halakha

The Sages added to the list wicks of wool and hair – הֹוסיפ ּו
ִ
יהן ׁ ֶשל צֶ ֶמר וְ ׁ ֶשל ֵ ׂש ָער
ֶ ע ֵל:ֲ One may not fashion wicks from wool
or hair for use on Shabbat, as per the baraita (Rambam Sefer Zemanim, Hilkhot Shabbat 5:5; Shulĥan Arukh, Oraĥ Ĥayyim 264:1).
Lest you say it is also unfit for use for wicks – ימא
ָ ַמה ּו דְּ ֵת
ל ְפ ִתילֹות נַ ִמי ָלא ַחזְ יָא:ִ It is permitted to light a wax candle or one
made of pitch or fat on Shabbat, if the wick is made of a permitted material (Mishna Berura). These materials were disqualified
for use only in their liquid state (Rambam Sefer Zemanim, Hilkhot Shabbat 5:8; Shulĥan Arukh, Oraĥ Ĥayyim 264:7).
background

Pitch and tar – זֶ ֶפת וְ ַע ְט ָרן: Until approximately one hundred
years ago, most pitch and tar were extracted from trees. The
manufacture of wood coal employed a method of dry, destructive distillation of trees, the derivatives of which were pitch and
tar. These substances were used primarily for waterproofing
utensils.

 ָר ִבין וְ ַא ַ ּביֵ י.“וְ ל ֹא ִ ּב ְפ ִת ַילת ָה ִא ָידן״ ַא ֲחוִ ינָ א
 ָחזֵ ינְ ה ּו,יתא
ָ ָהו ּו ָק ָאזְ ל ּו ְ ּב ַפ ְק ָּתא דְּ ַט ְמרו ִּר
 ַהיְ ינ ּו:יה ָר ִבין ְל ַא ַ ּביֵ י
ּ  ֲא ַמר ֵל.ְל ָהנְ ה ּו ַא ְר ָ ּב ָתא
 ַה ִהיא ֵעץ ְ ּב ָע ְל ָמא:יה
ּ  ֲא ַמר ֵל.ִא ָידן דִּ ְתנַ ן
.נִיתא דְּ ֵבינִי ֵ ּבינִי
ָ יה ַע ְמ ָר
ּ הוּא! ְק ַלף וְ ַא ֲחוֵ י ֵל
.“וְ ל ֹא ִ ּב ְפ ִת ַילת ַה ִמ ְד ָ ּבר״ ׁ ַש ְב ָרא

And we learned in the mishna that one may not light with
petilat ha’idan. The Gemara explains that petilat ha’idan is
willow, which does not burn well. The Gemara relates that
Ravin and Abaye were walking in the valley of Tamrurita.
They saw these willow trees. Ravin said to Abaye: This is
the idan that we learned in the mishna. Abaye said to him:
But this is mere wood. How would one fashion a wick from
it? Ravin peeled the bark and showed him the wool-like
substance between the bark and the tree. We also learned
in the mishna: Nor with desert silk [petilat hamidbar].
That is the mullein plant, which does not burn well.

ימא
ָ  ַמאי ִהיא? ִא ֵיל.ירֹוקה ׁ ֶש ַעל כו׳״
ָ  “וְ ל ֹא ִ ּבAnd we learned in the mishna that one may not use the
 או ָּּכ ְמ ָתא דַּ ֲח ִריצִ י – ִא ְיפרו ִּכי ְמ ָפ ְר ַכן! ֶא ָּלאgreen moss that is on the surface of the water to fashion a
. או ָּּכ ְמ ָתא דְּ ַא ְר ָ ּבא: ָא ַמר ַרב ּ ַפ ּ ָפאwick for lighting the Shabbat lamp. The Gemara asks: What
is this green moss? If you say that it is the moss found on
standing water, isn’t that moss brittle and therefore unfit
material from which to fashion a wick? Rather, Rav Pappa
said: It is referring to the moss that accumulates on ships,
which is more pliable and when dried can be fashioned into
a wick.
.יהן ׁ ֶשל צֶ ֶמר וְ ׁ ֶשל ֵ ׂש ָער
ֶ הֹוסיפ ּו ֲע ֵל
ִ : ָּתנָ אIt was taught in a baraita: The Sages added to the list of
–  ֵ ׂש ָער, צֶ ֶמר ִמ ְכוַ וץ ַּכוֵ ויץ: וְ ַת ָּנא דִּ ַידןprohibited wicks in the mishna those made of wool and
h
. ְיח ַרך
ֲ יחרו ֵּכי ִמ
ֲ  ִאhair as well. The Gemara remarks: And our tanna did not
consider it necessary to enumerate these because it is virtually impossible to fashion wicks from these materials, as,
when they burn, wool shrinks and hair is scorched. Consequently, they are unsuitable for use as wicks.
–  ׁ ַש ֲעוָ ה,יפ ָּתא
ְ ִ זֶ ֶפת – ז.“וְ ל ֹא ְ ּבזֶ ֶפת״
, ַעד ָּכאן – ּ ְפסוּל ּ ְפ ִתילֹות: ָּתנָ א.ִקירו ָּתא
יטא! ׁ ַש ֲעוָ ה
ָ  ּ ְפ ׁ ִש.ִמ ָּכאן וְ ֵא ָילךְ – ּ ְפסוּל ׁ ְש ָמנִים
 ִל ְפ ִתילֹות נַ ִמי:ימא
ָ  ַמה ּו דְּ ֵת,יה
ּ ִאיצְ ְט ִר ָיכא ֵל
. ָקא ַמ ׁ ְש ָמע ָלן,ָלא ַחזְ יָ א

And we learned in the mishna that one may not use zefet or
sha’ava as fuel in lighting the Shabbat lamp. The Gemara
explains that zefet is pitch, and sha’ava is wax. It was taught
in a baraita: Until this point, the word zefet, the mishna is
dealing with disqualification of materials unfit for use as
wicks, and from this point on it is dealing with disqualification of substances unfit for use as oils. The Gemara asks:
Obviously, a wick cannot be made from pitch and similar
materials. The Gemara answers: It was necessary for the
mishna to mention wax, lest you say that it is also unfit for
use as a coating for wicks,h in the manner that wicks are
usually made. Therefore, it teaches us that even though wax
is unfit for use as oil, it is fit for use as coating for wicks.

סֹול ָתא
ְ  ִע ְט ָרנָ א – ּ ְפ: ֲא ַמר ָר ִמי ַ ּבר ָא ִביןRami bar Avin said: Tar [itran] is the by-product of pitch.b
.סֹול ָתא דְּ דו ְּב ׁ ָשא
ְ  ׁ ַש ֲעוָ ה – ּ ְפ, דְּ זִ ְיפ ָתאWhen wood is burned to extract pitch, a clearer liquid oozes out after the pitch, and that is tar. Similarly, wax is the
by-product of honey.

Perek II
Daf 21 Amud a
halakha

However, one may use them to make a bonfire – עֹושה
ׂ ֶ ֲא ָבל
מ ֶהן ְמדו ָּרה:ֵ It is permitted to light a bonfire for Shabbat using
all the materials that may not be used for making wicks for a
Shabbat lamp (Rambam Sefer Zemanim, Hilkhot Shabbat 3:19;
Shulĥan Arukh, Oraĥ Ĥayyim 255:1).

. ְל ַמאי נָ ְפ ָקא ִמ ָּינ ּה? ְל ִמ ָ ּקח ו ִּמ ְמ ָּכרThe Gemara asks: What is the practical difference that
emerges from that which Rami bar Avin taught? The Gemara explains: Its significance is with regard to buying and
selling. One who buys tar can insist upon receiving the
by-product of pitch and no other material. The same is true
with regard to wax and honey.
יקין
ִ “אין ַמ ְד ִל
ֵ  ָּכל ֵא ּל ּו ׁ ֶש ָא ְמר ּו:ָּתנ ּו ַר ָ ּבנַ ן
 ֵ ּבין,עֹושין ֵמ ֶהן ְמדו ָּרה
ׂ ִ ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת״ ֲא ָבל
,אֹורה
ָ ְל ִה ְת ַח ֵּמם ְּכנֶ גְ ָד ּה ֵ ּבין ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל
 וְ ל ֹא,ֵ ּבין ַעל ַ ּג ֵ ּבי ַק ְר ַקע ֵ ּבין ַעל ַ ּג ֵ ּבי ִּכ ָירה
.ָא ְסר ּו ֶא ָּלא ַל ֲעשׂ ֹות ֵמ ֶהן ּ ְפ ִת ָילה ַל ֵּנר ִ ּב ְל ַבד
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׳ב

The Sages taught in the Tosefta: With regard to all of those
materials about which they said that one may not light the
lamp with them on Shabbat; however, one may use them
ab initio to make a bonfire.h One may do so both to warm
himself opposite it and to utilize its light, and he may ignite it both on the ground and on a stove. They prohibited
using them only to make a wick for an oil lamp.

