יה
ּ ַמאי ָהוֵ י ֲע ָל ּה? ָא ַמר ַרב הוּנָ א ְ ּב ֵר
עֹושה
ׂ ָ  ָחזֵ ינָ א ִאי ַה ְד ָל ָקה:הֹוש ַע
ֻ ׁ ְדְּ ַרב י
 וְ ִאי ַה ָּנ ָחה,ִמצְ וָ ה – ַמ ְד ִל ִיקין ִמ ֵּנר ַל ֵּנר
.עֹושה ִמצְ וָ ה – ֵאין ַמ ְד ִל ִיקין ִמ ֵּנר ַל ֵּנר
ָׂ

In summary, the Gemara asks: What is the halakhic conclusion reachedn
about this matter in terms of lighting from lamp to lamp? Rav Huna, son
of Rabbi Yehoshua, said: We see; if the halakha is in accordance with the
opinion of the one who said that kindling the Hanukkah light accomplishes the mitzva and the rest is secondary, one may light from lampb to
lamp. The lighting itself is the essence of the mitzva of Hanukkah lights.
And if the halakha is in accordance with the opinion of the one who said
that placing the lit lamp in a suitable place accomplishes the mitzva, then
one may not light from lamp to lamp. According to that opinion, lighting
is simply an auxiliary action that facilitates the fulfillment of the essence of
the mitzva, which is placing the lamp in a place where its light can be seen
by the public. Since lighting is merely a preparatory action, one may not
demean the mitzva by lighting from lamp to lamp.

עֹושה ִמצְ וָ ה אֹו
ׂ ָ  ַה ְד ָל ָקה:ּיב ֲעיָא ְלהו
ּ ַ  דְּ ִאAfter the issue of whether lighting accomplishes the mitzva or placing ac?עֹושה ִמצְ וָ ה
ׂ ָ  ַה ָּנ ָחהcomplishes the mitzva was raised in the context of the previous discussion,
the Gemara cites the discussion in its entirety. As a dilemma was raised
before the Sages: In the case of the Hanukkah light, does lighting accomplish the mitzva, and placing the lit lamp is simply a continuation of that
action, or does placing the kindled lamp accomplish the mitzva, and
lighting is simply a practical necessity that facilitates placing the lamp?
ּש נֵ ר
ׂ  ָהיָ ה ָּתפו: דְּ ָא ַמר ָר ָבא.ָּתא ׁ ְש ַמע
.עֹומד – ל ֹא ָע ָ ׂשה וְ ל ֹא ְכלוּם
ֵ ְֲחנו ָּּכה ו
: ָה ָתם.עֹושה ִמצְ וָ ה
ׂ ָ  ַה ָּנ ָחה:ׁ ְש ַמע ִמ ָּינ ּה
צֹור ּכֹו הוּא דְּ נָ ֵקיט
ְ “ל
ְ אֹומר
ֵ
רֹואה
ֶ ָה
.ָל ּה״

 ִה ְד ִל ָיקה ִ ּב ְפנִים: דְּ ָא ַמר ָר ָבא.ָּתא ׁ ְש ַמע
 ִאי ָא ְמ ַר ְּת.יא ּה – ל ֹא ָע ָ ׂשה ְכלוּם
ָ ִוְ הֹוצ
עֹושה ִמצְ וָ ה – ַה ְד ָל ָקה
ׂ ָ ִ ּב ׁ ְש ָל ָמא ַה ְד ָל ָקה
 ִמ ׁ ּשוּם ָה ִכי ל ֹא ָע ָ ׂשה,ִ ּב ְמקֹומֹו ָ ּב ֵעינַ ן
עֹושה
ׂ ָ “ה ָּנ ָחה
ַ  ֶא ָּלא ִאי ָא ְמ ַר ְּת.ְכלוּם
?ִמצְ וָ ה״ ַא ַּמאי ל ֹא ָע ָ ׂשה וְ ל ֹא ְכלוּם
צֹור ּכֹו
ְ “ל
ְ אֹומר
ֵ רֹואה הוּא
ֶ ָה ָתם נַ ִמי; ָה
.הוּא דְּ ַא ְד ְל ָק ּה״

The Gemara suggests: Come and hear a solution to this dilemma from that
which Rava said: One who was holding a burning Hanukkah lamp in his
hand and standing,h he did nothing in terms of fulfilling the mitzva. Conclude from this that placing accomplishes the mitzva. Until he sets the
lamp down in its appropriate place, he did not fulfill the mitzva. The Gemara rejects this: There, they said that he did not fulfill his obligation for a
different reason. One who sees it will say that he is not holding the lamp in
order to fulfill the mitzva, but he is holding it for his own needs. Since
holding the lamp can mislead onlookers, he does not fulfill the mitzva in
that manner.
Come and hear another resolution for this dilemma from that which Rava
said: One who lights the Hanukkah lamp inside the house and then takes
it out and places it at the entrance to his house did nothing in terms of
fulfilling the mitzva. Granted, if you say that lighting accomplishes the
mitzva it is understandable, as lighting in its place is required. That is why
Rava ruled that he did nothing in terms of fulfilling the mitzva. However,
if you say that placing accomplishes the mitzva, why did Rava rule that
he did nothing? Didn’t he set it down in its appropriate place? The Gemara answers: There too, even though he subsequently brought it outside,
one who sees him lighting inside will say to himself that he is lighting the
lamp for his own needs and not in fulfillment of the mitzva.

notes

What is the conclusion about this matter –
מאי ָהוֵ י ֲע ָל ּה:ַ This question is standard at the end
of a discussion in which proofs are cited for both
opinions, although neither is conclusive.
In this context, the question is twofold. The
first question is whether or not the assumption
that remained difficult, but was not conclusively
refuted, was ultimately rejected by halakha. The
second question is whether the halakha is in
accordance with the opinion of Rav or in accordance with the opinion of Shmuel. Although
Rabba’s custom was in accordance with the
opinion of Shmuel, the principle in ritual, as
opposed to civil, cases is that the halakha is in
accordance with the opinion of Rav (Rosh).
background

Lamp – נֵ ר:

Earthenware lamp from the talmudic period
halakha

One who was holding a burning Hanukkah
lamp in his hand and was standing – ָׂהיָה ָּתפוּש
עֹומד
ֵ ְנֵ ר ֲחנו ָּּכה ו: One who holds a Hanukkah lamp
in his hand, lights it, and then remains standing with it did not fulfill the mitzva. Similarly,
one who kindled a Hanukkah lamp inside his
house and then placed it outside did not fulfill
the mitzva (Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 4:9; Shulĥan Arukh, Oraĥ
Ĥayyim 675:1).

:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְ דְּ ָא ַמר ַר ִ ּבי י, ָּתא ׁ ְש ַמעCome and hear another resolution from that which Rabbi Yehoshua ben
Levi said:

Perek II
Daf 23 Amud a
הֹול ֶכת
ֶ ְֹול ֶקת ו
ֶ ֲּע ׁ ָש ׁ ִשית ׁ ֶש ָה יְ ָתה ד
 ְלמֹוצָ ֵאי ׁ ַש ָ ּבת ְמ ַכ ָ ּבה,ָּכל ַהּיֹום ּכו ּּלֹו
 ִאי ָא ְמ ַר ְּת ִ ּב ׁ ְש ָל ָמא ַה ְד ָל ָקה.ו ַּמ ְד ִל ָיק ּה
 ֶא ָּלא ִאי ָא ְמ ַר ְּת.עֹושה ִמצְ וָ ה – ׁ ַש ּ ִפיר
ָׂ
“מ ַכ ָ ּב ּה
ְ  ַהאי,עֹושה ִמצְ וָ ה
ָׂ
ַה ָּנ ָחה
ִיח ּה
ָ יה ּה ו ַּמ ּנ
ָ “מ ַכ ָ ּב ּה ו ַּמגְ ִ ּב
ְ ?ו ַּמ ְד ִל ָיק ּה״
 ִמדְּ ָקא,יה! וְ עֹוד
ּ ָ ו ַּמ ְד ִל ָיק ּה״ ִמ
ּ יב ֵעי ֵל
“א ׁ ֶשר ִק ְד ׁ ָשנ ּו ְ ּב ִמצְ ו ָֹתיו וְ צִ ָּונ ּו
ֲ ְמ ָב ְר ִכינַן
:ְל ַה ְד ִליק נֵ ר ׁ ֶשל ֲחנו ָּּכה״ ׁ ְש ַמע ִמ ָּינ ּה
. ׁ ְש ַמע ִמ ָּינ ּה,עֹושה ִמצְ וָ ה
ׂ ָ ַה ְד ָל ָקה



