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Introduction to the Steinsaltz Humash
Scholars and lay readers alike are aware that writing a new commentary on the Bible requires assistance and blessings from Above,
as well as substantial effort from below. Two fundamental challenges stand before one who seeks to write a commentary on the
Torah: First, the aspiration to relate to the loftiest and holiest text and to explain it faithfully risks hubris. Second, a huge number
of commentaries on the Bible have been composed over the course of the past three thousand years by the greatest people in our
history. Who has the audacity to attempt to join this holy assembly or even grasp its coattails?
Sanction for undertaking this daunting task can be found in Rashi’s statement to his grandson Rashbam, himself the author
of an important commentary on the Torah. Rashbam reports Rashi to have said that if he had had the strength, he would have
written another commentary in accordance with the “plain meanings that are renewed every day” (Rashbam, Genesis ƧƬ:Ʀ).
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In every generation and on each passing day, fresh light can be shed on the verses of the Bible and new perspectives can be
found. Not only are new answers offered to old questions, but in every era additional questions are raised by students of the Bible,
due to both the diversity of the personalities, and the differing interests and perspectives, of each era. Throughout the ages, the
great commentaries have discussed a wide range of different issues. To this day, thank God, there are many scholars and students
of the Bible raising unique questions and challenges that require attention, analysis, and investigation. All these illuminate the
eternal words of the Torah through a range of viewpoints and give rise to “plain meanings that are renewed every day.”
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This commentary seeks to offer the reader the plain meaning of the text, the peshat. Ostensibly, this is the simplest level of
interpretation, but the elucidation of the plain meaning is actually the most difficult type of interpretation. Other kinds of
interpretation, based on allusion [remez], midrashic hermeneutics [derash], or esoteric, mystical traditions [sod] are free to forge
links between the text and the sources from which they draw and are not constrained by the language and concepts of the Bible.
In contrast, discovering the plain meaning of the text requires the interpreter to adhere closely to the literal meaning of the
words while paying attention to syntax and context. The best way to go about this has always been a matter of debate, and the
elucidation of the plain meaning of the Torah as a holistic entity will never be fully achieved (see, e.g., Ibn Ezra’s introduction to
his commentary on the Torah).
Finally, there is a fundamental problem that is unique to interpretation of the Torah: The aim of finding the plain meaning
is related to the author’s intent, yet the infinite consciousness of the Giver of the Torah is unfathomable and boundless (see
Ramban’s introduction to the Torah).
Although this commentary includes references to many other commentaries, it is not an anthology. It was not intended to
provide a comprehensive array of interpretations from across the generations. The aim of the references is to show that a suggested
interpretation is based on earlier sources or discusses a similar question. Moreover, this work does not aspire to be revolutionary
or novel. Rather, it aims to present what might be called a “transparent” commentary, one whose explanations should go almost
unnoticed and serve only to give the reader and student the sense that there is no barrier between him or her and the text. The
aim is to let the Torah speak for itself, to allow the prophets to prophesy and the wise men to impart their wisdom. In order to
enable the “voice” of the verses to be heard, the annotations are brief, serving as a thin, barely perceptible screen rather than a
heavy, concealing coat of armor.
At Mount Sinai, the entire Jewish people heard “a great voice” (Deuteronomy Ʃ:ƥƬ), which the Sages interpret to mean a voice
that has never ceased (Targum Onkelos; Sanhedrin ƥƫa). It is my hope that this project will help people hear the voice of the Torah
even in our busy, noisy world.
Rabbi Adin Even-Israel Steinsaltz
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Book of Genesis | Chapter 1 | Bereshit

Parashat

Brief summary of themes in the narrative

Bereshit

Explanatory notes clarify the text and
include a vast amount of rabbinical and
contemporary sources

It is commonly thought that the beginning of the book of Genesis presents a cosmogony, a theory
of how the universe came to exist. While this is mostly correct, the account of Creation appearing
GENESIS 1:12:3
in Genesis diverges from other recorded accounts in that it disregards the question of what was the
starting point of existence itself. For this reason, the Torah begins the account of Creation with the
word bereshit, which literally means “in the beginning of.” The account begins at the beginning of
some preexisting process. Had the verse stated bareshit, it would have been understood as meaning simply “in the beginning.” By contrast, the term
bereshit indicates the beginning of some specific, unnamed process. It appears that a fundamental message lies hidden in this first word: At some early
stage in the mysterious process of creating existence, God created the heavens and the earth.