? ַמאי ׁ ֶש ֶמן ִקיק.“וְ ל ֹא ְ ּב ׁ ֶש ֶמן ִקיק וכו׳״
 ׁ ְש ֵא ְיל ִּתינְ ה ּו ְל ָכל נְ חו ֵּתי:ֲא ַמר ׁ ְשמו ֵּאל
 עֹוף ֶא ָחד יֵ ׁש ִ ּב ְכ ַר ֵּכי ַהּיָ ם:יַ ָּמא וַ ֲא ַמר ּו ִלי
יה דְּ ַרב יְ הו ָּדה
ּ  ַרב יִ צְ ָחק ְ ּב ֵר.וְ ִקיק ׁ ְשמֹו
: ֵר ׁיש ָל ִק ׁיש ָא ַמר. ִמ ׁ ְש ָחא דְּ ָקאזָ א:ָא ַמר
: ֲא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה.ִק ָיקיֹון דְּ יֹונָ ה
לֹול ָיבא
ִ ְ וְ ִלצ,ְל ִד ִידי ֲחזִ י ִלי ִק ָיקיֹון דְּ יֹונָ ה
 וְ ַעל ּפוּם ָחנו ָּתא, ו ִּמדִּ ְפ ׁ ְש ֵקי ָר ֵבי,דָּ ֵמי
,ידֹוהי ָע ְב ִדי ִמ ׁ ְש ָחא
ִ ִ ו ִּמ ּ ַפ ְרצ,יה
ּ ַמ ְד ָלן יָ ֵת
.יחי דְּ ַמ ַע ְר ָבא
ֵ יחן ָּכל ְ ּב ִר
ָ ְפֹוהי נַי
ִ ְו ְּב ַענ

And we learned in the mishna that one may not light the Shabbat
lamp with kik oil. The Gemara asks: What is kik oil? Shmuel
said: I asked all the seafarers, and they said to me that there is
a bird in the cities on the sea coast, and kik is its name. Kik oil
is produced from that bird. Rav Yitzĥak, son of Rav Yehuda,
said: This is referring to cotton oil. Reish Lakish said: It is the
oil made from the seed of a plant like the castor plant [kikayon]b
of Jonah. Rabba bar bar Ĥana said: I have seen the species of
the castor plant of Jonah, and it is similar to the ricinus tree
and it grows in swamps, and they place it at the entrance of
shops for shade, and they produce oil from its seeds, and all the
sick people of the West, Eretz Yisrael, rest beneath its branches.

“אין
ֵ  ּ ְפ ִתילֹות ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים:ָא ַמר ַר ָ ּבה
יקין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת״ – ִמ ּ ְפנֵי ׁ ֶש ָהאוּר
ִ ַמ ְד ִל
 ׁ ְש ָמנִים ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים,ְמ ַס ְכ ֶס ֶכת ָ ּב ֶהן
“אין ַמ ְד ִל ִיקין ָ ּב ֶהן״ – ִמ ּ ְפנֵי ׁ ֶש ֵאין נִ ְמ ׁ ָש ִכין
ֵ
.ַא ַחר ַה ּ ְפ ִת ָילה

Rabba said: Those wicks about which the Sages said one may
not light with them on Shabbat, the reason is: Because the fire
flickers on them. It sputters on the wick and does not burn well.
Those oils with which the Sages said that one may not light on
Shabbat, the reason is: Because they are not drawn effectively
by the wick.

 ׁ ְש ָמנִים ׁ ֶש ָא ְמר ּו:ֵיה ַא ַ ּביֵ י ֵמ ַר ָ ּבה
ּ ְ ּב ָעא ִמ ּינ
 ַמה ּו,ֲח ָכ ִמים ֵאין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת
תֹוכן ׁ ֶש ֶמן ָּכל ׁ ֶשהוּא וְ יַ ְד ִליק? ִמי
ָ ׁ ֶשּיִ ֵּתן ְל
,ּלֹוקי ְ ּב ֵעינַיְ יהו
ֵ ָ ּגזְ ִרינַן דִּ ְיל ָמא ָא ֵתי ְל ַא ְד
 ַמאי.יקין
ִ  ֵאין ַמ ְד ִל:יה
ּ אֹו ל ֹא? ָא ַמר ֵל
.ַט ְע ָמא; ְל ִפי ׁ ֶש ֵאין ַמ ְד ִל ִיקין

Abaye raised a dilemma before Rabba: Those oils with which
the Sages said one may not light on Shabbat, what is the ruling?
May one, ab initio, add to them any amount of oilh with which
it is permissible to light and light with that mixture? The sides of
the dilemma are: Do we issue a decree lest one come to light
these oils in their natural form, without mixing them with permissible oils? Or no, that possibility is not a source of concern?
Rabba said to him: One may not light that mixture. What is the
reason for this? The reason is because the halakha is that one
may not light (Arukh).n

 ָּכ ַרךְ דָּ ָבר ׁ ֶש ַּמ ְד ִל ִיקין ּבֹו ַעל ַ ּג ֵ ּבי:יה
ּ ֵא ִית ֵיב
דָּ ָבר ׁ ֶש ֵאין ַמ ְד ִל ִיקין ּבֹו – ֵאין ַמ ְד ִל ִיקין
 ׁ ֶשל:יאל
ֵ (א ַמר) ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן ַ ּג ְמ ִל
ָ .ּבֹו
ֵ ּבית ַא ָ ּבא ָהי ּו ּכ ְֹור ִכין ּ ְפ ִת ָילה ַעל ַ ּג ֵ ּבי
!“מ ְד ִל ִיקין״
ַ יהת
ַ  ָק ָתנֵי ִמ.ֱאגֹוז ו ַּמ ְד ִל ִיקין

מֹות ַב ְּת ִלי ִמדְּ ַר ָ ּבן ׁ ִש ְמעֹון
ְ ְּ ַאד:יה
ּ ָא ַמר ֵל
!יעינְ ה ּו ִמדְּ ַת ָּנא ַק ָּמא
ִ ְיאל – ַסּי
ֵ ֶ ּבן ַ ּג ְמ ִל
 ִמ ָּכל ָמקֹום. ַמ ֲע ֶ ׂשה ַרב,ָהא ָלא ַק ׁ ְשיָ א
,ַק ׁ ְשיָ א! ַמאי ָלאו – ְל ַה ְד ִליק? ל ֹא
 ִאי ְל ַה ְק ּפֹות – ַמאי ַט ְע ָמא.ְל ַה ְק ּפֹות
ְ ּד ַת ָּנא ַק ָּמא? ּכו ָּּל ּה ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן
יח ְּס ָרא וְ ָה ִכי
ַ  וְ ַח ּסו ֵּרי ִמ,יאל ִהיא
ֵ ַ ּג ְמ ִל
יקין ּבֹו ַעל ַ ּג ֵ ּבי
ִ  ָּכ ַר ְך דָּ ָבר ׁ ֶש ַּמ ְד ִל:ָק ָתנֵי
דָּ ָבר ׁ ֶש ֵאין ַמ ְד ִל ִיקין ּבֹו – ֵאין ַמ ְד ִל ִיקין
, ַ ּב ֶּמה דְּ ָב ִרים ֲאמו ִּרים – ְל ַה ְד ִליק.ּבֹו
 ׁ ֶש ַר ָ ּבן ׁ ִש ְמעֹון ֶ ּבן,ֲא ָבל ְל ַה ְק ּפֹות – מו ָּּתר
 ׁ ֶשל ֵ ּבית ַא ָ ּבא ָהי ּו ּכ ְֹור ִכין:אֹומר
ֵ יאל
ֵ ַ ּג ְמ ִל
ּ
.ּ ְפ ִת ָילה ַעל ַג ֵ ּבי ֱאגֹוז