A lantern that continued to burnh the entire day of Shabbat, at the conclusion of Shabbat one extinguishes it and lights it again as a Hanukkah light.
Granted, if you say that lighting accomplishes the mitzva, the requirement
to extinguish the lantern and relight it in order to fulfill the mitzva of kindling the Hanukkah light works out well. However, if you say that placing
accomplishes the mitzva, this statement, which stated that one extinguishes it and lights it, is imprecise. According to this opinion, it needed
to say: One extinguishes it and lifts it from its place and sets it down and
lights it, as only by placing the lamp in an appropriate place could one
fulfill the mitzva of the Hanukkah light. Furthermore, there is additional
proof that lighting accomplishes the mitzva. From the fact that we recite
the following blessing over the mitzva of kindling the Hanukkah light: Who
has made us holy through His commandments and has commanded us
to light the Hanukkah light, the Gemara suggests: Conclude from this
that lighting accomplishes the mitzva, as it is over lighting that one recites
the blessing. The Gemara concludes: Indeed, conclude from this.

halakha

Lantern that continued to burn, etc. – ֲע ׁ ָש ׁ ִשית
הֹול ֶכת וכו׳
ֶ ְש ָהיְ ָתה דּ ֶֹול ֶקת ו:
ֶ ׁ One who wants to fulfill his obligation with a lantern or lamp that was
burning during the day must first extinguish it
and then relight it as a Hanukkah light. The ruling in the dispute in the Gemara is: The mitzva
is accomplished by lighting the lights, as per the
opinion of Rabbi Yehoshua ben Levi (Rambam
Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:9;
Shulĥan Arukh, Oraĥ Ĥayyim 675:1).
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notes

A deaf-mute – ח ֵר ׁש:ֵ When the Sages employ the unmodified term ĥeresh the reference is to one who can neither
hear nor speak. In the talmudic era, one with those disabilities did not, as a rule, have full mental capacity and
was consequently exempt from all mitzvot in the Torah.
However, if he has full mental capacity, he is considered
like anyone else and is obligated (see Tosefot Rabbeinu
Yehuda HaĤasid ).
As they too were included in that miracle – ׁ ֶש ַאף ֵהן ָהי ּו
באֹותֹו ַה ּנֵס:ּ ְ The Torah principle is that women are exempt
from time-bound positive mitzvot. There are exceptions,
and lighting the Hanukkah lights is among them.
The phrase: They too were included in that miracle, can
be understood in another way. The miracle was caused
due to the merit of women (Tosafot). Various commentaries
connect the episode of Judith and Holofernes, as well as
the story of Hannah and her seven sons, to the miracle of
Hanukkah. It is thanks to these righteous women that the
miracle of Hanukkah transpired.
Reading the Megilla on Purim and drinking the four cups
of wine at the Passover seder are other exceptions to the exemption from time-bound positive mitzvot. Esther was the
catalyst for the miracle of Purim. Similarly, the Sages said:
Due to the merit of righteous women, Israel was redeemed
from Egypt (Yalkut Shimoni Psalms 68).
halakha

If a deaf-mute, an imbecile, or a minor kindles it…a
woman – ן…א ׁ ּ ָשה
ִ ֹוטה וְ ָק ָט
ֶ הדְּ ִל ָיק ּה ֵח ֵר ׁש ׁש:ִ A woman’s obligation to kindle the Hanukkah lights is the same as a man’s.
Indeed, a woman may recite the blessings on his behalf
(Magen Avraham). A deaf-mute, an imbecile, or a minor
who kindled the Hanukkah lights accomplished nothing.
Some rule that a minor who reached the age of training is
permitted to kindle Hanukkah lights. However, according
to our custom, where each family member lights Hanukkah lights, a minor who has reached the age of training is
obligated to light (Rema; Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 4:9; Shulĥan Arukh, Oraĥ Ĥayyim 675:3).
A guest is obligated in lighting the Hanukkah light –
א ְכ ְסנַ אי ַחּיָ יב ְ ּבנֵ ר ֲחנו ָּּכה:ַ A guest whose family is not lighting
for him at home is obligated to kindle Hanukkah lights
where he is sleeping, assuming he has a lamp and a separate entrance where he could light (Mishna Berura). Alternatively, he could contribute a peruta to defray the cost
of the light and have the host include him in his lighting
(Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:11;
Shulĥan Arukh, Oraĥ Ĥayyim 677:1).
And olive oil is the most select – וְ ׁ ֶש ֶמן זַ יִ ת ִמן ַה ּמו ְּב ָחר: Olive
oil is the preferred oil for kindling lights, especially Hanukkah lights (Rambam Sefer Zemanim, Hilkhot Shabbat 5:11;
Shulĥan Arukh, Oraĥ Ĥayyim 264:6, 673:1).
All the oils are suitable for making ink – ָּכל ַה ׁ ּ ְש ָמנִים יָ ִפין
לדְּ יֹו:ִ Ab initio, sacred texts are written with ink made from
either the soot from the smoke of burnt wood or from oils
soaked in gallnut juice (Rambam Sefer Ahava, Hilkhot Tefillin
UMezuza VeSefer Torah 1:4; Shulĥan Arukh, Oraĥ Ĥayyim 32:3).
The blessings over the Hanukkah light – ב ְר ּכֹות ַהנֵ ר:ּ ִ On
the first evening of Hanukkah, three blessings are recited:
To light the Hanukkah light, and: Who performed miracles,
and: Who has given us life. On the second night, one recites
the first two blessings. If one did not light, does not plan to
light, and on whose behalf no one is lighting in his home
sees a burning Hanukkah light, he recites: Who performed
miracles, and: Who has given us life, on the first night. On
all succeeding nights, he recites: Who performed miracles
(Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka 3:4;
Shulĥan Arukh, Oraĥ Ĥayyim 676:1–3).

,עֹושה ִמצְ וָ ה
ׂ ָ וְ ָה ׁ ְש ָּתא דְּ ָא ְמ ִרינַ ן ַה ְד ָל ָקה
ֹוטה וְ ָק ָטן – ל ֹא ָע ָ ׂשה וְ ל ֹא
ֶ ִהדְּ ִל ָיק ּה ֵח ֵר ׁש ׁש
 דְּ ָא ַמר ַר ִ ּבי, ִא ׁ ּ ָשה וַ דַּ אי ַמ ְד ִל ָיקה.ְּכלוּם
,נָשים ַחּיָ יבֹות ְ ּבנֵ ר ֲחנו ָּּכה
ִ ׁ :הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְי
.ׁ ֶש ַאף ֵהן ָהי ּו ְ ּבאֹותֹו ַה ּנֵס

And, the Gemara remarks, now that we say that lighting accomplishes the mitzva, there are practical ramifications. If a
deaf-mute,n an imbecile, or a minor, all of whom are of limited
intellectual capacity and not obligated in mitzvot, kindled the
Hanukkah light, he did nothing in terms of fulfilling the mitzva,
even if an adult obligated in mitzvot subsequently set it down in
its appropriate place. That is because placing a lit lamp does not
constitute fulfillment of the mitzva. The lighting must be performed by a person with full intellectual capacity, obligated in
mitzvot. However, a womanh certainly may light, as Rabbi
Yehoshua ben Levi said: Women are obligated in lighting the
Hanukkah light, as they too were included in that miraclen of
being saved from the decree of persecution.

. ַא ְכ ְסנַ אי ַחּיָ יב ְ ּבנֵ ר ֲחנו ָּּכה:ָא ַמר ַרב ׁ ֵש ׁ ֶשת
 ֵמ ֵר ׁיש ִּכי ָהוֵ ינָ א ֵ ּבי ַרב:ָא ַמר ַר ִ ּבי זֵ ָירא
 ָ ּב ַתר.יטי ַ ּב ֲה ֵדי או ׁ ְּש ּ ִפיזָ א
ֵ ִמ ׁ ְש ַּת ַּת ְפנָ א ִ ּב ְפ ִר
 ָה ׁ ְש ָּתא וַ דַּ אי ָלא:נְס ִיבי ִא ְּית ָתא ָא ִמינָ א
ִ ִּד
.יתאי
ַ  דְּ ָקא ַמ ְד ִל ִיקי ֲע ַלי ְ ּבגֹו ֵ ּב,יכנָ א
ְ צְ ִר

Rav Sheshet said: A guest is obligated in lighting the Hanukkah lighth in the place where he is being hosted. The Gemara
relates that Rabbi Zeira said: At first, when I was studying in
the yeshiva, I would participate with perutot, copper coins,
together with the host [ushpiza],l so that I would be a partner
in the light that he kindled. After I married my wife, I said: Now
I certainly need not do so because they light on my behalf in
my house.

 ָּכל ַה ׁ ּ ְש ָמנִים ּכו ָּּלן:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְָא ַמר ַר ִ ּבי י
: ָא ַמר ַא ַ ּביֵ י. וְ ׁ ֶש ֶמן זַ יִ ת ִמן ַה ּמו ְּב ָחר,יָ ִפין ַל ֵּנר
,ֵמ ֵר ׁיש ֲהוָ ה ְמ ַהדַּ ר ָמר ַא ִּמ ׁ ְש ָחא דְּ ׁשו ְּמ ׁ ְש ֵמי
 ֵּכיוָ ן דִּ ׁ ְש ַמע ָל ּה.הֹורי ְט ֵפי
ֵ ְ ַהאי ָמ ׁ ַשךְ נ:ֲא ַמר
הֹוש ַע ֶ ּבן ֵלוִ י ְמ ַהדַּ ר ַא ִּמ ׁ ְש ָחא
ֻ ׁ ְְל ָהא דְּ ַר ִ ּבי י
.יה ְט ֵפי
ֵ ְ ַהאי צְ ִליל נ: ֲא ַמר,יתא
ָ ֵדְּ ז
ּ הֹור

Rabbi Yehoshua ben Levi said: All the oils are suitable for the
Hanukkah lamp, and olive oil is the most selecth of the oils.
Abaye said: At first, my Master, Rabba, would seek sesame oil,
as he said: The light of sesame oil lasts longer and does not burn
as quickly as olive oil. Once he heard that statement of Rabbi
Yehoshua ben Levi, he sought olive oil because he said: Its
light is clearer.