The Seven Days of Creation
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3 The process of Creation begins: God said: Let there be light,
and there was light.D It is diﬃcult to understand the meaning
or significance of the phrase “God said.” The most that can be
understood from this cryptic description is that God transmitted a kind of message that there should be light, and His instruction came to pass. Light was the first creation to emerge
from tohu vavohu. It was unlike any form of light known to mankind; it did not emanate from a prior source. Perhaps it was not
even a physical light, but a unique phenomenon.
4 God saw the light that it was good.D As soon as the light
emerged from the unformed universe, God evaluated it and
distinguished between good and bad. And God divided between the light and the darkness. Once light was created and
discerned as good, the next phase of its creation began, namely,
the stage of separation, which established the light as a clearly
defined entity. The act of discerning and separating between
good and bad would continue till the end of time and manifest
itself also in human history and civilization.
5 God called the light day. From the inception of the concepts
of light and day, there was some measure of synonymy between
them. Nevertheless, they are clearly and independently defined.
Aside from day’s association with daylight, the day denotes
a specific period of time. At this early stage of the Creation,
with the formation of light comes the establishment of time.
Until this point, the universe was in a raw state, completely
unstructured and undefined; even space and time were not yet
defined. These concepts came into being when God willed it.
And to the darkness He called night. Darkness as well is removed from its previous status as a description of space alone
and placed in a framework of time. The concepts of day and
night as they appear in this verse express what the Sages called
the order of time, in other words, the notions of before and
after, relative concepts that did not apply when the earth was
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1 In the beginning, God created the heavens and the earth.
The opening verse takes the existence of God as a given. It does
not address questions about God’s origin or nature; rather,
God is understood to be the absolute existence from which
everything begins. Already at the beginning of the account of
Creation, heaven and earth appear as distinct entities and as
a framework for all of creation, as detailed in the rest of the
chapter.
2 The earth was unformed and emptyD [tohu vavohu]. The
earth was completely lacking any structure or order. The heavens too were unformed and empty, but the verse initially focuses on the earth, its structure and content. Although these
two terms appear together in other places in the Bible, the
precise meaning of the word vohu is diﬃcult to ascertain; it is
even uncertain whether vohu refers to a distinct concept. And
darkness was upon the face of the deep. The deep may refer to deep waters, or to the unstructured universe, that existed
at the time. At this early stage of Creation, nothing had yet to
receive definite shape; nothing had been revealed. Therefore,
the darkness upon the face of the deep was merely the absence
of the light that was about to be created. Some commentaries
maintain that the darkness was not the absence of light, but an
entity in itself, based on the verse “I form the light, and create
darkness.” And the spirit of God hovered over the surface of
the water. Water is the first actual substance mentioned in the
Torah, as the heaven and the earth are not substances but general entities or zones. The verse does not discuss the creation
of the primeval substance that served as the foundation for all
of existence. In any case, the Torah indicates that God’s power,
or will, exists in some form in this reality. God is not located
within these entities, and He certainly is not to be identified
with them; rather, He hovers close by while remaining separate
from them.
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Bold text refers to direct translation while the regular
text offers a fuller understanding of the narrative
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אשית ָּב ָ ֣רא ֱאל ִ ֹ֑הים ֵ ֥את ַה ׁ ּ ָש ַ ֖מיִ ם ו֥ ֵ את ָה ָ ֽא ֶרץ׃ וָ ה ָ ֗א ֶרץ ָהֽי֥ ָ תה ֙תֹה ּו וָ ֔בֹה ּו ו֖ ח ׁ ֶֹשך א
ּב ֵר ׁ ִ ֖
י־אוֹר
ֹאמר ֱאל ִ ֹ֖הים יִ ה ֑
ל־פנֵ ֥י ַה ָּ ֽמיִ ם׃ וַ יּ֥ ֶ
ל־פנֵ ֣י ת ֑הוֹם ו֣ רו ּח ֱאל ִֹ֔הים מ ַר ֶח֖פֶ ת ַﬠ ּ 
ַﬠ ּ 
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וַ ֽיִ ה ֽ
with vowels and
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וַ יִּ ק ָ ֨רא ֱאל ִֹה֤ים ׀ ָלאוֹ ר י֔וֹם וַ ל ֖ח ׁ ֶֹש ך ָ ֣ק ָרא ָל ָ
֑ילה וַ ֽיִ ה ֶ ֥
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שיּ ְ דגָ ְךָ ” )דברים יח ,ד(ַ .ף ָּכאן ַָ ּ תה
”ר ׁ ִ
)ברשי י ,י(ֵ ,
אוֹמרּ ְ :
שיּ ְ ברֹ,’
שיּ ָ ב ָרֱ ל ִֹים״ וְגוֹ׳ ְּכמוֹ’ּ ְ :ב ֵר ׁ ִ
”ב ֵר ׁ ִ
ֵ
לוֹמר ּ ְִ ח ּלַת ִ ּדבּ וּרוֹ
הוֹש ַע”ְּ ,כ ַ
”ִ ח ּלַת ִ ּד ֶ ּבר ה׳ ְ ּב ׁ ֵ
ְדוֹמה לוְֹ ּ :
ו ֶ
הוֹש ע״ וְגוֹ׳
ֹמר ה׳ ֶל ׁ ֵ
הוֹש עַ ” ,ויּ ֶ
דוֹש ָ ּברוּךְ הוּא ְ ּב ׁ ֵ
ׁ ֶשל ַה ָּק ׁ
ֹאמר ְ ,וֹרוֹת ָ ּבא ׁ ֶש ֵא ּלוּ ּ ְִ ח ּ ָלִ נ ְב ְרוּ,
)הושע  ,ב( .ו ְִאם ַּ 
שיַ ה ּכֹל ָ ּב ָרּ ֵ לוּ’ְ ,ו ׁיֵש  ְךָ ִמ ְק ָרוֹת
רוּשוֹ’ּ ְ :ב ֵר ׁ ִ
ֵ
וּפ ׁ
”כי ל ֹא ָסגַ ר
וּמ ַמ ֲע ִטים ּ ֵָ בה ַַ חְּ ,כמוִֹּ :
ׁ ֶש ּ ְמ ַק ְ ּצ ִרים לְ ׁש ָוֹנם ְ
”יִשא
וּכמוֹׂ ָּ :
ְתי ִב ְטִי” )יוב ג ,י( ְול ֹא ּ ֵפ ַר ׁש ִמי ַה ּסוֹגֵ רְ ,
ַ ּד ֵ
וּכמוֹ:
יִש ֶאנּוְּ ,
ֶאת ֵחיל ַ ּד ּ ֶמ ֶ ׂשק” )ישעיה ח ,ד( ְול ֹא ּ ֵפ ַר ׁש ִמי ָּ ׂ
רוֹש
ִ
”ם יַ ֲח ׁ
רוֹש ַ ּב ְ ּב ָק ִרים” )עמוס ו ,יב( ְול ֹא ּ ֵפ ַר ׁש ִ’ם יַ ֲח ׁ
שיֲ ַ ח ִרי) ”ישעיה מו,
”מ ּגִיד ֵמ ֵר ׁ ִ
וּכמוַֹ :
ָא ָדם ַ ּב ְ ּב ָק ִרים’ְ ,
שיּ ָ ד ָבר ֲַ ח ִריּ ָ ד ָבר’ — ִם ֵּכן
י( ְול ֹא ּ ֵפ ַר ׁש ַ’מ ּגִיד ֵמ ֵר ׁ ִ
רוּח
ּ ְַ מ ּה ַעל ַע ְצ ְמךָ ׁ ֶש ֲה ֵרי ַה ּ ַמיִ ם ָק ְדמוֶּ ׁ ,ש ֲה ֵרי ְּכ ִתיבְ ” :ו 
ֱאִֹ ים ְמ ַר ֶח ֶפת ַעל ּ ְפֵי ַה ּ ָמיִ ם” )ללן פסוק ב(ַ ,ו ֲע ַדיִ ן ל ֹא
ִג ּ ָּלַ ה ּ ִמ ְק ָרּ ְ ב ִריַּ ַ ה ּ ַמיִ ם ָמ ַתי ָהיְ ָה ,לָ ַמ ְד ּ ֶָ ׁ ש ָּק ְדמוּ
וּמ ּ ַמיִ ם ִנ ְב ְרוַּ ,עָּ כ ְר ֲחךָ ל ֹא
ָא ֶרץְ ,ועוֹד ׁ ֶש ַה ּׁ ָש ַמיִ ם ֵמ ֵא ׁש ִ
ָ
ֵ ּ ִמד ַה ּ ִמ ְק ָרּ ְ ב ֵס ֶדר ַה ּ ֻמ ְק ָ ּד ִמים ו ְַה ּ ְמ ֻא ָח ִרים ְּכלוּםָּ :ב ָרא
ֱאִֹ היםְ .וֹ א ַָ מר ָ ּ’ב ָר ה׳’ֶ ׁ ,ש ַ ּב ּ ְִ ח ּ ָלָ עּ ְ  ָב ַמ ֲח ׁ ָש ָבה
לִ ְברֹתוֹ ְ ּב ִמ ַ ּדַ ה ִ ּדיןְ ,ו ָר ָה ׁ ֶש ֵאין ִמ ְַ קיֵּ ם ,ו ְִה ְק ִ ּדים ִמ ַ ּד

ַר ֲח ִמים ו ׁ ְִש ּ ְָ פ ּ לְ ִמ ַ ּדַ ה ִ ּדין ,ו ְַהיְ נוּ ִ ּד ְכ ִתיבּ ְ :
”ביוֹם ֲﬠשׂ וֹת
ה׳ ֱִֹ ים ֶֶ רץ ו ׁ ְָש ָמיִ ם” )ללן ב ,ד(:
ב ׀ תֹה ּו וָ בֹהוֹּּ .הוּ לְ ׁשוֹן ּ ֵַ מ ּה ו ׁ ְִש ּ ָממוֹןֶ ׁ ,ש ָא ָדם ֶּ וֹה
וּמ ׁ ְש ּת ֵוֹמם ַעל בּ ֹהוּ ׁ ֶש ָ ּב ּהּ :תֹהוּ .ישטורדישו״ן ְ ּבַ ַעזּ :בֹהוּ.
ִ
לְ ׁשוֹן ֵריקוּת וְצָדוַּ :ﬠל ּ ְפנֵי ְתהוֹםַ .על ּ ְפֵי ַה ּ ַמיִם ׁ ֶש ַעל ָה ָא ֶרץ:
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אשיתַ ָ .מר ַר ִ ּבי יִ צ ְָחק :ל ֹא ָהיָה ָצ ִריךְ לְ ִַ ְ חיל
א ׀ ְּב ֵר ׁ ִ
”הח ֶֹד ׁש ַהזֶּ ה לָ ֶכם” )שמות יב ,ב(
וֹרה ֶָ ּ א ֵמ ַ
ֶאת ַה ּת ָ
וּמה ַּט ַעם ּ ָפ ַתח
יִש ָר ֵלַ .
שוֶֹ ׁ ָש ְִּ צ ַטוּוּ ְ ׂ
ׁ ֶש ִהיִ מ ְצוָה ִר ׁ
שיִ — ”מ ּׁשוּם ּ
ָתת לָ ֶם
”כ ֹח ַמ ֲﬠ ָ ׂשיו ִה ּגִיד לְ ַע ּמוֹ ֵ
ִ ּב ְ”ב ֵר ׁ ִ
ֹמרוּ ֻּ מוֹת ָהעוֹלָ ם
ֲַ חלַת גּוֹיִ ם” )הלים קי ,ו(ֶ ׁ ,ש ִאם י ְ
יִש ָר ֵל :לִ ְס ִטים ֶַ ּ ם ׁ ֶש ְּכ ַב ׁ ְש ּ ֶם ְַ רוֹת ׁ ִש ְב ָע גּ וֹיִ ם,
לְ ְ ׂ
דוֹש ָ ּברוּךְ הוּא
ֵהם ְ
וֹמ ִרים ֶ ָםָּ :כל ָה ָא ֶרץ ׁ ֶשל ַה ָּק ׁ
ַא ׁ ֶשר ׁ ַיָשר ְ ּב ֵעיָיוּ ִ ,ב ְרוֹנוֹ ְָּ ָ 
ִהי ,הוּא ְ ּב ָר ָּ ה ְוֲּ ָּ ָ 
אשית ָּב ָרא.
ֶ ָםִ ,וּב ְרוֹנוֹ ְנ ָטֵ ּ ָמ ֶהם ְוּ ָ ָּ ָ וְּּ :ב ֵר ׁ ִ
וֹמר ֶָ ּ לא ָ ּד ְר ׁ ֵשִיְּ ,כמוֹ ׁ ֶש ְ ּד ָר ׁשוּהוּ
ֵאין ַה ּ ִמ ְק ָרַ הזֶּ ה ֵ
שיּ ַ ד ְר ּכוֹ”
”ר ׁ ִ
ַרבּ ֵוֹתינוּ ז”לּ ִ :ב ׁ ְש ִביל ַה ּת ָוֹרה ׁ ֶש ְִּ ק ֵרת ֵ
בוּאתֹה”
שיָ ְ ּ 
”ר ׁ ִ
יִש ָר ֵל ׁ ֶש ְִּ ק ְרוּ ֵ
)משלי ח ,כב(ִ ,וּב ׁ ְש ִביל ְ ׂ
את ָ ְפ ְר ׁשוֹ ִּכ ְפ ׁשוּטוָֹּ ,כךְ ּ ָפ ְר ׁ ֵשהוּ:
)ירמיה ב ,ג( .ו ְִאם ָ ּב ָ
שיּ ְ ב ִר ַית ׁ ָש ַמיִ ם ו ָָא ֶרץ ,ו ְָה ָא ֶרץ ָהיְ ָה ֹּהוּ ָובֹהוּ
ְ ּב ֵר ׁ ִ
ֹמר ֱל ִֹים ִיְהי וֹרְ .וֹ א ָ ּבא ַה ּ ִמ ְק ָר לְ וֹרוֹת
ְוח ׁ ֶֹשךְ ַ ,ויּ ֶ
לוֹמר ׁ ֶש ֵא ּוּ ָק ְדמוֶּ ׁ ,ש ִאם ָ ּבא לְ וֹרוֹת ָּכךְ ,
ֵס ֶדר ַה ְ ּב ִר ָיה ַ
שוֹּ ָ ָב ָרֶ ת ַה ּׁ ָש ַמיִ ם וְגוֹ׳ֶ ׁ ,ש ֵאין לְ ךָ
ָהיָה לוֹ ְ ִכ ֹּבּ ָ :ב ִר ׁ
שיּ ַ ’ב ּ ִמ ְק ָרֶ ׁ ש ֵאינוֹ ָ ּדבוּק ָ ֵ ּ ַבה ׁ ֶשל ֲַ ח ָריוְּ ,כמוֹ:
ֵ’ר ׁ ִ
ְּ
שיַ מ ְמלַ ְכ ּתוֹ”
”ר ׁ ִ
שיַ מ ְמלֶ ֶכת יְהוֹיָ ִקם” )שם כזֵ ,( ,
”ב ֵר ׁ ִ

