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Parashat

Aharei Mot
The High Priest's Entrance to the
Holy of Holies

The previous sections dealt with the sanctity of the children of Israel as expressed in the laws
of forbidden foods and the laws of ritual purity and impurity. The following passage returns to
the laws that apply specifically to priests.

Not only are the ritually impure mandated to keep their distance from the Sanctuary, but even
the ritually pure are prohibited from entering the Sanctum as they please. Furthermore, even
Aaron the High Priest is not permitted to enter the Holy of Holies except to perform a particular ritual on a specific date. He is not allowed to enter
empty-handed; rather, his entrance has to be accompanied by the burning of incense and the sprinkling of the blood of sin oﬀerings to atone for any
ritual impurity or sin on behalf of the entire nation. In other words, if any individual, priest or non-priest alike, would approach the sanctified areas
or touch consecrated items while in a state of ritual impurity, they would achieve atonement once a year, through the High Priest’s entrance into the
innermost sanctum on Yom Kippur.

LEVITICUS 16:134

On this day, in addition to receiving atonement for transgressions related to ritual impurity, the nation would also receive absolution for all other sins
accumulated over the course of the year. The transgressions would be banished, as it were, to an otherworldly realm.
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1 The Lord spoke to Moses after the death of the two sons
of Aaron, when they approached before the Lord and they
died. There are diﬀerent allusions in the Torah as to the reason
why Aaron’s sons died.1 The explanation suggested here is that
Aaron’s sons came too close to God’s Presence without receiving His permission.2
2 The Lord said to Moses: Speak to Aaron, your brother,
that he shall not come at all times into the Sanctum that is
within, behind, the curtain, before the cover that is upon
the ark, and he shall not die, for it is in the cloud that I will
always be seen upon the cover, that is, the Divine Presence
is found on the cover.3 This command alludes to the deaths
of Aaron’s sons Nadav and Avihu, who died because they had
approached the Sanctuary in an unfit manner. Although Aaron
was the High Priest, not even he was permitted to enter the inner sanctum whenever he pleased.
3 With this shall Aaron, or any High Priest of his descendants,
come into the Sanctum: with a young bull as a sin oﬀering
and a ram as a burnt oﬀering. The verse explains that the only
permissible way to enter the Holy of Holies is by bringing oﬀerings and following the procedures described in the verses that
follow. Even so, it is clear from the continuation of the passage
that the High Priest may not enter the Holy of Holies whenever
he wants, even to perform this procedure; rather, he can enter
only one day a year, on Yom Kippur.4 Some commentaries,
however, hold that Aaron was uniquely permitted to enter the
Holy of Holies on any day of the year by following the procedure described here.5
4 When entering the Holy of Holies, the High Priest is not to
wear his standard vestments, which were fashioned from skyblue and purple wool and gold threads and contained precious
gems. Rather, he shall don a sacred linen tunic, and linen
trousers shall be on his flesh, and he shall gird himself with
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a linen belt,D and he shall wear a linen mitre. These four simple garments were worn by common priests as well, and the
entire outfit was made from white linen. Most Sages maintain
that the only diﬀerence between the High Priest’s vestments
described in this verse and those of the common priest was in
the mitre, which diﬀered from the headdress worn by all other
priests. Although they are simple, they are sacred vestments;
and therefore he shall bathe his flesh in water, and only then
shall he don them.
The High Priest’s entry into the Holy of Holies is not a private
matter; he represents all the children of Israel. Consequently, it
is not suﬃcient for him to sacrifice the bull and ram mentioned
above, as these are personal oﬀerings. From the congregation
of the children of Israel he shall take two identical goats as a
sin oﬀering6 and one ram as a burnt oﬀering. These oﬀerings
are brought on behalf of all the children of Israel.
Aaron shall present the bull of the sin oﬀering that is for
him, which he purchased with his own private funds, and place
his hands on the bull and recite a confession,7 and thereby
atone for himself and for his household. The term “household” refers either to his private family or to the broader household of Aaron, all priests.8
After confessing his own transgressions and those of his family, the High Priest performs the rite of atonement on behalf
of the nation. He shall take the two goats that were set aside
for the people, and he shall set them before the Lord at the
entrance of the Tent of Meeting.
Aaron shall place lots on the two goats,D as the destiny of
each of these identical goats will be determined by the lots.
One lot shall contain the words for the Lord, or, according to
another interpretation, simply, Lord, and on the other lot shall
be written the phrase for Azazel.
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וַ יַ ד ֵּב֤ר יהו ה ֶאל־מ ׁ ֔ ֶֹשה ַ ֽא ֲח ֵ ֣רי ֔מוֹת ׁ שנֵ ֖י ּבנֵ ֣י ַ ֽא ֲה ֑רֹן ּב ק ר ָב ָ ֥תם ִלפ נֵ ֽי־יהו֖ ה וַ יָּ ֻ ֽמתוּ׃
לה ּ֔ק ֶֹד ׁש ִמ ֵּב֖ית
לﬠתֶ א ַ
ליָבֹא ב כ ֵ
יך וַ א ֤
לא ֲה ֣רֹן ָא ִ֒ח ֒ ָ
ֹאמר יהו֜ ה ֶאלמ ׁ ֗ ֶֹשה דַּ ֵּב ֮ר ֶא ַ ֽ
וַ יּ֨ ֶ
ל־ה ַּכ ּ ֽפ ֶֹרת׃
ל־ה ָֽארֹ ן ו֣ ל ֹא יָ ֔מוּת ִ֚ ּכי ֶּב ָֽﬠ ֔ ָנן ֵ ֽא ָר ֶא֖ה ַﬠ ַ
ל־פ ֨ ֵני ַה ַּכ ּ ֜פ ֶֹרת ֲא ׁ ֶש֤ר ַﬠ ָ
ַל ּ ָפ ֑ר ֶֹכת ֶא ּ 
ת־בד ֜ק ֶֹד ׁש
ן־ב ָ ֛קר ל ַח ּ ָט֖את ו֥ ַ איִל לע ָֹלֽה׃ ּכ ֽתֹנֶ ַּ֨
ל־ה ּ֑ק ֶֹד ׁש ּבפַ ֧ר ֶּב ָּ
ּבז֛ ֹאת ֥יָבֹא ַ ֽא ֲה ֖רֹן ֶא ַ
י־ק ֶֹד ׁש
ל־ב ָ ׂשרוֹ֒ ו ּב ַא בנֵ ֥ט ַּב ד יַח ֔ ּגֹר ו ּב ִמצ נֶ ֥פֶ ת ַּב֖ד יִ צ נ֑ ֹף ִּבגֵ ד ֣
יִהי֣ ּו ַﬠ ּ
י־ב ֮ד 
נס ַ
יִל ָּ֗ב ׁש ו ִ ּֽמ כ ֵ
ֽי־ש ִﬠ ֵ ֥ירי ִﬠזִּ ֖ים
יִקח ׁ שנֵ ׂ 
ת־ב ָ ׂש ֖רוֹ ו ּל ֵב ׁ ָ ֽ
ֵ֔הם וָ ר ַ ֥חץ ַּב ַּ ֛מיִ ם ֶא ּ
שם׃ ו ֵּמ ֵ ֗את ֲﬠ ַדתּ בנֵ ֣י יִ ׂ ש ָר ֵ ֔אל ַ ּ ֛
רלוֹ וִ כ ּ ֶפ֥ר ַּב ֲֽﬠ ֖דוֹ
ת־פ֥ר ַה ַֽח ּ ָט֖את ֲא ׁ ֶש ֑
ל ַח ּ ָט֑את ו֥ ַ איִל ֶא ָח֖ד לע ָֹלֽה׃ וִ ה ק ִ ֧ריב ַ ֽא ֲה ֛רֹן ֶא ּ ַ
מוֹﬠֽד׃
תשנֵ ֣י ַה ּ שׂ ִﬠ ִ ֑ירם וֶ ה ֱֽﬠ ִמ֤יד א ָֹת ם ִלפ נֵ ֣י יהו֔ ה ּ ֶפ ַ֖תח ֥א ֶֹהל ֵ
ו ּב ַﬠ֥ד ֵּב ֽיתוֹ׃ וָ ל ַ ֖קח ֶא ׁ 
גוֹרל ֶא ָח֖ד ַל ֲֽﬠזָ אזֵ ֽל׃
וֹרל ֶא ָח ד ַלֽיהו֔ ה ו֥ ָ 
ל־שנֵ ֥י ַה ּ שׂ ִﬠ ִ ֖ירם ֽ ּג ָֹר ֑לוֹת גּ ָ ֤
ו נָ ַת֧ן ַ ֽא ֲה ֛רֹן ַﬠ ׁ 
רש״י
א ׀ וַ ַיְד ֵּבר ה׳ ֶאל מ ׁ ֶֹשה ַא ֲח ֵרי מוֹת ׁ ְשנֵי ְּבנֵי ַא ֲהרֹן וְ גוֹ׳ַ .מה
מוֹשוֹ ָמ ׁ ָשל,
וֹמר? ָהיָה ַר ִ ּבי ֶלְ ָעזָר ֶ ּבן ֲע ַז ְריָה ׁ ְ
ּ ַ ְמוּד ַ
וֹן ו ְַא
רוֹפאַ ָ ,מר לוַֹ :ל ַּ 
לְ חוֹלֶ ֶ ׁ ש ִ ְּ כ ַנס ְֶ צוֹ ֵ
ֹאכֵ 
וֹן ו ְַאל
ּ ְִ ׁ ש ַּכב ְ ּב ַט ַחבּ ָ .בא ֵַ חר ו ְָא ַמר לוַֹ :ל ַּ 
ֹאכל ֵ
ּ ְִ ׁ ש ַּכב ְ ּב ַט ַחבֶ ׁ ,ש ֹּ א ּ ָמוּת ְּכ ֶד ֶרךְ ׁ ֶש ּ ֵמת ּ ְפוִֹי; זֶה ֵז ְרזוֹ
"ֲ ח ֵרי מוֹת ׁ ְשֵי ְ ּבֵי ֲַ הרֹן":
שוֹן ,לְ ָכךְ ֱֶ א ַמרַ :
ֵ
יוֹתר ִמן ָה ִר ׁ
ֹאמר ה׳ ֶאל מ ׁ ֶֹשה דַּ ֵּבר ֶאל ַא ֲהרֹן ָא ִחיךָ וְ ַאל יָ בֹא.
ב ׀ וַ יּ ֶ
ׁ ֶש ּל ֹא יָ מוּת ְּכ ֶד ֶרךְ ׁ ֶש ּ ֵמתוּ ָ ּבָיו :וְ ל ֹא יָמוּתֶ ׁ .ש ִאם ָ ּבא ,הוּא
ֵמִּ :כי ֶּב ָﬠנָ ן ֵא ָר ֶאהִּ .כי ּ ִָ מיד ֲִי ְִ ר ֶה ׁ ָשם ִעם ַע ּמוּד
ֲע ִָי .וּלְ ִפי ׁ ֶש ּג ִּלוּי ׁ ְש ִכיִָ תי ׁ ָשם ,יִ זָּ ֵהר ׁ ֶש ּל ֹא יַ ְר ּגִיל  ָבֹא,
וּמ ְד ָר ׁשוַֹ ,ל יָ בֹא ִּכי ִם ַ ּב ֲע ַן ַה ְּקט ֶֹר
זֶהוּ ּ ְפ ׁשוּטוִֹ .
ְ ּביוֹם ַה ִּכ ּפ ִוּרים:

ִימ ְט ִריָּ ֶ ׁ ש ּלוֹ ְַ ר ַ ּבע ֵמאוֹת ו ֶָﬠ ֶ ׂשרֶ ,ר ֶמז לְ ַביִ 
ג ׀ ְּבזֹאתּ .ג ַ
שוֹןְּ :בזֹאת יָ בֹא ַא ֲהרֹן וְ גוֹ׳ .ו ְַאף זוֹ ֹ א ְ ּב ָכל ֵעִּ ,כי
ִר ׁ
ִאם ְ ּביוֹם ַה ִּכ ּפ ִוּריםְּ ,כמוֹ ׁ ֶש ּ ְמפ ָֹר ׁש ְ ּבסוֹף ַה ּ ָפ ָר ׁ ָשהּ ַ :
"בח ֶֹד ׁש
יעי ֶ ּב ָﬠשׂ וֹר  ַח ֶֹד ׁש" )ללן פסוק כט(:
ַה ּׁ ְש ִב ִ
ד ׀ ְּכתֹנֶ ת ַּבד וְ גוֹ׳ַ .מ ּגִיד ׁ ֶש ֵאינוֹ ְמ ׁ ַש ּ ֵמ ׁש לִ ְפִים ִ ּב ׁ ְשמוָֹ
ְ ּב ִגָדים ׁ ֶשהוּא ְמ ׁ ַש ּ ֵמ ׁש ָ ּב ֶהן ַ ּבחוּץֶ ׁ ,שיֵּ ׁש ָ ּב ֶהן ז ָָהבִ ְ ,פי ׁ ֶש ֵאין
ָק ֵטגוֹר ֲַ ﬠ ֶ ׂשה ָס ֵגוֹרּ ֶ ,לָא ְ ּב ַא ְר ָ ּב ָעְּ ככ ֵֹן ֶה ְדיוֹטְ ,ו ֻכ ּ ָלן
ׁ ֶשל בּ וּץ :ק ֶֹד ׁש ְיִל ָּב ׁשֶ ׁ .שיִּ ְהיוּ ִמ ּׁ ֶשל ֶה ְק ֵ ּד ׁש :יִ צְ נֹףְּ .כ ְַ רגּוּמוֹ
ֹשוְֹּ ,כמוֹ" :ו ּ ַַַּ ח ִ ּבגְדוֹ" )ברשי
'יַ ֵחיּ ְ ב ֵר ׁ ֵיש ּיה' ,יַ ִּ יח ְ ּבר ׁ
ט ,טז(' ,ו ֲַא ֵח ְֵ ּ ת ּיה' :וְ ָר ַחץ ַּב ַּמיִ ם .וֹתוֹ ַהיּוֹם ָטעוּן ְט ִבילָ 
בוֹדְ ּ פִים
יפוֹתיו ,ו ְָח ֵמ ׁש ּ ְפ ָע ִמים ָהיָה ַמ ְחלִ יף ֵמ ֲע ַ
ְ ּב ָכל ֲחלִ ָ
וּמ ׁ ַש ִּ ֶמ ִ ּב ֵגְדי ז ָָהב ִ ְב ֵגְדי
וּמחוּץ ְ ִפִיםְ ,
בוֹד חוּץ ִ
לַ ֲע ַ

יפָ טעוּן ְט ִבילָ 
וּמ ִ ּב ֵגְדי לָ ָבן לְ ִב ֵגְדי ז ָָהבְ ,וּב ָכל ֲחָ ִ
לָ ָבן ִ
ׁ ְוּשֵי ִקדּ ׁ ֵוּשי יָ ַדיִ ם ְו ַרגְ ַיִ ם ִמן ַה ִּכיּוֹר:
ו ׀ ֶאת ּ ַפר ַה ַח ּ ָטאת ֲא ׁ ֶשר לוָֹ .ה ָאמוּר לְ ַמ ְעלָ ) פסוק ג(,
וְלִ ּ ֶמ ְדךָ ָּכאן ׁ ֶש ּ ִמ ּׁ ֶש ּלוֹ הוּא ָ ּבא ְול ֹא ִמ ּׁ ֶשל ִצבּ וּר :וְ ִכ ּ ֶפר ַּב ֲﬠדוֹ
ֹנוֹתיו ַו ֲעוֹנוֹת ֵ ּביוֹ:
ו ְּב ַﬠד ֵּביתוִֹ .מ ְו ֶ ַּדה ָע ָיו ֲעו ָ
ח ׀ וְ נָ ַתן ַא ֲהרֹן ַﬠל ׁ ְשנֵי ַה ּ ְ ׂש ִﬠ ִירם ּג ָֹרלוֹתַ .מ ֲע ִמיד ֶָ חד
גּוֹרל
ְנוֹטָ 
ְנוֹן ׁ ְש ּ ֵתי יָ ָדיו ַ ּב ַּקלְ ּ ֵפי ,ו ֵ
לְ יָ ִמין ו ְֶא ָחד לִ ְ ׂשמֹאל ,ו ֵ
ְנוֹן ֲעלֵ ֶיהםֶ ,ת ׁ ֶש ָּכתוּב בּ וֹ לַ ּׁ ֵשם
ַ ּביָּ ִמין ו ֲַח ֵברוֹ ַ ּב ְּ ׂשמֹאל ו ֵ
הוּא לַ ּׁ ֵשם ,ו ְֶאת ׁ ֶש ָּכתוּב בּ וֹ לַ ֲעזָא ֵזל ִמ ׁ ְש ּ ֵַ ּ ל ח לַ ֲעזָא ֵזל:
"ֶ רץ
בוֹהֶ ׁ ,ש ֱֶּ א ַמרֶ :
ֲﬠזָ אזֵ ל .הוּא ַהר ַעז ְו ָק ׁ ֶשה ,צוּק ָ ּג ּ
וּכ:
ְ ּגז ֵָרה" )ללן פסוק כב(ֲ ,ח ָ

DISCUSSION
then simultaneously remove both lots, one in
each hand. He would place the lot that he had
removed with his right hand upon the goat to
his right and the lot in his left hand upon the
;goat to his left (see Yoma 39a, and Rashi ad loc.
Jerusalem Talmud, Yoma 4:1).

16:8 | Aaron shall place lots on the two
goats: According to the personal testimony of
various Sages as to what actually took place in
the Temple, these two lots were initially fashioned from wood and later from gold. They were
placed in a wooden box specially constructed
for this purpose. The High Priest would mix
the lots, insert both hands into the box, and

16:4 | And he shall gird himself with a linen
belt: There is an opinion among the tanna’im
and amora’im that the belt worn by common
priests was made of linen interwoven with colorful wool (Yoma 12a). If so, the belt worn by the
High Priest on Yom Kippur, which was fashioned
solely from white linen, was, in fact, simpler than
the belt worn by all other priests.
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9 Aaron shall present the goat on which fell the lot for the
Lord and render it a sin oﬀering by consecrating it for this
purpose.9 Alternatively, the verse means that the lot itself renders the goat a sin oﬀering.10
10 The second goat, on which fell the lot for Azazel, shall be set
alive before the Lord, to atone with it by placing his hands
upon it and reciting a confession, and afterward, to dispatch it
to Azazel to the wilderness.D
11 Once the High Priest has designated the goats on behalf of the
nation, he returns to his own sin oﬀering: Aaron shall present
the bull of the sin oﬀering that is for him, and he shall atone
for himself and for his household by placing his hands on the
bull and confessing his own sins and those of all the priests;11
and he shall slaughter the bull of the sin oﬀering that is for
him.
12 After the High Priest has confessed, slaughtered the bull as a
sin oﬀering, and received its blood in a vessel, but before he
sprinkles its blood in the Holy of Holies, he must leave the sin
oﬀering aside. He shall take a fire-pan, a small shovel used for
scooping and transporting embers, full of smoldering coals12
taken from upon the outer altar, from before the Lord, and
his hands full of finely ground fragrant incense, as much
incense as he can hold in his two hands cupped together, and
bring it in a vessel within the curtain, to the Holy of Holies.
13 He shall place the incense on the fire, on the smoldering
coals in the fire-pan, before the Lord,D and the cloud of the
incense shall obscure the cover that is upon the testimony,
and he shall not die. While the incense itself is considered an
oﬀering, the cloud it produces also serves as a screen to protect
the High Priest from death, as though concealing the revelation
of God. Aaron’s sons died upon entering the Holy of Holies,
because one may not enter and look upon the inner sanctum
as he pleases. Even their father, Aaron the High Priest, was not
permitted to be exposed to God’s Presence.13 Moses, however,
according to some opinions, was permitted to enter the Holy of
Holies unprotected and speak with God there at any time.14

14 After the Holy of Holies is filled with smoke, the High Priest
returns to the bull that has been slaughtered as a sin oﬀering
(verse ). He shall take the vessel that contains the blood
of the bull he had slaughtered previously, enter the Holy of
Holies, and sprinkle it with his finger upon the cover toward
the east, toward the eastern side of the cover; and after that,
before the cover he shall sprinkle from the blood with his
finger seven times. The Sages describe this procedure as sprinkling once upward and seven times downward.15
15 After sprinkling the blood of his bull, the High Priest does the
same with the oﬀering that is brought on behalf of the nation
(see also : ). He shall go to the Tabernacle courtyard and
slaughter the goat of the sin oﬀering that is for the people,
and he shall bring its blood in a vessel17 within the curtain,
to the Holy of Holies, and he shall do with its blood as he did
with the blood of the bull, and sprinkle it upon the cover
and before the cover.
16 By entering the Holy of Holies and sprinkling the blood of
the oﬀerings there, he shall atone for the Sanctum from the
impurity of the children of Israel, which marred its sanctity,
and from their transgressions, for the general impurity of all
their sins;18 and so shall he do for the Tent of Meeting that
dwells with them in the midst of their impurity, by sprinkling the blood of the oﬀerings again in the same manner.19
17 The Torah adds a general comment: No other man, including
priests, who are usually permitted to enter the Tabernacle,20
shall be in the Tent of Meeting from the time of his entry
to atone by performing the rites of the incense and the sprinkling of the blood in the Sanctum until his emergence,21 and
he, the High Priest, shall thereby atone for himself, for his
household, and for the entire assembly of Israel.
18 This completes the Yom Kippur service in the Holy of
Second Holies, but there are other rites that the High Priest must
aliya perform in the Sanctuary with the sin oﬀerings. He shall
go out of the Holy of Holies to the altar that is before
the Lord, the golden, inner altar, and he shall atone for
it, purify it of the people’s sins, in the following manner:

DISCUSSION
16:10 | To dispatch it to Azazel to the wilderness: The Sages and commentaries discuss the
meaning of the term Azazel, as they analyze in
depth the significance of this mysterious rite
(see Ramban, verse 8; Rambam, Guide of the
Perplexed 3:46). Apparently, Azazel is a term for
evil or the forces of impurity, which are also
known as sitra aĥara, “the other side,” that which

is dark, desolate, and fierce. These forces are
symbolized by the uninhabitable wilderness.
The goat is not slaughtered and is not classified
as an oﬀering; rather, it is sent to Azazel, which,
whether it is a place name or a state of being, is
in the wilderness.