Abaye raised an objection to Rabba’s opinion from that which was
taught in the Tosefta: One who wrapped a material with which
one may light around a material with which one may not light,
may not light with the bound wick. Rabban Shimon ben Gamliel said: In the ancestral house of my father, they would wrap a
wick with which one is permitted to light around a nut, and that
was how they would light. In any case, it is teaching that, according to Rabban Shimon ben Gamliel, one may light. Apparently,
one is permitted to light with a combination of permitted and
prohibited wicks.
Rabba said to him: Before you raise an objection to my opinion
from the statement of Rabban Shimon ben Gamliel, support it
from the statement of the first tanna, who said that it is prohibited to light in that case. The Gemara answers: This is not difficult,
as it is preferable to challenge from the statement of Rabban
Gamliel with regard to the custom in his father’s house. There is
a principle that proof cited from an action is great, i.e., a practical
precedent is more substantial than a theoretical halakha. Nevertheless, the difficulty from the statement of Rabban Shimon ben
Gamliel remains: Is he not speaking of a case where he combined
the wick and the nut to light them together? If so, one is permitted to combine the prohibited and the permitted. The Gemara
answers: No, it is speaking in a case where he combined them to
floatn the wick on the oil with the help of the nut. The Gemara
asks: If it is speaking only with regard to a case of floating the
wick, what is the reason that the first tanna prohibits doing so?
The Gemara answers: The entire baraita is the opinion of Rabban
Shimon ben Gamliel, and it is incomplete,n and it teaches the
following: One who wrapped a material with which one may
light around a material with which one may not light, may not
light with it. In what case is this statement said? When he combines the materials to light them together. However, if he utilizes that with which one may not light merely in order to float
the wick, it is permitted,h as we learned that Rabban Shimon
ben Gamliel says: In the ancestral house of my father, they
would wrap a wick with which one is permitted to light around
a nut. That was how they would light.

background

Castor plant – ק ָיקיֹון:ִ The castor plant, Ricinus communis
L., is a plant of diverse shapes. It can be an annual plant,
bush or tree. Its height ranges from 1–4 m. Its stalks are
erect and branch out at the top, with large leaves that are
divided into finger-like lobes. Castor oil, used for medicinal
purposes, is produced from the seeds of the plant, which is
cultivated for that purpose. The castor plant grew in many
countries, including Babylonia and Eretz Yisrael. In Aramaic,
it is called tzeloliva.

Castor plant
halakha

May one add to them any amount of oil – תֹוכן
ָ ַמה ּו ׁ ֶשּיִ ֵּתן ְל
ש ֶמן ָּכל ׁ ֶשהוּא:
ֶ ׁ One may not light prohibited oils even if he
adds a small amount of permitted oil to them (Rambam
Sefer Zemanim, Hilkhot Shabbat 5:9; Shulĥan Arukh, Oraĥ
Ĥayyim 264:4).
However, to float it is permitted – א ָבל ְל ַה ְק ּפֹות מו ָּּתר:ֲ One
may wrap a wick made of permitted material around material that is prohibited for use as a wick on Shabbat in order to
harden the wick or cause it to float on the oil. If the purpose
was to thicken the wick and thereby produce light, it is
prohibited (Rambam Sefer Zemanim, Hilkhot Shabbat, 5:6;
Shulĥan Arukh, Oraĥ Ĥayyim 264:2).
notes

Because one may not light – ל ִפי ׁ ֶש ֵאין ַמ ְד ִל ִיקין:ְ Many explanations were given for this cryptic answer. Some commentaries had a variant reading: Because they do not light.
Rabba said that these oils do not ignite even in a mixture
with other oils (Rambam; see Me’iri). Others explain that the
answer is based on a decree. Since one may not use them in
their pure form, the Sages prohibited using them even when
they are mixed with other oils (Rashi; Rosh). Yet others said
that the disqualified oil is not drawn by the wick in a mixture.
The high quality oils would be drawn first, while the prohibited oil would not burn at all (Rabbeinu Ĥananel; ge’onim).
To float – ל ַה ְק ּפֹות:ְ Some explain the term to mean thickening of the tip of the wick to produce more light (Rabbeinu
Ĥananel; Rif ).
And it is incomplete – יח ְּס ָרא
ַ וְ ַח ּסו ֵּרי ִמ: The following expression: It is incomplete, is essentially an exegetical tool,
i.e., adding words to clarify the statements of a mishna or
a baraita. It should be read as if the added words appear
in parentheses. No matter how the mishna is explained,
in its present form it remains problematic due both to the
difficulty in understanding the rationale of the first tanna’s
opinion and due to the incident that contradicts the halakha
cited in the mishna. As a rule, a mishna does not cite a story
that contradicts the statement that preceded it. These difficulties are resolved by means of the tool: It is incomplete.
אכ ףד.  ׳ב קרפ. Perek II . 21a
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notes

Molten fat – ח ֶלב ְמהו ָּּת ְך:ֵ The molten fat mentioned
here is fat that is actually in a liquid form, not fat that
was merely previously cooked. This appears to be
the understanding in the Jerusalem Talmud as well
(Rashba).
The Celebration of Drawing Water – ִ ׂש ְמ ַחת ֵ ּבית
ֹוא ָבה
ֵ ה ׁ ּש:ַ According to Rashi, the Sages were not as
strict with regard to the Celebration of Drawing Water
because it is not a Torah law. Others explain that they lit
so many wicks that the fire was like a bonfire, and the
quality of the wicks is of no concern in a bonfire (Rabbi
Yehuda Bakhrakh).
halakha

Molten fat or fish innards that dissolved – ְֵח ֶלב ְמהו ָּּתך
וְ ִק ְר ֵבי ָדגִ ים: One may not light a Shabbat lamp with fuel
made of molten fat or fish innards. However, if they
are mixed together with permitted oil, one may light
with them, as per the opinion of Rav Beruna (Rambam
Sefer Zemanim, Hilkhot Shabbat 3:9; Shulĥan Arukh, Oraĥ
Ĥayyim 255:5).
Wicks…one may not light in the Temple – …ּ ְפ ִתילֹות
אין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ִּמ ְקדָּ ׁש:ֵ All of the wicks that may not
be utilized on Shabbat were also prohibited for use in
the Temple candelabrum (Rambam Sefer Avoda, Hilkhot
Temidin UMusafin 3:15).
Priestly garments that were tattered, they would
unravel them into threads from which they would
make wicks –  ו ֵּמ ֶהן ָהי ּו,אֹותן
ָ יעין
ִ ִ ּבגְ ֵדי ְכהו ָּּנה ׁ ֶש ָ ּבל ּו ַמ ְפ ִק
עֹושין ּ ְפ ִתילֹות:
ִׂ
Wicks for the lights of the Celebration of
Drawing Water were made from the tattered trousers
and sashes of the priests. Wicks for the Temple candelabrum were not fashioned from those garments, since
they contained wool. Rather, those wicks were made
from the tattered tunics of the priests because they
were made exclusively from linen (Rambam Sefer Avoda,
Hilkhot Temidin UMusafin 8:6).
background

Priestly garments – בגְ ֵדי ְכהו ָּּנה:
ּ ִ As described in the
Torah, the priestly garments were made from different
materials. The sashes and trousers were made from interwoven threads of multicolored linen and wool (Exodus 39:29), while the rest of their clothing was made exclusively from linen. Since it is prohibited to use priestly
garments for mundane purposes and it is prohibited for
priests to wear dirty clothing, the garments were not
laundered. The tattered and dirty garments were used
to fashion wicks for the Celebration of Drawing Water
and for the Temple candelabrum.
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׳ב