 ָּכל ַה ׁ ּ ְש ָמנִים:הֹוש ַע ֶ ּבן ֵלוִ י
ֻ ׁ ְוְ ָא ַמר ַר ִ ּבי י
יב ֲעיָ א
ּ ַ  ִא. וְ ׁ ֶש ֶמן זַ יִ ת ִמן ַה ּמו ְּב ָחר,יָ ִפין ִלדְּ יֹו
 דְּ ָתנֵי, ְלגַ ֵ ּבל אֹו ְל ֲע ׁ ּ ֵשן? ָּתא ׁ ְש ַמע:ְּלהו
 ָּכל ַה ׁ ּ ְש ָמנִים יָ ִפין:ַרב ׁ ְשמו ֵּאל ַ ּבר זו ְּּט ֵרי
 ֵ ּבין ְלגַ ֵ ּבל ֵ ּבין.ִלדְּ יֹו וְ ׁ ֶש ֶמן זַ יִ ת ִמן ַה ּמו ְּב ָחר
 ָּכל: ַרב ׁ ְשמו ֵּאל ַ ּבר זו ְּט ָרא ַמ ְתנֵי ָה ִכי,ְל ֲע ׁ ּ ֵשן
.ָה ֲע ׁ ָשנִים יָ ִפין ִלדְּ יֹו וְ ׁ ֶש ֶמן זַ יִ ת ִמן ַה ּמו ְּב ָחר
ּש ָרף
ׂ ְ  ו, ָּכל ַה ּ ְ ׂש ָר ִפין יָ ִפין ִלדְּ יֹו:ָא ַמר ַרב הוּנָ א
.ְק ָטף יָ ֶפה ִמ ּכו ָּּלם

On a similar note, Rabbi Yehoshua ben Levi said: All the oils
are suitable for making ink,hb and olive oil is the most select.
A dilemma was raised before the Sages: What was Rabbi Yehoshua ben Levi’s intention: Did he mean that olive oil is the
most select in terms of being the best for use to mix and knead
with the soot produced from a fire in manufacturing ink; or did
he mean for use to smoke, i.e., burning olive oil to produce
smoke is the most select method of producing the soot used in
manufacturing ink? Come and hear a resolution to this from that
which Rav Shmuel bar Zutrei taught: All oils are suitable for
ink, and olive oil is the most select, both to knead and to
smoke. Rav Shmuel bar Zutra taught it this way: All types of
smoke are good for ink, and olive oil is the most select. Similarly, Rav Huna said: All saps are good for strengthening the
ink compound, and balsam sap is the best of all.

 ַה ַּמ ְד ִליק:ָא ַמר ַרב ִחּיָ יא ַ ּבר ַא ׁ ִשי ָא ַמר ַרב
: וְ ַרב יִ ְר ְמיָה ָא ַמר. ְנֵ ר ׁ ֶשל ֲחנו ָּּכה צָ ִריךְ ְל ָב ֵרך
 ָא ַמר ַרב. ְרֹואה נֵ ר ׁ ֶשל ֲחנו ָּּכה צָ ִריךְ ְל ָב ֵרך
ֶ ָה
,רֹואה ְמ ָב ֵרךְ ׁ ְש ַּתיִ ם
ֶ אשֹון – ָה
ׁ  יֹום ִר:יְ הו ָּדה
– יל ְך
ָ ּו ַמ ְד ִליק ְמ ָב ֵר ְך ׁ ָשל ֹׁש ִמ ָּכאן וְ ֵא
.רֹואה ְמ ָב ֵרךְ ַא ַחת
ֶ ְ ו,ַמ ְד ִליק ְמ ָב ֵרךְ ׁ ְש ַּתיִ ם
נִימעֹוט נֵס! נֵס
ְ ְ ו.ַמאי ְמ ַמ ֵעט? ְמ ַמ ֵעט זְ ַמן
.יה
ֵ יֹומי ִא
ֵ ָּכל
ּ ית

Rav Ĥiyya bar Ashi said that Rav said: One who lights a Hanukkah light must recite a blessing. And Rabbi Yirmeya said:
One who sees a burning Hanukkah light must recite a blessing
because the mitzva is not only to kindle the light but to see the
light as well. Therefore, there is room to recite a blessing even
when seeing them. Rav Yehuda said: On the first day of Hanukkah, the one who sees burning lights recites two blessings, and
the one who lights recites three blessings.h From there on, from
the second day of Hanukkah, the one who lights recites two
blessings, and the one who sees recites one blessing. The Gemara asks: What blessing does he omit on the other days? The
Gemara answers: He omits the blessing of time: Who has given
us life, sustained us, and brought us to this time. The Gemara asks:
And let us omit the blessing of the miracle: Who has performed
miracles. The Gemara answers: The miracle is relevant on all of
the days, whereas the blessing: Who has given us life, is only
pertinent to the first time he performs the mitzva each year.
background

language

Host [ushpiza] – או ׁ ְּש ּ ִפיזָ א: From the Middle Persian aspinj,
meaning hotel or hospitality.
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Making ink – ע ִ ׂשיַ ית דְּ יֹו:ֲ In talmudic times, various writing
utensils and colored inks were used for writing on parchment
and paper. Black was the most common color of ink. This ink
was similar to India ink, a thick ink made from the soot of

the smoke of burnt wood or oil. The soot was collected and
mixed with the appropriate quantity of oil. Sometimes sap was
also added to the ink so that it would better adhere to the
writing surface.

“א ׁ ֶשר ִקדְּ ׁ ָשנ ּו
ֲ ַמאי ְמ ָב ֵר ְך? ְמ ָב ֵר ְך
.ְ ּב ִמצְ ו ָֹתיו וְ צִ ָּונ ּו ְל ַה ְד ִליק נֵ ר ׁ ֶשל ֲחנו ָּּכה״
 ִמ״ל ֹא:יכן צִ ָּונ ּו? ַרב ָאוְ יָ א ָא ַמר
ָ וְ ֵה
ָ“ש ַאל ָא ִביך
ְ ׁ : ַרב נְ ֶח ְמיָ ה ָא ַמר.ָתסוּר״
.ֹאמר ּו ָלךְ ״
ְ וְ יַ ֵ ּג ְדךָ זְ ֵקנֶיךָ וְ י

And what blessing does one recite? He recites: Who has made us holy
through His commandments and has commanded us to light the
Hanukkah light. The Gemara asks: And where did He command
us?hn The mitzva of Hanukkah is not mentioned in the Torah, so how is
it possible to say that it was commanded to us by God? The Gemara
answers that Rav Avya said: The obligation to recite this blessing is
derived from the verse: “You shall not turn aside from the sentence
which they shall declare unto you, to the right, nor to the left” (Deuteronomy 17:11). From this verse, the mitzva incumbent upon all of Israel
to heed the statements and decrees of the Sages is derived. Therefore,
one who fulfills their directives fulfills a divine commandment. Rav
Neĥemya said that the mitzva to heed the voice of the Elders of Israel
is derived from the verse: “Ask your father, and he will declare unto
you, your Elders, and they will tell you” (Deuteronomy 32:7).