16:13 | He shall place the incense on the fire
before the Lord: The Sages emphasize that, as
indicated by the order of the verses, the High
Priest must place the incense on the coals only
after entering the Holy of Holies, despite the fact
that he enters a rather dark room. They fiercely
rejected the opposing interpretation of heretics,
who claimed that the incense was placed on the
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וֹרל ַלֽיהו֑ ה וָ ﬠ ָ ׂש֖ה ּו ַח ּ ָ ֽטאת׃
תה ּ ָשׂ ִ֔ﬠיר ֲא ׁ ֨ ֶשר ָﬠ ָל֥ה ָﬠ ָל֛יו ַהגּ ָ ֖
וִ ה ק ִ ֤ריב ַ ֽא ֲהרֹ ן ֶא ַ
ד־חי ִלפ נֵ ֥י יהו֖ ה ל ַכ ּ ֵפ֣ר ָﬠ ָל֑יו ל ׁ ַש ַּל֥ח
אזל י ﬠ ַמ ַ ֛
וַ ה ּ ָשׂ ִ֗ﬠיר ֲא ׁ ֶש ר ָﬠ ֨ ָלה ָﬠ ָל֤יו ַהגּ ָוֹרלַ ל ֲֽﬠזָ ֵ֔
ר־לוֹ וִ כ ּ ֶפ֥ר ַּב ֲֽﬠ ֖דוֹ
ת־פ ֤ר ַה ַֽח ּ ָטאתֲ א ׁ ֶש ֔
א ֹ֛תוֹ ַל ֲֽﬠזָ אזֵ ֖ל ַה ִּמ ד ָּב ָֽרה׃ וִ ה ק ִ ֨ריב ַ ֽא ֲה ֜רֹן ֶא ּ ַ
י־א ׁש
ֹא־ה ַּמ ח ָּ֠תה ַ ּג ֲֽח ֵל ֵ ֞
ר־לוֹ׃ וָ ל ַ ֣קח מ ֽל ַ 
ת־פ֥ר ַה ַֽח ּ ָט֖את ֲא ׁ ֶש ֽ
ו ּב ַﬠ֣ד ֵּב ֑יתוֹ וָ ׁ ש ַ ֛חט ֶא ּ ַ
ֵמ ַﬠ֤ל ַה ִּמזֵּ֙ ב  ח ִמ ִּלפ נֵ ֣י יהו֔ ה ו ּמ ֣ל ֹא חפָ ֔ ניו ק ֥ט ֶֹרת ַס ִּ ֖מים דַּ ָ ּ ֑קה וֵ ה ִ ֖ביא ִמ ֵּב֥ית ַל ּ ָפ ֽר ֶֹכת׃
שר
ת־ה ַּכ ּ ֛פ ֶֹרת ֲא ׁ ֶ ֥
ל־ה ֵ ֖א ׁש ִלפ נֵ ֣י יהו֑ ה וִ כ ָּס֣ה ׀ ֲﬠ ַנ֣ן ַה ּק ֗ט ֶֹרת ֶא ַ
ת־ה ּק ֛ט ֶֹרת ַﬠ ָ
ו נָ ַת֧ן ֶ ֽא ַ
ל־פנֵ ֥י ַה ַּכ ּ ֖פ ֶֹרת ֵ ֑ק ד ָמה
ל־ה ֵֽﬠ ֖דוּת ו֥ ל ֹא יָ ֽמוּת׃ וַ ָ ק ח ִמדַּ ֣ ם ַה ּ ֔ ָפר וִ הזָּ ֧ה ב ֶאצָּ ב ֛ﬠוֹ ַﬠ ּ 
ַﬠ ָ
ת־ש ִﬠ֤יר ַה ַֽח ּ ָטאת
ןהדָּ ֖ ם ּב ֶאצָּ ב ֽﬠוֹ׃ וָ ׁ ש ַ֞חט ֶא ׂ 
עפ ָﬠ ִ ֛מים ִמ ַ
וִ לפ נֵ ֣י ַה ַּכ ּ ֗פ ֶֹרת יַ זֶּ ֧ה ׁ ֶש ַֽב ּ 
למ ֵּב֖ית ַל ּ ָפ ֑ר ֶֹכת וָ ﬠ ָ ׂש֣ה ֶאת־דָּ ֗מוֹ ַּכ ֲֽא ׁ ֶש֤ר ָﬠ ָ ׂש ה ל ַ ֣דם
ֲא ׁ ֶש֣ר ָל ָ֔ﬠם וֵ ה ִבי א ֶאתדָּ ֔מוֹ ֶא ִ
לה ּ֗ק ֶֹד ׁש ִמ ּ ֻט מאֹתּ בנֵ ֣י יִ ׂ ש ָר ֵ ֔אל
ל־ה ַּכ ּ ֖פ ֶֹרת וִ לפ נֵ ֥י ַה ַּכ ּ ֽפ ֶֹרת׃ וִ כ ּ ֶפ֣ר ַﬠ ַ
ַה ּ ֔ ָפר וִ הזָּ ֥ה א ֹ֛תוֹ ַﬠ ַ
וֹך ֻט מא ָ ֹֽתם׃
מוֹﬠד ַה ׁ ּש ֵֹכ֣ן ִא ָּ֔תם ּב ֖ת 
ֹאתם וֵ כ֤ן יַ ֲֽﬠ ֶ ׂש ה ל ֣א ֶֹהֵ֔ 
לח ּט ָ ֑
יה֖ם ל כ ַ
ו ִּמ ּ ִפ ׁ ש ֵﬠ ֶ
אתוֹ וִ כ ּ ֶפ ֤ר ַּב ֲֽﬠד וֹ
מוֹﬠד ּבב ֹ֛אוֹ ל ַכ ּ ֵפ֥ר ַּב ּ֖ק ֶֹד ׁש ַﬠד־צֵ ֑
ֹאי ֽהיֶ ֣ה ׀ ּב ֣א ֶֹהל ֵ֗
לא ָ ֞דם ל ִ
ו כ ָ
שר ִלפ נֵ ֽי־יהו֖ ה וִ כ ּ ֶפ֣ר ָﬠ ָל֑יו שני
זב ח ֲא ׁ ֶ ֥
ל־ה ִּמ ֵ ּ ֛
ל־ק ַה֥ל יִ ׂ ש ָר ֵאֽל׃ ו יָ ֗ ָצא ֶא ַ
ו ּב ַﬠ֣ד ֵּב ֔יתוֹ ו ּב ַﬠ֖ד ּכ 
רש״י
קוֹר לוֹ ׁ ֵשם
גּוֹרל ָעלָ יו ֵ
ט ׀ וְ ָﬠ ָ ׂשה ּו ַח ּ ָטאתְּ .כ ׁ ֶש ּ ַמ ִּ יח ַה ָ
ְאוֹמר :׳לַ ׳ ַח ָּטאת׳:
ו ֵ
י ׀ יָ ֳﬠ ַמד ַחיְּ .כמוֹ 'יֻ ֲע ַמד ַחי'ַ ,על יְ ֵדי ֲֵ ח ִרים ,ו ְְַ רגּוּמוֹ:
לוֹמר? לְ ִפי ׁ ֶש ֱֶּ א ַמר" :לְ ׁ ַש ּ ַלח
״יִ ּ ַָ קם ִּכד ַחי״ַ .מה ּ ַלְ מוּד ַ
יה ִם לְ ַחיִּ ים,
יוֹד ע ׁ ִש ּוּחוֹ ִם לְ ִמ ָ
אֹתוֹ לַ ֲעזָאזֵל" ,ו ְֵאיִי ֵ
לְ ָכךְ ֱֶ א ַמר" :יָ ֳע ַמד ַחי"ֲ ,ע ִמ ָידוֹ ַחי ַעד ׁ ֶשיִּ ׁ ְש ּ ַַ ּ לחִ ,מ ָּכאן
יהַ ְ :כ ּ ֵפר ָﬠ ָליוֶ ׁ .שיִּ ְַ ו ֶ ּדה ָעלָ יוְּ ,כ ִד ְכ ִתיב:
ׁ ֶש ּׁ ִש ּלוּחוֹ לְ ִמ ָ
"ו ְִה ְו ָ ַּדה ָעלָ יו״ וְגוֹ׳ )ללן פסוק כא(:
יא ׀ וְ ִכ ּ ֶפר ַּב ֲﬠדוֹ וְ גוֹ׳ .וִדּ וּי ׁ ֵשִיָ ,עלָ יו ְו ַעל ֶָ חיו ַה ּכ ֲִֹים,
ׁ ֶש ֵהם ֻּכ ּ ָלם ְקרוּיִ ים ֵ ּ'ביוֹ'ֶ ׁ ,ש ֱֶּ א ַמרּ ֵ :
״ביֲ ַ הרֹן ָ ּב ְרכוּ ֶת
ה׳״ וְגוֹ׳ )הלים קל ,יט(ִ ,מ ָּכאן ׁ ֶש ַה ּכ ֲִֹים ִמ ְַּ כ ּ ְפ ִרים בּ וֹ.
ְו ָכל ַּכ ּ ָפ ָר ָן ֵיּ ֶ ָּ לָא ַעל ֻט ְמ ַאת ִמ ְק ָ ּד ׁש ְו ָק ָד ׁ ָשיוְּ ,כמוֹ
ׁ ֶש ֱֶּ א ַמרְ " :ו ִכ ּ ֶפר ַעל ַה ּק ֶֹד ׁש ִמ ֻּט ְמאֹת״ וְגוֹ׳ )ללן פסוק טז(:

יב ׀ ֵמ ַﬠל ַה ִּמ ֵּזְב חַ .ה ִחיוֹןִ :מ ִּלפְ נֵי ה׳ִ .מ ַ ּצד ׁ ֶש ּ ִל ְפֵי ַה ּ ֶפ ַתח,
לוֹמר ַ ּ
"ד ָּקה"? ו ֲַהל ֹא
וְהוּא ַצד ַמ ֲע ָר ִבי :דַּ ָ ּקהַ .מה ּ ַלְ מוּד ַ
ָּכל ַה ְּקט ֶֹרּ ַ ד ָּקה ִהיֶ ׁ ,ש ֱֶּ א ַמר" :ו ׁ ְָש ַח ְק ּ ָת ִמ ּ ֶמ ָּ ָה ֵדק"
)שמות ל ,לו(! ֶּ לָא ׁ ֶש ּ ְֵ הא ַ ּד ָּקה ִמן ַה ַ ּד ָּקהֶ ׁ ,ש ְ ּב ֶע ֶרב יוֹם
ִיר ּה לַ ּ ַמ ְכ ּ ֶֶ ׁ ש:
ַה ִּכ ּפ ִוּרים ָהיָה ַמ ְחז ָ
יג ׀ ַﬠל ָה ֵא ׁשֶ ׁ .ש ְ ּבתוֹךְ ַה ּ ַמ ְח ּ ָה :וְ ל ֹא יָמוּתָ .הא ִם ל ֹא
יה:
ֲﬠ ָ ׂש ָא ּה ְּכ ְִ קַ ָּ חיָּ ב ִמ ָ

טז ׀ ִמ ּ ֻט ְמאֹת ְּבנֵי יִ ְ ׂש ָר ֵאלַ .על ַה ִ ְּ כ ָנ ִסין לַ ּ ִמ ְק ָ ּד ׁש ְ ּב ֻט ְמ ָאה
ֹאם" ,ו ְַח ָּטאת
נוֹדע לָ ֶם ַ ּב ּסוֹףֶ ׁ ,ש ֱֶּ א ַמרָ ְ" :כל ַח ּט ָ
ְול ֹא ַ
יהםַ .ף ַה ִ ְּ כ ָנ ִסין ֵמזִיד ְ ּב ֻט ְמ ָאה :וְ ֵכן
ִהיׁ שוֹגֵ ג :ו ִּמ ּ ִפ ׁ ְש ֵﬠ ֶ
ֵיהם ִ ּב ְפִים ַַ ח
מוֹﬠדְּ .כ ׁ ֵשם ׁ ֶש ִהזָּ ה ִמ ּׁ ְשֶ 
יַ ֲﬠ ֶ ׂשה ְא ֶֹהֵ 
ַ ְמ ְעלָ  ו ׁ ְֶש ַבע ַ ְמ ָּטהָּ ,כךְ ַמזֶּ ה ַעל ַה ּ ָפר ֶֹכת ִמ ַ ּבחוּץ
תוֹך
ֵיהם ַַ ח לְ ַמ ְעלָ  ו ׁ ְֶש ַבע לְ ַמ ָּטהַ :ה ּׁש ֵֹכן ִא ָּתם ְּב ְ
ִמ ּׁ ְשֶ 
ֵיהם:
ֻט ְמא ָֹתםַ .ף ַעל ּ ִפי ׁ ֶש ֵהם ְט ֵמ ִאיםְ ׁ ,ש ִכיּ ֵ ָביֶ 

טו ׀ ֲא ׁ ֶשר ָל ָﬠםַ .מה ּׁ ֶש ַה ּ ָפר ְמ ַכ ּ ֵפר ַעל ַה ּכ ֲִֹיםְ ,מ ַכ ּ ֵפר
יִש ָר ֵל ,וְהוּא ַה ָּ ׂש ִעיר ׁ ֶש ָעלָ ָ עלָ יו ַהגּ ָוֹרל
ַה ָּ ׂש ִעיר ַעל ְ ׂ
לַ ּׁ ֵשםַּ :כ ֲא ׁ ֶשר ָﬠ ָ ׂשה ְל ַדם ַה ּ ָפרַ ַ .חַ ְ מ ְעלָ  ו ׁ ְֶש ַבע לְ ַמ ָּטה:

יח ׀ ֶאל ַה ִּמ ֵּזְב ח ֲא ׁ ֶשר ִלפְ נֵי ה׳ .זֶה ִמז ַ ְּבח ַהזָּ ָהב ׁ ֶשהוּא לִ ְפֵי
לוֹמר "וְיָצָא"? ִ ְפי ׁ ֶש ִהזָּ ה ַה ַזָּאוֹת
וּמה ּ ַלְ מוּד ַ
יכלַ .
ה׳ ַ ּב ֵה ָ
ַעל ַה ּ ָפר ֶֹכת ְו ָע ַמד ִמן ַה ּ ִמז ֵ ְּב ח וְלִ ְפִים ו ְִהזָּ הְ ,וּב ַמ ּ ְתוֹת
ַה ּ ִמז ֵ ְּב ח ִהז ְִקיקוֹ לָ צֵאת ִמן ַה ּ ִמז ֵ ְּב ח ְו ַחוּץ וְיַ ְִ חיל ִמ ֶּק ֶרן
וּמה ִהיַּ כ ּ ָפ ָרוֹ? "וְלָ ַקח
ִמז ְָר ִחיְ צפוִֹי :וְ ִכ ּ ֶפר ָﬠ ָליוַ .
וּמ ַ ּדם ַה ָּ ׂש ִעיר" — ְמע ָֹר ִבין זֶה ְתוֹךְ זֶה:
ִמ ַ ּדם ַה ּ ָפר ִ

Holies, he would put it on the ground, between
the staves of the ark. Since there was no ark in
the Holy of Holies in the Second Temple, the
priest would place the fire-pan on the ground,
on the spot that would have been between the

coals before the High Priest entered the Holy of
Holies (Sifra; Yoma 53a).
The verses do not clearly state where the
High Priest should place the fire-pan. In the First
Temple period, when the ark was in the Holy of

יד ׀ וְ ִהזָּ ה ְב ֶאצְ ָּבעוַֹ .הזָּ ָאה ַַ חּ ַ ב ּ ַמ ׁ ְש ָמע :וְ ִלפְ נֵי ַה ַּכ ּפ ֶֹרת
יַ זֶּ ה ׁ ֶש ַבעֲ .ה ֵרי ַַ ח לְ ַמ ְע  ָו ׁ ְֶש ַבע לְ ַמ ָּטה:

DISCUSSION
staves of the ark had it been present. According
to tradition, the High Priest would set it on a
rock known as the foundation rock, which was
slightly raised from the ground of the Holy of
Holies (Yoma 52b, 53b).
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He shall take from the blood of the bull of his own sin offering and from the blood of the goatD of the people’s sin
oﬀering and place it on the horns of the altar all around.
After placing the blood on the corners of the golden altar,
he, the High Priest, shall sprinkle from the blood on it, the
23
golden altar, with his finger seven times, and he shall purify
it and sanctify it from the impurity of the children of Israel.
Although this altar is generally used only for incense, the blood
of certain uncommon sin oﬀerings is sprinkled on it as well.22
He shall conclude atoningD for the Sanctum, by means of the
sacrificial rites he performs there, and for the Tent of Meeting,
24
and the altar, and he shall present the living goat, which is
ready to be sent to the wilderness.
Aaron shall lay both his hands on the head of the living
goat, and he shall confess over it all the iniquities of the
children of Israel, and all their transgressions, for all their
sins; and he shall place those transgressions and sins upon
the head of the goat, and he shall dispatch it in the hand of Third 25
a designated man23 to the wilderness.D Obviously, it is impos- aliya
sible for the High Priest to specify all the sins of the children (Second 26
aliya)
of Israel; instead, he refers generally to the sins committed by
the nation over the course of the year. The High Priest’s earlier
confessions are made in a similar manner.
The goat shall bear upon it all their iniquities to a precipitous land, mountainous, uneven terrain, such as a rocky

cliﬀ;24 and he shall dispatch the goat into the wilderness.
Alternatively, the verse can be understood as referring to a desolate land, bereft of all good qualities, and not necessarily to
precipitous terrain.25
After confessing and sending the goat into the wilderness,
Aaron shall come into the Tent of Meeting and remove
the linen vestments that he donned with his entry into
the Sanctum, and he shall leave them there. The Sages explain that these vestments may not be used again, but must be
buried.26
He shall bathe his flesh in water in a holy place, in a ritual
bath in the Temple compound, and don his vestments, the
eight vestments generally worn by the High Priest to perform
the Temple service, which are the four basic white garments
and four additional special garments.27 And he shall emerge
and perform his burnt oﬀering and the burnt oﬀering of
the people, and atone for himself and for the people.
The fat of the aforementioned sin oﬀering, the bull and goat,
he shall burn on the altar.D
Because the dispatching of the goat to Azazel involves some
degree of contact with impure forces, the one who dispatches
the goat to Azazel shall wash his garments and bathe his
flesh in water, and only afterward shall he come into the
camp.

DISCUSSION
16:18 | He shall take from the blood of the
bull and from the blood of the goat: The
Sages dispute whether the blood of each of
these oﬀerings must be separately placed on the
corners of the golden altar or whether the High
Priest should mix the blood of the two oﬀerings together and smear the mixture of blood
on the corners (see Yoma 57b–58a; Rambam,
Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 5:12).
All agree, however, that before the sprinkling
of the blood that is described in the next verse,
the blood of the two animals must be mixed
together, as that verse states: “He shall sprinkle from the blood on it with his finger seven
times.” This indicates that the blood must be
sprinkled only seven times rather than fourteen
(Jerusalem Talmud, Yoma 5:4; Tosafot, Yoma 58a).
16:20 | He shall conclude atoning: The Sages
learn from here that alacrity in the proper
performance of the commandments leads to
cleanliness (Jerusalem Talmud, Shabbat 1:3, and
Korban HaEda ad loc.). This idea is derived from
the fact that the High Priest does not pause to

rest between the stages of the Temple service,
despite the fact that he is fasting; rather, he
immediately continues the service by sending
away the goat, in order to cleanse the people of
sin without delay (Aleh Yona 306).
16:21 | And he shall dispatch it in the hand
of a designated man to the wilderness: The
Temple was located a significant distance from
the wilderness. The Mishna describes how the
goat was led through the wilderness, on foot,
over a distance of approximately 12 km, or 7 mi
(Yoma 6:4–5). At this point, the goat was not
simply released into the wilderness; rather, it
was pushed oﬀ a cliﬀ and became dismembered
as it rolled down the slope (Mishna, Yoma 6:6).
The Torah does not specify that the goat must
be killed, and therefore there was no problem if
it escaped from the designated man. However,
it usually died by falling from the cliﬀ onto the
rocks below.
The Sages state that the commandment has
been performed once the goat reaches the
wilderness (see Yoma 68b; Rashbam, verse 10).

By placing his hands on the oﬀering and confessing on behalf of the nation, the High Priest
symbolically places all the sins of the children of
Israel onto the animal. Releasing this goat into
the wilderness, the place that represents the
source of all sin (see commentary on verse 10)
symbolically returns the sins to their place of origin, where they are swallowed up and disappear
(see also Rambam, Guide of the Perplexed 3:46;
Ibn Ezra; Ramban).
16:25 | The fat of the sin oﬀering he shall
burn on the altar: The Yom Kippur service in
the Temple included stages that are not mentioned in this chapter. Regular services, such as
the preparation of the altar, the daily oﬀerings,
the burning of the incense, and the kindling of
the lamp were also performed on Yom Kippur. In
addition, there was the sacrifice of special festive
oﬀerings, the additional oﬀerings, as detailed in
Numbers (chap. 29). These services, like most
sacrificial services throughout the year, were
performed by the High Priest in his eight ornamental garments, which, woven with sky-blue,
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ל־ק רנ֥ וֹת ַה ִּמזּ ֵ ב ֖ח ָס ִ ֽביב :וִ ה ָ֨זּה ָﬠ ָל֧יו
וָ ל ַ ֞קח ִמדַּ ֤ ם ַה ּ ָפ ר ו ִּמדַּ ֣ ם ַה ּ ָ ׂש ִ֔ﬠיר ו נָ ַ ֛תן ַﬠ ַ
ן־הדָּ ֛ ם ּב ֶאצָּ ב ֖ﬠוֹ ׁ ֶש ַ֣בע ּ פ ָﬠ ִ ֑מים וֽ ִ ט ֲה ֣רוֹ וִ קדּ֔ ׁ שוֹ ִמ ּ ֻט מ ֖אֹת ּבנֵ ֥י יִ ׂ ש ָר ֵ ֽאל :וִ כ ָּל ה
ִמ ַ
ת־ה ּ ָ ׂש ִ ֥ﬠיר ֶה ָ ֽחי:
ת־ה ִּמזּ ֵ ב ֑ח וִ ה ק ִ ֖ריב ֶא ַ
מוֹﬠ֖ד וֶ א ַ
תא ֶֹהל ֵ
תה ּ֔ק ֶֹד ׁש וֶ א ֥
ִמ ַּכ ּ ֵפ֣ר ֶא ַ
ל־ﬠוֹנֹת
ת־כ ֲ
ֹאש ַה ּ ָ ׂש ִﬠ ֮יר ַה ַחי֒ וִ ה תוַ דָּ ֣ ה ָﬠ ָ֗ליו ֶא ּ
ל־ר ׁ
ת־ש ֵּ ֣תי יָ ָ ֗דו ַﬠ ֣
וָ ס ַ֨מ ך ַ ֽא ֲה ֜רֹן ֶא ׁ 
ֹאש ַה ּ ָ ׂש ִ֔ﬠיר
לר ׁ
ֹאתם ו נָ ַת֤ן א ָֹת ם ַﬠ ֣
ל־ח ּט ָ ֑
יה֖ם ל כ ַ
ל־פ ׁ ש ֵﬠ ֶ
ת־כ ּ ִ
ּבנֵ ֣י יִ ׂ ש ָר ֵ ֔אל וֶ א ּ
לא ֶרץ
ﬠוֽ ֹנ ָ ֹ֖תם ֶא ֶ ֣
ת־כ ֲ
נָשא ַה ּ ָ ׂש ִ ֥ﬠיר ָﬠ ָל֛יו ֶא ּ
דא ׁיש ִﬠ ִּ ֖תי ַה ִּמ ד ָּב ָֽרה :וׂ ָ ֨ 
וִ ׁ ש ַּ֛ח ּביַ ִ ֥
מוֹﬠד וּפָ ׁ ַש ט ֶאת
לא ֶֹהל ֵ֔
תה ּ ָ ׂש ִ ֖ﬠיר ַּב ִּמ ד ָּבֽר :ו ָּב֤א ַ ֽא ֲהרֹ ן ֶא ֣
ּ גזֵ ָ ֑רה וִ ׁ ש ַּל֥ח ֶא ַ
ת־ב ָ ׂש ֤רוֹ ַב ַּ֙מיִ ם
שם :וָ ר ַ֨חץ ֶא ּ
ִיח֖ם ׁ ָ ֽ
ל־ה ּ֑ק ֶֹד ׁש וִ ה ּנ ָ
שר ָל ַב ׁ֖ש ּבב ֹ֣אוֹ ֶא ַ
ִּבג֣ ֵ די ַה ָּ֔בד ֲא ׁ ֶ ֥
ת־ﬠ ָֹלת וֹ וֶ את־ע ַֹל֣ת ָה ָ֔ﬠם וִ כ ּ ֶפ֥ר
ת־בגָ ָ ֑דיו ו יָ ֗ ָצא וָ ﬠ ָ ׂש֤ה ֶא ֽ
ּב ָמ ֣קוֹם ָק ֔ד ׁוֹש וָ ל ַב ׁ֖ש ֶא ּ
ש ִﬠי ר שלישי
ת־ה ּ ָ ׂ
ַּב ֲֽﬠ ֖דוֹ ו ּב ַﬠ֥ד ָה ָﬠֽם :ו֛ ֵ את ֵ ֥ח ֶלב ַה ַֽח ּ ָט֖את יַ ק ִ ֥טיר ַה ִּמזֵּ ב ָֽחה :וַ ה ֽמ ׁ ַש ֵּ ֤ל ח ֶא ַ
 /שני /
ֽמ ֲחנֶ ֽה:
ל־ה ַּ ֽ
י־כ֖ן ֥יָבוֹא ֶא ַ
ת־ב ָ ׂש ֖רוֹ ַּב ָּמ֑יִ ם וֽ ַ א ֲח ֵר ֵ
אזל יַ כ ֵּב֣ס ּבגָ ָ ֔דיו וָ ר ַ ֥חץ ֶא ּ
ַל ֲֽﬠזָ ֵ֔
רש״י
יט ׀ וְ ִהזָּ ה ָﬠ ָליו ִמן ַהדָּ םַ ַ .חר ׁ ֶש ָ ַּ ן ַמ ּ ָתוֹת ְ ּב ֶא ְצ ָ ּבעוֹ ַע
נוֹתיוַ ,מזֶּ ה ׁ ֶש ַבע ַהזָּ אוֹת ַעּ ַ גגּוֹ :וְ ִט ֲהרוִֹ .מ ּ ַמה ּׁ ֶש ָע ַבר:
ַק ְר ָ
וְ ִקדְּ ׁשוֹ .לֶ ָע ִתיד לָ בֹא:
וּכן ָ ְכךְ ִמיּוֹם ְֶ תמוֹל:
כא ׀ ִא ׁיש ִﬠ ִּתיַ .ה ּמ ָ
מוֹﬠדְ ָ .מרוּ ַרבּ ֵוֹתינוּ ׁ ֶש ֵאין זֶה
כג ׀ ו ָּבא ַא ֲהרֹן ֶאל א ֶֹהל ֵ
ְמקוֹמוֹ ׁ ֶשִ מ ְק ָר זֶהְ ,וְָ תוּ ַט ַעם ִ ְד ְב ֵר ֶיהם ְ ּב ַמ ֶּס ֶכת
יוֹמא )דף לב ע״ (ו ְָא ְמרוָּּ ,כל ַה ּ ָפ ָר ׁ ָשה ֻּכ ּ ֶֶָ  ּ א ְמ ָרה ַעל
ָ
ַה ֵּס ֶדר חוּץ ִמ ִ ּב ָיה זוֶֹ ׁ ,ש ִהיַ ַ חר ֲﬠ ִ ׂשיַּ  עוֹלָ תוֹ ְועוֹ ַת
מוּרי ּ ַפר ו ָ ְׂש ִעיר ׁ ֶש ַ ֲּ ﬠ ִ ׂשים ַ ּבחוּץ ְ ּב ִב ֵגְדי
ָה ָעם ו ְַה ְק ָט ַרֵ ֵ 
לוֹב ׁש ִ ּב ֵגְדי ָ ָבןָ ,וּבא ֶל
וּפוֹש ָטן ְו ֵ
וּמ ַק ֵ ּד ׁש ׁ ְ
טוֹבל ְ
ז ָָהבְ ,ו ֵ
וֹציֶ ת ַה ַּכף ו ְֶאת ַה ּ ַמ ְח ּ ָה ׁ ֶש ִה ְק ִטיר
מוֹעד לְ ִ
א ֶֹהֵ 
ָ ּב ּה ַה ְּקט ֶֹרְ ִ פַי ְולִ ְפִים :וּפָ ׁ ַשט ֶאת ִּבגְ ֵדי ַה ָּבדַ ַ .חר
וֹב ׁש ִ ּב ֵגְדי ז ָָהב לְ ִָ מיד ׁ ֶשל ֵ ּבין ָה ַע ְר ַ ּביִ ם.
הוֹצ ָיםְ ,ו ֵ
ׁ ֶש ִ
בוֹד
ְוזֶהוּ ֵס ֶדר ָה ֲעבוֹדוִֹ ָ ּ :מיד ׁ ֶשַ ׁ ש ַחר ְ ּב ִב ֵגְדי ז ָָהבַ ,ו ֲע ַ