:ִאינִי? וְ ָה ָא ַמר ַרב ְ ּברוּנָ א ָא ַמר ַרב
,ֵּח ֶלב ְמהו ָּּת ְך וְ ִק ְר ֵבי ָדגִ ים ׁ ֶש ִּנ ּמֹוחו
נֹותן ְלתֹוכֹו ׁ ֶש ֶמן ָּכל ׁ ֶשהוּא
ֵ ָא ָדם
,ימ ׁ ְש ִכי ְ ּב ֵעינַיְ יה ּו
ְ ּו ַמ ְד ִליק! ָהנֵי ִמ
ימ ׁ ְש ִכי ְ ּב ֵעינַיְ יה ּו וּגְ זַ ר ּו
ְ וְ ָהנֵי – ָלא ִמ
ַר ָ ּבנַ ן ַעל ֵח ֶלב ְמהו ָּּת ְך ִמ ׁ ּשוּם ֵח ֶלב
 וְ ַעל ִק ְר ֵבי ָדגִ ים,ׁ ֶש ֵאינֹו ְמהו ָּּת ְך
ׁ ֶש ִּנ ּמֹוח ּו ִמ ׁ ּש ּום ִק ְר ֵבי ָדגִ ים ׁ ֶש ּל ֹא
 וְ ִליגְ זֹור נַ ִמי ֵח ֶלב ְמהו ָּּת ְך.ִּנ ּמֹוח ּו
תֹוכן
ָ וְ ִק ְר ֵבי ָדגִ ים ׁ ֶש ִּנ ּמֹוח ּו ׁ ֶש ָּנ ַתן ְל
 ִמ ׁ ּשוּם ֵח ֶלב ְמהו ָּּתךְ וְ ִק ְר ֵבי ָדגִ ים,ׁ ֶש ֶמן
תֹוכן ׁ ֶש ֶמן! ִהיא
ָ ׁ ֶש ִּנ ּמֹוח ּו ׁ ֶשל ֹא נָ ַתן ְל
 וַ ֲאנַן נֵיקוּם וְ נִיגְ זֹור ְ ּגזֵ ָירה,גּ ו ָּפ ּה ְ ּגזֵ ָירה
?ִלגְ זֵ ָירה

In any case, to this point the conclusion is that one may not light with
a mixture of permitted and prohibited oils. The Gemara asks: Is that
so? Didn’t Rav Beruna say that Rav said: With regard to molten fatn
or fish innards that dissolvedh and became like oil, a person may place
any amount of oil fit for lighting into it and light. Apparently, one may
light with a mixture of permitted and prohibited oils. Rabba answers:
These, the fat and the fish innards, are drawn by the wick even in their
natural state, and those, the prohibited oils, are not drawn in their
natural state. Originally, the Sages issued a decree to prohibit molten
fat due to unmolten fat and to prohibit dissolved fish innards due to
undissolved fish innards; however, the Sages did not issue a decree in
a case where one added to them any amount of oil suitable for lighting,
and permitted lighting with it. The Gemara asks: Let them also issue a
decree to prohibit molten fat and dissolved fish innards to which he
added oil due to molten fat and dissolved fish innards to which he
did not add permitted oil. The Gemara rejects this: That prohibition
with regard to molten fat and dissolved fish innards itself is based on a
decree. And will we arise and issue one decree to prevent violation of
another decree? The Sages do not issue decrees under those circumstances. Therefore, there is no reason to prohibit their use.

 ּ ְפ ִתילֹות ו ׁ ְּש ָמנִים:ָּתנֵי ָר ִמי ַ ּבר ָח ָמא
יקין ָ ּב ֶהן
ִ ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים ֵאין ַמ ְד ִל
,ַ ּב ׁ ּ ַש ָ ּבת – ֵאין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ִּמ ְקדָּ ׁש
.“ל ַה ֲעלֹות נֵ ר ָּת ִמיד״
ְ :ִמ ׁ ּשוּם ׁ ֶש ֶּנ ֱא ַמר
 ְּכ ֵדי: וְ הוּא ָא ַמר ָל ּה:הוּא ָּתנֵי ָל ּה
,יה
ָ יל
ֶ עֹולה ֵמ ֵא
ָ ׁ ֶש ְּת ֵהא ׁ ַש ְל ֶה ֶבת
.עֹולה ַעל יְ ֵדי ָד ָבר ַא ֵחר
ָ וְ ל ֹא ׁ ֶש ְּת ֵהא

Rami bar Ĥama taught a baraita: Those wicks and oils, which the
Sages said one may not light with them on Shabbat, one may not light
with them in the Templeh either because it is stated with regard to the
Temple candelabrum: “And you shall command the children of Israel,
that they bring unto you pure olive oil beaten for the light, to cause a
lamp to burn continually” (Exodus 27:20). Rami bar Ĥama taught
that baraita and he also said its explanation: What is the proof from
the verse? One may interpret the verse homiletically: The requirement
is to light the candelabrum so that the flame ascends of itself when it
is kindled, and not that it ascends by means of something else, i.e.,
adjusting the wick after it was lit.

יָנֵיהם
ֶ נְסי כ ֲֹהנִים ו ֵּמ ֶה ְמ
ֵ  ִמ ְ ּב ָל ֵאי ִמ ְכ: ְּתנַןWe learned in a mishna: They would unravel the threads of the tattered
 ו ֵּמ ֶהן ַמ ְד ִל ִיקין! ִ ׂש ְמ ַחת,יעין
ִ  ָהי ּו ַמ ְפ ִקtrousers of the priests and their belts in order to make wicks from
same wicks they would light at the Celebration
.ֹוא ָבה ׁ ָשאנֵי
ֵ  ֵ ּבית ַה ׁ ּשthem, and from those
of Drawing Water.n There was wool in the belts of the priests. It is said
that their belts were made from, among other things, tekhelet, which in
the Bible refers to dyed wool. Apparently, one may light with a mixture
that includes a wick unsuitable for lighting. The Gemara answers: The
Celebration of Drawing Water is different, as in that celebration, they
did not light the Temple candelabrum. They lit special lanterns made
specifically for that purpose and were not stringent with regard to the
wicks placed in them.
 ִ ּבגְ ֵדי: דְּ ָתנֵי ַר ָ ּבה ַ ּבר ַמ ָּתנָ ה,ָּתא ׁ ְש ַמע
 ו ֵּמ ֶהן ָהי ּו,אֹותן
ָ יעין
ִ ְכהו ָּּנה ׁ ֶש ָ ּבל ּו ַמ ְפ ִק
 ַמאי ָלאו.עֹושין ּ ְפ ִתילֹות ַל ִּמ ְקדָּ ׁש
ִׂ
. דְּ בוּץ,דְּ ִכ ְל ַאיִ ם? ָלא

Come and hear a related question from that which Rabba bar Mattana
taught: Priestly garmentsb that were tattered, they would unravel
them into threads from which they would make wicksh for the Temple. Is this not also referring to garments made of diverse kinds, like
the sashes of the priests that were made of a mixture of wool and linen?
The Gemara answers: No, these wicks were made from linen garments
alone.

 ּ ְפ ִתילֹות ּו ׁ ְש ָמנִים:ָא ַמר ַרב הוּנָ א
יקין ָ ּב ֶהן
ִ ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים ֵאין ַמ ְד ִל
,ַ ּב ׁ ּ ַש ָ ּבת – ֵאין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ֲחנו ָּּכה
 ַמאי: ֲא ַמר ָר ָבא.ֵ ּבין ַ ּב ׁ ּ ַש ָ ּבת ֵ ּבין ַ ּבחֹול
 ָּכ ְב ָתה:ַט ְע ָמא דְּ ַרב הוּנָ א – ָק ָס ַבר
.אֹורה
ָ  וּמו ָּּתר ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל,זָ קוּק ָל ּה
, ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּבחֹול:וְ ַרב ִח ְסדָּ א ָא ַמר
 ָּכ ְב ָתה: ָק ָס ַבר,ֲא ָבל ל ֹא ַ ּב ׁ ּ ַש ָ ּבת