 ַהדְּ ַמאי ְמ ָע ְר ִבין ּבֹו:ְמ ִתיב ַרב ַע ְמ ָרם
ו ִּמ ׁ ְש ַּת ְּת ִפין ּבֹו ו ְּמ ָב ְר ִכין ָע ָליו ו ְּמזַ ְּמנִין
ישין אֹותֹו ָערֹום ו ֵּבין
ִ ׁ  ּו ַמ ְפ ִר,ָע ָל יו
 ּכֹל ִמדְּ ַר ָ ּבנַן ָ ּב ֵעי: וְ ִאי ָא ְמ ַר ְּת.ַה ׁ ּ ְש ָמ ׁשֹות
? ְ ֵה ִיכי ְמ ָב ֵרך, ָה ָכא ִּכי ָק ֵאי ָערֹום,ְ ּב ָר ָכה
!יכא
ׁ וְ ָהא ָ ּב ֵעינַן “וְ ָהיָ ה ַמ ֲחנֶיךָ ָק
ָּ דֹוש״ וְ ֵל
, וַ דַּ אי דְּ ִד ְב ֵר ֶיהם – ָ ּב ֵעי ְ ּב ָר ָכה:ֲא ַמר ַא ַ ּביֵ י
.יהם – ָלא ָ ּב ֵעי ְ ּב ָר ָכה
ֶ ָס ֵפק דְּ ִד ְב ֵר

Rav Amram raised an objection from that which we learned in a mishna: With regard to doubtfully tithed produce [demai], i.e., grain that
was acquired from an am ha’aretz about which there is uncertainty
whether or not he tithed it; one may use it to establish an eiruv, i.e.,
joining of courtyards and joining of borders, and to establish the merging of alleys, and one recites a blessing before and after eating it, and
one invites a quorum for recitation of Grace after Meals after eating it.
Although the Sages said that one is required to separate tithes from demai,
they allowed it to be used for specific purposes and in exigent circumstances. And they said that one may separate the tithe from demai when
he is naked and at dusk Shabbat eve, a time when separating tithes from
actual untithed produce [tevel] is prohibited. And if you say that every
action instituted by rabbinic ordinance requires a blessing, as fulfillment of rabbinic ordinances is based on the mitzva: You shall not turn
aside, here, when he stands naked, how can he recite a blessing? Don’t
we require fulfillment of the mitzva: “Therefore shall your camp be
holy; that He see no unseemly thing in you, and turn away from you”
(Deuteronomy 23:15)? And the camp is not holy when one recites a
blessing in a state of nakedness. Abaye said: There is room to distinguish
between the cases: In a case where there is a definite mitzva by rabbinic law, a blessing is required. In a case where there is a rabbinic
ordinance instituted due to uncertaintyn with regard to the circumstances, as in the case of demai, which may or may not have been tithed
already, a blessing is not required.h

,יהם הוּא
ֶ  דְּ ָס ֵפק דִּ ְב ֵר,וְ ָהא יֹום טֹוב ׁ ֵשנִי
ו ָּב ֵעי ְ ּב ָר ָכה! ָה ָתם ִּכי ֵה ִיכי דְּ ָלא ְלזִ ְילזו ֵּלי
 רֹוב ַע ֵּמי ָה ָא ֶרץ ְמ ַע ּ ְ ׂש ִרין: ָר ָבא ָא ַמר.ָ ּב ּה
.ֵהן

The Gemara asks: Isn’t the second day of a Festival in the Diaspora a
rabbinic ordinance instituted due to uncertainty whether the first day
or the second is the actual Festival, and nevertheless a blessing is required? On the second day of the Festival one recites the same blessings
as he does on the first. The Gemara answers: There, in the case of the
second day of the Festival, the reason that blessings are required is so
that people will not treat it with contempt. If Festival blessings were
not required on the second day of the Festival, people would take its
sanctity lightly. Rava said another reason: Demai is not considered to
be an ordinance instituted by the Sages due to uncertainty. In fact, in
most cases, an am ha’aretz tithes. The concern lest they do not tithe is
not a full-fledged case of uncertainty. It is merely a case of suspicion for
which the Sages did not institute a blessing. That is not the case with
regard to the second day of a Festival. Even though it was instituted due
to uncertainty, one must recite the Festival blessings. Since it was instituted by the Sages, one is obligated to recite a blessing just as he recites
blessings for other rabbinic ordinances.

halakha

And where did He command us – יכן צִ ָּונ ּו
ָ וְ ֵה: Performance of all rabbinic ordinances is preceded by
a blessing with the formula: Who has made us holy
through His mitzvot and has commanded us. In all
those cases, the question arises: Where did He command us? He commanded us in the Torah: “Which
they tell you, you shall do” (Deuteronomy 17:11). The
meaning of the blessing is: God, Who sanctified us
by means of His mitzvot, commanded us to obey
those who commanded us to light Shabbat lights
and Hanukkah lights and to read the Megilla (Rambam Sefer Ahava, Hilkhot Berakhot 11:3).
Definite mitzva by rabbinic law, a blessing is
required…rabbinic ordinance instituted due
to uncertainty, a blessing is not required – וַ דַּ אי
יהם ָלא ָ ּב ֵעי ְ ּב ָר ָכה
ֶ  ָס ֵפק דְּ ִד ְב ֵר,יהם ָ ּב ֵעי ְ ּב ָר ָכה
ֶ דְּ ִד ְב ֵר: One
does not recite a blessing before fulfilling an ordinance instituted by the Sages due to uncertainty,
e.g., demai. The blessings recited on the second
day of a Festival in the Diaspora are the exception.
Blessings are recited then so that the day will not be
treated with contempt. Blessings are recited over all
other rabbinic ordinances that were not instituted
due to uncertainty. In this matter, the halakha is
in accordance with the opinion of Abaye because
Rava did not dispute the actual halakha (Maggid
Mishne). According to the Ra’avad, the halakha is
in accordance with the opinion of Rava. Blessings
are recited over all rabbinic ordinances, even those
instituted due to uncertainty, with the exception
of demai, which is not really a case of uncertainty.
Most halakhic authorities (ge’onim; Ramban) ruled
in accordance with the ruling of the Rambam in this
case. Everyone agrees that blessings are not recited
in a case where there is uncertainty with regard to a
rabbinic ordinance (Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 3:5).

notes

And where did He command us – יכן צִ ָּונ ּו
ָ וְ ֵה: This question is often
asked with regard to blessings recited over mitzvot of rabbinic origin. Here, the Gemara cites two sources. The first, “You shall not turn
aside,” which is both simple and accepted halakha, was sufficient.
The Gemara preferred a source from a positive rather than a negative mitzva and therefore cited the verse: “Ask your father” (Rabbi
Elazar Moshe Horowitz).
Rabbinic ordinance instituted due to uncertainty – יהם
ֶ ס ֵפק דְּ ִד ְב ֵר:ָ



Demai refers to crops or fruit that were acquired from an am ha’aretz.
Even though the separation of tithes is a mitzva by Torah law, blessings are only by rabbinic law. Therefore, the question whether or not
to recite a blessing when tithing demai, produce acquired from a am
ha’aretz, is a case involving uncertainty with regard to rabbinic law
(Ritva). Others say that since by Torah law the buyer is exempt from
tithing, demai is always a case of a rabbinic ordinance instituted due
to uncertainty (Penei Yehoshua).
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–  ָחצֵ ר ׁ ֶשּיֵ ׁש ָל ּה ׁ ְשנֵי ּ ְפ ָת ִחים:ָא ַמר ַרב הוּנָ א
 ָלא ֲא ַמ ַרן: (וְ ָא ַמר) ָר ָבא.יכה ׁ ְש ֵּתי נֵ רֹות
ָ צְ ִר
 ֲא ָבל ֵמרו ַּח ַא ַחת – ָלא,ֶא ָּלא ִמ ׁ ְש ֵּתי רוּחֹות
,ימא ִמ ׁ ּשוּם ֲח ׁ ָש ָדא
ָ  ַמאי ַט ְע ָמא? ִא ֵיל. ְצְ ִריך
– ימא ֲח ׁ ָש ָדא דְּ ָע ְל ָמא
ָ ֲח ׁ ָש ָדא דְּ ַמאן? ִא ֵיל
ּ ֲא ִפ
 ִאי ֲח ׁ ָש ָדא,יב ֵעי
ּ ָ יל ּו ְ ּברו ַּח ַא ַחת נַ ִמי ִל
דִּ ְבנֵי ָמ ָתא – ֲא ִפיל ּו ִמ ׁ ּ ְשנֵי רוּחֹות נַ ִמי ָלא
,עֹולם ִמ ׁ ּשוּם ֲח ׁ ָש ָדא דִּ ְבנֵי ָמ ָתא
ָ יב ֵעי! ְל
ּ ָ ִל
,ימנִין דְּ ִמ ַח ְּל ִפי ְ ּב ַהאי וְ ָלא ָח ְל ִפי ְ ּב ַהאי
ְ ִוְ ז
,יכי דִּ ְב ַהאי ּ ִפ ְית ָחא ָלא ַא ְד ִליק
ִ  ִּכי ֵה:וְ ָא ְמ ִרי
.ית ָחא נַ ִמי ָלא ַא ְד ִליק
ְ ְ ּב ַהךְ ּ ִפ

Rav Huna said: A courtyard that has two entrancesh requires two
lamps, one lamp at each entrance, so that it will be obvious that the residents of this courtyard light properly. And Rava said: We only said this
in a case where the two entrances face two different directions.n However, if they both face in the same direction one need not light at more
than one entrance. The Gemara clarifies Rava’s statement: What is the
reason for this? If you say that it is because those who see the entrance
without a lamp burning will harbor suspicion lest he does not kindle the
Hanukkah light, whose suspicion concerns us? If you say that the concern is with regard to the suspicion of people who do not live in the city
and are unfamiliar with the courtyard’s tenants, even when both entrances face the same direction let them be required to light at both
entrances because visitors are unaware that there are two entrances to that
courtyard. And if the concern is with regard to the suspicion of the
residents of that city, even when the two entrances face two different
directions let them not be required to light at both entrances. The local
residents know that only one person lives in the courtyard and will assume that if he did not light at one entrance he surely lit at the other. The
Gemara answers: Actually, say that it is because of the suspicion of the
residents of that city, and sometimes they pass this entrance and do not
pass that one, and they say: Just as he did not light in this entrance, in
that second entrance he also did not light. In order to avoid suspicion,
it is preferable to light at both entrances.