וּקט ֶֹרֶ ׁ של ַמ ְח ּ ָה ְ ּב ִב ֵגְדי לָ ָבן,
ִימיִּ ים ְ
ּ ַפר ו ָ ְׂש ִעיר ַה ּ ְפִ 
וּמ ְק ָצת ַה ּמ ָוּס ִפין ְ ּב ִב ֵגְדי ז ָָהב ,וְהוֹצ ַָאת
ו ְֵאילוֹ ו ְֵאיל ָה ָעם ִ
וּמ ְח ּ ָה ְ ּב ִב ֵגְדי לָ ָבןְ ׁ ,וּשיָ ֵרי ַה ּמ ָוּס ִפין ְו ִָ מיד ׁ ֶשל ֵ ּבין
ַּכף ַ
ִימי ְ ּב ִב ֵגְדי ז ָָהב.
יכל ׁ ֶש ַעל ִמ ְז ֵ ּב ח ַה ּ ְפִ 
וּקט ֶֹרַ ה ֵָ 
ָה ַע ְר ַ ּביִ ם ְ
ְו ֵס ֶדר ַה ּ ִמ ְק ָרוֹת לְ ִפי ֵס ֶדר ָה ֲעבוֹדוֹת ָּכךְ הוּא" :ו ׁ ְִש ּ ַלח
ֶאת ַה ָּ ׂש ִעיר ַ ּב ּ ִמ ְד ָ ּבר" )לעיל פסוק כב(ְ " ,ו ָר ַחץ ֶת ְ ּב ָ ׂשרוֹ
ַב ּ ַמיִ ם וְגוֹ׳ְ ,ויָ צָא ְו ָﬠ ָ ׂשה ֶת עֹ ָתוֹ וְגוֹ׳ ,ו ְֵאת ֵחלֶ ב ַה ַח ָּטאת״
ְוגוֹ׳ְ ,ו ָכל ַה ּ ָפ ָר ׁ ָשה ַעד " ְו ַא ֲח ֵרי ֵכן יָ בוֹא ֶל ַה ּ ַמ ֲח"ֶ
"וּבא ֲַ הרֹן" )פסוק כג(:
)ללן פסוקים כד-כח( ,ו ְַא ַחר ָּכךְ ָ
עוּין ְ ּג ִי ָז הְ ,ו ל ֹא
יח ם ׁ ָש םְ .מ לַ ּ ֵמ ד ׁ ֶש ְּט ִ
וְ ִה ִּנ ָ
וּר ים
אוֹ ן ְַ ר ָ ּב ָעּ ְ ב גָ ִד ים לְ יוֹם ִּכ ּפ ִ
יִ ׁ ְש ּ ֵַ ּ מ ׁש ְ ּב ָ
ַא ֵחר:
כד ׀ וְ ָר ַחץ ֶאת ְּב ָ ׂשרוֹ וְ גוֹ׳ .לְ ַמ ְעלָ  לָ ַמ ְדנוּ ִמ" ְו ָר ַחץֶ ...ת
ְ ּב ָ ׂשרוֹ וּלְ ֵב ׁ ָשם" )לעיל פסוק ד( ׁ ֶש ְּכ ׁ ֶשהוּא ְמ ׁ ַש ִּ ֶמ ִ ּב ֵגְדי ז ָָהב
אוֹת ּה ְט ִבילָ ָ ּ פ ׁ ַשט ִ ּב ֵגְדי
לְ ִב ֵגְדי לָ ָבן ָטעוּן ְט ִביֶ ׁ , ָש ְ ּב ָ

בוֹדִ ָ ּ מיד ׁ ֶשל ׁ ַש ַחר וְלָ ַב ׁש ִ ּב ֵגְדי ָ ָבן
ז ָָהב ׁ ֶש ָע ַבד ָ ּב ֶהן ֲע ַ
בוֹדַ היּוֹםְ ,ו ָכאן ַ ָמ ְדנוּ ׁ ֶש ְּכ ׁ ֶשהוּא ְמ ׁ ַש ִּ ֶמ ִ ּב ֵגְדי לָ ָבן
לַ ֲע ַ
דוֹשַ .ה ְמ ֻק ָ ּד ׁש ִ ּב ְק ֻד ּׁ ַשת
לְ ִב ֵגְדי ז ָָהב ָטעוּן ְט ִביְּ : ָב ָמקוֹם ָק ׁ
ֲע ָז ָרה ,ו ְִהיָ היְ ָה ְ ּבגַ ג ֵ ּביַ ה ּ ַפ ְרוָהְ ,ו ֵכן ְַ ר ַ ּבע ְט ִבילוֹת
שוָֹ ָהיְ ָה ַ ּבחֹ :וְ ָל ַב ׁש
ַה ָ ּבאוֹת ָ
חוֹבה לַ יּוֹםָ ֲ ,בל ָה ִר ׁ
עוֹבד ָ ּב ֶהן ָּכ יְ מוֹת
ֶאת ְּבגָ ָדיוְ ׁ .שמוֹּ ְ ָב ִגָדים ׁ ֶשהוּא ֵ
יכל ֶל ֶה ָח ֵצרֶ ׁ ,ש ּ ִמ ְז ַ ּבח ָהעוָֹ ׁ  ָשם:
ַה ּׁ ָש :ָוְ יָ צָ אִ .מן ַה ֵָ 
וְ ָﬠ ָ ׂשה ֶאת ע ָֹלתוַֹ .יִ  לְ עוָֹ  ָה ָאמוּר ַ ְמ ְעּ ְ , ָ
"בזֹאת
יָ בֹא ֲַ הרֹן״ וְגוֹ׳ )לעיל פסוק ג( :וְ ֶאת ע ַֹת ָה ָﬠם" .ו ְַאיִ ל
יִש ָר ֵ״
"וּמ ֵאת ֲע ַדּ ְ בֵי ְ ׂ
ֶא ָחד  ְעֹלָ ָ "ה ָאמוּר לְ ַמ ְעֵ : ָ
וְגוֹ׳ )לעיל פסוק ה(:
מוּרי ּ ַפר ו ָ ְׂש ִעיר :יַ ְק ִטיר
כה ׀ וְ ֵאת ֵח ֶלב ַה ַח ּ ָטאתֵ ֵ .
ִימי ְּכ ִתיב" :ל ֹא
זְב ָחהַ .עִ מז ֵ ְּב ח ַה ִחיוֹןּ ְ ,ד ִּ לוּ ַ ּב ּ ְפִ 
ַה ִּמ ֵּ
וּמְָ חה" )שמות ל ,ט(:
ֲַ עלוּ ָעלָ יו ְקט ֶֹרָ ז ָרה ְועֹלָ ִ 

DISCUSSION
priestly vestments required the sanctification
of hands and feet, which was done by washing them in the basin that stood in the Temple
courtyard. Altogether, on Yom Kippur the High
Priest immersed on five occasions and washed
his hands and feet a total of ten times.

garments symbolizing simplicity and self-negation and evoking the purity of the angels.
According to tradition, whenever the High
Priest donned a diﬀerent set of garments, he
first had to immerse his entire body in water.
Furthermore, each donning and disrobing of

purple, and gold thread, represented the splendor of humanity. For the services detailed in this
chapter, which involved entry into the Holy of
Holies, the High Priest assumed a more humble and subdued pose, wearing white linen

639

Book of Leviticus | Chapter 16 | Aharei Mot
27 The carcass of the bull of the sin oﬀering of Aaron and the
goat of the sin oﬀering of the nation, the goat not sent to
Azazel, whose blood was brought in to atone in the Sanctum,
he shall take outside the camp; and they shall burn in fire
their hides, their flesh, and their dung. This was stated in earlier chapters with regard to all inner sin oﬀerings, the blood of
which is sprinkled on the inner, golden altar rather than on the
outer altar. Such oﬀerings are not eaten but are entirely burned
outside settled areas ( : – , : ).
28 The one who burns them shall wash his garments and bathe
his flesh in water, and afterward he shall come into the
camp. Because he has been dealing with the remnants of a consecrated item whose level of sanctity has been reduced, he must
afterward be purified.

29 As stated at the beginning of this passage, the entire ceremony
prescribed here had to be performed when Aaron wanted to
enter the Holy of Holies. This verse adds that Aaron was not
permitted to enter the Holy of Holies whenever he wished;
rather, there was a set time when he was permitted to do so.
It shall be for you an eternal statute: During the seventh
month, which later became known as Tishrei, on the tenth of
the month, Yom Kippur, you shall aﬄict yourselves. This is
not a command to cause oneself unnecessary suﬀering; rather,
“aﬄict yourselves” is a technical term meaning that one must
refrain from eating, drinking, and other specific forms of physical pleasure.28 Furthermore, you shall not perform all labor,
the native and the stranger that resides among you, that is,
converts who have joined the children of Israel.

DISCUSSION
The table below presents the full order of the Yom Kippur services. It is based on the Sages’ derivations of the verses and is in accordance with the opinion of
the Rambam. Daily services not unique to Yom Kippur are marked with an asterisk (*).
Yom Kippur Service of the High Priest
Garments

Services

Offerings

Gold

Removal of the ashes at about midnight; arrangement of wood on the altar; removal of the ashes from One lamb, burnt oﬀering*
the inner altar*
One bull and seven lambs,
Slaughter of the daily oﬀering at the first light in the eastern sky and sprinkling of the daily oﬀering’s blood* burnt oﬀerings
Burning of the sacrificial portions of the daily oﬀering, daily meal oﬀering, daily griddle-cake oﬀering,
and wine libation*
Sacrifice of the majority of the additional oﬀerings (Numbers 29:8)

White

High Priest’s personal confession and confession for his family, said while placing his hands on the bull One bull, inner sin oﬀering
(verse 6)
One goat, inner sin oﬀering
Placing of lots on the goats (verse 8)
High Priest’s second confession, for both his own sins and those of his family, while placing his hands on
his bull; slaughter of the bull and receiving its blood (verse 11)
Burning of the incense in the Holy of Holies (verse 13); a short prayer in the Sanctuary; sprinkling the
blood of his personal bull in the Holy of Holies (verse 14)
Slaughter of the goat designated by lot as “for the Lord” and the sprinkling of its blood in the Holy of
Holies (verse 15)
Sprinklings in the Sanctuary from the blood of the inner sin oﬀerings, the bull and the goat (verses 18–19)
Confession on behalf of the children of Israel, said while placing his hands on the goat designated by lot
as “for Azazel” (verses 20–21)
Sending of the goat to the wilderness (verses 21–22); handing over the flesh of the inner sin oﬀering to be
burned outside the settled area; reading from the Torah and reciting eight blessings

Gold

Completion of the additional oﬀerings and the other oﬀerings of the day (verse 24; Numbers 29:11)

One goat, outer sin oﬀering

Burning of the sacrificial portions of the inner sin oﬀering, the bull and goat (verse 25)

High Priest’s ram, burnt oﬀering

Sacrifice of the daily afternoon oﬀering*

Ram of the people, burnt oﬀering
One lamb, burnt oﬀering*

White

Removal of the fire-pan and the spoon from the Holy of Holies (verse 23; see Rashi). Some say that this
removal is performed before the sacrifice of the daily afternoon oﬀering

Gold

Burning of the afternoon incense
Kindling of the lamp*
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ל ַכ ּ ֵפ֣ר ַּב ּ֔ק ֶֹד ׁש ם  ׂש ִ ֣ﬠיר ַה ַֽח ּ ָ֗טאת ֲא ׁ ֨ ֶשר הו ָּב֤א ֶאת־דָּ ָמ  ֵ ֣את ׀ ּ ֨ ַפר ַה ַֽח ּ ָ֜טאת ו ֵאתו
:שם
ֽ ָ ׁ ר פת
ִ ּ  ֶאת־ב ָ ׂש ָ ֖רם ו
ּ  ֶאת־ﬠר ָ ֹ֥תם ו
ֹ ֽ רפ֣ ּו ָב ֵ ֔א ׁש ֶא ש
ֽ ׂ ָ ל־מ ֣חוּץ ַל ַּ ֽֽמ ֲחנֶ ֑ה ו
ִ יוֹצִ ֖יא ֶא
:ֽמ ֲחנֶ ֽה
ֽ ַּ ל־ה
ַ י־כ֖ן ֥יָבוֹא ֶא
ֵ  ַ ֽא ֲח ֵרב ָ ׂש ֖רוֹ ַּב ָּמ֑יִ ם ות
ּ  ָר ַ ֥חץ ֶאּבגָ ָ ֔דיו ו  ַכ ֵּב֣ס ַה ּ ׂש ֵ ֹ֣רף א ָֹ֔תם יו
 ׁ ֽש ֵֹת ֶ֗יכםּת ַﬠ ּ֣נ ּו ֶאת־נַ פ יﬠי ֶּב ָֽﬠשׂ֨ וֹר ַל ֜ח ֶֹד ׁש
ִ֠ ש ִב ּׁ  ַה עוֹל֑ם ַּב ֣ח ֶֹד ׁש
ָ ל ֻח ַּ ֣קת  ֶכ֖םָ  ָ ֥תה ָהֽיו
ָ ל־מ ָל
 כ ו
 ַכ ּ ֵפ֥ר ֲﬠ ֵל ֶיכ֖םֽי־ביּ֥ וֹם ַהזֶּ ֛ה י
ַ  ִּכ:ּב ֽת ֲוֹכ ֶכֽם  ַה ֵ ּג֖ר ַה ָ ּג֥ר ָ ֔רח וה ֣ל ֹא ַ ֽת ֲﬠשׂ֔ ּו ָה ֶֽאז אכ
ִיתם
֖ ֶ  ִﬠ ּנא ָל ֶ֔כם ו  ׁ ַש ַּ֨בת ׁ ַש ָּב ֥תוֹן ִהי:ּט ָהֽרו  נֵ ֥י יהו֖ ה ִּתֹאת ֶ֔יכם ִלפ
ֵ  ַח ּ ֣טת ֶכ֑ם ִמ ּ ֹכל ל ַט ֵה֣ר ֶא
יָ ֔דוֹא ֶאת  ַמ ֵּלשח א ֹ֗תוֹ וַ ֲֽא ׁ ֶש֤ר י
֣ ַ ׁ מ ִי ִכ ּ ֨ ֶפר ַה ּכ ֵֹ֜הן ֲא ׁ ֶשר ו:עוֹלֽם
ָ  ׁ ֽש ֵֹת ֶיכ֑ם ֻח ַ ּ ֖קתֶאת־נַ פ
קדַּ ֣ ׁש ַה ּ֔ק ֶֹד ׁש ת־מ
ִ ר ֶא  ִכ ּ ֶפ ו: ֵ ֥די ַה ּֽק ֶֹד ׁש ֵ ֥די ַה ָּב֖ד ִּבגת־בג
ִּ  ָל ַב ׁ֛ש ֶאל ַכ ֵה֖ן ַּ ֣ת ַחת ָא ִב֑יו ו
: ַכ ּ ֵפֽרל־ﬠ֥ם ַה ָ ּק ָה֖ל י
ַ ל־כ
ּ  ַﬠ ַﬠ֧ל ַה ּֽכ ֲֹה ִנ֛ים ו ַכ ּ ֵפ֑ר ו֖ח י  ֵ ּבת־ה ִּמז
ַ  ֶאמוֹﬠ֛ד ו
ֵ ת־א ֶֹהל
֧  ֶאו
רש״י
: ׁ ֶש ֶמן ַה ּ ִמ ׁ ְש ָחה ׁ ֶשוֹחי
ִ זָה ְצְ ְגִ  ׁ ֶש ְ ּביָ ָמיו, ְָ ךשיָּ הוּ ו ְֵאיֹ
ִ ׁ ִמיּ
ת ְמקוֹמוֶֹ אֵ ּ וֹ ְמ ַמְ לַ ּ ֵמד ׁ ֶש ִאם ְ ּב .ְל ַכ ֵהן ַּת ַחת ָא ִביו
: ָדםָ קוֹדם לְ ָכל
ֵ הוּא

 ֲח ָריוַ  ַה ָ ּבאן ּגָדוֵֹֹ וֹמר ְ ּבכ
ַ ְ ֻה ְצ ַרך,ָּכל ַה ּ ָפ ָר ׁ ָשה ְ ּב ַא ֲהרֹן
וּח ָא ַה ּ ָמ ׁשּ ֶ ִ י יןֵ .יְמ ֵּלא ֶאת יָדוֹ
ַ  וַ ֲא ׁ ֶשר:ׁ ֶשיְּ ֵהא ָּכמוֹהוּ
 "ו ֲַא ׁ ֶשר:לוֹמר
ַ לְ מוּדַ ּ ? ןִ ְמ ֻר ֶ ּבה ְ ּב ִגָדים ִמ ַּי,ְ ּב ׁ ֶש ֶמן ַה ּ ִמ ׁ ְש ָחה
ִ ים ׁ ֶש ָע ְמדוִּים ַה ּגְדוֲֹֹ  ו ְֵהם ָּכל ַה ּכ,ת יָ דוֹ״ וְגוֹ׳ֶ יְ ַמ ּ ֵלא

30 For on this day he shall atone for you, to purify you; from all
your sins before the Lord you shall be purified. On this day
the children of Israel are granted atonement and are forgiven
for their sins. This is achieved both through the oﬀerings whose
blood is sprinkled in the Holy of Holies and the Sanctuary and
by means of the goat sent to Azazel, as well as through the inherent sanctity of the day.29 The children of Israel, for their part,
must prepare themselves for this atonement by abstaining from
eating, drinking, and the other physical pleasures.
31 It is a sabbatical rest for you.D This is a day of rest like the
Sabbath itself, when prohibited labors are completely forbidden, and, unlike on the festivals, none of the labors prohibited
on the Sabbath may be performed for the sake of food preparation.30 And you shall aﬄict yourselves. Yom Kippur is a day
of cessation not only from prohibited labor, but also from attending to one’s general physical needs. It is an eternal statute.

:ִיםַי וְלִ ְפיכל וְלִ ְפ
ָ ֵ ַ ל.כז ׀ ֲא ׁ ֶשר הו ָּבא ֶאת דָּ ָמם
 ַּכ ּ ָפ ָרה זוֹ ׁ ֶשל יוֹם.לב ׀ וְ ִכ ּ ֶפר ַה ּכ ֵֹהן ֲא ׁ ֶשר יִ ְמ ׁ ַשח וְ גוֹ׳
 ֶֶא ְמ ָרהּ ְ ִפי ׁ ֶש ,ן ּגָדוֹלֵֹ ָא ְ ּבכּ ֶ  ְּכ ׁ ֵש ָרהָּ יֵ ַה ִּכ ּפ ִוּרים

Even when there is no Temple or High Priest, atonement will
always be granted on this day.31 The sanctity of Yom Kippur and
its attendant commandments do not depend upon the High
Priest’s entry into the Holy of Holies or his performance of the
sacrificial rites.
32 The Torah now returns to the discussion of the High Priest’s
service in the Temple: The priest who shall be anointed and
who shall be ordained to serve in his father’s stead as the
High Priest, which is an oﬃce that is mainly inherited from
father to son, shall atone and shall don linen vestments, the
sacred vestments.
33 He shall atone for the sacred Sanctum, for the most sacred
part of the Temple, the Holy of Holies, and for the Tent of
Meeting and for the altar he shall atone; and for the priests
and for all the people of the assembly he shall atone.

DISCUSSION
16:31 | It is a sabbatical rest for you: There
are two parallel aspects to this day: On the one
hand, it is a sabbatical rest, a day of purity that
is absolutely holy and on which God forgives the
children of Israel for all of their sins. Accordingly,
the children of Israel fast and desist from prohibited labors, as the theme of the day is abstention
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and withdrawal. On the other hand, it is the only
day on which the High Priest, who is himself
fasting, is permitted to enter the most sacred
place, the Holy of Holies, as the representative
of the children of Israel. From this perspective,
Israel’s encounter with holiness is a central
theme of the day.

It is interesting to note that in this context, the
day is referred to only by its calendar date and
is not identified by its name, Yom HaKippurim,
which it is called when the Torah lists the festivals systematically (see Numbers 29:7–11).

כז

כח
כט
ל
לא
לב
לג

Book of Leviticus | Chapter 17 | Aharei Mot
Kippur came, he, Aaron, did as the Lord had commanded
Moses.32

34 This shall be an eternal statute for you, to atone for the children of Israel for all their sins once in the year.D When Yom

Laws Pertaining to Eating Meat

This passage deals primarily with the slaughter of animals, as well as related commandments.

LEVITICUS 17:116

17

1 The Lord spoke to Moses, saying:

Fourth 2 Speak to Aaron, to his sons, and to all the children of Israel,
aliya
as the upcoming passage is somewhat related to the Tabernacle

but most of it applies to the entire nation, and say to them:
This is the matter that the Lord has commanded, saying:
3 Any man from the house of Israel who shall slaughter a bull
or a sheep or a goat in the camp, as the Israelite camp in the
wilderness was large and it is reasonable to assume that those
who lived in the inner part of the camp did not wish to trouble
themselves with leaving the camp to slaughter animals, or who
slaughters it, such an animal, outside the camp, e.g., in a field
used as pasture for the flock,
4 and to the entrance of the Tent of Meeting he did not bring
it, to present an oﬀering to the LordD before the Tabernacle
of the Lord, it will be accounted as blood for that man; he
has shed blood, and that man shall be excised from among
his people. All animals must be slaughtered in the Tabernacle
courtyard as oﬀerings. One who slaughters an animal in the wilderness, outside the Tabernacle area, is punished with excision.
Excision is a punishment that is administered by God rather
than an earthly court. There are various opinions regarding
the precise meaning of the word “excision,” including untimely
death or the cutting oﬀ of the soul in the World to Come.

5 So that the children of Israel shall bring their slaughtered
animals that they currently slaughter in the open field,
and they shall bring them to the Lord, to the entrance of
the Tent of Meeting, to the priest, and they shall slaughter
peace oﬀerings to the Lord. They may no longer slaughter animals wherever they wish.
6 The priest shall cast the blood on the altar of the Lord that is
at the entrance of the Tent of Meeting and burn the fat for a
pleasing aroma to the Lord. During their time in the wilderness, the children of Israel were not permitted to slaughter unconsecrated animals for their meat, as explained above. Instead,
they were required to consecrate the animals whose meat they
wanted to consume as a peace oﬀering. The blood and fats of
a peace oﬀering, which may not be eaten even in the case of
a non-sacred animal, are burned on the altar. The breast and
thigh are given to the priest, and the rest of the animal is eaten
by the individual who has brought the oﬀering (see : – ).
7 That they shall no longer slaughter their oﬀerings to the satyrs, after whom they go astray.D This phrase constitutes an independent commandment and provides the reason for the prohibition against slaughtering animals outside the Tabernacle.33
This prohibition against bringing oﬀerings to satyrs shall be an
eternal statute for them, for their generations.

DISCUSSION
16:34 | To atone for the children of Israel
for all their sins once in the year: In essence,
Yom Kippur as a day of atonement is a gift from
God. In contrast to ordinary repentance, which
stems from human initiative, atonement on this
holiest of days is an act of divine grace. Still, the
people must prepare themselves for atonement
by abstaining from eating, drinking, and other
prohibited physical pleasures (see Meshekh
Ĥokhma, verse 1). If atonement depended solely
upon the willingness of the people to properly
repent, their sins would gradually accumulate
from year to year, and their great weight would
soon become unbearable. Consequently, God
pardons all of the year’s sins on one day and
cleanses the children of Israel proactively (see
Sefer HaĤinnukh 185).

17:4 | And to the entrance of the Tent of
Meeting he did not bring it, to present an
oﬀering to the Lord: The Sages dispute the
meaning of this commandment (see Ĥullin
16b–17a). The translation here follows the opinion of Rabbi Yishmael (see Ramban; Bekhor
Shor). According to Rabbi Akiva, however, when
the children of Israel were in the wilderness,
they were permitted to eat unconsecrated meat
even without ritually slaughtering the animal.
This became prohibited only when they entered
the Land of Israel. The commandment here is
that the act of slaughtering must be performed
in the Tabernacle; some say that this commandment refers only to animals being brought as
oﬀerings, while others maintain that it applies
to the slaughter of non-sacred animals as well

(see Ramban; Rambam, Sefer Kedusha, Hilkhot
Sheĥita 4:17).
In any case, this commandment applied specifically in the wilderness, when eating meat
simply to satisfy one’s physical appetite was
prohibited, but this became permissible when
the children of Israel entered the Land of Israel
(see Deuteronomy 12:20). However, some hold
that this prohibition remained in force even after the children of Israel entered the land, during
periods when it was permissible to worship on a
personal altar in any location and the presentation of oﬀerings was not limited to the Temple
(see Rav Yosef Kara’s commentary on I Samuel
14:32).
The eﬀect of this prohibition was that while
the children of Israel were in the wilderness all
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ֹאתם ַא ַ ֖חת
ָ֔ ־ח ּט
ַ כּ  ִמ ׂש ָר ֵאל ִל־בנֵ ֤י י
ּ ל ַכ ּ ֞ ֵפר ַﬠ עוֹלם
ָ֗ ל ֻח ַּ ֣קת  ָתה־זּ֨ ֹאת ָל ֶ֜כם ָהֽיו
:ֹשה
ֽ ֶ ׁ שר צִ ָ ּו֥ה יהו֖ ה ֶאת־מ
֛ ֶ ׁ ַּב ּׁ ָשנָ ֑ה וַ ַ֕יּ ַﬠשׂ ַּכ ֲֽא
ש ָר ֵ ֔אל יג רביעי
ֽ ַ אמֹר׃ דַּ ֵּ֨בר ֶא
ֽ ֹשה ֵּל
֥ ֶ ׁ  ַד ֵּב֥ר יהו֖ ה ֶאל־מוַ י
ׂ  ִבנֵ ֣י יל
ּ כּ  ֶאלל־ב ֗ ָניו ו
ָּ  ֶאל־א ֲה ֜רֹן ו
 ׂש ָר ֵ ֔אל ֲא ׁ ֨ ֶשר ִיש ִמ ֵּב֣ית י
 ׁ אמֹר׃ ִ ֥א ׁיש ִא
ֽ צִ ָ ּו֥ה יהו֖ ה ֵליה֑ם זֶ ֣ה ַהדָּ ָ֔בר ֲא ׁ ֶשר
ֶ ר ָּ ֖ת ֲא ֵל  ָ ֽא ַמו
פ ַתחל
ֶ ֜ ּ  ֶאש ָ֔חט ִמ ֖חוּץ ַל ַּ ֽֽמ ֲחנֶ ֽה׃ ו ׁ ִשר י
֣ ֶ ׁ ֽמ ֲחנֶ ֑ה ֚אוֹ ֲא
ֽ ַּ ﬠ֖ז ַּבאוֹ
ֵ
אוֹ־כ ֶ ׂ֛שב
ֶ
ש ַ֜חט ׁ ֥שוֹר ׁ ִי
֤יש
ׁ ש ַּכ֣ן יהו֑ ה דָּ ֣ ם יֵ ָֽח ׁ ֞ ֵשב ָל ִא ׁ  נֵ ֖י ִמן ַלֽיהו֔ ה ִלפ ר ָּב ק ק ִ ֤ריב ל ַה ֒מוֹﬠ ֮ד ֣ל ֹא ֱה ִביאוֹ
ֵ ֣א ֶֹהל
 ׂש ָר ֵ ֗אל ִּבנֵ ֣י י ן ֲא ׁ ֨ ֶשר ִ֜יָביא ּו ל ַ֩מ ַﬠ כ ַ ֛רת ָה ִ ֥א ׁיש ַה ֖הוּא ִמ ֶ ּ ֥ק ֶרב ַﬠ ּֽמוֹ׃ ִ נך ו א דָּ ֣ ם ׁ ָש ֔ ָפ ַהה ּו
מוֹﬠ֖ד
ֵ ל־פ ַ֛תח ֥א ֶֹהל
ֶ ּ יאם ַלֽיהו֗ ה ֶא
֣ ֻ ל־פנֵ ֣י ַה ּ ָשׂ ֶד ֒ה וֶ ֱֽה ִב
 ּ ֹב ִח ֮ים ַﬠ ֽיה ֮ם ֲא ׁ ֨ ֶשר ֵה֣ם ז
ֶ ת־זִב ֵח
 ֶא
 ַּב֣חל־מז
ִ ם ַﬠ ָּת־הד
ַ ֹהן ֶא
ֽ ָ ש ָל ִ ֛מים ַלֽיהו֖ ה ׁ ב ֵח֧י ִב ֜ח ּו ז  ָ֨זל־ה ּכ ֵֹה֑ן ו
ַ ֶא
֤ ֵ  זָ ַ ֨רק ַה ּכאוֹתם׃ ו
ד ֶאת־ ּב ֥ח ּו עוֹ  ֽל ֹא־יִ זֹח ַלֽיהוֽ ה׃ ו נִיח
֖ יח ל ֵ ֥ר ק ִ ֣טיר ַה ֵ֔ח ֶלב  ִהמוֹﬠ֑ד ו
ֵ יהו֔ ה ּ ֶפ ַ֖תח ֣א ֶֹהל
ל ֽ ֹדר ָ ֹֽתם׃ היֶ ה־זּ֥ ֹאת ָל ֶה֖ם עוֹל֛ם ִּ ֽת
ָ יה֑ם ֻח ַ ּ ֥קת
ֶ שר ֵה֥ם זֹנִ ֖ים ַ ֽא ֲח ֵר
֛ ֶ ׁ שׂ ִﬠ ִ ֕ירם ֲא ּ יהם ַל
ֶ֔ זִב ֵח
רש״י
)ישעיה

