks and oils
is weak and dim, the concern is that the person will abandon the
Shabbat lights, defeating their purpose, which is to enjoy their
light (see Rambam).
Tow of combed flax – נְעֹורת ׁ ֶשל ּ ִפ ׁ ְש ָּתן:
ֶ According to the Gemara,
the verse from Isaiah: “And the strong [ĥason] shall be as tow
[ne’oret],” refers to processing the flax. In the course of that process, the raw flax is combed to break down the fibrous core and
remove impurities. This is a metaphor for the wicked, who will
undergo the same process and will ultimately be broken and
crushed (Jerusalem Talmud).
halakha

Disqualifications of wicks – פסו ֵּלי ּ ְפ ִתילֹות:ְ ּ One may not make
wicks for Shabbat lamps from material that will cause the flames
to jump and flicker, as explained in the mishna and Gemara, regardless of where in the house they are lit. Even if the alternative is not fulfilling the mitzva at all, one may not light with the
wicks listed in the mishna (Peri Megadim; Rambam Sefer Zemanim,
Hilkhot Shabbat 5:5; Shulĥan Arukh, Oraĥ Ĥayyim 264:1).
Disqualification of oils – פסוּל ׁ ְש ָמנִים:ְ ּ It is only permitted to light
Shabbat lamps using oil that is drawn easily by the wick, as per the
list in the mishna. Even if the alternative is not fulfilling the mitzva
at all, one may not light with the oils listed in the mishna (Peri
Megadim; Rambam Sefer Zemanim, Hilkhot Shabbat 5:8; Shulĥan
Arukh, Oraĥ Ĥayyim 264:3).
language

Raw silk [kalakh] – ְכ ָלך:ָּ Perhaps this word is related to the Persian
kurg, which means a delicate, soft wool.
The cocoon of the silkworm [gushkera] – גּ ו ׁ ְּש ְק ָרא: The source of
this word appears to be from the Persian khuskar, which means
coarse flour that is full of bran. This term was also used to connote
a low-quality, coarse silk fabric.
Metaksa – מ ַט ְּכ ָסא:ְ This is a Greek word μέταξα, metaxa, meaning
silk, especially raw silk.
Shira – ש ָירא:ִׁ The words shira’in and shira are Aramaic. Apparently,
their source is Chinese by way of the Greek σιρικόν, sirikon.
Peranda – פ ַר ָנְדא:ְ ּ From the Middle Persian parand, which means
silk.
Sirikin – ס ִיר ִיקין:ִ From the Greek σιρικόν, sirikon, meaning a silk
garment or silk.

background

Raw silk – כ ָל ְך:ָּ

Persian silk fabric
כ ףד:  ׳ב קרפ. Perek II . 20b
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The Sages added to the list wicks of wool and hair – הֹוסיפ ּו
ִ
יהן ׁ ֶשל צֶ ֶמר וְ ׁ ֶשל ֵ ׂש ָער
ֶ ע ֵל:ֲ One may not fashion wicks from wool
or hair for use on Shabbat, as per the baraita (Rambam Sefer Zemanim, Hilkhot Shabbat 5:5; Shulĥan Arukh, Oraĥ Ĥayyim 264:1).
Lest you say it is also unfit for use for wicks – ימא
ָ ַמה ּו דְּ ֵת
ל ְפ ִתילֹות נַ ִמי ָלא ַחזְ יָא:ִ It is permitted to light a wax candle or one
made of pitch or fat on Shabbat, if the wick is made of a permitted material (Mishna Berura). These materials were disqualified
for use only in their liquid state (Rambam Sefer Zemanim, Hilkhot Shabbat 5:8; Shulĥan Arukh, Oraĥ Ĥayyim 264:7).
background

Pitch and tar – זֶ ֶפת וְ ַע ְט ָרן: Until approximately one hundred
years ago, most pitch and tar were extracted from trees. The
manufacture of wood coal employed a method of dry, destructive distillation of trees, the derivatives of which were pitch and
tar. These substances were used primarily for waterproofing
utensils.

 ָר ִבין וְ ַא ַ ּביֵ י.“וְ ל ֹא ִ ּב ְפ ִת ַילת ָה ִא ָידן״ ַא ֲחוִ ינָ א
 ָחזֵ ינְ ה ּו,יתא
ָ ָהו ּו ָק ָאזְ ל ּו ְ ּב ַפ ְק ָּתא דְּ ַט ְמרו ִּר
 ַהיְ ינ ּו:יה ָר ִבין ְל ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.ְל ָהנְ ה ּו ַא ְר ָ ּב ָתא
 ַה ִהיא ֵעץ ְ ּב ָע ְל ָמא:יה
ּ  ֲא ַמר ֵל.ִא ָידן דִּ ְתנַ ן
.נִיתא דְּ ֵבינִי ֵ ּבינִי
ָ יה ַע ְמ ָר
ּ הוּא! ְק ַלף וְ ַא ֲחוֵ י ֵל
.“וְ ל ֹא ִ ּב ְפ ִת ַילת ַה ִמ ְד ָ ּבר״ ׁ ַש ְב ָרא

And we learned in the mishna that one may not light with
petilat ha’idan. The Gemara explains that petilat ha’idan is
willow, which does not burn well. The Gemara relates that
Ravin and Abaye were walking in the valley of Tamrurita.
They saw these willow trees. Ravin said to Abaye: This is
the idan that we learned in the mishna. Abaye said to him:
But this is mere wood. How would one fashion a wick from
it? Ravin peeled the bark and showed him the wool-like
substance between the bark and the tree. We also learned
in the mishna: Nor with desert silk [petilat hamidbar].
That is the mullein plant, which does not burn well.