,ישינַ ן ַל ֲח ׁ ָשד – דְּ ַתנְ יָ א
ִ ׁ ְימ ָרא דְּ ָחי
ְ ו ְּמנָ א ֵּת
 ִ ּב ׁ ְש ִביל ַא ְר ָ ּב ָעה דְּ ָב ִרים:ָא ַמר ַר ִ ּבי ׁ ִש ְמעֹון
 ִמ ּ ְפנֵי:ּיאה ְ ּבסֹוף ָ ׂש ֵדהו
ָ ָא ְמ ָרה ּת ָֹורה ְל ַה ּנ ִַיח ּ ֵפ
, ו ִּמ ּ ְפנֵי ַה ֲח ׁ ָשד, ו ִּמ ּ ְפנֵי ִ ּב ּיטוּל ֲענִּיִ ים,ֶ ּגזֶ ל ֲענִּיִ ים
 ִמ ּ ְפנֵי ֶ ּגזֶ ל ֲענִּיִ ים – ׁ ֶשלּ ֹא.“בל ְּת ַכ ֶּלה״
ּ ַ ו ִּמ ׁ ּשוּם
ֹאמר
ַ  וְ י,יִ ְר ֶאה ַ ּב ַעל ַה ַ ּביִ ת ׁ ָש ָעה ּ ְפנ ּויָ יה
. ֲה ֵרי זֹו ּ ֵפ ָאה:ִל ְקרֹובֹו ָענִי

And from where do you say that we are concerned about suspicion?
As it was taught in a Tosefta that Rabbi Shimon said: On account of four
things the Torah said that one should leave pe’a,n crops for the poor in
the corner of his field, specifically at the end of his field.h Only after one
has cut virtually the entire field should he leave an uncut corner for the
poor. He should not designate an area for pe’a in the middle of the field
in the course of cutting the field. The reasons for this ruling are: Due to
robbing the poor, and due to causing the poor to be idle, and due to
suspicion, and due to the verse: “You shall not wholly reap the corner
of your field” (Leviticus 23:22). The Gemara explains: Due to robbing
the poor; so that the owner of the house will not see a time when the
field is unoccupied and there are no poor people in the area. If he could
designate pe’a as he wished, there is room to suspect that he might say to
his poor relative: This is pe’a, in the place and at the time that he chooses. He would thereby conceal the fact that there is pe’a in his field from
other poor people. The result would be that, for all intents and purposes,
he robbed pe’a from those with whom he did not share the information.

halakha

Courtyard that has two entrances, etc. – חצֵ ר ׁ ֶשּיֵ ׁש ָל ּה ׁ ְשנֵי ּ ְפ ָת ִחים וכו׳:ָ
One whose house or courtyard has two entrances facing in different
directions is obligated to light Hanukkah lamps at both entrances, so
that he will not be suspected of failing to fulfill the mitzva. Some say
that one who owns two houses, even if they face a single direction, is
obligated to light in both houses (Rema in the name of Kolbo). In any
case, one who lights in two entrances recites the blessings only once
(Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:10; Shulĥan
Arukh, Oraĥ Ĥayyim 671:8).

יאה ְ ּבסֹוף ָ ׂש ֵדה ּו
ָ ל ַה ּנ ִַיח ּ ֵפ:ְ The pe’a is separated only at the end of a field
because of the reasons cited by Rabbi Shimon. If one separates pe’a in
the middle of his field, the produce that he separated goes to the poor,
and he is nevertheless required to separate the requisite amount of pe’a
at the end of the field. The calculation is based on what remained in
the field after he separated the first pe’a from the middle. The manner
of fulfilling the halakha ab initio was established in accordance with
the opinion of Rabbi Shimon, and, apparently, there is no dispute
with regard to that aspect of the halakha (Kesef Mishne; Rambam Sefer
The Torah said to leave pe’a at the end of his field –  ָא ְמ ָרה ּת ָֹורהZera’im, Hilkhot Mattenot Aniyyim 2:12).
notes

And Rava said: We only said this in a case where the two entrances
face two different directions, etc. –  ָלא ֲא ַמ ַרן ֶא ָּלא ִמ ׁ ְש ֵּתי:וְ ָא ַמר ָר ָבא
רוּחֹות וכו׳: Most commentaries explain that Rava disagrees with Abaye
and does not accept the distinction between cases of certainty and
uncertainty with regard to rabbinic law. However, others say that Rava
is merely offering a simpler explanation for not reciting a blessing on
demai, and he does not disagree with Abaye with regard to the second
day of a Festival and other cases (Ramban; Rashba). Apparently, the
Rambam leans toward that explanation as well.
The mitzva of pe’a – מצְ וָ ות ּ ֵפ ָאה:ִ “And when you reap the harvest of
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your land, you shall not wholly reap the corner of your field, neither
shall you gather the gleaning of your harvest. And you shall not glean
your vineyard, neither shall you gather the fallen fruit of your vineyard;
you shall leave them for the poor and for the stranger: I am the Lord
your God” (Leviticus 19:9–10). Based on their understanding of these
verses, the Sages established the halakhot of the mitzva of pe’a collected in tractate Pe’a. They even determined the percentage of the
field that must be left as pe’a. Legally, pe’a is the property of all poor
people, and the owner of the property is not allowed to give the pe’a
to specific poor people whom he seeks to aid.

Perek II
Daf 23 Amud b
ּ ו ִּמ ּ ְפנֵי ִ ּב
יטוּל ֲענִּיִ ים – ׁ ֶשלּ ֹא יְ ה ּו ֲענִּיִ ים
“ע ְכ ׁ ָשיו ַמ ּנ ִַיח ַ ּב ַעל
ַ :יֹוש ִבין ו ְּמ ׁ ַש ְּמ ִרין
ְׁ
ּל
 ו ִּמ ּ ְפנֵי ֲח ׁ ָשד – ׁ ֶש ֹא יִ ְהי ּו.ַה ַ ּביִ ת ּ ֵפ ָאה״
 ָּתבֹא ְמ ֵא ָרה:אֹומ ִרים
ְ עֹוב ִרין וְ ׁ ָש ִבין
ְ
 ו ִּמ ׁ ּשוּם.ְּל ָא ָדם ׁ ֶשלּ ֹא ִה ּנ ִַיח ּ ֵפ ָאה ְ ּב ָ ׂש ֵדהו
 ַא ּט ּו ּכו ְּּלה ּו ָלאו ִמ ׁ ּשוּם.“בל ְּת ַכ ֶּלה״
ַּ
 ִמ ּ ְפנֵי:“בל ְּת ַכ ֶּלה״ נִינְ הוּ? ָא ַמר ָר ָבא
ַּ
.ָה ַר ָּמ ִאין

And due to causing the poor to be idle; so that the poor, who
have no way of knowing when he is going to cut the grain and
where in the field he is going to leave the pe’a, will not be sitting
and observing until he designates the pe’a and constantly saying
to themselves: Now the owner of the field is placing pe’a. Now
that he leaves the pe’a in a defined area at the end of his field, and
the poor people know exactly where they can receive their portion,
they need not waste their time in anticipation. And due to suspicion; if one leaves the pe’a in the middle of the field, the poor will
come and take their portion immediately when he designates the
area of pe’a. When the owner then continues to cut and harvest
the rest of the grain in the field, the pe’a will not be noticeable.
Insisting that he leave pe’a at the end of the field ensures that
passersby will not say: A person who did not leave pe’a in his
field should be cursed. We learned that the fourth reason is due
to the verse: You shall not wholly reap. The Gemara wonders:
Aren’t all of these reasons due to: You shall not wholly reap? All
of the reasons explain that one may not reap his entire field and
must leave pe’a at the end of his field. Rava said: The meaning of
the last reason is that pe’a is separated that way due to cheaters.
There is concern that a person would not leave pe’a at all. He would
claim that he already separated it in the middle of his field and that
the poor already came and took it. In order to bolster the mitzva
of pe’a, the Sages instituted that it must be separated specifically
at the end of one’s field. In terms of the discussion in the Gemara,
apparently, the desire to avoid arousing suspicion is a factor taken
into consideration in determining halakha.