:ֹח ּ ׁ ֶשר ֵהם ְרגִילִ ים לִ זְבֲ .ה ׀ ֲא ׁ ֶשר ֵהם ז ְֹב ִחים

פרק יז

""וּש ִע ִירים יְ ַר ְּקדוּ ׁ ָשם
ׂ ְ : ְּכמוֹ, לַ ּׁ ֵש ִדים.ז ׀ ַל ּ ְ ׂש ִﬠ ִירם
:( כא,יג

, ְ ּב ֻמ ְק ָ ּד ׁ ִשין ַה ָּכתוּב ְמ ַד ֵ ּבר.ג ׀ ֲא ׁ ֶשר יִ ׁ ְש ַחט ׁשוֹר אוֹ ֶכ ֶ ׂשב
:ָ ֲע ָז ָרה  חוּץ. ַּב ַּמ ֲחנֶ ה:" ְק ִריב ָק ְר ָ ּבןַ ְ "ל: ֱֶא ַמרּ ׁ ֶש

וּרים
ִ ִיע יוֹם ַה ִּכ ּפ  ְּכ ׁ ֶש ִה ּג.ד ׀ וַ יַּ ַﬠשׂ ַּכ ֲא ׁ ֶשר צִ ָ ּוה ה׳ וְ גוֹ׳
 ׁ ֶש ּל ֹא ָהיָ ה, ֲהרֹןַ  ּגִיד ׁ ִש ְבחוֹ ׁ ֶשלַ ְ וּל,ָﬠ ָ ׂשה ַּכ ֵּס ֶדר ַהזֶּ ה
: ְ ַה ּ ֶמלֶ ך ּלָא ִּכ ְמ ַקיֵּ ם ְ ּג ֵז ַרֶ ,ִ ֻגְד ּלָתוֹ וֹב ׁ ָשן
ְ

 דָּ ם:ַ ְפ ׁשוֹ ַחיֵּ ב ְ ּבְ  ׁ ֶש ּ ִמ, ְּכ ׁש ֵוֹפךְ ַ ּדם ָה ָא ָדם.ד ׀ דָּ ם ָיֵח ׁ ֵשב
:זּוֹרק ָ ּד ִמים ַ ּבחוּץ
ֵ ת ַהֶ  לְ ַרבּ וֹת.ׁ ָשפָ ְך

DISCUSSION
consumption of meat was limited to the context
of a sacrificial oﬀering. Instead of slaughtering
animals merely to satisfy their physical desire to
eat meat, an action that this verse compares to
murder, the children of Israel would slaughter
animals as oﬀerings, turning the slaughter into
a holy act.
There are various limitations to the consumption of sacrificial meat: One must be ritually pure, and the meat may be consumed only
in certain times and places. These restrictions
further advance the sanctity and purity of the
Jewish people. Even after the people had settled throughout the Land of Israel and it had
become permissible to slaughter unconsecrated
animals in order to eat the meat, the Sages
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recommended numerous spiritual and moral
practices in this regard. For example, they said
that an ignoramus should not eat meat (Pesaĥim
49b) and that one should not eat meat regularly
or consume it to one’s full satiation (see Ĥullin
84a; see also Sifra).
17:7 | That they shall no longer slaughter
their oﬀerings to the satyrs, after whom they
go astray: This mention of the practice of sacrificing oﬀerings to satyrs indicates that it was
a well-known phenomenon. The verse refers
to demons that supposedly traverse the world,
including areas of human habitation (see Rashi;
Ramban; Onkelos; Vayikra Rabba 22; Rambam,
Guide of the Perplexed 3:46). In those times,

and for many generations afterward, it was a
common practice among various peoples, and
sometimes even Jews, for animal slaughter to
be accompanied by the dedication of part of the
slaughtered animal to demonic or other supernatural beings. The aim of this rite was to pacify
supernatural forces so that they would not harm
the person who had slaughtered the animal or
to request their assistance. Occasionally, people
would dig a hole in the ground, and the blood
that had been consecrated to the supernatural
beings would be poured into it. Even when the
slaughter was not originally performed as a religious ritual, part of a slaughtered animal, typically its blood, was sometimes consecrated to
satyrs. This is considered a type of idolatrous rite.
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Book of Leviticus | Chapter 17 | Aharei Mot
8 Following the commandment that in the wilderness animals
may be slaughtered only for the purpose of bringing oﬀerings,
the verse adds a detail that applies for all generations: And to
them, the children of Israel, you shall also say the following:
Any man from the house of Israel, or from the strangers
who reside among them, who oﬀers up a burnt oﬀering,
which is entirely consumed on the altar, or a feast oﬀering,D
much of which is eaten by people,
9 and to the entrance of the Tent of Meeting does not bring it
to present it to the Lord, that man shall be excised from his
people. Presenting an oﬀering outside the Tabernacle or the
Temple is a serious transgression that renders one liable to the
severe punishment of excision.
10 This verse provides an additional prohibition concerning the
slaughter of animals for food. Any man from the house of
Israel, or from the stranger who resides among them, who
eats any blood, I will direct My attention to the person who
eats the blood, in the form of retribution, and I will excise
him from the midst of his people.
11 For the life, the life force, of the flesh is in the blood, and I
have given it to you only to sacrifice on the altar to atone for
your souls, as it is the blood that shall atone for the life. The
blood, upon which life depends, may be used only to atone for
the soul of the individual who slaughters the animal as an oﬀering to God. One is permitted to eat meat, the dead flesh of the
animal; however, blood, which represents the life force of that
creature, is for God only and may not be consumed.34
12 Therefore I said to the children of Israel: Every person
among you shall not eat blood, and the stranger who resides among you shall not eat blood. This broad prohibition
applies to all the children of Israel, including gentiles who join
them. The Sages interpret the phrase “every person among you”
as including even minors, thereby indicating that adults are required to ensure that children do not eat blood.35
13 A related commandment: Any man from the children of
Israel, or from the strangers that reside among them, who
shall hunt game of a beast or a bird that may be eaten, according to the criteria specified elsewhere,36 he shall pour out
its blood and cover it with dirt.D Not only is blood prohibited from being eaten, but it may not be left exposed. Beasts,
meaning undomesticated animals, and most birds may not be
brought as oﬀerings. This commandment to cover the blood

Fifth
aliya
(Third
aliya)

applies to undomesticated animals and birds, which are generally hunted; it does not apply to domesticated animals.37
14 For the life of all flesh, its blood is with its life; therefore I
said to the children of Israel: The blood of all flesh you shall
not eat, because the life of all flesh is its blood. To symbolize
the limits of human power over life, anyone who eats it shall
be excised.
15 Up to this point, the verses have introduced various commandments pertaining to the killing of animals. These include the
prohibition against eating meat from an animal that was not
brought as an oﬀering, which applied only while the children
of Israel were in the wilderness; the prohibition against bringing oﬀerings outside the Tabernacle or Temple; the prohibition
against eating blood; and the obligation to cover the blood of
an undomesticated animal or bird that has been slaughtered.
The next commandment refers to animals that were not necessarily killed by human beings: Any person who shall eat an
unslaughtered carcass or a mauled animal that has suﬀered a
fatal injury,38 whether he is native or stranger, he shall wash
his garments and bathe in water, and he is impure until the
evening, and he shall be purified. Not only is it prohibited to
eat such animals, but having direct physical contact with their
carcasses, or even moving their carcasses indirectly, renders a
person impure (see : – , – ). However, since this verse
specifically refers to eating the carcass, the Sages explain that it
refers to a unique type of impurity, contracted specifically from
the carcass of a kosher bird, and not through contact or by being moved, but only when it is swallowed.39
16 But if he does not wash and he does not bathe his flesh, he
shall bear his iniquity. An impure person is not required to purify himself immediately, as there is no prohibition against being ritually impure. He violates a prohibition only if he touches
consecrated food items or enters the Temple. Priests generally
did not own land and could not grow their own produce, and
so this prohibition was undoubtedly an important concern of
theirs, since consecrated food items comprised a significant
portion of their diet. The same prohibition also applied to the
entire nation while they were in the wilderness, during which
time they were permitted to eat meat only if the animal had
been brought as an oﬀering; however, even after it became permissible to eat unconsecrated meat, one who was impure could
still come into contact with consecrated food. Because this is
a severe prohibition, the verse emphasizes the importance of
maintaining ritual purity.40
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ּ־ס ֹּל ּו
֖  ָא ַ ֥מר ֽס ֹּלוד ׁ ִ ֽשי׃ ו ק  יִ ַ ֖יר ׁש ַה֥רל־א ֶרץ ו
֔ ֶ  ַח יִ נֽחוֹס֥ה ִבי
ֶ  ַהח־ה ֶ֑בל ו
ָ ּח יִ ַ ּק א־רו
֖ ׂיִ ּ ָש
ד נִשא ׁש ֵֹכ֥ן ַﬠ
ׂ ָ ֗ ּ  ֨כֹה ָא ַ֜מר ָ ֣רם וִּכי
ך ַﬠ ִּ ֽמי׃ כ ׁ ֖שוֹל ִמדֶּ ֥ ֶר ך ָה ִ ֥רימ ּו ִמ ּ־ד ֶר
֑ ָ ּ ַפנּ ו
שפָ ִ֔לים ׁ ּח  ֣רול ַה ֲֽחיוֹת ּח רול
֔ ַּשפ ׁ א ו דַּ ָּכ ֶאתש ּ֑כוֹן ו ׁ  ָק ֖ד ׁוֹש ֶאש ֔מוֹ ָמ ֥רוֹם ו ׁ  ָק ֣ד ׁוֹשו
לפָ נַ ֣יּ ּח ִמ
  י־רו
֙ קצ֑ וֹף ִּכ  ֥ל ֹא ָלנֶ ֖צַ ח ֶאם ָא ִ ֔ריב ו עוֹל
ָ ל ד ָּכ ִ ֽאים׃ ִּכ֣י ֤ל ֹא ִּל ַה ֲֽחי֖וֹת ֵל֥ב נ ֽו
ך קצ֑ ֹף וַ יֵּ ֶ֥ל  ֶאס ֵּ ֣תר ו  ַא ֵּכ֖ה ּו ַה ִּתי ו ֛ﬠוֹ ָקצַ ֥פש ֖מוֹת ֲא ִנ֥י ָﬠ ִ ֽׂש ִיתי׃ ַּב ֲֽﬠו֥ ֹן ִּבצּנ
ָ ׁ יַ ֲֽﬠ ֔טוֹף ו
 ַל ֲֽא ֵב ָלֽיו׃ ֵ֕חה ּו וַ ֲֽא ׁ ַש ֵּל֧ם ִנ ֻֽח ִ ֛מים ֖לוֹ ו ַאנר ּ ָפ ֵא֑ה ּו ו  ֶא ָר ָכ֥יו ָר ִ ֖א ִיתי וּך ִל ּֽבוֹ׃ ד ּב ֶ ֥ד ֶר ׁש ָוֹב֖ב
ֽ ִ ָּרפ  ָ ּק ֛רוֹב ָא ַ ֥מר יהו֖ ה וַ  ׂשפָ ָת֑יִ ם ׁ ָש ֨לוֹם ׀ ׁ ָש ֜לוֹם ָל ָֽר ֧חוֹק ו וֹרא נ֣ וב
֖ ֵ ּב
ֽר ׁ ָש ִﬠ֖ים ִנ֣יב  ָהאתיו׃ ו
ימ֖יו ֶ ֥רפֶ ׁש וָ ִ ֽטיט׃ ֵ ֣אין ׁ ָש ֔לוֹם ָא ַ ֥מר ֱאל ַֹה֖י
ָ ר ׁ ֥ש ּו ֵמ ט ֣ל ֹא יו ָּ֔כל וַ יִּג ש ֵק ׁ  ָ ֑ר ׁש ִּכ֤י ַהַּכיָּ ֣ם נִ ג
ל ַﬠ ִּמי  ַה ֵ ּג ֤דקוֹל֑ךָ ו
ֶ ֹך ַּכ ּׁשוֹפָ ֖ר ָה ֵ ֣רם ׂ֔חש ל־ת
ַּ ן ַא בגָ רוֹ ק ָ ֤רא
ֽר ׁ ָש ִ ֽﬠים׃ ָל
כג֞ וֹיּ ח ּ ָפצ֑ וּן ֶ ָר ַכ֖י יּ ַ ֥ד ַﬠת דדר ׁ ֹ֔שוּן ו ִם י אוֹתי י֥וֹם יוֹ
ִ֗ ֹאתם׃ ו
ֽ ָ ּל ֵב֥ית יַ ֲֽﬠ ֖קֹב ַח ּט ש ָ֔ﬠם ו ׁ ּ ִפ
ר ַב֥ת ֱאל ִ ֹ֖הים י־צ ֶדק ִק
ֶ ֔ פ ֵט ּ ש ׁ  ִמש ָא ֙לוּנִי ׁ ִו ֣ל ֹא ָﬠ ָז֔ב י ש ּ ַפ ֤ט ֱאל ָֹהי ׁ  ָד ָ ֣קה ָﬠ ֗ ָ ׂשה ו ִּמֲא ׁ ֶשר־צ
 אוּ־מצ ם ִּת ֹמ ֶכ ּֽבי֤וֹם צ  ֣ל ֹא ֵת ָ ֑דע ֵה֣ןשנ ּו ו
֖ ֵ ׁ  ֣ל ֹא ָר ִ ֔א ָית ִﬠ ִּנ֥ינ ּו נַ פו וּ מנ ח ּ ָפצֽ וּן׃ ָל ָּ֤מה ֙ ַ ּצ ֶי
ַ כ ֵ֔חפֶ ץ ו
 ֣רֹף ֶ ֑ר ׁ ַשע ֽל ֹא־ּב ֶאג ּל ַה ּ֖כוֹת ה ָּת ֔צוּמ ּו ו ל ִ ֤ריב ו ַּמ ָּצ  ֽ ּגֹשׂ וּ׃ ֵה֣ןצ ֵב ֶיכ֖ם ִּתנּ ל־ﬠ
the day for introspection and repentance.843 Alternatively, this
phrase means: You satisfy your own desires, not Mine, as you
are fasting for your own reasons. And you oppress all your
victims [atzeveikhem]. You continue to aﬄict your usual
victims whom you upset on a regular basis. According to this
interpretation, atzeveikhem refers to individuals who are sad or
weary.844 Alternatively, atzeveikhem means your money. While
this day should be set aside for repentance and the restoration
of monetary debts to their rightful owners, you exploit it by

demanding and collecting your debts and hurting those who
are unable to pay you.
4 Behold, you fast for contentiousness, and strife. You argue
with each other on the fast day itself, possibly because you
have too much free time, or because you are more inclined to
quarreling in your gloomy mood.845 And you fast to smite with
the fist of wickedness. As the quarrel escalates, you reach the
point of striking your opponents. You are not fasting today,D
there is no indication that you are fasting now, so as to make

DISCUSSION
57:21 | There is no peace, said my God, for
the wicked: Despite what the prophet describes, the actions of the wicked are not entirely without productive purpose. It is possible that
in the future their actions will lead to some positive outcome. The Sages say: Just as praise of
God emanates from the righteous in the Garden
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of Eden, so too it emanates from the wicked in
Gehenna (Shemot Rabba 7:4).
58:4 | You are not fasting today: The term
kayom, today, does not necessarily refer to the
day itself, but rather it means: At this time. This
usage is evident elsewhere in the Bible as well
(see Samuel David Luzzatto; Genesis 25:31, 33,
and Ramban ad loc.; I Samuel 9:27, 14:33). Others

explain that the phrase “you are not fasting today” means: You are not fasting in accordance
with the laws of this day. Another explanation of
this phrase is: Like the law of the day, the classic
fast day, Yom Kippur. The word kayom can also
be interpreted as similar to khaye’ut: You are not
fasting in the fitting manner.
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Isaiah | Chapter 58

5

6

7

8

your voice heard on high. Although you refrain from eating
and you congregate to call out to God, you do not undergo any
internal change.846
The prophet continues to cite God’s answer to the people: Will
like this be the type of fast that I choose, a day that a man
aﬄicts his soul for
naught?847 Is it fitting for
each person to bow his head
like a bulrush [agmon] in a
swamp, which stands upright
with its top bent over, flapping in the wind because of
the weight of the stalks,848 Bulrush
while spreading under
himself sackcloth and ashes to sit or lie upon? Others explain
that agmon refers to a sharp hook with a curved head. So too,
even as you are bent over you harm others with your sharp
edges (see also commentary on : ). Is this what you call a
fast and a day of favor to the Lord? Do you think that I want
the external gesture of bending one’s head in submission that
accompanies fasting, which is designed to display humility, or
any of your other formal expressions of mourning?
Isn’t this the fast that I choose? Isn’t the ultimate goal of an
ideal fast to bring righteousness to the world, loosening the
fetters of wickedness, untying the binds, the chains, and
ropes of the yoke,B binding it to the one who bears it, sending
the oppressed free, and severing entirely every yoke that you
have placed upon others?
The ideal fast must also include assistance to suﬀering individuals: Isn’t it slicing your bread for the hungry,849 and bringing
the wretched poor home, to shelter them?850 In addition,
when you see the naked, you must clothe him yourself or ensure that he is covered, and you do not disregard your own
flesh, by abandoning your needy relatives.851 If you wish to repent, search for any poor people whom you may have forgotten,
and provide them with sustenance. Your fasting, outward submission to God, and wearing of sackcloth are not the primary
components of the fast. Rather, providing for the poor and covering the naked should be your central focus.852
If you observe your fast days in the proper manner, then your
light will burst out suddenly like the dawn, as it will appear from the darkness like the light of the morning breaking
through the sky.853 This use of the terms bursting or breaking
[yibbaka] is similar to the language of the prayer recited on the
Sabbath morning during the blessings of Shema: And breaks
forth through the windows of the heavens, as well as an expression in the Talmud: The light of dawn diﬀuses to here and to
there.854 And your healing will quickly grow, and your justice will go before you, as your acts of righteousness will be
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renowned wherever you go, and the glory of the Lord will
escort you, for God will accompany you. You will be honored
by others, generally successful, and you will be protected from
harm.855 The Sages expound this phrase as referring to the period after one’s death.856
To those who asked why they were not answered when they
fasted and prayed (verse ), the prophet adds: If you perform
the following actions properly, then you will call, and the
Lord will answer, you will implore, and He will say: Here
I am. You must refrain not only from eating, but also from the
following types of activities: If you remove from your midst
the yoke that you placed upon the unfortunate, and fingerpointing toward another in a threatening, incriminating, or
contemptuous manner, and speaking evil,
and you will present yourself to the hungry. Instead of hiding
from the hungry, you reach out to him, by expressing your desire
to help, or by giving him some of your food. Alternatively, you
treat him with a positive spirit, and greet him warmly.857 And if
you will satisfy the aﬄicted person, suﬀering from hunger or
other troubles, then your light will shine in the darkness and
your blackness will be brightened like the noon.
The Lord will guide you always;858 alternatively: The Lord
will grant you continuous tranquility, and He will satisfy your
soul in brightness [betzahtzahot], with a bright, clear light.859
·
·
This term, which appears nowhere else in the Bible, is used in
a mystical sense in esoteric works. Alternatively, betzaĥtzaĥot
means that God will satiate you in a time of drought, just as you
satisfied the souls of the aﬄicted. And He will release your
limbs and allow them unlimited movement, just as you freed
the imprisoned from their chains; and you will be refreshed
and joyful like a watered garden and like a water source
whose water never fails.
If you are worthy enough, you will even be able to improve
the world: Ancient ruins will be rebuilt by you. You will rebuild that which was destroyed long ago, in addition to recently
destroyed edifices. You will reestablish generations-old
foundations, those buildings constructed many generations
earlier, of which only the foundations remain; and then you
will be called by others: Repairer of the breach. The restoration of injustices is similar to repairing a breach that has been
neglected for a protracted period. And you will also be termed:
Restorer of paths for habitation. You will reinstate the desolate paths.860 Instead of crying and sitting idle, you should arise
and act: remove harmful stones, repair injustices, and rebuild
destroyed fences and other structures. This statement is both a
demand of the people and a promise.
In addition to implementing social reforms, the prophet also
insists on the observance of the Sabbath: If you restrain your
walking because of the Sabbath, and do not venture beyond
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ב ָח ֵ ֔רה ּו י֛וֹם ַﬠ ּ֥נוֹת ָא ָ ֖דם ה צ֣ וֹם ֶא ֶֽהי וֹל ֶכֽם׃ ֲה ָכ ֶ֗זה ִי יﬠ ַּב ָּמ ֖רוֹם ֽק ש ִ ֥מ ׁ ל ַה ָתצ֣ וּמ ּו ַכיּ֔ וֹם
 י֥וֹם ָרצ֖ וֹן ַלֽיהוֽ ה׃א־צוֹם ו
֔ ק ָר ה ִּת ֶיﬠ ֲה ָלז ר יַ ֔ ִ ּצ ֶ ַ ׂש֤ק וָ ֵ ֙אפֹאשוֹ ו
֗ ׁ  ֜מֹן רכ ַאגּ  ׁ ֑שוֹ ֲה ָל ֨כֹףנַ פ
ם רצוּצִ י  ׁ ַש ַּל֤חמוֹט֑ה ו
ָ רצֻ ּ֣בוֹת ֶ ֔ר ׁ ַשע ַה ֵּ ֖תר ֲאגֻ דּ֣ וֹת ח ַח  ב ָח ֵ ֒רה ֒ ּו ּ ַפ ֵּ֙ת ֲה ֣לוֹא זֶ ֮ה צ֣ וֹם ֶא
מרו ִ ּ֖דים ָּ ֣ת ִביא ח ֶ֔מךָ וַ ֲֽﬠ ִנִיּ֥ים ב ַל ּתנַ ֵּ ֽתקוּ׃ ֲה ֨לוֹא פָ ֤רֹס ָל ָֽר ֵﬠ ל־מוֹט֖ה
ָ
כ  ׁ ֔ ִשים וחפ
ָאוֹרך
֔ ֶ ר ת ַﬠ ָּלֽם׃ ָ ֣אז ָּיִב ַ ֤קע ַּכ ּׁ ֙ ַש ַח רךָ ֖ ֥ל ֹא ִת ש
ֽ ׂ ָ ּב יתוֹ ו ִּמ
֔  ִכ ִּסם ו ֹר ֶא֤ה ָﬠר ֽי־ת
ִ ָב֑יִ ת ִּכ
א וַ ֽיהו֣ ה ק ָר ספֶ ֽךָ ׃ ָא֤ז ִּת כ ֥בוֹד יהו֖ ה יַ ַֽאּ ָד ֶ ֔קך ִיך צ
 ָ לפָ ֙ ֶנ ך  ָה ַ ֤ל ָמ֑ח ומ ֵה ָ ֣רה ִתצ ֖ ָֽתך וַ ֲֽא ֻר ָכ
 ָתפֵ ֤קר־אוֶ ן׃ ו
ֽ ָ  ַד ֶּב ַּב֖ע וש ַל֥ח ֶאצ ׁ מוֹטה
ָ֔ ך ָ וֹכ ם־ת ִס֤יר ִמ ּֽת
ָּ ֹאמר ִה ֵּנ ֑נִי ִא
֣ ַ  יּת ׁ ַש ַ ּו֖ע ו יַ ֲֽﬠ ֔ ֶנה
֣ ָ נָ ֲֽחךֽה ָ ֽריִ ם׃ ו צּ ֽתךָ ֖ ַּ ֽכ אוֹרךָ וַ ֲֽאפֵ ָל
֔ ֶ ך   זָ ַ ֤רח ַּב ֙֨ח ׁ ֶֹש֑יﬠ ו
  ׂש ִּב  נֶ ֥פֶ ׁש נַ ֲֽﬠנָ ֖ה ַּת ׁ ֔ ֶשךָ וב נַ פ ָל ָֽר ֵﬠ
ּכמוֹצָ ֣א כגַ ֣ן ָר ֶ ֔וה וּ ית
 ָ  ָה ִ֙י ֲח ִל֑יץ ו מ ֶ ֹ֖תיךָ י ַﬠצ ׁ ֔ ֶשךָ ו נַ פחצָ חוֹת ַּבצ ֤יﬠ  ׂש ִּב  ִהיהוה ָּת ִמ ֒יד ו
֮
קוֹמ֑ם
ֵ ּת וֹס ֵ ֥די ֽדוֹר־וָ ֖דוֹר
 עוֹלם ֽמ
ָ֔ ר ֣בוֹת ח ך ָ מּ ימיו׃ ו ָּבנ֤ ּו ִמ
ֽ ָ  ֖ב ּו ֵמ ַכזּשר ֽל ֹא־י
֥ ֶ ׁ ַ֔מיִ ם ֲא
 ֶ֔לךָ ֲﬠ ֥ ׂשוֹת ַרגם־ת ׁ ִש֤יב ִמ ּׁ ַש ָּבת
ָּ  ִת ֖יבוֹת ָל ׁ ָש ֶֽבת׃ ִאמ ׁש ֵוֹב֥ב נ ך ּג ֵ ֹ֣דר ּ ֔ ֶפ ֶרץ ָ ל  ק ָ ֹ֤ראו
וֹ ֵ ֽמ ֲﬠ ֣ ׂשוֹת ד ּת  ִכ ַּבמ ֻכ ָּ֔בד ו ה ק ֤ד ׁוֹש יהו את ַל ּׁ ַש ָּ֜בת ֗עֹנֶ ג ִל
ָ  ָק ָ ֨רד ׁ ִ ֑שי ו ק ּבי֣וֹם ֲָחפָ צֶ ֖ך

the prohibited Sabbath limit, and you refrain from pursuing
your needs on the day of My holiness, in addition to avoiding all prohibited labor; and instead you call the Sabbath
a delight,D and you call the Lord’s sacred day, the Sabbath,

honored, as is written in the Torah;861 and if you honor it by
refraining from doing your business, your normal weekday activities, and from seeking and planning your business
needs, and from speaking862 of such matters;D

DISCUSSION
58:13 | And you call the Sabbath a delight:
This is the first formulation of the idea that the
Sabbath is not simply a day of rest, but also a
day of enjoyment. This is the source for the common expression oneg Shabbat, Sabbath delight
(see Shabbat 118a).
From seeking your needs, and from speaking of matters: Engaging in one’s personal
interests is not necessarily inappropriate on

877

the Sabbath. Yet, in order that there should be
a distinctive mood on the Sabbath, and that it
should be honored and enjoyed properly, one
must distance himself from weekday pursuits. If
one does not do so, then even if he refrains from
performing the specific acts of labor that are
formally prohibited on the Sabbath, in practice
the day will come to be used for completing and
planning business activities and for frivolous
conversation.