Rav Huna said: Those wicks and oils with which the Sages said that
one may not light the lamp on Shabbat, one may not light the lamp
with them on Hanukkah either; both when it falls on Shabbat and
when it falls during the week. Rava said: What is the reason for Rav
Huna’s statement? He holds that if the Hanukkah light becomes extinguished, even though one lit it properly, one is bound to attend to it
and relight it so that it will burn properly. Therefore, one must ensure
that the wick burns properly from the outset. And utilizing the light of
the Hanukkah lamp is permitted during the week. Consequently, in
order to prevent him from inadvertently sinning on Shabbat, he must
ensure from the outset that the wick burns well, lest he come to adjust
the flame on Shabbat. Those wicks and oils do not burn well at all. And
Rav Ĥisda said: Those same oils and wicks with which the Sages prohibited to light on Shabbat, one may light with them on Hanukkah
during the week, but not on Shabbat. He holds that if the Hanukkah
light is extinguished
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 ּומו ָּּתר ְל ִה ׁ ְש ַּת ֵּמ ׁש,ֵאין זָ ק ּוק ָל ּה
 ָא ַמר ַר ִ ּבי זֵ ָירא ָא ַמר ַרב.אֹורה
ָ ְל
 וְ ָא ְמ ִרי ָל ּה ָא ַמר ַר ִ ּבי זֵ ָירא ָא ַמר,ַמ ָּתנָ ה
 ּ ְפ ִתילֹות ו ׁ ְּש ָמנִים ׁ ֶש ָא ְמר ּו ֲח ָכ ִמים:ַרב
ֵאין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת – ַמ ְד ִל ִיקין
. ֵ ּבין ַ ּבחֹול ֵ ּבין ַ ּב ׁ ּ ַש ָ ּבת,ָ ּב ֶהן ַ ּב ֲחנו ָּּכה
–  ַמאי ַט ְע ָמא דְּ ַרב:ָא ַמר ַר ִ ּבי יִ ְר ְמיָ ה
 וְ ָאסוּר, ָּכ ְב ָתה ֵאין זָ קוּק ָל ּה:ָק ָס ַבר
.אֹורה
ָ ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל

one is not bound to attend to it. Therefore, there is no reason to make
certain from the outset to light it with materials that burn well, as even
if it is extinguished, he is not required to relight it. However, he also
holds that it is permitted to use its light. As a result, he must ensure
that the wick burns well on Shabbat; if not, he is liable to come to adjust
the flame in order to use its light. The third opinion is that which Rabbi Zeira said that Rav Mattana said, and others say that Rabbi Zeira
said that Rav said: The wicks and oils with which the Sages said one
may not light on Shabbat, one may, nevertheless, light with them on
Hanukkah,h both during the week and on Shabbat. Rabbi Yirmeya
said: What is Rav’s reason? He holds that if it is extinguished, one is
not bound to attend to ith and relight it, and it is prohibited to use its
light.nh Therefore, even on Shabbat, there is no concern lest he come to
adjust the wick, as it is prohibited to utilize its light.

יה
ּ יה דְּ ַא ַ ּביֵ י ִמ ׁ ּ ְש ֵמ
ּ ֲא ַמרו ָּה ַר ָ ּבנַ ן ַק ֵּמ
 ִּכי ֲא ָתא.יב ָל ּה
ּ ְ דְּ ַר ִ ּבי יִ ְר ְמיָ ה – וְ ל ֹא ִק
יה דְּ ַא ַ ּביֵ י
ּ  ֲא ָמרו ָּה ַר ָ ּבנַ ן ַק ֵּמ,ָר ִבין
.יב ָלה
ּ ְ יֹוח נָ ן – וְ ִק
ָ יה דְּ ַר ִ ּבי
ּ ִמ ׁ ּ ְש ֵמ
יה
ּ יה ִל ׁ ְש ָמ ֲע ֵת
ּ  ִאי זְ ַכאי ְ ּג ִמ ְיר ֵת:ֲא ַמר
ּ ָ ֵמ ִע
 וְ ָהא ְ ּג ַמ ָר ּה! נָ ְפ ָקא ִמ ָּינ ּה.יק ָרא
.ְלגִ ְיר ָסא דְּ יַ נְ קו ָּתא

The Gemara relates that the Sages said this halakha before Abaye in
the name of Rabbi Yirmeya and he did not accept it, as he did not
hold Rabbi Yirmeya in high regard. However, subsequently, when
Ravin came from Eretz Yisrael to Babylonia, the Sages said this halakha
before Abaye in the name of Rabbi Yoĥanan, and he accepted it. Then
Abaye said regretfully: Had I merited, I would have learned this halakha from the outset. The Gemara wonders: Didn’t he ultimately
learn it and accept it? What difference does it make from whom and at
what point he learned it? The Gemara answers: The practical difference
is with regard to knowledge acquired in one’s youth, which is better
remembered.

:וְ ָכ ְב ָתה ֵאין זָ ק ּוק ָל ּה? ּו ְר ִמינְ ה ּו
ִמצְ וָ ָת ּה ִמ ׁ ּ ֶש ִּת ׁ ְש ַק ע ַה ַח ָּמ ה ַעד
, ַמאי ָלאו.ׁ ֶש ִּת ְכ ֶלה ֶרגֶ ל ִמן ַה ׁ ּשוּק
,דְּ ִאי ָּכ ְב ָתה ֲה ַדר ַמ ְד ִליק ָל ּה! ָלא
: וְ ִאי נַ ִמי.דְּ ִאי ָלא ַא ְד ִליק – ַמ ְד ִליק
.ְל ׁ ִשיעו ָּר ּה

With regard to the opinion that one need not rekindle the Hanukkah
light if it is extinguished, the Gemara asks: And is it true that if the
Hanukkah light is extinguished one is not bound to attend to it? The
Gemara raises a contradiction from that which was taught in a baraita:
The mitzva of kindling the Hanukkah lights is from sunseth until traffic in the marketplace ceases. Does that not mean that if the light is
extinguished, he must rekindle it so that it will remain lit for the duration of that period? The Gemara answers: No, the baraita can be understood otherwise: That if one did not yet light at sunset, he may still
lighth the Hanukkah lights until traffic ceases. Alternatively, one could
say that this is referring to the matter of its measure.nh One must prepare a wick and oil sufficient to burn for the period lasting from sunset
until traffic ceases. If he did so, even if the light is extinguished beforehand, he need not relight it.

notes

And it is prohibited to use its light – וְ ָאסוּר ְל ִה ׁ ְש ַּת ֵּמ ׁש
אֹורה
ָ ל:ְ The commentaries disagree about the rationale
for this prohibition. Some say that the reason is because
one is required to treat the mitzva with deference. Using
the light for one’s own needs is a display of contempt
for the mitzva (Rashba, and others). According to Rashi,
the prohibition ensures a differentiation between lights
kindled to fulfill a mitzva and other lights. Others explain that since the Hanukkah lights commemorate
the Temple candelabrum, deriving benefit from their
light is prohibited just as benefiting from the light of
the Temple candelabrum was prohibited for the priests
(Ran; Rashba).
Its measure – ל ׁ ִשיעו ָּר ּה:ְ The Rif rules that after the Hanukkah lights have burned for half an hour, it is permitted to use the oil or the light for other purposes.
language

People of Tadmor [tarmoda’ei] – מֹוד ֵאי
ָ ת ְר:ַּ One explanation of the word tarmoda’ei is related to tadmari, thin
trees that grow wild. Workers who lacked the money to
buy firewood would gather branches from these trees
on their way home from work. They were called after
these trees, with the letters reish and dalet reversed
(ge’onim).

 וְ ַעד,“עד ׁ ֶש ִּת ְכ ֶלה ֶרגֶ ל ִמן ַה ׁ ּשוּק״
ַ The expression until traffic in the marketplace ceases is mentioned
 ַּכ ָּמה? ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּביhere, and the Gemara asks: Until when exactly is this time? Rabba bar
bar Ĥana said that Rabbi Yoĥanan said: Until the traffic of the people
.מֹוד ֵאי
ָ  ַעד דְּ ַכ ְליָ א ִריגְ ָלא דְּ ַת ְר:יֹוחנָן
ָ
of Tadmor [tarmoda’ei]l ceases. They sold kindling wood and remained in the marketplace later than everyone else. People who discovered at sunset that they had exhausted their wood supply could purchase
wood from them.
halakha

Wicks and oils…one may light with them on Hanukkah –
נִים…מ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ֲחנו ָּּכה
ַ
פ ִתילֹות ו ׁ ְּש ָמ:ְ ּ Wicks and oils that are prohibited for use in lighting the Shabbat lamp are permitted for
use in kindling the Hanukkah lights, even on Shabbat during
Hanukkah, in accordance with the statement of Rabbi Zeira in
the name of Rav, as Rabbi Yoĥanan and Abaye agreed with that
opinion (Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka
4:6; Shulĥan Arukh, Oraĥ Ĥayyim 673:1).

And it is prohibited to use its light – אֹורה
ָ וְ ָאסוּר ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל:
One may not use the light of the Hanukkah lights for any purpose, not even an inconsequential one, e.g., counting money.
In addition, the lights may not be utilized in the performance
of a mitzva or for studying Torah. Other authorities permit using
the light for sacred purposes (Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 4:6; Shulĥan Arukh, Oraĥ Ĥayyim 673:1).

Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:5; Shulĥan Arukh,
Oraĥ Ĥayyim 672:1).