יפה ָא ַמר ַרב
ָ ָא ַמר ַרב יִ צְ ָחק ַ ּבר ְר ִד
עֹולה
ָ –  נֵ ר ׁ ֶשּיֵ ׁש ָל ּה ׁ ְשנֵי ּ ִפּיֹות:הוּנָ א
 ִמ ֵּילא ְק ָע ָרה: ָא ַמר ָר ָבא.ִל ְׁשנֵי ְ ּבנֵי ָא ָדם
– יה ְּכ ִלי
ָ  ָּכ ָפה ָע ֶל,ׁ ֶש ֶמן וְ ִה ִּק ָיפ ּה ּ ְפ ִתילֹות
יה
ָ  ל ֹא ָּכ ָפה ָע ֶל,עֹולה ְל ַכ ָּמה ְ ּבנֵי ָא ָדם
ָ
ּ  וַ ֲא ִפ,ְּכ ִלי – ֲע ָ ׂש ָא ּה ְּכ ִמין ְמדו ָּרה
יל ּו
.עֹולה
ָ ְל ֶא ָחד נַ ִמי ֵאינָ ּה

Rav Yitzĥak bar Redifa said that Rav Huna said: Lighting an oil
lamp that has two spouts,hb with one wick placed in each of the
spouts, is considered to have fulfilled the obligation of kindling
the Hanukkah light for two people. Similarly, Rava said: One
who filled a bowl with oil and placed wicks all around it,h if he
overturned a vessel on top of it, it is considered to have fulfilled
the obligation of lighting the Hanukkah light for several people,
corresponding to the number of wicks. By overturning a vessel
atop the bowl, each wick appears to be burning independently. If
one did not overturn a vessel on top of it, he thereby made it
appear like a type of bonfire. From afar, the light from all of the
flames appear to be a single flame. And it is not even considered
to have fulfilled the obligation of lighting the Hanukkah light for
one person because the mitzva is specifically to light a flame and
not a bonfire.

 נֵ ר ֵ ּביתֹו וְ נֵ ר:יטא ִלי
ָ  ּ ְפ ׁ ִש,ָא ַמר ָר ָבא
 ִמ ׁ ּשוּם ׁ ְשלֹום,ֲחנו ָּּכה – נֵ ר ֵ ּביתֹו ָע ִדיף
 נֵ ר ֵ ּביתֹו וְ ִקידּ ו ּׁש ַהּיֹום – נֵ ר ֵ ּביתֹו.ֵ ּביתֹו
: ָ ּב ֵעי ָר ָבא. ִמ ׁ ּשוּם ׁ ְשלֹום ֵ ּביתֹו,ָע ִדיף
נֵ ר ֲחנו ָּּכה וְ ִקידּ ו ּׁש ַהּיֹום ַמהוּ? ִקידּ ו ּׁש
 נֵ ר: אֹו דִּ ְיל ָמא,ַהּיֹום ָע ִדיף – דְּ ָת ִדיר
נִיסא? ָ ּב ַתר
ָּ סֹומי
ֵ  ִמ ׁ ּשוּם ּ ַפ ְר,ֲחנו ָּּכה ָע ִדיף
, נֵ ר ֲחנו ָּּכה ָע ִדיף:דְּ ִא ַ ּב ֲעיָ א ֲה ַדר ּ ְפ ׁ ַש ָט ּה
.נִיסא
ָ סֹומי
ֵ ִמ ׁ ּשוּם ּ ַפ ְר

Rava said: It is obvious to me that there is a fixed list of priorities.
When a person is poor and must choose between purchasing oil
to light a Shabbat lamp for his home or purchasing oil to light a
Hanukkah lamp,h the Shabbat lamp for his home takes precedence. That is due to peace in his home; without the light of that
lamp, his family would be sitting and eating their meal in the dark.
Similarly, if there is a conflict between acquiring oil to light a lamp
for his home and wine for the sanctification [kiddush] of Shabbat day, the lamp for his home takes precedence due to peace
in his home. However, Rava raised a dilemma: When the conflict is between oil for a Hanukkah lamp or wine for kiddush of
Shabbat day,h what is the ruling in that case? Does kiddush of
Shabbat day take priority because it is frequent, i.e., it is performed every week, and there is a principle: When there is a
conflict between a frequent practice and an infrequent practice,
the frequent practice takes precedence? Or, perhaps the Hanukkah lamp takes precedence due to publicity of the miracle?
After he raised the dilemma, he then resolved it on his own and
he ruled that, in that case, the Hanukkah lamp takes precedence
due to publicity of the miracle.



halakha

Oil lamp that has two spouts – נֵ ר ׁ ֶשּיֵ ׁש ָל ּה ׁ ְשנֵי ּ ִפּיֹות: A pottery
lamp with two spouts may be used on Hanukkah by two
people, according to the mehadrin custom that calls for each
person to light one light each night. However, according to
the mehadrin min hamehadrin custom that calls for each person to add a light for each night, two people may not use the
same two-spouted pottery lamp (Magen Avraham; Rambam
Sefer Zemanim, Hilkhot Megilla VaĤanukka 4:4; Shulĥan Arukh,
Oraĥ Ĥayyim 671:3).
One who filled a bowl with oil and placed wicks all around
it – מ ֵּילא ְק ָע ָרה ׁ ֶש ֶמן וְ ִה ִּק ָיפ ּה ּ ְפ ִתילֹות:ִ One who overturned a
vessel onto a bowl of oil with wicks around its circumference
before kindling the Hanukkah lights, each wick is considered
an independent light. If he did not cover the bowl, it has the
legal status of a bonfire and may not be used to fulfill the
mitzva (Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka
4:4; Shulĥan Arukh, Oraĥ Ĥayyim 671:4).
Lamp for his home or a Hanukkah lamp – נֵ ר ֵ ּביתֹו וְ נֵ ר ֲחנו ָּּכה:
One who lacks the means to purchase oil to kindle both
the Shabbat and the Hanukkah lights should purchase and
kindle the Shabbat lights (Rambam Sefer Zemanim, Hilkhot
Megilla VaĤanukka 4:14; Shulĥan Arukh, Oraĥ Ĥayyim 263:3;
678:1).
Hanukkah lamp and kiddush of Shabbat day – נֵ ר ֲחנו ָּּכה
וְ ִקידּ ו ּׁש ַהּיֹום: One who lacks the means to purchase both
oil for the Hanukkah lights and wine for kiddush should
purchase oil for Hanukkah, due to the obligation to publicize
the miracle, as per the opinion of Rava. The same is true
when the choice is between oil for Hanukkah and wine for
havdala (Rambam Sefer Zemanim, Hilkhot Megilla VaĤanukka
4:13; Shulĥan Arukh, Oraĥ Ĥayyim 296:5; 678:1).

background

Oil lamp that has two spouts – נֵ ר ׁ ֶשּיֵ ׁש ָל ּה ׁ ְשנֵי ּ ִפּיֹות:

Two spouts for wicks
in the same pottery lamp
Pottery lamp
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As long as he neither lights too early nor
too late – יְא ֵחר
ַ שלּ ֹא יַ ְקדִּ ים וְ ׁ ֶש ּל ֹא:
ֶ ׁ One may not
kindle the Shabbat lights too early or too late. It
is prohibited to kindle the Shabbat lights if one
does not accept all of the prohibitions of Shabbat at that time. However, it is permitted for one
to kindle the Shabbat lights less than one-anda-quarter hours before sunset [  pelag haminĥa]
and accept all of the Shabbat prohibitions immediately (Shulĥan Arukh, Oraĥ Ĥayyim 263:4).

יה
ּ  ָה ָרגִ יל ְ ּבנֵ ר – ָהוְ יָ ין ֵל:ָא ַמר ַרב הוּנָ א
–  ַהּזָ ִהיר ִ ּב ְמזוּזָ ה,ָ ּבנִים ַּת ְל ִמ ֵידי ֲח ָכ ִמים
זֹוכה
ֶ –  ַהּזָ ִהיר ְ ּבצִ יצִ ית,נָאה
ָ זֹוכה ְל ִד ָירה
ֶ
–  ַהּזָ ִהיר ְ ּב ִקידּ ו ּׁש ַהּיֹום,ְל ַט ִּלית נָ ָאה
 ַרב הוּנָא ֲהוָ ה ָרגִ יל.זֹוכה ו ְּמ ַמ ֵּלא ַ ּג ְר ֵ ּבי יַ יִ ן
ֶ
דַּ ֲהוָ ה ָח ֵליף וְ ָתנֵי ַא ּ ִפ ְת ָחא דְּ ַר ִ ּבי ָא ִבין
, ֲחזָ א דַּ ֲהוָ ה ָרגִ יל ִ ּב ׁ ְש ָרגֵ י טו ָּבא,נַ ָ ּג ָרא
. ְּת ֵרי ַ ּג ְב ֵרי ַר ְב ָר ֵבי נָ ְפ ִקי ֵמ ָה ָכא:ֲא ַמר
נָ ְפ ִקי ִמ ּינַיְ יה ּו ַרב ִא ִידי ַ ּבר ָא ִבין וְ ַרב
 ַרב ִח ְסדָּ א ֲהוָ ה ָרגִ יל.ִחּיָ יא ַ ּבר ָא ִבין
נָשא
ָ ׁ ית ָחא ְד ֵבי
ְ דַּ ֲהוָ ה ָח ֵליף וְ ָתנֵי ַא ּ ִפ
 ֲחזָ א דַּ ֲהוָ ה ָרגִ יל ִ ּב ׁ ְש ָרגֵ י,דְּ ַרב ׁ ֵשיזְ ִבי
. ַ ּג ְב ָרא ַר ָ ּבא נָ ַפק ֵמ ָה ָכא: ָא ַמר,טו ָּבא
.נְ ַפק ִמ ּינַיְ יה ּו ַרב ׁ ֵשיזְ ִבי