רש״י

וּמ ַר ֵחף
עוֹמד ָ ּב ֲאוִיר ְ
וְ רו ּח ֱאל ִֹהים ְמ ַר ֶחפֶ תִּ .כ ֵּסא ַה ָּכבוֹד ֵ

דוֹש ָ ּברוּךְ הוּא ְוּב ַמ ֲא ָמרוֹ,
ַעל ּ ְפֵי ַה ּ ַמיִם ְ ּב 
רוּח ּ ִפיו ׁ ֶשל ַה ָּק ׁ
ְּכיוַֹ ָה ְמ ַר ֶח ֶפת ַעל ַה ֵּקן ,קוביטי״ר ְ ּבַ ַעז:
ד ׀ וַ יַּ ְרא ֱאל ִֹהים ֶאת ָהאוֹר ִּכי טוֹב וַ ְיַּבדֵּ לַ .ף ָ ּבזֶה ָנוּ
יכים לְ ִד ְב ֵרי ַּ ג ָָדהָ ,ר ָהוּ ׁ ֶש ֵאינוֹ ְּכ ַדי ְ ׁ ִ ְש ּ ֵַ ּ מ ׁש בּ וֹ
ְצ ִר ִ
יקים לֶ ָע ִתיד ֹ ָבא .וּלְ ִפי ּ ְפ ׁשוּטוֹ,
ְר ׁ ָש ִעים ו ְִה ְב ִ ּדיוֹ לַ ַ ּצ ִ ּד ִ
ָּכךְ ּ ָפ ְר ׁ ֵשהוָּ :ר ָהוּ ִּכי טוֹב ו ְֵאין ֶָ אה לוֹ וְלַ ח ׁ ֶֹשךְ ׁ ֶשיִּ ְהיוּ
ִמ ׁ ְש ּ ְַ ּ מ ׁ ִשים ְ ּב ִע ְרבּ ְוּביָ ְ ,ו ָק ַבע לָ זֶה ּ ְחוּמוֹ ַ ּביּוֹם ְולָ זֶה
ּ ְתחוּמוֹ ַ ּב ּ ַיְ לָ :
ה ׀ יוֹם ֶא ָחד .לְ ִפי ֵס ֶדר לְ ׁשוֹן ַה ּ ָפ ָר ׁ ָשה ָהיָה לוֹ לִ ְכ ֹּב :יוֹם
יעי.
שוֹןְּ ,כמוֹ ׁ ֶש ָּכתוּב ִ ּב ׁ ְש ָאר ַהיָּ ִמיםֵ ׁ :שִיְ ׁ ,שלִ ׁ ִישיְ ,ר ִב ִ
ִר ׁ
דוֹש ָ ּברוּךְ הוּא יָ ִחיד
ָ ּ ָמה ָּכ ַב ֶ
”ָ חד”? ַעל ֵׁשם ׁ ֶש ָהיָה ַה ָּק ׁ

DISCUSSION

and is the first abstract idea mentioned in the
Torah.
The concept of good can refer to a positive
evaluation on a number of levels. Earlier generations diﬀerentiated between the moral good,
the opposite of which is evil; the practical good,
or the eﬀective; and the pleasant (see Rambam’s
Introduction to Avot 5; Sefer HaIkkarim :5). The
Bible also refers to the aesthetically beautiful as
good. It seems that throughout the recounting
of the process of Creation, the descriptive term
“good” is used in all its various meanings.

were no boundaries to it; it spread over the entire universe. Not for naught did the Sages teach
that with this light one could see from one end
of the world to the other (Ĥagiga a).
1: | That it was good: The process of appraisal and judgment will appear in the subsequent
stages of Creation as well. It is a fundamental
part not only of the book of Genesis but of the
other books of the Bible too, and can even be
considered a foundational principle of Judaism
itself (see introduction to commentary on
Leviticus). Consequently, the evaluative term
“good” is among the first words of the Torah

1:2 | The earth was unformed and empty:
Some of the commentaries maintain that heaven and earth contained all the components of
Creation from the outset in a chaotic jumble (see
Ramban, verse ; Bereshit Rabba :4). According
to this opinion, the process of Creation essentially involved the arrangement of these various
components, specifically the establishment of
the location, status, and function of each and
every entity.
1:3 | And there was light: If one assumes that
the light was indeed physical, it can be described as radiating from all of existence. There

7

Book of Genesis | Chapter  | Noah

Parashat

Explanations include scientific names of flora and
fauna along with traditional rabbinic commentary
and color pictures
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14 Therefore, make for you an ark of the relatively light gopher
wood;B separate compartments shall you make the ark, and
you shall coat it within and without with pitch, a kind of tar
from which asphalt is produced. The tar will serve as a waterproofing substance.
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9 This is the legacy of Noah, the story of his life in brief. Noah
was a righteous, wholehearted man in his generations; in
contrast to those surrounding him, Noah walked with God.
Noah was connected to God, as he contemplated Him and
lived with an awareness of the Divine. During this period,
when mankind had not yet received God’s commandments,
one’s relationship with God was not expressed in mandated actions. It is stated about Noah, as well as Hanokh before him and
Abraham after him, that they walked with or before God (�:��,
��:�). This means that God was the subject of their lives, and
they had a special relationship with Him.
10 Noah begot three sons: Shem, Ham, and Yefet.
11 After a brief description of Noah as a private individual, the focus returns to the history of the world and Noah’s important
role in the unfolding events. The earth was corrupted before
God, and the earth was filled with villainy. The absence of
law and order, described above in relation to men taking women as they chose (verse �), was not limited to the sexual sphere.
This corruption also found expression in the manner in which
the powerful exerted control over the weak, as people began to
steal and snatch property from one another without compunction. As a result, the very possibility of possession and ownership was eliminated.
12 God saw the earth, and behold, it was corrupted, as all
flesh corrupted its path upon the earth. People’s lives in the
environment of the time were apparently quiet and comfortable, with abundant food and water.1 However, instead of being
happy with their lot, the people exploited the abundance that
was in easy reach by stealing from one another and refusing
to recognize property laws and social conventions. Limits and
boundaries did not exist for them.
13 God said to Noah: The end of all flesh has come before Me.
According to My reckoning, the end of all living creatures has
arrived, as the earth is filled with villainy because of them;
and behold, I will destroy them with the earth. I will destroy
them together with the earth itself. However, you have been
chosen to continue humanity.