BACKGROUND
58:6 | The yoke: This is referring to the upper
layer of a yoke that is placed upon an animal
or a slave (see Jeremiah :; Nahum :).
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Isaiah | Chapter 59
14 if you fulfill these directives, then you will delight in the
Lord, and I will mount you onto the heights of the earth,
as you will be exalted and will rule the world, with nothing
standing in your way.863 Alternatively, the phrase “the heights of
the earth” is a reference to the Land of Israel, or its high mountains.864 And I will feed you the inheritance of Jacob your
forefather, as you will receive the entire blessing of Jacob:
“Your descendants will be as the dust of the earth, and you shall
spread to the west, to the east, to the north, and to the south.”865
For the mouth of the Lord has spoken. This is the prophet’s
response and his advice, which he received directly from God.
59 1 Continuing his explanation of why the prayers of those fasting
were not answered, the prophet declares: Behold, the Lord’s
hand is not too short to save and His ear is not too heavy to
hear your prayers.
2 Rather, the sole reason that He does not answer you is that
your iniquities have been separating between you and your
God and your sins have concealed from you the face, from
heeding. Your deplorable conduct has created a barrier that
blocks God from hearing your prayers, as it were.866
3 The prophet provides specific examples of his previous statement: For your hands are sullied with blood that you have
spilled, and your fingers are contaminated with iniquity; your
lips spoke falsehood, your tongue utters injustice. Since your
actions and speech are evil, God ignores your prayers.
4 No one calls for justice. People use deceit and treachery rather than turning to each other in an upright, honest manner.867
Alternatively, no one rebukes others for sinning, or nobody
prays.868 And no one is judged honestly. In court cases as well
as in other types of disputes869 both sides attempt to deceive
each other. The prophet oﬀers another description of the same
sorry state of aﬀairs: Trusting in emptiness, and speaking
futility. The people are rebuked here not for the inherent evil
of their actions, but for their futility. They are continually conceiving wrong and giving birth to iniquity.D
5 The prophet describes the eﬀorts of the people in committing sin through imagery taken from animal life: They hatch
the eggs of an adder. Like an adder, which cracks open its egg
from the inside, in their minds they constantly devise evil plans
that ultimately spawn harmful actions.870 And they weave spider webs, which are spun for catching flies; one who eats of
their eggs, those of the adder, will die from the poison, and
the egg, which is crushed,871 or squeezed, or heated until it
cracks, will bring forth a viper.
6 Their webs will not be used for eﬀectively protective garments and they will not cover themselves with their works.
They are toiling not in order to prepare garments for their
bodies, but so as to fashion traps. The conceiving of wrong
and giving birth to iniquity, referred to in verse , is compared

7

8

9
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here to a harmful action that does not have long-lasting eﬀects.
Their works, the works of these people, are works of iniquity,
as they use inappropriate force. Alternatively, the actions they
perform have no permanence, and the product of villainy is
in their palms.
Their feet run to evil and they hasten to spill innocent
blood; their thoughts are thoughts of iniquity; robbery
and ruin are on their highways. Their actions are directed to
plunder, and consequently they are destructive as well.
They do not know the way of peace, as they have not ventured along that road at all, and there is no justice in their
goings about,D the manner by which they conduct their lives;
their paths are crooked for them, themselves; anyone who
walks on it, their path, does not know peace.
The prophet changes his point of view from speaking as an
outside observer to speaking in the voice of his audience: If
indeed we act in that manner, we are incorrect in our claims
against God. Therefore, justice, in the form of our success and
the punishment of our enemies, is far from us, and righteousness, or salvation,872 does not reach us; we long for light, but
behold, darkness; we look for the brightness but in blackness we walk.
We grope a wall like the blind, searching for an opening, like
the eyeless we grope to find an exit; we stumble at noon, when
all is clear, as in the dark of night, like the blind, who receives
no help from the light; we are in the dark [ashmanim] like the
dead, who do not hear or see anything. Some commentaries interpret ashmanim as graves.873 Others interpret it to mean fat and
healthy, or oil lights used to light the way, whether they go among
the gentiles or among the living. In other words, even if they are
healthy or have lights for illumination, they still feel as though
they are among the dead or are walking in the dark.
We growl like bears during our prayers, all of us, and like
doves with their distinctive sounds we coo. This might also
be referring to cries of pain.874 We find ourselves simply chattering away, without the ability to extricate ourselves from our
distress. We long for justice upon our enemies, but there is
none, for salvation, but it grows distant from us. The nation
feels as though it is trapped in a maze from which there is no
exit. Although it understands that it is unworthy of salvation
due to its actions, it is perhaps incapable of even considering
any type of guidance.
For our transgressions against You are many and all of our
sins875 have testified against us. This is not rebuke from an
external source, but an acknowledgement of sin on the part of
the people themselves. For our transgressions are with us,
and we have not rid ourselves of them, and as for our iniquities, we know them:
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ישעיהו | פרק נט

֣ ב ִּ ֖תיךָ ַﬠ ר ַּכ  ִה ַﬠל־יהו֔ ה ות ַﬠ ַּנג  ַד ֵּב֥ר דָּ ָבֽר׃ ָ ֗אז ִּת ךָ ֖ ו צמצ֥ וֹא ֶחפּ  ָר ֶ֔כיךָ ִמּד
מ ֵתי ל־במותי כד ָ ּ ֣ב
 ָ ֥רהֹא־קצ
 ֵה֛ן ל
 יַ ֲֽﬠ ֣קֹב ָא ִ֔ביךָ ִּכ֛י ּ ִפ֥י יהו֖ ה דִּ ֵּבֽר׃ל ִּ֗תיךָ נַ ֲֽח ַלת  ַה ֲֽא ַכָ ֑א ֶרץ ו
בדִּ ִ֔לים ם ָהי֣ ּו ַמ ﬠוֹנֽ ֵֹת ֶיכם
ֲ וֹﬠ׃ ִּכ֤י ִא ש ֽמ ּ ׁ  נ֖ וֹ ִמאז ֽב ָ ֥דה כֹא
ָ  ליﬠ ו הוֹש
֑ ִ ׁ יַ ד־יהו֖ ה ֵ ֽמ
 גֽ ֲֹא ֣ל ּום נ וֹﬠ׃ ִּכ֤י ַכ ּ ֵפ ֶיכ ש ֽמ ּ ׁ ס ִּ ֧תיר ּו פָ ִנ֛ים ִמ ֶּכ֖ם ִמ ֹאות ֶ֗יכם ִה
ֵ  ַח ּ ֽט ֵֹה ֶיכ֑ם וֽ ל ֵב֖ין ֱא ֵּבֽינֵ ֶ֕כם
ה ֶ ּגֽה׃ ֵ ֽאין־  ָל֥ה ֶת ֶכ֖ם ַﬠול ׁ ֽשוֹנ ּ־ש ֶקר
ֶ ֔ ׁ ּברו ִּם ד וֹת ֶיכ
ֵ  ֽתוֹת ֶיכ֖ם ֶּב ָֽﬠ ֹ֑ון ִ ׂשפ
ֵ ּב ֽﬠ  ֶאצַבדָּ ֔ ם ו
הוֹל֥יד
ֵ  א ָה ֥רוֹ ָﬠ ָמ֖ל ור־שו
ָ ֔ ׁ  ַד ֶּבו וּ ל־תֹה
ּ֙ וֹח ַﬠ נִש ּ ָפ֖ט ֶּב ֱֽאמוּנָ ֑ה ָּב ֤ט
 ׁ  ֵ ֥איןב ֔ ֶצ ֶדק ו ק ֵ ֹ֣רא
 ַהזּו ֶ ּ֖רהם יָ ֔מוּת ו יה
ֶ ֵ ֱא ֑רֹג ּו ָ ֽהא ֵֹכ ֤ל ִמ ֵּבֽיצ קו ֵ ּ֥רי ַﬠ ָּכ ִ ֖ב ׁיש י ִּב ֵ ּ֔קע ּו ו עוֹנִיָ ֽאוֶ ן׃ ֵּביצֵ ֤י צִ פ
ם ַ ֽמ ֲﬠ ֵ ׂשי־ יה
ֶ יה֑ם ַ ֽמ ֲﬠ ֵ ׂש
ֶ ּב ַ ֽמ ֲﬠ ֵ ׂש ת ַּכ ּ֖ס ּו ִ ֥ל ֹא יל ֶ֔בגֶ ד ו ֽהי֣ ּו ֹא־י
ִ ם ל יה
ֶ  ֶﬠֽה׃ ֽקו ֵּרִּת ָּב ַ ֥קע ֶאפ
ם יה
ֶ ש ֽב ֵֹת ׁ ח נָקי ַמ
֑ ִ ֹך דָּ ֣ ם ש ּ ֖פ ׁ ימ ֲה ֔ר ּו ִל
ֽ ַ ִם ָל ַ ֣רע יָ ֻ ֔רצ ּו ו יה
ֶ  ֵליהֽם׃ ַרג
ֶ ּב ַכ ּ ֵפ ָ ֔אוֶ ן וּפ֥ ַֹﬠל ָח ָמ֖ס
 ּגל ָ ֹ֑תם ﬠ ּב ַמ ש ּ ָפ֖ט ׁ  ֵ ֥אין ִמם ֣ל ֹא יָ ָ ֔דע ּו ו  ׁ ָשלוֹוֹתם׃ דֶּ ֤ ֶרך
ֽ ָ מ ִס ּל ש ֣בוֹת ָ ֔אוֶ ן ׁ ֥שֹד וָ ׁ ֶש ֶ֖בר ִּב ׁ ח ַמ
ט ִמ ֶּ֔מנּ ּו ש ּ ָפ ׁ ל־כן ָר ַח֤ק ִמ
ֵּ֗ ך ָּ֔ב ּה ֥ל ֹא יָ ַ ֖דע ׁ ָש ֽלוֹם׃ ַﬠ ק ׁ ֣ש ּו ָל ֶ֔הם ּ֚כֹל דּ ֵ ֹ֣רּ ם ִﬠ יה
ֶ וֹת
ֵ  ִת ֽיבנ
ֽש ׁ ָש֤ה ׁ ַ גֽך׃ נ  ַה ֵּל ג ֹ֖הוֹת ַּב ֲֽאפֵ ֥לוֹת נך ִלנ ה־ח ׁ ֶֹש
֔  ִה ֵּנר ו ק ֶ ּו ֤ה ָלאוֹנ
ַ  ָד ָ ֑קה ֥ל ֹא ַת ּ ִשׂ יגֵ ֖נ ּו צו
ש ַמ ִּנ֖ים ַּכ ֵּמ ִ ֽתים׃ ׁ ם ַּכ ֔ ֶּנ ׁ ֶשף ָּב ַֽא ִֽה ַ ֙רי צּ ֤לנ ּו ַ ֽב  גַ ׁ ּ ֵש ׁ ָ֑שה ָּכ ׁ ַשּכ ֵ ֥אין ֵﬠ ַינ֖יִ ם נ ם ִ֔קיר ו ו ִּרי ַכ ִֽﬠ
ט וָ ַ ֔איִ ן ִ ֽל ׁישו ָּﬠ֖ה ָ ֽר ֲח ָ ֥קה ִמ ֶּמֽנּ וּ׃ ש ּ ָפ ׁ ק ֶ ּו ֤ה ַל ִּמה ֶ ּג֑ה ַנ ֶ ַכיּוֹנִ ֖ים ָהג֣ ֹה נם ֻּכ ָּ֔לנ ּו ו נֶ ֱֽה ֶמ֤ה ַכדֻּ ִּבי
ד ֲﬠנֽ וּם׃י
ֽ ַ  ׁ ָש ֵﬠ֣ינ ּו ִא ָּ֔תנ ּו וַ ֲֽﬠוֹנ ֵ ֹ֖תינ ּו ָתה ָּב֑נ ּו ִּכֽי־פֹאותינ ּו ָ ֣ﬠנ
֖ ֵ  ַח ּט דֶּ ֔ ךָ וו נֶ גּ  ׁ ָש ֵ֙ﬠינֽי־ר ּ֤ב ּו פ
ַ ִּכ
כד

DISCUSSION
59:4 | Wrong [amal] and iniquity [aven]:
These two terms are apparently synonyms for
sin here. In other words, one sin causes another. In general, the word amal means work; in a
negative context it refers to work that does not
yield productive results. Aven also usually means
the use of force for no good purpose, similar
to the noun ohn, as well as ayin, nothing. It
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often denotes acts of physical violence that are
not founded on a truthful claim (see Ibn Ezra,
Habakkuk 1:3). If so, sin is defined here as the investment of strength and eﬀort in an ultimately
useless activity. Accordingly, the expression
“conceiving wrong and giving birth to iniquity”
likewise has the connotation of a futile eﬀort.

59:8 | In their goings about [bema’aglotam]:
Although in modern Hebrew ma’agal generally
refers to a circle, in the Bible it often refers to
a path or road (see 26:7; Psalms 23:3; Proverbs
4:26). Accordingly, the phrase means: There is
no honesty in the paths along which they lead
their lives.
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Isaiah | Chapter 60
13 We have performed transgression and denial of the Lord.
If we mention His name, it is only in a negative context, to
bolster our false statements or in a curse. And we are guilty
of withdrawal from following our God, speaking exploitation and defiance,876 conceiving [horo]D and uttering [hogo]
words of falsehood from the heart.877 Others maintain that
the term horo is from the root yud-reish-heh, which means to
throw, and hogo is understood to mean removing or emerging.
Accordingly, the phrase means: We hurl words of falsehood
from the heart, and they emerge into the world.
14 Therefore, justice has retreated and righteousness will stand
at a distance, as truth has stumbled in the street. If truth
were to walk on the street, the people would certainly thwart it.
And any talk of uprightness cannot enter.
15 Deceit and denial are the most commonly employed tactics around which their lives revolve. Truth is missing, and
therefore one who abstains from evil is deemed insane and
fanatical.878 Other explanations of this term are: He is disregarded, or his possessions have been plundered and disappeared,
or he is trampled upon like a road. According to all these interpretations, this society viewed one who refrains from evil
negatively, for not capitalizing on his potential opportunities.
The Lord saw and it was evil in His eyes, as there is no justice, order, or righteousness;
16 He saw that there was no virtuous man, and He was astonished that there was no one to intervene in this entire society,
someone who would persist to maintain standards of justice or
who would encourage others to do so. Since the situation was
so diﬃcult that people were apparently incapable of extricating themselves from it through their own eﬀorts, God Himself
interceded to impose order on the world: His arm brought
salvation for it, as God alone will bring salvation to the people; and His righteousness supported it, the nation. The
people’s salvation depends on God alone, not human actions.
Consequently, God appears in the next verse as a man of war, as
He is also described elsewhere in the book of Isaiah.879

Zion as the Light of the World
ISAIAH 60:122

60

17 He donned righteousness and justice like armor and a
helmet of salvation on His head; He donned garments of
vengeance, military garb, as His costume and He cloaked
Himself with zealotryD like a cloak.He wraps Himself, as it
were, in rage and in vengeance. Since righteousness and uprightness have disappeared, He seeks to restore them.
18 According to what is deserved, accordingly He will pay880
fury to His foes, retribution to His enemies, He will pay retribution against the lands of the sea, meaning distant lands.
At the time of the redemption there will be not merely a limited
change, but a global transformation.
19 At that time, the glory of God will be revealed in the world,
and they will fear the name of the Lord from the West,
the ends of the world, and they will elevate His glory from
the rising sun, as the enemy will come continuously, like a
river,D but the spirit of the Lord will be consuming [nosesa]
within it. God will overpower, consume, and destroy him.881
Alternatively, an enemy will come whom the spirit of God has
raised like a banner [nes] above all those around him.
20 Then the redemption will arrive: A redeemer, God, as every
mention of a redeemer in the book of Isaiah refers to God, will
come to Zion, Israel, and salvation will come to those who
repent from transgression in Jacob – the utterance of the
Lord.
21 And as for Me, this is My covenant with them, those who
have repented from sin and who are faithful to Me, says the
Lord; My spirit that is upon you, Jacob, and My words that I
have placed in your mouth will not move from your mouth,
or from the mouth of your descendants, or from the mouth
of the descendants of your descendants, said the Lord. This
promise will be in eﬀect not only for a few generations, but will
remain from now and forever. As long as Israel fulfills the will
of God, they will preserve their connection to Him and are assured of the redemption. The covenant between God and the
Jewish people guarantees that His spirit and His word will not
be cut oﬀ from among them.

The following prophecy consists entirely of consolation to Zion. It vividly describes the redemption
of Israel, and how the hopeless, abandoned, and impoverished Zion will ultimately be bustling with
people, protected by God, and will become a source of light for the world. Wanting to experience
its sanctity, the nations will come to participate in the holy service and will thereby be illuminated
by the light of Zion.

1 Arise, congregation of Israel and Zion, shine, for your light
has come,882 and the glory of the Lord has shone upon and
illuminated you. Others explain that the light you were accustomed to seeing in the past has dimmed, and in its place, the
glory of God will shine upon you.

2 For behold, the darkness will cover the earth, and the other
peoples will be covered by a fog; but upon you the Lord will
shine, and His glory will be seen upon you. In an entirely
dark world, only one small corner will have light.
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ספר ויקרא | פרק יח | אחרי מות
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ל־בנֵ ֣י יִ ׂ ש ָר ֵ ֔אל וֽ ָ א ַמ ר ָּ ֖ת ֲא ֵל ֶה֑ם ֲאנִ ֖י יהו֥ ה יד
אמֹר׃ דַּ ֵּב ר ֶא ּ
ֹשה ֵּל ֽ
וַ יַ ד ֵּב֥ר יהו֖ ה ֶאל־מ ׁ ֶ ֥
שה ֶ ֽא ֶרץ־
ם־ב ּ֖ה ֣ל ֹא ַ ֽת ֲﬠ ֑ ׂש ּו ו ּכ ַ ֽמ ֲﬠ ֵ ׂ ֣
שר יַ ׁ ש ב ֶּת ָּ
ץ־מצ֛ ַ ריִ ם ֲא ׁ ֶ ֥
ֱא ֽל ֵֹה ֶיכֽם׃ ּכ ַ ֽמ ֲﬠ ֵ ׂש֧ה ֶ ֽא ֶר ִ
ת־מ ׁ ש ּ ָפ ַט֧י
יה֖ם ֥ל ֹא ֵת ֵלֽכוּ׃ ֶא ִ
שר ֲאנִיֵ מ ִ֨ביא ֶא ת ֶכ֥ם ׁ ֨ ָש ָּמ ה ֣ל ֹא ַ ֽת ֲﬠשׂ֔ ּו ו ּב ֻח ּֽק ֵֹת ֶ
ּכ ֡ ַנ ַﬠן ֲא ׁ ֶ ֣
ת־ח ּק ַֹתי
ת־ח ּק ַ ֹ֥תי ִּת ׁ ש מ ֖ר ּו ָל ֶל ֶ֣כת ָּב ֶה֑ם ֲאנִ ֖י יהו֥ ה ֱא ֽל ֵֹה ֶיכֽם׃ ו ׁ ּש ַמ ר ֶּת֤ם ֶא ֻ
ַּ ֽת ֲﬠ ֛ ׂש ּו וֶ א ֻ
יש ששי
ִ ֥א ׁ
שה א ָ ֹ֛תם ָה ָֽא ָ ֖דם וָ ַ ֣חי ָּב ֶה֑ם ֲאנִ ֖י יהוֽ ה׃
ת־מ ׁ ש ּ ָפ ַ֔טי ֲא ׁ ֨ ֶשר יַ ֲֽﬠ ֶ ׂ ֥
וֶ א ִ
ֶﬠ רוַ ֥ת
ל־ש ֵ ֣אר ּב ָ ׂש ֔רוֹ ֥ל ֹא ִת ק ר ֖ב ּו לגַ ּ֣לוֹת ֶﬠ רוָ ֑ה ֲאנִ ֖י יהוֽ ה׃
ל־כ ׁ 
יש ֶא ּ
ִא ׁ 
ֶﬠ רוַ ֥ת
ָא ִ ֛ביךָ וֶ ﬠ רוַ ֥ת ִא ּמךָ ֖ ֣ל ֹא תגַ ֵּל֑ה ִא ּמךָ ֣ ִ֔הוא ֥ל ֹא תגַ ֶּל֖ה ֶﬠ רוָ ָ ֽת ּה׃
יך
ת־א ִ֙ב ָ 
וֹתךָ ֤ ַב ָ
ֶﬠ ר ַ ֨ות ֲא ֽח 
ת־א ִ ֖ביךָ ֣ל ֹא תגַ ֵּל֑ה ֶﬠ רוַ ֥ת ָא ִ ֖ביךָ ִ ֽהוא׃
ֵ ֽא ׁ ֶש ָ
ֶﬠ רוַ ֤ת
מוֹל ֶדת ֑חוּץ ֥ל ֹא תגַ ֶּל֖ה ֶﬠ רוָ ָ ֽתן׃
֣אוֹ ַב ִ
מוֹל ֶדת ַּ֔ביִ ת ֖אוֹ ֶ ֣
ת־א ֶּ֔מךָ ֶ ֣
ֶﬠ ר ַ ֨ות
ֽת־ב ּת ֔ ָך ֥ל ֹא תגַ ֶּל֖ה ֶﬠ רוָ ָ ֑תן ִּכ֥י ֶﬠ רוָ ֽתךָ ֖ ֵה ָּֽנה׃
ת־בנ ָ ך ֣אוֹ ַב ִּ
ַּב ִּ
רש״י
פרק יח

"נ ִֹכי ה׳
ב ׀ ֲאנִי ה׳ ֱאל ֵֹה ֶיכםֲִ .י הוּא ׁ ֶש ָא ַמ ְר ּ ִי ְ ּב ִסיַיָ :
כוּתיֵ ,מ ַע ּ ָתה ַק ְ ּבלוּ
יכם ַמלְ ִ
ֱאל ֶֹיךָ " )שמות כ ,ב( ,ו ְִק ַ ּבלְ ּ ֶם ֲעלֵ ֶ
דוּע לְ ָפָיו ׁ ֶש ּס ָוֹפן לִ ֵָּ תק ַ ּב ֲע ָריוֹת
וֹמרּ :גָוּי וְיָ 
ֵרוֹתיַ .ר ִ ּבי ֵ
ְ ּגז ַ
יכם",
"ִי ה׳ ֱל ֵֶֹ 
יכךְ ָ ּבא ֲעֶ ֵיהם ִ ּבגְ ז ֵָרהֲ :
ימי ֶעז ְָרִ ְ ,פ ָ
ִ ּב ֵ
יכםּ ַ ,דיָּן ָ ּ ִפ ַרע וְֱֶ א ָמן לְ ׁ ַש ּ ֵם ָ ׂש ָכר:
ְ ּדעוּ ִמי גּוֹזֵר ֲעֶ ֵ
ג ׀ ְּכ ַמ ֲﬠ ֵ ׂשה ֶא ֶרץ ִמצְ ַריִ םַ .מ ּגִיד ׁ ֶש ּ ַמ ֲﬠ ֵ ׂש ֶיהם ׁ ֶשל ִמ ְצ ִריִּ ים
ו ׁ ְֶשְּ כ ֲַ ע ִיִּ ים ְמ ֻקלְ ָקלִ ים ִמ ָּכל ָה ֻא ּמוֹ ,וְאוֹתוֹ ָמקוֹם ׁ ֶשיָּ ׁ ְשבוּ
יִש ָר ֵל ְמ ֻקָ ְקל ִמן ַה ּכֹלֲ :א ׁ ֶשר ֲאנִי ֵמ ִביא ֶא ְת ֶכם
בּ וֹ ְ ׂ
יִש ָר ְֵ ,מ ֻקלְ ָקלִ ים
אוֹן ֲע ָמ ִמין ׁ ֶש ָּכ ְב ׁשוּ ְ ׂ
ׁ ָש ָּמהַ .מ ּגִיד ׁ ֶש ָ
יהם ל ֹא ֵת ֵלכוָּ .מה ִה ִּ יח ַה ָּכתוּב
יוֹתר ִמ ֻּכ ּ ָם :ו ְּב ֻח ּק ֵֹת ֶ
ֵ
קוּקין
ׁ ֶש ֹּ א ַָ מר? ֶָּ א ֵּ לוּ ִימוּסוֹת ׁ ֶש ּ ָל ֶןּ ְ ,ד ָב ִרים ַה ֲח ִ
וֹמרּ ֵ ,וּ
לָ ֶםְּ ,כגוֹן ַט ְר ֵטיוֹת ו ְִא ְצ ַט ְדיָוַֹ .ר ִ ּבי ֵמ ִאיר ֵ
מוֹרי ׁ ֶש ּ ָמוּ ֲח ָכ ִמים:
ַ ּד ְר ֵכי ָה ֱא ִ
מוּרים ַ ּב ּת ָוֹרה
ד ׀ ֶאת ִמ ׁ ְש ּ ָפ ַטי ַּת ֲﬠשׂ וּּ ֵ .וּ ְ ּד ָב ִרים ָה ֲא ִ
לְא ְמ ָרן :וְ ֶאת ֻח ּק ַֹתי
ַ ּב ּ ִמ ׁ ְש ּ ָפטֶ ׁ ,ש ִא ּלוּ ל ֹא ֶֶ א ְמרוּ ָהיוּ ְּכ ַדי ָ

ִּת ׁ ְש ְמרוּּ ְ .ד ָב ִרים ׁ ֶש ֵהם ְ ּגז ֵַרַ ה ּ ֶמ ֶךְ ֶ ׁ ,שיֵּ ֶצר ָה ָרע ֵמ ׁ ִשיב
ֲעלֵ ֶיהם ָ ּ ָמה לָ וּ לְ ׁ ָש ְמ ָרן ,ו ְֻא ּמוֹת ָהעוֹלָ ם ְמ ׁ ִש ִיבין ֲעֶ ֵיהם,
ְּכגוֹן ֲִ כיַת ֲחזִיר וּלְ ִב ׁ ַישת ׁ ַש ַע ְט ֵז ו ְָט ֳה ַרֵ מי ַח ָּטא ,לְ ָכךְ
יכםִ ,י ַָ ּ תה ַר ּׁ ַשאי ָ ּ ִ ְפ ֵטר:
"ִי ה׳" — ָ ּגז ְַר ּ ִי ֲעלֵ ֶ
ֱֶ א ַמרֲ :
ֹאמרַ ָ :מ ְד ּ ִי
ָל ֶל ֶכת ָּב ֶהםָ ּ ִ ּ ַ .פ ֵטר ִמ ּת ָוֹכםֶ ׁ ,ש ּל ֹא ַּ 
יִש ָר ֵלֵ ,לֵ ךְ ו ְֶאלְ ַמד ָח ְכ ַמת ָה ֻא ּמוֹ:
ָח ְכ ַמת ְ ׂ
וּק י
ה ׀ ו ׁ ְּש ַמ ְר ֶּתם ֶאת ֻח ּק ַֹתי וְ גוֹ׳ .לְ ַרבּ וֹת ׁ ְש ָאר ִ ּד ְקדּ ֵ
ַה ּ ָפ ָר ׁ ָשהֶ ׁ ,ש ֹּ א ּ ֵפ ַרט ַה ָּכתוּב ָ ּב ֶהםּ ָ .ד ָבר ֵַ חר ,לִ ּ ֵן ׁ ְש ִמ ָירה
ו ֲַﬠ ִ ׂשיָּ ה לַ ֻח ִּקים ׁ ְוּש ִמ ָירה ו ֲַﬠ ִ ׂשיָּ ה לַ ּ ִמ ׁ ְש ּ ָפ ִטים ,לְ ִפי ׁ ֶש ּל ֹא ַָ ן
ֶא ּלָא ֲﬠ ִ ׂשיָּ ה ִ ּ ַמ ׁ ְש ּ ָפ ִטים ׁ ְוּש ִמ ָירה לַ ֻח ִּקים )לעיל פסוק ד(:
ֹאמר ָ ּבעוֹלָ ם ַהזֶּ ה ,ו ֲַהל ֹא
וָ ַחי ָּב ֶהם .לָ עוֹלָ ם ַה ָ ּבאֶ ׁ ,ש ִאם ַּ 
סוֹפוֹ הוּא ֵמֲ :אנִי ה׳ֱֶ  .א ָמן לְ ׁ ַש ּ ֵם ָ ׂש ָכר:
ו ׀ ל ֹא ִת ְק ְרבוּ .לְ ַז ְִהיר ַה ְֵּ ק ָבה ַּכזָּ ָכר ,לְ ָכךְ ֱֶ א ַמר לְ ׁשוֹן
ַר ִ ּביםֲ :אנִי ה׳ֱֶ  .א ָמן ַ ׁ ְש ּ ֵלם ָ ׂש ָכר:
ז ׀ ֶﬠ ְרוַ ת ָא ִביךָ  .זוֹ ֵֶ ׁ שת ִָ ביךָ  .וֹ ֵינוֹ ֶּ לָא ְּכ ַמ ׁ ְש ָמעוֹ?