That if one did not yet light – דְּ ִאי ָלא ַא ְד ִליק: If the marketplace
has emptied and one has yet to light the Hanukkah lights, he
may light them and recite the blessings at any time during the
night until the morning star appears, provided that members
of his household are awake and witness the lighting. However,
if the members of his household are asleep, he lights without
If it is extinguished, he is not bound to attend to it –  ָּכ ְב ָתהThe mitzva is from sunset, etc. – מצְ וָ ָת ּה ִמ ׁ ּ ֶש ִּת ׁ ְש ַקע ַה ַח ָּמה וכו׳:ִ
reciting a blessing (Hagahot Maimoniyot; Magen Avraham; Ramאין זָ קוּק ָל ּה:ֵ If the Hanukkah lights were extinguished, there is The proper time to perform the mitzva of lighting the Hanuk- bam Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:5; Shulĥan
no requirement to relight them. If one seeks to be stringent, he kah lights is at sunset, which means the end of the sunset Arukh, Oraĥ Ĥayyim 672:2).
may rekindle the lights without reciting a blessing, as per the period, when the stars emerge (Magen Avraham). Ab initio,
statement of Rabbi Zeira in the name of Rav, as Rabbi Yoĥanan one may neither light later nor earlier than that time. If one Its measure – ל ׁ ִשיעו ָּר ּה:ְ The Hanukkah lamp must contain sufand Abaye agreed with that opinion (Rema; Rambam Sefer forgot to light, or even if he intentionally chose not to light ficient oil to burn from sunset until the marketplace empties
Zemanim, Hilkhot Megilla VaĤanukka 4:5; Shulĥan Arukh, Oraĥ at that time, he may light the Hanukkah lights until the last completely, i.e., half an hour (Rambam Sefer Zemanim, Hilkhot
Ĥayyim 673:2).
people leave the marketplace, as per the baraita (Rambam Megilla VaĤanukka 4:5; Shulĥan Arukh, Oraĥ Ĥayyim 672:2).



אכ ףד:  ׳ב קרפ. Perek II . 21b

101

notes

A light, a person, and his household – נֵ ר ִא ׁיש ו ֵּביתֹו: Since the
primary purpose of kindling the Hanukkah lights is to publicize
the miracle, which is accomplished by passersby seeing the light,
it is sufficient for one member of the household to light (Penei
Yehoshua).
language

Mehadrin – מ ַהדְּ ִרין:ְ Two different roots combine to form this
word. The Aramaic root, hadar, which means courted, as in one
who courts a mitzva to ensure it is performed properly, and the
Hebrew root hadar meaning beauty. Accordingly, mehader refers
to one who takes steps to perform the mitzva in as beautiful
a manner as possible. This is in accordance with the homiletic
interpretation of the verse: “This is my God and I will exalt Him
[ve’anvehu],” beautify yourself [hitna’e] before Him in mitzvot (see
Rabbeinu Ĥananel).
halakha

On the first day one kindles one – אשֹון ַמ ְד ִליק ַא ַחת
ׁ יֹום ִר: Today,
all Jews adopt the mehadrin min hamehadrin custom when kindling the Hanukkah lights, i.e., they light one light on the first
night and add one light for each additional night of Hanukkah.
Consequently, eight lights are lit on the eighth day, as per the
opinion of Beit Hillel. In another commonly accepted custom
among Ashkenazic communities, based on a variation of the
opinion of the Rambam, each person in the house lights a Hanukkah lamp and adds one light corresponding to each day of
Hanukkah because mehadrin min hamehadrin is understood to
include the mehadrin custom, which calls for lighting a light for
each family member (Rema; Taz; Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 4:1; Shulĥan Arukh, Oraĥ Ĥayyim 671:2).

. ִמצְ וַ ת ֲחנו ָּּכה נֵ ר ִא ׁיש ו ֵּביתֹו:ָּתנ ּו ַר ָ ּבנַן
.וְ ַה ְמ ַהדְּ ִרין – נֵ ר ְל ָכל ֶא ָחד וְ ֶא ָחד
 ֵ ּבית ׁ ַש ַּמאי,וְ ַה ְמ ַהדְּ ִרין ִמן ַה ְמ ַהדְּ ִרין
,אשֹון ַמ ְד ִליק ׁ ְשמֹנָ ה
ׁ  יֹום ִר:אֹומ ִרים
ְ
הֹולךְ ; ו ֵּבית ִה ֵּלל
ֵ ְֹוחת ו
ֵ ִמ ָּכאן וְ ֵא ָילךְ ּפ
,אשֹון ַמ ְד ִליק ַא ַחת
ׁ  יֹום ִר:אֹומ ִרים
ְ
. ְהֹולך
ֵ ְמֹוסיף ו
ִ ְִמ ָּכאן וְ ֵא ָילך

The Sages taught in a baraita: The basic mitzva of Hanukkah
is each day to have a light kindled by a person, the head of the
household, for himself and his household.n And the mehadrin,l
i.e., those who are meticulous in the performance of mitzvot,
kindle a light for each and every one in the household. And
the mehadrin min hamehadrin, who are even more meticulous,
adjust the number of lights daily. Beit Shammai and Beit Hillel
disagree as to the nature of that adjustment. Beit Shammai say:
On the first day one kindles eight lights and, from there on,
gradually decreases the number of lights until, on the last day
of Hanukkah, he kindles one light. And Beit Hillel say: On the
first day one kindles oneh light, and from there on, gradually
increases the number of lights until, on the last day, he kindles
eight lights.

מֹור ֵאי
ָ  ּ ְפ ִליגִ י ָ ּב ּה ְּת ֵרי ֲא:ֲא ַמר עו ָּּלא
יֹוסי
ֵ יֹוסי ַ ּבר ָא ִבין וְ ַר ִ ּבי
ֵ  ַר ִ ּבי,ְ ּב ַמ ְע ְר ָבא
 ַט ְע ָמא דְּ ֵבית: ַחד ָא ַמר,ַ ּבר זְ ִב ָידא
 וְ ַט ְע ָמא,נָסין
ִ ׁ ַש ַּמאי – ְּכנֶ גֶ ד יָ ִמים ַה ִּנ ְכ
 וְ ַחד.דְּ ֵבית ִה ֵּלל – ְּכנֶ גֶ ד יָ ִמים ַהּיֹוצְ ִאין
 ַט ְע ָמא דְּ ֵבית ׁ ַש ַּמאי – ְּכנֶ גֶ ד ּ ָפ ֵרי:ָא ַמר
 וְ ַט ְע ָמא דְּ ֵבית ִה ֵּלל – דְּ ַמ ֲע ִלין,ֶה ָחג
.מֹור ִידין
ִ ַ ּב ּק ֶֹד ׁש וְ ֵאין

Ulla said: There were two amora’im in the West, Eretz Yisrael,
who disagreed with regard to this dispute, Rabbi Yosei bar
Avin and Rabbi Yosei bar Zevida. One said that the reason for
Beit Shammai’s opinion is that the number of lights corresponds to the incoming days, i.e., the future. On the first day,
eight days remain in Hanukkah, one kindles eight lights, and on
the second day seven days remain, one kindles seven, etc. The
reason for Beit Hillel’s opinion is that the number of lights
corresponds to the outgoing days. Each day, the number of
lights corresponds to the number of the days of Hanukkah that
were already observed. And one said that the reason for Beit
Shammai’s opinion is that the number of lights corresponds to
the bulls of the festival of Sukkot: Thirteen were sacrificed on
the first day and each succeeding day one fewer was sacrificed
(Numbers 29:12–31). The reason for Beit Hillel’s opinion is that
the number of lights is based on the principle: One elevates to
a higher level in matters of sanctity and one does not downgrade. Therefore, if the objective is to have the number of lights
correspond to the number of days, there is no alternative to
increasing their number with the passing of each day.

:יֹוחנָן
ָ ָא ַמר ַר ָ ּבה ַ ּבר ַ ּבר ָחנָ ה ָא ַמר ַר ִ ּבי
 ֶא ָחד ָע ָ ׂשה,ׁ ְשנֵי זְ ֵקנִים ָהי ּו ְ ּבצִ ָידן
ְּכ ֵבית ׁ ַש ַּמאי וְ ֶא ָחד ָע ָ ׂשה ְּכ ִד ְב ֵרי ֵ ּבית
נֹותן ַט ַעם ִל ְד ָב ָריו – ְּכנֶ גֶ ד ּ ָפ ֵרי
ֵ  זֶ ה,ִה ֵּלל
נֹותן ַט ַעם ִל ְד ָב ָריו – דְּ ַמ ֲע ִלין
ֵ  וְ זֶ ה,ֶה ָחג
.מֹור ִידין
ִ ַ ּב ּק ֶֹד ׁש וְ ֵאין

Rabba bar bar Ĥana said that Rabbi Yoĥanan said: There were
two Elders in Sidon, and one of them acted in accordance with
the opinion of Beit Shammai, and one of them acted in accordance with the opinion of Beit Hillel. Each provided a
reason for his actions: One gave a reason for his actions: The
number of lights corresponds to the bulls of the Festival. And
one gave a reason for his actions: The number of lights is based
on the principle: One elevates to a higher level in matters of
sanctity and one does not downgrade.