sa
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In addition to the sin of sexual promiscuity mentioned at the end of the previous section, theft was
rampant among mankind as well. For this reason, humans, and along with them all animals living on dry
land, were doomed to perish in a flood. Only a few representatives of each species would be saved from
the calamity and form the nucleus of a new world.

ru

The Impending Flood

Cedar tree

Cypress tree

15 And this is how you shall make it: Three hundred cubits
shall be the length of the ark, fifty cubits its breadth, and
thirty cubits its height. This is a huge structure, of exceptional
proportions even in comparison to structures built on land.
16 You shall make a window for the ark, to allow the entrance of
light. And to a cubit shall you complete it at the top; the sides
of the ark shall form a kind of trapezoid, with the roof of the ark
one cubit long. And the entrance of the ark you shall place
in its side, for entering and exiting. Lower, second, and third
stories you shall make it; the ark shall have three floors.
17 And behold, I am bringing the flood [mabbul]. The term
mabbul is commonly translated as flood, based on the context.2
However, it is likely that the word actually means “judgment”
or “sentence.”3 In other words, God is bringing a sentence of
judgment in the form of water upon the earth to destroy all
flesh in which there is the breath of life, from under the
heavens. In those waters, everything that is on the earth,
everything that is generally found on dry land, shall perish.
18 But at this juncture I will keep My covenant with you, which
will be confirmed and fulfilled at a later point (see �:�–��). You
shall come to the ark: you, and your sons, and your wife,
and your sons’ wives with you.

BACKGROUND
:1 | Gopher wood: Some identify the gopher
tree with the cypress, Cupressus, whose wood

is water-resistant and suitable for shipbuilding.
Others suggest that it is the cedar tree (Onkelos).

The Septuagint translation renders gopher as
squared and planed.
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תה ֱֽאל ִ ֹ֖הים ִ ֽה ת ַה ֶּל ך־נֽ ֹח׃ ה
֚ ֵא ֶּלה ּֽת וֹל ֣דֹת נ֔ ֹח נ֗ ֹח ִ ֥א ׁיש צַ ִ ֛דּ יק ָּת ִ ֥מים ָהיָ ֖ה ּב ֽ ֹדר ָֹת֑יו ֶא ָ
ת־חם וֶ את־יָ ֽפֶ ת׃ וַ ִּת ׁ ּ ָש ֵ ֥חת ָה ָא ֶ֖רץ ִלפ נֵ ֣י ָה ֱֽאל ִ ֹ֑הים
ת־ש֖ם ֶא ָ ֥
וַ יּ֥ ֶוֹלד נ֖ ֹח ׁ של ׁ ָֹש֣ה ָבנִ ֑ים ֶא ׁ ֵ
ֽי־ה ׁ ש ִ ֧חית ּכל־
נִש ָח ָ֑תה ִּכ ִ
ת־ה ָ ֖א ֶרץ וִ ה ֵּנ֣ה ׁ 
וַ ִּת ָּמ ֵל֥א ָה ָ ֖א ֶרץ ָח ָמֽס׃ וַ ַ ֧יּ רא ֱאל ִ ֹ֛הים ֶא ָ
ל־ב ָ ׂש ר ָּב֣א
ֹאמר ֱאל ִֹ֜הים נ֗ ֹח ֵ ֤קץ ּכ ָּ
וַ יּ֨ ֶ
ל־ה ָ ֽא ֶרץ׃
שר ֶאת־דַּ ר ּ֖כוֹ ַﬠ ָ
ָּב ָ ׂ ֛
ת־ה ָ ֽא ֶרץ׃ ֲﬠ ֵ ׂש֤ה ל ָ ך
יתם ֶא ָ
נֵיה֑ם וִ הנִ נ֥י ַמ ׁ ש ִח ָ ֖
י־מ ל ָ ֥אה ָה ָ ֛א ֶרץ ָח ָמ֖ס ִמ ּ פ ֶ
לפָ ֔ ַני ִּכ ָ ֽ
תה ֵּת ָב֑ה וָ כֽפַ ר ָּ ֥ת א ָ ֹ֛ת ּה ִמ ַּב֥יִ ת ו ִּמ ֖חוּץ ַּב ּֽכֹפֶ ר׃ וֶ֕ זה
שה ֶא ַ
ֵּת ַב֣ת ֲﬠצֵ י־ג֔ ֹפֶ ר ִק ִּנ֖ים ַּ ֽת ֲﬠ ֶ ׂ ֣
שר ַּ ֽת ֲﬠ ֶ ׂש֖ה א ָ ֹ֑ת ּה ׁ ש ֧ל ֹׁש ֵמ ֣אוֹת ַא ָּ֗מה ֚א ֶֹרךַ ה ֵּת ָ֔בה ֲח ִמ ׁ ּ ִש֤ים ַא ָּמ ה ר ח ָּ֔ב ּה ו ׁ ּשל ׁ ִ ֹ֥שים
ֲא ׁ ֶ ֥
לא ָּמ ה ּת ַכ ֶּל ָּ֣נה ִמ ל ַ֔מ ﬠ ָלה וּפֶ ַ֥תח ַה ֵּת ָב֖ה
שה ַל ֵּת ָ֗בה וֶ א ַ
וֹמ ָ ֽת ּה׃ צ֣ ַֹהר ׀ ַּ ֽת ֲﬠ ֶ ׂ ֣
ַא ָּמ֖ה ֽק ָ
תה ַּמ ּ֥בוּל ַ֙מיִ ם
ש ָה׃ וַ ֲֽא ֗ ִני ִהנ נִיֵ מ ִ֨ביא ֶא ַ
ּבצִ דָּ ֣ ּה ָּת ִ ׂ ֑שים ַּת ח ִּת ִיּ֛ם ׁ ש ִנִיּ֥ם ו ׁ ּש ִל ׁ ִ ֖שים ַּ ֽת ֲﬠ ֶ ׂ ֽ
רב ָ ֖א ֶרץ
ר־ב וֹ ֣רו ּח ַח ִ֔יּים ִמ ַּ ֖ת ַחת ַה ׁ ּ ָש ָמ֑יִ ם ּ֥כֹל ֲא ׁ ֶש ָּ
ל־ב ֗ ָ ׂשר ֲא ׁ ֶש ּ
ה ָ ֔א ֶרץ ל ׁ ַש ֵ ֣חת ּכ ָּ
ַﬠ ָ
ּנשי־
ל־ה ֵּת ָ֔בה ַא ָּ֕תה ו ָּבנֶ ֛יךָ וִ א ׁ ש ּתךָ ֥ ו ׁ ֵ ֽ
את ֶא ַ
יתי ִא ָּ ֑ת ך ו ָּב ָ 
ת־ב ִר ִ ֖
יִג וָ ֽע׃ וַ ֲֽה ִ ֽקמ ִ ֹ֥תי ֶא ּ
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הוֹאיל ו ְִהז ְִּכירוֹ ִס ּ ֵפר
ט ׀ ֵא ֶּלה ּת ְוֹלדֹת נ ֹח נ ֹח ִא ׁיש צַ דִּ יקִ .
ְ ּב ׁ ִש ְבחוֶֹ ׁ ,ש ֱֶּ א ַמר” :ז ֵֶכר צַ ִ ּדיק לִ ְב ָר ָכ) ”משלי י ,ז(ּ ָ .ד ָבר ֵַ חר,
טוֹבים:
יקים ַמ ֲﬠ ִ ׂשים ִ
דוֹת ֶיהם ׁ ֶשל ַצ ִ ּד ִ
לִ ּ ֶמ ְדךָ ׁ ֶש ִע ַּקר ּוֹלְ ֵ
ְּבדֹר ָֹתיוׁ .יֵש ֵמ ַרבּ ֵוֹתינוּ דּ ְוֹר ׁ ִשים וֹתוֹ לְ ׁ ֶש ַבחָּ :כל ׁ ֶש ֵּכן
יוֹתר .ו ְׁיֵש ׁ ֶשדּ ְוֹר ׁ ִשים
יקים ָהיָה ַצ ִ ּדיק ֵ
ִא ּלוּ ָהיָה ְ ּבדוֹר ַצ ִ ּד ִ
אוֹתוֹ לִ גְ ַאי :לְ ִפי דּ וֹרוֹ ָהיָה ַצ ִ ּדיק ,ו ְִא ּלוּ ָהיָה ְ ּבדוֹרוֹ ׁ ֶשל
ַא ְב ָר ָהם ל ֹא ָהיָה ְֶ ח ׁ ָשב לִ ְכלוּםֶ :את ָה ֱאל ִֹהים ִה ְת ַה ֶּל ְך
”ֶ ׁ שר ִה ְַ ה ּ ַל ְכ ּ ִתי לְ ָפָיו” )ללן
וֹמרֲ :
נ ֹחְ .וּב ַא ְב ָר ָהם הוּא ֵ
כד ,מ(ֹ ,ח ָהיָה ָצ ִריךְ ַס ַעד לְ ְָ מכוָֹ ֲ ,בל ְַ ב ָר ָהם ָהיָה
וּמ ַה ּ ֵלךְ ְ ּב ִצ ְדקוֹ ֵמ ֵאלָ יוִ :ה ְת ַה ֶּל ְך .לְ ׁשוֹן ָע ָברְ .וזֶהוּ
ִמ ְַ חזֵּ ק ְ
ׁ ִש ּמ ׁ ָוּש ּה ׁ ֶשל לָ ֶמ״ד ְ ּבלָ ׁשוֹן ָּכ ֵבדְ ,מ ׁ ַש ּ ֶמ ׁ ֶשת לְ ַּ ָ בא וּלְ ׁ ֶש ָע ַבר
”ה ְַ ה ּ ֶלךְ
ְ ּבלָ ׁשוֹן ֶָ חד” :קוּם ִה ְַ ה ּ ֵלךְ ” )ללן יג ,יז( לְ ַּ ָ באִ ,
”ה ְַ ּ פ ּ ֵלל ְ ּב ַעד ֲע ָב ֶדיךָ ” )שמואל  ‘יב ,יט(
ֹח” לְ ׁ ֶש ָע ַבר; ִ
ַ
”וּבא ו ְִה ְַ ּ פ ּ ֵלל ֶל ַה ַ ּביִ ַ הזֶּ ה” )מלכים  ‘ח ,מב(
לְ ַּ ָ באָ ,
הוֹפכוֹ לְ ַּ ָ בא:
ֹשוֹ ְ
לְ ׁשוֹן ָע ָברּ ֶ ,לָא ׁ ֶש ַהוָּ י״ו ׁ ֶש ְ ּבר ׁ
”פן
בוֹדה ָז ָרהְּ ,כמוֶֹ ּ :
יא ׀ וַ ִּת ּׁ ָש ֵחת .לְ ׁשוֹן ֶע ְר ָוה ַו ֲע ָ
”כי ִה ׁ ְש ִחיָּ כל ָ ּב ָ ׂשר” )ללן פסוק
ּ ְַ ׁ ש ִחוּן” )דברים ד ,טז(ִּ ,
יב( :וַ ִּת ָּמ ֵלא ָה ָא ֶרץ ָח ָמסּ ָ .גזֵל:

יב ׀ ִּכי ִה ׁ ְש ִחית ָּכל ָּב ָ ׂשרִ ֲ .פ ּלוּ ְ ּב ֵה ָמה ַחיָּ ה ָועוֹף ִז ְָק ִקין
לְ ׁ ֶש ֵא ָין ִמ ָין:

מוֹצא ְזנוּ,
ֵ
יג ׀ ֵקץ ָּכל ָּב ָ ׂשרָּ .כל ָמקוֹם ׁ ֶש ַא ּ ָתה
טוֹבים ְו ָר ִעיםִּ :כי
ְהוֹרגֶת ִ
מוּסיָ ּ ָ ב ָאה לָ עוֹלָ ם ו ֶ
ַא ְּ ַ ד ְרלָ ְ
ָמ ְל ָאה ָה ָא ֶרץ ָח ָמס .ל ֹא ְֶ ח ּ ַם ְ ּג ַזר ִ ּד ָינם ֶָ ּ לא ַעל
ֵאתי
”כצ ִ
דוֹמה לוְֹּ :
ַה ָ ּג ֵזלֶ :את ָה ָא ֶרץְּ .כמוֹ ִמן ָה ָא ֶרץְ ,ו ֶ
”חלָ ֶ ת ַרגְלָ יו”
ֶאת ָה ִעיר” )שמות ט ,כט( ִמן ָה ִעירָ .
”ת ָה ָא ֶרץ”ִ ,עם
)מלכים  ‘טו ,כג( ִמן ַרגְלָ יוּ ָ .ד ָבר ֵַ חרֶ ,
ָה ָא ֶרץֶ ׁ ,ש ַאף ׁ ְשל ׁ ָֹשה ְט ָפ ִחים ׁ ֶשל ע ֶֹמק ַה ּ ַמ ֲח ֵר ׁ ָשה ִּ מוֹחוּ
ו ְִנ ַּט ׁ ְש ְּט ׁשוּ:
יד ׀ ֲﬠ ֵ ׂשה ְלךָ ֵּת ַבתַ .ה ְר ֵ ּבה ֶר ַוח ו ְַה ָ ּצלָ  לְ ָפָיוְ ,ולָ ּ ָמה
ִה ְט ִריחוֹ ְ ּב ִבְיָן זֶה? ְּכ ֵדי ׁ ֶשיִּ ְרוּהוּ ֵַ ׁ ְ שי דּ וֹר ַה ּ ַמבּ וּל
ָעסוּק ָ ּב ּה ֵמ ָאה ו ְֶﬠ ְ ׂש ִרים ׁ ָש ָו ְׁש ֲוֹאלִ ין וֹתוַֹ :מה זֹּאת לְ ךָ ?
דוֹש ָ ּברוּךְ הוּא לְ ִָ ביַ מבּ וּל
וְהוּא ֵ
וֹמר לָ ֶםָ :ע ִתיד ַה ָּק ׁ
לָ עוֹלָ ם ,וּלַ י ׁיָשוּבוֲּ :ﬠצֵ י גֹפֶ רָּ .כךְ ׁ ְשמוֹ .וְלָ ּ ָמה ִמ ּ ִמין זֶה?
דוֹרים
ַעל ׁ ֵשם ָ ּג ְפ ִריֶ ׁ ש ִ ּגְ ַזר ֲעלֵ ֶיהם לִ ּ ָמחוֹת בּ וִֹ :ק ּנִיםְ .מ ִ
דוֹרים לְ ָכל ְ ּב ֵה ָמה ְו ַחיָּ הַּ :ב ּכֹפֶ רֶ .ז ֶפת ִ ּבלְ ׁשוֹן ֲַ ר ּ ִמי.
ְמ ִ
וּמ ִצינוּ ַ ּב ּ ַלְ מוּד ֻּ’כ ְפ ָרּ ְ .’ב ֵָ בתוֹ ׁ ֶשל מ ׁ ֶֹשהַ ,על יְ ֵדי ׁ ֶש ָהיוּ
ָ
ַה ּ ַמיִ ם ּ ִָ ׁ שיםּ ַ ,דיָּ ּה ְ ּבח ֶֹמר ִמ ִ ּב ְפִים ְוז ֶֶפת ִמ ַ ּבחוּץְ ,ועוֹד ְּכ ֵדי

חזֶק ַה ּ ַמיִ ם
ׁ ֶש ּל ֹא יָ ִר יח ֵר יח ַרע ׁ ֶשל ז ֶֶפָ ֲ ,בל ָּכאן ִמ ּ ְפֵי ֹ
וּמחוּץ:
ז ּ ְִפ ָת ּה ִמ ַ ּביִ ִ 
טוֹבה
וֹמ ִרים ֶֶ בן ָ
וֹמ ִרים ַח ּלוֹןְ ,ו ׁיֵש ְ
טז ׀ צ ַֹהרׁ .יֵש ְ
ירה לָ ֶם :וְ ֶאל ַא ָּמה ְּת ַכ ֶּל ָּנה ִמ ְל ַמ ְﬠ ָלהִּ .כ ּסוּיָ ּה
ַה ּ ְמ ִא ָ
עוֹמד ַעל ַָ ּ מה,
ְמ ׁ ֻש ּ ָפע ְועוֹלֶ ַ עד ׁ ֶשהוּא ָק ָצר ִמ ּ ְל ַמ ְעלָ ְ ו ֵ
וּמ ָּכאןְּ :בצִ דָּ ּה ָּת ִ ׂשים.
ְּכ ֵדי ׁ ֶשיָּ זוּבוּ ַה ּ ַמיִ ם לְ ַמ ָּטה ִמ ָּכאן ִ
ׁ ֶש ּל ֹא יִ ּ ְפלוּ ְ ּג ׁ ָש ִמים ָ ּב ּהַּ :ת ְח ִּתיִּ ם ׁ ְשנִיִּ ם ו ׁ ְּש ִל ׁ ִשיםָ ׁ .של ֹׁש
ֲעלִ יּוֹת זוֹ ַעל ַ ּגב זוֶֹ ,עלְ יוִֹים לָ ָא ָדם ְֶ מ ָצ ִעיִּ ים לִ ְמדוֹר
ַה ְ ּב ֵהמוֹת ּ ְַ ח ּ ִיִּ ים לְ ז ֶֶבל:

וֹם
מוּכן לְ ְַ ס ִּכים ִעם ָ
יז ׀ וַ ֲאנִי ִהנְ נִי ֵמ ִביאִ .ה ְנִי ָ
נוֹש ִּכי ִז ְְּכ ֶרנּוּ” )הלים ח ,ה(ַ :מ ּבוּל.
ׁ ֶשזֵּ ְרזוִּי ְּכ ָברָ :
”מה ֱׁ 
הוֹביל ֶת ַה ּכֹל ִמן
ׁ ֶש ִ ּב ּ ָלֶ ת ַה ּכֹלֶ ׁ ,ש ִ ּבלְ ֵ ּבל ֶת ַה ּכֹלֶ ׁ ,ש ִ
״טוֹפָא״ֶ ׁ ,ש ֵה ִציף
ָ
בוֹה לַ ָ ּמוּךְ ְ .וזֶהוּ ׁ ֶש ּ ְִ ר ֵ ּגם וְְּ קלוֹס:
ַה ָ ּג ּ
מוּקה ,לְ ָכךְ ְִ ק ֵרת
ֶאת ַה ּכֹל ו ֱֶה ִב ָים לְ ָב ֶבל ׁ ֶש ִהיֲ ע ָ
ׁ ִ’ש ְָ ער’ֶׁ ,ש ָּכל ֵמ ֵתי ַמבּ וּל ִנ ְֲ ערוּ לְ ׁ ָשם:
יח ׀ וַ ֲה ִקמ ִֹתי ֶאת ְּב ִר ִיתיּ ְ .ב ִריָ היָה ָצ ִריךְ ַעל ַה ּ ֵפרוֹת
ׁ ֶש ּל ֹא יֵ ָר ְקבוּ וְיֵ ָע ְפ ׁשוּ ,ו ׁ ְֶש ּל ֹא ַיַה ְרגוּהוּ ְר ׁ ָש ִעים ׁ ֶש ַ ּבדּ וֹרַ :א ָּתה
ו ָּבנֶיךָ וְ ִא ׁ ְש ְּתךָ ָ .ה ֲא ִָ ׁשים לְ ַבד ו ְַה ָ ִּ ׁשים לְ ַבדִ ,מ ָּכאן ׁ ֶש ֶֶּ א ְסרוּ
ְ ּב ְַ ׁ ש ִמ ׁיש ַה ּ ִמ ָּטה:
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Title and brief summary give an
overview to the entire narrative

Book of Exodus | Chapter 1 | Beshalah

Parashat

Beshalah
Certain commandments were enumerated before and after the account of the plague of the
firstborn and the exodus from Egypt, in order to imprint the memory of these great events
on the consciousness of the Jewish people for all time. The Torah now returns to the story
of the children of Israel, describing the beginning of their journey into the wilderness. Here,
EXODUS 13:1722
the people’s first campsites are briefly enumerated, as well as certain matters concerning their
general route and manner of travel. The Torah also notes the fulfillment of the promise made
to Joseph, that his bones would be returned from Egypt.

The Beginning of the Journey in
the Wilderness
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you shall bring my bones up from here, from Egypt, with
you.
20 They, the Israelites, traveled from a place called Sukot; alternatively, from a place where there were booths [sukkot], and
they encamped in Etam, at the edge of the wilderness. Until
this point, the Israelites traveled in fertile areas that were part
of Egypt or Goshen. Now, they begin to travel in uninhabited
areas.
21 So that they could navigate the desert, an angel of the LordD
was going before them by day in a pillar of cloud to guide
them on the way. They followed the cloud, which represented
the glory of God. And by night He would go with them in a
pillar of fire to illuminate for them, to go day and night. It is
unclear whether the Israelites actually traveled by night. In any
event, the pillar of fire gave them the ability to do so.4
22 The pillar of cloud by day and the pillar of fire by night
would not move from before the people. The Israelites did
not know where they were traveling; these two pillars represented God’s guiding hand in the wilderness.
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17 It was, in Pharaoh’s sending forth the people, that God did
not guide them via the land of the Philistines, along the
Mediterranean coast, although it was near, for God said:
Lest the people reconsider when they see war. Although the
Philistines were not a large nation, they were militarily powerful. Passing through their land risked a war which might have
caused the Israelites to reverse course and return to Egypt.
18 God led the people circuitously, via the wilderness of
the Red Sea. Instead of turning northward, toward the
Mediterranean coastline, God led them southeast. And the
children of Israel came up armed from the land of Egypt,
as they assumed that they would eventually be forced to fight.2
God decided that they were not yet ready to stand in battle, and
He therefore guided them on a path that would avoid direct
confrontation with the Philistines.
19 Moses took the bones of Joseph with him, for he, Joseph,
had administered an oath to the children of Israel, the children of Jacob,3 or the Israelites in general, saying: God will remember and redeem you; and when this occurs, I request that

When God struck Egypt with the plagues, the Israelites remained on the periphery. They stayed in
their dwellings, and they did not witness with their own eyes the wonders that Moses performed
in God’s name. Only at the Red Sea do Israel witness these miraculous events to their full dramatic
EXODUS 14:131
extent. Furthermore, unlike the plagues that descended on Egypt within their borders, the occurrences
described here come with sudden, quick intensity. This is also a defining moment for Moses in his
capacity as leader and redeemer in the eyes of the people.

The Israelites at the Red Sea

14

1 The Lord spoke to Moses, saying:
2 Speak to the children of Israel, that they return in the direction of Egypt and encamp before Pi HaHirot,B a famous place

at the time. The name Pi is Egyptian. It is located between
Migdol and the Red Sea, before the pagan god Baal Tzefon.BD
Opposite it you shall encamp, by the sea. On their way to

DISCUSSION
13:21 | The Lord: God appears in the world
by way of angels or messengers (see Rashi;
Rashbam; Ramban; Ĥizkuni; Bekhor Shor
4:9). The verse below (4:9) describes the

movements of this pillar, and there it is referred
to as an angel.
1:2 | Baal Tzefon: This may be a reference to
Set, Egyptian god of the desert, darkness, and