Rav Huna said: One who is accustomed to kindle lightsn on Shabbat and
Hanukkah will be rewarded and have children who are Torah scholars,
who will disseminate the light of Torah. One who is meticulous in performing the mitzva of mezuza merits a beautiful house on which to affix his
mezuza. One who is meticulous in performing the mitzva of ritual fringes
merits a beautiful garment. One who is meticulous in performing the
mitzva of kiddush of the day merits and fills jugs of wine. The Gemara
relates: Rav Huna was accustomed to pass by and teach at the entrance
of the house of Rabbi Avin the carpenter. He saw that Rabbi Avin was
accustomed to kindle many lights in honor of Shabbat. Rav Huna said:
Two great men will emerge from here. Indeed, Rav Idi bar Avin and Rav
Ĥiyya bar Avin, his two oldest sons, emerged from their family. On a
similar note, the Gemara relates: Rav Ĥisda was accustomed to pass by
and teach at the entrance of Rav Sheizvi’s father’s family home. He saw
that Rav Sheizvi’s father was accustomed to kindle many lights in honor
of Shabbat. Rav Ĥisda said: A great person will emerge from here. Indeed,
Rav Sheizvi emerged from them.n

יֹוסף ֲה וַ ת ְמ ַא ֲח ָרה
ֵ יתה ּו דְּ ַרב
ְ דְּ ֵב
: ַּתנְיָא,יֹוסף
ֵ  ָא ַמר ָל ּה ַרב,ו ַּמ ְד ְל ָקת ָל ּה
יֹומם וְ ַע ּמוּד
ָ “ל ֹא יָ ִמ ׁיש ַע ּמוּד ֶה ָענָ ן
ָה ֵא ׁש ָליְ ָלה״ ְמ ַל ֵּמד ׁ ֶש ַע ּמוּד ָענָן ַמ ׁ ְש ִלים
 וְ ַע ּמוּד ָה ֵא ׁש ַמ ׁ ְש ִלים,ְל ַעמוּד ָה ֵא ׁש
 ֲא ַמר,דֹומ ּה
ָ  ְס ַב ָרה ְל ַא ְק.ְל ַעמוּד ֶה ָענָ ן
 ו ִּב ְל ַבד ׁ ֶש ּל ֹא, ָּתנֵינָ א:ָל ּה ַההוּא ָס ָבא
.יַ ְקדִּ ים וְ ׁ ֶשלּ ֹא יְ ַא ֵחר

The Gemara relates that Rav Yosef ’s wife would kindle the Shabbat lights
late. Rav Yosef said to her: Wasn’t it taught in a baraita with regard to the
verse: “The pillar of cloud by day, and the pillar of fire by night, departed
not from before the people” (Exodus 13:22), this teaches that the pillar of
cloud would overlap with the pillar of fire? The pillar of fire would appear
slightly before nightfall. And the pillar of fire would overlap with the pillar
of cloud, as well. The pillar of cloud would appear slightly before daybreak.
Therefore, in lighting the Shabbat lights it is also appropriate to light earlier,
beginning Shabbat slightly before dark on Shabbat eve. She thought to
kindle the lights much earlier, on Shabbat eve, long before nightfall. An
Elder said to her, we learned: As long as he neither lights too early nor
too late.h

יה ְ ּבנִין
ּ  דְּ ָר ֵחים ַר ָ ּבנַן – ָהו ּו ֵל:ֲא ַמר ָר ָבא
ותא
ָ ָיה ֲח ָתנְ ו
ִ ְּ ד,ַר ָ ּבנַן
ּ מֹוקיר ַר ָ ּבנַן – ָהו ּו ֵל
יה ָהוֵ י
ּ  דְּ ָד ֵחיל ֵמ ַר ָ ּבנַ ן – הוּא גּ ו ֵּפ,ַר ָ ּבנַ ן
–  וְ ִאי ָלאו ַ ּבר ָה ִכי הוּא,צו ְּר ָבא ֵמ ַר ָ ּבנַן
.יה ְּכצו ְּר ָבא ֵמ ַר ָ ּבנַן
ּ ִמ ׁ ְש ַּת ְמ ָען ִמ ֵּיל

Similar to the reward due one who kindles the Shabbat lights, Rava said:
One who loves Sages will have children who are Sages. One who honors
Sages will have sons-in-law who are Sages. One who stands in awe of the
Sagesn will himself become a Torah scholar. And if he is not capable and
lacks the talent to become a Torah scholar, his statements will be received
like the statements of a Torah scholar.

 ַמאי ׁ ֶש ֶמן.יפה״ וכו׳
ָ “וְ ל ֹא ְ ּב ׁ ֶש ֶמן ְ ׂש ֵר
 ׁ ֶש ֶמן ׁ ֶשל ְּתרו ָּמה:יפה? ָא ַמר ַר ָ ּבה
ָ ְ ׂש ֵר
–  וְ ַא ַּמאי ָקר ּו ָל ּה ׁ ֶש ֶמן ְ ׂש ֵר ָיפה.ׁ ֶש ּנ ְִט ְמ ָאה
 ו ַּב ׁ ּ ַש ָ ּבת ַמאי.עֹומד
ֵ יפה
ָ הֹואיל וְ ִל ְ ׂש ֵר
ִ
,ַט ְע ָמא ָלא – ִמ ּתֹוךְ ׁ ֶש ִּמצְ וָ ה ָע ָליו ְל ַב ֲערֹו
 ֶא ָּלא:יה ַא ַ ּביֵ י
ּ  ָא ַמר ֵל.ְ ּגזֵ ָרה ׁ ֶש ָּמא יַ ֶּטה
:יש ְּת ִרי! ַא ָּל ָּמה ְּתנַן
ְ ׁ  ְ ּביֹום טֹוב ִל,ֵמ ַע ָּתה
!ֵאין ַמ ְד ִל ִיקין ְ ּב ׁ ֶש ֶמן ְ ׂש ֵר ָיפה ְ ּביֹום טֹוב
.ְ ּגזֵ ָרה יֹום טֹוב ַא ּט ּו ׁ ַש ָ ּבת

We learned in the mishna that one may not light with burnt oil on Shabbat.
The Gemara asks: What is burnt oil? Rabba said: It is oil of teruma that
became ritually impure. And why did they call it burnt oil? Because its
burning is imminent, as it is prohibited to eat this oil and one is obligated
to burn it. The Gemara asks: And what is the reason that one may not light
with it on Shabbat? The Gemara explains: Because it is a mitzva to burn
it, the Sages issued a decree lest, in doing so, he come to adjust the wick
in order to hasten its burning. Abaye said to him: But if what you say is so,
that the reason for the prohibition is a concern lest he adjust it, then, on a
Festival, when adjusting a wick is permitted, it should be permitted to light
with burnt oil. Why then did we learn in the mishna: One may not light
with burnt oil even on a Festival? The Gemara answers: It is a decree issued by the Sages prohibiting burning it even on a Festival, due to the
prohibition to burn it on Shabbat.

notes

One who is accustomed to kindle lights – ה ָרגִ יל ְ ּבנֵ ר:ָ Some
commentaries explain that this statement refers to the Hanukkah lights that were discussed previously, while others hold
that it refers to the Shabbat lights. Rashi indicates that it refers
to both. Some interpret the phrase as referring to one who
regularly lights lamps at home at night and uses the light for
himself and his family to study Torah (Panim Masbirot, Iyyun
Ya’akov).

of the Gemara in the Rif and Tosafot, the first story uses the measure. One who loves the Sages will merit having children
plural: Were accustomed, meaning that both the husband who will be loved both as children and as scholars. One who
and wife were accustomed to kindling lights. The second honors the Sages will have sons-in-law who will honor their
story uses the singular: Was accustomed, meaning that in-laws and be honored by them. One who stands in awe of
only one of them would kindle the lights. Other authorities the Sages will merit the honor and awe of others, either as a
point out that Rav Avin, the carpenter, was accustomed and Torah scholar or in other ways.
careful to light both Hanukkah and Shabbat lights. In Rav
Some commentaries wonder: Ostensibly, love is more sigSheizvi’s family, they were only accustomed to light one of nificant than awe. Why then is the reward here greater for awe
them (Me’iri).
than for love? The Vilna Gaon emended the text accordingly.
Lights and their reward – ּש ָכ ָרם
ׂ ְ הנֵ רֹות ו:ַ Various commentarOthers explained that there is no mitzva to love the Sages beies attempt to explain what led Rav Huna to say two great One who loves the Sages…one who honors the Sages… yond the mitzva to love all Jews. However, there is a mitzva to
people would emerge from that home, while Rav Ĥisda spoke one who stands in awe of the Sages – מֹוקיר
ִ ְּ דְּ ָר ֵחים ַר ָ ּבנַן…דstand in awe of the Sages. Therefore, one who fulfills that mitzva
of only one great person. According to the variant reading ר ָ ּבנַן…דְּ ָד ֵחיל ֵמ ַר ָ ּבנַן:ַ Each reward mentioned here is measure for merits a greater reward (Rabbi Ya’akov of Korvil).
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״ש ָּמא יַ ֶּטה״ – ָלא
ֶ ׁ  ְל:ַרב ִח ְסדָּ א ֲא ַמר
 ָה ָכא ְ ּביֹום טֹוב ׁ ֶש ָחל, ֶא ָּלא.ישינַ ן
ִ ׁ ְָחי
 ְל ִפי ׁ ֶש ֵאין,ִל ְהיֹות ֶע ֶרב ׁ ַש ָ ּבת ָע ְס ִקינַ ן
 וְ ָהא ִמדְּ ָק ָתנֵי,ׂש ְֹור ִפין ָק ָד ׁ ִשים ְ ּביֹום טֹוב
“אין ַמ ְד ִל ִיקין ְ ּב ׁ ֶש ֶמן ְ ׂש ֵר ָיפה ְ ּביֹום
ֵ :ֵס ָיפא
!ישא ָלאו ְ ּביֹום טֹוב ָע ְס ִקינַן
ָ ׁ טֹוב״ ִמ ְּכ ָלל דְּ ֵר
:“מה ַּט ַעם״ ָק ָא ַמר
ַ :ָא ַמר ַרב ֲחנִינָא ִמ ּסו ָּרא
ַמה ַּט ַעם ֵאין ַמ ְד ִל ִיקין ְ ּב ׁ ֶש ֶמן ְ ׂש ֵר ָיפה ְ ּביֹום
טֹוב – ְל ִפי ׁ ֶש ֵאין ׂש ְֹור ִפין ָק ָד ׁ ִשים ְ ּביֹום
.טֹוב