ִיח ּה
ָ  נֵ ר ֲחנו ָּּכה ִמצְ וָ ה ְל ַה ּנ:ָּתנ ּו ַר ָ ּבנַ ן
 ִאם ָהיָ ה דָּ ר.ַעל ּ ֶפ ַתח ֵ ּביתֹו ִמ ַ ּבחוּץ
ִיח ּה ַ ּב ַח ּלֹון ַה ְּסמו ָּכה
ָ ַ ּב ֲע ִלּיָ יה – ַמ ּנ
–  ו ִּב ׁ ְש ַעת ַה ַּס ָּכנָ ה.ִל ְר ׁשוּת ָה ַר ִ ּבים
. וְ ַדּיֹו,ִיח ּה ַעל ׁ ֻש ְל ָחנֹו
ָ ַמ ּנ

The Sages taught in a baraita: It is a mitzva to place the Hanukkah lamp at the entrance to one’s househ on the outside, so
that all can see it. If he lived upstairs, he places it at the window
adjacent to the public domain. And in a time of danger,b when
the gentiles issued decrees to prohibit kindling lights, he places
it on the table and that is sufficient to fulfill his obligation.

 צָ ִריךְ נֵ ר ַא ֶח ֶרת ְל ִה ׁ ְש ַּת ֵּמ ׁש:ָא ַמר ָר ָבא
, ְ וְ ִאי ִא ָּיכא ְמדו ָּרה – ָלא צְ ִריך.אֹורה
ָ ְל
 ַאף ַעל ַ ּגב,וְ ִאי ָא ָדם ָח ׁשוּב הוּא
.יכא ְמדו ָּרה – צָ ִריךְ נֵ ר ַא ֶח ֶרת
ָּ דְּ ִא

Rava said: One must kindle another light in addition to the
Hanukkah lights in order to use its light,h as it is prohibited to
use the light of the Hanukkah lights. And if there is a bonfire,
he need not light an additional light, as he can use the light of
the bonfire. However, if he is an important person, who is
unaccustomed to using the light of a bonfire, even though there
is a bonfire, he must kindle another light.

It is a mitzva to place the Hanukkah lamp at the entrance to
one’s house, etc. – ִיח ּה ַעל ּ ֶפ ַתח ֵ ּביתֹו וכו׳
ָ נֵ ר ֲחנו ָּּכה ִמצְ וָ ה ְל ַה ּנ: Ab
initio, one places the Hanukkah lamp outside the entrance of
his home, facing the public domain. In dangerous times, one
may place the lamp anywhere inside the house (Rambam Sefer
Zemanim, Hilkhot Megilla VaĤanukka 4:7–8; Shulĥan Arukh, Oraĥ
Ĥayyim 671:5).
One must kindle another light in order to use its light – צָ ִריךְ נֵ ר
אֹורה
ָ א ֶח ֶרת ְל ִה ׁ ְש ַּת ֵּמ ׁש ְל:ַ In addition to the number of lights kindled
each night to fulfill the mitzva, an additional light is added to
provide light. If there are other lights burning nearby, described
by the Gemara as a bonfire, the additional light is unnecessary.
However, an important person is still required to light the additional light even then. The additional light must be distinct from
the Hanukkah lights to emphasize that its kindling is not part of
the mitzva (Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka
4:8; Shulĥan Arukh, Oraĥ Ĥayyim 671:5).

background

In a time of danger – ב ׁ ְש ַעת ַה ַּס ָּכנָ ה:
ּ ִ Dangerous times are
defined as periods of religious persecution, when it is decreed that the Jewish people may not observe the mitzvot.
However, some commentaries explain that the dangerous
times in this context are the occasions when the Zoroastrian
priests of the Persian fire religion, the ĥabarim, passed the

102

Perek II . 21b . אכ ףד: קרפ

׳ב

fire from their temples to the homes of their worshippers.
At those times, they prohibited lighting fires anywhere outside the temples (Tosafot). Since the ĥabarim had significant
influence on the authorities and the violators whom they
reported were severely punished, the Jews dared not kindle
lights that could be seen from the street.

 ְ ּבכ״ה ְ ּב ִכ ְס ֵליו:ַמאי ֲחנו ָּּכה? דְּ ָתנ ּו ַר ָ ּבנַ ן
 דְּ ָלא ְל ִמ ְס ּ ַפד,יֹומי דַּ ֲחנו ָּּכה ְּת ָמנְיָא ִאינּ וּן
ֵ
 ׁ ֶש ְּכ ׁ ֶש ִּנ ְכנְס ּו.ְ ּבהֹון ו ְּד ָלא ְל ִה ְת ַענּ ֹות ְ ּבהֹון
,יְ וָ ונִים ַל ֵה ָיכל ִט ְּמא ּו ָּכל ַה ׁ ּ ְש ָמנִים ׁ ֶש ַ ּב ֵה ָיכל
,נִצחוּם
ּ ְ ְו ְּכ ׁ ֶש ָ ּג ְב ָרה ַמ ְלכוּת ֵ ּבית ַח ׁ ְשמֹונַ אי ו
ָ ּב ְדק ּו וְ ל ֹא ָמצְ א ּו ֶא ָּלא ּ ַפךְ ֶא ָחד ׁ ֶשל ׁ ֶש ֶמן
 וְ ל ֹא,חֹותמֹו ׁ ֶשל ּכ ֵֹהן ָ ּגדֹול
ָ ׁ ֶש ָהיָ ה מו ָּּנח ְ ּב
נַע ָ ׂשה
ֲ ,ָהיָ ה ּבֹו ֶא ָּלא ְל ַה ְד ִליק יֹום ֶא ָחד
 ְל ׁ ָשנָ ה.ּבֹו נֵס וְ ִה ְד ִליק ּו ִמ ֶּמנּ ּו ׁ ְשמֹונָ ה יָ ִמים
טֹובים
ִ ַא ֶח ֶרת ְק ָבע ּום וַ ֲע ָ ׂשא ּום יָ ִמים
.הֹוד ָאה
ָ ְְ ּב ַה ֵּלל ו

The Gemara asks: What is Hanukkah, and why are lights kindled
on Hanukkah?n The Gemara answers: The Sages taught in Megillat
Ta’anit: On the twenty-fifth of Kislev, the days of Hanukkah are
eight. One may not eulogize on themh and one may not fast on
them. What is the reason? When the Greeks entered the Sanctuary they defiled all the oils that were in the Sanctuary by touching
them. And when the Hasmonean monarchy overcame them and
emerged victorious over them, they searched and found only one
crusen of oil that was placed with the seal of the High Priest, undisturbed by the Greeks. And there was sufficient oil there to light
the candelabrum for only one day. A miracle occurred and they
lit the candelabrum from it eight days.n The next year the Sages
instituted those days and made them holidaysn with recitation of
hallel and special thanksgiving in prayer and blessings.

 ֵ ּגץ ַהּיֹוצֵ א ִמ ַּת ַחת ַה ּ ַפ ִּט ׁיש וְ יָ צָ א:ְּתנַן ָה ָתם
 וְ הוּא, ָ ּג ָמל ׁ ֶש ָּטעוּן ּ ִפ ׁ ְש ָּתן.וְ ִהּזִ יק – ַחּיָ יב
 וְ נִ ְכנְ ָסה ּ ִפ ׁ ְש ָּתנֹו,עֹובר ִ ּב ְר ׁשוּת ָה ַר ִ ּבים
ֵ
,תֹוך ַה ֲחנוּת וְ ָד ְל ָקה ְ ּבנֵ רֹו ׁ ֶשל ֶחנְ וָ נִי
ְ ְל
.וְ ִה ְד ִליק ֶאת ַה ִ ּב ָירה – ַ ּב ַעל ַה ָ ּג ָמל ַחּיָ יב
.ִה ּנ ִַיח ֶחנְ וָ נִי ֶאת נֵ רֹו ִמ ַ ּבחוּץ – ֶחנְ וָ נִי ַחּיָ יב

We learned there in a mishna with regard to damages: In the case
of a spark that emerges from under a hammer, and went out of
the artisan’s workshop, and caused damage, the one who struck the
hammer is liable. Similarly, in the case of a camel that is laden with
flaxh and it passed through the public domain, and its flax entered
into a store, and caught fire from the storekeeper’s lamp, and set
fire to the building, the camel owner is liable. Since his flax entered into another’s domain, which he had no permission to enter,
all the damages were caused due to his negligence. However, if the
storekeeper placed his lamp outside the store and it set fire to the
flax, the storekeeper is liable, as he placed the lamp outside his
domain where he had no right to place it.