destruction. Over the course of many generations the Egyptians did not know how to relate
to the God of Israel, and where to place Him
within their pantheon. They saw Him as a local
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תה ָﬠ ֒ם וֽ ל ֹאנָ ָ ֣חם ֱאל ִֹ֗הים ֚ דֶּ ֶרך֣ ֶ א ֶרץ ּ פ ִל ׁ ש ִּ֔תים ִּכ֥י ָק ֖רוֹב ֑הוּא
יהי ּב ׁ ַש ַּל֣ח ּ ַפ רע ֹ֮ה ֶא ָ
וַ ִ֗
ן־יִנ ֵ ֥חם ָה ָﬠ֛ם ִּב רא ָ ֹ֥תם ִמ ל ָח ָמ֖ה וָ ׁ ש֥ב ּו ִמצֽ ָ ריָ מה׃ וַ יַּ ֵּ֨סב ֱאל ִ ֹ֧הים ׀
ִּכ֣י ׀ ָא ַ ֣מר ֱאל ִֹ֗הים ּ ֶפ ָּ
ם־סוּף וַ ֲֽח ֻמ ׁ ִ ֛שים ָﬠ ֥ל ּו בנֵ ֽי־יִ ׂ ש ָר ֵא֖ל ֵמ ֶ ֥א ֶרץ ִמצֽ ָ ריִ ם׃ וַ יִּ ַ ּ ֥קח
ת־ה ָﬠ֛ם דֶּ ֥ ֶר ך ַה ִּמ ד ָּב֖ר יַ ֑
ֶא ָ
אמֹר ּ ָפ ֨קֹד
ת־בנֵ ֤י יִ ׂ ש ָר ֵאלֵ ל ֔
יוֹס֖ף ִﬠ ּ֑מוֹ ִּכיַ ה ׁ ש ֵּ֨ב ﬠ ִה ׁ ש ִּ֜ב יﬠ ֶא ּ
תﬠצ֥ מוֹת ֵ
ֹשה ֶא ַ
מֶׁ֛
תﬠצ מ ַ ֹ֛תי ִמזֶּ ֖ה ִא ּת ֶכֽם׃ וַ יִּ ס ֖ﬠ ּו ִמ ֻּס ּ֑כֹת וַ יֲּ חנ֣ ּו
יתם ֶא ַ
יִפ֤ קֹד ֱאל ִֹהי ם ֶא ת ֶ֔כם וַ ה ֲֽﬠ ִל ֶ ֧
יוֹמם ּב ַﬠ ּ֤מוּד ָﬠנָ ן ַלנ ח ָ ֹ֣תם ַהדֶּ ֔ ֶר ך
נֵיהם ָ֜
ב ֵא ָ֔תם ִּב קצֵ ֖ה ַה ִּמ ד ָּבֽר׃ וַ ֽיהו֡ ה ה ֵֹל  ך ִלפֶ֨ 
יוֹמם
ֽילה׃ ֽל ֹא־יָ ִ֞מ ׁיש ַﬠ ּ֤מוּד ֶה ָֽﬠנָ ן ָ֔
יוֹמם וָ ָל ָ
ו֛ ַ לי ָלה ּב ַﬠ ּ֥מוּד ֵ ֖א ׁש ל ָה ִ ֣איר ָל ֶה֑ם ָל ֶל ֶ֖כת ָ ֥
֑ילה ִלפ נֵ ֖י ָה ָﬠֽם׃
וַ ﬠ ּ֥מוּד ָה ֵ ֖א ׁש ָל ָ
ל־בנֵ ֣י יִ ׂ ש ָר ֵא ֒ל ו יָ ׁ ֗ ֻשב ּו ו יֲ חנ ּו ִלפ נֵיִ ּ פ֣י ַה ִֽח ֔ירֹת
אמֹר׃ דַּ ֵּב ֮ר ֶא ּ
ֹשה ֵּל ֽ
וַ ַיד ֵּב֥ר יהו֖ ה ֶאל־מ ׁ ֶ ֥

Linguistic
explanations of
names, places and
phrases provide
historical context
and offer the reader
a broad worldview

רש״י

יז ׀ וַ יְ ִהי ְּב ׁ ַש ַּלח ּ ַפ ְרעֹה .וְ ל ֹא נָ ָחםְָ  .גָ םְּ ,כמוֹ” :לֵ ךְ ְֵ חה
ֶאת ָה ָעם" )ללן לב ,לד(ּ ְ ,
”ב ִה ְַ ה ּ ֶל ְכךָ ּ ְֶַ חה ָֹ ךְ "
נוֹח לָ ׁשוּב ְ ּבאוֹתוֹ ַה ֶ ּד ֶרךְ
)משלי ו ,כב(ִּ :כי ָקרוֹב הוּאְ .ו 
וּמ ְד ְר ׁ ֵשי ַּ ָ ג ָדה יֵ ׁש ַה ְר ֵ ּבהִּ :ב ְרא ָֹתם ִמ ְל ָח ָמה.
לְ ִמ ְצ ַריִ םִ .
ְּכגוֹן ִמלְ ֶח ֶמת ”וַ יֵּ ֶרד ָה ֲע ָמלֵ ִקי ו ְַה ְּכ ֲַ עִי״ וְגוֹ׳ )במדבר יד,
יפם
מה(ִ ,ם ָהלְ כוּ ֶ ּד ֶרךְ ׁ ָיָשר ָהיוּ חוֹז ְִריםַ .מה ִם ְּכ ׁ ֶש ִה ִּק ָ
ֹש ְו ָׁ ש ָוּבה ִמ ְצ ָר יְ ָמה"
ֶ ּד ֶר ךְ ְמ ֻע ָּק ם ְָ מרוּ ָ ְ ּ ”ִ :ר ׁ
וּטה ַעל ַַ חַּ כ ּ ָמה ְו ַכ ּ ָמה:
יכם ִ ּב ְפ ׁש ָ
)שם פסוק ד(ִ ,ם הוֹלִ ָ
ּ ֶפן ָּיִנ ֵחם .יַ ְח ׁ ְשבוּ ַמ ְח ׁ ָש ָבה ַעל ׁ ֶשיָּ צְאוּ וְיִ ּ ְוּ לֵ ב לָ ׁשוּב:
וּטה לַ ֶ ּד ֶרךְ ָה ֲע ֻק ּ ָמה :יַ ם
יח ׀ וַ יַּ ֵּסבֱ .ה ִס ָ ּם ִמן ַה ֶ ּד ֶרךְ ַה ּ ְפ ׁש ָ
סוּףְּ .כמוֹ לְ יַ ם סוּףְ .ו'סוּף' הוּא לְ ׁשוֹן ֲגַ ם ׁ ֶש ּג ְֵדלִ ים בּ וֹ ָקִים,
”קָ ֶוסוּף ָק ֵמלוּ" )ישעיה
ְו ֵכן” :ו ּ ַָׂ ֶ שם ַ ּב ּסוּף" )לעיל ב ,ג(ָ ,
וֹמר:
יט ,ו( :וַ ֲח ֻמ ׁ ִשיםֵ .ין ֲ’ח ֻמ ׁ ִשים' ֶּ לָא ְמזֻיָּ ִיםְ ,ו ֵכן הוּא ֵ
”ו ְַא ּ ֶם ּ ַַ ע ְברוּ ֲח ֻמ ׁ ִשים" )יהושע  ,יד(ְ .ו ֵכן ּ ְִ ר ֵ ּגם וְְּ קלוֹס
ִיכיו" )ברשי יד ,יד(ְ ” ,ו ָז ֵריז".
”מ ָז ְרזִין"ְּ ,כמוֹ” :וַ יָּ ֶרק ֶת ֲחָ 
ְ

ָ ּד ָבר ֵַ חר” ,ו ֲַח ֻמ ׁ ִשים"ְ ,מ ֻח ּ ָמ ִׁשיםָ ֶ ,חד ֵמ ֲח ִמ ּׁ ָשה יָ צְאוּ ו ְַא ְר ָ ּב ָע
ֲחלָ ִקים ֵמתוּ ִ ּב ׁ ְשל ׁ ֶֹשת יְ ֵמי ֲֵ פלָ :

ֵיהם .וְלָ ּ ָמה ל ֹא
יעם ׁ ֶשיַּ ׁ ְש ִ ּביעוּ לִ ְבֶ 
יט ׀ ַה ׁ ְש ֵּב ﬠ ִה ׁ ְש ִּב יﬠִ .ה ׁ ְש ִ ּב ָ
לְא ֶרץ ְּכ ַַ ען ִמיָּ ד ְּכמוֹ ׁ ֶש ִה ׁ ְש ִ ּב יע יַ ֲעקֹב?
יִּשאוּהוּ ֶ
ִה ׁ ְש ִ ּב יע לְ ָבָיו ׁ ֶש ָּ ׂ
יוֹסףֲִ :י ׁ ַש ּ ִליט ָהיִ ִיי ְ ּב ִמ ְצ ַריִם ו ְָהיָה ִס ּ ֵפק ְ ּביָ ִדי לַ ֲﬠשׂ וֹ,
ָא ַמר ֵ
ֲא ָבל ָ ּבַי ל ֹא יַ ִּיחוּם ִמ ְצ ִרים לַ ֲﬠשׂ וֹ ,לְ ָכךְ ִה ׁ ְש ִ ּב ָיעם לִ ְכ ׁ ֶש ּיִּג ֲָאלוּ
לְא ָחיו
יִּשאוּהוּ :וְ ַה ֲﬠ ִֶ יתם ֶאת ַﬠצְ מ ַֹתי ִמזֶּ ה ִא ְּת ֶכםֶ .
וְיֵצְאוּ ִמ ּׁ ָשם ׁ ֶש ָּ ׂ
ִה ׁ ְש ִ ּב יע ֵּכן ,לָ ַמ ְדנוּ ׁ ֶש ַאף ַע ְצמוֹת ָּכל ַה ּׁ ְש ָב ִטים ֶה ֱעלוּ ִע ּ ָמ ֶהם,
”ֶ ְ ּ כם":
ׁ ֶש ֱֶּ א ַמר ִ
שוֹן ָ ּבאוּ ֵמ ַר ְע ְמ ֵסס
כ ׀ וַ יִּ ְסע ּו ִמ ֻּס ּכֹתּ ַ .ביּוֹם ַה ּׁ ֵשִיֶ ׁ ,ש ֲה ֵרי ָ ּב ִר ׁ
לְ ֻס ּכוֹת )לעיל יב ,לז(:

ְחוֹםְּ ,כמוֹ:
כא ׀ ַלנְ ח ָֹתם ַהדֶּ ֶר ְךָ .קוּד ּ ַפ ּ ָתחֶ ׁ ,שהוּא ְּכמוֹ לְ ַנ ָ
”לַ ְרֶ ְֹ כם ַ ּב ֶ ּד ֶרךְ ֲֶ ׁ שר ּ ֵלְ כוּ ָב ּה" )דברים  ,לג( ׁ ֶשהוּא

וּמי הוּא
ְחוֹם ַעל יְ ֵדי ׁ ָשלִ יחִ .
וֶֹ כםַ ,ף ָּכאן לְ ַנ ָ
ְּכמוֹ לְ ְַ ר ְ
דוֹש ָ ּברוּךְ הוּא ִ ּב ְכבוֹדוֹ מוֹלִ יכוֹ
ַה ּׁ ָשלִ יח? ַע ּמוּד ֶה ָע ָן ,ו ְַה ָּק ׁ
ְחוֹם ַעל
וּמ ָּכל ָמקוֹם ֶת ַע ּמוּד ֶה ָע ָן ֵה ִכין לְ ַנ ָ
ֵיהםִ ,
לִ ְפֶ 
יָ דוֶֹ ׁ ,ש ֲה ֵרי ַעל יְ ֵדי ַע ּמוּד ֶה ָע ָן ֵהם הוֹלְ ִכיםַ .ע ּמוּד ֶה ָע ָן
וֹרוֹם ַה ֶ ּד ֶרךְ :
ָ
לְאוֹרה ֶּ לָא לְ
ָ
ֵאינוֹ
יוֹמם
”ע ּמוּד ֶה ָע ָן ָ
דוֹש ָ ּברוּךְ הוּא ֶת ַ
כב ׀ ל ֹא ִ
יָמ ׁישַ .ה ָּק ׁ
ְו ַע ּמוּד ָה ֵא ׁש לָ יְ לָ ַ ,"מ ּגִיד ׁ ֶש ַע ּמוּד ֶה ָע ָן ַמ ׁ ְשלִ ים לְ ַע ּמוּד
ָה ֵא ׁש ְו ַע ּמוּד ָה ֵא ׁש ַמ ׁ ְשלִ ים לְ ַע ּמוּד ֶה ָע ָןֶ ׁ ,ש ַעד ׁ ֶש ּל ֹא ׁ ְיִש ַקע
זֶה עוֹלֶ  זֶה:
פרק יד

חוֹר ֶיהם ,לְ ַצד ִמ ְצ ַריִ ם ָהיוּ ְמ ָק ְר ִבין ָּכל יוֹם
ב ׀ וְ יָ ׁ ֻשבוּ .לַ ֲא ֵ
ֹמר ִּ וֹעים ֵהם ַ ּב ֶ ּד ֶרךְ ,
ַה ּׁ ְשלִ ׁ ִישיְּ ,כ ֵדי לְ ְַ טעוֹת ֶת ּ ַפ ְרעֶֹ ׁ שיּ ַ
יִש ָר ֵל״ וְגוֹ׳ )ללן פסוק
ְּכמוֹ ׁ ֶש ֱֶּ א ַמר” :ו ְָא ַמר ּ ַפ ְרעֹ לִ ְבֵי ְ ׂ
ג( :וְ יַ ֲחנ ּו ִלפְ נֵי ּ ִפי ַה ִחירֹתִ .היִ ּ פיוֹםְ ,ו ַע ְכ ׁ ָשיו ְִ ק ֵרת ּ ִ’פי

BACKGROUND
(Jebel Attaka), on the coast of the Gulf of Suez, a
branch of the Red Sea, or near the source of one
of the branches of the Nile, perhaps the eastern
(Pelusian) branch, called Shihor (Isaiah :) after the Egyptian god Hor.
Baal Tzefon: Baal Tzefon is the name of a Canaanite god mentioned in an Egyptian contract

Pi HaHirot refers to the location of a temple, the
location is not known today.
A diﬀerent view suggests that the name Pi
HaHirot is of Semitic origin and signifies a canal
or gulf (the word khiritu means canal in Ugaritic
and Akkadian). Accordingly, this name could refer to two possible areas: The city known as Suez

1:2 | Pi HaHirot: Pi means temple in Egyptian
and appears in names of other Egyptian places,
such as Pitom and Pi Beset. It is possible that
Hirot is a reference to Hathor, an Egyptian goddess, or to Hirot, a Syrian goddess attested to
in Syrian and Egyptian inscriptions, whom the
Egyptians worshipped. Despite the theory that
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economic function for us, and was part of our way of life. We
did not mean to set them free, only to allow them a respite.
6 He harnessed his chariot. Pharaoh commanded that his
horses be harnessed to his personal chariot. And he took his
people, his soldiers, with him.
7 He took six hundred select chariots, the best he had. These
were the elite forces of Egypt, whose size is comparable to that
of a modern armored division. And he took as well all the
chariots of Egypt; chariots played a dominant role in Egypt’s
military. And there were auxiliaries with all of them.D In addition to the driver, who held the reins, and the warrior, who
held a weapon, usually a bow, as seen in ancient Egyptian drawings, Pharaoh added an oﬃcer over each chariot.
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Canaan, the Israelites did not need to cross the Red Sea. From
the eastern bank of the Nile, their way was open toward the
Land of Israel, even if the Red Sea once extended further north
than it does today. Still, God instructed Moses to turn from
their route and camp by the sea.

Sa
Ko m
re ple
n
Pu pre
bl vie
is w
he
rs
Je

3 Pharaoh will then say of the children of Israel: They are
astray in the land. They have lost their way, and are doubling
back. The wilderness has closed in on them, allowing them to
travel no further.
4 I will harden Pharaoh’s heart. After the plagues, the ruin, and
the destruction inflicted upon Egypt, Pharaoh’s heart will be
hardened one last time, and he will pursue them; and I will
be exalted through Pharaoh, and through his entire army,
and the Egyptians will know that I am the Lord, for something will occur now more miraculous than the plagues of
Egypt. And they, the Israelites, did so.
5 Meanwhile, it was told to the king of Egypt that the people
had fled.D The three days originally agreed upon (see �:��–��)
had passed, and the Israelites did not seem bound for any particular destination. The heart of Pharaoh and his servants
was transformed with regard to the people, and they said:
What is this that we have done, that we have sent Israel
from our servitude? This nation of slaves filled an important

ru

Possible locations of Sukot, Migdol, and Baal Tzefon

Mural of Egyptian warriors on chariots laying siege, found in Rameses II’s
temple in Thebes, thirteenth century BCE

8 The Lord hardened the heart of Pharaoh, king of Egypt,
and he pursued the children of Israel; the children of Israel
went out with a high hand, not as escapees.
9 Egypt pursued them; all the horses and chariots of Pharaoh
Second and his horsemen and his army caught up with them enaliya camped by the sea, by Pi HaHirot, before Baal Tzefon.
10 Pharaoh approached the Israelite encampment; the children of Israel lifted their eyes and behold, the forces of the

DISCUSSION
deity associated only with Israel, and despite
the plagues, they retained their pagan beliefs.
The encampment of the Israelites before Baal
Tzefon was likely to suggest to Pharaoh that the
Israelites worshipped a god of desolation and
ruin, and that this cruel, capricious god might
perhaps abandon them in favor of the Egyptians
(see Mekhilta).
1: | It was told to the king of Egypt that
the people had fled: Pharaoh almost certainly

sent men to accompany the Israelites, either officially or as undercover spies, in order to gather
information about their activities. He therefore
learned that the people did not go out like
slaves on a temporary break from labor, but as
victorious free men (see Mekhilta).
1: | And there were auxiliaries with all of
them: The ancient Egyptians harnessed their
horses by the neck, as they had not yet developed methods of harnessing the horse’s body,

which would have allowed them to fully benefit
from the horse’s strength. The addition of an
auxiliary to the chariot would slow it considerably, and was not necessarily appropriate for a
military maneuver. Still, the additional soldier
would make the chariot appear more imposing.
This suggests that Pharaoh did not intend to
engage the Israelites in open battle. Rather, he
wished to frighten the Israelites into returning,
and in this regard he nearly succeeded.
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