Rav Ĥisda said: The reason for the prohibition against lighting a
Shabbat lamp with burnt oil is different, as we are not concerned
lest one come to adjust the wick. Rather, here, in our mishna, we
are dealing with a Festival that fell on Shabbat eve, in which case
he must kindle Shabbat lights on the Festival. One may not light a
Shabbat lamp with burnt oil on a Festival because one may not
burn consecrated items on a Festival,n a prohibition that applies
to teruma as well. The Gemara asks: But from the fact that we
learned in the latter clause, i.e., the next mishna, that one may not
light with burnt oil on a Festival, by inference, in the first clause
of the mishna we are not dealing with a Festival but rather with a
standard Shabbat. Rabbi Ĥanina from Sura said: This mishna must
be understood in the following manner: These are not two distinct
halakhot; rather, this mishna was stated employing the didactic style
of what is the reason. What is the reason that one may not light
with burnt oil on a Festival or on a Festival that falls on Shabbat
eve? It is because one may not burn consecrated items on a
Festival at all.

notes

Because one may not burn consecrated items on
a Festival – ש ֵאין ׂש ְֹור ִפין ָק ָד ׁ ִשים ְ ּביֹום טֹוב:
ֶ ׁ According to
some commentaries, Rabba ruled that the prohibition
applies only to burning consecrated items. Teruma is
not included in this prohibition (Rashba). Others state
that Rabba did not dispute the halakha that one may
not burn teruma. Rather, he held that since one may
burn teruma for personal enjoyment, it would have
been permitted on a Festival if not for the decree. Another opinion suggests that it is prohibited only when
burned in a bonfire kindled for no purpose other than
burning teruma (Me’iri).

Perek II
Daf 24 Amud a
 ָּכל ֵאלּ ּו ׁ ֶש ָא ְמר ּו:יה דְּ ַרב ִח ְסדָּ א
ּ ַּתנְיָא ְּכוָ ֵות
ֵאין ַמ ְד ִל ִיקין ָ ּב ֶהן ַ ּב ׁ ּ ַש ָ ּבת – ַמ ְד ִל ִיקין ָ ּב ֶהן
 ְל ִפי ׁ ֶש ֵאין, חוּץ ִמ ׁ ּ ֶש ֶמן ְ ׂש ֵר ָיפה,ְ ּביֹום טֹוב
.ׂש ְֹור ִפין ָק ָד ׁ ִשים ְ ּביֹום טֹוב

It was taught in a baraita in accordance with the opinion of Rav
Ĥisda. All of these oils with which the Sages said that one may not
light on Shabbat, one may light with them on a Festival, with the
exception of burnt oil, because one may not burn consecrated
items on a Festival.

 ַמה ּו ְל ַהזְ ִּכיר ׁ ֶשל ֲחנו ָּּכה:ּיב ֲעיָ א ְלהו
ּ ַ ִא
ְ ּב ִב ְר ַּכת ַה ָּמזֹון? ֵּכיוָ ן דְּ ִמדְּ ַר ָ ּבנָן הוּא – ָלא
נִיסא
ָ סֹומי
ֵ  ִמ ׁ ּשוּם ּ ַפ ְר: אֹו דִּ ְיל ָמא,ַמ ְד ַּכ ִרינַן
חֹורה
ָ ַמ ְד ַּכ ִרינַ ן? ָא ַמר ָר ָבא ָא ַמר ַרב ְס
 וְ ִאם ָ ּבא, ֵאינֹו ַמזְ ִּכיר:ָא ַמר ַרב הוּנָ א
 ַרב הוּנָ א ַ ּבר.הֹוד ָאה
ָ ְל ַהזְ ִּכיר – ַמזְ ִּכיר ְ ּב
 ָס ַבר ְל ַא ְד ּכו ֵּרי,יְ הו ָּדה ִא ְיק ַלע ְל ֵבי ָר ָבא
: ֲא ַמר ְלה ּו ַרב ׁ ֵש ׁ ֶשת.״בֹונֵ ה יְ רו ׁ ָּש ַליִ ם״
ּ ְ ּב
 ַאף ִ ּב ְר ַּכת,הֹוד ָאה
ָ  ַמה ְּת ִפ ָּלה – ְ ּב,ִּכ ְת ִפ ָּלה
.הֹוד ָאה
ָ ַה ָּמזֹון – ְ ּב

A dilemma was raised before the Sages: What is the ruling with
regard to the obligation to mention Hanukkahn in Grace after
Meals?n The dilemma is: Since it is merely an obligation by rabbinic law, do we not mention it? Or, perhaps due to publicity of
the miracle, we mention it. Rava said that Rav Seĥora said that
Rav Huna said: One does not mention it. And if, nevertheless, he
comes to mention it, he mentions it in the blessing of thanksgiving. The Gemara relates that Rav Huna bar Yehuda happened by
Rava’s house on Hanukkah. When, after eating, he came to recite
Grace after Meals, he thought to mention Hanukkah in the blessing: Who builds Jerusalem. Rav Sheshet said to the yeshiva students: One mentions Hanukkah in Grace after Meals just as he does
in the Amida prayer. Just as in the Amida prayer one mentions
Hanukkah in the blessing of thanksgiving, so too, in Grace after
Meals one mentions Hanukkah in the blessing of thanksgiving.h

notes

The topic of Hanukkah – ענְיַ ן ֲחנו ָּּכה:ִ Tosafot wondered why the
halakhot of Hanukkah were not discussed consecutively and are
instead interrupted by unrelated matters. Some commentaries
explain that based on Rabba’s reasoning, the Sages were especially concerned that one might come to adjust the flame when
using burnt oil. Since the same prohibition applies to Hanukkah
lights kindled just before Shabbat, it is a Hanukkah related issue
as well (Ritva).

What is the ruling with regard to the obligation to mention
Hanukkah in Grace after Meals – ַמה ּו ְל ַהזְ ִּכיר ׁ ֶשל ֲחנו ָּּכה ְ ּב ִב ְר ַּכת
ה ָּמזֹון:ַ Since the essence of the holiday is publicizing the miracle, all authorities agree that Hanukkah should be mentioned
during the prayers that are conducted in public. However, the
Sages were uncertain as to whether or not Hanukkah must
be mentioned in Grace after Meals, which is an individual
matter (Ritva).

halakha

Just as in prayer one mentions Hanukkah in the blessing of
thanksgiving, so too, in Grace after Meals one mentions Hanukkah in the blessing of thanksgiving –  ַאף,הֹוד ָאה
ָ ַמה ְּת ִפ ָּלה ְ ּב
הֹוד ָאה
ָ ב ְר ַּכת ַה ָּמזֹון ְ ּב:ּ ִ Throughout the eight days of Hanukkah, the
paragraph: For the miracles, is added to the Amida prayer in the
blessing of thanksgiving. The same paragraph is added to Grace
after Meals in the blessing of the land. One who forgot to recite
it and concluded the Amida prayer or Grace after Meals need not



repeat either of them because the additional paragraph was not
instituted as a full-fledged obligation. One who reached the end
of the blessing into which: For the miracles, was inserted and did
not yet recite the words: Blessed are You, Lord, repeats the blessing and includes the addition for Hanukkah. Once one recited the
words: Blesssed are You, even if he did not yet recite the word Lord,
he does not repeat the blessing (Rambam Sefer Ahava, Hilkhot
Tefilla 2:13, Hilkhot Berakhot 2:6; Shulĥan Arukh, Oraĥ Ĥayyim 682:1).
דכ ףד.  ׳ב קרפ. Perek II . 24a
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