"ע ְרוַת ִָ ביו ּג ִּלָ"
"ע ְרוַת ִָ ביךָ " ,וְֱֶ א ַמר ָ ּ ַ ְןֶ :
ֱֶ א ַמר ָּכאןֶ :
)ויקר כ ,יַ ,(מה ּ ְָ ּ ַ לן ֵֶ ׁ שת ִָ ביוַ ,ף ָּכאן ֵֶ ׁ שת ִָ ביו:
לְִ ביּ ִ מוֹ ׁ ֶש ֵאיֶ ׁ ֵ ָּ שת ִָ ביו:
וְ ֶﬠ ְרוַ ת ִא ְּמךָ ָ .
יה:
לְא ַחר ִמ ָ
ח ׀ ֶﬠ ְרוַ ת ֵא ׁ ֶשת ָא ִביךָ  .לְ ַרבּ וֹת ַ
מוֹל ֶדת
ֶ
נוּסה ַ ּב ּ ַמ ׁ ְש ָמ ע:
ט ׀ ַּבת ָא ִביךָ ַ .ף ַ ּבת ֲָ 
אוֹמ ִר ים לוֹ לְ ָא ִביךָ
מוֶֹ ד ת ח ּוץּ ֵ .בין ׁ ֶש ְ
ֶ
ַּב יִ ת אוֹ
הוֹצא ֶת ִָ ּ מ ּה,
אוֹמ ִרים לוֹ ֵ
ַקיֵּ ם ֶת ִָ ּ מ ּהֵ ,וּבין ׁ ֶש ְ
ְּכגוֹן ַמ ְמז ֶֶר וֹ ְִ תי:ָ
נוּסתוֹ ַה ָּכתוּב ְמ ַד ֵ ּבר,
י ׀ ֶﬠ ְרוַ ת ַּבת ִּבנְ ךָ וְ גוֹ׳ּ ְ .ב ִב ּתוֹ ֵמ ֲא ָ
ִוּב ּתוֹ ַוּבת ִ ּב ּתוֹ ֵמ ִא ׁ ְש ּתוֹ ָנוּ לְ ֵמ ִדין ֵמ ֶע ְרוַת ִָ ּׁ שה ִוּב ּ ָת ּה,
גַל) "ללן פסוק יז( ֵ ּבין ׁ ֶש ִהיִ מ ּ ֶמ ּוּ
ׁ ֶש ֱֶּ א ַמר ָ ּב ֶהן" :ל ֹא ְֵ ּ 
ֵ ּבין ׁ ֶש ִהיֵ מ ִא ׁיש ֵַ חרֶ :ﬠ ְרוַ ת ַּבת ִּבנְ ךָ ַ .קל ָוח ֶֹמר לְ ִב ּ ְךָ ,
דוּה ִמ ְ ּגז ֵָרה ׁ ָשוָה
ֶא ּלָא לְ ִפי ׁ ֶש ֵאין ַמז ְִה ִירין ִמן ַה ִ ּדין ,לְ ָמ ָ
ְ ּב ַמ ֶּס ֶכת יְ ָבמוֹת )דף ג ע״:(
יא ׀ ֶﬠ ְרוַ ת ַּבת ֵא ׁ ֶשת ָא ִביךָ  .לִ ּ ֵמד ׁ ֶש ֵאינוֹ ַחיָּ ב ַעל ֲחוֹתוֹ

DISCUSSION
to hereditary diseases and other health problems. One cannot say that they are designed to
benefit a particular human society; rather, they
should be understood as laws that have been
prescribed by divine decree (see Ramban, verse
6; Sifra, Kedoshim 20:26).
18:6 | To uncover nakedness: This is a euphemistic expression for sexual relations. The Bible

18:4 | My ordinances you shall perform, and
My statutes you shall observe: The emphasis
on obedience to God’s ordinances expressed
in this verse contradicts the apologetic explanations of the sexual prohibitions as eugenic
limitations for the purpose of improving the
gene pool. These prohibitions are not based on
the idea that incestuous relationships can lead

passage, sexual morality, there were very few, if
any, injunctions observed by either of these two
cultures. Rampant promiscuity was characteristic of both Canaan and Egypt. As the children
of Israel moved from Egypt to Canaan, they
needed to be warned to observe the boundaries
of sexual morality.
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him.48 Indeed, there are historical precedents of men marrying
their stepsisters.49
The nakedness of your father’s sister you shall not uncover;
she is your father’s kin, or flesh.50
The nakedness of your mother’s sister you shall not uncover, as she is your mother’s kin.
The aunts mentioned in the previous two verses are blood relatives from the side of each parent. This verse adds that even an
aunt who is not a blood relative is prohibited. The nakedness
of your father’s brother you shall not uncover; you shall not
approach his wife; she is your aunt.D Since she is married to
your uncle, she should be considered as much your aunt as the
sister of your father or mother.
The Torah lists further prohibitions involving relatives through
marriage. The nakedness of your daughter-in-law you shall
not uncover; she is your son’s wife. Therefore, you shall not
uncover her nakedness.
The nakedness of your brother’s wife you shall not uncover;
it is your brother’s nakedness.
The list of forbidden relations began with close blood relatives,
e.g., parents, children, and siblings, before continuing with
those who are relatives through marriage. In contrast, the next
two prohibitions do not involve a familial relationship between
the man and woman but rather focus on a preexisting relationship with a female relative of the woman. The nakedness of a
woman and her daughter you shall not uncover. It is prohibited for a man to have relations with a mother and her daughter.
This applies not only to her actual daughter, as even her son’s
daughter or her daughter’s daughter you shall not take to
uncover her nakedness. They are kin; it is lewdness [zima].
Alternatively, zima means the thought process of sinners and is
similar to the word mezima, plot.51 Although a man is permitted
to wed either woman, he may not marry one of them once he
has already been married to the other. Such a marriage would
ruin the mother-daughter relationship.52 An additional negative
consequence of such a marriage is that the husband is more liable to think of one woman while he is with the other, as there is
often a resemblance between mother and daughter.

18 Similarly, a woman with her sister you shall not take to be
rivals to uncover her nakedness through her in her lifetime.
It is prohibited to marry two sisters. The verse clearly states that
a man may not marry his wife’s sister if his wife is still alive, even
if she is no longer his wife and he has divorced her. The prohibition against marrying two sisters is similar to the prohibition
against marrying a mother and her daughter. However, the permissibility of marrying the sister of one’s wife after the wife’s
death is a unique feature of this case that does not apply to the
prohibition of marrying a mother and her daughter or to any of
the other forbidden relations. The prohibition is in eﬀect only
during the lifetime of the sister one marries first.
19 The following forbidden sexual relationships are not prohibited
due to familial connections of any kind between the participants. To a woman in her state of menstrual impurity you
shall not approach to uncover her nakedness. It is prohibited to engage in sexual relations with a woman when she is in
a state of menstrual impurity. Furthermore, one may not even
approach to uncover her nakedness, which is a broader prohibition than refraining from actual sexual relations. It is prohibited
for a man to engage in all forms of close contact with a woman
in a state of menstrual impurity, and it makes no diﬀerence
whether she is not related to him or if she is his own wife.53
20 And with the wife of your counterpart,D another Jewish
man,54 you shall not engage in sexual relations, to defile
yourself with her.
21 The Torah now turns to a diﬀerent type of prohibition: You
shall not give from your oﬀspring to pass him as a symbolic
or an actual oﬀering to Molekh,DB which is the name of a particular idol or cult that was widespread at the time.55 And you
shall not profane the name of your God; I am the Lord.
According to the alternative opinion that Molekh is not the
name of any particular idol, this might mean that one may not
worship God by sacrificing children, as in the Molekh ritual,
since this is a degenerate practice that profanes the name of
God. This interpretation also fits the verses in Deuteronomy
that discuss the topic of burning one’s sons or daughters.56

DISCUSSION
often prefers to employ euphemistic terminology, and certainly uses it with regard to sexual
relations (see commentary on Genesis 9:21–22;
Pesaĥim 3a).
18:14 | You shall not approach his wife; she
is your aunt: This idea that the wife of an uncle related by blood is considered like a blood
relation herself is one of the sources for the halakhic principle that the marriage bond causes

husband and wife to be considered virtually like
a single entity. In the words of the Sage: One
wife is like his own flesh (see Sanhedrin 28b;
Berakhot 24a). This concept has ramifications in
many areas of Jewish law.
18:20 | With the wife of your counterpart:
Although the prohibition of adultery is one of
the Ten Precepts (Exodus 20:12), it is mentioned
here again in the context of the other forbidden

sexual relations. Traditional Jewish sources include the prohibition of adultery together with
incest in the general category of forbidden sexual relations (e.g., see Yevamot 91a).
18:21 | You shall not give from your oﬀspring
to pass to Molekh: Why is the prohibition of
Molekh worship mentioned in the context of
forbidden sexual relations? The Molekh cult was
not directly related to sexual impropriety, but

648

ספר ויקרא | פרק יח | אחרי מות

רוַ ֥ת ֶﬠ
רוָ ָ ֽת ּה׃ תגַ ֶּל֖ה ֶﬠ וֹתךָ ֖ ִ ֑הוא ֥ל ֹא מוֹל ֶדת ָא ִ֔ביךָ ֲא ֽח
 ָ א ׁ ֶ֤שת ָא ִ֙בת
ֵ ַּב
֣ ֶ יך
֖ ָמךּ חוֹת־א
ִ
רוַ ֥ת ֲא ֶﬠ
ש ֵ ֥אר ָא ִ ֖ביךָ ִ ֽהוא׃ ׁ תגַ ֵּל֑ה חוֹת־א ִ ֖ביךָ ֣ל ֹא
ָ
ֲא
תגַ ֵּל֑ה ֶאל־ י־א ִ ֖ביךָ ֣ל ֹא
ָ רוַ ֥ת ֲא ִ ֽח ֶﬠ
מךָ ֖ ִ ֽהוא׃ּ ֽי־ש ֵ ֥אר ִא
 ׁ תגַ ֵּל֑ה ִּכ ֣ל ֹא
ך ָ תגַ ֵּל֑ה ֵא ׁ ֶ֤שת ִּבנ ֽתךָ ֖ ֣ל ֹא רוַ ֥ת ַּכ ָּל ֶﬠ
תךָ ֖ ִ ֽהוא׃ ק ָ ֔רב דּ ָ ֹֽד  ֹא ִת֣ וֹ ש ּת ׁ ִא
ָ רוַ ֥ת ֵ ֽא ׁ ֶש ֶﬠ
רוָ ָ ֽת ּה׃ תגַ ֶּל֖ה ֶﬠ ִ֔הוא ֥ל ֹא
ָרוַ ֥ת ָא ִ ֖חיך תגַ ֵּל֑ה ֶﬠ ת־א ִ ֖חיךָ ֣ל ֹא
ב ָּ֗ת ּהת
ִּ בת
ַּ  ֶאב ֞ ָנ ּה ות
ּ בת
ַּ תגַ ֵּל֑ה ֶ ֽא שה ו ִּב ָּ ֖ת ּה ֣ל ֹא
֛ ָ ּ ׁ רוַ ֥ת ִא ֶﬠ
ִ ֽהוא׃
ֽ ַ ׁ רוָ ָ֔ת ּה לגַ ּ֣לוֹת ֶﬠ ח ֤ל ֹא ִת ַ ּק
אח ָ ֹ֖ת ּה ֣ל ֹא ִת ָ ּ ֑קחל
ֲ שה ֶא
֥ ָ ּ ׁ  ִאש ֲא ָ ֥רה ֵה ָּ֖נה זִ ָּמ֥ה ִ ֽהוא׃ ו
ק ַ ֔רב מ ָא ָ ֑ת ּה ֣ל ֹא ִת ּבנִ דַּ ֣ ת ֻט שה
֖ ָ ּ ׁ ל־א
ִ  ֶאּב ַחיֶּ ָֽיה׃ ו ֖יה
ָ רוָ ָ ֛ת ּה ָﬠ ֶל לגַ ּ֧לוֹת ֶﬠ  ֗רֹרִלצ
ה־ב ּֽה׃
ָ מ ָא ט  לזָ ֑ ַרע ֖ ָּתך ב כ ש ׁ ֹא־ת ֵּ ֥תן
ִ ית ֔ ָך ֽל
  ֲﬠ ִ ֣מל־א ׁ ֶשת
֙ ֵ  ֶארוָ ָ ֽת ּה׃ ו לגַ ּ֖לוֹת ֶﬠ
שם ֱאל ֶֹה֖יךָ ֲא ִנ֥י יהוֽ ה׃ת
֥ ֵ ׁ ת ַח ֵּל֛ל ֶא  ֧ל ֹאך ו ל ַה ֲֽﬠ ִ ֣ביר ַל ּ֑מ ֶֹל ֹא־ת ֵּ ֖תן
ִ ר ֲﬠךָ ֥ ֽל ַּו ִמזּ

רש״י
 לִ ּ ֶמ ְד ךָ ׁ ֶש ִאם.יה
ָ ֶ ְּב ַחיּ:ְ זוֹ ת זוֹ ָצ ָרהֶ לַ ֲﬠשׂ וֹת
: ַ ּב ַחיִּ ים ז ְַמן ׁ ֶש ִהיחוֹת ּה ָּכ
ָ ֲ תֶ יִשא
ׂ ָּ  ל ֹא,ּג ְֵר ׁ ָש ּה
 ְוזוֹ ִהי,' ְ ׁ ֶש ּׁ ְש ָמ ּה 'מֹלֶ ךבוֹדה ָז ָרה ִהי
ָ  ֲע.כא ׀ ַל ּמ ֶֹל ְך
עוֹשין ׁ ְש ּ ֵתי ְמדוּרוֹת
ׂ ִ  ְו,וֹ לַ ְּכ ָמ ִרים ׁ ֶש ּמ ֵוֹסר ְ ּב, ּהָ בוֹד
ָ ֲע
:ת ַה ֵ ּבן ְ ּב ַרגְלָ יו ֵ ּבין ׁ ְש ּ ֵתי ְמדוּרוֹת ָה ֵא ׁשֶ וּמ ֲע ִב ִירין
ַ ,ּגְדוֹלוֹ
 זוֹ. ְל ַה ֲﬠ ִביר ַל ּמ ֶֹל ְך:ַ ְּכ ָמ ִרים וֹ ְמ ִס ָיר זוֹ ִהי.ל ֹא ִת ֵּתן
: ָה ֵא ׁשַה ֲע ָב ַר

 ּ ָלא ַעל יְ ֵדיֶ  ַסר ַה ָּכתוּבָ  ל ֹא.יז ׀ ֶﬠ ְרוַ ת ִא ּׁ ָשה ו ִּב ָּת ּה
. לְ ׁשוֹן ִק ָיחה," ַּקחִ  ֹא" : ֱֶא ַמר ְ לְ ָכך,ָשוֹ
ׁ  ּ ׂש ֵוּאי ָה ִרִ
ן) " ּ ָמ ּהִ  ּׁ ָשה ו ְֶאתִ תֶ  ׁ ֶשר יִ ַּקח"
ֲ :ׁשֶֹ יַן ָהעְ ְו ֵכן לְ ִע
: ֻמ ּ ָתר לִ ָּ ׂשא ִ ּב ּ ָת ּה, ּׁ ָשהִ  ַנסָ  ָבלֲ ,ְ ׁשוֹן ִק ָיחה ,( יד,כ
"עצַת
ֵ : ְרגּוּמוַֹ  ְּכ,ָ ֵעצ. זִ ָּמה:ָ זוֹ  ְקרוֹבוֹת זוֹ.ׁ ַש ֲא ָרה ֵה ָּנה
:יוֹע ְצךָ לַ ְחטֹא
ֶ ָ ׁ ֶשיִּ ְצ ְרך,"ִח ְט ִאין
, לְ ׁשוֹן ָצ ָרה. ִלצְ רֹר:יהן ְּכ ַא ַח
ֶ  ׁ ְש ּ ֵת.יח ׀ ֶאל ֲאח ָֹת ּה

BACKGROUND
18:21 | To pass to Molekh: This was an idolatrous ritual in which one would bring his
children as an oﬀering by burning them in fire
(see Deuteronomy 12:31; Jeremiah 7:31; Ezekiel
23:39). It was a common practice among some
of the nations in the region, such as the Phoenicians. Alternatively, this might refer to a ritual
in which children were ceremoniously passed
through fire without actually being burned (see
commentary on Isaiah 57:5).
It is possible that Molekh was not the real
name of this god, but a Hebrew appellation
for the Amonite god Milkom, as the children of
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Israel would distort the names of foreign deities
(see I Kings 11:7, 33). It is also possible that its
original name was Melekh, meaning “king,” as in
the verse “and the Sefarvites burned their children in the fire to Adramelekh and Anamelekh,
the gods of Sefarvaim” (II Kings 17:31; see
Ramban, verse 21). One of the common ways in
which names were altered in this regard was to
take the two syllables of the principle name and
vocalize it with a stressed o and an unstressed
e sound, as in the name Boshet (e.g., see Hosea
9:10; see also Avoda Zara 45a).

ּ ַ : ֱֶא ַמר ְ לְ ָכך, ְכ ִריְָ ִמ ּׁ ִש ְפ ָחה ו
וּיָה ִ ּב ְר," ָ ִביךָ  ׁ ֶשתֵ "בת
:ְ ִקדּ ׁ ִוּשין
"
ֶ ? ֶע ְרוָתוֹוּמה ִהי
ַ .יד ׀ ֶﬠ ְרוַ ת ֲא ִחי ָא ִביךָ ל ֹא ְתגַ ֵּלה
:" ְק ָרבִ ִא ׁ ְש ּתוֹ ל ֹא
 ׁישוּתִ ָךְ  ּלָא ְ ּב ׁ ֶשיֵּ ׁש לְ ִבֶ יִ ּ  ַמ ְרָ  ל ֹא.טו ׀ ֵא ׁ ֶשת ִּבנְ ךָ ִהוא
: ְכ ִריְָ נוּסה ו ׁ ְִש ְפ ָחה ו
ָ ַא
ֲ  ּ ְפ ָרט,ָ ּב ּה

DISCUSSION
worship of Molekh expresses a corrupt conception of parental authority. Children and other
subordinate members of the family are not
under the absolute control of the head of the
family, to be used sexually or as ritual oﬀerings.
This sort of exploitation is a profanation of the
name of God, as the verse states.
It is also possible that the appearance of
this prohibition in the context of the forbidden
sexual acts reflects the existence of a fertility
cult in which children were slaughtered in the
hope of ensuring the fertility of the land or
the family (see Sforno; Rambam, Guide of the
Perplexed 3:37).
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Book of Leviticus | Chapter 18 | Aharei Mot
22 This verse adds another prohibition to the list of forbidden
sexual relations that are not due to familial ties, in addition to
adultery and relations with a menstruating woman: You shall
not lie with a male in the manner of lying with a woman;D it
is an abomination. Homosexual relations between two men is
not considered a normal sexual act; it is an abomination.
23 You shall not engage sexually with any animal to defile
Seventh yourself with it. The defilement of this deed is due to its nature
aliya as a purely sexual act, with no possibility of mutual human at(Fourth tachment or procreation. Up to this point, the forbidden sexual
aliya) acts have been stated as prohibitions for males, though it is clear
from context and parallel sources that these prohibitions apply
equally to females.57 The verses have been addressed to men because the man is generally the more active party in these acts.
Here the verse addresses a situation where no man is involved
at all: And a woman shall not stand before an animal for it
to copulate with her; it is a perversion. The verse insists that
bestiality is a perversion, though it appears to not have been
unheard of in Canaanite culture.
24 To conclude the section, the verse adds that transgressions
in the area of forbidden sexual relations are not only legally
proscribed, but also cause moral and spiritual debasement.
Therefore, do not defile yourselves in any of these; for in
all these were defiled the nations that I am sending forth
from before you. Various types of forbidden sexual relations,
including adultery, homosexuality, and bestiality, were a central
feature of ancient Canaanite culture.
25 The land was defiled, and I visited its iniquity upon it. These
acts are not merely private, personal transgressions. When they
become accepted and normative they defile the land itself.
Severe sexual transgressions contaminate not only the individual who commits them, but one’s surroundings as well, and
they cause punishment to be inflicted on the entire land.58 And

26

27

28

29
Maftir

30

the land spewed out its inhabitants, by conquest at the hands
of other nations or through natural disasters.
In contrast to those nations, you, the children of Israel, shall
observe My statutes, which determine what is considered a
familial relationship, although these definitions are not predicated on human logic, and My ordinances, laws with discernible logical or practical underpinnings.59 You shall not perform any of these abominations, the native and the stranger
who resides among you, as these restrictions apply to anyone
who resides in the land.60
For all these abominations were performed by the people
of the land, who were living there before you, the Canaanites,
and the land was defiled through these acts.
If you do not sin, the result will be that the land will not expel you by your defiling it, as it spewed out the nation that
was before you. The Land of Israel in particular cannot tolerate
moral debasement, and it spews out the sinners who defile it.61
For anyone who shall perform any of these abominations
listed above, as opposed to other, less severe prohibitions involving sexual relations that are not mentioned here,62 the people who perform them shall be excised from among their
people. Even prior to the involvement of a human court in the
case of one who violates these prohibitions, those who transgress these prohibitions are liable to excision at the hands of
Heaven.63
You shall keep My commission to refrain from performing any of the abominable practices that were performed
before you in the land of Canaan, and you shall not defile
yourselves through performing them; I am the Lord your
God. The phrase “you shall keep My commission” may also be
rendered as: You shall establish a safeguard for My commission.
The Sages interpreted this as a mandate to enact protective
measures to prevent people from performing transgressions.64

DISCUSSION
18:22 | You shall not lie with a male in the manner of lying with a woman: This law also distinguished the children of Israel from the culture of the surrounding societies at the time, for whom homosexual relations was considered perfectly acceptable.
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ספר ויקרא | פרק יח | אחרי מות
כב
כג
כד
כה
כו
כז
כח
כט