 ָא ַמר. ְ ּבנֵ ר ֲחנו ָּּכה ּ ָפטוּר:אֹומר
ֵ ַר ִ ּבי יְ הו ָּדה
 נֵ ר:אֹומ ֶרת
ֶ  זֹאת,)(מ ׁ ּשוּם דְּ ַר ָ ּבה
ִ ָר ִבינָ א
 דְּ ִאי.נִיח ּה ְ ּבתֹוךְ ֲע ָ ׂש ָרה
ָ ֲחנו ָּּכה ִמצְ וָ ה ַל ֲה
ימא
ָ ָס ְל ָקא דַּ ֲע ָת ְך ְל ַמ ְע ָלה ֵמ ֲע ָ ׂש ָרה – ֵל
!רֹוכבֹו
ְ ְ ָהיָה ְלךָ ְל ַה ּנ ִַיח ְל ַמ ְע ָלה ִמ ָ ּג ָמל ו:יה
ּ ֵל
יה טו ָּבא ָא ֵתי
ְ  ִאי ִמ:וְ ִד ְיל ָמא
ּ יט ְר ָחא ֵל
.נֹועי ִמ ִּמצְ וָ ה
ֵ ימ
ְ ְל ִא

Rabbi Yehuda says: If the flax was set on fire by the storekeeper’s
Hanukkah lamp that he placed outside the entrance to his store, he
is not liable, as in that case, it is permitted for the storekeeper to
place his lamp outside. Ravina said in the name of Rabba: That is
to say that it is a mitzva to place the Hanukkah lamp within tenh
handbreadths of the ground. As if it should enter your mind to say
that he may place it above ten handbreadths, why is the storekeeper exempt? Let the camel owner say to the storekeeper: You
should have placed the lamp above the height of a camel and its
rider, and then no damage would have been caused. By failing to
do so, the storekeeper caused the damage, and the camel owner
should not be liable. The Gemara rejects this: And perhaps one is
also permitted to place the Hanukkah lamp above ten handbreadths,
and the reason Rabbi Yehuda exempted the storekeeper was due to
concern for the observance of the mitzva of kindling Hanukkah
lights. He held that if you burden one excessively, he will come to
refrain from performing the mitzva of kindling Hanukkah lights.
Since the storekeeper placed the Hanukkah lamp outside at the
behest of the Sages, the storekeeper should not be required to take
extra precautions.

notes

Why is the miracle commemorated with lights – ַמדוּע
מוּזְ ָּכר ַהנֵס ְ ּבנֵ רֹות: The holiday of Hanukkah was instituted
primarily to commemorate the rededication of the altar
in the Temple. Nevertheless, the Sages instituted kindling lights as the mitzva of Hanukkah to underscore
that the Maccabees went to war to preserve the sanctity of the nation and the sanctity of the Temple, not to
defend their lives (Baĥ).
And found only one cruse – וְ ל ֹא ָמצְ א ּו ֶא ָּלא ּ ַפ ְך ֶא ָחד:
According to the fundamental halakha, kindling the
Temple candelabrum with impure oil is permitted. Indeed, if the majority of the Jews are impure, Temple
service may be performed in a state of ritual impurity.
Furthermore, impure oil may be used in the offering of
the daily sacrifices. Therefore, the miracle, which made
it unnecessary to use impure oil, demonstrates the great
love that God has for His people, Israel (Penei Yehoshua).
Eight days – שמֹונָ ה יָ ִמים:
ְ ׁ Some commentaries ask:
Why couldn’t a supply of pure oil have been procured
sooner? They answer that the pure oil came from Tekoa,
in the tribal territory of Asher, in the upper Galilee, and
the round trip from Jerusalem took eight days (ge’onim).
Others say that all the Jews were ritually impure from
contact with corpses, and therefore they were required
to wait seven days to complete the purification process
(Rabbi Eliyahu Mizraĥi).
The next year the Sages instituted it and made those
days holidays – טֹובים
ִ ל ׁ ָשנָ ה ַא ֶח ֶרת ְק ָבעוּם וַ ֲע ָ ׂשאוּם יָ ִמים:ְ
Since there was sufficient oil to burn for one day, the
miracle lasted only seven days. Why, then, is Hanukkah
celebrated for eight days? Many answers have been
suggested. Rabbi Yosef Karo maintained that only oneeighth of the oil burned on the first day, so it was immediately clear that a miracle had been performed (Beit Yosef   ). Others explained that, from the outset, the priests
placed only one-eighth of the oil from the cruse in the
candelabrum, and it miraculously burned all day (Me’iri).
Yet others suggested that Hanukkah commemorates
two miracles; first, the discovery of the cruse of pure
oil on the first day, and second, the fact that it lasted
seven additional days (She’erit Kenesset HaGedola). There
is also an opinion that the eight days commemorate the
reinstitution of the mitzva of circumcision, banned by
the Greeks, which is performed on the eighth day after
birth (Sefer HaItim).

 דָּ ַר ׁש ַרב נָ ָתן ַ ּבר ַמנְיו ִּמי, ָא ַמר ַרב ָּכ ֲהנָ אWith regard to the essence of the matter Rav Kahana said that Rav
:יה דְּ ַר ִ ּבי ַּתנְ חוּם
ּ  ִמ ׁ ּ ְש ֵמNatan bar Manyumi taught in the name of Rabbi Tanĥum:
halakha

The days of Hanukkah…one may not eulogize on them, etc. –
יֹומי דַּ ֲחנו ָּּכה…דְּ ָלא ְל ִמ ְס ּ ַפד ְ ּבהֹון וכו׳:
ֵ Hanukkah is a time of joy and
celebration, as well as a time for offering praise and thanks to God.
Therefore, it is prohibited to eulogize the deceased and to fast
on Hanukkah (Megillat Ta’anit). However, performing labors that
are prohibited on Shabbat is permitted on Hanukkah (Rambam
Sefer Zemanim, Hilkhot Megilla VaĤanukka 3:3; Shulĥan Arukh, Oraĥ
Ĥayyim 670:1).

store, as the halakha is not in accordance with the opinion of
Rabbi Yehuda, who said that the storekeeper is exempt in the case
of a Hanukkah lamp (Rambam Sefer Nezikin, Hilkhot Nizkei Mamon
14:13; Shulĥan Arukh, Ĥoshen Mishpat 418:12).

It is a mitzva to place the Hanukkah lamp within ten – נֵ ר ֲחנו ָּּכה
תֹוך ֲע ָ ׂש ָרה
ְ נִיח ּה ְ ּב
ָ מצְ וָ ה ַל ֲה:ִ It is a mitzva to place the Hanukkah
lamp within ten handbreadths of the ground, in accordance with
Camel laden with flax –  ָ ּג ָמל ׁ ֶש ָּטעוּן ּ ִפ ׁ ְש ָּתן: If a camel walks down the opinion of Rava. Although no support was cited for his statea street with a load of flax that is so wide that it protrudes into ment, his opinion is reasonable. If one placed the lamp above ten
a store and catches fire from the storekeeper’s lamp and causes handbreadths, he fulfilled the mitzva, as long as he did not place
damage, the owner of the camel is liable. If the lamp is in the street it above twenty cubits. One who lives on the second floor may
in front of the store, then the storekeeper is liable for the damage, place the Hanukkah lamp in a window ab initio, even though it is
including the damage to the flax on the camel’s back. This ruling above ten handbreadths (Magen Avraham; Shulĥan Arukh, Oraĥ
also applies to a Hanukkah lamp adjacent to the entrance of the Ĥayyim 671:6).
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