ימא
ָ  ַמאי ִהיא? ִא ֵיל.ירֹוקה ׁ ֶש ַעל כו׳״
ָ  “וְ ל ֹא ִ ּבAnd we learned in the mishna that one may not use the
 או ָּּכ ְמ ָתא דַּ ֲח ִריצִ י – ִא ְיפרו ִּכי ְמ ָפ ְר ַכן! ֶא ָּלאgreen moss that is on the surface of the water to fashion a
. או ָּּכ ְמ ָתא דְּ ַא ְר ָ ּבא: ָא ַמר ַרב ּ ַפ ּ ָפאwick for lighting the Shabbat lamp. The Gemara asks: What
is this green moss? If you say that it is the moss found on
standing water, isn’t that moss brittle and therefore unfit
material from which to fashion a wick? Rather, Rav Pappa
said: It is referring to the moss that accumulates on ships,
which is more pliable and when dried can be fashioned into
a wick.
.יהן ׁ ֶשל צֶ ֶמר וְ ׁ ֶשל ֵ ׂש ָער
ֶ הֹוסיפ ּו ֲע ֵל
ִ : ָּתנָ אIt was taught in a baraita: The Sages added to the list of
–  ֵ ׂש ָער, צֶ ֶמר ִמ ְכוַ וץ ַּכוֵ ויץ: וְ ַת ָּנא דִּ ַידןprohibited wicks in the mishna those made of wool and
h
. ְיח ַרך
ֲ יחרו ֵּכי ִמ
ֲ  ִאhair as well. The Gemara remarks: And our tanna did not
consider it necessary to enumerate these because it is virtually impossible to fashion wicks from these materials, as,
when they burn, wool shrinks and hair is scorched. Consequently, they are unsuitable for use as wicks.
–  ׁ ַש ֲעוָ ה,יפ ָּתא
ְ ִ זֶ ֶפת – ז.“וְ ל ֹא ְ ּבזֶ ֶפת״
, ַעד ָּכאן – ּ ְפסוּל ּ ְפ ִתילֹות: ָּתנָ א.ִקירו ָּתא
יטא! ׁ ַש ֲעוָ ה
ָ  ּ ְפ ׁ ִש.ִמ ָּכאן וְ ֵא ָילךְ – ּ ְפסוּל ׁ ְש ָמנִים
 ִל ְפ ִתילֹות נַ ִמי:ימא
ָ  ַמה ּו דְּ ֵת,יה
ּ ִאיצְ ְט ִר ָיכא ֵל
. ָקא ַמ ׁ ְש ָמע ָלן,ָלא ַחזְ יָ א

And we learned in the mishna that one may not use zefet or
sha’ava as fuel in lighting the Shabbat lamp. The Gemara
explains that zefet is pitch, and sha’ava is wax. It was taught
in a baraita: Until this point, the word zefet, the mishna is
dealing with disqualification of materials unfit for use as
wicks, and from this point on it is dealing with disqualification of substances unfit for use as oils. The Gemara asks:
Obviously, a wick cannot be made from pitch and similar
materials. The Gemara answers: It was necessary for the
mishna to mention wax, lest you say that it is also unfit for
use as a coating for wicks,h in the manner that wicks are
usually made. Therefore, it teaches us that even though wax
is unfit for use as oil, it is fit for use as coating for wicks.

סֹול ָתא
ְ  ִע ְט ָרנָ א – ּ ְפ: ֲא ַמר ָר ִמי ַ ּבר ָא ִביןRami bar Avin said: Tar [itran] is the by-product of pitch.b
.סֹול ָתא דְּ דו ְּב ׁ ָשא
ְ  ׁ ַש ֲעוָ ה – ּ ְפ, דְּ זִ ְיפ ָתאWhen wood is burned to extract pitch, a clearer liquid oozes out after the pitch, and that is tar. Similarly, wax is the
by-product of honey.
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However, one may use them to make a bonfire – עֹושה
ׂ ֶ ֲא ָבל
מ ֶהן ְמדו ָּרה:ֵ It is permitted to light a bonfire for Shabbat using
all the materials that may not be used for making wicks for a
Shabbat lamp (Rambam Sefer Zemanim, Hilkhot Shabbat 3:19;
Shulĥan Arukh, Oraĥ Ĥayyim 255:1).

. ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה? ְל ִמ ָ ּקח ו ִּמ ְמ ָּכרThe Gemara asks: What is the practical difference that
emerges from that which Rami bar Avin taught? The Gemara explains: Its significance is with regard to buying and
selling. One who buys tar can insist upon receiving the
by-product of pitch and no other material. The same is true
with regard to wax and honey.
יקין
ִ “אין ַמ ְד ִל
ֵ  ָּכל ֵא ּל ּו ׁ ֶש ָא ְמר ּו:ָּתנ ּו ַר ָ ּבנַ ן
 ֵ ּבין,עֹושין ֵמ ֶהן ְמדו ָּרה
ׂ ִ ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת״ ֲא ָבל
,אֹורה
ָ ְל ִה ְת ַח ֵּמם ְּכנֶ גְ ָד ּה ֵ ּבין ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל
 וְ ל ֹא,ֵ ּבין ַעל ַ ּג ֵ ּבי ַק ְר ַקע ֵ ּבין ַעל ַ ּג ֵ ּבי ִּכ ָירה
.ָא ְסר ּו ֶא ָּלא ַל ֲעשׂ ֹות ֵמ ֶהן ּ ְפ ִת ָילה ַל ֵּנר ִ ּב ְל ַבד
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The Sages taught in the Tosefta: With regard to all of those
materials about which they said that one may not light the
lamp with them on Shabbat; however, one may use them
ab initio to make a bonfire.h One may do so both to warm
himself opposite it and to utilize its light, and he may ignite it both on the ground and on a stove. They prohibited
using them only to make a wick for an oil lamp.