ל

ֹא־ת ֵּ ֥תן ׁ ש כ ב ּתךָ ֖
ל־ב ֵה ָמ֛ה ֽל ִ
וֹﬠ ָב֖ה ִ ֽהוא׃ ו ּב כ ּ
ו֨ ֶ את־זָ ָ֔כר ֥ל ֹא ִת ׁ ש ַּכ֖ב ִמ ׁ ש ּכ ֵב֣י ִא ׁ ּ ָש֑ה ּֽת ֵ
לת ּ ַט ּמ ֖א ּו
ֹא־ת ֲﬠ ֞מֹד ִלפ נֵ ֧י ב ֵה ָמ֛ה ל ִר ב ָﬠ ּ֖ה ֶּ ֥ת ֶבל ֽהוּא׃ ַא ִּ ֽ
ה־ב ּ֑ה וִ א ׁ ּ ֗ ָשה ֽל ַ ֽ
ל ט מ ָא ָ
נֵיכֽם׃ וַ ִּת ט ָ ֣מא
רא ִנ֥י מ ׁ ַש ֵּל ֖ח ִמ ּ פ ֶ
לא ֶּל ה נִ ט מ ֣א ּו ַהגּ ִ֔וֹים ֲא ׁ ֶש ֲ
לא ֶּ֑לה ִּכ֤י ב כ ֵ ֙
ּב כ ֵ
תח ּק ַֹתי
ֽיה׃ ו ׁ ּש ַמ ר ֶּ ֣תם ַא ֶּ֗תם ֶא ֻ
֑יה וַ ָּת ִ ֥קא ָה ָא ֶ֖רץ ֶאת־יֽ ׁ ֹש ֶב ָ
ָה ָ ֔א ֶרץ וָ ֶֽאפ֥ קֹד ֲﬠוֹנָ ּ֖ה ָﬠ ֶל ָ
וֹﬠ ֖בֹת ָה ֵא ֶּ֑לה ָה ֶֽאז֔ ָ רח וַ ה ֵ ּג֖ר ַה ָ ּג֥ר ּב ֽת ֲוֹכ ֶכֽם׃ ִ֚ ּכי
תמ ׁ ש ּ ָפ ַ֔טי ו֣ ל ֹא ַ ֽת ֲﬠשׂ֔ ּו ִמ ּ֥כֹל ַה ּֽת ֵ
וֶ א ִ
א ֶרץ׃ וֽ ל ֹא־ מפטיר
נֵיכ֑ם וַ ִּת ט ָ ֖מא ָה ָ ֽ
שר ִלפֶ 
י־ה ָ ֖א ֶרץ ֲא ׁ ֶ ֣
נש ָ
וֹﬠ ֣בֹת ָה ֵ ֔אל ָﬠ ֥ ׂש ּו ַא ׁ ֵ ֽ
ל־ה ּֽת ֵ
ת־כ ַ
ֶא ּ
נֵיכֽם׃ ִ֚ ּכי
שר ִלפֶ 
ת־ה ֖ ּגוֹי ֲא ׁ ֶ ֥
שר ָק ָ ֛אה ֶא ַ
ָת ִ ֤קיא ָה ָ ֙א ֶר ץ ֶא ת ֶ֔כם ּב ַ ֽט ַּ ֽמ ֲא ֶכ֖ם א ָ ֹ֑ת ּה ַּכ ֲֽא ׁ ֶ ֥
וֹﬠ ֖בֹת ָה ֵא ֶּ֑לה ו נִ כ ר ֛ת ּו ַה ּנפָ ׁ ֥שוֹת ָ ֽהע ֖ ֹׂשֹת ִמ ֶ ּ ֥ק ֶרב ַﬠ ָּ ֽמם׃
שר יַ ֲֽﬠ ֔ ֶ ׂשה ִמ ּ֥כֹל ַה ּֽת ֵ
ל־א ׁ ֶ ֣
ּכ ֲ
נֵיכם
שר נַ ֲֽﬠ ֣ ׂש ּו ִלפֶ֔ 
וֹﬠבֹתֲ א ׁ ֶ ֣
ת־מ ׁ ש ַמ ר ִּ֗תי ל ִב ל ִּ֨תי ֲﬠשׂ֜ וֹת ֵ ֽמ ֻח ּ֤קוֹת ַה ּֽת ֵ
ו ׁ ּש ַמ ר ֶּ ֣תם ֶא ִ
ו֥ ל ֹא ִ ֽת ּ ַט ּמ ֖א ּו ָּב ֶה֑ם ֲאנִ ֖י יהו֥ ה ֱא ֽל ֵֹה ֶיכֽם׃

שביעי
 /רביעי /

רש״י
כג ׀ ֶּת ֶבל הוּא .לְ ׁשוֹן ָק ֵד ׁש ְו ֶע ְרוָה ְו ִנאוּףְ ,ו ֵכן" :ו ְַא ּ ִפי
"ֶ בל הוּא" —
ים" )ישעיה י ,כּ ָ .(ד ָבר ֵַ חרֶ ּ ,
ַעל ּ ְַ בלִ ָ
לְ ׁשוֹן ְ ּבלִ י  ָו ְִע ְרבּ וּב ,ז ֶַרע ָָ דם ְוז ֶַרע ְ ּב ֵה ָמה:
כח ׀ וְ ל ֹא ָת ִקיא ָה ָא ֶרץ ֶא ְת ֶכםָ .מ ׁ ָש ל לְ ֶב ן ֶמ לֶ ךְ

עוֹמד ְ ּב ֵמ ָעיו ֶָּ א ְמ ִקיוֹ,
ׁ ֶש ֶה ֱא ִכילוּהוּ ָ ּד ָבר ָמאוּסֶ ׁ ,ש ֵאין ֵ
עוֹב ֵרי ֲע ֵב ָרה .ו ְְַ רגּוּמוֹ:
יִש ָר ֵל ֵיְ ָּ מ ַקיֶּ ֶמת ְ
ָּכךְ ֶֶ רץ ְ ׂ
רוֹקן' ,לְ ׁשוֹן ִר ּקוּןְ ,מ ִר ָיקה ַע ְצ ָמ ּה ֵמ ֶהם:
' ְוָא ְֵ 
כט ׀ ַה ְּנפָ ׁשוֹת ָהעֹשׂ ֹתַ .הזָּ ָכר ו ְַה ְֵּ ק ָבה ַ ּב ּ ַמ ׁ ְש ָמע:

ל ׀ ו ׁ ְּש ַמ ְר ֶּתם ֶאת ִמ ׁ ְש ַמ ְר ִּתי .לְ ַז ְִהיר ֵ ּביּ ִ דין ַעל ָּכךְ :
וְ ל ֹא ִת ּ ַט ְּמא ּו ָּב ֶהם ֲאנִי ה׳ ֱאל ֵֹה ֶיכםָ .הא ִם ּ ִַּ ט ּ ְמאוּ
וּמה ֲהָָ אה ׁיֵש
יכם ו ְַא ּ ֶם ְִ פ ָסלִ ים ֵמ ַא ֲח ַריָ ,
ֵאיִי ֱל ֵֶֹ 
"ִי ה׳
לִ י ָ ּב ֶכם ו ְַא ּ ֶם ִמ ְַ חיְּ ִבים ְּכ ָיָ הָ ְ ,כךְ ֱֶ א ַמרֲ :
יכם":
ֱאל ֵֶֹ 
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Book of Jonah
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Twelve Minor Prophets | Introduction to Jonah

Jonah
INTRODUCTION TO JONAH
The book of Jonah is unique among the Minor Prophets in that it does not focus on Jonah’s actual prophecies, but rather on a
series of events that befell him. For this reason, the book opens without an introductory phrase such as: The vision of Jonah, or:
The burden of Jonah, instead immediately commencing with his story.
The book of Kings mentions a “Jonah son of Amitai, the prophet, who was from Gat Hefer,”372 a place situated in the inheritance
of Zebulun.373 It would therefore seem that Jonah prophesied in the Kingdom of Israel during the period of Yorovam son of Yo’ash.
The book of Jonah resembles other books of the Bible in that it gives expression to the glory of God and His unlimited power,
as well as to a prophet’s ability to relate to distant, foreign nations. However, it differs greatly from the other books of the Prophets
in the strong presence of the prophet himself. Generally, the personality of a prophet is secondary to the content of his statements.
Even when biographical details of a prophet are provided, such as in the books of Ezekiel and Isaiah, they are not sufficient to
clearly outline the prophet’s character. By contrast, the book of Jonah deals with Jonah’s personal misgivings, troubles, and angst
as he faces God and comes to terms with the prophecy he has been instructed to deliver. Although Jonah, like all prophets, is an
instrument in the hand of God, the book indirectly criticizes him for his actions, which are motivated by personal concerns for
his status and reputation. Indeed, Jonah is the tragic figure of this book.
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Twelve Minor Prophets | Jonah Chapter 1

Book of

Jonah
Jonah is sent to prophesy in the large and distant city of Nineveh, but for an unspecified
reason he reacts by fleeing from God on a ship. Early in his trip he falls asleep in the bowels of
the ship, but God does not grant him refuge there. Instead, He brings a storm upon the ship
and causes the prophet to be tossed into the sea.

Jonah Flees on a Ship
JONAH 1:116

At this point in the story, Jonah is portrayed as determined, reasonable, and calm. However, as the narrative develops, other aspects of his personality
come to the fore.

1

1 The word of the Lord was with Jonah son of Amitai, saying:

unfamiliar with all the intricacies of his language. I am sending
you to them, as their evildoing has arisen before Me, and
they will face retribution. You must warn them and call upon
them to return from their evil ways.

Wall of Nineveh, Adad Gate

Jonah’s travels
Grave of Jonah the Prophet,
illustration by Harry Fenn, Kfar
Mashhad, 1845–1911

Reconstruction of an original wall
of Nineveh, Mashki Gate

2 Rise, go to Nineveh,B the great city, the capital of Assyria, and
proclaim against it a certain message, even if you do not speak
the language of the Assyrians. If people want to hear the message of a prophet, they will understand it even if they are

3 Jonah rose to flee to Tarshish from before the Lord,D
that is, from the holy Land of Israel.374 Jonah sought to flee
to the other end of the world, perhaps to Tartessos on the
Iberian Peninsula.375 In those days, crossing the length of the
Mediterranean Sea was an extremely long journey, and the sea’s
western end was indeed the edge of the known world. He went
down to Yafo, a port city in the Land of Israel,376 and found
a ship bound for Tarshish;D he paid its fare to sail on the

BACKGROUND
1:2 | Nineveh: Nineveh was the capital of
Assyria. In Jonah’s time, Assyria was a distant
kingdom whose contact with the Kingdom
of Israel was not yet significant. Nevertheless,

since Assyria had begun to strengthen and expand its borders, the Kingdom of Judah turned
to it for assistance. When the king of Aram attacked Judah, King Ahaz of Judah sent a large

sum of money to the king of Assyria so that
he would attack the Arameans from the north,
thereby causing them to retreat (see II Kings
:–; see also Joel :).
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תרי עשר | יונה פרק א
ספר

יונה

דוֹל֖ה
ָ  ּג  וֵ ֛ה ָה ִ ֥ﬠיר ַהל־נֽינ
ִ ך ֶא קוּם ֵ ֧ל אמֹר׃
ֽ ן־א ִמ ַּ ֖תי ֵל
ֲ  ַבר־יהו֔ ה ֶאל־יוֹנָ ֥ה ֶבּ ד ִהיוַ ֽי
 נֵ ֖י יהו֑ ה וַ ֵ ֨יּ ֶרדישה ִמ ִּלפ
ָ ׁ ר ׁ ֔ ִש ֹח ַּת ב ֣ר ה ִל ָקם יוֹנ ֤ ָלפָ נָ ֽי׃ וַ יּ ֽל ָ ֥תה ָ ֽר ָﬠ ָ ֖תם י־ﬠ
ָ ֑יה ִּכ
ָ ּק ָ ֣רא ָﬠ ֶל ו
ישה
ָ ׁ ר ׁ ֔ ִש ם ַּת ה ָל ֤בוֹא ִﬠ ָּמ ֶה ּ  ׂש ָכ ָ ֜ר ּה וַ יֵּ ֤ ֶרד ָּב ר ׁ ֗ ִש ׁיש וַ יִּ ֵּ֨תן אנִיָּ ֣ה ׀ ָּב ָ ֣אה ַת מצָ ֥א ִ֜יָפוֹ וַ יּ
א ָ֔נִיּה  ָ ֣הר־ג ֖דוֹל ַּביָּ ֑ם ו
ּ ָ  ִ ֥הי ַס ַֽﬠל־ה ָ֔יּם וַ י
ַ ה ֶא דוֹל
ָ ־ג
ּ  ּח  נֵ ֖י יהוֽ ה׃ וַ ֽיהו֗ ה ֵה ִט֤יל ֽרוִמ ִּלפ
ת־ה ֵּכ ִ֜לים
ַ  ָֹהיו֒ וַ יָּ ִ֨טל ּו ֶאאל
ֱ  ֲﬠק ֮ ּו ִ ֣א ׁיש ֶאֽיר ֣א ּו ַה ַּמ ָּל ִ֗חים וַ ֽיִּ ז ל ִה ּׁ ָש ֵבֽר׃ וַ ִיּ ש ָב֖ה ּׁ ִח
ב

א

ג

ד

ה

ship,377 and he went down into it. He boarded the ship, which
did not provide him with the most comfortable living quarters,
but nonetheless enabled him to come with them, the captain
and the other passengers, to Tarshish, to flee from before
the Lord. Jonah hoped that the spirit of prophecy would not
rest upon him outside the Land of Israel, and that God would
therefore leave him alone.378 The verse itself does not state the
reason for Jonah’s refusal to act as God’s messenger. The Sages
suggest various motivations for his decision.379
4 But the Lord cast a great wind upon the sea while the ship
was sailing, and there was a great storm in the sea, and the

ship, which was presumably made of wood, was about to be
wrecked.
5 The sailors were afraid, as
they felt that they could not
be saved by natural means,
and each man cried out
to his god;D and they cast
the articles that were on
the ship into the sea, to
lighten it for them, so that
Phoenician ship carved on a
the ship would not capsize. sarcophagus, second century BCE

DISCUSSION
1:3 | To flee to Tarshish from before the Lord:
When Jonah was given a prophecy of comfort
to deliver to Israel, he did so unhesitatingly, and
that prophecy was even fulfilled in his lifetime
(II Kings 14:25). However, a prophecy of retribution is meant primarily as a warning about a
possible future punishment, and for that very
reason it is not necessarily meant to be fulfilled.
Accordingly, some explain that Jonah wanted
to escape his mission due to a concern that the
inhabitants of Nineveh would indeed listen to
him and change their ways, thus causing his
prophecy to go unfulfilled. If that were to occur,
the people may come to perceive him as one
who raised a false alarm. Although the prophet
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could argue that the retribution was withdrawn
precisely because of his warning, he might not
always be believed. Thus, he is liable to feel a
sense of awkwardness or embarrassment, and
even become a source of mockery (see 4:1–2;
Pirkei deRabbi Eliezer 10).
A ship bound for Tarshish: A journey of this
kind posed a substantial challenge even many
centuries later. Due to navigational diﬃculties, seafarers in ancient times would prefer to
stay as close to the shore as possible, and they
did not dare venture out into the open sea.
Furthermore, the unpredictable winds of the
Mediterranean Sea meant that many sailors

were required to handle the oars of a ship in order to maintain control.
1:5 | Each man cried out to his god: The sailors
operating ships of maritime nations, such as the
Greeks, Philistines, and Phoenicians, were generally not native citizens. Rather, people from
diﬀerent nations would be hired to perform this
diﬃcult and dangerous labor; consequently, a
single crew would have worshipped a variety
of deities. Moreover, within a single polytheistic nation each person had his own patron god,
sometimes related to his profession, while other
times determined by the family to which he belonged (see Rashi, 1:5).

א
ב
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ד
ה

א
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But during this commotion, Jonah descended to the hold of
the ship, and he lay down and fell asleep. The sea was raging,
people were shouting, crying, and praying, and yet Jonah went
to bed, as though he did not care whether he would live or die.
Unlike the other passengers on the ship, who wanted to reach
Tarshish for some purpose, such as trade, Jonah boarded that
ship only to flee from God. It seems that at that moment he was
indiﬀerent to his fate.380
The captain approached him381 and said to him: What is it
with you that you have fallen asleep? Why are you lying in
your bed while each of us is calling to his god? Since we do not
know which god will help us, arise, call to your God; perhaps
your God will reconsider with regard to us and He will turn
to us, and we will not perish. It seems that the shipmaster’s
appeal had no eﬀect upon Jonah whatsoever. Even after he was
awoken from his sleep, Jonah did not hurry to pray.
Each man, each of the sailors, said to his counterpart: This
storm is not a natural phenomenon; it is certainly the product
of a sin that one of us has committed. Therefore, let us cast
lots, that we may discover due to whom this misfortune is
upon us. They cast lots, and the lot fell upon Jonah.
They said to him: Since the lot has fallen upon you, please tell
us, due to whom is this misfortune upon us? Jonah’s identity was not evident from his appearance. Presumably, Jonah
brought few belongings on the journey, boarding the ship with
only basic provisions. Therefore, the sailors inquired: What
is your labor and from where do you come? What is your
country and from what people are you?
He said to them: I am a Hebrew. Perhaps Jonah did not identify himself as an Israelite because his fellow seafarers, who
were of various nationalities, were unfamiliar with this term.
Instead, he used the more ancient title of Hebrew [Ivri], which
referred to those who lived to the west of the Euphrates River.382
And I fear the Lord, God of the heavens, who made not only
the heavens, which expresses His splendor and glory, but also
the sea and the dry land, and He therefore controls all that
transpires within them.383
The men feared with great fear, and they said to him: If it is
indeed true that you fear God, what is this that you have done
by fleeing from Him? For the men already knew that he was
fleeing from the presence of the Lord, because he had told
them earlier that this was the reason for his journey. Now, at a
time of grave danger, and after they gained an understanding of
God’s great power, his previous statement took on a diﬀerent
meaning for them.

Ship on stormy seas

11 They said to him: What shall we do to you, that the sea will
calm from upon us? For the sea continually grew stormier.
12 He said to them, in the same composed manner: Lift me and
cast me into the sea, and the sea will calm from upon you, as
I know that it is due to me that this great storm is upon you.
Since I am to blame for the storm, it is fitting that you toss me
from the ship; at least you will save yourselves from the danger.
13 The men rowed to return to dry land;D but they could not,
for the sea continually grew stormier upon them. Although
they were presumably not far from the shore and were perhaps
even able to see dry land, they were unable to bring their ship to
dry land in the raging storm.
14 The sailors were hesitant about accepting Jonah’s suggestion,
but they soon realized that they had no other option. They
called to the Lord and they said: Please Lord, please let us
not perish, in body or soul, for this man’s life, and do not put
upon us innocent blood; do not find us guilty of murder; for
You, Lord, have done as You desired.
15 They lifted Jonah and cast him into the sea, and the sea
ceased from its raging. The sea calmed, allowing them to continue to their destination.
16 The men feared the Lord with great fear. As long as the sailors perceived God in the manner of pagans, namely as the God
of the heavens, who is appointed over the sun, the moon, and
the other heavenly bodies, they did not have a real connection
to Him. However, once Jonah explained to them that God rules
over the entire world, and after they personally witnessed how
He interacted with a single individual, fear of the Lord was
awakened in their hearts. And they slaughtered an oﬀering
upon the ship to the Lord and took vows to bring additional
oﬀerings, which they would fulfill when they reached inhabited
land and gained access to animals.
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יוֹנה יָ ַר ד ֶאל־יַ ר ּכ ֵ ֣תי ַה ּספִ ֔ ָינה וַ יִּ ׁ ש ַּכ֖ב
יה֑ם וָ ֗ 
ל־ה ָ֔יּם ל ָה ֵ ֖קל ֵ ֽמ ֲﬠ ֵל ֶ
ֲא ׁ ֶש֤ר ָּב ֽאנִיָּ ה ֶא ַ
לאל ֶֹ֔היךָ
ה־לךָ ֣ נִ רדָּ ֑ ם ֚קוּם ק ָ ֣רא ֶא ֱ
ֹאמר ֖לוֹ ַמ ּ
וַ יָּ ר ַ ֽדם׃ וַ יִּ ק ַר֤ב ֵא ָלי ו ַ ֣רב ַ ֽהח ֵֹ֔בל וַ יּ֥ ֶ
֣ילה
לר ֵ֗ﬠה ּו לכ ּו ו נַ ּ ִפ ָ
ֹאמ ֞ר ּו ִ ֣א ׁיש ֶא ֵ
ֹאבֽד׃ וַ יּֽ 
או ַּ֞לי יִ ת ַﬠ ּׁ ֵש֧ת ָה ֱֽאל ִ ֹ֛הים ָל֖נ ּו ו֥ ל ֹא נ ֵ
וֹרל ַﬠל־יוֹנָ ֽה׃
גֽ ָוֹר ֔לוֹת ו נֵ ֣דָ֔ ﬠה ּב ׁ ֶש ּל ִ ֛מי ָה ָֽר ָﬠ֥ה ַהזּ֖ ֹאת ָל֑נ ּו וַ יַּ ּ ֙ ִפל ּו ֽ ּג ָוֹר ֔וֹת וַ יִּ ּ ֥פֹל ַהגּ ָ ֖
אכ ּת ָ ך ו ֵּמ ַ ֣איִ ן
ה־מ ַל 
י־ה ָֽר ָﬠ֥ה ַהזּ֖ ֹאת ָל֑נ ּו ַ ֽמ ּ
שר ל ִמ ָ
ה־נ֣א ָ֔לנ ּו ַּב ֲֽא ׁ ֶ ֛
ֹאמ ֣ר ּו ֵא ָ֔ליו ַה ִ ּג ָֽיד ָּ
וַ יּֽ 
יה֖ם ִﬠ ב ִ ֣רי ָאנ֑ ִֹכי וֶ את־יהו֞ ה
ֹאמר ֲא ֵל ֶ
י־מזֶּ ֥ה ַﬠ֖ם ָ ֽא ָּתה׃ וַ יּ֥ ֶ
ָּת ֔בוֹא ָמ֣ה ַא ר ֔ ֶצךָ וֽ ֵ א ִ
נָשי ם
שה׃ וַ ִיּ ֽיר ֤א ּו ָה ֲֽא ׁ ִ
תה ָּיַּב ׁ ָ ֽ
תהיָּ ֖ם וֶ א ַ
שה ֶא ַ
רﬠ ָ ׂ ֥
ֱאל ֵֹה֤י ַה ּׁ ָש ַ֙מיִ ם ֲא ִנ֣י יָ ֵ ֔רא ֲא ׁ ֶש ָ
ֽי־מ ִּלפ נֵ ֤י יהו ה
נָשים ִּכ ִ
ֹאמ ֥ר ּו ֵא ָל֖יו ַמה־זּ֣ ֹאת ָﬠ ִ ׂ ֑ש ָית ִּכי־יָ ֽד ֣ﬠ ּו ָה ֲֽא ׁ ֗ ִ
דוֹלה וַ יּֽ 
יִ ר ָ ֣אה גָ֔ 
הנ ֲﬠ ֶ ׂשה ָּ֔ל ך ו יִ ׁ ש ּ֥תֹק ַהיָּ ֖ם ֵ ֽמ ָﬠ ֵל֑ינ ּו ִּכ֥י
֣הוּא ב ֵ ֹ֔ר ח ִּכ֥י ִה ִ ּג֖יד ָל ֶהֽם׃ וַ יּֽ 
ֹאמ ֤ר ּו ֵא ָלי ו ַמ ַּ ֣
ל־ה ָ֔יּם ו יִ ׁ ש ּ֥תֹק ַהיָּ ֖ם ֵ ֽמ ֲﬠ ֵל ֶיכ֑ם
ילנִי ֶא ַ
יהם ָ ׂש ֙אוּנִי וַ ֲֽה ִט ֻ ֣
ֹאמר ֲא ֵל ֶ֗
הוֹל ֥ך ו ס ֵֹﬠֽר׃ וַ יּ֣ ֶ
ַהיָּ ֖ם ֵ
נָשים ל ָה ׁ ִ ֛שיב ֶאל־
יוֹד ﬠ ָ ֔אנִי ִּכ֣י ב ׁ ֶש ִּ֗לי ַה ַּס ַ֧ﬠר ַה ָ ּג ֛דוֹל ַהזֶּ ֖ה ֲﬠ ֵל ֶיכֽם׃ וַ יַּ ח ּת ֣ר ּו ָה ֲֽא ׁ ֗ ִ
ּ֚ ִכי ֵ ֣
ֹאמ ֗ר ּו ָ ֽא ָּנ ֤ה
יהֽם׃ וַ יִּ ק ר ֨א ּו ֶאל־יהו֜ ה וַ יּֽ 
הוֹל ֥ך ו ס ֵֹﬠ֖ר ֲﬠ ֵל ֶ
ַה ָּיַּב ׁ ָש֖ה ו֣ ל ֹא יָ ֑כֹל ּו ִּכ֣י ַה ָ֔יּם ֵ
ֽי־א ָּ ֣תה יהו֔ ה
נָקיא ִּכ ַ
ל־ת ֵּ ֥תן ָﬠ ֵל֖ינ ּו דָּ ֣ ם ִ ֑
ש ָה ִ ֣א ׁיש ַה ֶ֔זּה וַ א ִּ
ֹאב ָ ֗דה ּב ֙ ֶנפֶ ׁ 
יהו ה ַאל־נָ ֣א נֽ 
ל־היָּ ֑ם וַ יַּ ֲֽﬠ ֥מֹד ַהיָּ ֖ם ִמזַּ ﬠ ּ ֽפוֹ׃
ת־יוֹנה וַ יִ ט ֻל֖ה ּו ֶא ַ
ָ֔
שר ָחפַ ֖צָּ ת ָﬠ ִ ֽׂש ָית׃ וַ יִּ ׂ שא ּו ֶא
ַּכ ֲֽא ׁ ֶ ֥
־ז ַב ח ַלֽיהו֔ ה וַ ֽיִּ דּ֖ ר ּו נָ ד ִ ֽרים׃
דוֹ֖ה ֶאת־יהו֑ ה וַ יִּ זּ בח ּו ֶ֙
נָשים יִ ר ָ ֥אה גָ 
וַ ִיּ ֽיר ֧א ּו ָה ֲֽא ׁ ִ ֛
ו
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DISCUSSION
that sailors always behave in an exemplary
manner; rather, it means that their constant exposure to the powerful forces of nature tends to
instill in them a fear of Heaven.

dependent on one another. In addition, the fact
that the sailors beseeched God (1:6) expresses
an adherence to values that extend beyond social mores. Their behavior lends support to the
Mishna’s statement that most sailors are pious
(Mishna Kiddushin 4:14). This does not mean

1:13 | The men rowed to return to dry land:
Despite Jonah’s specific instructions to cast
him from the ship, the sailors were hesitant to
harm him. Their reluctance may have stemmed
from the mutual responsibility that shipmates
often feel toward each other, as their lives are
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Jonah in the Belly of the Fish
JONAH 2:111

2

1 The Lord appointed a great fish to swallow Jonah, and
Jonah was in the innards of
the fish for three days and
three nights.
2 Jonah prayed to the Lord,
his God, from the innards of the fish. The use
of the feminine term for fish The sperm whale is one of the
[daga] may indicate that largest species of whale in the
this was a female fish, whose Mediterranean Sea
body was full of eggs, such
that the space inside was especially crowded.385
3 He said: I called from my distress to the Lord, and He answered me, that is, I am certain that He will answer me. As a
prophet, Jonah sensed that his prayers would be answered.
From the belly of the netherworld I cried; You heard my
voice.
4 You cast me into the depth, in the heart of the seas, the current surrounded me, so that I was completely encircled by
water; all Your breakers386 and Your waves passed over me.
5 And I said: I am banished and expelled from before Your
eyes, yet I remain conscious, and I will therefore continue to
look to Your holy Sanctuary in the heavens and pray.387

Jonah in Nineveh
JONAH 3:110

3

After the sailors ultimately fulfill Jonah’s request to cast him from the ship, he finds refuge
from the waves of the sea inside a fish. It is in this miraculous manner that he manages to
remain alive,384 although his stay inside the fish is diﬃcult. Jonah’s distress and physical
hardship in the belly of the fish lead him to recite a lyrical prayer.

6 Water has surrounded me to the soul, the deep has enveloped me; reeds have been wrapped around my head. I am
surrounded by sea plants.
7 I descended to the bases, the foundations, of the mountains
on the seabed; the earth, its bars are against me forever. I
am unable to reach my desired destination on dry land, and
yet You took my life up from the pit; You saved me from destruction, Lord my God, and now I beseech You for further
deliverance.388
8 When my soul was aﬄicted within me and I was tormented,389 I remembered the Lord; my prayer came to You, to
Your holy Sanctuary.
9 Adherents of false futilities, the idol worshippers, will abandon their faith,D their own beliefs.
10 But unlike the idol worshippers,390 I will remain faithful to my
God despite my troubles and with a voice of thanks will present an oﬀering to You, the obligatory thanks oﬀering. If I am
delivered from this predicament, that which I have vowed, I
will pay. Salvation is of the Lord.
11 The Lord told the fish to release Jonah, and it spewed Jonah
onto the dry land. The fish did not swallow Jonah as prey.
Rather, God sent the fish to protect Jonah in the sea, even
though Jonah defied God by suppressing the prophecy given
to him. Now, the fish is commanded to vomit the prophet onto
dry land.

It is unknown where Jonah landed when vomited out by the fish. Wherever he was, whether on the shores of the Land
of Israel, in Syria, or elsewhere, Jonah stood on dry land. Once he recovers, Jonah is again sent to prophesy to Nineveh.
In light of all that he endured when he tried to flee from before God, Jonah now obeys God’s command. Moreover, his
prophecy is heeded by the people of Nineveh.

1 The word of the Lord was with Jonah a second time, saying:
2 Arise, go to Nineveh, the great city, and proclaim to it the
proclamation that I speak to you.391
3 Jonah arose and went to Nineveh, in accordance with the
word of the Lord. Jonah was cast from the ship somewhere in
the Mediterranean Sea. Regardless of the shore upon which he
emerged, Jonah was very far from Nineveh. A journey of such
great distance would have taken several months. Nineveh was
an exceptionally great city, a journey of three days from one
end of the city to the other end. Since the construction of multistory buildings had not yet developed, the city grew outwards.
Its walls stretched km around the city, while the city itself
covered an area of roughly . sq km.

4 Jonah had begun to enter the city, a journey of one day, and
he proclaimed his prophecy, and said: Forty more days and
Nineveh will be overthrown. Although the verse does not
specify the reason for the foretold destruction, it may be assumed that Jonah proclaimed that the city was full of sin and
iniquity (see : ), and that if its inhabitants failed to change
their ways, they would suﬀer the fate of Sodom.392 However,
since the sins of Nineveh are not the focus of the book of Jonah,
the verse does not specify them.393
5 The people of Nineveh believed in God and in the prophecy
that Jonah stated in His name,394 and they proclaimed a fast,
a day of communal gathering, and they donned sackcloth, a
coarse, woven garment produced from goat hair and the like, as
an expression of mourning and submission, from their great
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וַ יַ מ֤ן יהו ה דָּ ֣ ג ָ ּג ֔דוֹל ִל ב ֖ל ֹ ﬠ ֶאת־יוֹנָ ֑ה וַ יִ ה֤י יוֹנָ ה ִּב מ ֵﬠ֣י ַהדָּ ֔ ג ׁ של ׁ ָ ֹ֥שה יָ ִ ֖מים ו ׁ ּשל ׁ ָ ֹ֥שה
אתי ִמ ָּצ ָ֥רה ִ ֛לי
ֹאמר ָ ק ָ ֠ר ִ
יוֹנה ֶאל־יהו֖ ה ֱאל ָֹה֑יו ִמ ּמ ֵﬠ֖י ַהדָּ גָ ֽה׃ וַ יּ֗ ֶ
ֵל ֽילוֹת׃ וַ יִּ ת ּ ַפ ֵּל֣ל ֔ ָ
ֶאל־יהו֖ ה וַ ֽיַּ ֲֽﬠנֵ ֑נִי ִמ ֶּב ֶ֧טן ׁ ש ֛אוֹל ׁ ִש ַ ּו ֖ﬠ ִּתי ׁ ָש ַ ֥מ ﬠ ָּת ִ ֽ
קוֹלי׃ וַ ַּת ׁ ש ִל ֵיכ ֤נִי מצו ָּל ה ִּב ל ַב֣ב
למ ׁ ש ָּב ֶ ֥ריךָ ו גַ ֶּל֖יךָ ָﬠ ַל֥י ָﬠ ָבֽרוּ׃ וַ ֲֽא ִנ֣י ָא ַ֔מ ר ִּתי נִ ג֖ ַ ר ׁ ש ִּתי ִמ ֶ ּ ֣נגֶ ד
יַ ִּ֔מים ו נָ ָה֖ר יֽ ס ֹב ֵב֑נִי ּכ ִ
ד־נפֶ ׁש ּת ֖הוֹם יֽ ס ֹב ֵב֑נִי
שךָ ׃ ֲאפָ פ֤ וּנִי ַ֙מיִ ם ַﬠ ֔ ֶ
ל־ה ַיכ֖ל ק ד ׁ ֶ ֽ
אוֹסיף ל ַה ִּ֔ביט ֶא ֵ
ֵﬠינֶ ֑יךָ ֚ ַא ך ִ ֣
עוֹל֑ם וַ ַּת ַ֧ﬠל
יה ַב ֲֽﬠ ִ ֖די ל ָ
ֹאשי׃ ל ִקצֵ ב֤י ָה ִרי ם יָ ַ ֔ר ד ִּתי ָה ָ ֛א ֶרץ ּב ִר ֶ ֥ח ָ
֖סוּף ָח ֥בו ּׁש לר ׁ ִ ֽ
יך
טף ָﬠ ַלי נַ פִ ֔ ׁ שי ֶאת־יהו֖ ה זָ ָכ ֑ר ִּתי וַ ָּת ֤בוֹא ֵא ֙ ֶל ָ 
ִמ ּׁ ַ ֛
ש ַחת ַחיַּ ֖י יהו֥ ה ֱאל ָֹהֽי׃ ּב ִה ת ַﬠ ּ ֵ ֤
י־שו א ַח סדָּ ֖ ם יַ ֲֽﬠזֽ ֹבוּ׃ וַ ֲֽא ֗ ִני ּב ֤קוֹל ּת ָוֹד ה
שךָ ׃ מ ׁ ַש ּמ ִ ֖רים ַה ב ֵל ׁ ָ ֑
ל־ה ַיכ֖ל ק ד ׁ ֶ ֽ
ּתפִ ָּל ִ֔תי ֶא ֵ
ֹאמר יהו֖ ה ַלדָּ ֑ ג
וַ יּ֥ ֶ
שר נָ ַ ֖ד ר ִּתי ֲא ׁ ַש ֵּל ָ֑מה יׁ שו ָּﬠ ָ֖תה ַלֽיהוֽ ה׃
ה־ל ך ֲא ׁ ֶ ֥
ֶאזּ ב ָח ָּ֔
אמֹר׃
וַ י֧ ִ הי ד ַבריהו֛ ה ֶאליוֹנָ ֖ה ׁ ֵש ִנ֥ית ֵל ֽ
שה׃
לה ָּיַּב ׁ ָ ֽ
וַ יָּ ֵ ֥קא ֶאתיוֹנָ ֖ה ֶא ַ
שר ָ ֽאנ ִֹכ֖י דּ ֵֹב֥ר
יאה ֲא ׁ ֶ ֥
תה ּק ִר ָ ֔
יה ֶא ַ
דוֹל֑ה ו ּק ָ ֤רא ֵא ֙ ֶל ָ 
ל־נֽינ וֵ ֖ה ָה ִ ֣ﬠיר ַה ּ ג ָ
֛קוּם ֵל ֥ך ֶא ִ
דוֹל ה ֵֽאל ִֹ֔הים
ירג ָ
לנֽינ וֵ ֖ה ִּכ ד ַב֣ר יהו֑ ה וִ נֽינ֗ ֵ וה ָהֽיָ ת֤ה ִ ֽﬠ ּ 
יוֹנה וַ יֵּ ֶ֛ל ך ֶא ִ
ֵא ֶלֽיךָ ׃ ַויָּ ֣קם ֗ ָ
ֹאמר ֚עוֹד
ַ ֽמ ֲה ַל ֖ך ׁ ש ֥ל ׁ ֶֹשת יָ ִ ֽמים׃ וַ יָּ ֤ ֶחל יוֹנָ ה ָל ֣בוֹא ָב ִ֔ﬠיר ַ ֽמ ֲה ַל ֖ך י֣וֹם ֶא ָח֑ד וַ יִּ ק ָר א וַ יּ ַ֔
נשי ִנֽינ וֵ ֖ה ֵּבֽאל ִ ֹ֑הים וַ יִּ ק ראוּ־צוֹ ם וַ יִּ ל ּב ׁ ֣ש ּו
ַא ר ָּב ִ ֣ﬠים י֔וֹם וִ נֽינ וֵ ֖ה נֶ ה ּ ָפ ֶֽכת׃ וַ ֽיֲּ א ִ ֛מינ ּו ַא ׁ ֵ ֥
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DISCUSSION
eventually converted and brought oﬀerings to
God in the Temple (Radak; Pirkei deRabbi Eliezer
10; Tanĥuma, Vayikra 8; Zohar 2:231).

were so impressed by the events they witnessed
on the ship and by the figure of Jonah that they
abandoned their beliefs and their idols. The
Sages derive from this verse that these sailors

2:9 | Will abandon their faith: Some commentaries interpret this verse as referring to the
sailors who cast Jonah into the sea. These men,
who had previously been idol worshippers,
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ones to their small ones. This was the people’s spontaneous
reaction; they sought with all their desire to return to God.
6 Jonah traversed the streets of the city, and his message reached
the ears of all of Nineveh, even the king: The matter reached
the king of Nineveh, and he rose from his throne, removed
his magnificent robe from upon him, covered himself with
sackcloth, and sat on the ashes, another sign of mourning.
7 He had them, his ministers and aides, summoned, and announced in Nineveh at the behest of the king and his
nobles,D saying: Man and animal, the cattle and the flocks,
shall not taste anything; they, the animals, shall not graze in
the fields, and they shall not drink water. Since the entire city
is about to be overthrown, the damage will not be limited to
the people alone; therefore, the people should involve all the
animals in the eﬀort to avert the catastrophe.
8 They shall cover themselves with sackcloth, man and animal, and they shall cry mightily to God, with sincere prayer
that emanates from the depths of their hearts,395 and each shall
return from his own evil way, and from the villainy that is in

their hands. This is referring to the abuse of power, by which
the wealthy force those weaker than they are to act in a certain
manner.
9 If we amend our ways, who knows? He may relent, and God
may reconsider what he decreed upon us, and turn back from
His enflamed wrath, and we will not perish. The inhabitants
of the city were shaken by Jonah’s call; even the king and his
nobles proclaimed a process of repentance that would include
all living creatures in Nineveh.
10 God saw their actions, that they relented from their evil
way. The verse does not state that God saw their fasting, their
signs of mourning, or the proclamations issued by the king
and his ministers, but rather that He saw their deeds.396 And
when God saw that they truly repented from their wickedness,
God reconsidered the harm that He had said He would
do to them, and He did not do it. God did not desire their
destruction, but their repentance. Their transformation was instrumental in the annulment of the terrible decree.397

One might view the previous section as having ended with Jonah’s greatest achievement as
a prophet. Some biblical characters attempted to correct the corrupt attitudes of others but
were unsuccessful: Noah likely rebuked his community before the flood, with no eﬀect; Lot
JONAH 4:111
reprimanded the wicked people of Sodom, but they ignored him. By contrast, Jonah’s words
sent great shockwaves through Nineveh, and its residents were unusually attentive to Jonah’s prophecy. Ultimately, the great city of Nineveh was
overthrown, just as Jonah prophesied; not in the physical sense, but rather in the form of moral upheaval, as its citizens underwent a profound
transformation in their way of life.398

Jonah and the Castor-Oil Plant

Therefore, Jonah’s morose response to the success of his mission is rather surprising. Whereas other prophets of catastrophe expressed pain and misery
when their harsh prophecies came to pass,399 Jonah is upset by the annulment of his prophecy. One might consider Jonah’s dismay to be an extension
of his initial decision to flee from his prophetic mission, a decision motivated by his frustration with the tragic lot of the prophet, whose very success
causes him to be mocked.
Ironically, while the book of Jonah deals with repentance, and demonstrates the power of repentance through the actions of Nineveh’s people, it is
ultimately the prophet Jonah who is not transformed. Even after he accepts God’s decree and proclaims to the people of Nineveh what is demanded
of him, his character and his personal stance remain unchanged.

4

1 Jonah was displeased with great displeasure because his
prophecy of catastrophe did not materialize, and he was upset.
2 Consequently, he prayed to the Lord and said: Please, Lord,
is this not what I said while I was in my own land? Because
of this I initially fled to Tarshish, as I knew that You are
God, merciful and gracious, slow to anger, and abounding
in kindness, and reconsidering of harm.
3 Now, Lord, please take my life from me, as my death is
better than my life if, after warning that the city would be overturned, nothing occurs, since I will be regarded as a liar.
4 The Lord said: Are you truly so upset? Evidently, the turn of
events has upset you deeply.
5 Jonah emerged from the city and sat east of the city of
Nineveh, which lies in an area that is extremely hot for most of
the year. He made himself a booth there and sat beneath it in

the shade, until he could see what would be in the city. He
wanted to see whether the city would be destroyed after all.400
6 The Lord God appointed a castor-oil plant,B which sprouts
very quickly, and it rose over Jonah and his simple booth,
which did not
oﬀer him much
protection,401 to
be shade over his
head, to deliver
him from his discomfort. Jonah
rejoiced over the
castor-oil plant
with great joy.
Bottle gourd
Castor-oil plant
7 God appointed
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ל־מ ֶ֣ל ך ִנֽינ֔ ֵ וה וַ ָ֙יּ ק ם ִמ ִּכ ס ֔אוֹ וַ יַּ ֲֽﬠ ֵב֥ר
ד־ק ַט ָּנֽם׃ וַ ַ ּיִּג ֤ע ַהדָּ ָב ר ֶא ֶ
דוֹל֖ם וַ ﬠ 
ַ ׂש ִּ֔קים ִמ ּ ג ָ
ֹאמ ר ּב ִנֽינ֔ ֵ וה ִמ ּ ַט ַ֧ﬠם ַה ֶּמ ֶ֛ל ך
ל־ה ֵ ֽאפֶ ר׃ וַ יַּ זֵ֗ ﬠק וַ יּ֙ ֶ
ַאדַּ ר ּ֖תוֹ ֵ ֽמ ָﬠ ָל֑יו וַ יַ כ֣ס ֔ ַ ׂשק וַ יֵּ ׁ ֶ֖שב ַﬠ ָ
ּמיִ ם
אמֹר ָה ָֽא ָ ֨דם וַ ה ּב ֵה ָ֜מה ַה ָּב ָ ֣קר וַ ה ּ֗צֹאן ַ ֽאל־יִ ט ֲﬠמ ּו מ ֔או ָּמה ַאל־יִ ר ֔ע ּו ו ַ ֖
וּג ד ָֹל֖יו ֵל ֑
לאל ִ ֹ֖הים ּב חז֑ ָ קה ו יָ ׁ ֗ ֻשב ּו
ַאל־יִ ׁ ש ּֽתוּ׃ ו יִ ת ַּכ ּ֣ס ּו ַ ׂש ִּ֗קים ָה ָֽא ָד ם וַ ה ּב ֵה ָ֔מה ו יִ ק ר ֥א ּו ֶא ֱ
שר ּב ַכ ּ ֵפ ֶ
ןה ָֽח ָמ֖ס ֲא ׁ ֶ ֥
֚ ִא ׁיש ִמדַּ ר ּ֣כוֹ ָה ָֽר ָ֔ﬠה ו ִּמ ֶ
ייוֹד ﬠ יָ ׁ ֔שוּב ו נִ ַ ֖חם ָה ֱֽאל ִ ֹ֑הים
יהֽם׃ ִ ֽמ ֵ ֣
י־ש֖ב ּו ִמדַּ ר ָּכ֣ם
יהם ִּכ ׁ ָ
ת־מ ֲﬠ ֵ ׂש ֶ֔
ֹאבֽד׃ וַ ַ ֤יּ רא ָה ֱֽאל ִֹהי ם ֶא ַ ֣
וָ ׁ ש֛ב ֵ ֽמ ֲח ֥רוֹן ַא ּ ֖פוֹ ו֥ ל ֹא נ ֵ
שה׃ וַ יֵּ ַ֥רע
וֹתל ֶה֖ם ו֥ ל ֹא ָﬠ ָ ׂ ֽ
לה ָר ָﬠ֛ה ֲא ׁ ֶשרדִּ ֶּב֥ר ַל ֲֽﬠ ֽ ׂש ָ
ָ ֽה ָר ָﬠ֑ה וַ יִּ ָּנ ֶ֣חם ָה ֱֽאִֹ֗ הים ַﬠ ָ ֽ
ֹאמר ָ ֽא ָּנ ֤ה יהו ה ֲהלוֹא־זֶ ֣ה
דוֹל֑ה וַ יִּ ַ֖חר ֽלוֹ׃ וַ יִּ ת ּ ַפ ֨ ֵּלל ֶאל־יהו֜ ה וַ יּ ַ֗
ֶאל־יוֹנָ ֖ה ָר ָﬠ֣ה גָ 
ישה ִּכ֣י יָ ַ ֗ד ﬠ ִּתי ִּכ֤י ַא ָּת ה
ל־כ֥ן ִקדַּ ֖ מ ִּתי ִל ב ֣ר ֹח ַּת ר ׁ ִ ֑ש ׁ ָ
ל־א ד ָמ ִ֔תי ַﬠ ֵּ
יוֹתיַ ﬠ ַ
ד־ה ִ
ד ָב ִ ֗רי ַﬠ ֱ
לה ָר ָﬠֽה׃ וַ ﬠ ָּ ֣תה יהו֔ ה ַקח־נָ ֥א
ב־ח ֶסד ו נִ ָח֖ם ַﬠ ָ ֽ
ל־ח ּ֣נוּן וַ ר ֔חוּם ֶ ֤א ֶר ך ַא ּ ֙ ַפיִ ם וַ ר ֶ֔
ֵ ֽא ַ
יט֖ב ָ ֥ח ָרה ָל ֽך׃ וַ יֵּ צֵ ֤א יוֹנָ ה
ֹאמר יהו֔ ה ַה ֵֽה ֵ
מוֹתי ֵ ֽמ ַחיָּ ֽי׃ וַ יּ֣ ֶ
ֶאת־נַ פ֖ ִ ׁ שי ִמ ֶּמ ּ֑נִי ִּכ֛י ֥טוֹב ִ ֖
שר
יה ַּב ֔ ֵ ּצל ֚ﬠַ ד ֲא ׁ ֶ ֣
ן־ה ִ֔ﬠיר וַ יֵּ ׁ ֶ֖שב ִמ ֶּ ֣ק ֶדם ָל ִﬠ֑יר וַ ַ֩יּ ַﬠשׂ ֨ לוֹ ׁ ֜ ָשם ֻס ָּ֗כה וַ יֵּ ׁ ֶ֤שב ַּת ח ֶּ֙ת ָ 
ִמ ָ
יִ ר ֶ ֔אה ַמ ִ
יוֹנה ִ ֽל הי֥וֹת צֵ ל
ה־אל ִֹ֠הים ִ ֽק ָיקי֞וֹן וַ יַּ ַ֣ﬠל ׀ ֵמ ַﬠ֣ל ל ֗ ָ
ה־יּ ֽהיֶ ֖ה ָּב ִ ֽﬠיר׃ וַ י֣ ַ מן יהוֽ ֱ 
דוֹלֽה׃ וַ יַ מ֤ן
לה ִ ּ ֽק ָיקי֖וֹן ִ ׂש מ ָ ֥חה גָ 
ֹאשוֹ ל ַה ִ ּצ֥יל ֖לוֹ ֵמ ָ ֽר ָﬠ ֑תוֹ וַ יִּ ׂ ש ַ ֥מח יוֹנָ ֛ה ַﬠ ַ
ַﬠל־ר ׁ ֔
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BACKGROUND
identify the kikayon with the bottle gourd plant,
Lagenaria siceraria, the kara in rabbinic Hebrew.
This plant also grows rapidly, is used for shade,
and can wither away quickly due to its sensitivity to pests.

4:6 | Castor-oil plant [kikayon]: The kikayon is
probably the castor-oil plant, Ricinus communis,
from whose seeds castor-oil is extracted. This
oil is probably that which is referred to in the
Talmud as kik oil. Ibn Ezra and the Septuagint

DISCUSSION
3:7 | At the behest of the king and his nobles:
The fact that the decree was issued by the king
and his ministers indicates that the government
of Nineveh was not an absolute monarchy.
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a worm at dawn the next day, and it damaged the castor-oil
plant, and it withered. Its leaves fell oﬀ and it stopped growing.
8 It was with the rising of the sun that God appointed a light
but hot east wind;402 the sun beat on the head of Jonah, and
he fainted from the sudden heat. In his anguish, he asked for
himself to die, and said: My death is better than my life with
such terrible suﬀering.
9 God said to Jonah: Are you really so upset over the castoroil plant? When Jonah became angry and asked for death after
his prophecy went unfulfilled, God also asked: Are you truly so
upset? Now, God asks about Jonah’s death wish stemming from
the loss of the plant and its shade. He, Jonah, said: I am truly
upset, to the point of death, as the plant that was appointed
for me is withering away.
10 The Lord said: You pitied the castor-oil plant, which

sprouted on its own, for which you did not exert any eﬀort
and did not cultivate it, which in a night came into being,
and in a night perished; essentially, this plant did not aﬀect
the world in any significant manner.
11 Shall I not pity Nineveh, the great city, in which there are
more than one hundred and twenty thousand people who
do not know between their right and their left, innocent
children and simple folk who have not committed any wicked
acts, and many animals that are not guilty of any wrongdoing?
Do you want all this to be destroyed merely to preserve your
reputation as a prophet? God accuses Jonah: You are bothered
by the withering of a plant for which you bear no responsibility
and in whose growth you were not involved, yet you remain insensitive toward the lives of myriads of people because of your
own trivial considerations.
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ת־ה ִ ּ ֽק ָיקי֖וֹן וַ יִּ ָיב ֽׁש׃ וַ י֣ ִ הי ׀ ִּכז֣ ר ֹח
ש ַחר ַל ּֽמ ֽח ָ ֑רת וַ ַּ ֥ת ך ֶא ַ
ָה ֱֽאל ִֹהי ם ּת ַ֔וֹל ַﬠת ַּב ֲֽﬠ ֥לוֹת ַה ּׁ ַ ֖
ֹאש יוֹנָ ֖ה וַ יִּ ת ַﬠ ָּ ֑לף
ל־ר ׁ
ש ֶמ ׁש ַﬠ ֥
ישית וַ ַּ ֥ת ך ַה ּׁ ֶ ֛
ַה ּׁ ֗ ֶש ֶמ ׁש וַ יַ֨ מן ֱאִֹ֜ הים ֤רו ּח ָק ִדי ם ֲח ִר ׁ ֔ ִ
יט֥ב
ליוֹנה ַה ֵֽה ֵ
ֹאמר ֱאל ִֹהי ם ֶא ֔ ָ
מוֹתי ֵ ֽמ ַחיָּ ֽי׃ וַ יּ֤ ֶ
ֹאמר ֥טוֹב ִ ֖
וַ יִּ ׁ ש ַא֤ל ֶאת־נַ פׁ ש וֹ ָל ֔מוּת וַ יּ֕ ֶ
ֹאמר יהו֗ ה ַא ָּ ֥תה ַ֙ח ס ָּ ת
ד־מוֶ ת׃ וַ יּ֣ ֶ
ה־ל֖י ַﬠ ָ ֽ
יט֥ב ָ ֽח ָר ִ
ֹאמר ֵה ֵ
ל־ה ִ ּ ֽק ָיקי֑וֹן וַ יּ֕ ֶ
ה־לךָ ֖ ַﬠ ַ
ָ ֽח ָר 
֥ילה ָא ָבֽד׃
ןל ָ
֥ילה ָהיָ ֖ה ו ִּב ַ
ןל ָ
א־ﬠ ַ ֥מ ל ָּת ּ֖בוֹ ו֣ ל ֹא גִ דַּ ל ּ֑תוֹ ׁ ֶש ִּב ַ
שר ֽל ֹ ָ
ל־ה ִ ּ ֣ק ָיקי֔וֹן ֲא ׁ ֶ ֛
ַﬠ ַ
ים־ﬠ ׂ ש ֵ ֨רה
־ב ּה ַה ר ֵּב ה ִ ֽמ ׁ ש ֵּ ֽת ֶ
שר יֶ ׁש ָּ֡
דוֹל֑ה ֲא ׁ ֶ ֣
לנֽינ וֵ ֖ה ָה ִ ֣ﬠיר ַה ּ ג ָ
וַ ֲֽאנִי֣ ל ֹא ָא ֔חוּס ַﬠ ִ
ֹאלוֹ ו ּב ֵה ָמ֖ה ַר ָּבֽה׃
ִר ּ֜בוֹ ָא ָ ֗דם ֲא ׁ ֶש֤ר ֽל ֹא־יָ ַד ע ֵּבֽין־יִ מינ֣ וֹ ִל ׂ שמ ֔
ח

ט

י

יא
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